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And I will walk among you — this implies two levels of
walking (see gloss: as explained in the maamar “Walkers
mong the standers” and “And I will make your windows of
adkod,” end of citation).
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And likewise in Divine service, there are two levels in the
concept of walking. For it is written once: “After the Lord your
God you shall walk,”—after, specifically.

N3 DYDY 7 T2 P02 12 W2 A7Iy2 1
RPIT >R ;1970 OPF7N 1 N,

And in the manner of what is written about Moshe Rabbeinu 7"y:
“And you shall see My back” — only in Moshe’s case it was in
terms of seeing, but for the Jewish people it is also in terms of
walking — that they must walk after Hashem.
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And behold, by Avraham it is written: “Walk before Me” (see
gloss — and this refers to the commandment of circumcision,
through which it is written “And Hashem appeared to him” — to
him, to this level, which is the level of Malchus.
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Thus, this is “Walk before Me” — meaning to draw down the
unification from Yesod into Malchus.
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Likewise with Chizkiyahu: “Who walked before You and did
what is good in Your eyes” — which refers to attaching
redemption to prayer. Therefore, this is “before You.”
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And see in Likutei Torah, in brief, on the verse Va’eschanan, and
this is the language of the holy text, vol. 3, page 84:
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“Every expression of walking that is stated regarding the Beis
HaMikdash refers to the drawing down and spreading of unity —
to unify above and below so that they be balanced, and ‘they
heard the voice of Hashem Elokim walking in the garden...’”
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“Paths of the world are His” — the world was created solely for
His paths, meaning: to draw down to Him from above to below,
uniting the supernal and the lower realms.
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And in Meorei Or, letter '71, section : “Walking” is a metaphor
for union (i.e., zivug). End of citation.

LN 9 ID 1209, 77 PY0 M DIR RTIRD
7oy,

Powered By: ChassidusNow.com



https://www.chassidusnow.com/
http://chassidusnow.com

Tzemach Tzedek
Ohr HaTorah

7''o2

Parshas Behar & Bechukosai
1865 17”2 n Rralrdyi=Rahyi=]

()

And behold, it is written: “That I command you today” — and our
Sages of blessed memory said: “Each day they should be in your
cyes as new.”
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And this is because there are two levels: memale kol almin
filling all worlds) and sovev kol almin (encompassing all
worlds).
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Memale kol almin comes in a manner of enclothement — that is,
it is the aspect of revealed influence, as stated in Tanya chapter 48:
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“You give life to them all” — the letter vav (in “You”) refers to
voice and speech (drawing into creation).
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However, sovev kol almin refers to the Infinite Light (Ein Sof)
that is without limitation.

9323 °722Y 7I0TPRTIIR R 1RV 92 2210 DIK.

Therefore, it cannot come into revelation or enclothement.
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And it is impossible to draw down any extension from sovev kol
almin,
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except through the mitzvos — one is able to draw down a
revelation of light from sovev kol almin itself.
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Therefore, each day it should be in your eyes as something new.
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Therefore it is said: “Today, to do them” — and our Sages said:
“One moment of repentance and good deeds in this world is better
than all the life of the World to Come.”
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For in Gan Eden — which is the place of receiving reward, the
revelation of Divine light and the pleasure from the radiance of
the Shechinah — that is in the level of memale kol almin.
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(There is a question about the concept of “ziv”” being rooted in
Yesod, in Me’orei Or, letter ", section 14 — as explained
elsewhere in the maamar “Yafah Sha’ah Achas...”)
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And therefore there, teshuvah is not effective (as it says in Likutei
Torah, Parshas Pinchas, the first maamar beginning “7zav es Bnei
Yisrael”).
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Only in this world is teshuvah effective — because in this world,
through mitzvos, one draws down the revelation of sovev kol
almin, where before Him darkness and light are alike, and it

)

says: “If you are righteous, what do you give Him...’
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(Gloss: This requires further analysis: If sovev kol almin is drawn
through mitzvos, how then is it said “lIf you are righteous, what do
vou give Him...” — which implies the opposite of mitzvah?)
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Rather, it must be said that what is drawn down through the
mitzvos from sovev kol almin is through a tzimtzum — i.e., the
idea of “ratzon” (Divine will), whose letters form a “pipe” (M1X).
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Whereas from sovev kol almin in its essence, it is written: “If you
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are righteous, what do you give Him...’
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Yet even so — since the mitzvos draw down sovev via the
pipeline, it is therefore also possible through the mitzvah of
teshuvah to draw from the very essence of sovev, where this level
of “If you are righteous...” applies.
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See Torah Or, Parshas Miketz, the maamar beginning “Ki Imcha
Meqgor Chaim.” And elsewhere it is explained that through the
pipeline, one draws from the inner aspect, whereas “If you are
righteous...” applies only to the external level — see maamar
Vayikach Haman es Halavush regarding the verse “He rose up
over our corpses..."")
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Furthermore, the level of “Before Him darkness is as light”, from
which even the wicked receive sustenance, is only for bestowing
upon them external vitality.
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But to bestow from the inner level — this is only through the
mitzvos, which draw through the pipeline.
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However, teshuvah is also an exalted and lofty mitzvah, and its
power is so great that it can draw down from above the pipeline
— therefore, from there can come forgiveness, and from there too
the light can be drawn inward through the pipeline, etc.
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Summary - M2p

Since forgiveness is drawn from the level of “If you are
righteous, what do you give Him”, how can this be drawn down
through mitzvos, given that the very concept of mitzvah is the
opposite of that level?
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However, this is a Kindness: that He extended His Will from the
level of “If you are righteous...”, to have a will in Torah and
mitzvos.
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And this is the meaning of “A/l Your commandments are
righteousness,” as explained in Likutei Torah on Shir HaShirim,
maamar “Tze’ena uRe’ena’”, chapter 4.
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And this is the idea of “Ratzon” (Divine Will) being the same
letters as “Tzinor” (pipeline), as explained in Likutei Torah, in the
biur on “Rashei HaMatos”, chapter 3.
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That He drew down and contracted His infinite Will to become
drawn into Torah and mitzvos specifically.
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Nevertheless, the source of the pipeline is from the Essential Will
itself.
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Therefore, through teshuvah, which is an exalted and lofty
mitzvah, one is able to draw from above the pipeline itself — and
yet the light still passes through the pipeline, to become “One
who bears iniquity...”
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Therefore, what is drawn is actual inward light, as opposed to
what is drawn to idolaters from the level of “If you are
righteous... ”’, which is only external vitality.
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See Likutei Torah, Parshas Shlach, the maamar “Ve’atah Yigdal
Na Koach, ” regarding the idea “With kindness and truth, sin is
atoned.” End quote.)
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And this is the meaning of: “Each day let them be in your eyes as
new” — because through Torah and mitzvos each day, a
completely new light is drawn, which has never yet been drawn
into the world, as explained in Iggeres HaKodesh, section 44.
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(Gloss: See also in Behar, section 100, column 2, on the maamar
“My sister, the daughter of My father,” where it is explained that
on Shabbos the zivug gives birth to entirely new souls, for on that
day Ze’ir Anpin receives mochin from Abba — “For there is
nothing new under the sun,” etc.)
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But rather, it (the new light) comes from above the level of the
“sun” — see there.
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And see Torah Or, the maamar beginning “Vayedaber Elokim el
Moshe Vayomer Eilav Ani Havayah ™.
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And in Me orei Or, letter ", section 64 — it brings there, from
several Zoharic teachings, that the “sun” refers to Tiferes of
Atzilus:
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[As in the verse:] “Sun and shield are Hashem Elokim.”

(D728 ™7 T WRY.)

And the Ramaz, at the beginning of Parshas Beha 'aloscha, writes
as follows:
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[t is known that the Hidden Light is the inner aspect of Yesod of
Abba, of which it is written “My face you shall not see.”
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But the aspect of the radiance of Yesod, which shines within
Z.e’eir Anpin, is the secret of the sun.
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Therefore, whenever you find in the Zohar or in the words of the
early sages that Tiferes is the secret of the sun, the meaning is: the
light of Ze’eir Anpin that is influenced from Abba.
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And it is explained in the Ramaz on the beginning of Parshas
Pekudei, in his commentary on what is stated in the Zohar volume
2, page 180b, on the verse “How abundant is Your goodness
which You have hidden...”" — this refers to the Hidden Light
reserved for the righteous in the World to Come.
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For the Yesod of Abba contains the four levels of Atzilus, Beriah,
Yetzirah, Asiyah, and the Atzilus level within it — this is the
[Hidden Light.
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And it is this which shines on Shabbos.
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[f so, this supports what our Rebbe of blessed memory said: that
specifically on Shabbos is the zivug (unification) which gives

121737 13277 3373 TR MRY 71 WK 12 OX)
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birth to entirely new souls — wnn.
For “There is nothing new under the sun” — which refers to XIX 790 RITY — W nop WInTo PR 0D
Yesod of Abba as invested in Ze’eir Anpin. X123 Waonna.

But the Hidden Light mentioned above is higher than the sun,
and it is that which shines on Shabbos.
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Therefore, through Torah and mitzvos one also draws down a new
light from the above-mentioned level — for “Tzafanta” (“You
have hidden”) has the same gematria as 660, which is 613 Torah
mitzvos and 7 Rabbinic mitzvos.
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Thus, through the mitzvos one draws down the Hidden Light, and
therefore: “Each day let them be in your eyes as new.” End of
citation.
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And this is what is implied in the Gemara: that “they perform His
will” (1% W) — this is specifically through “with all your
might” (7781 932).
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Because in order to draw down the Supreme Will (ratzon elyon)
into the level of “place”, which is Malchus, this can only be done
through “with all your might” — without limitation and without
any hindrance in the world.
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For otherwise, the matter does not reach into one’s innermost inner
core (tuch toch penimiyuso).
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Therefore, through this [limitless devotion], one draws down even
isovev kol almin into memale kol almin, into the inner aspect —
this is “they perform His will”.
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Like [the verse], “Behold, a place is with Me” (Shemos 33:21).
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Therefore, at that time, the verse “Strangers will stand and
pasture your flocks” (Yeshayahu 61:5) is fulfilled — because there
will no longer be a need to refine sparks, since there will be a
revelation from sovev kol almin.
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But in the parsha Vehaya im shamoa, where it does not say “with
all your might” — even though it says “with all your heart and
soul” — this is called “they do not perform His will.”
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(Gloss: Meaning that since “with all your might” is not stated —
i.e., without limitless love — there is sometimes hindrance, and
thus the love is bounded, therefore it does not reach to the inner
core of being.)
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Therefore, also from Above, the will and the pipeline (tzinor)
from sovev kol almin is not drawn into memale kol almin in an
inner way, only in a makif (encompassing) fashion.
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For although mitzvos have their root in the Supreme Will, still, in
such a case it only radiates in makif, etc. End citation.
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And then one must refine sparks, and gather your grain yourself,
etc.
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And it is also possible for “your heart to be led astray...” — and
so it must say “Beware for yourselves...”

T°I%) — 13 0701 02337 19927IR N7 9132 o
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And the guarding [against this] is through engagement in the Oral

Torah, as our Sages said: “‘Guarding’ refers to Mishnah.”
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And with this, we can understand why in the first paragraph [of
the Shema] it is written: “And you shall teach them to your
children...”, followed by “And you shall bind them...” —
meaning Torah first, and then tefillin.
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But in the second paragraph, it is written: “And you shall bind
them...”” and only afterwards “And you shall teach them...’
tefillin before Torah.

’

— OnT7AY) 127IOR) aRWRY 23N MWD AYe
m7in% o7iP Tron.

And the explanation is: in the first paragraph, where it says
“with all your might” (7787 2232), the spiritual path is from above
to below — that is, an inward journey, a descent from the Divine.
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Therefore, Torah comes first — a revelation of inwardness: the
[nfinite Light (Ein Sof) as it is revealed in Chochmah, for “the
Torah comes from Chochmah.”
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And afterward comes tefillin — the practical commandments,
for all of Torah was equated with tefillin. These action-based
mitzvos are the final step in a top-down order, mirroring the chain
of descent from above to below.
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But in the second paragraph, which says “lest your heart be led
astray...” — and only afterward [we are told that] one returns in
teshuvah and places these words on their heart — now one must
refine sparks, and the spiritual path is from below to above.
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Therefore, practical mitzvos come first — the act itself refines
the lower levels, for all mitzvos operate through action, and the
act is what is refined.

92 %3 ,Wirya a7 — o7ipn NPy nivn 197
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And afterward comes: “You shall teach them” — this is Torah, a
refinement through wisdom and speech.
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Mishnah represents the refinement of Yetzirah, where by
declaring something kosher or pasul, reality is clarified through
decisive halachah — and this is able to be included and elevated

W DMIRYIY XD 021V 912 X7 — 7Iwn
9127 71,09 712703 712 A1 17203 — 2108 X

m2yn’? nivYNTA 22277
upward. T T '

And Talmud, which involves questions and refutations,

. X722 70201 — 21 DIWR RIY ,7’!737?3_1].
corresponds to the refinement of Beriah. oo o e TR T

(Gloss: This implies that with baalei teshuvah, the spiritual path CK*PIaY 0% 7R VYW ynwin v
must proceed from below to above.) TRynY montn nun.)

And we must explain — according to what was stated earlier in QTR D DY Y Y T 5 i T

the name of the holy Zohar and Me 'orei Or — that the meaning of o WS TR el R R S0 A

B . . : .. . . MVYRNT) TAWHT — 11770 Y707 1R iR
walking” is the drawing and spreading of the Divine Unification T RN '
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to unite the higher and lower realms so that they become balanced: T T T

How then is such a level possible from below to above? TRYNY AT T P02 WON TR?

One may answer according to what is stated in Likutei Torah, at
the end of Parshas Bechukosai, in the maamar “Eileh HaChukim”,
on the verse “The paths of the world are His” —

that it means he walks and passes from this world to Him alone, | 5v27% ,1727 1% 717 22197 1% PRYN 72100 w1

'D 710,770 VIP?2 1NIY 1 D77y Wi IR
12 029 Nio%a v ,0opnd A9 7772 0PN

to become nullified unto Him and to His unification, through LinInnin in91732 indtraa 7120’ S7ImY PR
meditating on His greatness and exaltedness, level after level. 7307 0R AT
And furthermore, “The paths of the world are His” means: that 12703 WXy aPivaw — 12 %Y 073y niohn on
the world itself also walks and ascends with the person, to His (2783 “n&n 7720 1797 787 2y "5vnm 7217
unification, since the person is within the world... end quote. 279y .13 133N X

Thus, walking from below to above does apply — and it follows
that through the world becoming refined and elevated, it becomes
a vessel for the revelation of the Light.

R 77y munyn T MW WY g
QIR 193 32 W ,APunm 79710 2Pivaw Y.

And this is the meaning of the supernal unification. T2V I W .

And see further what is written regarding why in the first
paragraph of Shema Torah comes first, etc., in the maamar
“Veshinantam LeVanecha”, section 7.

;1) OTIP 7R NI YW NYIRRY T T
TRYO 77337 DNRY) 1773

And there it also mentions the idea that “4 mitzvah is a lamp and

is lioht.” 2R 77I0) MER 7302 (13T 12703 D271 oY),
Torah is light. 1113 [REon 13 0%

According to this, the two types of “walking” are like what is

) : . ARIY PIVI T — 19X 12°77 N2 12— 01 09
explained in Likutei Torah, in the maamar “Vesamti Kadkod”,end | T3 3] CoT T " C

: Wy — 7 P9 A0 172 AR 1772 NP3,
of section 4 — see there. : o : T : :
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There too is mentioned the matter of “And I will walk among nirma 2 — 02312 °R2%aNT W 19703 21 oY
vou”, referring to the two levels of walking, etc. End quote. a7y .13 1Y%

And therefore, in the time called Ikvesa deMeshicha (the
footsteps of Moshiach), the main clarification is in the mitzvah of]
tzedakah and similar mitzvos —

— 37 MRV LNPWR MIRY KITY 1272 ,197)
73 KEF) 77X N3,

that is, until the feet touch the feet — the clarification through

) ARYRT 2 — PR YA DT TV AN
laction.

MNP
"2 ,TIN 770X DTIP 179N YYD M) NYIRRTYR? YT MY 17920 127K DTV AR YT NYI23 1971
2ynY monn WA,
7372 MW 13393.-
Summary:
Therefore, in the paragraph of Shema, Torah comes first and afterwards tefillin — because the "walking"
(spiritual flow) is from above to below.
But in the paragraph of Vehaya im shamoa, tefillin comes first and then Torah — because the "walking" is from
below to above,
as in the concept of "Vesamti Kadkod."

Q)

And this is the meaning of “After Hashem your God you shall
walk” — for one who is in the category of a baal teshuvah must
walk from below to above, in order to refine spiritual sparks.

2¥2 NP2 RITY w03 ,3320 D7FON 1 0N )
P2 1737 TyR? MonTn NPY Y AN,

But Avraham Avinu, who was a perfect tzaddik, his path was iN2397 AN LT3 POTX MW IR 072K DI
from above to below, as explained above. 2"13 ,7uny aynhn.

And the expression “walked” (“his-halech”) refers to the mode of

] 23w RI¥T NP2 RIT — 2007 2029 Y.
ratzo v’shov (ascent and return). ‘ ' '

And this is why our Sages said on the verse “And you shall see My| M¥ITY 7027 — IR DR DR 29728 10K 197
back” that He showed him the knot of the tefillin. 7990 YW Wp.

Because since it is in the category of seeing (re iyah, “you shall
see”), it could only be “My back” — in line with “After Hashem
yvour God you shall walk”.

7 X — PR LMK NN RIAY 0K 02
1990 0P 10K 1AV 0K NN P YK

And although Torah is a higher level than “you shall walk”, L1070 nnan NP MY 3ma X7 XDIRT AX)
nonetheless, the aspect of “My back” is still “after Hashem” — 12 %Y, 000K ] — "IN N2 2ipn=oan
and therefore this level is called the knot of the tefillin. 1°99R PY R i1 N0 NRIRI.

But the tefillin themselves — they are the level of mochin, which

b v ermell fF S 197 N2 ,7NIN 17 — 1RXY 179007 PIX.
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And behold, with Avraham, it is written: “Walk before Me” — this
was through Torah, for Avraham fulfilled the entire Torah even
before it was given.

"TOY W AT — 197 T2ANT a3 0712 nI)
7103 X7 7Y 772 77T 22 07738 7R 02,770,

And in the Future to Come, it is written: “And I will walk among
you” — meaning the revelation will come on its own, through an
arousal from below (is ‘arusa d’litata) but without any actual
human deed.

MPANaa MY ,°9a0T) 2303 Kia? TNy
MYy D 022 ,RANDT XIWDR 7Y 09N
XNA?T.

And the meaning of “And I will walk among you” is that there will
be a revelation and drawing down of sovev kol almin into
memale kol almin, and likewise an elevation of memale into
[sovev.

P3N MY AT — "RI2INT) PN 7
X7nm NiP9yY ,X7an3a PrYy 92 2210 Y apvnm
inlol

And the difference between them — between the revelation of
[sovev in memale, or the ascent of memale into sovev...

X ,X72m2 2210 N9ANT T3 — o2 WIT)
22103 R NI9Y...

For example, if a king who stands above descends to reveal
himself to his people below — this is a metaphor for the drawing
down of sovev kol almin into memale kol almin.

¥y nivand? 770 Toyn? Teivy 177 OX (2YUnT
X70m3 TH7Y 22 2210 NaWRI? YW mp — mon?
7Y 2.

For memale kol almin is the level of Malchus of Atzilus, which
extends to bring existence to Beriah, Yetzirah, and Asiyah — the
level called “the people.”

MIPXRT M2 NPT W TH7Y 73 K7 °3
DY NP3 — Y733 M NP2 NRYRIY.

And the drawing down of sovev kol almin is like the king who
stands above — for Ze’eir Anpin is called the “Holy King.”

T 2w T 7Y 3] — TR7Y 92 2310 nownm
RUTR X272 K03 PO YT 2,79y Tivy.

And the second mode is the opposite: when his people ascend to
him — this refers to the ascent of Malchus and
[Beriah-Yetzirah-Asiyah into Atzilus.

— VIR D9 PavY 1977 X7 — MW Apnad)
M°YR2 ¥21 MOYn N9y n.

And it may be said that then they become refined and transformed
into a level of “a holy nation” — for though they remain a nation,
which is still dim in relation to sovev kol almin, they are
nevertheless holy.

ARY ,WITR DY NIMR PN 09T IRY M2 IWHR)
22%,70%¥ 22 2210 2237 oMY ,0Y NP2 OV
"2 TR o aipn.

And this level of refinement is like what we find in the case of
[Eliyahu and Chanoch, who ascended to the heavens — meaning
their physicality became refined and they ascended upward.

TI0) 9N IR INAY i3 3] — TI2TT DI0N
1Y) ,0079 Wing 1T 03,02 199y
n2yny?.

This is the ascent of memale into sovev.

22102 Rynn N9y AT

But the revelation of sovev in memale — this will be a revelation
within the physical body itself, without such refinement.

,Unn 7332 77307 — X7nn32 220 NPan DK
iT3 M29T17 772
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And even in terms of comprehension, there is also a distinction:
for when there is such a great revelation that it can be perceived in
fa physical body, then its source and root must be from a higher
place, to enable the revelation to descend and chain downward
into the physical body.

9173 NIPANT WY °3 1pibT 12703 U M O
WY 2P TS — Wi A2 nianT? Y a1
77791 RIDY 997 73,70 F123 DipRn M9aa

W M2 YR 93T W onwIY.

[f so, when soveyv is revealed, then the comprehension attained
below is greater, because it derives from a higher source than the
comprehension achieved by ascending from below to above,
where the body becomes refined and ascends.

— o DPERY My T — 2310 %9 12 0N

2 7,0 3123 TP i A7iT mia X0
23107 X7nn M7Y2 DIWMY,

Because in the latter case, the comprehension doesn’t require its
source to be from such an exalted level.

DipRR 1937 WY MY 1078 APN M N2
12-

=

!

(Gloss: See also in the Siddur, the discourse beginning “Ado-nai

s 'fatai tiftach”, where this distinction is explained — between the
revelation at Matan Torah and the revelation that will take place
in the Future to Come, and that this is the idea of Malchios and
Zichronos on Rosh Hashanah. If so, the revelation of the Future is
certainly higher than that of Matan Torah, though it too involves a
form of refinement, etc.)

(TR2A "N I7-K 7779 , 7T Y XY (770D
19730 T IR 1A 72 WI9ET MY WY —
NiainN NP9 1Y MY, *FRID? TRy MY
NP 3133 XN K127 TOYPT 7RI 12 0K AT
NP2 T 12 B3 TOYR) LA 10T 7

12 NID3TIT.)

"R
220 70N 1 A
197 77007 DINRY
17950 DY W — IR DX DX A
,NPRR3 2350 N2WRT — N7

B1Y Yy 3R i 22 — 33901

:Summary

and by Moshe, it was “You shall see My back” — me

n33 yn
)

T2 92 MWINT MIDPTIT V93 AR YRy RNy

Nonn nivh

NS 739°9Y 73oman NIDYRI Kpnna 2350 niswnm

And this is the concept of “After Hashem you shall walk” —
while in the case of Avraham, it was “Walk before Me,”

aning the knot of the tefillin.

“And I will walk among you” refers to the drawing down of sovev into memale,
which will be revealed below even without such great refinement of the physical.
Whereas the ascent of memale into sovev is like Chanoch and Eliyahu, who ascended to the heavens. And
the drawing down of sovev into memale comes from a higher level.
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“And I will lead you upright” — one hundred cubits. This is as
stated in Midrash Rabbah, Bereishis ch. 12 and in Sanhedrin 92a.

127 0" TR N D — Nenip D0 T2iN)

IAnd the idea is that there are ten sefirot — three “mother” letters
and seven “doubles,” and each one is comprised of ten, totaling
one hundred.

yay) niaR wiPY :nivog Ay WY — v
TR 123 — Alpyn 793192 o 51,0903,

But in the present time, this revelation does not manifest in the
body.

132 NIPANTD K2 PR LT 107129 P

And this corresponds to the hundred blessings — meaning, the
revelation of the above ten sefirot, each one comprised of ten, as
mentioned.

NP2 NP3 MY T 11122 7R R — 77 99
2"12 ,3pyn 793 NN 23y 2" .

See more about this in Zohar, beginning of Parshas Terumah, and
in Parshas Chayei Sarah 123a.

X" 3"3p T 0 9 PN ‘D W 13 Y.

But in the Future to Come, when it will be “And I will walk among|
you” — then “I will lead you upright” will mean one hundred
cubits, and this full one hundredfold revelation will be within
the physical body itself.

T — 022IN3 *RYPANT) MW ,RI7 TNY? 7N
93T 92 MW ,MN TN Nvnie 0NN 771K
wan MaT 7in2 2"30 RnT.

*(Gloss): One might question this, for Adam’s height after the sin
was one hundred cubits — but before the sin, his stature extended
[from the earth to the heavens. And it says regarding the Future:
“Behold, My servant shall prosper, he shall be exalted and lifted
up and become very high” (Isaiah 52:13), which the Arizal
interprets as referring to adam, whose letters spell me ‘od (very),
1.., Adam as he was before the sin.

(7023 R N a7 iR W AR vy

— RUOT O7IP) RYGT MK 1R 078 2P inpip
37 CTDY? VARI I PRI TY YING 1 innip
— 2"PIRT WYY, TRR 7231 X 017 °73y O3
RYMI OTP TIWNRIT DTN 13 07 ,0TX NPNIX TR,

This is written in Sefer HaGilgulim, seemingly in chapter 15.

"0 P2 TRTR3 L0737 19932 212 12.

[f so, how is the Future’s promise only one hundred cubits?

127 Ny R AN P 00237 TR 12 oX1?

T T T - =

But this is answered in Nezer HaKodesh, Parshas Bereishis, ch.
12, section 5 — that no soul can ever reach the level of Adam
before the sin, for he was the work of God’s own hands.

°YY 27D MWK D ,WIPT 3 7902 YR P3N
TR N3 37 W3 DY WK XY — 7
1"2p7 YW 1993 Y Y L 1IURI.

Therefore, even after the sin, his stature remained one hundred
cubits.

TN T ST AN RO MND 177K 12 9.
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And as the Gemara in Chagigah 12a states regarding Rabbi
[Bena’ah: He gazed upon the likeness of the form — that is,
Yaakov’s image, but the inner form was Adam’s image.

27 XY 17177 ,RYT NI P2 KIRI2 ROPRTI)
W 3T 007 L,RIPPT XT3 P2001 — NI
2R TWRIT OTR PP — MYy RIprT 2Py
A9 PYR 7 2PYIT ANDIWT DWR ,22R00
OTNT.

Thus, even though Yaakov was the choicest of the Patriarchs, and
it is written “Yaakov who redeemed Avraham”...

2PYY7 MR ,NIARIY IR RIT PP AR T
DR DX 772 Y. ..

Nevertheless, the beauty (shufra) of Adam HaRishon, even after
the sin, was greater — but this was only after he did teshuvah. It
remained far superior to the level of Yaakov, due to the
aforementioned reason — that he was a direct creation of God’s
hands.

X7 19K TR DINT W BP0
nIIAR 1273 T2 — AN WYY P K00
AT 7Y 192 VY MY — 73 Do 3P

Therefore, even in the future, it is impossible to reach that level —
only a stature of one hundred cubits, which corresponds to the
ten sefirot when each is included from ten.

TI772¥ P RI2Z TNYY 03 YOAT7 WON X 197
ni%A%3Y Ni°0Q Ty 1Y ,meK avn Py anip
1"3@'

However, Ben David himself — who will rectify the sin of
Adam HaRishon — he will be “very exalted” (veGavah Me’od),
which refers to Adam before the sin.

UK 07X KOO R0, 0%y 7 12
ROIT O7P TIWRIT DX 122 10 — TRR A23).

And regarding Moshe, it is said that his height was ten cubits —
in Shabbos, ch. HaMatzni’a, 92a.

P72 N2W2 NIk 77 IN0IPY 1R Awna 8Im
R"Y Q"% 07 ¥2gn7.

And it is explained in Eitz Chaim, part 4, ch. 20, that this
corresponds to the ten letters of the name Havayah when spelled
out with Alephs, and that it is associated with Ze’eir Anpin.

NPy 1MW — 'O PR T PIN 00 Yy WU
PRIR VIR mnm ,D’E_J’ztg Nﬂ’??ga ™0 DW'T; m»mx.

And the concept of one hundred cubits corresponds to
Chochmah and Binah (Chochmabh Ila’ah), and “very exalted”
corresponds to the level of Kesser — or, alternatively, the one
hundred is in Arich Anpin, and “very exalted” in Atik Yomin,
which is beyond the framework of the ten sefirot.

231 ,(TRPY 20 1P T2 — THN TRR 1IN

A231,7OIN TR 7N X 03 NPmRa — TR

"2 NIPO0T 12902 XY 70,70 PPRY NI TRY.

Therefore, in the future, tzaddikim will be addressed with
“Kadosh” — for “Kadosh” means separated, which refers to
[sovev kol almin.

WITR °2 WiTR DID? TMNY DORYTE DOTNY 127

TRV 92 2250 3907 ,2721m 10 X —.

And in the future, when sovev will be revealed within memale,
they will say “Kadosh” before them.

1N — K3 2210 NPT WY TNy
VTR 07Ink.

This is related to the above, at the end of section gimmel.

3 NIR Ai0 Y7 .
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And the Ramaz, on Parshas Bereishis, beginning of daf 6,
explains this matter.

17y 2Y Ws — 177 nonn ,NOWRN2 D 1.

Nonetheless, in Pirkei d’Rabbi Eliezer, it says: In the time that
[Israel performs the will of their Creator, the earth drinks from
the supernal treasury, as it is said: “Hashem shall open unto you
His good treasure...” (Devarim 28:12).

XY 12 — Y9N °277 °R192 ,0iPn 22
iYiRn AN YRT — oipn DY ik iy
0°727) 297 LI DX T7 7 IR MRy IPYYD
am o).

But when they do not perform His will, then the earth drinks from
the waters of the Ocean, as it says: “He places the deeps in
storehouses” (Tehillim 33:7).

NIV PIRT TR — ipn DY i ooy opRy
0°%70) Ninian NIYIRG 101 RIY ,0INRIR BN
TA).

One may explain: the term “Sea” (yam) refers to the hidden
world (alma d’itkasya), and “Earth” (aretz) to the revealed world
alma d’itgalya).

— TN, R0INKT XY X7 — 07 73 i v
RIPINRT RR7Y.

[f so, the phrase “drinks from the waters of the Ocean” refers to
what is drawn from the concealed world into the revealed world.

TYRIY 70 T — OINPIN "Bn AN 12 OX)
R223DXT RRPY? XIQINNT X9y,

Similar to the phrase: “Blessed is Hashem, God of Israel, from the
world to the world” (Tehillim 106:48).

0797 7Y 07397 1 2RI PO 1 TIN2 vl

n"m R o°onn)).

However, the level of Heaven (shamayim) encompasses both sea
land land — that is, both the hidden and revealed worlds — in a
single equivalence.

TIW LTI @27 R X7 — DY NPna 2K
NN AW — KIPINT Rp7¥) NIQ2NNT X7y,

And this is like what was explained regarding the Splitting of the
Sea (Kriyas Yam Suf), which occurred through a level that
transcended both hidden and revealed.

I MOTRY NP TV WY 7 70T 7Y X
"3 DAY TRYRRY PN T 0V,

[f so, when it says the earth “drinks from the supernal storehouse,”
it refers to a drawing from sovev kol almin, which is above the

hishtalshelus (chain of worlds).

TURIY 7 AT — 11997 MYIRD AN 12 o
Niniva YRy A9ynw ,1noy 23 22en.

[NOTE: Summary: The Meaning of “Komemiyus” and the Future Revelation of Sovev
This discourse develops a rich framework around the concept of “n1mmp 2anR 77” (“And 1
will lead you upright”), integrating multiple mystical systems — sefirot, kabbalistic anatomy,
and the interplay between sovev kol almin (the transcendent Divine light) and memale kol

almin (the immanent Divine light).

The Tzemach Tzedek explains that “komemiyus” (uprightness) is not merely physical posture

but symbolizes a full revelation of the ten sefirot — each of

the ten facets of Divine expression

includes all ten within it, yielding a structure of one hundred spiritual “cubits”. At present, this
revelation is not fully manifest in the physical body. That concealment is reflected in our daily
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efforts, symbolized by the hundred daily blessings — micro-access points of inner illumination
amid exile.

However, in the era of redemption, this one hundredfold Divine structure will be revealed in
the physical body itself, without requiring prior purification like in the cases of Chanoch and
Eliyahu. This will be a new kind of embodiment — not an escape from the physical, but the
flooding of the physical by the transcendent.

The discourse draws an important distinction between two modes:

e When memale rises into sovev, as in the ascents of Chanoch and Eliyahu, the physical is
refined and drawn upward.

e But when sovev descends into memale, a deeper and more powerful light is revealed
without needing refinement — this is the truest form of Divine embodiment.

Adam before the sin had a stature "from earth to the heavens," a state of absolute spiritual
fullness in physical form. Though that level cannot be reached again (as Adam was uniquely
fashioned by God’s own hands), Ben David (Mashiach) will reach an even higher state — one
that includes and transcends both Adam’s original height and Moshe’s ten-cubit stature,
encompassing dimensions rooted in Kesser and Atik Yomin, beyond the usual sefirah structure.

The culmination is the prophecy that tzaddikim in the future will be called “Kadosh” —
separate, transcendent, because they will become true conduits of sovev revealed in memale.
The word “Kadosh” will be directed to them, as the source of awe, just as it is now reserved for
Hashem Himself.

Practical Takeaway: Uprightness through Devotion Beyond Measure

We may not yet live in a world where the sovev fully reveals itself in the body, but the seeds of
this future state are planted now through our avodah.

1. Mitzvos as Conduits of Infinite Light: Every physical mitzvah — especially those
performed with unbounded effort (b 'chol me odecha) — draws down a spark of the
transcendent into the revealed world. This shapes our “hundred blessings” daily into a
ladder toward "komemiyus."

2. Teshuvah as Ascent: Like Chanoch and Eliyahu, our inner refinement — particularly
through teshuvah — elevates the soul toward sovev. But we should also prepare for the
reverse: to make our world and bodies vessels for the descent of Divine light.

3. Dignity of the Physical: The promise of sovev being revealed “in the body itself”
inspires a new reverence for physicality — not as a barrier, but as a future sanctuary.

Powered By: ChassidusNow.com

15


https://www.chassidusnow.com/
http://chassidusnow.com

7"o3
Tzemach Tzedek
Ohr HaTorah
Parshas Behar & Bechukosai
1865 17”290 snpn2 2
By aligning ourselves with Hashem’s will — doing “@pn 5w 111¥7” — we move toward the time
when “w17p” will be said about us: not from separation, but from revealed Divine embodiment.

Chassidic Story: The Face of Yaakov and the Shadow of Adam

The Tzemach Tzedek once cited the Gemara in Chagigah 12a during a deep mystical class,
reflecting on how Rabbi Bena’ah saw Yaakov’s form engraved on the entrance to the Cave of
Machpelah — and was told not to gaze further, for Yaakov’s beauty was only a glimmer of
Adam’s original radiance.

The Rebbe paused and remarked:

"Even the choicest of the Patriarchs was but a shadow of the first Divine image... Yet Ben David
will restore more than even that. Not with escape, but with presence. His glow will not frighten
man from his body, but invite the Shechinah to walk with him upright.”

One of the elder Chassidim later shared that when the Tzemach Tzedek said “upright,” he
momentarily rose from his chair, eyes closed, as if tasting the future embodiment — when
Divine will and flesh no longer pull in opposite directions.

Source: Oral tradition from Chassidim of Lubavitch; see also Toras Shalom, and citations in
Nezer HaKodesh, Parshas Bereishis, ch. 12 §5. END NOTE]
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