
 בס"ד

Alter Rebbe - Torah Ohr 
Parshas Terumah- וגו לִי כְּאָח יתִֶּנְךָ מִי  

 
"Who would make you like a brother to me..." This is the 
request of Knesset Yisrael to the Holy One, Blessed be He, 
regarding the time of exile. For when the Beit HaMikdash 
stood, Israel was called brothers to the Omnipresent, as it is 
written: "For the sake of my brothers and friends…" (Psalms 
122:8), and afterward, it is written: "For the sake of the 
House of the Lord our God" (Psalms 122:9). Meaning, when 
are they called brothers? When the Beit HaMikdash exists. 
Therefore, it now requests, "Who would make you like a 
brother to me..." 

בַּקָּשַׁת זֶהוּ .וגו' לִי כְּאָח יתִֶּנְךָ מִי  
עַל הוּא בָּרוּךְ לְהַקָּדוֹשׁ ישְִׂרָאֵל כְּנסֶֶת  
הַמִּקְדָּשׁ שֶׁבֵּית שֶׁבִּזְמַן הַגָּלוּת, זְמַן  

אַחִים ישְִׂרָאֵל נקְִרְאוּ קַיּיָם הָיהָ  
ורְֵעָי אַחַי לְמַעַן שֶׁכָּתוּב: כְּמוֹ לַמָּקוֹם,  
ה' בֵּית לְמַעַן כָּךְ: אַחַר וּכְתִיב כו',  

נקְִרָאִים אֵימָתַי כְּלוֹמַר, אֱלֹקֵינוּ,  
קַיּיָם. הַמִּקְדָּשׁ שֶׁבֵּית בִּזְמַן אַחִים?  

כְּאָח יתִֶּנךְָ מִי עַכְשָׁו: מְבַקֶּשֶׁת וּלְפִיכָךְ  
כו לִי '. 

And the matter is as follows: Regarding the Keruvim 
(cherubim) that were in the Beit HaMikdash, it is written, 
"And their faces were towards each other" (Exodus 25:20). 
And it is also written, "And you shall make two cherubim… 
one cherub from one end…" (Exodus 25:18-19). The 
concept of the cherubim can be understood based on what 
our Sages said (Chagigah 13b): "The face of a cherub is 
the face of a human, a large face and a small face." 

בְּבֵית שֶׁהָיוּ בַּכְּרוּבִים דְּהִנּהֵ והְָעִניְןָ,  
אֶל אִישׁ וּפְניֵהֶם כְּתוּב: הַמִּקְדָּשׁ  

שְׁניַםִ ועְָשִׂיתָ כְּתוּב: והְִנּהֵ אָחִיו.  
מִזֶּה מִקָּצֵה אֶחָד כְּרוּב כו' כְּרוּבִים  

מַה פִּי עַל יוּבַן הַכְּרוּבִים ועְִניְןַ כו'.  
לִבְרָכָה זִכְרוֹנםָ רַבּוֹתֵינוּ שֶּׁאָמְרוּ  

הַייְנוּ כְּרוּב, פְּניֵ הַייְנוּ ב(: י"ג )חגיגה  
זוּטְרֵי ואְַפֵּי רַבְרְבֵי אַפֵּי - אָדָם פְּניֵ . 

Behold, it is written, "And on the likeness of the throne was 
the appearance of a human" (Ezekiel 1:26). Yet, we must 
ask: does He have a physical form? Rather, the matter is 
that the Torah is called "Adam" (human), as it is written, 
"This is the Torah—Adam" (Numbers 19:14), and it is 
written, "And this is the law of humanity" (II Samuel 7:19). 

הַכִּסֵּא דְּמוּת ועְַל כְּתוּב: דְּהִנּהֵ  
)יחזקאל אָדָם כְּמַרְאֵה דְּמוּת  

לוֹ אֵין שֶׁהֲרֵי לוֹמַר, וצְָרִיךְ א:כ"ו(.  
הַגּוּף דְּמוּת . 

The explanation is as follows: Our Sages said that the 
entire Torah consists of the names of the Holy One, 
Blessed be He, and in the Zohar, the ten sefirot are called 
"the secret of the holy Name." This is similar to a person’s 
name—someone may be called Abraham or Jacob, for 
example, but this name does not affect his essence and 
being. His true essence is his intellect and emotions, which 
exist within him even when he is alone. However, his name 
is only an external aspect, used for others to call him. 

אָדָם, נקְִרֵאת שֶׁהַתּוֹרָה הָעִניְןָ, אַךְ  
אָדָם הַתּוֹרָה זאֹת שֶׁכָּתוּב: כְּמוֹ  
והְַפֵּרוּשׁ הָאָדָם. תּוֹרַת וזְאֹת וּכְתוּב:  

זִכְרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ הִנּהֵ כִּי הוּא,  
שֵׁמוֹתָיו כֻּלָּהּ הַתּוֹרָה כָּל לִבְרָכָה:  

וּבַזּהַֹר הוּא, בָּרוּךְ הַקָּדוֹשׁ שֶׁל  
דִּשְׁמָא רָזָא סְפִירוֹת הַעֶשֶׂר נקְִרָאוֹת  

דֶּרֶךְ עַל שֶׁהוּא והְָעִניְןָ, קַדִּישָׁא.  
שֶׁנּקְִרָא הָאָדָם, שֵׁם כְּמוֹ מָשָׁל  
מָשָׁל, דֶּרֶךְ עַל יעֲַקבֹ, אוֹ אַבְרָהָם  

לְמַהוּתוֹ נוֹגֵעַ זֶה אֵין שֶׁהֲרֵי  
שֶׁל וּמַהוּתוֹ שֶׁעַצְמוּתוֹ ועְַצְמוּתוֹ.  
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שֶׁלוֹ, והְַמִּדּוֹת הַשֵּׂכֶל הוּא הָאָדָם  
לְפָניָו כְּשֶׁהוּא גַּם בּוֹ שַׁיּכָוֹת שֶׁהֵן  
צָרִיךְ אֵינוֹ שְׁמוֹ, כֵּן שֶּׁאֵין מַה עַצְמוֹ.  

בְּחִינתַ אֶלָּא ואְֵינוֹ לְעַצְמוֹ, כְּשֶׁהוּא לוֹ  
לְקָרְאוֹ פּוֹניִם זֶה ידְֵי שֶׁעַל חִיצוֹניִּוּתוֹ,  

 .בִּשְׁמוֹ

And this is [the meaning of] "The Torah is bound with the 
Holy One, Blessed be He." 

בְּקוּדְשָׁא מִתְקַשְּׁרָאָה אוֹרַייְתָא וזְֶהוּ  
הוּא בְּרִיךְ . 

And behold, this aspect of Adam is called the great Adam 
and Apei Rabrevei (large-faced), for the Supernal Wisdom is 
an aspect of the Infinite, as it is written, "And of His 
understanding, there is no searching" (Isaiah 40:28), for "He 
is the knower, and He is the knowledge" (Rambam, Yesodei 
HaTorah 2:10). (See also Ra’avad on Chovot HaLevavot, 
Sha’ar HaYirah, Chapter 1, that "Gadol" (great) refers to the 
vast diffusion of light in the aspect of Infinity.) 

אָדָם נקְִרָא זֶה אָדָם בְּחִינתַ והְִנּהֵ,  
עִלָּאָה חָכְמָה כִּי רַבְרְבֵי, ואְַפֵּי הַגָּדוֹל  
שֶׁכָּתוּב: וּכְמוֹ אֵין־סוֹף, בְּחִינתַ הִיא  

מ:כ"ח(, )ישעיהו חֵקֶר אֵין וּלִתְבוּנתָוֹ  
)ועְַיּןֵ כו' הַדֵּעָה והְוּא הַיּוֹדֵעַ שֶׁהוּא  

שַׁעַר הַלְּבָבוֹת, חוֹבוֹת עַל בְּרַעְבַ"ד  
עַל מַשָּׂאוֹר דְּגָּדוֹל א', פֶּרֶק הַיּרְִאָה,  
בִּבְחִינתַ הָאוֹר הִתְפַּשְּׁטוּת גְּדוּלַּת  

 .(**אֵין־סוֹף

However, this refers to the Torah as it exists above. But for 
there to be a transmission from the aspect of Supernal 
Wisdom into the Torah of Beriah (which is the Torah as we 
have it, for "the Talmud is in Beriah," etc.), there must be 
contraction. And this is what our Sages said: "He contracted 
His presence between the poles of the Ark" (Yoma 21b). For 
since the voice spoke to Moshe from there, it was through 
contraction. 

לְמַעְלָה. שֶׁהִיא כְּמוֹ הַתּוֹרָה זֶהוּ אַךְ  
חָכְמָה מִבְּחִינתַ הַמְשָׁכָה לִהְיוֹת וּכְדֵי  

הַבְּרִיאָה בְּתוֹרַת לְהִתְלַבֵּשׁ עִלָּאָה  
תַּלְמוּד כִּי שֶׁלְּפָניֵנוּ, הַתּוֹרָה )שֶׁהִיא  

ידְֵי עַל לִהְיוֹת צָרִיךְ כו'( בִּבְרִיאָה  
צִמְצֵם רַזָ"ל: שֶׁאָמְרוּ וזְֶהוּ צִמְצוּם.  
כ"א )יומא הָאָרוֹן בְּדֵי בֵּין שְׁכִינתָוֹ  

מְדַבֵּר הַקּוֹל שֶׁמִּשָּׁם מִפְּניֵ כִּי ב'(.  
צִמְצוּם ידְֵי עַל הוּא לְמשֶׁה, . 

This aspect is called Cherub—Apei Zutrei (small-faced), 
which corresponds to Adam HaKatan (the small Adam), like 
the analogy of a small child whose intellectual revelation is 
more contracted than that of a great man. And this is what is 
meant by "one cherub from one end" (Exodus 25:19), 
signifying the transmission from above downward. (As it is 
written, "From one end of the heavens is its emergence..." 
(Psalms 19:7), and the sun represents the Torah, as 
explained in the Zohar, Terumah 137b.) 

זוּטְרֵי, אַפֵּי כְּרוּב נקְִרֵאת זוֹ וּבְחִינהָ  
הַקָּטָן מָשָׁל כְּמוֹ הַקָּטָן, אָדָם בְּחִינתַ  

יוֹתֵר מְצוּמְצָם שֶׁלוֹ בְּמוֹחִין שֶׁהַגִּילּוּי  
אֶחָד כְּרוּב וזְֶהוּ הַגָּדוֹל. מִבְּאָדָם  

הַמְשָׁכָה שֶׁהוּא מִזֶּה, מִקָּצֵה  
שֶׁכָּתוּב: )וּכְמוֹ לְמַטָּה. מִלְמַעְלָה  
)תהלים מוֹצָאוֹ הַשָּׁמַיםִ מִקְּצֵה  

תּוֹרָה, בְּחִינתַ הִיא ושְֶׁמֶשׁ** י"ט:ז'(,  
קל"ז תְּרוּמָה הַזּהַֹר, שֶׁבֵּאַר וּכְמוֹ  

 **.('ב
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This is to be a source and root for drawing light into Beriah, 
Yetzirah, and Asiyah (BYA). And the other cherub from the 
other end represents the descent through an awakening 
from below, in the recitation of Shema, by surrendering 
oneself in "Echad" and "You shall love." 

הָאוֹר לְהַמְשָׁכַת ושְׁרֶֹשׁ מָקוֹר לִהְיוֹת  
)בִּיּ"ע(. ועֲַשִׂיּהָ יצְִירָה, בִּבְרִיאָה,  

כְּדֵי הוּא מִזֶּה מִקָּצֵה אֶחָד וכְְּרוּב  
ידְֵי עַל הַזּאֹת הַירְִידָה שֶׁתִּהְיהֶ  

שְׁמַע, בְּקְרִיאַת דִּלְתַתָּא אִתְעָרוּתָא  
ואְָהַבְתָּ בְּאֶחָד נפְַשׁוֹ לִמְסוֹר . 

Through contemplating how "Hashem is One"—that "I, 
Hashem, have not changed" (Malachi 3:6), and that creation 
came about merely through His utterance ("He commanded, 
and they were created" (Psalms 148:5)), and that all before 
Him is as naught, one reaches self-nullification, desiring 
nothing but closeness to Him. 

לְהִתְבּוֹנןֵ ישְִׂרָאֵל, שְׁמַע ידְֵי עַל והְַייְנוּ,  
רַק שָׁניִתִי, לֹא ה' אֲניִ אֶחָד, ה' אֵיךְ  

צִוָּה הוּא כִּי הָעוֹלָם, ויַהְִי שֶׁאָמַר  
חֲשִׁיב כְּלָא קַמֵּיהּ וכְּוּלָּא ונְבְִרָאוּ, . 

Therefore, through this contemplation, one will attain 
self-sacrifice, as in "And with You, I desire nothing" (Psalms 
73:25). Hence, Knesset Yisrael is called Kallah (bride), 
meaning the yearning of the soul to ascend from below to 
above, to be absorbed into the Infinite Light and gaze upon 
the glory of the King. 

לִידֵי יבָוֹא זוֹ, הִתְבּוֹננְוּת ידְֵי עַל ולְָכֵן,  
לֹא ועְִמְּךָ לִהְיוֹת נפֶֶשׁ, מְסִירַת  

ישְִׂרָאֵל כְּנסֶֶת נקְִרֵאת ולְָכֵן, חָפַצְתִּי.  
מִמַּטָּה הַנּפֶֶשׁ כְּלוֹת לְשׁוֹן כַּלָּה,  

בְּאוֹר־אֵין־סוֹף לְהִכָּלֵל לְמַעְלָה,  
דְּמַלְכָּא בִּיקָרָא וּלְאִסְתַּכְּלָא . 

And through this, just as water reflects a face, a reciprocal 
illumination is drawn from above: "The eyes of Hashem, 
your God, are always upon it..." (Deuteronomy 11:12). This 
is what is meant by "And you shall make two cherubim..." 
(Exodus 25:18), representing two aspects of Divine 
revelation. 

גַּם נמְִשָׁךְ הַפָּניִם, כְּמַיםִ זֶה, ידְֵי ועְַל  
כו'. בָּהּ אֱלֹקֶיךָ ה' עֵיניֵ מִלְמַעְלָה, כֵּן  

כו כְּרוּבִים שְׁניַםִ ועְָשִׂיתָ וזְֶהוּ '. 

And this is [the meaning of] "And you shall make two 
cherubim..." (Exodus 25:18). (See what is written on Shir 
HaShirim regarding the explanation of the groom and bride, 
and on the verse "You have captivated me" (Shir HaShirim 
4:9). Also, see Zohar, Parashat Balak, 187b, regarding the 
concept of "Az’eirat Garma," etc.) 

)וּכְמוֹ כו' כְּרוּבִים שְׁניַםִ ועְָשִׂיתָ וזְֶהוּ  
הַשִּׁירִים, שִׁיר פָּסוּק עַל שֶׁנּתְִבָּאֵר  

פָּסוּק ועְַל וכְַלָּה, חָתָן פֵּרוּשׁ בְּעִניְןַ  
דף בָּלָק פָּרָשַׁת בַּזּהַֹר, ועְַיּןֵ לִבַּבְתִּניִ.  
כו גַּרְמָא דְּאַזְעִירַת בְּעִניְןַ ב', קפ"ז '). 

"From the covering (Kaporet) you shall make the cherubim" 
(Exodus 25:19). This represents the aspect of Sovev Kol 
Almin (the encompassing light), which encompasses them 
both equally. 

הוּא הַכְּרוּבִים, אֶת תַּעֲשׂוּ הַכַּפּרֶֹת מִן  
שֶׁמַּקִּיף עָלְמִין, כָּל סוֹבֵב בְּחִינתַ  

בְּשָׁוהֶ לִשְׁניֵהֶם . 

(As explained above, that the Infinite One, Blessed be He, is 
exalted beyond even the level of Supernal Wisdom, and 
certainly beyond the level of the cherubim and Apei Zutrei 
(small faces). 

( שֶׁאוֹר־אֵין־סוֹף לְעֵיל, שֶׁנּתְִבָּאֵר וּכְמוֹ  
אֲפִלּוּ מַעְלָה לְמַעְלָה בָּרוּךְ־הוּא  

וכְָל־שֶׁכֵּן עִלָּאָה, חָכְמָה מִבְּחִינתַ  
זוּטְרֵי ואְַפֵּי הַכְּרוּבִים מִבְּחִינתַ **.) 
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And see what is written on the verse "For the honor of the 
canopy" regarding the two aspects of honor and the canopy, 
and the encompassing light above them. This corresponds 
to the two cherubim and the covering (Kaporet). 

עַל כִּי פָּסוּק עַל שֶּׁנּתְִבָּאֵר מַה וּרְאֵה  
כָּבוֹד בְּחִינוֹת בּ' בְּעִניְןַ חֻפָּה, כָּבוֹד  
עִניְןַ וזְֶהוּ שֶׁעֲלֵיהֶם. והְַמַּקִּיף והְַחֻפָּה,  

והְַכַּפּרֶֹת הַכְּרוּבִים בּ' . 

And behold, it is written: "And the cherubim shall be with 
wings spread upward..." (Exodus 25:20). And it is stated in 
the Zohar, Parashat Acharei (59a) and Vayechi (218b), that 
"three times a day... they raise their wings by themselves," 
etc. 

פּרְֹשֵׂי הַכְּרוּבִים "והְָיוּ כְּתוּב: והְִנּהֵ  
כ"ה:כ'(. )שמות לְמָעְלָה" כְנפַָיםִ  

ע"א( )נט אַחֲרֵי פָּרָשַׁת בַּזּהַֹר, ואְִיתָּא  
"תְּלַת סע"ב(, )דרכ"ח ויַחְִי וּבְפָרָשַׁת  
מִגַּרְמַייְהוּ "אִינוּן כו', בְּיוֹמָא" זִמְניִן  

כו גַּדְפַייְהוּ" סַלְקִין '. 
And the Ramaz (Rabbi Moshe Zacuto) explains there that 
this refers to the three daily prayers. That is, at the time of 
each of these three prayers, they ascend from Beriah, 
Yetzirah, and Asiyah (BYA) to Atzilut. 

בְּשָׁעַת דְּהַייְנוּ שָׁם, הָרַמַ"ז וּפֵירֵשׁ  
שֶׁהַייְנוּ יוֹם, שֶׁבְּכָל תְּפִלּוֹת שָׁלוֹשׁ  

הַנַּ"ל תְּפִלּוֹת מִג' הַתְּפִלָּה עֵת שֶׁבְּכָל  
בָּאֲצִילוּת לְמַעְלָה מִבִּיּ"ע עוֹלִים הֵם . 

And this is "they raise their wings", meaning that through the 
arousal of love and awe within Israel—since love and awe 
are called "wings" and "ascent upward"—this elevates them. 

עַל־ידְֵי שֶׁהוּא גַּדְפַייְהוּ", "סַלְקִין וזְֶהוּ  
והְַיּרְִאָה הָאַהֲבָה הִתְעוֹרְרוּת  

נקְִרָאִים ויְרְִאָה שֶׁאַהֲבָה שֶׁבְּישְִׂרָאֵל,  
לְעֵילָא וּ"פָרְחָא "גַּדְפִין" ". 

(See also Ramaz on Parashat Acharei, on the concept of 
"with their wings". And refer to Zohar, Parashat Balak 
(204b), regarding "the primal light", which is related to the 
supernal wings. The primal light refers to Rav Chesed 
(abundant kindness), which in the service of Hashem 
represents "great love", a love that transcends intellect.) 

( אַחֲרֵי פָּרָשַׁת בָּרַמַ"ז שֶׁכָּתוּב וּכְמוֹ  
בַּזּהַֹר, ועְַיּןֵ "בִּכְנפֵָיהֶם". בְּעִניְןַ שָׁם,  

בְּעִניְןַ ע"ב(, )דר"ד בָּלָק פָּרָשַׁת  
עִלָּאִין". וּ"כְּנפַָיםִ קַדְמָאָה", "נהְוֹרָא  

חֶסֶד", "רַב הוּא קַדְמָאָה" וְ"נהְוֹרָא  
רַבָּה", "אַהֲבָה הוּא ה' וּבַעֲבוֹדַת  

מֵהַשֵּׂכֶל שֶׁלְּמַעְלָה .) 

(And as explained earlier in Parashat Yitro, regarding "the 
Patriarchs are the Chariot", this relates to the cherubim 
spreading their wings over the covering, where the Tablets 
and the Torah are kept.) 

( בְּפָרָשַׁת לְעֵיל שֶּׁנּתְִבָּאֵר מַה ועְַל־פִּי  
הֵן הֵן "הָאָבוֹת בְּעִניְןַ יתְִרוֹ,  
הַכְּרוּבִים עִניְןַ שֶׁזֶּהוּ הַמֶּרְכָּבָה",  

שֶׁבּוֹ הַכַּפּרֶֹת, עַל בִּכְנפֵָיהֶם שֶׁסּוֹכְכִים  
והְַתּוֹרָה הַלּוּחוֹת ). 

Then, they are called "the great Adam" and "Apei Rabrevei" 
(large-faced), since they ascend to Atzilut, where "He and 
His vitality and His essence are one." 

וְ**"אַפֵּי הַגָּדוֹל" "אָדָם נקְִרָאִים ואְָז  
לָאֲצִילוּת, שֶׁעוֹלִים מִפְּניֵ רַבְרְבֵי"**,  
בֵּהוֹן חַד וגְַרְמוֹהִי וחְַיּוֹהִי שֶׁאִיהוּ . 

And this is why Tefillah (prayer) means connection, as in 
"With mighty wrestlings have I wrestled" (Genesis 30:8), 
implying a deep connection and binding. 

כְּמוֹ חִבּוּר, לָשׁוֹן הִיא תְּפִלָּה ולְָכֵן  
ל:ח'(, )בראשית נפְִתַּלְתִּי" "נפְַתּוּלֵי  

עַצְמִי וקְִשּׁוּר חִבּוּר דְּהַייְנוּ . 
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And in the language of the Mishnah, the term "Tofel" refers 
to joining together earthenware vessels, which correspond 
to their connection at their source in the world of Atzilut. 

חֶרֶס, כְּלֵי "הַתּוֹפֵל" הַמִּשְׁנהָ, וּבִלְשׁוֹן  
שֶׁבְּעוֹלַם בְּמְקוֹרָם שֶׁמִּתְחַבְּרִים  

 .הָאֲצִילוּת
Similarly, in the service of Hashem, it represents the soul's 
connection and attachment to its root (as explained in the 
discourse "Yonasi"). 

הִתְקַשְּׁרוּת הִיא ה', בַּעֲבוֹדַת וכְֵן  
)וּכְמוֹ בְּשָׁרְשָׁהּ הַנּפֶֶשׁ וּדְבֵקוּת  

"יוֹנתִָי בְּדִבּוּר־הַמַּתְחִיל שֶׁנּתְִבָּאֵר "). 

Therefore, the cherubim have wings, to soar upward to 
Atzilut, and thereby, their faces are turned toward one 
another, for in that realm they are united face to face. 

לַעֲפוֹף כְּנפַָיםִ, לַכְּרוּבִים ישֵׁ ולְָכֵן  
פְּניֵהֶם זֶה ועְַל־ידְֵי לָאֲצִילוּת, לְמַעְלָה  
מְיוּחָדִים הֵם שֶׁשָּׁם אָחִיו, אֶל אִישׁ  

בְּפָניִם פָּניִם . 

Just as at Matan Torah, where it is written: "Face to face, 
Hashem spoke" (Deuteronomy 5:4) (See this concept 
discussed in the discourse "Va’eheyeh Etzlo Amon"). 

"פָּניִם שֶׁנּאֱֶמַר: תּוֹרָה, בְּמַתַּן וּכְמוֹ  
ה:ד'(. )דברים ה'" דִּבֶּר בְּפָניִם  
בְּדִבּוּר־הַמַּתְחִיל זֶה עִניְןַ )וּרְאֵה  

אָמוֹן אֶצְלוֹ "ואֶָהְיהֶ "). 
Therefore, they are called brothers, as in "For the sake of 
my brothers and friends, I shall now speak peace" (Psalms 
122:8). Peace refers to the unity and connection of the two 
cherubim. 

אַחַי "לְמַעַן וזְֶהוּ: אֲחִים, נקְִרָאִים ולְָכֵן  
)תהלים שָׁלוֹם" נאָ אֲדַבְּרָה ורְֵעָי  

חִבּוּר הוּא "שָׁלוֹם" קכ"ב:ח'(.  
הַכְּרוּבִים שְׁניֵ והְִתְקַשְּׁרוּת . 

(See Ramaz on Parashat Acharei on Zohar (59b), regarding 
the idea that they are called brothers, meaning that Knesset 
Yisrael receives intellectual influx from Chochmah and Binah 
of Atzilut, which is the level of Adam HaGadol (the great 
Adam), without the need for enclothing within the cherubim 
and Zeir Anpin.) 

(** עַל אַחֲרֵי פָּרָשַׁת בָּרַמַ"ז ועְַיּןֵ  
"והְִנּהֵ בְּעִניְןַ ע"ב(, )דניט הַזּהַֹר  

שֶׁכְּנסֶֶת שֶׁהַייְנוּ אֲחִים", נקְִרָאִים  
וּבִינהָ מֵחָכְמָה מוֹחִין מְקַבֶּלֶת ישְִׂרָאֵל  

הַגָּדוֹל, אָדָם בְּחִינתַ שֶׁהֵם עִלָּאִין,  
הִתְלַבְּשׁוּת עַל־ידְֵי שֶׁלֹּא לְעֵיל, כַּנּזְִכָּר  

אַנפְִּין וזְְעֵיר כְּרוּב בִּבְחִינתַ ). 
(See Etz Chaim, Shaar 35, Chapter 2, regarding the sixth 
level, etc.) 

( ב', פֶּרֶק ל"ה, שַׁעַר חַיּיִם, בְּעֵץ ועְַיּןֵ  
כו הַשִּׁשִּׁית הַמַּדְרֵגָה '). 

Therefore, in those times, there were great sages, prophecy, 
and divine inspiration among Israel. 

וּנבְוּאָה גְּדוֹלִים, חֲכָמִים אָז הָיוּ ולְָכֵן,  
בְּישְִׂרָאֵל הַקּדֶֹשׁ ורְוּחַ . 

But after the Beit HaMikdash was destroyed, and the 
cherubim were hidden away (meaning that the illumination 
from Atzilut, called Apei Zutrei, which had radiated 
downwards even into Asiyah, returned to its source and root 
in Atzilut—as the Gemara states (Rosh Hashanah 31a), 
"From cherub to cherub..."), 

ונְגְִנזְוּ הַמִּקְדָּשׁ, בֵּית מִשֶּׁחָרַב אֲבָל  
בְּחִינתַ )שֶׁנּסְִתַּלְּקָה הַכְּרוּבִים  

אַפֵּי הַנּקְִרֵאת מֵאֲצִילוּת, הַהֶאָרָה  
מַמָּשׁ לְמַטָּה מֵאִירָה שֶׁהָיתְָה זוּטְרֵי,  

בָּאֲצִילוּת. וּמְקוֹרָהּ לְשָׁרְשָׁהּ בַּעֲשִׂיּהָ,  
הַשָּׁנהָ )ראֹשׁ בַּגְּמָרָא שֶׁנּאֱֶמַר וזְֶהוּ  

כו לְכְּרוּב" "וּמִכְּרוּב א'( ל"א '). 
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Therefore, this is the request of Knesset Yisrael: "Who 
would make You like a brother to me", as it was during the 
time of the Beit HaMikdash, when they were in the aspect of 
brothers, and their faces were turned toward one another. 

ישְִׂרָאֵל: כְּנסֶֶת בַּקָּשַׁת הִיא זאֹת ולְָכֵן,  
בִּזְמַן שֶׁהָיהָ כְּמוֹ לִי", כְּאָח יתִֶּנךְָ "מִי  
אֲחִים, בְּבְחִינתַ שֶׁהָיוּ הַמִּקְדָּשׁ, בֵּית  

אָחִיו אֶל אִישׁ פְּניֵהֶם וגְַם . 
And this is achieved through Torah study, as our Sages said: 
"Since the destruction of the Beit HaMikdash, the Holy One, 
Blessed be He, has nothing in His world except the four 
cubits of Halacha" (Berachot 8a). 

וּכְמַאֲמָר הַתּוֹרָה, עֵסֶק עַל־ידְֵי והְַייְנוּ,  
לוֹ אֵין הַמִּקְדָּשׁ, בֵּית "מִשֶּׁחָרַב רַזָ"ל:  

אַרְבַּע אֶלָּא הוּא, בָּרוּךְ לְהַקָּדוֹשׁ  
א ח )ברכות הֲלָכָה" שֶׁל אַמּוֹת '). 

(See Tanya, Chapter 53, and what was explained earlier in 
the discourse "Roni VeSimchi", regarding the phrase "He did 
not cease to cherish her until He called her My sister".) 

(** שֶּׁנּתְִבָּאֵר וּמַה נ"ג, פֶּרֶק תַּניְאָ, עַיּןֵ  
ושְִׂמְחִי", "רָנּיִ בְּדִבּוּר־הַמַּתְחִיל לְעֵיל  

שֶׁקָּרָא עַד מֵחַבְּבָהּ זָז לֹא "פִּי בְּעִניְןַ  
אֲחוֹתִי לָהּ "). 

And this is the meaning of "nursing from the breasts of my 
mother", referring to Torah Sheba'al Peh (the Oral Torah), 
which is the revelation of His wisdom and will. 

בְּחִינתַ שֶׁהוּא אִמִּי", שָׁדֵי "יוֹנקֵ וזְֶהוּ  
גִּלּוּי בְּחִינתַ שֶׁהִיא פֶּה, שֶׁבְּעַל תּוֹרָה  

יתְִבָּרֵךְ וּרְצוֹנוֹ חָכְמָתוֹ . 
(For if so, one who grasps and comprehends Halacha is 
truly grasping and comprehending Hashem's wisdom, as He 
is the Knower and Knowledge.) 

( הַהֲלָכָה, הַמַּשִּׂיג הָאָדָם כֵּן, אִם והְֲרֵי  
חָכְמָתוֹ אֶת מַמָּשׁ וּמַשִּׂיג תּוֹפֵס  
הַדֵּעָה והְוּא הַיּוֹדֵעַ שֶׁהוּא יתְִבָּרֵךְ, .) 

Therefore, through this, they are called brothers, since both 
are receiving from the same source—Chochmah and Binah 
of Atzilut. Just as Zeir Anpin receives intellectual flow from 
Abba and Imma, so too, one who studies Torah 
comprehends Hashem’s wisdom and understanding. 

"אֲחִים", זֶה עַל־ידְֵי נקְִרֵאִים לָכֵן  
מִמָּקוֹר שְׁניֵהֶם שֶׁמְּקַבְּלִים שֶׁהַייְנוּ  

וּבִינהָ חָכְמָה מִבְּחִינתַ שֶׁהוּא אֶחָד,  
מְקַבֵּל אַנפְִּין שֶׁזְעֵיר דְּכָמוֹ עִלָּאִין.  

הָעוֹסֵק כָּךְ ואְִמָּא, מֵאַבָּא מוֹחִין  
וּבִינתָוֹ חָכְמָתוֹ בְּחִינתַ מַשִּׂיג בַּתּוֹרָה  

 .יתְִבָּרֵךְ

And this is why the Torah is called milk, as it is written: 
"Come, buy wine and milk..." (Isaiah 55:1). 

כְּמוֹ "חָלָב", הַתּוֹרָה שֶׁנּקְִרֵאת וזְֶהוּ  
וחְָלָב" ייַןִ שִׁבְרוּ... "לְכוּ שֶׁנּאֱֶמַר:  

נ"ה:א )ישעיהו '). 

Just as, in a physical sense, a newborn is in a state of 
absolute smallness, and through nursing from its mother’s 
milk, its limbs grow and its intellectual faculties develop, 
enabling it to speak and walk, 

בְּלֵידָתוֹ הַוָּלָד מָשָׁל, דֶּרֶךְ שֶׁעַל כְּמוֹ  
ינְיִקָתוֹ ידְֵי ועְַל הַקַּטָּנוּת, בִּתְכֵלֶת הוּא  

וגְַם אֵבָרָיו, מִתְגַּדְּלִים הָאֵם, חָלָב  
שֶׁלָּכֵן דִּיּוֹניִקָה, מוֹחִין בּוֹ נשְִׁלָמִים  

כו וּלְהִתְהַלֵּךְ לְדַבֵּר מַתְחִיל '. 

And so it is with the souls—before they descend into this 
world, they are first in a state of gestation, within Malchut of 
Imma Tata’ah (the lower mother). This is the meaning of "By 
the life of Hashem, before whom I stood" (I Kings 17:1). 

הַזֶּה, לָעוֹלָם בּוֹאָן קדֶֹם הַנּשְָׁמוֹת, וכְָךְ  
בִּבְחִינתַ עִבּוּר, בִּבְחִינתַ תְּחִלָּה הָיוּ  

ה' "חַי וזְֶהוּ תַּתָּאָה. אִימָּא מַלְכוּת  
א' )מלכים לְפָניָו" עָמַדְתִּי אֲשֶׁר  

 .('י"ז:א
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And the descent of the soul from there into Beriah, Yetzirah, 
and Asiyah (BYA) to be clothed in a physical body is called 
birth. 

לְבְּרִיאָה, מִשָּׁם הַנּשְָׁמָה ויְרְִידַת  
בְּגוּף לְהִתְלַבֵּשׁ )בִּיּ"ע(, ועֲַשִׂיּהָ יצְִירָה  

לֵידָה בְּשֵׁם נקְִרֵאת גָּשְׁמִי, . 
And this is [the meaning of] "I have begotten you today" 
(Psalms 2:7). 

)תהלים ילְִדְתִּיךָ" הַיּוֹם "אֲניִ וזְֶהוּ  
 .('ב:ז

And the Torah that one studies in this world is called milk, for 
it nourishes and grows the 248 spiritual limbs of the soul, 
which correspond to the ten Sefirot (Tiferet, Yesod, etc.), as 
explained on the verse "Chachlili einayim mi’yayin" (Genesis 
49:12). 

הַזֶּה בָּעוֹלָם לוֹמֵד שֶׁהָאָדָם והְַתּוֹרָה  
אֶת מַגְדִּילָה הִיא כִּי חָלָב, נקְִרֵאת  

ט' שֶׁהֵם הַנּשְָׁמָה, אֵבָרֵי רַמַ"ח  
כְּמוֹ כו', יסְוֹד טִפְאֶרֶת, סְפִירוֹת,  

עֵיניַםִ "חַכְלִילִי פָּסוּק עַל שֶׁכָּתוּב  
מ"ט:י"ב )בראשית מִיּיַןִ" ). 

Therefore, our Sages said: "Fortunate is he who arrives here 
with his Torah in hand" (Pesachim 50a). 

שֶׁבָּא מִי "אַשְׁרֵי רַזָ"ל: אָמְרוּ ולְָכֵן  
א נ' )פסחים בְּידָוֹ" ותְַלְמוּדוֹ לְכָאן '). 

For through this, the soul achieves an even greater growth 
in spiritual stature than it had before its descent, which is 
called birth. 

בְּבְחִינתַ הַנּשְָׁמָה נעֲַשֵׂית זֶה שֶׁעַל־ידְֵי  
מִמָּה יוֹתֵר, רַבָּה בְּמַעֲלָה יתֵָר, גִּדּוּל  

שֶׁנּקְִרֵאת בְּירְִידָתָהּ, תְּחִלָּה שֶׁהָיתְָה  
לֵידָה בְּשֵׁם . 

For by nursing from the breasts of its mother, meaning Torah 
study, which is "his Torah in hand", the soul attains 
tremendous spiritual expansion. 

עֵסֶק הַייְנוּ אִמּוֹ, מִשָּׁדֵי שֶׁיּנָקַ שֶׁעַל־ידְֵי  
בּוֹ נעֲַשֵׂית בְּידָוֹ", "וּתַלְמוּדוֹ הַתּוֹרָה,  

כו רַבָּה הַגְּדֵלָה '. 
(See what is written on the verse "Behar Sinai", regarding 
the meaning of "his Torah in hand".) 

( "בְּהַר פָּסוּק עַל שֶּׁנּתְִבָּאֵר מַה ועְַיּןֵ  
בְּידָוֹ "וּתַלְמוּדוֹ פֵּרוּשׁ בְּעִניְןַ סִיניַ", "). 

However, to understand how it is possible, so to speak, for 
the Holy One, Blessed be He, to be like a brother, as if He 
draws nourishment from a person’s engagement in Torah 
study below— 

בַּהַקָּדוֹשׁ לְמַעְלָה שַׁיּךְָ אֵיךְ לְהָבִין אַךְ  
כִּבְיכָוֹל יוֹנקֵ כְּאָח לִהְיוֹת הוּא בָּרוּךְ  

הָאָדָם שֶׁל הַתּוֹרָה עֵסֶק מִבְּחִינתַ  
 —לְמַטָּה

The explanation is as it is written: "Shepherd of Israel" 
(Psalms 80:2), and "My sister, My companion", which means 
"My sustainer". 

ישְִׂרָאֵל" "רעֵֹה שֶׁכָּתוּב: כְּמוֹ הָעִניְןָ אַךְ  
"אֲחוֹתִי וכְְתוּב: פ':ב'(, )תהלים  

"פַּרְנסְָתִּי שֶׁפֵּירוּשׁוֹ רַעְיתִָי", ". 

That is, Israel sustains their Father in Heaven. Just as bread 
serves to connect the soul with the body, so too, the concept 
of sustenance above is to draw down the revelation of the 
Infinite Light into the ten Sefirot of Atzilut, which are called 
bodies. 

שֶׁבַּשָּׁמַיםִ. לַאֲבִיהֶם מְפַרְנסְִים ישְִׂרָאֵל  
אֶת לְחַבֵּר פְּעוּלָּתוֹ שֶׁהַלֶּחֶם כְּמוֹ  
הַפַּרְנסָָה עִניְןַ כָּךְ הַגּוּף, עִם הַנּשְָׁמָה  

גִּלּוּי לְהַמְשִׁיךְ הוּא לְמַעְלָה  
עֶשֶׂר בְּתוֹךְ בָּרוּךְ־הוּא אוֹר־אֵין־סוֹף  

בְּשֵׁם שֶׁנּקְִרָאוֹת דַּאֲצִילוּת, הַסְּפִירוֹת  
 .גּוּפִין
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For even Supernal Wisdom (Chochmah Ila’ah) is utterly 
incomparable to the Infinite Light, Blessed be He. Yet, for the 
light to be drawn into and clothed within them, this is 
accomplished through Torah study below. 

בְּעֵרֶךְ אֵינהָּ עִלָּאָה חָכְמָה אֲפִלּוּ כִּי  
בָּרוּךְ־הוּא. לְאוֹר־אֵין־סוֹף כְּלָל  
הוּא בָּהֶן, וּמִתְלַבֵּשׁ נמְִשָׁךְ ושְֶׁיּהְִיהֶ  

לְמַטָּה הַתּוֹרָה עֵסֶק עַל־ידְֵי . 

And this is the meaning of "Behold, this is our God, we have 
hoped for Him" (Isaiah 25:9), which means that we have 
drawn Him down into the aspect of "lines" (Kavim), referring 
to the investment of light into the ten Sefirot, which are 
divided into three lines: Chesed (right arm), Gevurah (left 
arm), and Tiferet (center line). 

לוֹ" קִוִּינוּ זֶה אֱלֹקֵינוּ "הִנּהֵ וזְֶהוּ  
שֶׁאָנוּ שֶׁפֵּירוּשׁוֹ כ"ה:ט'(, )ישעיהו  

דְּהַייְנוּ "קַוִּין", בְּבְחִינתַ אוֹתוֹ הִמְשַׁכְנוּ  
עֶשֶׂר בְּתוֹךְ הָאוֹר הִתְלַבְּשׁוּת  

קַוִּין: לְשְׁלֹשָׁה שֶׁנּחֱֶלָקוֹת הַסְּפִירוֹת,  
)דְּרוֹעָא גְּבוּרָה ימְִינאָ(, )דְּרוֹעָא חֶסֶד  

אֶמְצָעִי )קו ותְִפְאֶרֶת שְׂמָאלָא(, ). 
Corresponding to them, there are three aspects: Torah, 
Avodah (service), and Gemilut Chasadim (acts of kindness). 

תּוֹרָה, בְּחִינוֹת: שָׁלוֹשׁ ישֵׁ וּכְנגְֶדָּם,  
חֲסָדִים וּגְמִילוּת עֲבוֹדָה, . 

And in the future, all of these revelations will be fully 
revealed, and therefore, "On that day, it will be said: Behold, 
this is our God" (Isaiah 25:9). 

הַהַמְשָׁכוֹת, כָּל יתְִגַּלּוּ לָבאֹ, וּלֶעָתִיד  
כו הִנּהֵ" הַהוּא, בַּיּוֹם "ואְָמַר ולְָכֵן: '. 

However, the phrase "nursing from the breasts of my 
mother" refers specifically to Torah Sheba'al Peh (the Oral 
Torah). 

הוּא אִמִּי", שָׁדֵי "יוֹנקֵ שֶּׁנּאֱֶמַר מַה אַךְ  
פֶּה שֶׁבְּעַל תּוֹרָה בְּחִינתַ דַּוקְָא . 

For Torah Shebichtav (the Written Torah) is called "the 
instruction of your father", whereas Torah Sheba'al Peh is 
called "the Torah of your mother" (Proverbs 1:8) (as 
explained in the discourse "Bayom HaShemini Atzeret"). 

"מוּסַר נקְִרֵאת שֶׁבִּכְתָב תּוֹרָה כִּי  
נקְִרֵאת פֶּה שֶׁבְּעַל ותְּוֹרָה אָבִיךָ",  
)כְּמוֹ א:ח'(. )משלי אִמֶּךָ" "תוֹרַת  

"בְּיוֹם בְּדִבּוּר־הַמַּתְחִיל שֶׁמְבוֹאָר  
עֲצֶרֶת הַשְּׁמִיניִ "). 

For in the Written Torah, everything is only hinted at, just as 
the father contributes only a drop in conception, whereas the 
main development of the fetus occurs within the mother’s 
womb. 

בְּרֶמֶז הַכּלֹ שֶׁבִּכְתָב, בַּתּוֹרָה כִּי  
כו', טִפָּה מַזְרִיעַ שֶׁהָאָב כְּמוֹ בְּעָלְמָא,  
הָאֵם בְּבֶטֶן הוּא הַוָּלָד גִּדּוּל ועְִיקַּר . 

So too, the revelation of the details of Halacha in full clarity 
is specifically in Torah Sheba'al Peh (the Oral Torah). 

הוּא בּוּרְיןָ עַל הַהֲלָכוֹת פְּרָטֵי גִּלּוּי כָּךְ,  
פֶּה שֶׁבְּעַל בְּתוֹרָה . 

This is because Torah Shebichtav (the Written Torah) 
emerges from Chochmah (Wisdom), which is called Abba 
(Father), whereas Torah Sheba'al Peh corresponds to Binah 
(Understanding), which is called Imma (Mother). 

שֶׁאוֹרַייְתָא—תּוֹרָה והְַייְנוּ,  
הַנּקְִרֵאת נפְָקָת, שֶׁבִּכְתָב—מֵחָכְמָה  

הִיא פֶּה שֶׁבְּעַל וּתּוֹרָה "אַבָּא".  
"אִמָּא הַנּקְִרֵאת "בִּינהָ", בְּחִינתַ ". 

Now, the primary revelation of delight from intellect occurs in 
Binah, when one fully understands the matter in all its depth. 

הַתַּעֲנוּג הִתְגַּלּוּת עִיקַּר והְִנּהֵ,  
הַדָּבָר כְּשֶׁמֵּבִין בְּבִינהָ, הוּא מֵהַשֵּׂכֶל  

בּוּרְיוֹ עַל . 
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As it is stated in the Zohar on the verse "And the Levite shall 
serve" (Numbers 18:23) and in Etz Chaim, that the 
revelation of Atik (the source of delight) manifests in Binah. 

"ועְָבַד פָּסוּק עַל בַּזּהַֹר, שֶׁכָּתוּב וּכְמוֹ  
וּבְעֵץ י"ח:כ"ג(, )במדבר הוּא" הַלֵּויִ  

הִיא "עַתִּיק" שֶׁהִתְגַּלּוּת חַיּיִם,  
 .בְּבִינהָ

(See what is written in Parashat Lech Lecha regarding the 
letter "Hei" of Avraham’s name, and in Parashat Va’era on 
the verse "Therefore, say...", referring to Atik.) 

גַּבֵּי לְךָ" "לֶךְ בְּפָרָשַׁת שֶׁנּתְִבָּאֵר וּכְמוֹ  
"ואֵָרָא" וּבְפָרָשַׁת אַבְרָהָם, שֶׁל "ה'"  

דְּהַייְנוּ אֱמרֹ" "לָכֵן פָּסוּק עַל  
 .""עַתִּיקָא

And this is why it is specifically said, "nursing from the 
breasts of my mother", since milk brings delight to the infant. 

דַּוקְָא, אִמִּי" שָׁדֵי "יוֹנקֵ שֶׁנּאֱֶמַר: וזְֶהוּ  
וּמְעַנּגְוֹ הַוָּלָד אֶת מְשַׁעֲשֵׁעַ הַחָלָב כִּי . 

And through this, from Him, Blessed be He, flows a 
revelation of delight in Gan Eden, so that the souls may 
bask in the radiance of the Shechinah. 

גִּלּוּי יתְִבָּרֵךְ מִמֶּנּוּ נמְִשָׁךְ זֶה, ועְַל־ידְֵי  
מִזִּיו נהֱֶניִם לִהְיוֹת בְּגַן־עֵדֶן, הַתַּעֲנוּג  

כו הַשְּׁכִינהָ '. 
And the Holy One, Blessed be He, comes to delight with the 
righteous in Gan Eden, and all this is achieved through 
engagement in Torah study. 

לְאִשְׁתַּעֲשָׁעָא אָתֵי הוּא בְּרִיךְ וּקְדוּשָּׁא  
הוּא והְַכּלֹ בְּגַן־עֵדֶן, צַדִּיקַיּיָא עִם  

הַתּוֹרָה עֵסֶק עַל־ידְֵי . 
As our Sages said: "Whoever recites Halachot every day is 
assured that he is a son of the World to Come" (Niddah 
73a). 

הַשּׁוֹנהֶ "כָּל רַזָ"ל: שֶׁאָמְרוּ וּכְמוֹ  
בֶּן שֶׁהוּא לוֹ מֻבְטָח יוֹם, בְּכָל הֲלָכוֹת  

א ע"ג )נדה הַבָּא" הָעוֹלָם '). 

And this is explained at length in Iggeret HaKodesh, in the 
discourse "Ach Tzaddikim", section 79b. 

בְּאִגֶּרֶת בָּאֲרִיכוּת שֶׁמְבוֹאֵר וּכְמוֹ  
"אַךְ הַמַּתְחִיל בְּדִבּוּר הַקּדֶֹשׁ,  

ב ע"ט צַדִּיקִים", '. 

"I will find You outside" refers to business owners. Even 
though they cannot always engage in Torah study and 
remain in the state of "nursing from the breasts of my 
mother" through the four cubits of Halacha, nevertheless, it 
is said of them that "I will find You outside" as well. 

" בַּעֲלֵי עַל קָאָי בַּחוּץ" אֲמְצָאֲךָ  
לָהֶם שֶׁאִי־אֶפְשָׁר אַף־עַל־פִּי עֲסָקִים,  

בְּבְחִינתַ לִהְיוֹת תָּמִיד, בַּתּוֹרָה לַעֲסוֹק  
אַמּוֹת אַרְבַּע עַל־ידְֵי אִמִּי" שָׁדֵי "יוֹנקֵ  

נאֱֶמַר עֲלֵיהֶם מָקוֹם, מִכָּל הֲלָכָה, שֶׁל  
בַּחוּץ "אֲמְצָאֲךָ כֵּן: גַּם ". 

(To also be in the state of "like a brother to me", as will be 
explained below.) 

( כו', לִי" "כְּאָח בְּבְחִינתַ כֵּן גַּם לִהְיוֹת  
 .(כְּדִלְקַמָּן

And the matter is as follows: Behold, we find that regarding 
the Holy One, Blessed be He, the term "Koneh" (acquires) is 
also used, as it is written: "Koneh shamayim va’aretz" 
(Acquirer of Heaven and Earth). 

בָּרוּךְ בַּהַקָּדוֹשׁ מָצִינוּ דְּהִנּהֵ והְָעִניְןָ,  
כְּמוֹ "קוֹנהֶ", לָשׁוֹן כֵּן גַּם נאֱֶמַר הוּא,  

ואָָרֶץ שָׁמַיםִ "קוֹנהֵ שֶׁכָּתוּב: ". 

And our Sages said: "The Holy One, Blessed be He, 
acquired five acquisitions." 

קָנהָ קִניְנָיִם "חֲמִשָּׁה רַזָ"ל: ואְָמְרוּ  
הוּא בָּרוּךְ הַקָּדוֹשׁ ". 
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Behold, it is written: "For six days, Hashem made the 
heavens and the earth, and on the seventh day, He rested." 

ה' עָשָׂה ימִָים "שֵׁשֶׁת כָּתוּב: דְּהִנּהֵ  
וּבַיּוֹם הָאָרֶץ, ואְֶת הַשָּׁמַיםִ אֶת  

שָׁבַת הַשְּׁבִיעִי ". 
And every Shabbat is called "the seventh day, a Shabbat for 
Hashem." 

הַשְּׁבִיעִי, "יוֹם נקְִרֵאת שַׁבָּת וכְָל  
לַה שַׁבָּת '". 

And seemingly, how is it possible to call the Shabbatot of 
today "the seventh day," since tens of thousands of days 
have already passed from the creation of the world until 
these Shabbatot? 

אֶת לִקְרוֹת שַׁיּךְָ אֵיךְ וּלְכָאוֹרָה,  
הַשְּׁבִיעִי", "יוֹם דְּעַכְשָׁו הַשַּׁבָּתוֹת  

מִיּוֹם ימִָים רִבְבוֹת עָבְרוּ כְּבָר שֶׁהֲרֵי  
אֵלּוּ שַׁבָּתוֹת עַד הָעוֹלָם בְּרִיאַת ? 

And how can Shabbat be called "the seventh day"? ְהַשְּׁבִיעִי "יוֹם הַשַּׁבָּת יקִָּרֵא ואְֵיך "? 

However, the six days correspond to the six supernal 
attributes through which, and by which, the worlds were 
brought into being. 

מִדּוֹת "שֵׁשׁ הֵם ימִָים" "שֵׁשֶׁת כִּי אַךְ,  
הָיתְָה ידָָן ועְַל שֶׁבָּהֶן עֶלְיוֹנוֹת",  

הָעוֹלָמוֹת הִתְהַוּוּת . 
The first day: "Let there be light"—this is the aspect of 
Chesed (kindness), and so forth. 

אוֹר"—בְּחִינתַ "יהְִי רִאשׁוֹן: יוֹם  
כו "חֶסֶד" '. 

And afterward, on Shabbat, they ascend to their source and 
root, higher and higher. 

עֲלִיּתָָם הוּא הַשַּׁבָּת, בְּיוֹם כָּךְ, ואְַחַר  
מַעְלָה לְמַעְלָה וּמְקוֹרָם לְשָׁרְשָׁם . 

And so it is with every Shabbat, for during the six weekdays, 
the attributes descend into Beriah, Yetzirah, and Asiyah 
(BYA) for the purpose of refining, etc. 

ושְַׁבָּת, שַׁבָּת בְּכָל כֵּן גַּם הוּא וכְָךְ  
ירְִידַת הִיא הַמַּעֲשֶׂה ימְֵי שֶׁבְּשֵׁשֶׁת  
ועֲַשִׂיּהָ, יצְִירָה בִּבְרִיאָה, הַמִּדּוֹת  

כו לְבָרֵר '. 
And afterward, on Shabbat, they ascend, and the worlds 
ascend, for the elevation occurs specifically during the day, 
and the seventh attribute, which is Malchut (kingship), 
ascends. 

עֲלִיּתָָם הִיא הַשַּׁבָּת, בְּיוֹם כָּךְ, ואְַחַר  
דַּוקְָא שֶׁהָעֲלִיּהָ הָעוֹלָמוֹת, ועְֲלִיּתַ  

בְּחִינתַ שֶׁהִיא הַשְּׁבִיעִית, וּמִדָּה בַּיּוֹם,  
עוֹלָה "הַמַּלְכוּת", . 

(See Pri Etz Chaim, Shaar 1, Chapter 7, that elevation must 
begin from below—just as when raising a building, one lifts it 
from the bottom, and through this, the entire structure is 
elevated.) 

( פֶּרֶק א', שַׁעַר חַיּיִם", עֵץ "פְּרִי עַיּןֵ  
הַתְחָלָה לִהְיוֹת צְרִיכָה הָעֲלִיּהָ כִּי ז',  

אֶת שֶׁמַּגְבִּיהִים כְּמוֹ מִלְּמַטָּה,  
ועְַל־ידְֵי מִלְּמַטָּה, הַבִּניְןָ—שֶׁמַּגְבִּיהִים  

כּוּלּוֹ מִתְעַלֶּה מִמֵּילָא זֶה ). 
And further, for Sof (end) is embedded in Bereshit 
(beginning): "I am the first, and I am the last" (Isaiah 44:6). 

בְּרֵאשִׁית"—"אֲניִ סוֹף "נעָוּץ כִּי ועְוֹד,  
כו אַחֲרוֹן" ואֲַניִ רִאשׁוֹן '. 

And this is the meaning of "And the heavens were 
completed"—a phrase related to "My soul longs (Kalata 
Nafshi)" (Psalms 84:3), as in "Lecha Dodi Likrat Kallah, Bo’i 
Kallah" (Come, my beloved, to greet the bride, come, O 
bride). 

כו'—לָשׁוֹן הַשָּׁמַיםִ" "ויַכְֻלוּ וזְֶהוּ:  
"לְכָה פ"ד:ג'(, )תהלים נפְַשִׁי" "כָּלְתָה  

כו כַּלָּה" בּוֹאִי כַּלָּה, לִקְרַאת דוֹדִי '. 
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Alter Rebbe - Torah Ohr 
Parshas Terumah- וגו לִי כְּאָח יתִֶּנְךָ מִי  

Therefore, in the blessing of Me’ein Sheva on Erev Shabbat, 
we say: "The Acquirer of Heaven and Earth." 

שֶׁבַע דְּמֵעֵין בִּבְרָכָה אוֹמְרִים ולְָכֵן  
ואָָרֶץ שָׁמַיםִ "קוֹנהֵ שַׁבְּתָא: דְּמַעֲלֵי ". 

For the elevation of the worlds on Shabbat, and all that was 
refined during the six weekdays, ascends to be included 
above on Shabbat. 

וכְָל בְּשַׁבָּת, הָעוֹלָמוֹת עֲלִיּתַ הִנּהֵ, כִּי  
הַמַּעֲשֶׂה, ימְֵי בְּשֵׁשֶׁת שֶּׁנּתְִבָּרֵר מַה  

בְּשַׁבָּת לְמַעְלָה לְהִכָּלֵל עוֹלֶה . 

This is similar to a transaction, where the buyer first gives 
money to the seller, and through this, he later receives the 
object he acquires into his domain. 

נוֹתֵן הַקִּניְןָ—שֶׁהַלּוֹקֵחַ כְּמָשָׁל וזְֶהוּ  
זֶה ועְַל־ידְֵי לַמּוֹכֵר, כֶּסֶף תְּחִלָּה  

שֶׁקוֹנהֶ הַחֵפֶץ אֶת אַחַר־כָּךְ מְקַבֵּל  
 .לִרְשׁוּתוֹ

So too, through the descent of the supernal attributes during 
the six weekdays to refine the sparks, this enables the 
drawing down and ascent on Shabbat, from the mountains 
of separation (Torin de’Pruda) to the domain of Oneness 
(Reshut HaYachid) of the One Above. 

הָעֶלְיוֹנוֹת הַמִּדּוֹת ירְִידַת עַל־ידְֵי כָּךְ,  
לְבָרֵר הַמַּעֲשֶׂה, ימְֵי בְּשֵׁשֶׁת  

הַמְשָׁכָה נעֲַשֵׂית זֶה עַל־ידְֵי הַנּיִצוֹצוֹת,  
דְּפֵרוּדָא מִטּוּרֵי בְּשַׁבָּת, והְָעֲלִיּהָ  
עוֹלָם שֶׁל יחְִידוֹ הַיּחִָיד, לִרְשׁוּת . 

And this is the concept of Hashem’s acquisition. ּבָּרוּךְ הַקָּדוֹשׁ שֶׁל הַקִּניְןָ עִניְןַ וזְֶהו  
 .הוּא

Similarly, the exile of Israel in Egypt and Babylon also 
served this purpose—that through it, the sparks that fell 
there were elevated. 

ישְִׂרָאֵל גָּלוּת עִניְןַ כֵּן, גַּם זֶה דֶּרֶךְ ועְַל  
שֶׁעַל־ידְֵי הוּא, שֶׁגַּם וּבְבָבֶל, בְּמִצְרַיםִ  

שָׁם שֶׁנּפְָלוּ הַנּיִצוֹצוֹת מִתְעַלִּים זֶה . 
And these very sparks became the souls of Rabbi Akiva, 
Rabbi Meir, and Ovadiah (see what was explained earlier in 
Parashat Beshalach regarding Pharaoh). 

רַבִּי עֲקִיבָא, רַבִּי נשְָׁמוֹת והְֵן־הֵן  
שֶּׁנּתְִבָּאֵר מַה )וּרְאֵה ועְוֹבַדְיהָ מֵאִיר,  
פַּרְעהֹ גַּבֵּי "בְּשַׁלַּח", בְּפָרָשַׁת לְעֵיל ). 

Similarly, it is written in the Shema: "And you shall gather 
your grain", meaning to gather into the aspect of Oneness 
(Echad) and Ahavah (Love). 

שְׁמַע: בִּקְרִיאַת נאֱֶמַר זֶה, דֶּרֶךְ ועְַל  
לִבְחִינתַ לֶאֱסוֹף כו', דְגָנךֶָ" "ואְָסַפְתָּ  

וְ"אָהַבְתָּ "אֶחָד" ". 
That is, when one engages in business to sustain himself 
and his household, this descent ultimately leads to a spiritual 
ascent, 

לְפַרְנסֵ וּמַתָּן, בְּמַסָּע שֶׁעוֹסֵק דְּהַייְנוּ,  
אַךְ ירְִידָה, שֶׁזֶּהוּ וּבֵיתוֹ, עַצְמוֹ אֶת  

עֲלִיּהָ אַחַר־כָּךְ נעֲַשֵׂית זֶה עַל־ידְֵי , 
for afterward, when he prays with the strength of the food he 
has eaten and recites "Echad" and "Ve’ahavta", and he 
surrenders himself in Echad, 

בְּכחַֹ מִתְפַּלֵּל, כְּשֶׁהוּא אַחַר־כָּךְ, כִּי  
וְ"אָהַבְתָּ", "אֶחָד" ואְוֹמֵר הַמַּאֲכָל,  

בְּ"אֶחָד נפְַשׁוֹ וּלְמָסֵר ". 
therefore, Tefillah (prayer) is called an "Olah Tamid" (a 
continual elevation offering), as it elevates the sparks 
upwards. 

"עוֹלַת הַתְּפִלָּה נקְִרֵאת ולְָכֵן,  
כו לְמַעְלָה הַנּיִצוֹצוֹת תָּמִיד"—עֲלִיּתַ '. 

And all the weekday prayers are elevated into the prayer of 
Shabbat. 

בִּתְפִלַּת מִתְעַלִּים הַחוֹל, תְּפִלּוֹת וכְָל  
 .הַשַּׁבָּת
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Parshas Terumah- וגו לִי כְּאָח יתִֶּנְךָ מִי  

And this is what is meant by "I will find You outside"—that 
even business owners will find Him outside, 

בַּחוּץ"—שֶׁגַּם "אֲמְצָאֲךָ שֶׁנּאֱֶמַר וזְֶהוּ  
בַּחוּץ ימְִצָאוּהוּ עֲסָקִים הַבַּעֲלֵי , 

since through their business dealings, the sparks are 
elevated into Oneness (Echad). 

מִתְעַלִּים עִסְקֵיהֶם שֶׁעַל־ידְֵי כֵּיוןָ  
בְּ"אֶחָד הַנּיִצוֹצוֹת ". 

And all of Israel fulfills this, for it is an established Halachic 
ruling in the Gemara that the first paragraph of the Shema 
requires intent (Kavanah). 

"דִּינאָ שֶׁהֲרֵי זֶה, מְקַיּמְִים ישְִׂרָאֵל וכְָל  
רִאשׁוֹנהָ שֶׁפָּרָשָׁה הוּא, דְּגְּמָרָא"  

כַּוָּנהָ צְרִיכָה שְׁמַע דְּקְרִיאַת . 
And according to all opinions, the first verse requires 
Kavanah, 

צָרִיךְ רִאשׁוֹן פָּסוּק עַלְמָא, וּלְכֻלֵּי  
 .כַּוָּנהָ

which is the idea of self-sacrifice (Mesirut Nefesh) in Echad. בְּ"אֶחָד נפְַשׁוֹ לְמָסֵר עִניְןַ והְוּא ". 

And within all of Israel, this level exists, זוֹ בְּחִינהָ ישֵׁ ישְִׂרָאֵל וּבְכָל , 
for even if one does not actually sacrifice himself, he still 
possesses potential Mesirut Nefesh, 

נפֶֶשׁ מְסִירַת לוֹ שֶׁאֵין שֶׁאַף־עַל־פִּי  
בְּכחַֹ נפֶֶשׁ מְסִירַת בּוֹ ישֵׁ בְּפוֹעַל, , 

since even the lightest of the light (Kal She’b’kalim) is 
capable of self-sacrifice. 

לְמָסֵר יכָוֹל שֶׁבְּקַלִּים" "קַל שֶׁאֲפִלּוּ  
כו נפְַשׁוֹ '. 

And through this, all of his business dealings are elevated to 
Hashem Echad. 

לַה' עִסְקָיו כָּל מִתְעַלִּים זֶה, ועְַל־ידְֵי  
 .אֶחָד

Thus, this commerce and business is a reflection of the way 
Hashem Himself is called "Koneh Shamayim Va’aretz" 
(Acquirer of Heaven and Earth). 

הוּא זֶה ועְֵסֶק וּמַתָּן מַסָּע הֲרֵי כֵּן, אִם  
יתְִבָּרֵךְ שֶׁהוּא דֶּרֶךְ" וְ"עַל "מֵעֵין"  

ואָָרֶץ שָׁמַיםִ "קוֹנהֶ נקְִרָא ". 
(And therefore, he attains the level of "like a brother to me." 
See also what is written on the verse "Vayeshev Yaakov", 
regarding the explanation of "Uvikashtem Misham... 
Umatzata" (Deuteronomy 4:29).) 

וּרְאֵה לִי". "כְּאָח בִּבְחִינתַ הוּא ולְָכֵן,  
יעֲַקבֹ", "ויַּשֵֶׁב פָּסוּק עַל שֶּׁנּתְִבָּאֵר מַה  

וּמָצָאתָ כו' מִשָּׁם "וּבִקַּשְׁתֶּם בִּפְרוּשׁ ". 

And behold, on the contrary, it is said regarding them: "I will 
kiss you"— 

נאֱֶמַר: בָּהֶם אַדֶּרֶבָּא, והְִנּהֵ,  
 —""אַשְּׁקְךָ

the aspect of Neshikin (kisses), which is the bonding of spirit 
with spirit through the prayers of the business owner. 

אִתְדַּבְּקוּת הוּא "נשְִׁיקִין" בְּחִינתַ  
תְּפִלּוֹת עַל־ידְֵי בְּרוּחָא, רוּחָא  

 .הַבַּעַל־עֵסֶק
This is an aspect of Itkafya (subjugation of self), and "the 
advantage of light from darkness"— 

וְ"יתְִרוֹן "אִתְכַּפְיאָ", בְּחִינתַ שֶׁהוּא  
הַחשֶֹׁךְ מִן הָאוֹר "— 

it awakens and draws down from a very lofty place (see 
what is written on Parashat Noach, in the discourse "Mayim 
Rabim", etc.). 

גָּבוֹהַּ מִמָּקוֹם וּמַמְשִׁיךְ מְעוֹרֵר הוּא  
"מַיםִ בִּפְרוּשׁ שֶּׁנּתְִבָּאֵר מַה )עַיּןֵ מְאדֹ  

כו נחַֹ בְּפָרָשַׁת רַבִּים" '). 
And this revelation of this aspect occurs specifically in the 
aspect of Neshikin (kisses), 

אֶלָּא אֵינוֹ זוֹ בְּחִינהָ גִּלּוּי אֲשֶׁר  
"נשְִׁיקִין בִּבְחִינתַ ", 
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as in the analogy of kissing, which comes from an intensity 
of love that cannot be expressed in words; 

עצֶֹם מֵחֲמַת שֶׁהֵן הַנּשְִׁיקִין, מָשָׁל כְּמוֹ  
בְּדִבּוּר לְפָרֵשׁ יוּכַל שֶׁלֹּא הָאַהֲבָה, — 

rather, it becomes enclothed in the breath of the kiss. כו הַנּשְִׁיקִין בְּהֶבֶל מִתְלַבֶּשֶׁת הִיא '. 

(See what is written in the discourse "Shir HaShirim", 
regarding the explanation of "Yishakeini" (Let Him kiss me).) 

( הַמַּתְחִיל בְּדִבּוּר שֶּׁנּתְִבָּאֵר מַה וּרְאֵה  
כו "ישִָּׁקֵניִ" בִּפְרוּשׁ הַשִּׁירִים", "שִׁיר '). 

And the matter is as follows: The level of "like a brother to 
me", which is achieved through "nursing from the breasts of 
my mother", 

שֶׁעַל־ידְֵי לִי", "כְּאָח בְּחִינתַ כִּי והְָעִניְןָ,  
אִמִּי שָׁדֵי "יוֹנקֵ "— 

means that they both nurse from the same source, ,ּאֶחָד מִשָּׁרֶשׁ שֶׁיּנְיִקוֹתָם הַייְנו — 
which is Torah, the aspect of Chochmah and Binah, called 
Abba and Imma (Father and Mother). 

וּבִינהָ" "חָכְמָה בְּחִינתַ שֶׁהִיא הַתּוֹרָה,  
ואְָבָּא "אוֹמָא הַנּקְִרָאִים כו', ". 

However, through Itkafya (subjugation of self) and 
nullification of one's ego, 

הַיּשֵׁ וּבִטּוּל "אִתְכַּפְיאָ" עַל־ידְֵי אַךְ,  
 ,לָאַיןִ

as is found among business owners, the glory of Hashem 
ascends above. 

דִּקוּדְשָׁא יקְָרָא אִסְתַּלֵּק עֵסֶק, דִּבְעָלֵי  
לְעֵילָּא הוּא בְּרִיךְ . 

For the light is drawn from the aspect of Ayin (Nothingness), 
which is the source of Torah, 

שֶׁהוּא "אַיןִ", מִבְּחִינתַ הָאוֹר שֶׁנּמְִשָׁךְ  
הַתּוֹרָה מְקוֹר , 

as it is written: "And wisdom emerges from Ayin" (Job 
28:12). 

תִּמָּצֵא" מֵאַיןִ "והְַחָכְמָה שֶׁכָּתוּב: כְּמוֹ  
 .'כו

And this revelation extends into Ze’ir Anpin (Z”A), ְכו אַנפְִּין" בְּ"זְעֵיר זֶה גִּלּוּי ונְמְִשֶׁך '. 

and thus, they too are in the aspect of "like a brother to me", 
for they both receive from the same source— 

לִי", "כְּאָח בִּבְחִינתַ הֵם כֵּן, ואְִם  
אֶחָד מִשָּׁרֶשׁ שְׁניֵהֶם שֶׁמְּקַבְּלִים — 

and this source is higher than "the breasts of my mother", ׁשָׁדֵי מִבְּחִינתַ גָּבוֹהַּ הַהוּא והְַשָּׁרֶש"  
כו אִמּוֹ" '. 

for it is the aspect of Keter (the Crown), which is above 
Chochmah and Binah. 

שֶׁלְּמַעְלָה "כֶּתֶר", בְּחִינתַ שֶׁהוּא  
וּבִינהָ מֵ"חָכְמָה ". 

And this is the concept of Zevulun preceding Yissachar. ּלְישִָּׂשכָר קוֹדֵם שֶׁ"זְבוּלוּן עִניְןַ וזְֶהו ". 

And behold, it is written: "And Lavan kissed his sons", ,ֵלִבְניָו לָבָן "ויַּנִּשֵַּׁק כָּתוּב: והְִנּה ", 
referring to the tribes, who are also called sons of the 
Supernal Loven (Purity), 

כֵּן גַּם שֶׁנּקְִרָאִים הַשְּׁבָטִים, שֶׁהֵם  
הָעֶלְיוֹן לְלוּבָן "בָּניִם" , 

for "the sons of sons are like sons". כו כְּבָניִם" הֵם הֲרֵי בָּניִם "בְּניֵ כִּי '. 

So too, the aspect of "like a brother to me" can be 
understood ,ְלִי "כְּאָח בְּחִינתַ יתִָּכֵן כָּך ", 
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in their receiving from Ayin, the source of Chochmah and 
Binah, which are called Abba and Imma (Father and 
Mother). 

מְקוֹר "אַיןִ", מִבְּחִינתַ בִּקְבָלָתָם  
"אָבָּא הַנּקְִרָאִים וּבִינהָ", "חָכְמָה  

כו ואְִמָּא" '. 

And see a similar idea in Pardes, Shaar 5, Chapter 3, in the 
name of the Beit Yosef, regarding "Malchut emerges", etc. 

שַׁעַר בְּ"פַּרְדֵּס", גַווְניֵ כַּהֲניֵ ועְַיּןֵ  
הַ"בֵּית בְּשֵׁם ג', פֶּרֶק הַחֲמִישִׁי,  

כו נפֵָיק" וּ"מַלְכוּת יוֹסֵף", '. 

And this is why Avraham said, etc. (see what was explained 
earlier regarding "Yoducha Achecha" and "Bnei Avicha"). 

וּרְאֵה כו'. אַבְרָהָם קָאָמַר הָכִי וּמִשּׁוּם  
עִניְןַ בְּבִיאוּר לְעֵיל שֶּׁנּתְִבָּאֵר מַה  

כו אָבִיךָ" "בְּניֵ ועְִניְןַ כו' אַחֶיךָ" "יוֹדוּךָ '. 
"I will lead you, I will bring you to my mother's house"—this 
refers to Torah, 

" אִמִּי"—הוּא בֵּית אֶל אֲבִיאֲךָ אַנהַגְךָ  
תּוֹרָה בְּחִינתַ , 

for even a business owner must set fixed times for Torah 
study. 

עִתִּים לִקְבּוֹעַ צָרִיךְ הַבַּעַל־עֵסֶק גַּם כִּי  
 .לַתּוֹרָה

For even though their primary service is through action, עַל־ידְֵי הִיא עֲבוֹדָתָם שֶׁעִיקַּר אַף כִּי  
 ,מַעֲשֶׂה

through the aspect of Itkafya (self-subjugation) and acts of 
charity, 

וּבְמַעֲשֵׂה "אִתְכַּפְיאָ" בִּבְחִינתַ  
 ,הַצְּדָקָה

nevertheless, the flow of divine energy must follow the order 
of progression, 

לִהְיוֹת צְרִיכָה הַהַמְשָׁכָה מָקוֹם, מִכָּל  
 ,כְּסֵדֶר

first clothing itself in thought and speech, and only afterward 
in action. 

וּדִבּוּר, בְּמַחְשָׁבָה תְּחִלָּה שֶׁמִּתְלַבֶּשֶׁת  
בְּמַעֲשֶׂה כָּךְ ואְַחַר . 

And this thought and speech is the level of setting fixed 
times for Torah study among business owners. 

בְּחִינתַ זֶהוּ וּדִבּוּר" וּ"מַחְשָׁבָה  
הַבַּעֲלֵי שֶׁל לַתּוֹרָה" עִתִּים "קְבִיעַת  

 .עֵסֶק
(And the primary revelation of Neshikin (Divine kisses) 
comes through setting fixed times for Torah study. See 
Tanya, Chapter 45.) 

( עַל־ידְֵי הוּא "נשְִׁיקִין" גִּלּוּי ועְִיקַּר  
בְּ"תַּניְאָ", עַיּןֵ לַתּוֹרָה. עִתִּים קְבִיעַת  

מ"ה פֶּרֶק ). 
Therefore, regarding Torah scholars, it is written "nursing 
from the breasts of my mother", implying constancy, 

שָׁדֵי "יוֹנקֵ נאֱֶמַר תּוֹרָה בְּבַעֲלֵי ולְָכֵן,  
תָּמִידִי לָשׁוֹן אִמִּי"—שֶׁהוּא , 

for it is written: "And you shall meditate upon it day and 
night." כְּתִיב ולַָילְָה" יוֹמָם בּוֹ "והְָגִיתָ כִּי . 

But regarding business owners, whose Torah study is only at 
fixed times, it is written: "I will lead you, I will bring you to my 
mother’s house." 

קְבִיעוּת רַק שֶׁהוּא עֵסֶק, וּבְבַעֲלֵי  
אֶל אֲבִיאֲךָ "אַנהַגְךָ נאֱֶמַר: עִתִּים,  

אִמִּי בֵּית ". 
(And it can be explained further: The term "I will lead you" 
has another meaning, 

( בְּעִניְןָ "אַנהַגְךָ" פֵּרוּשׁ לוֹמַר ישֵׁ ועְוֹד  
 ,אַחֵר
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for since their source comes from a level above Chochmah 
and Binah, as explained earlier, 

מִבְּחִינתַ הוּא שֶׁשָּׁרְשָׁם דְּלָפִי  
כְּנזְִכָּר וּבִינהָ", מֵ"חָכְמָה שֶׁלְּמַעְלָה  

 ,לְעֵיל

therefore, it says "I will lead you", meaning I will draw from a 
higher level into the level of my mother. 

דְּהַייְנוּ כו', "אַנהַגְךָ" אוֹמֵר כֵּן עַל  
לִבְחִינתַ עֶלְיוֹנהָ מִבְּחִינתַ שֶׁמַּמְשִׁיךְ  

כו "אִמִּי" '. 
And this is "you will teach me", meaning that from such a 
high source, one can only be in the state of receiving. 

מָקוֹם "תְּלַמְּדֵניִ"—שֶׁמִּבְּחִינתַ וזְֶהוּ  
"מְקַבֵּל בְּחִינתַ אֶלָּא אֵינוֹ כָּזֶה, גָּבוֹהַּ ". 

And similar to what is written: "And My words that I have 
placed in your mouth," etc.) 

בְּפִיךָ" שַׂמְתִּי אֲשֶׁר "וּדְבָרַי וּכְעִניְןַ  
 .('כו

"I will kiss you from the wine of the aromatic mixture." " הָרֶקַח מִיּיַןִ אַשְּׁקְךָ ." 
Behold, wine gladdens G-d (Judges 9:13). ,ֵאֱלֹקִים מְשַׂמַּח "הַיּיַןִ הִנּה ". 
And wine represents the inner secrets of Torah, which is the 
aspect of Binah, the level of Torah Sheba’al Peh (Oral 
Torah). 

תּוֹרָה", שֶׁל "ייֵנהָּ בְּחִינתַ הוּא וְ"ייַןִ"  
"תּוֹרָה בְּחִינתַ "בִּינהָ", בְּחִינתַ והְוּא  

פֶּה שֶׁבְּעַל ". 
And the reason it gladdens G-d is because Elokim 
represents the attribute of constriction, which creates 
concealment and obscurity. 

כִּי הַייְנוּ, אֱלֹקִים" "מְשַׂמַּח והְִיוֹתוֹ  
לִהְיוֹת הַצִּמְצוּם, מִדַּת הוּא "אֱלֹקִים"  

והְֶסְתֵּר הֶעְלֵם . 

And through drawing down from the level of Binah, which is 
the aspect of joy, it causes the concealment to be revealed, 

"בִּינהָ", מִבְּחִינתַ שֶׁמַּמְשִׁיךְ ועְַל־ידְֵי  
גִּלּוּי גּוֹרֵם "שִׂמְחָה", בְּחִינתַ שֶׁהִיא  

כו הַהֶעְלֵם ' 
so that it will no longer obscure or conceal. And this is "I will 
kiss you from wine." 

"אַשְּׁקְךָ וזְֶהוּ ויְעֲַלִים. יסְַתִּיר שֶׁלֹּא  
 ."מִיּיַןִ

However, "wine of the aromatic mixture" means that it 
contains a pleasant fragrance. 

בּוֹ שֶׁיּשֵׁ הָרֶקַח"—הַייְנוּ, "ייַןִ אַךְ,  
טוֹב "רֵיחַ ". 

For fragrance originates from a loftier source, as it is an 
aspect of Makif (surrounding light), 

גָּבוֹהַּ, מִמָּקוֹם שָׁרְשׁוֹ "הָרֵיחַ" כִּי  
"מַקִּיף בְּחִינתַ שֶׁהוּא ". 

which is above the level of nourishment, for food sustains 
the body, 

"מָזוֹן", מִבְּחִינתַ לְמַעְלָה והְוּא  
לַגּוּף הוּא שֶׁהַמָּזוֹן . 

but fragrance, our Sages said, "the soul benefits from it, but 
not the body" (Berachot 43b). 

"הַנּשְָׁמָה רַזָ"ל: אָמְרוּ הָרֵיחַ, אֲבָל  
הַגּוּף ולְֹא מִמֶּנּוּ, נהֱֶניֵת ". 

This is because it is from the aspect of supernal delight, 
which is not grasped or clothed in vessels. 

"תַּעֲנוּג בְּחִינתַ שֶׁהוּא לְפִי והְַייְנוּ,  
וּמִתְלַבֵּשׁ נתְִפָּס שֶׁאֵינוֹ הָעֶלְיוֹן",  

 .בְּכֵלִים
And behold, this is the superior quality of setting fixed times 
for Torah study among business owners, 

קְבִיעַת מַעֲלַת "יתְִרוֹן זֶהוּ והְִנּהֵ,  
עֵסֶק הַבַּעַל שֶׁל לַתּוֹרָה" עִתִּים , 
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for their Itkafya (self-subjugation) is greater than that of 
those who sit in tents (full-time Torah scholars). 

יוֹתֵר "אִתְכַּפְיאָ", בְּחִינתַ שֶׁהִיא  
אוֹהָלִים מִיּוֹשְׁבֵי . 

Therefore, their Torah study is called "wine of the aromatic 
mixture", 

תּוֹרָתָם"—"ייַןִ "עֵסֶק נקְִרֵא לָכֵן  
 ,"הָרֶקַח

for fragrance comes specifically from something sharp and 
pungent (see what is written regarding the fragrance of 
"Re’eh Re’ach Bni"). 

חָרִיף מִדָּבָר דַּוקְָא הוּא שֶׁהָרֵיחַ  
בְּעִניְןַ שֶּׁנּתְִבָּאֵר מַה )וּרְאֵה כו' וקְִיוּהָא  

בְּניִ "רֵיחַ "). 
For this wine, even though it is a drink, which is an inner 
aspect, 

"מַשְׁקֶה", שֶׁהוּא אַף־עַל־פִּי זֶה, שֶׁייַןִ  
"פְּניִמִיּוּת בְּחִינתַ שֶׁהוּא ", 

still, it also has fragrance and an aspect of Makif 
(surrounding light). 

"מַקִּיף" וּבְחִינתַ "רֵיחַ" כֵּן גַּם בּוֹ ישֵׁ  
 .'כו

And one who is unable to learn Torah at all or set fixed times 
for Torah study, 

וּלְקַבֵּעַ כְּלָל לִלְמוֹד יכָוֹל שֶׁאֵינוֹ וּמִי  
לַתּוֹרָה עִתִּים , 

it is said of him as well: "from the juice of my pomegranate", 
similar to what our Sages said on the verse: 

רִמּוֹניִ", "מֵעַסִּיס כֵּן: גַּם נאֱֶמַר עָלָיו  
פָּסוּק עַל רַזָ"ל שֶּׁאָמְרוּ מַה דֶּרֶךְ עַל : 

"Like a slice of pomegranate, your temples"—even the most 
empty among you are filled with mitzvot like a pomegranate. 

" רַקָּתֵךְ"—"שֶׁאֲפִילּוּ הָרִמּוֹן כְּפֶלַח  
כָּרִמּוֹן מִצְוֹת מְלֵאִים שֶׁבָּךְ, רֵיקָניִן ". 

For "empty ones" does not mean sinners or rebels, G-d 
forbid, 

"פּוֹשְׁעִים פֵּירוּשׁ אֵין "רֵיקָניִן" כִּי  
ושְָׁלוֹם חַס וּמוֹרְדִים" , 

but rather those who do not possess Torah, yet they are still 
full of mitzvot and proper conduct. 

"מְלֵאִים אֲבָל תּוֹרָה, בָּהֶם שֶׁאֵין אֶלָּא  
אֶרֶץ ודְֶרֶךְ מִצְוֹת ". 

And mitzvot also awaken the revelation of supernal delight, 
as is known regarding "the fragrance of your garments." 

גִּלּוּי כֵּן גַּם מְעוֹרְרוֹת הַמִּצְוֹת והְֲרֵי  
"רֵיחָא מֵעִניְןַ וּכְנוֹדָע הָעֶלְיוֹן, תַּעֲנוּג  

כו דְּלִבּוּשֵׁיכוּ" '. 
For the beginning is embedded in the end. בְּסוֹפָן תְּחִלָּתָן "נעָוּץ כִּי ". 
Therefore, it is called "pomegranate juice", which also 
revives the soul. 

גַּם שֶׁהוּא רִמּוֹניִ", "עַסִּיס נקְִרָא ולְָכֵן  
הַנּפֶֶשׁ אֶת "מֵשִׁיב כֵּן ". 

And therefore, pomegranates were hung on the Me’il (robe), ,רִמּוֹניִם תְּלוּייִם הָיוּ בַּמְּעִיל ולְָכֵן" ", 

for the Me’il represents the aspect of Me’il Tzedakah (the 
robe of righteousness). 

צְדָקָה" "מְעִיל בְּחִינתַ הוּא הַמְּעִיל כִּי  
 .'כו

And as it is written elsewhere regarding the verse: "I will 
greatly rejoice…", 

פָּסוּק: עַל אַחֵר בְּמָקוֹם שֶׁנּאֱֶמַר וּכְמוֹ  
כו אָשִׂישׂ" "שׂוֹשׂ '. 

"He has clothed me in the robe of righteousness." " יעְַטָניִ צְדָקָה מְעִיל ". 
And see there for further explanation. שָׁם וּרְאֵה . 
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