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Introduction

This discourse by the Tzemach Tzedek, the third Rebbe of Chabad (1789—1866), is a richly layered exposition
on the verse: "1970 02°7%% 11 °0X" (Devarim 13:5) and its surrounding directives. Delivered within the context
of Elul and the High Holidays, the maamar explores the six-part progression in Divine service: walking after
Hashem, fearing Him, guarding His mitzvos, listening to His voice, serving Him, and cleaving to Him. Through
a blend of Kabbalistic structure and practical avodah, the discourse maps these stages onto both the calendar of
Elul-Tishrei and the inner structure of the soul's relationship with Hashem.

R D p'w 2"'T0

The regular weekly Torah reading order for Shabbos Kodesh, Parshas Re'eh.

After Hashem your G-d you shall walk, and Him you shall
fear, and His commandments you shall guard, and to His
voice you shall listen, and Him you shall serve, and to Him
you shall cleave—behold, it enumerates here six things: you
shall walk, you shall fear, you shall guard, you shall listen, you
shall serve, you shall cleave.

And behold, in the explanation of "After Hashem you shall

walk," there are three interpretations: in the Gemara, in the
Midrash, and in the Yalkut.

For behold (in the Gemara, Sotah): "After Hashem you shall
walk"—is it possible to walk after the Holy One, blessed be
He? Rather, walk after His traits: just as He clothes the naked,
so you shall do; just as He is gracious, so you shall be gracious;
just as He is merciful, so you shall be merciful.

And behold, in the Midrash (Parshas Kedoshim) it says on the
verse "After Hashem you shall walk": is it possible to walk
after Him, the One of whom it is written "Your way and Your
path is in great waters"? How is it possible to walk after Him?
Rather, "I did not engage in anything but planting at first," as it
is written, "And Hashem planted a garden in Eden from the
beginning." So you, too, shall engage only in planting first, as it
is written, "And when you come to the land and you shall plant
every food tree."
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And behold, it needs to be understood: what does planting
accomplish to fulfill "After Hashem you shall walk"?

And in the Yalkut, it explains on "After Hashem you shall
walk": at the time Moshe said to Bnei Yisrael, "After Hashem
you shall walk," they said to him: how is it possible to walk
after Hashem? And he said to them: "All the paths of Hashem
are kindness and truth"—and truth is nothing but Torah.

Thus, there are three interpretations in "After Hashem you shall
walk": to walk after His attributes, planting, and that all His
ways are kindness and truth.

And to understand all this, it is necessary to explain the phrase
"After Hashem you shall walk."

For behold, a person must hold himself as being in the aspect of
"behind." For behold, by the High Priest there was the Choshen
and the Ephod. And behold, in the Ephod there were two
stones, and on them were engraved the names of the tribes of
Bnei Yisrael, as it says: "Six of their names on one stone and
six of their names on the second stone," and both were on the
back of the Kohen Gadol, for they were on his shoulders.

And the Choshen was in front of him, and it too had engraved
on it the names of Bnei Yisrael, as it is written: "And Aharon
shall carry the names of the Bnei Yisrael before Hashem."

And behold, just as by the Kohen Gadol the names of the tribes
of Bnei Yisrael were engraved on the aspect of the shoulders
and the back, so too, every person must hold himself in the
aspect of "behind."

For although there is the aspect of "face"—as it is written, "May
Hashem shine His face upon you," and at the giving of the
Torah, "Face to face Hashem spoke with you"—and all this face
[from above] was because there was a face from below, from the
Jewish people,

nonetheless, not everyone can reach the level of "face."
Therefore, a person must hold himself in the aspect of "back."
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And this is the concept of "His left hand is under my head"—the
left pushes away.

For behold, this verse, "His left hand is under my head," is
written in Shir HaShirim twice: first it is written in chapter 2,
"His left hand is under my head and His right hand embraces

me,

and afterward, at the end of Shir HaShirim, it says, "His left
hand is under my head and His right hand embraces me."

Only, there at the end it is written "my head" (*¥&") without the
o', and earlier it is written "to my head" ("¥/&1?7) with a lamed.

And it must be understood: why is this verse written twice?

However, because there are two levels of left and right: for there
is left and right of the recipient, and there is left and right of the
influencer.

For above it is written that all is right, as it says, "Your right
hand, Hashem, is glorious in strength; Your right hand, Hashem,
crushes the enemy"—twice it says “right.”

And the "left" of the recipient is when he humbles himself.

For one does not stand to pray except from a state of heaviness
of head—meaning, heaviness of head is submission and
nullification, which must precede prayer.

For prayer was established in place of sacrifices, and just as with
sacrifices there was the commandment of removing the ashes, as
it says, "And he shall lift out the ashes"—

so too in divine service it is lowliness, as in "And I am dust and
ashes," and "Let my soul be like dust to all."

And through what does one come to submission and lowliness?
It is through “masters of accounting” (mari d’chushbana), from
all the thoughts and words that are not for Hashem—

and how distant he is from Godliness. For a person should not
imagine that just because he is praying, he is already good—for
it is not so.
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And this is through contemplating the verse: "The lip of truth
shall be established forever, but a lying tongue is but for a
moment."

For there is “truth,” and there is “the lip of truth.” For “truth” is
as it says, “And the truth of Hashem is forever.”

For behold it is written: “For Hashem is a G-d of
knowledges”—that there are two perspectives:

From the higher perspective downward—there is [existence];
and from the lower perspective upward—there is not, for to
grant inheritance to those who love Me there is being, but before
Him, all is as nothing and of no account.

And from below upward there is only because it was created
from nothing.

And “the truth of Hashem is forever” means that the upper
knowledge be revealed below as well, that before Him all is as
nothing. This is called “truth.”

However, to reach this level of truth is not possible now.
Therefore we request about it: “Give truth to Yaakov.”

For there is “the lip of truth.” And the meaning of “lip of truth”
is like a lip to a garment—so too, “lip of truth” is the
nullification of something to nothing.

But in this life it is not yet called “truth,” for truth is when there
is no change at all.

Therefore, when it is “the lip of truth,” then “it shall be
established forever.”

For behold, if during prayer he has love—“And you shall love
Hashem your G-d”—but after the prayer he returns to
physicality, then it is not truth, and is called: “The lying tongue
is but for a moment.”

But “the lip of truth shall be established forever”—and this is
what Rabbi Akiva said: “When you reach the pure marble
stones, do not say: ‘Water, water,” for it is said, ‘He who speaks
lies shall not stand before My eyes.’”
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For the meaning of “water, water” is the two aspects of water:
for it says, “Let there be a firmament... and let it separate
between the waters and the waters.”

For there are upper waters above the firmament, which is the
level of “And a river goes out of Eden to water the garden”—the
level of supernal delight in G-dliness.

And there are lower waters, which are the level of the source of
physical flow, for water causes all kinds of pleasure to grow.

And behold: do not say “water, water”—that they are two
separate aspects of water, for they are not truly separate.

For although the firmament separates, nevertheless the lower
waters cry: “We want to be before the King!”

Therefore this is called “he who speaks lies,”

And behold, this must be “masters of accounting” (marei
dehushbana): that if during prayer he has love, but after prayer
he is drawn to materiality—then he makes something and a
separate thing,

and this is a sign that it is not “the lip of truth.” Therefore, there
must be lowliness and heaviness of head.

And through this: “Whoever lowers himself, Hashem raises

2

him.

“If you have degraded yourself—elevate yourself,” for the
elevation is the level of encompassing light (sovev kol almin),

like the analogy of a circle, which has no beginning or end.

And this 1s “After Hashem...” and afterward comes the level
“you shall walk”—*“going and traveling southward,” from level
to level.

And behold, all this is in the person—and likewise above: “After
Hashem you shall walk” means that the level of “you shall
walk” is drawn from contemplation in “after Hashem.”

That all that became a source for worlds is only the level of
“after Hashem,” for “And Hashem sat as King forever.”
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Like a parable of a person sitting on a throne—he only sits with
his back; so too above: “Hashem sat as King,”

for kingship is also only a radiance, for “King” is His name—

for the essence of the King does not spread into the kingdom,
only His name.

And above this is the level of Malchus, Malchus of Atzilus.

And this is the concept of “Blessed is He and His Name,” and
the world was created.

For the concept of thirteen is explained in Pirkei d’Rabbi
Eliezer: that they are ten utterances, included in
three—Chochmah, Binah, Daas.

As it is written: “Hashem, with wisdom, founded the earth;
established the heavens with understanding; with His
knowledge, the depths were split.”

And it concludes with “Blessed is His Name,” for all this is only
in the level of His Name alone.

For His great Name is praised and glorified forever.

And this is “Blessed is He and His Name, and the world was,” to
contemplate how with one utterance He created the world—

for “Behibaram” (in their creation) is by the letter hei He created
them.

The letter hei is a light letter, with no substance, and easy to say.

And the concept of saying “Blessed is...” means that through
contemplation this revelation should be drawn into the soul:
“Blessed is He and His Name, and the world was...” until
“Blessed is...”

And all this is the level of “after Hashem,” and behold, from the
level of “after Hashem,” from this is drawn “you shall walk,”
going and traveling southward—

for “southward” is the strength of the south. And all this is left
and right of the recipient.

W XIT 737 — KOIT 2Y WP o7 — W T
2R "7 2PN 1YY 12 03 127N .

K23 WY 20 72 T P12 03 Ko MO 72,
Y P71 — N1 TR VWENR TR0 DMLY PR 3.
M2°¥RT NID97 1197 NPT X — A72vRY).

DI M) YN KT 712 1Y .

" DIy — YRR 2277 R0 KPR -3 Py
YT 7292021 79002 — 3219921 0921 NITNR.

Q7Y 7293 ,7IR 702 70302 ' :2IN2Y i3
WP NIIAR YT ,A9203.

Y NP2 P RAT I 92 03 N 7IN23 02om
735.

23737 W 7Y 27y INoRI MR 3.

>3 PR 11207 — 02T M) MY XA P2
D71V K12 NOR A7H82.

DX72 X732 - DX7272 3.

RYYR 72 197 — K77 DK Ko7 — X"7 NI

ATRING 9.

— II3IANT 0T YW RIT — N2 MIRY TIv)
W92 A] "7 W

TY — R 02 — 0PI A — W X N2

iy 7112,

— "G NPT A3 7 U P02 8 A 9
12337 ¥i03] 7127 — 1070 TR A1,

X3 77 92 73 0177 RDPIA RIT — 72330 03
22RNT T RN

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

Tzemach Tzedek

Ohr HaTorah
Parshas Re’eh

7''o2

Chelek Vov - 10%n 22798 "7 "R

And behold, afterward, “and Him you shall fear” is the left and
right of the influencer. For “and Him” is the awe that extends
from His Essence and Being—blessed is He—which is the
supernal level of left.

And afterward, “and His commandments you shall guard, and to
His voice you shall listen, and Him you shall serve”—these are
the three things upon which the world stands: Torah, service
(avodah), and acts of kindness.

For “you shall serve Him” is service, meaning the
sacrifices—and now it is prayer, for they established it in place
of the continual offerings.

And “His commandments” is kindness. And “to His voice you
shall listen” is Torah—the middle line.

And the matter is: “His commandments you shall guard”—for in
commandments it is written “which I command you,” “I” being

the one who is commanding.
The 248 positive commandments are the 248 limbs of the King.
And yet, afterward it is written, “and to His voice you shall

listen”—and “His voice” is Torah.

For mitzvos, although they are the 248 limbs of the King, they
are still limbs—Iike, by way of analogy, external limbs.

But Torah is from the inner limbs. And by way of analogy: voice
comes from the lungs and breath of the heart—which are inner
organs.

And this is “and to His voice you shall listen”—*Make your ears
hear what your mouth utters.”

“You” is the level of “You give life to all of them.”

“You are Hashem alone”—this is what your mouth expresses.

For everyone who reads Torah—the Holy One, blessed is He,
reads and studies in parallel.
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Therefore, “my tongue shall answer Your word”—for the Torah
is ““Your word,” and the person is merely like one responding
after the reader.

And behold, “and Him you shall serve” is prayer—because one
must draw down the Infinite Light.

For why was the land lost? Because they did not bless on the
Torah first—meaning, they did not draw down through Torah.
And this is through prayer. For behold, prayer was established in
place of the continual offerings.

And one must ask: are not the eighteen blessings of prayer
corresponding to the eighteen vertebrae of the spine?

But the matter is that the eighteen vertebrae of the spine connect
the intellect to the thighs.

So too are the eighteen blessings of Shemoneh Esrei. Therefore,
it contains Avos (patriarchs) and thanksgiving—which are the
extension from intellect to thighs.

But even so, prayer was established in place of the continual
offerings.

For through it one first draws down into the intellect—as it is
written, “My offering, My bread...”—

for first it is necessary to strengthen the intellect, and then to
draw from intellect to thighs.

And this is: “And at night, what does the Holy One do?”—He
rides upon a light cherub and floats over eighteen thousand
worlds.

For the root of their extension is through the eighteen blessings
of prayer, so that the extension will reach also below.

And this is “at night”—for what is the significance of “at night”
specifically?
But the matter is that “night” is exile, which is likened to night.

Therefore: “and at night, what does He do?”—He rides and
floats through eighteen thousand worlds.
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For through the eighteen blessings of prayer by day, the
revelation is drawn down also into the “night”—which is exile,
concealment, and hiddenness.

And this is “and Him you shall serve,” which is
prayer—established in place of the offerings.

And behold, “and to Him you shall cleave” refers to the state
after prayer (nefeil asha’ar), for then is “and to Him you shall
cleave.”

For cleaving (deveikus) is a state in which there are no changes,
as it is written: “My soul cleaves after You.”

And our Sages said: “With three expressions of affection the
Holy One, blessed is He, loved Israel: in cleaving, desire, and
longing”—and we learn all of them from the section of that
wicked one.

“Cleaving”: “and his soul was bound up...”—for deveikus is
like joining two separate things, and through this they become
one.

So too is “and to Him you shall cleave” in the state after prayer,
when we say: “To You, Hashem, I lift up my soul.”

“In You, Hashem, I trusted”—for “I trusted” (°*nrwv1) is a
language of reliance and cleaving.

And therefore: “Let not my enemies exult over me.”

For “Your right hand, Hashem, is glorious in power; Your right
hand crushes the enemy.”

And behold, in this verse “After Hashem your G-d you shall
walk,” there are fifteen words.

And likewise, there are fifteen words in the blessing “Baruch
Kevod Hashem Mimkomo,” and also fifteen vavs in the
paragraph of “Emes Veyatziv,” and also fifteen praises in
“Yishtabach.”

And this corresponds to the fifteen “Songs of Ascents” (Shir
Hama’alos) in Tehillim.

And the idea is that fifteen is 7" (Yud-Heh).

For behold, it is written: “Lift up your hands in holiness and
bless Hashem.”
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For “your hands” are the two hands: “His left hand under my
head, and His right hand embraces me.”

And through this: “Lift up your hands in holiness and bless
Hashem.”

For behold, there is “kodesh” and there is “kadosh” with a vav.

For “kodesh” means separate. There are two levels: Memalei
Kol Almin and Soveiv Kol Almin.

For just as the soul fills the body, so too Hashem fills all
worlds—this is Memalei Kol Almin.

But there is a higher level—Soveiv Kol Almin.

And “kadosh” with a vav is the drawing down from the level of
Soveiv into Memalei,

though it is only a radiance (ha’arah).

But “Lift up your hands in holiness” means to draw down the
very essence of Soveiv Kol Almin—not just a radiance.

And this is through “Lift up your hands,” which is the level of
“His left hand under my head, and His right hand embraces me.”

And behold, there is yet another vav in this verse, as it is written:

“And Him you shall fear, and His commandments you shall
guard,” etc.

Altogether, there are five vavs here: “And Him you shall fear,”
“and His commandments,” “and to His voice,” “and Him,
to Him.”

99 ¢¢ 99 <6

and

And behold, the five vavs correspond to the letters vav and hei.

And therefore there are five vavs, for it alludes to vav-hei.
For behold, now it is written: “For a hand is on the throne of
Y-H,” and our Sages said: The Name is not complete, and the
Throne is not complete.

If so, one must say: “May His great Name be blessed”—the
Name Y-H, great—meaning that Y-H will be drawn into V-H.
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And this is through Torah and mitzvos—for “mitzvah” has in it
the letters vav-hei, and the letters yud-hei are hinted in
“mitzvah” through the atbash cipher, for yud-hei becomes
mem-tzadi.

For yud-hei cannot come into a state of drawing down except
through the transformation of letters.

And through Torah, which is “My bread,” “in My bread,” and
through this “holy dwells within his innards.”

And behold, to understand more the matter of the five vavs,
behold: “And I will remember My covenant with Yaakov’—it is
written “Yaakov” full with a vav.

And Rashi explains there in Parshas Bechukosai: that five times
“Yaakov” is written full, and corresponding to this, Eliyahu is
written five times deficient of a vav—because Yaakov took the
vav as collateral from Eliyahu to ensure he would come and
herald the redemption of his children.

And the matter is: it is written “And there was no man to work
the soil,” and it says in the Midrash on this verse (Bereishis
Rabbah): “No man”—this refers to Eliyahu and to Choni
HaMa’agel—"“to work the soil,” meaning to bring the creations
to serve the Creator.

And the idea is: “These are the generations of the heavens and
the earth in their creation”—it is written “generations” (mM721n)
full.

For all other times “generations” is written deficient, except for
“These are the generations of the heavens,” and “These are the
generations of Peretz.”

And the matter is: for behold, vav is the drawing down of
holiness into the six middos (attributes), but there is a higher vav
as well.

And behold, “These are the generations of the heavens”—it is
written with full spelling because the world was created in
fullness, with a generous eye; only afterward did it become
corrupted.
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But “These are the generations of Peretz” is also written full,
because from Peretz comes Mashiach—and this refers to the
future.

For the king breaks through a fence to make for himself a
path—this is the drawing down and revelation of G-dliness
below.

Therefore, “M7710” is written full with two vavs.

And behold, in the future it will be revealed—and now it must
be drawn down,

and that is through the six words of the unification of Krias
Shema and through 248 words—through this these two vavs are
drawn down.

And this is: “After Hashem your G-d you shall walk.” Is it
possible to walk after the Holy One? Rather:

“Just as I did not engage except in planting, so you shall not
engage except in planting.”

For the explanation of planting indicates revelation of
G-dliness—

as it is written by Avraham: “And he planted an eishel in Be’er
Sheva.” And what is written there? “And he called there in the
name of Hashem, G-d of the world.”

And this is like the beginning of creation: the six days of
creation were only in planting, which is revelation of G-dliness.
For the creation of the six days was concealment, but afterward
“And Hashem G-d planted a garden in Eden from the
beginning”—

He drew down Garden, Eden, and “from the beginning.” And
yet, you shall engage only in planting—to draw down the aspect
of Eden and Beginning into the Garden.

And in Torah it is written: “And chochmah and binah He planted
within us.”

And behold, vav with its full spelling is with an alef—this is the
thirteen attributes of mercy that shine in the month of Elul.
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For about Elul it is said: “Who grazes among the roses,” just as a

rose has thirteen petals and includes red and white, etc.

And behold, since we are interpreting this whole verse about the

month—there is a need to interpret the entire verse according to
the month of Elul.

That just as in the individual there is “After Hashem you shall
walk, and Him you shall fear, and His commandments,” etc.—

so too, in the general, all of this is in the month of Elul.

And “After Hashem you shall walk” refers to the month of Elul,

as it 1s written: “After Hashem they shall walk, like a lion He
shall roar,” which refers to Elul—

and this is left and right of the recipient.

And behold, “And Him you shall fear” refers to the Days of
Awe, which are the attribute of fear—the level of left that
descends from above.

For from “Awesome” (Nora) comes “awe” (yirah).

And this is “His left hand is under my head and His right hand
embraces me”—referring to left and right of the recipient.

And the second verse: “His left hand is under my head and His
right hand embraces me”—refers to left and right of the
influencer.

And therefore, in Shir HaShirim it is first written “His left hand
under o0 my head” with a lamed—because “to my head” means
beneath my head, not my actual head.

For there are Chabad and Chagat, and “to my head” refers only
to Chagat, not to Chabad—and all this is through the left of the
recipient.

But “His left hand under my head” is the level of the left of the
influencer, which is awe that is drawn down on Rosh
Hashanah—and through this, it becomes “under my head,”
which is the raising of the head and intellect, the level of
Chabad.
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And this is: “His left hand is under my head”—this is Rosh
Hashanah.

And behold: “And His commandments you shall guard, and to
His voice you shall listen”—behold, “to His voice” is the voice
of the shofar from above, as it is written: “And Hashem Elokim
shall sound the shofar.”

And therefore we bless “to hear the voice of the shofar,” for one
needs only to Aear the voice of the shofar—

for the shofar is from above.

And behold, “and Him you shall serve” is the Ten Days of
Repentance (Aseres Yemei Teshuvah).

For behold, it is said: “Seek Hashem when He is found”—this
refers to the Ten Days of Repentance.

And the Gemara asks: But it is written “in all [times] that we call
to Him”? And it answers: here it refers to the individual, there to
the community.

Nevertheless, the community is also better during the Ten Days
of Repentance—

for “seek” is in plural form. And even though the community is
[always] included in “in all [times] we call to Him,” still, during
the Ten Days it is better—

for it says “when He is found”—only one must search and find.

For although on Rosh Hashanah it is a level of awe that is drawn
from above—and it is the level of left, which is concealment and
hiddenness—

still, it is like the parable of a father who hides himself from his
son—not with the intention of true concealment, but rather so
that the son should seek him.

And this is “and Him you shall serve.”

And behold, afterward on Yom Kippur: “and to Him you shall
cleave”—for what is in the individual every day as nefilas
apayim,

behold, in the general it is the Ne’ilah of Yom Kippur—then is
“and to Him you shall cleave.”
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And then: “Your right hand, Hashem, is glorious in strength; PR YA T AP0, 092 077N T e o)
Your right hand, Hashem, crushes the enemy,” etc. 9.

[NOTE Summary

The maamar begins with an analysis of the six imperatives in the verse: “112270 123 ...39%0 02°52X ' *OR.” Each
corresponds to a different mode of Divine service. The first phrase—"walking after Hashem"—is unpacked
via three midrashic interpretations: emulating Hashem’s middos (as in clothing the naked), engaging in
planting (spreading G-dliness like Avraham), and pursuing truth (Torah). The Tzemach Tzedek emphasizes that
a person must view themselves as in a position of "achor" (back)—with humility—just as the Kohen Gadol
bore the tribes on his back, signifying service from below.

He explains that although revelation (“face”) is possible—e.g., face-to-face communication at Sinai—this
requires our own inner "face." Lacking that, one must begin with submission (achor). The phrase “nnn 8%
"wX1%” (His left hand under my head) is presented as symbolic of this humble stance, which leads eventually to
Divine embrace.

The discourse proceeds to contrast two kinds of left and right: those of the recipient (the person) and of the
influencer (Hashem). Left denotes awe and contraction; right denotes love and expansion. Genuine submission
and lowliness are achieved through introspection, recognizing one’s distance from Hashem—not by assuming
that davening alone makes one righteous. One must avoid superficiality in avodah, seeking “n»y npw” (a lip of
truth) that lasts “7yY,” rather than temporary inspiration.

The six imperatives then align with the calendar journey of Elul through Yom Kippur.

e %R 1 >7OR” = the start of Elul: going after Hashem through humility and planting (spreading
G-dliness)

“X7°n INXY” = Days of Awe: awe that descends from above

“MYn Ymxn NXY” = acts of kindness

“Wnwn 19721 = Torah, the inner voice

“72vn INRY” = Aseres Yemei Teshuvah: serving through tefillah

“1P27n 129” = Yom Kippur’s Ne’ilah: the culmination of cleaving

79’

The maamar explores the mystical idea that mitzvos contain the letters i1 (vav-hei), while the hidden 7
(yud-hei) is embedded via the atbash transformation in the letters ¥”» of "mitzvah." The revelation of 77— into
-1, representing the unification of Hashem’s name, is facilitated by mitzvos and Torah—drawing G-dliness
into the world.
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The symbolism of the five vavs in the verse is linked to the completion of Hashem’s name, representing
spiritual wholeness. Similarly, the fullness of the word “n721n” (generations) with two vavs in select verses
signifies a state of spiritual completeness—Ilike in “y5 mM72n,” which alludes to the birth of Mashiach. The
Tzemach Tzedek ties this to the rectification of creation, drawing a parallel between the initial perfection of
the world and its ultimate redemption.

He concludes by explaining the dual appearances of ‘&~ nin i78niy”—the first with a lamed (““Wx27”),
indicating partial connection (Chagat), and the second without, indicating full cognitive elevation (Chabad).
The former is initiated by the recipient’s humility; the latter by Hashem’s giving.

Practical Takeaway

The path to cleaving to Hashem is not a single moment of inspiration but a structured ascent—from humility
to awe, from mitzvah to Torah, from service to oneness. The month of Elul is our opportunity to begin this
process: to go “after Hashem” by emulating His traits, engaging in inward refinement, and preparing ourselves
for the awe of Rosh Hashanah and the intimacy of Yom Kippur. Our avodah draws G-d’s essence
downward—not just light or revelation, but the King Himself.

Chassidic Story

The Tzemach Tzedek was once approached by a chossid during Elul who confessed with great sorrow that he
felt no awe or trembling as he once did. The Rebbe asked him: “When you daven, what kavanos do you have
during the brachah ‘wy7pn 77177 (the holy King)?”

The man stammered, “I try to picture Hashem as a majestic king enthroned above.”

The Tzemach Tzedek replied, “That’s the problem. You placed Him above—and left Him there. In Elul, the
King is in the field. Bring Him down, let Him walk beside you. That’s where awe begins.”

Source: Adapted from Sefer HaSichos Tzemach Tzedek, and oral tradition.

END NOTE]
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