
 

 
 
 

 



 בס"ד

The Rebbe 
Sichas Nun Beis​
Parshas Va’eira​

 
יחוֹת ת מִשִׂ רָשֶׁ ת־פָּ בָּ בָט מְבָרְכִים־הַחדֶֹשׁ טַבֵת, כ"ח וְאֵרָא, שַׁ ה’תשנ"ב שְׁ  

From the talks of Shabbas, Parashat Va’eira, the twenty-eighth of Tevet, the 
Shabbat on which the month of Shevat is blessed, 1992. 

Introduction 

Rabbi Menachem Mendel Schneerson (5662–5752 [1902–1992]) the Lubavitcher Rebbe, taught that the 
deepest themes of Torah are not abstract ideas but living realities that unfold through history, time, and human 

avodah. In this maamar on Parashat Va’era, delivered in the context of Shabbat Mevarchim Shevat and the 
tenth of Shevat, the Rebbe traces the meaning of divine revelation from the Avot through Matan Torah and 

onward to the ultimate revelation of the future redemption, showing how the inner essence of Israel, rooted in 
the Avot, is progressively drawn down into the world until it is fully revealed through our actions. 

 (א)
At the beginning of our parashah: “And I appeared to Abraham, 
to Isaac, and to Jacob, as God Almighty, and My Name 
Havayah I did not make known to them… therefore say to the 
children of Israel, I am Havayah…” (Exodus 6:3–6). It is 
necessary to understand: 

הַתְחָלַת  תַנוּ בְּ רְשָׁ וְאֶל יצְִחָק אֶל אַבְרָהָם אֶל וְאַרָא - פְּ  
־י בְּאַ־ל יעֲַקבֹ דָּ מִי שֶׁ י לֹא הֲוָיָ' וּשְׁ וְגוֹ' לָהֶם נוֹדַעְתִּ  

רָאֵל לִבְניֵ אֱמרֹ לָכֵן צָרִיךְ – וְגוֹ'"י הֲוָיָ' אֲניִ ישְׂ  
 - :לְהָבִין

1) With regard to the content of these verses, to the Patriarchs 
the Holy One, blessed be He, was revealed only as God 
Almighty, and not with the Name Havayah, whereas to the 
children of Israel He will be revealed now with the Name 
Havayah, as explained in the discourses of Chassidut. 

נוֹגֶעַ א(  לְאָבוֹת אַלוּ כְּתוּבִים לְתְכֵן בְּ נתְִגַלָּה שָׁ  
־י", בְּאַ־ל רַק הוּא הַקְדוֹשׁ־בָּרוּךְ דָּ ם וְלֹא שַׁ הָוָיָ', בְּשֵׁ  

רָאֵל וְאִלּוּ ה( יתְִגַּלָּה לִבְניֵ־ישְׂ ם )עַתָּ מְבאָֹר הַוִיָ' בְּשֵׁ )כַּ  
י דְרוּשֵׁ חָסִידוּת בִּ ) – 

How does the wording “therefore say…” fit, which indicates 
cause and effect from the preceding matter, meaning that “say 
to the children of Israel…” is because of “and I appeared to 
Abraham…”; this seems, seemingly, to reverse the content of 
the verses? 

הוּא גּוֹ'(", אֱמרֹ לָכֵן הַלְשׁוֹן מַתְאִים אֵיךְ  מְסְבָּב שָׁ  
לְפָניָו, מַהָעִניְןָ -וְתוֹצָאָה אֵמרֹ הַינְוּ, שָׁ רָאֵל לִבְניֵ שָׁ ישְׂ  

גְלַל הוּא גּוֹ" וְאַרָא בִּ גו אַבְרָהָם אֶל שָׁ " – 

For with the children of Israel there will be a new matter, “and 
you shall know that I am Havayah” (Exodus 6:7), which did not 
exist with the Patriarchs, “My Name Havayah I did not make 
known to them.” 

אַצֶל הַכְּתוּבִים תּכֶן )לִכְאוֹרָה( הָפַךְ  רָאֵל שָׁ ניֵ־ישְׂ בְּ  
ם חֶחָדָשׁ עִניְןָ יהְִיהֶ י )וִידַעְתֶּ לֹא הֲוִיָ"( אֲניִ כִּ הָיהָ שָׁ  

מִי הָאָבוֹת אַצֶל י לֹא הַוִי' )שְׁ לָהֶם נוֹדַעְתִּ ")? 

2) Moreover: the content of the beginning of the parashah is 
about the advantage of the children of Israel, that the Name 

ה )הַתְחָלַת( תּכֶן מִזֶּה: וִיתֵרָה ב(  רָשָׁ בַר הוּא הַפָּ עַל־דְּ  
רָאֵל מַעֲלַת ניֵ־ישְׂ יִּתְגַּלָּה בְּ ם אֶצְלָם שֶׁ לֹא הֲוָיָ' שֵׁ שָׁ  

לְהָאָבוֹת נתְִגַּלָּה , 
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Havayah will be revealed to them, which was not revealed to 
the Patriarchs. 

Whereas the name of the parashah, “Va’eira,” refers to the 
revelation to the Patriarchs; meaning, the parashah that speaks 
about the revelation to the children of Israel that did not exist 
with the Patriarchs is named after the revelation to the 
Patriarchs. 

ם וְאִלּוּ  ה, שָׁ אֶל הַהִתְגַּלּלוּת עַל קָאֵי וְאַרָא", הַפְרְשָׁ  
ה הַינְוּ, הָאָבוֹת, הַפְרָשָׁ בָּהּ שֶׁ אוֹדוֹת מְדְבָּר שֶׁ  

לֹא ישׂרָאֵל לִבְניֵ־ הַהִתְגַלּוּת הָאָבוֹת, אַצֶל הִיתְָה שָׁ  
האבות אל ההתגלות שם עַל־ נקְִרַאת ?! 

 (ב)
And it appears to say that since they are called “the Patriarchs,” 
as emphasized in Rashi’s commentary, “And I appeared to the 
Patriarchs,” that the Patriarchs are above the children and are 
their root and source, the root and source of all the souls of 
Israel, 

 

כִיוָן לוֹמַר, וְנרְִאָה נִּקְרָאִיםאָבוֹת", שָׁ דְגֶשׁ שְׁ מָּ פֵרוּשׁ כַּ בְּ  
"י הָאָבוֹת הָאָבוֹת", אֶל וְאֵרָא רַשִׁ לְמַעְלָה הֶם שָׁ  

ניִם מוֹת כָּל וּמְקוֹר שׁרָשׁ לָהֶם וּמָקוֹר מֵהַבָּ נשְׁ  
רָאֵל  ,("ישְׂ

there is within them a superior quality relative to the children, 
even though to the children the Name Havayah was revealed, 
which was not revealed to the Patriarchs. 

 
הֶם ישֵׁ י יתְֵרָה ביעֲִלָה בָּ ניִם לְגַבֵּ ניִם )אַף הַבָּ לַבָּ שָׁ  

ם נתְִגַּלָּה לֹא הֲוִיָ' שֵׁ לָאָבוֹת נתְִגַּלָּה שָׁ ). 

Moreover, the superiority of the Patriarchs is also relative to 
Moses, about whom it is said “I am Havayah,” and through 
whom there was the revelation of the Name Havayah to all the 
children of Israel, 

 
עֲלַת מִזֶּה, וִיתַרָה מַּ י גַּם הִיא הָאָבוֹת שֶׁ ה לְגַבֵּ בוֹשָׁ  
אֵלָיו ם הגְלוּי הָיהָ ידָוֹ וְעַל הֲוָיָ", אֲניִ נאֱֶמַר שָׁ הָוָיָ' דְשֵׁ  
רָאֵל לְכָל ניֵ־ישְׂ בְּ  - 

as explained in Rashi’s commentary, that the Holy One, blessed 
be He, said to Moses: “Alas for those who are lost and are not 
found; I lament the death of the Patriarchs; many times I 
revealed Myself to them as God Almighty and they did not say 
to Me, What is Your Name, 

 

מְבאָֹר אָמַר רַשׁ"י בפרוּשׁ כַּ דוֹשׁ־בָּרוּךְ־הוּא לוֹ שָׁ הַקָּ  
ה( אַבְדִין עַל חֲבָל לְמשֶׁ כְחִין, וְלֹא דְּ תַּ לֵי ישֵׁ מִשְׁ  

עָמִים הַרְבֵּה הָאָבוֹת, מִיתֵת עַל לְהִתְאוֹנןֵ גְלִיתִי פְּ  
־י בְּאַ־ל עֲלֵיהֶם דָּ מְךְ מַה לִי אָמְרוּ וְלֹא שַׁ שִׁ  

and you said, What is His Name. The Patriarchs did not question 
My attributes, and you said, Why have You done evil.” 

 
ה מוֹ מַה אָמַרְתָּ וְאַתָּ אַחַר הִרְהֲרוּ לֹא )הָאָבוֹת( . שְׁ  

ה מִדּוֹתַי ה לָמָה אָמַרְתָּ וְאַתָּ הרֵעתָּ ". 

And to such an extent that “And I appeared to the Patriarchs” is 
the cause that there will be the revelation also with the children, 
in the manner of “the father merits for the son,” “the deeds of the 
Patriarchs are a sign and a giving of strength to the children,” 

 
דֵי וְעַד וְאֵרָא כָּךְ, כְּ יִּהְיהֶ הַגּוֹרֵם הוּא הָאָבוֹת" אֶל שָׁ שֶׁ  

ניִם אֵצֶל גַּם הַגִּלּוּי רֶךְ הַבָּ ן זוֹכֶה הָאָב )עַל־דֶּ כוּ'", לַבֵּ  
ה כֹּחַ( סִימָן אָבוֹת מַעֲשֵׂ ניִם )וּנתְִינתַ־ לַבָּ "), 
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and in the wording of the verse, “And I appeared to Abraham, 
etc., therefore,” as cause and effect, “say to the children of Israel, 
I am Havayah,” as will be explained later. 

 
)מְסְבָּב לָכֵן וְגוֹ' אַבְרָהָם אֶל וָאֵרָא הַכָּתוּב וּבִלְשׁוֹן  

רָאֵל לִבְניֵ אֱמרֹ וְתוֹצָאָה( ן הֲוָיָ""י, אֲניִ ישְׂ דִלְקַמָּ כְּ . 

 (ג)
And the explanation of the matter: it is explained in Chassidic 
discourses that the revelation of the Name Havayah, the 
Essential Name, the Explicit Name, the Unique Name, a level of 
Godliness above the world, was at the Giving of the Torah. 

 
יחֲסִידוּת מְבאָֹר הָעִניְןָ: וּבֵאוּר דְרוּשִׁ גִּלּוּי בִּ ם שֶׁ הֲוָיָ' שֵׁ  
ם ם הָעֶצֶם, -)שֵׁ ם הַמְפרָֹשׁ, שֵׁ רְגַּת – הַמְיחָָד שֵׁ דַּ  

לְמַעְלָה אֱלֹקוּת ן הָיהָ מֵהָעוֹלָם( שֶׁ מַתַּ תּוֹרָה בְּ , 

Therefore, with the Patriarchs who were before the Giving of the 
Torah, it is said, “And I appeared … as God Almighty,” a level 
of Godliness that relates to the world, “and My Name Havayah I 
did not make known to them” (Exodus 6:3). 

 
הָיוּ הָאָבוֹת אֵצֶל וְלָכֵן, ן לִפְניֵ שֶׁ וָאֵרָא נאֱֶמַר תּוֹרָה מַתַּ  

אֵ־ל גּוֹ' ־י בְּ דָּ רְגַּת שַׁ יָּכֶת אֱלֹקוּת )דַּ שַׁ מִי לָעוֹלָם( שֶׁ וּשְׁ  
י לֹא הֲוָיָ' לָהֶם נוֹדַעְתִּ ", 

And with the children of Israel, who merited the Giving of the 
Torah after the exodus from Egypt, the Name Havayah was 
revealed, as the continuation of the verse states, “Say to the 
children of Israel, I am Havayah, and I will take you out from 
under the burdens of Egypt …” (Exodus 6:6). 

 

רָאֵל וְאֵצֶל ניֵ־ישְׂ זָּכוּ בְּ ן שֶׁ יצְִיאַת־ )לְאַחַר תּוֹרָה לְמַתַּ  
ם נתְִגַּלָּה מִצְרַיםִ( ךְ הֲוָיָ', שֵׁ הֶמְשֵׁ לִבְניֵ )אֱמרֹ הַכָּתוּב כְּ  
רָאֵל חַת אֶתְכֶם וְהוֹצֵאתִי הֲוָיָ' אֲניִ ישְׂ מִצְרַיםִ סִבְלֹת מִתַּ  

 ('גּוֹ

“And I will take you to Me as a people … and you shall know 
that I am Havayah” (Exodus 6:7). 

י  ם וְגוֹ' לְעָם לִי אֶתְכֶם וְלָקַחְתִּ י וִידַעְתֶּ הֲוָיָ אֲניִ כִּ "". 

And behold, although the Patriarchs were before the Giving of 
the Torah, nevertheless, in addition to the fact that Abraham our 
father fulfilled the entire Torah before it was given, 

 
הָאָבוֹת אַף וְהִנֵּה, ן לִפְניֵ הָיוּ שֶׁ נוֹסֶף הֲרֵי, תּוֹרָה, מַתַּ  
קִיָּם לְכָךְ לָּהּ הַתּוֹרָה כָּל אָבִינוּ אַבְרָהָם שָׁ לֹא עַד כַּ שָׁ  

 ,"נתְִנהָ
it is known that through Abraham there was the preparation, and 
more than that, the beginning of the Giving of the Torah, 
emphasized in the commandment of circumcision of Abraham. 

 
עַל־ידְֵי ידָוּעַ מִזֶּה( וִיתֵרָה )הַהֲכָנהָ הָיתְָה אַבְרָהָם שֶׁ  

ן־ הַהַתְחָלָה דְגָּשׁ תּוֹרָה, דְמַתֵּ מָּ מִצְוַת כַּ מִילָה בְּ  
 דְאַבְרָהָם

For circumcision was like the commandments after the Giving of 
the Torah, through which holiness is drawn into the physical 
object in which the commandment is fulfilled, as it is written, 
“Place your hand under my thigh” (Genesis 24:2). 

 
הָיתְָה צְווֹת כְּמוֹ שֶׁ לְאַחֲרֵי הַמִּ ן־תּוֹרָה שָׁ עַל מַתַּ ידָָם שֶׁ  
כֶת ה נמְִשֶׁ חֵפֶץ קְדְשָׁ מִי בַּ בּוֹ הַגַּשְׁ צְוָה, מְקַיָּמִים שֶׁ הַמִּ  
כָּתוּב כְּמוֹ ים שֶׁ חַת ידְָךָ נאָ שִׂ ירְֵכִי תַּ ", 

Because the one who swears must take in his hand an object of a 
commandment, meaning that the novelty of the Giving of the 
Torah is the drawing of Godliness into the world, the union of 
higher and lower. 

 
בַּע לְפִי הַנִּשְׁ יִּטּל צָרִיךְ שֶׁ ידָוֹ שֶׁ ל חֵפֶץ בְּ מִצְוָה", שֶׁ  

הַחִדּוּשׁ הַינְוּ, ן שֶׁ מַתַּ כַת תּוֹרָה דְּ הַמְשָׁ בָּעוֹלָם אֱלֹקוּת בְּ , 
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This is the connection of upper and lower, as stated in the 
Midrash that at the Giving of the Torah the first decree was 
annulled, and He said that the upper ones shall descend to the 
lower, and the lower ones shall ascend to the upper. 

 
דְאִיתָא וְתַחְתּוֹניִם עֶלְיוֹניִם חִבּוּר דְרָשׁ )כִּ ן בַמִּ מַתַּ בְּ שֶׁ  
טַל תּוֹרָה ירְֵדוּ הָעֶלְיוֹניִם וְאָמַר רִאשׁוֹנהָ גְזרֵָה בְּ  

חְתּוֹניִם חְתּוֹניִם לַתַּ לָעֶלְיוֹניִם יעֲַלוּ וְהַתַּ "), 

It began with the commandment of circumcision of Abraham. 
And although the connection of the supernal and the lower 
realms (the novelty of the giving of the Torah) that began with 
the commandment of circumcision was with respect to a limb of 
the body of Abraham our forefather (who was a chariot for 
Godliness), 

 
מִצְוַת הִתְחִיל הַחִבּוּר וְאַף דְאַבְרָהָם. מִילָה בְּ שֶׁ  

עֶלְיוֹניִם ן )הַחִדּוּשׁ וְתַחְתּוֹניִם דְּ מַתַּ הִתְחִיל תּוֹרָה( דְּ שֶׁ  
מִצְוַת נוֹגֵעַ הָיהָ מִילָה בְּ גוּפוֹ לְאֵבֶר בְּ ל בְּ אַבְרָהָם שֶׁ  

הָיהָ אָבִינוּ בָה )שֶׁ לֶאֱלֹקוּת מֶרְכָּ '), 

It may be said that this also hints at the connection and relevance 
to action in the world itself, in the particulars of the oath by 
taking an object, the circumcision. 

 
מְרְמָז לוֹמַר, ישֵׁ ר גַּם שֶׁ יָּכוּת הַקֶשֶׁ לְהַפְעָלָה וְהַשַׁ  

חְתּוֹניִם בָּעוֹלָם שׁ( )תַּ פְרָטֵי מַמָּ בוּעָה הָעִניְנָיִם בִּ הַשְׁ דְּ  
נקְִיטַת מִילָה חַפֶץ בִּ -דְּ : 

1) With regard to the match of Isaac and Rebecca, the unification 
of Mah and Ban, which is the matter of the generality of the 
entire service of fulfilling the Torah and the commandments, 
through which the drawing down of holiness into the lower 
realms is effected, 

 
( ר א( קֶשֶׁ דּוּךְ בְּ יצְִחָק לְהַשִׁ וּבַ"ן, מַ"ה יחִוּד וְרִבְקָה דְּ  

הוּא־עִניְןַ לָלוּת שֶׁ הַתּוֹרָה דְקִיּוּם הָעֲבוֹדָה כָּל כְּ  
עַל־ידְֵי־זהֶ וּמִצְווֹת, ה שֶׁ כַת נעֲַשָׂ ה הַמְשָׁ הַקְדְשָׁ  

חְתּוֹניִם  ,בַּתַּ

(2) And through Eliezer, the servant of Abraham – for even 
though with regard to the match of Isaac Abraham said to him 
(to Eliezer), “My son is blessed and you are cursed, and a cursed 
one does not cleave to a blessed one” (Bereishit Rabbah 59:9), 

 
( אַף – אַבְרָהָם עֶבֶד אֱלִיעֶזרֶ וְעַל־ידְֵי ב( נוֹגֵעַ שֶׁ בְּ שֶׁ  

דּוּךְ ניִ )לָאֱלִיעֶזרֶ( אַבְרָהָם לוֹ אָמַר דְיצְִחָק לְהַשִׁ בְּ  
ה בָּרוּךְ בֵּק אָרוּר וְאֵין אָרוּר וְאַתָּ בָרוּךְ מִדַּ בְּ ", 

Nevertheless, the match of Isaac and Rebecca was made 
specifically through Eliezer, for in this the matter of 
transforming darkness into light and bitterness into sweetness is 
emphasized [that is, the transformation of darkness into light and 
bitter into sweet]. 
 

 

ה מָקוֹם, מִכָּל־ דּוּךְ נעֲַשָׂ יצְִחָק הַשִׁ עַל־ידְֵי וְרִבְקָה דְּ  
וְקָא, אֱלִיעֶזרֶ זהֶ דַּ בָּ כָא הָעִניְןָ מִדְגָּשׁ שֶׁ חֲשׁוֹכָא דְאִתְהַפְּ  
ךְ ]=הֲפִיכַת לְמִיתְקָא וּמְרִירוּ לִנהְוֹרָא וּמַר לְאוֹר חשֶׁ  
 [לְמָתוֹק

Through this, the connection of the supernal and the lower 
realms is effected in ultimate perfection. And since “I appeared 
to Abraham … with E-l Shaddai” (Exodus 6:3) was with regard 
to the commandment of circumcision. 

 
עַל־ידְֵי־זהֶ עָלְיוֹניִם הַחִבּוּר נפְִעָל שֶׁ וְתַחְתּוֹניִם דְּ  

תַכְלִית לֵמוּת. בְּ וְאֵרָא וְכֵיוָן הַשְׁ אֵ־ל .. אַבְרָהָם אֶל שָׁ בְּ  
ךְ־י" נוֹגֵעַ הָיהָ שַׁ מִילָה לְמִצְוַת בְּ  
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for to Abraham in the portion of circumcision it is stated, “I am 
God Almighty” (Genesis 17:1), in which the matter of the 
Giving of the Torah began, 
 

 
( ת לְאַבְרָהָם פָרָשַׁ ־י אֵ־ל אֲניִ נאֱֶמַר מִילָה בְּ דַּ שַׁ  

בָּהּ (23וְגוֹ'" ן הֶהָעִניְןָ הִתְחִיל שֶׁ מַתַּ תּוֹרָה דְּ , 

it must therefore be said that this also includes the beginning of 
the revelation of the Name Havayah that is at the Giving of the 
Torah. 

 
רְחָךְ־צָרִיךְ־לוֹמַר, נִּכְלָל עַל־כָּ זהֶ שֶׁ גִּלּוּי הַתְחָלַת גַּם בָּ  

ם ן־ הֲוָיָ שֵׁ מַתַּ בְּ תּוֹרָה שֶׁ . 

 (ד)
And nevertheless it is stated, “And I appeared to Abraham … 
and My Name Havayah I did not make known to them,” since 
this matter existed only in the commandment of circumcision. 

 
י־כֵן מִי גּוֹ' אֶלאַבְרָהָם וָאֵרָא נאֱֶמַר וְאַף־עַל־פִּ הֲוָיָ' וּשְׁ  

י לֹא יוָן – לָהֶם" נוֹדַעְתִּ עִניְןָ כֵּ מִצְוַת הָיהָ זהֶ שֶׁ מִילָה בְּ  
לְבַד  :בִּ

From the explanations regarding the connection of the revelation 
of the Name Havayah to the novelty of the Giving of the Torah, 
in the union of higher and lower, the drawing of Godliness into 
the world, 

 
יָּכוּת מֵהַבַּאוּרִים הַשַׁ גְלוּי בְּ ם דְּ ן לְהַחִדּוּשׁ הָוִי' שֵׁ מַתַּ דְּ  

הַחִבּוּר תּוֹרָה עָלְיוֹניִם בְּ כַת וְתַחְתּוֹניִם, דְּ אֱלֹקוּת הַמְשָׁ  
 בָּעוֹלָם

although the Name Havayah is above the world, since the Name 
Havayah is without limitation, and by virtue of the force of the 
revelation of the infinite light it is drawn also below. 

 
( ם אַף שֵׁ יוָן – מֵהָעוֹלָם( לְמַעְלָה הוּא הֲוָיָ' שֶׁ ם כֵּ שֵׁ שֶׁ  

לִי הוּא הַוִיָ' אוֹר הַגִּלּוּי תּקֶף וּמְצַד גְבוּל, בְּ לִי דָּ הַבְּ  
ךְ גְבוּל לְמַטָה גַּם נמְִשָׁ . 

And since with Abraham the drawing down of holiness below 
was only through the commandment of circumcision, a limb in 
the body of Abraham our forefather, 

 
אֵצֶל וְכֵיוָן כַת הָיתְָה אַבְרָהָם שֶׁ ה הַמְשָׁ לְמַטָה הַקְדְשָׁ  
מִצְוַת רַק ל בְּגוּפוֹ אֵבֶר מִילָה, בְּ אָבִינוּ אַבְרָהָם שֶׁ , 

but in the world there was not the drawing of holiness, it was not 
spread with the force of the revelation and the infinite light, the 
Name Havayah, “My Name Havayah I did not make known to 
them.” 

 
כַת הָיתְָה לֹא בָּעוֹלָם אֲבָל ה, הַמְשָׁ נפִַר לֹא הַקְדְשָׁ  

לִי וְאוֹר הַגִּלּוּי בְּתקֶֹף ם גְּבוּל הַבְּ מִי הֲוָיָ'(, )שֵׁ הֲוָיָ' שְׁ  
י לֹא לָהֶם נוֹדַעְתִּ ". 

But on the other hand, since even the drawing of holiness below 
in the commandment of circumcision, in the physical body of 
Abraham alone, 

 
יוָן לְאִידָךְ, אֲבָל גַּם כִּ כַת שֶׁ ה הַמְשָׁ לְמַטָה הַקְדְשָׁ  

מִצְוַת הַגּוּף מִילָה בְּ מִי )בְּ אַבְרָהָם הַגַּשְׁ לְבַד דְּ בִּ ) 

is through the power of the infinite, this is the beginning of the 
revelation of the Name Havayah, the infinite, that is at the 
Giving of the Torah. 

 
כֹּחַ עַל־ידְֵי הִיא לִי  גִּלּוּי הַתְחָלַת הֲרֵי־זהֶ – 25גְּבוּל הַבְּ  
ם לִי הֲוָיָ' שֵׁ ן־ גְּבוּל( )בְּ מַתַּ בְּ תּוֹרָה שֶׁ , 

However, the power of the unlimited (through which the drawing 
down below is effected) is not revealed openly through the 
drawing down even within the world. 

 
כֹּחַ אֶלָּא  לִי שֶׁ עַל גְּבוּל הַבְּ ית ידָוֹ )שֶׁ כָה נעֲַשֵׂ הַהַמְשָׁ  

גָלוּי נכָּר אֵינוֹ לְמַטָה( כָה עַל־ידְֵי בְּ בָּעוֹלָם גַּם הַהַמְשָׁ . 
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And according to this, the precision of the wording is sweetened, 
“and My Name Havayah I did not make known,” it does not say 
“I did not inform,” but rather “I was not known,” “I was not 
recognized,” 

 
י־זהֶ ק וְעַל־פִּ יּוּק ימְִתַּ מִי הַלָּשׁוֹן דִּ י", לֹא הֲוָיָ' וּשְׁ נוֹדַעְתִּ  

י לֹא תִיב אֵין הוֹדַעְתִּ י, לֹא אֶלָּא כָּאן כְּ לֹא נוֹדַעְתִּ  
י" רְתִּ 26נכַּ  – 

for the deficiency is only in recognition and revelation, but the 
essential matter of drawing the revelation of the Name Havayah 
already began in the commandment of circumcision. 

 
הַחְסָרוֹן רָה רַק הוּא שֶׁ הַכָּ ר אֲבָל וְהַהִתְגַּלּוּת, בַּ עִקֵּ  

כַת הָעִניְןָ הַמְשָׁ ם גִלּוּי דְּ בָר הִתְחִיל הֲוָיָ' שֵׁ מִצְוַת כְּ בְּ  
 .מִילָה

 (ה)
And at a deeper level, beyond the beginning of the effect of the 
connection of higher and lower, which is the novelty of the 
Giving of the Torah that began in the commandment of 
circumcision, there exists with the Patriarchs, and from them it is 
drawn to the children, a matter that is even more elevated. 

 

נּוֹסֶף – יוֹתֵר וּבְעמֶֹק דְחִבּוּר הַפְעָלָה הַתְחָלַת עַל שֶׁ  
ן )הַחִדּוּשׁ וְתַחְתּוֹניִם עֶלְיוֹניִם מַתַּ מִצְוַת תּוֹרָה( דְּ בְּ  

ךְ )וּמֵהֶם הָאָבוֹת אֵצֶל ישֵׁ מִילָה, ניִם( נמְִשָׁ עִניְןָ לְהַבָּ  
יוֹתֵר נעֲַלָה : 

The novelty of the connection of the supernal and the lower 
realms is within the parameters of the world, which is divided 
into supernal and lower realms, to the extent that there is a 
decree and a separation between the supernal and the lower 
realms (the supernal do not descend to the lower realms and the 
lower realms do not ascend to the supernal). 

 

חִבּוּר הַחְדּוּשׁ גִדְרֵי הוּא וְתַחְתּוֹניִם עֶלְיוֹניִם דְּ הָעוֹלָם, בְּ  
נָּחֵלֶק יֵּשׁ וְעַד וְתַחְתּוֹניִם, לְעֶלְיוֹניִם שֶׁ וְהֶפְסֵק גְזרֵָה שֶׁ  

ין חְתּוֹניִם הָעֶלְיוֹניִם בֵּ ירְֵדוּ לֹא )עֶלְיוֹניִם לַתַּ  
חְתּוֹניִם לָעֶלְיוֹניִם יעֲַלוּ לֹא וְתַחְתּוֹניִם לַתַּ ), 

And at the giving of the Torah the decree was annulled and the 
connection of the supernal and the lower realms was effected; 
however, from the perspective of the level of Godliness that is 
above the definition of supernal and lower, no decree or 
separation between the supernal and the lower realms applies. 

 

ן טְלָה תּוֹרָה וּבְמַתַּ ה הַגְּזרֵָה בָּ עֶלְיוֹניִם הַחַבּוּר וְנעֲַשָׂ דְּ  
רְגַּת מִצַד אֲבָל וְתַחְתּוֹניִם; לְמַעְלָה הָאֱלֹקוּת דַּ מִגֶדֶר שָׁ  

יָּךְ לֹא וְתַחְתּוֹן, עֶלְיוֹן ין וְהֶפְסֵק גְזרֵָה שַׁ הָעֶלְיוֹניִם בֵּ  
חְתּוֹניִם  ,לַתַּ

Which is found in the supernal and in the lower realms equally 
even before the giving of the Torah; and the novelty of the 
giving of the Torah is that even within the parameters of the 
world, in which there exists a decree and a separation between 
the supernal and the lower realms, there is drawn down the level 
of Godliness that is above the definition of supernal and lower. 

 
נִּמְצָא עֶלְיוֹניִם שֶׁ חְתּוֹניִם בָּ וֶה וּבַתַּ ן לִפְניֵ גַּם בְּשָׁ מַתַּ  
ן וְהַחִדּוּשׁ תּוֹרָה, מַתַּ גַּם הוּא תּוֹרָה דְּ גִדְרֵי שֶׁ הָעוֹלָם בְּ  
יֵּשׁ ין וְהֶפְסֵק גְזרֵָה בּוֹ שֶׁ חְתּוֹניִם הָעֶלְיוֹניִם בֵּ לַתַּ  

ךְ רְגַּת תּוּמְשַׁ לְמַעְלָה הָאֱלֹקוּת דַּ וְתַחְתּוֹן עֶלְיוֹן מִגָּדֶר שָׁ . 

And from this it is also understood with regard to the revelation 
of the Name Havayah to the children of Israel at the giving of 
the Torah (“Say to the children of Israel, I am Havayah… and I 
will take you to Me as a people… and you shall know that I am 
Havayah” [Exodus 6:6–7]). 

 
נוֹגֵעַ גַּם מוּבָן וּמִזֶּה ם לְגִלּוּי בְּ רָאֵל הֲוָיָ' שֵׁ לִבְניֵ־ישְׂ  
ן מַתַּ רָאֵל לִבְניֵ )אֱמרֹ תּוֹרָה בְּ י גּוֹ' הֲוָיָ' אֲניִ ישְׂ וְלָקַחְתִּ  

ם גּוֹ' לְעָם לִי אֶתְכֶם י וִידַעְתֶּ הֲוָיָ אֲניִ כִּ ""), 
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Through this service the connection of higher and lower is 
effected, yet even prior to this there exists the essence of Israel 
that is above the Torah, whose thought preceded everything, 
even the thought of the Torah. 

 

חִדּוּשׁ ל עֲבוֹדָתָם עִם קָשׁוּר זהֶ שֶׁ רָאֵל שֶׁ ניֵ־ישְׂ בְּ  
הַחִבּוּר לִפְעַל וּמִצְווֹת( הַתּוֹרָה קִיּוּם )עַל־ידְֵי בָּעוֹלָם  

עֶלְיוֹניִם נוֹ לִפְניֵ־זהֶ גַּם אֲבָל וְתַחְתּוֹניִם, דְּ הָעֶצֶם ישְׁ  
רָאֵל לְמַעְלָה דְישְׂ מֵהַתּוֹרָה שֶׁ , 

That this novelty is connected with the service of the children of 
Israel in the world (through the fulfillment of the Torah and the 
commandments) to effect the connection of the supernal and the 
lower realms; however, even before this there exists the essence 
of Israel that is above the Torah. 

 
( ן בְתָּ ל מַחֲשַׁ רָאֵל שֶׁ בָר, לְכָל קָדְמָה ישְׂ בֶת גַּם דָּ לְמַחֲשֶׁ  

הִיא הַתּוֹרָה(, רְגַּת שֶׁ וְהָעֶצֶם וּמָקוֹר )הַשּׁרֶשׁ הָאָבוֹת דַּ  
כָל רָאֵל(, דְּ ניֵ־ישְׂ הָיהָ )אֶחָד אָבִינוּ מֵאַבְרָהָם הָחֵל בְּ  

אֲמִיניִם ראֹשׁ אַבְרָהָם(, לַמַּ , 

Which opened the channel of the power of faith and 
self-sacrifice that stems from the essence of the soul. And the 
novelty of the revelation of the Name Havayah at the giving of 
the Torah is - 

 
תַח פָּ כחַֹ הַצְנּוֹר שֶׁ סִירַת הָאֱמוּנהָ דְּ צַד נפֶֶשׁ וְהַמְּ מִּ שֶׁ  

מָה. עֶצֶם גִלּוּי וְהַחִדּוּשׁ הַנשָׁ ם דְּ ן הֲוָיָ' שֵׁ מַתַּ תּוֹרָה בְּ  
 – הוּא

That the essence of Israel (the level of the Patriarchs) be drawn 
down and revealed also in the aspect of the revelations, within 
the powers of the soul, and also as they are enclothed in a body 
in this physical world, in order to effect within the world 
(through the fulfillment of the Torah and the commandments) the 
drawing down of the level of Godliness that is above the 
definition of supernal and lower. 

 

הָעֶצֶם רָאֵל שֶׁ רְגַּת דְישְׂ ךְ הָאָבוֹת( )דַּ גַּם וְיתְִגַּלָּה יוּמְשַׁ  
בְחִינתַ פִי וְגַם הַנָּפֶשׁ, בְּכחֹוֹת הַגִּלּוּייִם, בִּ נִּתְלַבְּשׁוּ כְּ שֶׁ  

מִי, בָּעוֹלָם־הַזֶּה בְּגוּף דֵי הַגַּשְׁ )עַל־ידְֵי בָּעוֹלָם לִפְעלֹ כְּ  
כַת וּמִצְווֹת( הַתּוֹרָה קִיּוּם רְגַּת הַמְשָׁ הָאֱלֹקוּת דַּ  

לְמַעְלָה עָלְיוֹן מִגָּדָר שֶׁ וְתַחְתּוֹן דְּ . 

 (ו)
And in more particular detail: the novelty of the Giving of the 
Torah, with regard to the children of Israel and through them 
also in the world, is not only concerning the drawing down 
below, that the essence is drawn also downward, 

 
ןתּוֹרָה הַחִדּוּשׁ יוֹתֵר: וּבִפְרָטִיּוּת מַתַּ נוֹגֵעַ דְּ )בְּ  

רָאֵל נוֹגֵעַ רַק לֹא הוּא בָּעוֹלָם( גַּם ידָָם וְעַל לִבְניֵ־ישְׂ בְּ  
כָה הָעֶצֶם לְמַטָה לַהַמְשָׁ ךְ )שֶׁ לְמַטָה גַּם נמְִשָׁ ), 

but also, and primarily, concerning the drawing of the essence 
itself, for specifically through the drawing down below the 
essence is revealed, which is not limited or defined by anything, 
and therefore is drawn everywhere. 

 
נוֹגֵעַ )וּבְעִקָר( גַּם אֶלָּא כַת בְּ י, הֶהָעֶצֶם, לְהַמְשָׁ וְקָא כִּ דַּ  

כָה עַל־ידְֵי ה הַהַמְשָׁ אֵינוֹ הָעֶצֶם, מִתְגַּלָּה לְמַטָּ מִגְבָּל שֶׁ  
ר בָר, בְּשׁוּם וּמִגְדָּ ךְ וְלָכֵן דָּ כָל נמְִשָׁ מָקוֹם בְּ . 

And this drawing of the essence, by coming down below, already 
existed with the Patriarchs, through the commandment of 
circumcision, the drawing of holiness into a physical body in this 
physical world. 

 
כַת וְגַם בָּא )עַל־ידְֵי־זהֶ הָעֶצֶם הַמְשָׁ הָיתְָה לְמַטָה( שֶׁ  

מִצְוַת – הָאָבוֹת אֵצֶל כַת מִילָה בְּ ה )הַמְשָׁ בְּגוּף הַקְדְשָׁ  
מִי מִי בָּעוֹלָם־הַזֶּה גַשְׁ הַגַּשְׁ ). 
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However, since it was not drawn also into the world itself, into 
the actual lower realms, the drawing of the essence was not 
recognizable, for due to the absence of limitation it is drawn 
everywhere. 

 
יוָן אֲבָל, לֹא כֵּ ךְ שָׁ חְתּוֹניִם בָּעוֹלָם גַּם נמְִשַׁ שׁ(, )בַּתַּ מַמָּ  

כַת נכַּר לֹא צַד הָעֶצֶם, הַמְשָׁ מִּ לָה הֶעְדֵר שֶׁ בּוֹ הַהַגְבָּ שֶׁ  
ךְ הֲרֵי־הוּא כָל נמְִשָׁ מָקוֹם בְּ . 

Only after the Giving of the Torah, when the drawing of holiness 
into the world was effected, did the essence become 
recognizable. 

 
ן לְאַחֲרֵי וְרַק ית תּוֹרָה, מַתַּ נעֲַשִׂ כַת שֶׁ ה הַמְשָׁ הַקְדְשָׁ  

הָעֶצֶם נכָּר בָּעוֹלָם, . 

Nevertheless, the power to draw the essence is through the 
Patriarchs, “And I appeared to the Patriarchs,” for the service of 
the children after the Giving of the Torah is primarily in a 
manner of involvement within the parameters of the world. 

 

י־כֵן, כֹּחַ וְאַף־עַל־פִּ כַת הַ עַל־ידְֵי הוּא הָעָצָם לְהַמְשָׁ  
י, הָאָבוֹת"(, אֶל )וָאֵרָא הָאָבוֹת ניִם עֲבוֹדַת כִּ הַבָּ  
ן־תּוֹרָה לְאַחֲרֵי ל בְּאפֶֹן עִקָרָהּ מַתַּ הִתְלַבְּשׁוּת שֶׁ  

גְדְרֵי וְהִתְעַסְקוּת וְתַחְתּוֹן )עֶלְיוֹן הָעוֹלָם בְּ ), 

In contrast, the service of the Patriarchs is primarily from the 
essence of the soul, and through this power the service of the 
children is carried out, who inherit the matters of the Patriarchs, 

 
ן אֵין־כֵּ עֶצֶם מִצַד הִיא עִקָרָהּ הָאָבוֹת עֲבוֹדַת מַה־שָׁ  

מָה, ית זהֶ וּבְכחַֹ הַנשָׁ ניִם עֲבוֹדַת נעֲַשֵׂ ים הַבָּ יּוֹרְשִׁ שֶׁ  
הָאָבוֹת עִניְנָיֵ ), 

in a manner that reveals and infuses the essence into their service 
below, through which the essence is drawn. 

 
מְגַלִים בְּאפֶֹן ירִים שָׁ עֲבוֹדָתָם הָעָצָם אֶת וּמַחְדִּ ה בַּ לְמַטָּ  

עַל־ידְֵי־זהֶ ךְ )שֶׁ הָעֶצֶם נמְִשָׁ ). 

It may further be said that at the Giving of the Torah, which is 
the marriage of the Congregation of Israel with the Holy One, 
blessed be He, the Patriarchs Abraham, Isaac, and Jacob also 
participate. 

 

ן לוֹמַר, וְישֵׁ מַתַּ בְּ הוּא־עִניְןַ תּוֹרָה שֶׁ כְנסֶֶת הַנִּשׂוּאִין שֶׁ דִּ  
רָאֵל דוֹשׁ־בָּרוּךְ־ עִם ישְׂ ן זהֶ חֲתְנָּתוֹ )יוֹם הוא הַקָּ מַתַּ  
אִים תּוֹרָה"( פִים בָּ תְּ תַּ יצְִחָק אַבְרָהָם הָאָבוֹת גַּם וּמִשְׁ  
 ,וְיעֲַקבֹ

Just as at the wedding of every groom and bride in Israel their 
parents and elders participate, even those already in the World of 
Truth, 

 
( ם מְחַת כְּשֵׁ בְּשִׂ כָל נשִׂוּאִין שֶׁ רָאֵל וְכַלָּה חָתָן דְּ ישְׂ בְּ  

אִים פִים בָּ תְּ תַּ ג' זקְִניֵהֶם, וְזקְִניֵ וְזקְִניֵהֶם הוֹרֵיהֶם וּמִשְׁ  
נִּמְצָאִים אֵלּוּ גַּם דּוֹרוֹת, בָר שֶׁ הָאֱמֶת בְּעוֹלַם כְּ ), 

(A) That the service of the children, after the wedding of the 
Giving of the Torah, is by the power of the Patriarchs, who come 
to the wedding. 

 
( עֲבוֹדַת א( ניִם שֶׁ ן הַחֲתְנָּה )לְאַחֲרֵי הַבָּ תּוֹרָה( דְמַתַּ  

כחַֹ הִיא אִים הָאָבוֹת בְּ בָּ לְהַחֲתְנָּה )שֶׁ ), 

(B) That the power of the Patriarchs, the essence, is revealed 
through the drawing down below in the service of the children. 

 
( כֹּחַ ב(  כָה עַל־ידְֵי מִתְגַּלָּה )הָעֶצֶם( הָאָבוֹת שֶׁ הַהַמְשָׁ  

עֲבוֹדַת לְמַטָה ניִם בַּ הַבָּ . 

 (ז)
And it is possible to add and further explain the content of the 
matter of “My Name Havayah I did not make known,” the state 
and condition before the Giving of the Torah, even after the 
Giving of the Torah, for the Torah is eternal. 

 
תֹּכֶן וּלְבָאֵר לְהוֹסִיף וְישֵׁ מִי הָעִניְןָ  שְׁ לֹא הֲוָיָ' דִּ  

י" עֲמָד נוֹדַעְתִּ לִפְניֵ וּמַצָב )הַמַּ ן־תּוֹרָה( שֶׁ גַּם מַתַּ  
ן לְאַחֲרֵי הֲרֵי – תּוֹרָה מַתַּ נצְִחִית הִיא הַתּוֹרָה שֶׁ ", 
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For seemingly, since thousands of years have already passed 
since the Name Havayah was revealed at the Giving of the 
Torah, what relevance is there now to the matter of “My Name 
Havayah I did not make known”? 

 
לִכְאוֹרָה: יוָן דְּ בָר כֵּ כְּ ניִם אַלְפִי עָבְרוּ שֶׁ מֵאָז שָׁ  

נִּתְגַּלָּה ם שֶׁ ן־תּוֹרָה, הֲוָיָ' שֵׁ מַתַּ יָּךְ מַה בְּ ה שַׁ הָעִניְןָ עַתָּ  
מִי שְׁ י לֹא הֲוָיָ' דִּ נוֹדַעְתִּ "? 

And the explanation in this is as follows: even though at the 
Giving of the Torah there was a revelation of the Name 
Havayah, as it is written, “and you shall know that I am 
Havayah,” 

 
זהֶ: הַבַּאוּר לוֹמַר וְישֵׁ י בָּ ן אַף־עַל־פִּ מַתַּ בְּ הָיהָ תּוֹרָה שֶׁ  

ם גִּלּוּי כָּתוּב הֲוָיָ', שֵׁ ם כְּמוֹ־שָׁ י וִידַעְתֶּ הֲוָיָ אֲניִ כִּ "", 

nevertheless, since regarding the future it is written, “and 
Havayah will be for me as God,” meaning that there will be a 
revelation from a higher place, 

 
יוָן מִכָּל־מָקוֹם, לֶעָתִיד כִּ תִיב לָבוֹא שֶׁ לִי הֲוָיָ' וְהָיהָ כְּ  

יִּהְיהֶ לֵאלֹקִים, קוֹם גִּלּוּי שֶׁ יוֹתֵר עֶלְיוֹן מִמָּ , 

to the extent that the Name Havayah will be considered only like 
Elokim, and a higher Name Havayah will be revealed, the 
essence of the matter of the revelation of His great Name. 

 
ם עַד אֱלֹקִים", רַק חָשׁוּב יהְִיהֶ הֲוָיָ' דְשֵׁ ם וְיתְִגַּלָּה כָּ שֵׁ  

ר יוֹתֵר, נעֲַלָה הֲוָיָ' מוֹ גִּלּוּי עִניְןַ עִקַּ הַגָּדוֹל"י שְׁ , 

It follows that even the state after the Giving of the Torah is in 
the manner of “My Name Havayah I did not make known,” 
relative to the revelation of the Name Havayah of the future. 

 
גַּם נמְִצָא, עֲמָד שֶׁ ב הַמַּ לְאַחֲרֵי וּמַצָּ ן שֶׁ הוּא תּוֹרָה מַתַּ  
מִי בְּאפֶֹן שְׁ י" לֹא הֲוָיָ' דִּ עֵרֶךְ נוֹדַעְתִּ ם לְגִלּוּי בְּ הֲוָיָ' שֵׁ  

לָבוֹא דְלֶעָתִיד , 
When there will be a renewal in the general matter of the Giving 
of the Torah, “a new Torah will emerge from Me,” then the 
marriage of the Congregation of Israel with the Holy One, 
blessed be He, will reach its completion. 

 
יהְִיהֶ כְלָלוּת חִדּוּשׁ כְּשָׁ ן הָעִניְןָ בִּ מַתַּ תּוֹרָה תּוֹרָה, דְּ  

ה י חֲדָשָׁ אָז תֵצֵא", מֵאִתִּ הְיהֶ שֶׁ לֵמוּת תִּ הַנִּשׂוּאִין שְׁ  
כְנסֶֶת רָאֵל דִּ דוֹשׁ־בָּרוּךְ־הוּא עִם ישְׂ הַקָּ , 

As our Sages said, this world was betrothal, and in the days of 
Mashiach there will be marriage. 

 
מַאֲמַר־רַבּוֹתֵינוּ־זַ"ל .. הָיוּ אֵרוּסִין הַזֶּה הָעוֹלָם כְּ  

יחַ לִימוֹת שִׁ נשִׂוּאִין יהְִיוּ הַמָּ ". 
And the explanation of this is: just as was explained above 
regarding the superiority of the service of the children of Israel 
after the Giving of the Torah compared to the service of the 
Patriarchs before the Giving of the Torah, 

 
רָה זהֶ: וְהַהַסְבָּ ם בָּ אֵר כְּשֵׁ נִּתְבָּ נוֹגֵעַ לְעֵיל שֶׁ לְמַעֲלַת בְּ  

רָאֵל עֲבוֹדַת ניֵ־ישְׂ ן לְאַחֲרֵי בְּ י תּוֹרָה מַתַּ עֲבוֹדַת לְגַבֵּ  
ן לִפְניֵ הָאָבוֹת תּוֹרָה מַתַּ , 

that specifically through the drawing down below after the 
Giving of the Torah the essence comes, 

 
וְקָא דַּ כָה עַל־ידְֵי שֶׁ ן־תּוֹרָה( )לְאַחֲרֵי לְמַטָה הַהַמְשָׁ מַתַּ  

הָעֶצֶם בָּא , 
and as long as it was not drawn down below, aside from the 
commandment of circumcision, this proves that it was not the 
essence. 

 
לֹא זמְַן וְכָל ךְ שֶׁ מִצְוַת )מִלְבַד לְמַטָה נמְִשָׁ מִילָה( בְּ  

אֵין הוֹכָחָה הֲרֵי־זהֶ הָעֶצֶם זהֶ שֶׁ , 

So too regarding the superiority of the future relative to the 
present time: the absence of limitation of the essence is not only 
in being drawn down below, 

 
ן נוֹגֵעַ גַּם הוּא כֵּ עֲלָה בְּ י לָבוֹא דְלֶעָתִיד לְהַמַּ זמְַן לְגַבֵּ  

י: הַזֶּה, לָה הֶעְדֵר כִּ רַק לֹא הִיא דְהָעֶצֶם הַהַגְבָּ  
כָה הַמְשָׁ ה בַּ לְמַטָּ , 
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but also in being revealed below, for the essence is not required 
to be hidden and can certainly come in revelation. 

 
הִתְגַּלּוּת גַּם אֶלָּא ה, בַּ הֲרֵי לְמַטָּ מַכְרָח אֵינוֹ הָעֶצֶם שֶׁ  

הֶעְלַם, לִהְיוֹת אי אֶלָּא בְּ וַדַּ גִלּוּי גַּם לָבוֹא יכָלֹ בְּ בְּ . 
Since in our actions and service through fulfillment of Torah and 
commandments only the drawing down below is effected, 

 
ינוּ וְכֵיוָן מַעֲשֵׂ בְּ קִיּוּם וַעֲבוֹדָתֵנוּ שֶׁ וּמִצְווֹת הַתּוֹרָה בְּ  

ית כָה רַק נעֲַשִׂ ה הַהַמְשָׁ לְמַטָּ , 
whereas the revelation below in this physical world will be only 
in the future, as it is written, “and the glory of Havayah will be 
revealed and all flesh will see,” 

 
ה הַגִּלּוּי אֲבָל מִי בָּעוֹלָם־הַזֶּה לְמַטָּ רַק יהְִיהֶ הַגַּשְׁ  

כָּתוּב לָבוֹא לֶעָתִיד כָל וְרָאוּ הֲוָיָ' כְּבוֹד וְנגְִלָה )כְּמוֹ־שָׁ  
ר גּוֹ בָּשָׂ '), 

therefore, as long as the revelation below has not yet occurred, 
this proves that it is not yet the essence. 

 
לֹא זמְַן כָּל הֲרֵי, ה שֶׁ ה, הַגִּלּוּי נעֲַשָׂ הֲרֵי־זהֶ לְמַטָּ  

אֵין הוֹכָחָה הָעֶצֶם זהֶ שֶׁ . 
And just as the service of the children of Israel after the Giving 
of the Torah is empowered by the service of the Patriarchs before 
the Giving of the Torah, 

 
ם עֲבוֹדַת וּכְשֵׁ רָאֵל שֶׁ ניֵ־ישְׂ ן־תּוֹרָה לְאַחֲרֵי בְּ הִיא מַתַּ  
כחַֹ ן־תּוֹרָה לִפְניֵ הָאָבוֹת עֲבוֹדַת בְּ מַתַּ , 

so too the future perfection is empowered by the service in this 
present time, 

 
לֵמוּת כֵן כְּמוֹ כחַֹ הִיא לָבוֹא דְלֶעָתִיד הַשְׁ הָעֲבוֹדָה בְּ  

זמְַן הַזֶּה בִּ , 

for in the future the emphasis will be on revelation in the world, 
whereas now, especially in exile, the emphasis is on service from 
the essence through self-sacrifice. 

 

יוָן לֶעָתִיד כִּ עִקָר מִדְגָּשׁ לָבוֹא שֶׁ וְאִלּוּ בָּעוֹלָם, הַגִּלּוּי בְּ  
זמְַן זמְַן וּבִפְרָט הַזֶּה בִּ ת הַגָּלוּת בִּ עִקָר מָדְגֶשֶׁ הָעֲבוֹדָה בְּ  

צַד מִּ יָּדוּעַ הָעֶצֶם, שֶׁ עִקַר כַּ ל בְּאפֶֹן הָעֲבוֹדָה שֶׁ שָׁ  
זמְַן הִיא נפֶֶשׁ מְסִירַת הַגָּלוּת בִּ . 

And to add, that even the future perfection is included in 
potential within the Patriarchs, as our Sages said that the Holy 
One, blessed be He, gave three individuals a taste of the World 
to Come in this world. 

 
- גַּם וּלְהוֹסִיף, לַלֵמוּת שֶׁ לֶעָתִיד הַשְׁ בְּכחַֹ כְּלוּלָה לָבוֹא דְּ  

מַאֲמַר־רַבּוֹתֵינוּ־ז"ל – הָאָבוֹת אֵצֶל ה כְּ לֹשָׁ הִטְעִימָן שְׁ  
דוֹשׁ־בָּרוּךְ־הוּא הַבָּא הָעוֹלָם מֵעֵין הַזֶּה בָּעוֹלָם הַקָּ .. 

Abraham, of whom it is written “with everything,” Isaac, of 
whom it is written “from everything,” and Jacob, of whom it is 
written “everything,” 

 
כְתִיב אַבְרָהָם כֹּל, בֵּהּ דִּ  כְתִיב יצְִחָק בַּ כֹּל, בֵּהּ דִּ יעֲַקבֹ מִ  

כְתִיב כּל בֵּהּ דִּ ", 

and the principal completion of this revelation will be in the 
future, when the ultimate perfection of “with everything, from 
everything, everything” will be for all the children of Israel, by 
the power of the Patriarchs. 

 

לֵמוּת וְעִקָר אָז לָבוֹא, לֶעָתִיד יהְִיהֶ זהֶ גִּלּוּי שְׁ הְיהֶ שֶׁ תִּ  
כְלִית לֵמוּת תַּ כֹּל הַשְׁ בַ כֹּל דְּ כֹּל" מִ רָאֵל כָּל אֵצֶל  ניֵ־ישְׂ בְּ  

יוָן לֵמוּת )כִּ הַשְׁ לֶעָתִיד שֶׁ ית לָבוֹא דְּ עַל־ידְֵי נעֲַשִׂ  
ינוּ כָל וַעֲבוֹדָתֵנוּ מַעֲשֵׂ רָאֵל, דְּ ניֵ־ישְׂ כחַֹ בְּ הָאָבוֹת בְּ ). 

 (ח)
And it may be said that the perfection of the revelation of the 
Name Havayah in the future, which is incomparable to the 
revelation of the Name Havayah at the Giving of the Torah, 
which is in the aspect of “My Name Havayah I did not make 
known to them,” 

 
לֵמוּת לוֹמַר, וְישֵׁ שְׁ ם הַגִּלּוּי שֶׁ שֵׁ לָבוֹא לֶעָתִיד הֲוָיָ' דְּ  

אֵין־עֲרךְֹ בְּ ם לְגִלּוּי )שֶׁ ן הֲוָיָ' שֵׁ מַתַּ בְּ הוּא תּוֹרָה, שֶׁ שֶׁ  
בְחִינתַ מִי בִּ י לֹא הֲוָיָ' שְׁ לָהֶם נוֹדַעְתִּ ") 
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is hinted at in the parashah that begins to be read at the time of 
Minchah of Shabbat Parashat Va’eira, Parashat Bo. 

 
ז ה מְרְמָּ רָשָׁ פָּ תְחִילִין בַּ מַּ זמְַן לִקְראֹ שֶׁ נחְָה בִּ בָּת הַמִּ דְשַׁ  

ת רָשַׁ ת – וָאֵרָא פָּ רָשַׁ בֹּא פָּ  : 
On the verse “And Havayah said to Moses: Come to Pharaoh,” it 
is stated in the Zohar that the Holy One, blessed be He, brought 
him chamber after chamber 

 
יֹּאמֶר הַפָּסוּק עַל ה אֶל ה' וַ בֹּא משֶׁ רְעהֹ", אֶל  אִיתָא פַּ  

זֹּהַר  עַילִ בַּ רִיךְ לַהּ דְּ א־בְּ תַר אִדְרִין הוּא קָדְשָׁ אִדְרִין בָּ  

to a single supernal serpent, and the root of the matter in Pharaoh 
of holiness is the revelation of the fifth level to Pharaoh, 

 
י נִּינאָ לְגַבֵּ שֹׁרָשׁ עִלָאָה, חֲדָא תַּ פַרְעהֹ הָעִניְןָ וְ ה בְּ קְדְשָׁ דִּ  

בְחִינתַ הַגִּלּוּי – ית דִּ לְפַרְעהֹ חֲמִישִׁ , 

from which all lights were revealed, the revelation of the fifth 
level that is above the four letters of the Name Havayah. 

 
אִתְפְרִיעוּ חִינהָ גִּלּוּי נהְוֹרִין, כָּל מִנֵּהּ וְאִתְגַּלְיןָ דְּ בְּ  
ית לְמַעְלָה הַחֲמִישִׁ ם אוֹתִיּוֹת מֵאַרְבַּע שֶׁ הֲוָיָ שֵׁ ', 

This is the matter of the Name Havayah of the future, which is 
incomparable to the Name Havayah revealed at the Giving of the 
Torah. 

 
זֶּהוּ ם עִניְןַ שֶׁ אֵין־עֲרךְֹ לָבוֹא דְלֶעָתִיד הֲוָיָ' שֵׁ בְּ ם שֶׁ לְשֵׁ  
ן הֲוָיָ' מַתַּ בְּ תּוֹרָה שֶׁ . 

And it may be added that Parashat Bo is the third parashah in the 
Book of Shemot, the Book of Redemption, 

 
ת וּלְהוֹסִיף, רָשַׁ פָּ בֹּא שֶׁ ה הִיא  רָשָׁ ית הַפָּ לִישִׁ סֵפֶר הַשְׁ בְּ  

מוֹת, הַגְּאֻלָּה סֵפֶר שְׁ , 
hinting also to the third and eternal redemption, as it is written, 
“He will revive us after two days, on the third day He will raise 
us up and we shall live before Him.” 

 
רוֹמֶזתֶ לוֹמַר וְישֵׁ ית הַגְּאֻלָּה עַל גַּם שֶׁ לִישִׁ הַשְׁ  

כָּתוּב כְּמוֹ וְהַנִּצְחִית, יּוֹם מִיּוֹמָיםִ יחְַיֵּנוּ שֶׁ י בַּ לִישִׁ הַשְׁ  
לְפָניָו וְנחְִיהֶ יקְִימֵנוּ . 

And in more particular detail, the three parashiyot Shemot, 
Va’eira, and Bo correspond to the three general periods: before 
the Giving of the Torah, the Giving of the Torah, and the future. 

 
יּוֹת ג' יוֹתֵר: וּבִפְרָטִיוּת רָשִׁ מוֹת הַפָּ בֹּא וָאֵרָא שְׁ הֵם   

נגֶֶד קוּפוֹת ג' כְּ לָלִיּוֹת הַתְּ ן לִפְניֵ – הַכְּ ן תּוֹרָה, מַתַּ מַתַּ  
לָבוֹא וְלֶעָתִיד תּוֹרָה, : 

Parashat Shemot speaks of the bondage of Egypt, the iron 
furnace, through which the preparation for the Giving of the 
Torah was made, 

 
ת רָשַׁ מוֹת פָּ בָּהּ שְׁ עְבּוּד אוֹדוֹת מְדֻבָּר שֶׁ כּוּר מִצְרַיםִ, שִׁ  

רְזלֶ, עַל הַבַּ ית ידָוֹ שֶׁ ן הַהֲכָנהָ נעֲַשִׂ תּוֹרָה לְמַתַּ , 

the state and condition before the Giving of the Torah; Parashat 
Va’eira, “Say to the children of Israel, I am Havayah,” 

 
עֲמָד ב הַמַּ לִפְניֵ וּמַצָּ ן שֶׁ ת תּוֹרָה; מַתַּ רָשַׁ אֱמרֹ וָאֵרָא, פָּ  
רָאֵל לִבְניֵ הֲוָיָ אֲניִ ישְׂ ', 

“and you shall know that I am Havayah,” is the revelation of the 
Giving of the Torah; 

ם גּוֹ'  י וִידַעְתֶּ ן הַגִּלּוּי – הֲוָיָ'" אֲניִ כִּ מַתַּ תּוֹרָה דְּ ; 

and Parashat Bo, “Come to Pharaoh,” “all lights were revealed 
from him,” is the state and condition of the future. 

 
ת בֹּא, וּפָרָשַׁ בֹּא  רְעהֹ, אֶל  כָּל מִנֵּהּ וְאִתְגַּלְיןָ אִתְפְרִיעוּ פַּ  
עֲמָד – נהְוֹרִין ב הַמַּ לֶעָתִיד וּמַצָּ לָבוֹא דְּ . 

 (ט)
And it is possible to connect what was stated above with the time 
in which, in this year, we read Parashat Va’eira together with the 
beginning of Parashat Bo, namely Shabbat Mevarchim the 
month of Shevat. 

 
ר וְישֵׁ בּוֹ הַזמְַן עִם לְעֵיל הָאָמוּר לְקַשֶׁ נהָ קוֹרִין שֶׁ בְּשָׁ  

ת זוֹ רָשַׁ ת וְהַתְחָלַת וָאֵרָא פָּ רָשַׁ בֹּא פָּ בַּת –  מְבָרְכִים שַׁ  
בָט חדֶֹשׁ שְׁ : 
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Shabbat Mevarchim the month of Shevat occurs at the 
conclusion of the month of Tevet, the tenth month, and within it 
is drawn down the blessing and the giving of strength for the 
month of Shevat, the eleventh month. 

 
בַּת בָט חדֶֹשׁ מְבָרְכִים שַׁ סִיוּם הוּא שְׁ טַבֵת, חדֶֹשׁ בְּ  
ירִי, חדֶֹשׁ כֶת וּבוֹ הָעֲשִׂ רָכָה נמְִשֶׁ כֹּחַ וְהַנתְִינתַ הַבְּ   

בָט, לְחדֶֹשׁ ר הָאַחַד חדֶֹשׁ שְׁ עָשָׂ  

And in the language of Scripture, “the eleventh month is the 
month of Shevat,” and it may be said that at the conclusion of 
the tenth month, the completeness of the number emphasizes the 
completeness of the service of the children of Israel. 

 
( י הַכָּתוּב וּבִלְשׁוֹן תֵּ ר עַשְׁ בָט"(, חדֶֹשׁ הוּא חדֶֹשׁ עָשָׂ שְׁ  

סִיוּם לוֹמַר, וְישֵׁ בְּ ירִי, חדֶֹשׁ שֶׁ לֵמוּת הָעֲשִׂ ר, שְׁ סְפָּ הַמִּ  
ת לֵמוּת מְדְגֶשֶׁ רָאֵל הָעֲבוֹדָה שְׁ דִבְניֵ־ישְׂ  

Through this power they arrive at the ultimate perfection of the 
future, which is alluded to in the eleventh month, one that is 
above the ten sefirot, as it is said, “You are One, and not within 
enumeration.” 

 
בְּכחַֹ אִים זהֶ שֶׁ לֵמוּת לְתַכְלִית בָּ לֶעָתִיד הַשְׁ לָבוֹא דְּ  

זתֶ ר, הָאַחַד בַּחדֶֹשׁ הַמְרְמֶּ לְמַעְלָה אֶחָד עָשָׂ ר שֶׁ מֵעֶשֶׂ  
ן וְלָא חָד הוּא )אַנתָּ סְפִירוֹת בֶּ בְחָשְׁ ") 

This follows the pattern and example of the two parashiyot 
Va’eira and Bo, the service after the Giving of the Torah, through 
which one reaches the perfection of the future. 

 
רֶךְ יּוֹת ב' וּבְדְגְמַת עַל־דֶּ רָשִׁ הָעֲבוֹדָה וּבאֹ, וָאֵרָא הַפָּ  
לְאַחֲרֵי ן־תּוֹרָה, שֶׁ עַל מַתַּ אִים ידָָהּ שֶׁ לֵמוּת בָּ לְהַשְׁ  

לֶעָתִיד־לָבוֹא  דְּ
And it may further be added that the concept of redemption is 
also alluded to in the name of the month itself, as it is called 
among the names of the months that came with them from 
Babylonia, “Shevat.” 

 
עִניְןַ וּלְהוֹסִיף, ז הַגְאָלָה שֶׁ מוֹ גַּם מְרְמָּ ל בִּשְׁ הַחדֶֹשׁ שֶׁ  

פִי נִּקְרָא כְּ מוֹת שֶׁ ים בִּשְׁ עָלוּ הֶחָדָשִׁ הֶם שֶׁ בֶל עִמָּ – מִבָּ  
בָט  "שְׁ

That it is (a) from the expression shevat meaning rule, and in 
particular the dominion of the kingship of the House of David, as 
it is written, “The scepter shall not depart from Judah” (from 
David onward these are the exilarchs in Babylonia who rule the 
people with the scepter) … “until Shiloh comes” (the King 
Messiah) (Genesis 49:10); concerning him it is stated, “And a 
scepter shall arise (a king who rules and governs) from Israel,” 
this is the King Messiah (Numbers 24:17). 

 

הוּא בְטֵי מִלְשׁוֹן )א( שֶׁ לִים", שִׁ לָה וּבִפְרָט מִשְׁ מְשָׁ הַמֶּ  
ית דְמַלְכוּת וִד, בֵּ כָּתוּב כְּמוֹ דָּ בֶט יסָוּר לֹא שֶׁ מִיהוּדָה שֵׁ  

וִד י אֵלּוּ וְאֵילָךְ )מִדָּ בָבֶל גָלִיּוֹת רָאשֵׁ בְּ רוֹדִין שֶׁ אֶת שֶׁ  
בֶט( הָעָם י עַד .. בַּשֵׁ יחַ(, )מֶלֶךְ שילה" יבָאֹ כִּ שִׁ הַמָּ  
בֶט וְקָם נאֱֶמַר עָלָיו ל( רוֹדָה )מֶלֶךְ שֵׁ רָאֵל", וּמוֹשֵׁ מִיִּשְׂ  
יחַ מֶלֶךְ זהֶ שִׁ הַמָּ ", 

(b) From the expression meaning a branch of a tree, as it is 
written, “And a shoot shall come forth from the trunk of Jesse, 
and a branch from his roots shall bear fruit”; a royal scepter shall 
emerge from the root of Jesse, from the seed of David, he is the 
King Messiah (Isaiah 11:1). 

 
( כָּתוּב כְּמוֹ־ אִילָן, עֲנףַ מִלְשׁוֹן ב( מִגֶזעַ חטֶֹר וְיצָָא שֶׁ  

י יו וְנצֶַר ישִׁ רָשָׁ בֶט יצֵֵא יפְִרָה", מִשָּׁ מִשׁרָשׁ מְלוּכָה שֵׁ  
י וִד מִזרֶַע ישִׁ יחַ מֶלֶךְ הוּא דָּ שִׁ הַמָּ ". 

 (י)
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With even greater emphasis in our generation, that the tenth of 
Shevat, “the tenth shall be holy,” in every month, and all the 
more so the tenth in the eleventh month, is the day of the hilula 
of the revered holiness of my teacher and father-in-law, the 
Rebbe, leader of our generation. 

 

ה ירִי – זהֶ בְּדוֹרֵנוּ יתְֵרָה וּבְהַדְגָּשָׁ הָעֲשִׂ בָט שֶׁ בִּשְׁ  
ירִי כָל קדֶֹשׁ, יהְִיהֶ )הָעֲשִׂ ה חדֶֹשׁ, בְּ וְעַל־אַחַת־כַּמָּ  

ה ירִי וְכַמָּ ר( אַחַד בְּחדֶֹשׁ הָעֲשִׂ הַהִלּוּלָא יוֹם הוּא עָשָׂ  
ת יא אַדְמוֹ״ר מוֹרִי־וְחָמִי דִכְבוֹד־קְדְשַׁ דּוֹרֵנוּ נשִׂ : 

The theme of the day of the hilula is, as Rabbeinu the Elder 
writes in Tanya, that all his deeds, Torah, and service that he 
performed all the days of his life are revealed and shine in a 
mode of revelation from above to below and effect salvations 
within the earth. 

 

ל עִניְנָוֹ תַב כְּמוֹ – הַהִלּוּלָא יוֹם שֶׁ כָּ נוּ שֶׁ הַזקֵָן רַבֵּ  
ניְאָ תַּ כָּל בַּ יו שֶׁ ר וַעֲבוֹדָתוֹ וְתוֹרָתוֹ מַעֲשָׂ כָּל עָבַד אֲשֶׁ  

בְחִינתַ וּמַאִיר מִתְגַּלָּה חַיָּיו ימְֵי לְמַטָה מִלְמַעְלָה גִּלּוּי בִּ  
קֶרֶב ישְׁוּעוֹת וּפוֹעַל הָאָרֶץ בְּ , 

And furthermore, and principally, it includes the giving of 
strength for the continued growth with greater intensity and 
greater might after his passing, as a result of the sowing of all his 
deeds, Torah, and service. 

 
כּוֹלֵל וְעִקָר, וְעוֹד כֹּחַ שֶׁ ךְ עַל הַנתְִינתַ־ הַצְמִיחָה הֶמְשֵׁ  

יתֶֶר אֵת בְּ לְקוּתוֹ לְאַחֲרֵי עזֹ וּבְיתֶֶר שְׂ כְּתוֹצָאָה הִסְתַּ  
יו דְכָל מֵהַזרְִיעָה וַעֲבוֹדָתוֹ וְתוֹרָתוֹ מַעֲשָׂ , 

until the growth of the true and complete redemption through our 
righteous Mashiach in this generation, the last generation of 
exile and the first generation of redemption. 

 
הַגְּאֻלָּה לְהַצְמִיחָה עַד ית דְּ לֵמָה הָאֲמִתִּ עַל־ידְֵי וְהַשְׁ  

יחַ ל הָאַחֲרוֹן דּוֹר זהֶ, בְּדוֹרֵנוּ צִדְקֵנוּ מְשִׁ הַגָּלוּת שֶׁ  
ל הָרִאשׁוֹן וְדוֹר הַגְּאֻלָּה שֶׁ , 

As testified by the leader of our generation, that all the end-times 
have already been completed and everything is prepared for the 
feast of the future, the set table with the feast of Leviathan, the 
wild ox, and the preserved wine. 

 
עֵדוּתוֹ ל כְּ יא שֶׁ בָר דּוֹרֵנוּ נשִׂ כְּ כֹּל הַקְצִין, כָּל כָּלוּ שֶׁ וְהַ  

לֶעָתִיד־לָבוֹא, לַסְעוּדָה מוּכָן לְחָן דְּ עִם עָרוּךְ שֻׁ  
לִוְיתָָן הַסְעוּדָה ר וְייַןִ הַבָּר וְשׁוֹר דְּ מָּ הַמְשֻׁ . 

It may be said that the totality of the time associated with the day 
of the hilula, the tenth of Shevat, is divided into three periods, 
corresponding to the three general periods throughout all 
generations. 

 
לָלוּת לוֹמַר, וְישֵׁ כְּ שׁוּר הַזמְַן שֶׁ הַהִלּוּלָא יוֹם עִם הַקָּ  

ירִי בָט הָעֲשִׂ קוּפוֹת לְג׳ נחֶָלֶק בִּשְׁ הֵן תְּ רֶךְ שֶׁ עַל־דֶּ  
קוּפוֹת ג׳ וּבְדָגְמַת לָלִיּוֹת הַתְּ ךְ הַכְּ מָשָׁ הַדּוֹרוֹת כָּל בְּ , 

These correspond to before the Giving of the Torah, the Giving 
of the Torah, and the days of Mashiach, hinted in the three 
parashiyot Shemot, Va’eira, and Bo. 

 
ן לִפְניֵ ן תּוֹרָה, מַתַּ יחַ, וִימוֹת תּוֹרָה, מַתַּ שִׁ הַמָּ  

זוֹת מְרֻמָּ ג׳ שֶׁ יּוֹת בְּ רָשִׁ מוֹת הַפָּ בֹּא וָאֵרָא שְׁ  , 

The first period, forty years, during the leadership of his father, 
when the completion of the matter of spreading the wellsprings 
outward began, especially through the founding of Yeshivat 
Tomchei Temimim. 

 

קוּפָה עִים רִאשׁוֹנהָ, תְּ נהָ, אַרְבָּ זמְַן שָׁ יאוּתוֹ בִּ ל נשִׂ שֶׁ  
אָז אָבִיו, לֵמוּת הִתְחִיל שֶׁ הֲפָצַת הָעִניְןָ שְׁ עְינָוֹת דַּ הַמַּ  
דוּת עַל־ידְֵי וּבִפְרָט חוּצָה יבַת הִתְיסְּ תּוֹמְכֵי ישִׁ  

מִימִים  ,תְּ
This parallels the service of the Patriarchs in preparation for and 
initiation of the Giving of the Torah. 

 
רֶךְ הֲכָנהָ הָאָבוֹת עֲבוֹדַת וּבְדָגְמַת עַל־דֶּ וְהַתְחָלַת בַּ  

ן הָעִניְןָ מַתַּ תּוֹרָה דְּ . 
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The second period, the thirty years of his leadership during his 
lifetime in this world, in which there was his unique novelty in 
the dissemination of the wellsprings outward in actuality. 

 
קוּפָה ניָּה, תְּ ים שְׁ לוֹשִׁ נוֹת שְׁ יאוּתוֹ שָׁ חַיִּים נשִׂ חַיּוּתוֹ בְּ  
עָלְמָא הֶם דִין, בְּ בָּ לּוֹ הַמְיחָֻד הַחִדּוּשׁ הָיהָ שֶׁ הֲפָצַת שֶׁ בַּ  

עְינָוֹת שׁ חוּצָה הַמַּ מַמָּ , 

And until the completion and perfection of his service in the 
final ten years, in the dissemination of the wellsprings outward 
in the lower hemisphere, in the manner of the novelty of the 
giving of the Torah. 

 
לֵמוּת לְגְמַר וְעַד ר עֲבוֹדָתוֹ וּשְׁ עֶשֶׂ ניִם בָּ הָאַחֲרוֹנוֹת שָׁ  

הֲפָצַת עְינָוֹת בַּ חֲצִי חוּצָה הַמַּ חְתּוֹן, כַּדּוּר בַּ רֶךְ הַתַּ עַל־דֶּ  
ן הַחִדּוּשׁ מַתַּ תּוֹרָה דְּ . 

And the third period, the continuation of the leadership after his 
passing, in which there was an added measure of elevation and 
added strength in the dissemination of the wellsprings outward 
to all corners of the globe. 

 
ית, וּתְקוּפָה לִישִׁ ךְ שְׁ יאוּת הֶמְשֵׁ לְאַחֲרֵי הַנשִׂ  

לְקוּתוֹ, ף הִסְתַּ נִּתְוַסֵּ יתֶֶר שֶׁ אֵת בְּ הֲפָצַת עזֹ וּבְיתֶֶר שְׂ בַּ  
עְינָוֹת כָל חוּצָה הַמַּ תֵבֵל קַצְוֵי בְּ , 

Until the completion of the service, when everything is already 
prepared for the feast of the future, the days of Mashiach. 

 
לֵמוּת לִגְמַר וְעַד כֹּל הָעֲבוֹדָה, וּשְׁ הַ בָר מוּכָן שֶׁ כְּ  

לֶעָתִיד־לָבוֹא, לַסְעוּדָה יחַ ימְוֹת דְּ שִׁ הַמָּ . 
And more specifically, it can be said that these three periods are 
alluded to in the three periods of thirty years of his leadership, to 
draw near, to hasten, and to bring the true and complete 
redemption immediately and at once, in accordance with his 
well-known proclamation: “Immediately to repentance, 
immediately to redemption.” 

 

ג׳ ישֵׁ־לוֹמַר יוֹתֵר וּבִפְרָטִיוּת קוּפוֹת שֶׁ זוֹת אֵלּוּ תְּ מְרֻמָּ  
ג׳ קוּפוֹת בְּ ים הַתְּ לוֹשִׁ שְׁ נוֹת דִּ יאוּתוֹ, שְׁ וּלְזרֵָז לְקָרֵב נשִׂ  

ית הַגְּאֻלָּה אֶת וּלְהָבִיא לֵמָה הָאֲמִתִּ כֶף וְהַשְׁ וּמִיָּד, תֵּ  
הַכְרָזתָוֹ ר הַידְוּעָה: כְּ ר לִתְשׁוּבָה לְאַלְתַּ לִגְּאֻלָּה לְאַלְתֵּ . 

 (יא)
With regard to practical action: standing on Shabbat Mevarchim 
the month of Shevat, including and especially the tenth of 
Shevat, each and every individual must accept upon himself to 
add with greater intensity and greater strength in his deeds, his 
Torah, and his service. 

 

עָמְדֵנוּ לְפְעַל: וּבְנוֹגֵעַ בַּתמְבָרְכִים בְּ בָט, חדֶֹשׁ בְּשַׁ שְׁ  
ירִי וּבִמְיחָָד כּוֹלֵל בָט הָעֲשִׂ וְאֶחָד כָּל־אֶחָד צָרִיךְ – בִּשְׁ  
יתֶֶר לְהוֹסִיף עַצְמוֹ עַל לְקַבֵּל אֵת בְּ עזֹ וּבְיתֶֶר שְׂ  

יו, מַעֲשָׂ וַעֲבוֹדָתוֹ תּוֹרָתוֹ בְּ  

This is the service of the master of the hilula, the honored 
holiness of my teacher and father-in-law, the Rebbe, leader of 
our generation, who instructed us in his ways, and we shall walk 
in his paths forever and ever. 

 
ל עַל שֶׁ ת כְּבוֹד הַהִלּוּלָא, בַּ אַדְמוֹ״ר וְחָמִי מוֹרִי קְדְשַׁ  

יא ר דּוֹרֵנוּ, נשִׂ רָכָיו הוֹרָנוּ אֲשֶׁ בְּאוֹרְחוֹתָיו וְנלְֵכָה מִדְּ  
וָעֶד נצֶַח־סֶלָה , 

And especially through self-nullification and attachment to the 
honored holiness of my teacher and father-in-law, the Rebbe, 
leader of the generation, “the leader is everything,” 

 
הַבְּטוּל וּבִפְרָט רוּת בְּ ת כְּבוֹד אֶל וְהַהִתְקַשְׁ מוֹרִי קְדְשַׁ  
יא אַדְמוֹ״ר וְחָמִי יא הַדּוֹר, נשִׂ כֹּל הוּא הַנָּשִׂ הַ , 

such that in every individual, his very existence and all his 
matters, in everything, from everything, everything, become 
consecrated to the leader of the generation. 

 
כָל־אֶחָד בְּ כֹּל עִניְנָיָו, וְכָל מְצִיאוּתוֹ וְאֶחָד שֶׁ  כֹּל בַּ כֹּל, מִ   

ים יא קדֶֹשׁ נעֲַשִׂ הַדּוֹר לִנשִׂ , 
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Through this, they are filled and permeated with fulfilling the 
mission of the leader of the generation, Moses our teacher of the 
generation, the first redeemer who is the final redeemer, 

 
מְלֵאִים עַל־ידְֵי־זהֶ קִיּוּם וַחֲדוּרִים שָׁ לִיחוּתוֹ בְּ ל שְׁ שֶׁ  

יא ה – הַדּוֹר נשִׂ נוּ משֶׁ בַּדּוֹר, רַבֵּ הוּא רִאשׁוֹן גּוֹאֵל שֶׁ  
אַחֲרוֹן גּוֹאֵל , 

whose essential matter is to bring the days of Mashiach into 
actual reality. 

עִניְנָוֹ  רִי שֶׁ יחַ לִימוֹת לְהָבִיא הָעִקָּ שִׁ שׁ בְּפעַֹל הַמָּ מַמָּ . 

And to add, the awareness that immediately and at once the 
honored holiness of my teacher and father-in-law, the Rebbe, 
leader of our generation, enters and looks upon each and every 
one of the chasidim and those bound to him. 

 
הַידְִיעָה וּלְהוֹסִיף, כֶף שֶׁ תֵּ ת נכְִנסָ וּמִיָּד שֶׁ כְּבוֹד־קְדְשַׁ  

יא אַדְמוֹ״ר וְחָמִי מוֹרִי כָּל־אֶחָד עַל וּמַבִּיט דּוֹרֵנוּ נשִׂ  
רִים מֵהַחֲסִידִים וְאֶחָד וְהַמְקֻשָּׁ , 

to examine his standing and his state, arouses and effects the 
completion and perfection of all our deeds and our service. 

 
בוֹ, מַעֲמָדוֹ לִבְחןֹ לְסַיֵּם וּפוֹעֶלֶת מְעוֹרֶרֶת וּמַצָּ  

לִים ינוּ כָּל אֶת וּלְהַשְׁ וַעֲבוֹדָתֵנוּ מַעֲשֵׂ . 
And it is fitting and correct to arrange special farbrengens, 
beginning from the holy Shabbat of Shabbat Mevarchim the 
month of Shevat, 

 
מִיּוֹם הָחֵל – מְיחָֻדוֹת הִתְוַעֲדִיּוֹת לַעֲרךְֹ וְנכָוֹן וּכְדַאי  

בַּת־קדֶֹשׁ בָט חדֶֹשׁ מְבָרְכִים הַשַׁ שְׁ , 

in addition to the farbrengen of every Shabbat, in order to gather 
congregations each Shabbat in synagogues and study halls to 
study Torah with the public. 

 
כָל הַהִתְוַעֲדוּת עַל נוֹסֶף בְּ בָּת שֶׁ בָּת, שַׁ נסֵ וְשַׁ י לְהִכָּ בָתֵּ בְּ  

י כְנסִֵיּוֹת הֶם לִלְמדֹ מִדְרָשׁוֹת וּבְבָתֵּ לָרַבִּים תּוֹרָה בָּ , 

And especially on Rosh Chodesh Shevat, in addition to the 
practice in recent times on all Roshei Chodashim, 

 
בָט, חדֶֹשׁ בְּראֹשׁ וּבִפְרָט לָאַחֲרוֹנהָ הַנָּהוּג עַל נוֹסֶף שְׁ  

כָל י בְּ ים רָאשֵׁ חֳדָשִׁ , 
“On the first of the eleventh month Moses explained the Torah,” 
in seventy languages, 

 
י תֵּ עַשְׁ ר בְּ אֶחָד חדֶֹשׁ עָשָׂ ה הוֹאִיל לַחדֶֹשׁ בְּ אֵר משֶׁ אֶת בָּ  
בְעִים הַתּוֹרָה לָשׁוֹן בְּשִׁ , 

which is the content of the service of the master of the hilula in 
spreading the wellsprings outward in seventy languages, 

 
ל עֲבוֹדָתוֹ תּכֶֹן עַל שֶׁ הֲפָצַת הַהִלּוּלָא בַּ עְינָוֹת בַּ הַמַּ  

בְעִים חוּצָה לָשׁוֹן בְּשִׁ , 
to arouse and strengthen each person with his fellow in all the 
stated matters, and especially in hastening and bringing the 
redemption immediately and at once. 

 
כָל רֵעֵהוּ אֶת אִישׁ וּלְחַזֵּק לְעוֹרֵר הָאֲמוּרִים, הָעִניְנָיִם בְּ  

זרֵוּז וּבִמְיחָָד כֶף הַגְּאֻלָּה וַהֲבָאַת בְּ וּמִיָּד תֵּ . 

And likewise, to arouse regarding preparations for arranging the 
farbrengen of the tenth of Shevat, 

 
בַר לְעוֹרֵר ישֵׁ וְכֵן הַהִתְוַעֲדוּת לַעֲרִיכַת הַהֲכָנוֹת עַל־דְּ  

ירִי הָעֲשִׂ בָט דְּ בִּשְׁ , 
which will certainly be together with the master of the hilula, the 
leader of our generation, at our head, with Moses and Aaron 
with them, 

 
אי וַדַּ בְּ הְיהֶ שֶׁ יחַַד תִּ עַל עִם בְּ יא הַהִלּוּלָא, בַּ דּוֹרֵנוּ נשִׂ  

נוּ, ה בְּראֹשֵׁ הֶם וְאַהֲרןֹ וּמשֶׁ עִמָּ , 

since immediately and at once, on the holy Shabbat of Parashat 
Va’eira, all the children of Israel go out of exile, 

 
יוָן כֶף כֵּ תֵּ שׁ, וּמִיָּד שֶׁ יוֹם מַמָּ בַּת בְּ ת קדֶֹשׁ הַשַׁ רָשַׁ פָּ  

רָאֵל כָּל יוֹצְאִים וָאֵרָא, ניֵ־ישְׂ מֵהַגָּלוּת בְּ , 
with our youth and our elders, with our sons and with our 
daughters, 

נעְָרֵינוּ  בָניֵנוּ וּבִזקְֵניֵנוּ, בִּ וּבִבְנוֹתֵינוּ בְּ , 
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ascending from exile to the true and complete redemption, 
including the ascent of the children of Israel to the level of the 
Patriarchs, 

 
ניֵ דְכָל הָעֲלִיָּה רָאֵל בְּ הַגְּאֻלָּה אֶל הַגָּלוּת מִן ישְׂ  

ית לֵמָה, הָאֲמִתִּ בְניֵ הָעֲלִיָּה גַּם כּוֹלֵל וְהַשְׁ רָאֵל דִּ ישְׂ  
הָאָבוֹת לְדַרְגַּת , 

the essence of Israel as they are one with His Essence, may He 
be blessed, with ascent after ascent without end. 

 
רָאֵל הָעֶצֶם ישְׂ פִי דְּ הֵם כְּ רֵךְ, עַצְמוּתוֹ עִם חַד שֶׁ יתְִבָּ  
עִלּוּי גּוּפָא וּבָזהֶ סוֹף אֵין עַד עִלּוּי אַחַר בְּ , 

“They will go from strength to strength, appearing before God in 
Zion,” 

 
כָּתוּב כְּמוֹ אֱלֹקִים אֶל ירֵָאֶה חָילִ אֶל מֵחַילִ ילְֵכוּ שֶׁ  

צִיּוֹן  ,בְּ
in the Third and Threefold Holy Temple, “the Sanctuary of the 
Lord, which Your hands established.” 

 
שׁ קְדָּ בֵית־הַמִּ י בְּ לִישִׁ לָּשׁ, הַשְׁ שׁ וְהַמְשֻׁ כּוֹננְוּ אֲדנֹיָ מִקְדָּ  

 .ידֶָיךָ
[NOTE Summary: 

The maamar opens by examining the apparent tension in the verses “Va’era el Avraham… beKeil Shaddai, 
uShmi Havayah lo noda’ati lahem” and “Lachen emor livnei Yisrael ani Havayah.” On the surface, it seems 
contradictory to say that the Avot did not know the Name Havayah, while Israel later experiences its revelation. 
The Rebbe explains that although the Name Havayah, representing the infinite and unbounded divine essence, 
was not revealed openly to the Avot, their spiritual stature was nevertheless higher in a fundamental sense. As 
the roots and source of all Jewish souls, the Avot embody the essence of Israel, and their service draws from a 
level beyond structured revelation. 

The Avot’s greatness lies in their connection to the essence of G-dliness, not primarily in revealed knowledge. 
Even Moshe Rabbeinu is told “chaval al de’avdin,” expressing that the Avot did not question G-d’s ways 
despite their concealment. Their avodah flowed from the essence of the soul, above intellect and explanation. 
This is why their deeds serve as both a sign and a source of strength for the children, enabling later revelations. 

The Rebbe explains that the statement “uShmi Havayah lo noda’ati lahem” does not mean that Havayah was 
entirely absent, but that it was not recognized or revealed openly. The Avot accessed this infinite level primarily 
through the mitzvah of circumcision, which drew holiness into the physical body itself. However, this drawing 
down was limited to the individual and did not transform the world as a whole. Therefore, the infinite light 
remained unrecognizable on a global level. 

Matan Torah represents a fundamental innovation: the nullification of the decree separating upper and lower 
realms. Through Torah and mitzvot, the infinite divine essence is drawn not only into the soul or body of a 
tzaddik, but into the physical world itself. This enables the essence of Israel, rooted in the Avot, to be revealed 
within the faculties of the soul and expressed through physical action. 

The Rebbe further explains that even after Matan Torah, the verse “uShmi Havayah lo noda’ati” still applies in 
a relative sense. Compared to the future redemption, the present revelation remains incomplete. In the future, a 
higher dimension of the Name Havayah will be revealed, a level beyond even the four-letter Name, as alluded 

Powered By: ChassidusNow.com 
17 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe 
Sichas Nun Beis​
Parshas Va’eira​

 
to in the Zohar regarding Parashat Bo and the deepest inner chambers of holiness. Then, the essence will not 
only be drawn down but openly revealed in the physical world. 

This progression is reflected in the sequence of the parashiyot Shemot, Va’era, and Bo. Shemot corresponds to 
the concealment and preparation before Matan Torah, Va’era to the initial revelation of Havayah, and Bo to the 
ultimate revelation of all lights, paralleling the final redemption. The timing of these readings around Shabbat 
Mevarchim Shevat emphasizes completion and transition: the culmination of human avodah and the movement 
toward a level beyond the structured order of creation. 

In this light, the tenth of Shevat is highlighted as a moment of particular intensity in our generation. The 
yahrzeit of the leader of the generation is a time when all his Torah, avodah, and mesirut nefesh shine openly 
and grant renewed strength to those who continue his mission. The Rebbe describes three historical phases in 
the leadership and spreading of Chabad Chassidut, paralleling the stages of preparation, revelation, and future 
completion. Each stage advances the drawing down of the divine essence into ever broader and lower realms. 

Ultimately, the maamar emphasizes that the final revelation depends on our avodah now. In the time of exile, 
the essence is accessed primarily through mesirut nefesh, self-transcendence, and unwavering commitment. 
This hidden labor empowers the future open revelation, when “veniglah kevod Havayah” will be visible to all 
flesh, and the essence that was always present will finally be recognized. 

Practical Takeaway: 

Each Jew must intensify commitment to Torah, mitzvot, and attachment to the leader of the generation, with 
special emphasis on spreading holiness outward. Even when revelation feels concealed, avodah rooted in the 
essence of the soul has immeasurable impact. Through steadfast action, we draw the divine essence into the 
world and hasten the complete and final redemption. 

Chassidic Story: 

In the early years after the histalkut of the previous Rebbe, many chassidim felt overwhelmed by the 
responsibility placed upon them. One chassid confided that without openly seeing the Rebbe, he felt his 
strength weakening. When this was conveyed to the Rebbe, he responded by pointing to a seed placed into the 
ground. Before it sprouts, it must decompose completely, and only then does it produce growth far greater than 
before. 

He explained that true continuity is not maintained by external presence alone but by internalizing the essence. 
When a chassid acts with self-transcendence, spreading Torah and Chassidut even where it seems unreceptive, 
he reveals that the Rebbe is fully present within his actions. In this way, the hidden strength of the Avot, the 
leaders of each generation, and the essence of Israel itself become visible in the world. Through such avodah, 
the concealment of exile is transformed into the revelation of redemption. 
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TPX — Therapeutic Psychological Integration 

Core Teaching 

The Rebbe reframes spiritual development as a movement from essence to expression. The Avot lived from the 
core of identity, acting from an unconditioned place that did not depend on clarity, reassurance, or visible 
outcomes. Matan Torah did not replace that mode. It translated it. The work after Sinai is not to discover 
something new about ourselves, but to allow what is already deepest to become operational in daily behavior, 
choices, and relationships. 

Psychologically, this describes the difference between values that are understood and values that are embodied. 
Before Sinai, the connection to G-d was real but largely internal. After Sinai, the task becomes integration: 
aligning thought, emotion, and action so that the essence is no longer hidden behind compartmentalization. The 
struggle is not about belief. It is about consistency under pressure. 

Emotional Process 

The text acknowledges a familiar tension. When something truly matters, it often feels inaccessible. We may 
know what is right, yet feel blocked from expressing it fully. This can trigger frustration, self-doubt, or spiritual 
impatience. The Rebbe normalizes this experience by showing that even after profound revelation, there 
remains a gap between inner truth and outward visibility. 

Rather than interpreting that gap as failure, the maamar frames it as developmental. Essence is not proven by 
how loudly it announces itself, but by its persistence under concealment. In therapeutic terms, this is the 
difference between reactive behavior driven by mood and regulated behavior driven by identity. Growth 
happens when a person acts in alignment with who they are, even when they do not feel reinforced by clarity or 
reward. 

Practical Integration 

The work now is not to seek constant inspiration, but to practice translation. That means taking what you know 
is true at your core and asking a grounded question: what does this look like today, in this moment, in this 
interaction. Torah and mitzvot function as structured pathways that make this translation possible. They take the 
unbounded and give it form, without diminishing its depth. 

This also reframes leadership and guidance. Attachment to the leader of the generation is not about dependence. 
It is about calibration. The leader models what integrated living looks like, and that model helps others regulate 
their own inner compass when circumstances are confusing or draining. 

Psychological Reframe 
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Many people assume that full authenticity requires full emotional access. The Rebbe teaches the opposite. True 
authenticity often precedes feeling. Action anchored in essence eventually reorganizes emotion and perception. 
This is especially true in times of exile, personal or collective, when clarity is scarce. Acting from essence 
under those conditions is not suppression. It is maturity. 

In modern terms, this is identity-based functioning. You do not wait to feel motivated to act in line with your 
values. You act because those values define you, and motivation follows later. 

Modern Story 

A physician working in an understaffed urban hospital once described how she handled burnout. Early in her 
career, she relied on passion. When the system wore her down, she nearly quit. Eventually, she shifted her 
mindset. She stopped asking whether she felt inspired and started asking whether her actions reflected the kind 
of doctor she had decided to be. She showed up consistently, even on days she felt nothing. 

Months later, something changed. The exhaustion did not disappear, but her sense of fragmentation did. She felt 
integrated again. Her values were no longer something she hoped to feel. They were something she enacted. 

That is the movement the Rebbe describes. Essence does not wait for conditions to improve. It moves 
downward into action, and through that movement, the world itself becomes a place where truth can be seen. 

END NOTE] 
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