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English

Hebrew

(15) And behold, just as the Infinite Light (Ein Sof)
extends downward without limit or measure in
expansion and revelation,

nuN NLVNY7 KN 0"NKIXNY DWD MmN (1"0
770 N90n1 Y'Y 'R TY 17'21 NIVYONNY,

so too, the Infinite Light is above, higher and higher
without end, in a manner of concealment of light,
concealed beyond concealment,

Yi7 I'N TV 'yn 'vn? 0"NIX XIN 2"Md man
INX 0'7VN2 XINW 1IRN D7Vn "N1a
n7yun,

and in ascent beyond ascent, in a manner of the
absence of light and absence of revelation, and in
general, this is the concept of the Tzimtzum that
occurred in the Infinite Light, blessed be He,

TV IXRD YTYN "N L7 NK 17l
1IN "W DIxnxn Y"In nioan17an
n"1 910 |'N,

which is the concealment of the light and its
inclusion within His Essence,

INMXYI NI77ONN1NIRD NINYYNN XINY

ny,

For before the Tzimtzum, the Infinite Light was
revealed,

117'22 0"NIXN "N DIXNXN 1197 NN,

as it is written in Eitz Chaim, "Before the emanated
beings were emanated, there was a simple supernal
light filling all existence,"

AR N, DM7RXIN 17¥XIW D1V NV WDl
NIX'YNN 72 X'n 01w |1'7y,

meaning that the Infinite Light was revealed—

O"NIX 'I'722 "nw i,

that is, what was felt as a simple reality was the
Infinite Light,

O"NIX KIN NIV'Y9] WA "nw nnT "9,

but the aspect of independent existence and being
was not felt at all,

w1 "0 X7 DY NIR'YYAND NI'NA AN
92,

and this means that there was an unlimited
revelation of the Infinite Light.

2"7an 0"NIN 17 "hw L.

The analogy for this is like a teacher imparting
wisdom to his student, whose desire is that his
'saplings" should be like him.

7Ov Y'ownn 2N 1D XN N wnnT
INMD I'MIY'01 "N'Y RIN IXONT ,ITN7NY,

However, in order for the recipient to be able to
absorb the teaching, the teacher completely
withdraws the light of his intellect

NKX 7907 7ajpmin I1'v 12 D
N7 17OV IR DX 2700 0"h nyswnn
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and presents an intellectual light that is suited to the
capacity of the recipient.

727N Y197 XINW 7DW IR X¥nnl,

He creates multiple contractions and concealments
so that the recipient can absorb it.

722 NIN7YNI DMIXAY NND DT NYIVI
22N 7¥X 7apnn? D,

Thus, all the contractions exist only from the
perspective of the recipient, but for the teacher
himself, there is no contraction at all.

,720N 227 P DN 0iIxnyn 72 3"X
70 DI¥ny 12'K IMxY7 7aN.

This analogy helps us understand above, as it were,
that the entire concept of Tzimtzum exists only from
our perspective,

71220 N7yn? (a1 NTA XNAITN WK
12'227 70 RIN DIXNXN |2y N7,

but from His perspective, the Tzimtzum does not
conceal at all.

70 2'non nixnyn ') N M "% 7k,

In truth, it can also be understood that even from our
perspective,

12'227 DAT "2 |21 XA,

the first Tzimtzum and all the contractions throughout
the chain of creation are for the sake of revelation.

'0T DMIXNAXN 721 [IYXRIN DIXNXN NN
170 7'awa n"n "mwn,

Since the primary purpose of the Tzimtzum is to
make it possible for revelation to be received, as
explained in the analogy,

TOQ NIN DIXAXD [V P'VT DINeT
2wna 7" 7pny,

therefore, the Tzimtzum does not actually conceal.

2'MOoN DIXNXN 'K NN D"N.

Nevertheless, the Infinite Light is not perceived,

w211 'K O"NIXD M0 n"nl,

and even the aspect of Or Pnimi (the inner light),
which is the vitality that animates all beings,

NI'NNIIRD KINY "9 1IXD N2'N] DAl
O'X¥NIN 75 NX "nnn,

there are created beings who do not feel that this is
Divine vitality.

NXINY D'Y'AN DI'RY 178D D'XINA W' D
7R NN,

And even though every person feels that he has a
life force that sustains him,

"man NN 2wy wnan XX 7T Danl
INIX,

and he knows with certainty that the essence is the
vitality,

nr'nn XN A Z'vnw 2in'aa Vi,

That is, the body is not an independent entity at all,
and the primary essence is the vitality.

NID WAL W1 AT IR QInNT vl
ni'nn,
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Nevertheless, they do not feel that this vitality is
Divine,

79N NI'N XINY D'Y'AN DI'R D n'nl,

especially due to the numerous concealments and
obscurations, where the light is hidden and veiled
from level to level,

AIRNY DINONNI NINTYNN 12N Vv
NANTAY NANTAN YNNoNI D7YNn,

until one can say, "My river is mine" and "My strength
and the might of my hand,"

T OXIYIE NI IR Y7 i DY Ty

D',

all of which result from an extreme concealment and
obscuration of the light,

NI NIND YNOoNI D72VnNn NN T,

to the extent that one's mind can become so coarse
that he does not recognize or feel that nature itself is
Divine.

YTI' 1'RY AT 02 INM Ni'rn'7 70'w 1Y
NI RIN YaONT wanl,

All of this is due to the Infinite Light's ability to create
such concealments and obscurations.

NM-7yn NIYY7 0"Xn Nd XIN ™7
178> D'NonNl,

Just as the power of Infinite Light enables expansion
and illumination even to the lowest levels,

"NTNN TY NIRNA NIVYONNNY DYWOT
X717 0"XN Nd2 XIN NNINNX NI,

so too, the power of the Infinite Light enables it to
conceal and obscure through numerous veils and
coverings.

2'noni 0'7ynn 0"Rn Nd XIN 2"mMd nan
D"YNOoNI NIN7yn 1AM,

This is the meaning of the verse, "Indeed, You are a
hidden G-d."

ANNOoN 7"N NNX PR A'MDT INTT,

That the One who hides through manifold
concealments and veils is truly "You" (Atah).

D'YNONI NIN7YN 122 YNNoNY NTT
wunn nnKX N1'Na KNin,

Just as "The kindness of G-d all day long" means
that day signifies revelation,

XIn DI'T,"DIrn 7D 7N ToNW DWOT
172 NI'NA,

and as revelation is associated with kindness and the
Divine Name E-I,

2-X W1 TON XIN 1720 1N0D|,

so too, concealment and hiddenness are also truly
"You."

NIn D7yNni "NNonvy nn 2"md Nan
wnn nNX N1'N2.

This is the meaning of what is stated in Sefer
Yetzirah: "The depth of height and the depth of
lowliness."

NNN Zniyl 0N pay ""oa 'RY nn INTT,
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Just as the "depth of lowliness," which refers to 17'a0 KINY NNN 70IYY DWOT
revelation and expansion down to the lowest levels, [xin nnNNX NN " TV NIVYWSNNNI
is due to the power of the Infinite Light, 0"Xn N> N1'N2,

so too, the "depth of height," rising higher and higher, | x1n 17'v Anx 17'va DN iy 2"imd man
is also uniquely within the power of the Infinite Light. |xj1T 0"xn nd2,

Only the Infinite Light has the ability to conceal and |'12™2 'non71 0*'7vn? 0"k Nda T
obscure through manifold types of veils and D'NONI NIN7yN 1N,
coverings.

This is the Infinite Light, extending upward without Yi7 I'R TV n7un7 Q1o 'R IR INTT
limit.

The Rebbe - 117 mxa
With G-d's help. 10th of Shevat, 5725 (1965)

(x)
English Hebrew
| have come to My garden, My sister, My bride, N72 'MNx 2127 'MNa
And the one whose passing is commemorated XN NX X700 7y xand
brings the Midrashic teaching: vnTANn
"To My garden" — to My bridal chamber, to the place |""p'v n'nw DipnY ,11227 — 1224
that was primary at first, n7nna"

For the Divine Presence was primarily found in the  [nn'n nninnna N g,
lower realms,

And afterwards, man, through the sin of the Tree of [yy xvn 'T-7y ,0TXD NAN 72 WNKI

Knowledge, nyTn,

Caused the Divine Presence to withdraw from the V'iN7 YIXD [0 N1DWn DX 77'0,
earth to the heavens. NAYY ,NT-INXTY NiNiTa ,72 NKI
And afterward, in the generations that followed, who [n 1y 7v',

transgressed the will of G-d, TV ,V'7Y7 VN D)W TR0
The Divine Presence withdrew from heaven to YRavn viny.

heaven until the seventh heaven.

Then the righteous ones came, the forefathers of the |n%7ivn niax 01y 182 72 NKI,
world,

And brought the Divine Presence down from the WD YN NN DX ATIIN
seventh heaven below, nuny,
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Until the seventh one came, Moses our teacher,

For "all sevenths are beloved,"

And he brought it down from the heavens to the
earth,

For this was the intention—that the Divine Presence
should return to the lower realms,

To the place where it was primarily at first.

137 NYn ,'Yywn KAy Ty,
'2120 VD 72y,

YIR? Vi 0 ATNiny,

NN NITNRY , NN NN ITY
D1IANN2 NINY,

N7NN2 @' DY DipnY.

And this is what is stated, "The righteous shall dwell
forever upon it,"

Meaning that the role and service of the
righteous—"Your people are all righteous"—

Is to make a dwelling for G-d in the lower realms.

103yt '3 0T NKIY T
D'y YY"

— D''T¥ 7Y DTV DIWY 1D
D' 7Y 072 ARy —

N 2N 17 NivY? XD
DIRNPA.

For through their service of subduing and
transforming the forces of impurity,

The glory of the Holy One, blessed be He, is
elevated in all worlds,

N!9INNQ DNTAY 'T-7Y ,'D
NIDX NP0 XI9NNNI,

NIN A2 RYTFT KP! 7700
"7y 107132,

Meaning that the encompassing light is revealed and
shines,

72 12000 1iX N7ANN1 V'RAY 0D
I'"m7y,

Which is the honor of the Holy One, blessed be He,
in all the worlds equally,

NINY ,NIN 2 RYTHPT K2 INTY
NIY2 'Y 107103,

Referring to the encompassing light that illuminates
all worlds equally,

VRAY 'Y 72 12000 IR 7Y RET
NIy Ninivi 23,

In a manner of elevation.

TR0 74 [9IN.

And this is what is stated, "And they shall make for
Me a sanctuary, and | shall dwell within them,"
Meaning within the Tabernacle and the Temple,

And also within them—uwithin each and every Jew,
For they are the ones who bring His Divine Presence
below.

And this is the idea of "They shall dwell forever upon
it."

UTPN 17 1UY1" 22Ny NN N
DRina 'MYL,"

YT [2¥na 110,

TNXI TNX 72 iN — D2IN3 D)
iy,

,12'0) D1'IYNRY NN DY
nuNY 2N inY (0'Ynn,
N7y TV 429" Y DTy
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And he continues to explain that the primary service
in the Mishkan and the Beis HaMikdash (whose
purpose is to bring about "And | shall dwell") is the
matter of the sacrifices (and the incense),

|2Una NTIAYN WYY KT 'Unni
NIN'Y Y97 NI DIIYY) UTnd
niaEn v X0 (MYl
noynl)),

Whose concept is, as the statement says, "The
secret of the offering rises up to the secret of the
Infinite,"

NI2VPT RTY" RN KIN DYVY
Qio |I'XT N1 TV n'7Y",

And afterward, this brings about the idea of "A
pleasing fragrance before Me, for | have spoken, and
My will was fulfilled,"

047 D02 |39 YY1 AT 0T
i) YL INRY 197",

Which is the drawing down below.

And this is also why the Mishkan was made from
acacia wood, as it is written, "And you shall make the
beams of the Mishkan from acacia wood, standing
upright.”

'YUN NN 2URDY NN D2 4N
NX N'WYI" 2N2Y in? ,0'HY
D'TAY D'VY 'Yy pUA? DY

For "Shittim" is from the word "shtus" (folly), as it is
brought in the Midrash,

"]']'IUE_]" ||Ejl?n Nln llnluujll ,I'?
YT XN'TY)),

Meaning that one must transform the folly of the
world and make from it beams for the Mishkan.

NOYD DY 7907 1IXY L1110
[2¥in? D'y 1N nivy'7 0%ivnT.

And this is also emphasized in the word "keresh"
(beam), which consists of the same letters as
"sheker" (falsehood),

ni*Nix ,"Ynp" N2 DA YWaTINDI

As explained at length in the continuation of the
discourse, regarding the significance of these
letters—both in their spiritual meaning above and in
man's service below.

AYNNA NN NIANY N
['a 17X NiFNIR 7¢ DY KRN
DTN NTIYA M N'72yn7 TN,

Meaning that from the falsehood of the world, one
makes beams for the Mishkan,

D'YO7 D'YIY D7D Weny 1m0
1PYn?,

In a way that they are called "standing," similar to
pillars that connect the higher to the lower and the
lower to the higher,

Y2 ,"D'TY" DY2 D'NY7IY |9IK
DY N7yAD DX DIANAY D' THAYD
n7ynn DY nYAD NXI NYAD,

Until they become unified.

D'TNXY? D'YYIY TV.
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And all this is accomplished through service in the
manner of holy folly, which is the service beyond
reason and intellect.

[9INQ NTI2AYD T 7Y Nwvd AT 7D
R'DITY " NUITRT Mo”7y
NYTI DYYN N7yn7Y NTIaYD.

And this service is performed by Bnei Yisrael, who
are called "The hosts of Hashem."

XY 2 T Y DY) T Tl

N NiKaY" DYa o'ay™.

And he continues to explain in greater depth why the
Jewish people are called "Tzivos Hashem" (the Hosts
of Hashem),

NN NIt PRiva Ixa7 'ynnd
N NiNY" DY D'R7 TR,

for the concept of an army is that through it, one can
go out to war and achieve victory.

NRY? 1721 DT WY RIN XAXD WY
N2 N¥17] NON'7NA.

And we see in earthly kingdoms that the matter of
victory is of utmost importance to the king,

2V RYINT KNDID'702 D'XRIN D)
NI NIt 7'M vaia jinyan,

to the extent that all the treasures, both those he has
amassed himself and those stored by his
ancestors—

IXNY NN ' NINYIRD 729 Ty
I'NIAX NXXY NN |21 inyyl,

which are so precious that they are not even shown,
let alone used—

'R 17'98 TY 72 72 D2t DY
N\l N2 NNX 7Y1,0NiN DN
DDA D'YNRYN |'RY,

yet for the sake of victory in war, the king opens his
treasuries and expends them,

o

DNIX 127204 I'MINYIR DX 790,

delivering them through the officers of the army to
the soldiers,

7'00 TP T 7Y DNIK DMQINY
7'00 'YK v,

the Hosts of Hashem, so that they may achieve
victory in the war.

o

And to understand the concept of the treasury above,

N7YN7 WIND Y "0,

he first introduces what is stated in the (Zohar and)
Tikkunei Zohar:

MP'A(Q1 I0T)A 2N NN DTN
ahl#

"The Infinite Light extends upward without end and
downward without limit,"

NV YR 'K TV n7unY qio |'N 1IN
NN 'R Ty,

and as it concludes afterward,

N7 INX7 D7onY '9)i
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that the concept of "upward without end" is the idea
of the treasury.

[V N0 YR 'R TY DYy 1yny
XIND.

And to understand in breadth and depth the
greatness of the concept of "upward without end,"

772 NMP'RY21 NANTDA 'ANY7 T
Y I'N TV N'7yn7"T va",

he explains in the previous sections the greatness of
the concept of "downward without limit,"

VD 7Ta DMTiED D'9'We1 IXIN
n'M 'K TY nuny"T

which refers to the extension of the Infinite Light
down to the lowest levels,

I'X N'N22 NIOYWONN NI'NAA KINY
nYn nYnY Ty gio,

and in such a way that wherever it extends, even to
the lowest levels,

nvNY D2 ,YNIY DI 722 |9INM
nun,

it remains in a state of infinity, which indicates the
greatness of this concept.

NTY 90 'R 7¢ |2IX2 NIN D
Y0 772 2y min.

And afterward, he begins to explain the concept of
"upward without end,"

[V IXA7 7'NNN DT DR
Yi?z I'K TY Ryt T,

which is an even loftier idea than "downward without
limit."

NUNT7"T V0N NI N7V Y KINY
n'n 'R Ty

And afterward, he concludes that this is the concept
of the treasury,

IXIND |9V 1NTY 00N NT DR,

that even this lofty concept is given to the soldiers,

N2¥D 'WINT DN DT Y 179K,

and not just given in a regular manner, but in a way
of utter extravagance,

7Y |9iX2 X7X ,DNQ NN 71 N7
TAa73,

from which it is understood how much the matter of
victory touches the essence of the king himself.

iN¥3D |19V N2 TY |21 K1A NTAY
inyy 7797 yai.

(@)

And he begins to explain in chapter fifteen:

NYY nYnn 7193 X127 7'nnni:

"And behold, just as the Infinite Light extends
downward without limit, in expansion and revelation,
beyond any measure or number,

"NunY NN Qio 'K NiIRY DY ,NAN|
Y'Y 'R TY 1721 DNMOYONNA NYN
772 19001,

so too, the Infinite Light is upward without limit, in the
aspect of concealment—

N7yn7 Qio 'K NIX NI 2N NN

Yi?z I'N TV n7yn
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a concealment upon concealment, an elevation upon
elevation,

D7¥Na XINY i) D7V) N1'NQa
47'W 0K 17'W D7YD 0K,

in a state of absence of light and absence of
revelation.

1720 1TYDIIRD ATYD N1'NAA,

And in general, this is the concept of the tzimtzum
(constriction) that occurred in the Infinite Light,
blessed be He,

NIN N2 qi0 'K i3,

which is the concealment of the light and its
absorption into His very essence, blessed be He."

in1773n01 NikD NMN7YNN KINY
N2n! innyya.”

And the idea here is as follows:

nra [aval,

Regarding the concept of the Infinite Light extending
downward without limit, it is understood—

QIO 'R MIRT V7 Y21 XN7WaT
NINY IDX7D D NN 'R TY NunY
197 NINY i RiN DYY3 Qi0 |'N
DIXN¥N,

since the Infinite Light exists as it was before the
tzimtzum,

TV NYNT INYRDAY |1V 773 |20
Q' nvNY |'RY nvny,

the greatness of its extension downward, until the
lowest possible level, is understood.

N2 227 N'DR |'NT |9IKA AINTY
DIXNXN 197 RINY.

But it is not immediately clear what is meant by the
concept of the Infinite Light extending upward
without limit.

QIO 'K VIRT [V 1NN |20 11K 72K
Yi? I'R TV nyn?,

For the Infinite Light existed before the tzimtzum
regardless,

197 9i0 'K TIK R¥NI 0 K72 D
DIX¥NXN,

so what does it mean that it is "upward without limit"?

Y? 'R TV n7yn7 inig [y 4nnd?

On this, the maamar explains that it refers to an
infinitely high state of concealment,

NYNY7 RINY X2 NN DT 7Y
YR I'N TV Ry,

a concealment upon concealment, an elevation upon
elevation,

D7V NINY JiRD D7) N1'NQ2
1> 47'y 0K 4197'y21 D790 NX'.

And in general, this refers to the concept of
tzimtzum.
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And the idea in this is as explained in the teachings of
the Baal Shem Tov (printed in Kesser Shem Tov),

2V2an NN W1y ind ,n712 V0l
NiL DY N2 NOYTIY) 2iL DY)

in explanation of the verse "In the beginning, G-d
created..."

D'77X N2 N'UXIL" 21NN U9l
11 )(II

"Bereishis" is translated by Targum as "With
wisdom," which corresponds to the letter Aleph,

"NINY L"NnoM" iniam "neinna

X" nix"™,

as it is written, "l will instruct you in wisdom"—

NN 97XK" 2NIY in3",

and He wrapped Himself within it (within the letter
Aleph) and created light from the letter Aleph—

NN X2 (MR NN inR) i2 quyn)l

X" nix n"™,

and this is the light of Atzilus (the World of
Emanation).

N7'¥XN iR RN,

And afterward, He wrapped Himself together with the
letter Aleph in the letter Beis and created the World
of Beriah (Creation).

N2 X" NiX DY qQUYN) 72 0N

NXMAN O%7iy X121 "1 ni,

And then He again wrapped Himself with the letter
Beis inside the letter Gimmel and created worlds
lower than the World of Beriah,

2" NiX DY qQUYN TN 2 0K
nvnY Nin%iy X121 """ nix ina
NXM2D D7iVn,

until He wrapped Himself within the letter Tav and
created the lower worlds.

nin%iy X121
D1inNN.

n" NiNa qUYMIY TY

And this is what is meant by "Bereishis bara Elokim
Et," referring to the twenty-two letters from Aleph to
Tav,

D'778 N2 N'YUNIA" QN2 INT|
Ty "'N"'n nitnix 2" NINY "MK
mn

n,

and within them is His Divine essence, which is
called "heaven."

N1j73¥ 20! inInd DN

opmy,

The Holy One, Blessed be He, wrapped and clothed
Himself in these twenty-two letters and created the
"earth,“

NIN 7102 YITED ¥270]] qQUYnvy
YOXD DX X121 17X NifNIR A" 3in3,

meaning all material aspects of the physical world.

YIXD Qin 121 73 KInY.

And this was through the 400 garments from Aleph
to Tav,

TV ORI

n,

W17 ning T Y NN

referring to the lowest realm of existence, from which

nYNY I'vY "Nmnn yx" KNy

there is no lower level.

1ann.




T"02

Basi L’Gani - ma% 'nxa
Fifteenth section from the continuation of Basi L'Gani of the Frierdiker Rebbe
And The Rebbe Basi L'Gani 5725/1965

And afterward, the Holy One, Blessed be He,
concealed Himself within many coverings and many
shells,

RIN N2 YiTEn TN 72 NI
'9'7)7 N2 |'H163 NI NNOY,

which are Tohu, Vohu, Darkness, and Tehom (the
deep abyss).

DiND1 AYN] 1021 1N [12'KT,

And this is what is stated: "And the earth was Tohu
and Vohu, etc."

ANALND AN VIR MNIY T

i,

And all of this occurred through the Name Elokim ("In
the beginning, Elokim created"),

"Di7" DY T W AWK AT )
D77 N2 T'WiNDR")"),

which represents Gevurah (strength) and Tzimtzum
(constriction).

DINAXN] NN Y KDY

And from this, it is understood that there exists an
Infinite Light (Or Ein Sof) as it was revealed before
the Tzimtzum,

192 QIO |'X IR NY'Y |2 DTN
DIXN¥N 1197 4722 XINY,

as is later brought in the discourse:

MXN2 707 RNY 197,

that "there was a simple, supernal light that filled all
existence."

72 MY X70N VIYY |i*7Y TIK NIDY
nix'ynn".

And afterward, the light was constricted and clothed
in many garments, as mentioned above.

NI Y27DI) DYN¥NI 72 0K
W7 12132 'Y nnda.

And in the words of the discourse:

MXNAN |y

"A concealment upon concealment, an elevation
upon elevation, in the aspect of the absence of light
and absence of revelation."

"N 47121 D7YD DX D72
TYDINIRD VTYD N'NQA LMY
H7an".

That is to say, the concealment and elevation exist in
two forms:

¢/2 D) 47Nl DYDY L0
0"19iN:

The absence of light—meaning that the light was
removed to the side,

2y NiR P7'0Y 11'n —1ikD TV
XN,

and the absence of revelation—meaning that even in
the place where the light exists, it is not in a revealed
state.

DiPR2 17'9KY 120 — 4730 1TV
[2iX2 NT D NIRD R¥N] 2y
1722 i1'R VIRDY.
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And based on this, the discourse explains the
concept of "upward without end",

[V 1IXA2 IXIN DT 'D Y|
Y2 I'N TV n7yn7"T",

just as was previously explained regarding
"downward without limit."

TV nuNY" YA 1197 IXaAMY DY)
n'm 'R

And we can add regarding the concept of Tzimtzum
(constriction) and concealment "upward without limit,"

Y2 I'N TV D7y,

based on what is explained in the teachings of the
Magid in Remezei Torah, Parshas Beha’aloscha,

T'ARD 27D MINR WIAND '9 7y
AN2YNA NYI9 MR ‘TN

on the verse: "Make for yourself two silver
trumpets."

ninyixn MY 37 nwy" 1090 7y

992"

The Holy One, Blessed be He, created many
constrictions, passing through many worlds,

DMIXNY NAD NYY RN N2 WiTEn
ninY%iy nn3 N1

so that there could be unity with man, as man
cannot endure His brightness.

73! N7¢/ ,DTRD DY NITOR DLty 1T
ini'na NX 72045.

And man must separate himself from all physicality,
ascending through all the worlds,

7210 INnYY NX U197 711 DR
2 NT NWY TY N NYAN
ninYivn,

until he becomes united with the Holy One, Blessed
be He.

NN N2 YiTED DY NITNX X'

And then he is called Adam (Man),

DTN K TN,

because man (below) is merely "D-M" (speech and
thought).

D"T" 7 NN (NYNYTY) DTRD 2
naYnn! HaT Tl

But when he cleaves to Hashem, Who is the Master
(Aluf) of the World,

NINY RN N2 YITEDA 72 TNNRYI

n7iy 7Y io17x"",

he becomes a complete Adam (Man).

D7¢ DTN NYVI.

And this is the meaning of the "Two silver trumpets,"

902 ninyixn 'MY" 111",

that man is a "half form," as he is only "D-M"
(speech and thought),

71 MDY "N D" NN DTRDY

oT,

and the Aleph alone (representing G-d) is also, so to

speak, not a complete form.

NYIY AN 2 DA 7iD'22 ATAY "9 KD
nn7y.
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However, when they unite together, they form a
complete Tzura (Form).

NYIX DYV 1TTNYARRTHIYD X
nn7y.

From this, we understand that although there are
many Tzimtzumim (constrictions),

NN DIYY XY |20 DTN
D'INNY,

concealment after concealment, etc.,

1> D7y 0K D7YR'.

nevertheless, this does not mean that the light is
disconnected from the place where it is concealed.

1'N IR 91X DT 'K ,DiR 72N
D7YN) 1Y DipR? Y,

Meaning, it is not that the light has no connection to
revelation at all.

792 1927 Y IRY 0L

Rather, the ultimate purpose is that the light should
be drawn downward

NIRD AYRIY X' NN NN KN
nvunY

into the place where man exists,

DTXD R¥N) Y Dipn3,

in a way that brings inner unification.

|9iX2 7Y9NY MTOXNN 7Y |9iN
|n|]9

That is, man (who by himself is only "D-M") must
break all his material nature

71 RN iNYY TYNY) DTXDY 127D

N2y 90y ("ot

(in Yiddish: durchbrechen)

("IpvvT")

and ascend from below to above,

nYn' N LY NrNYan 72 Ny
n7yny,

until he unites with Hashem, the Aleph (Aluf), Master
of the World,

,RIN N2 YiTEn DY ann'y Ty
n7iy 7¢ io17x" ,"q" k0 1nTY",

in complete unity, forming a whole form (Tzura
Shleima).

nNYY NIX  NITNR 7Y 9N,

(2)

IAnd the discourse continues:

RN YR

"For before the Tzimtzum, the Infinite Light (Or Ein
Sof) was revealed,

"Il)"( ']iN.'J n:fJ D'|XY=J¥D ']95 :n]n-r
“9'22 qio,

as it is written in Eitz Chayim,

DN YY2 2N2Y ind,

Before the emanated beings were emanated,

D'7¥NIN 17¥NIY DY,
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there was a simple, supernal light that filled all
existence,' etc.

72 NX NN V1YY |iYY TR NN
1D IR'YAN".

And through the Tzimtzum, the Infinite Light was
concealed, etc."

Qio 'K ViND D7YN) DIXNXD T 2y

5.

From this, an additional idea is understood:

001 |2V |20 DTN,

that the Tzimtzum only applies to the aspect of the
light that filled all existence,

NIRD N'NQA 70 RIN DIXNXNY
NIN'YAN 72 NY X700 NI0Y,

but not to the Infinite Light as it is in its source, in its
Essence.

N7YNY QI0 'R iKY 193 |2 |'KYN
NINYYN NI'NQA iYW wa KN ',

There, it is not appropriate to say that a simple,
supernal light filled all existence,

[i"7V IR DY N7 Y N7 DY
NIXR'YAN 72 DX XMnN VIY9Y,

for in that level, it is merely the potential for light, and
therefore Tzimtzum does not apply.

N7 'TX D720 Y P N0 DY DY

And as Rabbi Schneur Zalman of Liadi explains at
length in Torah Ohr and Likkutei Torah,

N2 270 1220 IX2AY 197
MM 'VIR721 IR NINA,

that the concept of Tzimtzum, the vacant space, and
the hollow void only apply to the light,

NN 7701 119 Dipnt DIXNXD VY
1iNa N,

but in the Source of Light (Maor), Tzimtzum does not
apply at all, G-d forbid.

Di7Y1 oN DIXNY 'Y N7 1IN 7K.

Meaning, regarding light, which is subject to
expansion, it is also subject to Tzimtzum.

2 WY iR VY D)
DIXNY D3 2 'Y ,THOYONN.

And when it is said that through Tzimtzum the light
left a vacant space and a hollow void,

NIND DIXNY T 7YY DMINIRY Nnd
7701 "9 Din XY},

this applies only relative to the light.

TIRD W2 P AT 0.

At first, the light was revealed in a way that filled all
existence,

|2IXQ 47'22 NI NI N7NNY
NIN'YAN 72 NX XAy,

and therefore, there was no room for the existence
of the worlds,

NIR'YNY DI N K7 D7
nin%iyn,

because of the overwhelming brightness of the light,
as stated in the teachings of the Magid.

MR |iY'79) NikD NN 2N TN
TaR0).
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And afterward, when the light was concealed, a
vacant space and hollow void were formed,

NYYI NIND D7YNIYD 72 DX
7701 19 iy,

meaning, a void that was empty of light, where there
was no revelation at all.

I'RY XD 0 7] 770 RINY W9
7' ni7ann) i ia.

However, the Source of Light (Maor), even after the
Tzimtzum,

DIXNXN INXY7 DA NI DiNAD 72K,

remains fully revealed everywhere.

DIPN 722 N17ann2 XN iNAD.

And as stated in Torah Ohr, this is why even small
children instinctively know that there is a G-d.

17'9X [27¢ 1K NN X2in)i
4NN K77 DY YWY DY Nigin

1D

And this is the idea that the Name of Heaven is
naturally spoken by all.

72 '92 MAY D'NY DY |1V 1NTY.

And it is still necessary to understand regarding the
revelation of the Infinite Light (Or Ein Sof) before the
[Tzimtzum,

I'8 IND 1727 Y22 20T 1Y MY
DI¥NXN 197 qio,

when there was a simple, supernal light that filled all
existence.

72 MY N7IN 0IYD |i*7Y TR NIDY
NIXR'YNN.

For seemingly, since this is truly Infinite,

Qio 'K IR INTY 1Y ,MINYTT

it should not be subject to descriptions or limitations
at all.

773 niaxM DINRA 2 Y N7 0.

It is therefore necessary to say that it contains both
finite light and infinite light,

21220 1IN |0 12 WY mi7 NN
2122 *720 1IN DI,

meaning, both the light that allows for the existence
of reality,

MN'YAY DI DY KD D 1210,

and the light that does not allow for the existence of
the worlds.

NIN'¥NYT DI NI XY VIRD DI
nin7ivn.

What, then, is the reason that the revelation of the
Infinite Light

90 'Y VIR 473 N'DY DYYD 1NN

was in a way that it filled all existence,

N7IQ 0IYD [i'7Y VIR NIY [9INA
NIXR'YAN 72 DK,
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without allowing any space for the existence of the
worlds?

Nin7iyvn NIN'YNT Dipn NN X777

On this, the discourse continues:

MK 'Y T I

"And the idea in this is as stated in Avodas
HaKodesh:

"NTIAY'2 XD'X NINT NI VDI
B rh

"The Infinite One, Blessed be He, just as He has the
power in infinite (Bli Gvul),

N3 i7 Yy DY ,NIN 102 9i0 I'KD
121 '712,

so too, He has the power in finite (Gvul)."

71222 N3 i7 W 2"

For if you say that He has power only in infinite but
not in finite,

"122 722 ND i7 YUY KA ONT
222 0D 17 'K,

then you are diminishing His perfection,

ININ7¢ 2'onn NRX N,

and the Infinite One is the perfection of all."

K727 XDIN7Y XN io |'RD1."

And the explanation is that the perfection of the
Infinite includes both infinite and finite together.

N'D Qi0 'R0 NINYYT Wil
1221 122 "2 nYYidv.

Nevertheless, before the Tzimtzum, the revelation of
the Infinite Light (Or Ein Sof) was unlimited,

17'2 N!0 ,DIXNYD 197 ,0in 7N
7123 1720 9i0 'K iR,

and the power of limitation within the Infinite was
concealed.

DYYN3 NN 9i0 'XaY 71230 NI

And this is the meaning of what was stated, that
there was a simple, supernal light,

019 |i'7Y iR N INRIRANTY",

which refers to the Infinite Light without boundaries,

7122 720 Qio 'K IR NINY,

filling all of existence.

NIN'¥AN Dipn 72 X7mn.

Only the aspect of the infinite, boundless light was
felt,

Qio |'X 1IN NI'NA 71 YA DY
113 "7,

while the power of limitation within the
Infinite—which relates to existence and form—was
not perceived at all.

nY'NA XINY ,9i0 |'XaY 71230 NdJ
773 ¥an1 N X7 NI NIRnn.

That is, when the boundless light is revealed,

NI 7122 *720 IR WRIY 1M
W,
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the finite light is not perceived.

71220 1IN YW1 N7

Even though the finite light exists, nevertheless, it is
not sensed,

,0in 720,120 iR DYy arT
wan iy,

and what is felt is only the boundless light,

7122 720 iR 7Y KN YWY nnd,

and therefore, there was no space for the existence
of the worlds.

NiN7iyn NIN'YNT? Digm ' X7mni.

And this is the purpose of Tzimtzum,

which occurred in such a way that the light was
completely withdrawn,

N7 NIR DYNXY [9IKA RINY,

and therefore, a vacant space and void was formed.

701 119 DI YY) 7Y,

This void was empty of light,

NIXD 0 P 770 KDY,

meaning that there was no light or revelation present
at all, as explained above.

12132) 772 Ni7AnnI iR i |'RY
7'97).

And afterward, a thin and short ray of light was
drawn down,

7T X7 17 'UNnD N7 INKY,

from which was later created the existence of the
worlds.

NXM2 72 DX YY1 gy
Nin7iyn NIx'yni.

()

IAnd the discourse continues:

MNXNA YNNI

"And the Tzimtzum is only in relation to us,

"12122%7 1 NID DIXNXDI,

but in relation to Hashem, the Tzimtzum does not
conceal at all.

1" DIXQXD D AN 227 712K
772 1'mon,

And after the Tzimtzum, He shines just as He did
before the Tzimtzum,

DT N DIXAXD W0XT7 VRN
DIXNXN,

as it is stated: '"You are the same before the world
was created, and You are the same after the world
was created,’

NN22Y DTip XN DRX' MR
N1Q31Y WNKYT NI NN L,DT7IV0D
n7ivn’,

in absolute equality, and the Tzimtzum does not
conceal at all."

TNON DIXN¥D 'K] NN NRIYDD
.
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And the idea in this is as follows:

N1 vl

Seemingly, it is not understood—

|20 i'X NIRIYT,

for the concept of Tzimtzum, after which the worlds
were created down to the lowest level without limit,

['* TV NVYNY7 TY Nin%ivn NxM2
n'om,

is an extremely great change.

NI 7iMa MY NN,

However, the explanation is as follows:

RN |9V N,

As the Mitteler Rebbe explains in Shaar HaYichud
(Chapter 9),

WY 'YYnRn 1INTY 1K1Y 19D
0 ?19) "TN'),

the verse "l am Hashem, | have not changed" refers
to Malchus of Ein Sof.

NI IMNIY NN 240 'K NINDTY
Q0 |I'RT NN 7Y K7 T ,"NIY N

For it is written, "Your Kingship is a kingship over all
worlds",

DmYiv 22 nidy0 And'm’ ',

meaning that Your Kingship, as it was before the
Tzimtzum, extends over all worlds, even the lowest
world.

197 K'NY 192 nIdM'Y 110
Ty 'DMmY7iy 72 N7’ KD ,DIXNND
liANDA 20 D7iV7.

If so, when there is a change even in Malchus of
Asiyah,

NID'7IN2 179K HAY W UKD L[ DI
NV,

this should also affect a change in "Your Kingship"
above.

‘N2 D3 AW 7Yi9 DT D
AndM"

The explanation is that the answer to this lies in the
concept of Tzimtzum, as is well known.

2V RIN DT 727 YRy, axan
VIT!D ,DIXNXN.

For if the Divine flow was transmitted through a
cause-and-effect process,

7Y1 DY T VI NI DXT,

then indeed there would be a concept of change and
impact in the Source.

13 N17Y9NNI 1Y 1Y 7901 NI’

However, since the transmission occurs only in the
form of light and radiance,

N'N22 X'D MYNDDY INND 72X
iT27 1'T1 IR,

[and as he precisely explains, there is a fundamental
difference between Ohr (light) and Shefa (flow),

[ix 2 W90 VITY 71 TAY 1971
youy,
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as is also explained in the discourse "To understand
the concept of the Infinite Light",

7'NnNAN MATA DA WXIDARY in)
NI N2 9i0 'R IR Y 120y,

where the specific wording of "light" is used to
exclude the idea of Shefa (flow),

297 N MIN' iY7D pIrTa NMNY
youin |V NX,

because Shefa affects a change in the one who
transmits it],

y'ouna "y 7yioy],

And furthermore, this occurs through Tzimtzum,

DIXAY T 7y NN DA,

especially the first Tzimtzum, which is in the manner
of removal and leap,

[l9ixa MDY ,[IUXID DI¥NYD V19
177] 7170 7v],

where the light withdrew, forming a void and vacant
space.

19 DIt 770 DYV IRD 77R0IY
7

And after this, only a thin and short ray was drawn
down.

T I¥7 117 771 YN DT INKR7.

Additionally, the Tzimtzum itself was only within light
and radiance,

NiN2 N INYY DIXNXDY ,NT7 90i)
T272 MR,

therefore, in the Essence of G-dliness, there is
absolutely no change at all.

H3Y DIY TH77N THNXYA 'K LD 7Y
1D 979"

Moreover, even regarding the light, no change
occurred.

NYY1 N7 7KDY DA ,NTR NN
13y,

That is, although there was a Tzimtzum within the
light,

7Y 10 INAY 19 Y Ry 1D
DINN¥D,

and furthermore, even the light that was drawn down
after the Tzimtzum

INX7 AYNIY 1iRD DAY, NiT Tiy|
DIXN¥N

is a thin and short ray,

17T X2 1?2 XN,

meaning that its very mode of transmission—as thin
and short—is itself a form of Tzimtzum.

¢ |9IN2 K'D NIYNNNY RKD1A NTY
DINNY 7Y [V NID LTI Y

(in addition to the fact that its initial drawing down
occurred through Tzimtzum),

(7v X' IMYND NYNRY ,NT7 Q00
DIXNYD 'T!),

nevertheless, the concept of "l have not changed"
applies even to the light itself.

DA KIN "N1IY K77 Y0 ,Din 7N

1iNa.
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And as the Tzemach Tzedek writes in Mitzvas
Emunas Elokus,

NIYN'A PTY NNYN 2IN2Y inJi
NH778 NMNN’,

that this concept (how even in the light, no change
occurs)

1IN D3 MY |'RY 'N) DT VYY)

is explained in the commentary of Otzar HaChaim."

DN XX MR IRam'.

And this will be understood through the example
brought regarding this:

NT 7Y NNINY NNATD 1D ‘7Y 241,

The soul of Moshe Rabbeinu was from the level of
Atzilus,

NI 1120 YN N ,nanT
NI7'¥x N1'N2N,

meaning that the light of Atzilus shone within him in
a revealed manner below,

N'NAQ NI7'YX 2 VRN NIY L)
nun7 1713,

so that even in this world, the level of Atzilus was
present.

NI7'¥N NI'NQ NYNT7 DA KYMY "),

And in essence, from the perspective of the light of
Atzilus itself,

inxy NI7'¥XN iR T¥N NN,

there is no hindrance that, if Moshe were here today,

Di*N D3 NYN NN 19RY ,NYIN '
111y N9,

the light of Atzilus would still be revealed within him.

i2 N7aNN NI7'¥XD IR N,

However, in this generation, the light of Atzilus is not
revealed below.

NI7'¥XN IR 472 'R DT ITAY N
nvny.

Nevertheless, it must still exist in reality,

ni'n7 N1 ,0ipn 7210 72X
D2 NVNY TR IR YU! NIR'YNAY
12,

only that it is not revealed in our generation.

NTNIT N7ANN iKY XN

Similarly, regarding prophecy,

NRI2ID 9V Yaia AT AT v,

even though since the destruction of the Beis
HaMikdash, prophecy has ceased,

UT7nn N'2 2NYAY '9 7Y Ry
NXI2ID D703,

nevertheless, the existence of prophecy remains in
this world.

D3 NNI2) TMR'¥N YU ,Dipn 721
NN 0%iva.

The hindrance is only on the side of the recipients,

D'727A0 TXN X'D DYDY N7X,
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but from the side of the light and the Divine flow,
there is no hindrance.

Y3in 'R ,V9WNI 1IRD TYN 72K,

In reality, the light and the Divine flow still exist today,

Di'D D2 VO] TiRD U NIR'XNQY,

only that it is not seen or revealed except in
accordance with the strength of the recipients.

W 97 K7X N7aM N IRY N
D'72R0 Nd.

Meaning, the change is not in the light,

1iN2 'K 1A 1Ml

but in the fact that there is no one who is able to
receive the light.

NN 7227 21 N XY DT KN
TiND.

Another example of this is brought in Mitzvas
Emunas Elokus,

NMNY NI¥N'Q KN ,NT7 KNAT TV
M7,

the analogy of a teacher lowering himself to teach a
small child

D'INNY iNyY 7'9¢iny 110N YYUnn
|V iy DY

according to the child's level of comprehension.

12 ini7wn 9.

And as the discourse explains with the analogy of a
teacher imparting wisdom to his student,

270" 7Un3a MK/ IKAAY 19X
iITN7N7 2w y'ownn,"

where the teacher's desire is that his students should
become like him.

inind I'Miy'Y1 'N'Y XN ixonT."

However, in order for the recipient to be able to
contain the influence,

My 7207 72pmn 221y 12 ,0IN
nysvnn,

the teacher completely withdraws the light of his
intellect.

MNAY i3V IR DX 77010 XD MY,

(For the intellect of the teacher is infinitely beyond
the intellect and understanding of the student.)

(K274 it "7¥2 210 'Y (149
TR NI W 1Y),

And he produces an intellectual light according to the
level of the recipient,

W '97 NINY QW iR X¥nnd
7mn,

making several Tzimtzumim (constrictions) and
concealments

Nin7yn1 D'RINNY N2 NT2 NYIY)

so that it can be received by the student.

T™NIND X Apnn? 1Y A

If so, all these Tzimtzumim exist only in relation to
the recipient,

'227 77 DD D'I¥N¥D 72 ,[2 DI

72pnn,
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but in relation to himself, the teacher experiences no
constriction at all.

773 DiIxny i1'x LinyyYy 7ax."

This means that the withdrawal of the teacher’s
intellect

20 7Y DY ey 1|

is not in the sense that his intellect ceases to exist,

NY¥N1 i1'X 200 7Y iy 9iNa iU,

but rather that it has no relation to the
student-recipient.

22A0 TNYNY NI i7 'NY KX

For the fact that the teacher possesses great
wisdom,

12 772 72w Yya 10 2NY NN LY

is irrelevant to the connection of the student-recipient
to the teacher.

72aAn TR Y 1MRT vail iy
270 Dy.

Therefore, when the teacher must impart and reveal
wisdom to his student,

NI Y'OUNT ¥ 270 KD 27
iTR'NY N,

his own wisdom is not revealed—

4792 iI1'R 20D Y DY TN,

not even the limited aspect of his wisdom that would
be relative to the student,

VY 72an0 Dwn N7 179K
TN7NY

as it exists within the teacher alongside his own
deeper intellect.

72 DY TN 27D 7¥K KINY '9?
nyy T¥n 2170 Y.

From all this, it is understood that even regarding the
light, there is no actual change,

' I TYN 17'98Y |20 0T 7201
Ay 7Y 19y,

since the change is only in the absence of a recipient
capable of receiving the light.

72i7 YTV NIX 1N Mawny it
NIND DX 72177 YA KN

This applies to the light of Atzilus or the light of
prophecy,

NXI2IN DX IR DI7'¥XD IR D,

which could be revealed—as it was for Moshe in his
time or the prophets in their time.

iX 1072 NYN i 4793 Nty
DINTA D'XID.

Furthermore, the Baal HaHilula explains in the
discourse that even from the perspective of Tzimtzum
itself, there is no real change.

N71700 7p2 Wwan 0T NNy
,INYY DIXQXD TXN 17'9XY ,INxN2
MY 7Y 1Y |I'X.
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"For even regarding us, the first Tzimtzum and all the
Tzimtzumim of the chain of creation are ultimately for
the purpose of revelation.

"221 iUNID DIXNYD 1D 11227 DA
D ,N7YIRYN 1TOT DMIXNXD
4730 7awa .

Since the main purpose of Tzimtzum is to make the
light receivable,

Ny,

as explained above in the analogy, it follows that
Tzimtzum does not conceal at all."

DIXNYD 'K "D ,|2 DX 792 7))
-\IDQY_J-"

The idea here, as explained in the analogy, is that
the desire of the teacher is for his students to
become like him.

,7Un2 IXIAY 192,072 YD)
I'NIY'0) 1'0*Y RN 200D 7Y ixony
inin3.

Meaning, the ultimate purpose is that eventually the
student will reach the level of the teacher.

Qio 72 Qiey X'n N'HRAY N0
270 N Ni'p7 TRYRD YA

However, for the student to reach this level, the
teacher must first completely withdraw his own
intellect,

Y ,NTY7 K TRYROY TV NN
7Y 72w 7'01 DI¥NY N7NN NIN7
N7 170,

similar to the first Tzimtzum, which occurred through
removal.

ANTA NINY LJIYRID DIXNXD D
17'o.

After this, there must be the drawing down of a thin
and short ray—

Y77 17 NAYND NI 7MY 72 INK|
71,

meaning, the teacher must produce an intellectual
light that is suited to the student's level.

NINY QW NiK N'YRDT RY 00T
TR0 Y 19Y.

Even after the teacher has formulated this
intellectual light according to the student's capacity,

22w IR X'¥ND 210Y INKRY DA
TR Y 19T,

he still cannot transmit it as it exists within himself,

i'7yN NINY 19D iD'YNNY 7D i1,

but must further limit and conceal it,

D'NINQY NAD NI NIYY7 ¥ K7X
ninyq|,

which corresponds to the thin and short ray,

PTI¥P 12 7Y Y ATy,

so that the student will be able to receive it.

Through this process, the teacher ultimately
achieves his goal:

'Y qio 72 qio 7v9! N7 T )
ininy 1'niy'o).
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From this, it is understood that not only is there no
real change in the light,

T¥AY T272 0T N7Y |2 DTRd
AW 7Y 1Y 'R IR,

since the light itself remains fully revealed but is
simply unrelated to the student,

77,4732 12! inyy TXN 1iRDY i
TN7AN N Y K,

but even the Tzimtzum itself does not cause real
change.

,iNXY DIXNXN 17'9KY NiT TiV RN
NN Y13Y 7Vi9 1N

Since the entire purpose of Tzimtzum is for the
student to ultimately become like the teacher

NI TRYANY KD INYIR 7Y [iD
inind I"Miy'vl) 210 ind),

meaning that the student will ultimately receive even
the unlimited light of the teacher,

NiND DX D2 72! T'R7RY 0
270 7Y 123 "7,

it follows that even at the time of the Tzimtzum itself,

NI DI¥NYD NYY2 1D,

the infinite light of the teacher is present within the
Tzimtzum.

¢ 7122 *720 1iND DIXNYA K¥YN)
270,

However, for the student to be able to receive the
unlimited light,

NIND DX 72 TNYROY Y KN
22 "0,

it must first be drawn down in a way that appears to
him as a change and a constriction.

NNTIY |9iN2 INJWND Ni'pT7 MY
DIXNY| 43YD TNYIN7.

However, this is not a true change,

MNK 13Y N7 'K 72K,

but rather how the teacher perceives the process of
making his students like him.

[V DX D72 DRI 2TDY 192 K7
inind 'iy'uT.

It is merely the beginning stage in potential, which
later becomes revealed in actuality.

12 DX ,ND2 NNND 71 INTY K7
7yioa N7anni YNl

(")

However, even though after all the effects of
Tzimtzum,

D'V 72 DK7Y '9 7Y aX ,DINN
DIXNYN NHYT,

the reality remains in a manner of "l have not
changed",

MY N7'T [9IN2 DT D,

nevertheless, regarding the matter of revelation,

4730 |2V Yaina ,Dipn 720,

it occurs through concealment upon concealment.

D7VN DX DYAT [9iXA DT D).

As mentioned earlier from the teachings of the Baal
Shem Tov,

2i0 DY 7van Minn 7",
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regarding the clothing of the Divine energy in the 22
letters from Aleph to Tav,

'R'n NiNiR A" niwannn ava
n' 1,

until it is further clothed in Tohu, B’Vohu, Darkness,
etc.

1> YN 1Nl 4NN MY2AINnT VI

And this is what the discourse continues:

YN Y'WNAY INT):

"Nevertheless, the Infinite Light (Or Ein Sof) is not
felt,

"R qio 'R iR D ,DiEnR 720
U,

and even the Inner Light,

'NI90 TIXD NN DA,

which is the light and vitality that sustains all
existence,

2 Ny NN NN IRD KINY

el b

there are creations that do not feel it as Divine
vitality."

D'Y'20N DIRY 17K D' W' "D
7N DD RN

And even though every individual feels that he has
within him a life-force sustaining him,

2 Wiy Yann TN TR 72 Dan|
iniX N'NNnD NN,

and he clearly knows that the essential thing is the
vitality,

NN NIN F'YRY YNQA YT,

meaning that the body itself is insignificant,

v ] Ti TAC T 1))
772 W1 02T i'K 91T 20,

and the primary reality is the life-force within it,

NIND NN R,

nevertheless, he does not feel that this vitality is
Divine.

NINY D' DI'X M0 DI 7901
7N N

Even more than this, as the discourse continues,

MXNA Q'0iNY '93 ,nTN NN,

"The light becomes hidden and concealed from level
to level,

"NTAN YNRONT DFYNN VINDY
Ny,

to the point that a person can say: "The river is
mine...'

1> iR Y M7 2y Ty

or 'My strength and the might of my hand..."

1D 'T' DXY] "N

The idea in this is as follows:

nra vl

Seemingly, through contemplation,

nIIANND TH 7Y D MINTT,

a person should come to the recognition that

20 77 Kid? 0Ny,
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"By the word of Hashem, the heavens were made,
and by the breath of His mouth, all their hosts."

72 1'9 NN WYl DY ' N2TA'Y
DXy

And as explained by the Rebbe Maharash in the
discourse "Mayim Rabim",

AYNN Y"Mnn 1MINTY IRy 197
nan om",

(which is one of the discourses that was reviewed
multiple times),

(MiX NTNY DINXAD TN ANTY
DY NAI),

that every physical entity is composed of the four
elements:

NiTio' " 291N MY 12T Y

Fire, Air, Water, and Earth.

19y] ,0m ,NiN UK.

When these elements separate, nothing remains.

ANY' X7 TN NITION 72 19N
NNINN.

Thus, the primary existence of all physical things

72 7Y NIN'YAD A7'WY R¥N)I
D"NY30 DT

is actually the force that combines, connects, and
unifies all the elements.

TOXAT NN 297110 NN KN
NiTio*n 72 NX.

(Since this force is above them.)

(on nynY ini'nY.)

Its source is in the Divine utterance that animates
and sustains it at every moment,

ININ N2DAD MXAD [N YWY
ya1 21 ny 722 inixk n1nn,

in the manner of "Forever, O Hashem, Your word
stands in the heavens."

D'NY2 1¥) 2T ,'N D7IV7'Y |9iK.

And as he further adds there:

DY 9'0iNyY '9)1:

"If permission were granted to the eye to see the
Divine vitality and spirituality within every creation,

X122 7229 MINND| NN,

which flows into it from the mouth of Hashem and
His Divine breath,

' NI 'N 9 RYiAN ia yoivn,

then the physicality, material substance, and
tangible presence of creation

,iNNN| X120 NN DR
ivnni,

would not be visible to our eyes at all."

13 127'Y'7 779 Ny

And even though a person can come to this
recognition through contemplation,

iT N0 T Kia7 0'7i1¢ qN ,manl
niann T 7y,
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nevertheless, there exists concealment upon
concealment,

1> D7y0 0K D7yn Y ,Dipn 72N

to the point that a person can reach an opposite
state,

9NN XN TAYNYT RidY7 7> Ty,

saying: "The river is mine..." or "My strength and the
might of my hand..."

1D T 0xVI 'Nd" iR "D iR 7 i

In a manner of "Darkness upon the face of the
deep",

DIND 19 7V qYUN'T [9IXT,

as explained earlier,

7"1':),

which represents the concept of concealment and
elevation "upward without end."

TV n7wn7' 47'wnl D7Ynn Y InTY
Y I'X'.

(1)

IAnd the discourse continues:

NNXA2 7'UNNI:

"All of this is by the power of the Infinite One (Ein
Sof)

"qio |'x0 Nd2 NIN NT 727

to create such concealments and hiddenness.

1782 DMNONI Ninyn NiwyY?.

Just as the expansion of light down to the lowest
levels

TY ViR NLVYONNNY DYDT
niaTAN

is only possible through the power of the Infinite
One—

Qio 'K N2 NIN NiIINNX Ni'D
RIT

(which is the concept of Ein Sof extending downward
without limit),

(I'Y TY NYN'7 I0 'K VINT 1Y INTY
n'77m),

so too, the power of the Infinite One conceals and
hides

D'72YA0 Qi0 |'KD N KN L[ N2 M
1 noni

through countless concealments and hiddenness—

DAEN! Nin7yn Y202

(which is the concept of Ein Sof ascending upward
without end)."

(I'8 TV N7yn7 qio 'K ViKY 1INTY
Yiz).

And it continues:

J'wnni:

"This is what is written:

"AMITANTT:
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'Indeed, You are a hidden G-d' (Achen Atah Kel
Mistater)."

NNON 7X NIAX X'

That He hides Himself through countless
concealments,

Nin%yn 1272 YRRONY N1
DR,

this itself is the aspect of "Atah" (You),

vnn 'nnx' n'na Nin,

just as it is said:

Di'D 72 77X Ton'Y 0YOT,"

where "day" represents revelation,

47'2 NY'NA NN DI,

and just as revelation is associated with Chesed
(Kindness) and the name Kel,

77X DY TON KIN 17'anY in),

so too, the aspect of concealment and hiddenness is
also truly Atah (You)."

DYDY ANROAY NN L2 N2 1D
v Ny’ n1'na &N

The explanation of this, as the Rebbe Rashab
elaborates extensively

1NTX 72 WY 192 N1 Vi
n21NXa vl (A"¢"Nnn)

in the hemshechim (series) of 5666 (Samach Vav)
and 5672,

N2 2"yAl "0 YNNa
nNinipn,

is that just as the power of limitlessness is drawn
from the true infinite,

YN 7112 720 NdNY DWHY
"MK 7122 '72 N1'Nan,

so too, the power to limit,

and even the power of finiteness that is below it,

19N NYN7Y 71130 Nd DA,

are all drawn specifically from the true infinite.

'TNXD 7123 '72 NI'NAN DYN)
Ni2IT.

And the proof of this:

1277 N,

It is known that no light or revelation can limit or
constrain itself.

721 IR DY LT DY,

The ability to contract and limit must come from

inYy NX 722'1 DYNY'Y YN 'K,

the same source from which the light and revelation
emerge.

1720 TIRD 1YNIY DiAN N7X,

From there, the power to contract and limit is also
drawn.

722071 DYNYY? N3N D YN DYN.
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And even more, from this perspective, it must be
said

[ni7 D202 ,nT T¥N ,NAVTNI,

that the aspect of concealment and contraction—the
power of limitation—

21230 N2 ,"NNEN'T Y,

actually originates from an even higher level in
"Atah" than Kel,

l'avnn NI n7ynY 'NRXa y'an
49720 Y TN

And he brings examples and analogies,

D'7¢01 NIRNIT N2,

illustrating this concept as it manifests below the
Tzimtzum,

DI¥NXD [A NUNYT KD VDY 192,

in the worlds, in the vessels of Beriah, Yetzirah, and
Asiyah (B'Y’A),

y™27 0'792 nin%iva,

and even higher, in the vessels of Atzilus,

N7'¥XT 0792 NI Ny,

and even before the Tzimtzum,

DIXNYD 197 DA,

up to the level of Atzmus (the Divine Essence),

nINYYN NI'NRY7 T,

where the concept is absolute ability—

N7 7Y RN DYY,

the ability to illuminate and the ability not to
illuminate, both equally.

192 ,2'RNY7 7Y NP ARG NP
NiYa DNY.

And from this emerge the two concepts:

D'21YN 2 DY) DTN

"Downward without limit" and "Upward without
end"—

I'K TY D72ynY' 'Non 'R TY nvnY

YiZ,

both of which derive from the power of the Infinite
One (Ein Sof).

Qi0 'k MO DD DRIYY.

This is what is meant when we say that Or Ein Sof
extends

XIN Qi0 'K NIRY ,D"ININY NN INT

"Upward without end" and "Downward without limit."

I' TY NN YR 'R TV n'7ynY
n'mHn'.

However, the concept of "Downward without limit"

NN 'R TY NUNT'T WY XX

derives from the power to illuminate,

'RNY7 NN YN,

while the concept of "Upward without end"

YR I'R TV n7yn7'T vl
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derives from the power not to illuminate—

'NDY N7Y NN YRy,

which is the ability to contract and conceal through
endless layers of concealment.

D7¥N3 D'72¥0Y71 D¥NY7 DO INTY
D7VN I0KN.

This is the meaning of the verse: "Indeed, You are a
hidden G-d" (Achen Atah Kel Mistater),

7N DN Y 12N2Y NN ANTY
nnon',

to the extent that He hides within many coverings
and many klipos

NAR221 DO NN NNOAY TY|
nio'p

(as explained in the teachings of the Baal Shem Tov
above).

(7"10 200 oY 7yan Miny).

And this concept extends into the service of man,

DTN NTIAYA YNIY 1921,

where one can reach a state of saying:

i 7>

"The river is mine..." or "My strength and the might
of my hand...",

1> 7T YY) N3’ iR "1 iR Y.

as the discourse concludes:

INXNA DHONY 91!

This matter is specifically within the power of Ein
Sof,

K71 T 9i0 'K MDA NIN DT |V,

for only the Infinite One has the ability to conceal

MO D'7YN7 qio 'KD NdQ T

through endless levels of concealment,

DIRON| NNy 1M 4273,

which is the concept of Or Ein Sof ascending
"upward without end."

Yi? I'K TV N7907 qio 'K iR 1INTY.

()

And this is the concept of the treasure that is given in
order to achieve victory in battle.

N¥17 T2 DINIY Y¥IRD 1Y 10T

o

Meaning, they are not only given the aspect of Or
Ein Sof extending downward without limit,

TINT YD DX 71 K7 DINRY )
N'77 'Y TV NYAY 9io 'K,

but even the treasures are lavishly expended,

NINYIND DX D'T2720 DA K7,

which by nature remain hidden.

D7VN2 KINY ,NIX 7Y 11V,

This represents the concealment and elevation of Or
Ein Sof ascending without end.

TV n7unY 47'wnl 07ynn Y InTY
Yz I'.
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And through this, the soldiers win the battle. NIX NAXD 'WIX O'NYIN 0T T 725
nnn7An.

As mentioned earlier, although the treasures are NX D'NIY '9 7Y ORY AN

given through the officers of the army, 2'00 T'R9 T Y NiNYiRD,

the intention is that through these officers, the T'RO T 7YY R DT NN I

treasures should reach the soldiers, 7'00 'YX NiNYinD v 700,

the soldiers of the army of Hashem, NIXD 'YX,

who are the ones who achieve the actual victory in  [17x DY ,'n NikayY D'XIY

battle. 2yioa nnN7AN NX D'NXINY.
And just as in the Exodus from Egypt, the Jewish 12 IXI71 ,0MI¥N NXR'Y'AY DY)
people were called "the armies of Hashem", N niNay' ova v

as it is written: "All the armies of Hashem went out  [yaxn 'n nikay 72 Ik 221NV ind

from the land of Egypt" 1> D¥n’,

"by their divisions"— DniNay 7y,

so too, in the final redemption, it is written: 1NN DX YINND ANRY MDD
J']iN'?E?J',"

"As in the days when you left Egypt, | will show 1277 D'YUN NX3,

wonders"

in the coming of Moshiach Tzidkeinu. 720 AT YN NTIAYD T Y,

This is accomplished through the service of battle nnnmYe nx'y'Na,
during exile,

by taking the treasure of Yiras Shamayim (fear of NXY' 7Y NIRD DX D'NRI7Y |9iK2
Heaven), D'nY,

through which one also receives the higher treasure, [Wyixn NX DA D720 iT 7YY

n7ynaY,
and thereby achieves victory in battle. nNN7AN NX D'NYINI.
And the Jewish people will go forth triumphantly— NN T DYRYIT IRYY 1D,
through Moshiach Tzidkeinu, NPTY N'n T 9y,

may it be speedily in our days. 1A ainEa.




