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"Who would make you like a brother to me..." This is the
request of Knesset Yisrael to the Holy One, Blessed be He,
regarding the time of exile. For when the Beit HaMikdash
stood, Israel was called brothers to the Omnipresent, as it is
written: "For the sake of my brothers and friends..." (Psalms
122:8), and afterward, it is written: "For the sake of the
House of the Lord our God" (Psalms 122:9). Meaning, when
are they called brothers? When the Beit HaMikdash exists.
Therefore, it now requests, "Who would make you like a
brother to me..."
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And the matter is as follows: Regarding the Keruvim
(cherubim) that were in the Beit HaMikdash, it is written,
"And their faces were towards each other" (Exodus 25:20).
And it is also written, "And you shall make two cherubim...
one cherub from one end..." (Exodus 25:18-19). The
concept of the cherubim can be understood based on what
our Sages said (Chagigah 13b): "The face of a cherub is
the face of a human, a large face and a small face."
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Behold, it is written, "And on the likeness of the throne was
the appearance of a human" (Ezekiel 1:26). Yet, we must
ask: does He have a physical form? Rather, the matter is
that the Torah is called "Adam" (human), as it is written,
"This is the Torah—Adam" (Numbers 19:14), and it is
written, "And this is the law of humanity" (Il Samuel 7:19).
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The explanation is as follows: Our Sages said that the
entire Torah consists of the names of the Holy One,
Blessed be He, and in the Zohar, the ten sefirot are called
"the secret of the holy Name." This is similar to a person’s
name—someone may be called Abraham or Jacob, for
example, but this name does not affect his essence and
being. His true essence is his intellect and emotions, which
exist within him even when he is alone. However, his name
is only an external aspect, used for others to call him.
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And this is [the meaning of] "The Torah is bound with the
Holy One, Blessed be He."
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And behold, this aspect of Adam is called the great Adam
and Apei Rabrevei (large-faced), for the Supernal Wisdom is
an aspect of the Infinite, as it is written, "And of His
understanding, there is no searching" (Isaiah 40:28), for "He
is the knower, and He is the knowledge" (Rambam, Yesodei
HaTorah 2:10). (See also Ra’avad on Chovot HalLevavot,
Sha’ar HaYirah, Chapter 1, that "Gadol" (great) refers to the
vast diffusion of light in the aspect of Infinity.)
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However, this refers to the Torah as it exists above. But for
there to be a transmission from the aspect of Supernal
\Wisdom into the Torah of Beriah (which is the Torah as we
have it, for "the Talmud is in Beriah," etc.), there must be
contraction. And this is what our Sages said: "He contracted
His presence between the poles of the Ark" (Yoma 21b). For
since the voice spoke to Moshe from there, it was through
contraction.
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This aspect is called Cherub—Apei Zutrei (small-faced),
which corresponds to Adam HaKatan (the small Adam), like
the analogy of a small child whose intellectual revelation is
more contracted than that of a great man. And this is what is
meant by "one cherub from one end" (Exodus 25:19),
signifying the transmission from above downward. (As it is
written, "From one end of the heavens is its emergence..."
(Psalms 19:7), and the sun represents the Torah, as
explained in the Zohar, Terumah 137b.)
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This is to be a source and root for drawing light into Beriah,
Yetzirah, and Asiyah (BYA). And the other cherub from the
other end represents the descent through an awakening
from below, in the recitation of Shema, by surrendering
oneself in "Echad" and "You shall love."
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Through contemplating how "Hashem is One"—that "I,
Hashem, have not changed" (Malachi 3:6), and that creation
came about merely through His utterance ("He commanded,
and they were created" (Psalms 148:5)), and that all before
Him is as naught, one reaches self-nullification, desiring
nothing but closeness to Him.
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Therefore, through this contemplation, one will attain
self-sacrifice, as in "And with You, | desire nothing" (Psalms
73:25). Hence, Knesset Yisrael is called Kallah (bride),
meaning the yearning of the soul to ascend from below to
above, to be absorbed into the Infinite Light and gaze upon
the glory of the King.
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And through this, just as water reflects a face, a reciprocal
illumination is drawn from above: "The eyes of Hashem,
your God, are always upon it..." (Deuteronomy 11:12). This
is what is meant by "And you shall make two cherubim..."
(Exodus 25:18), representing two aspects of Divine
revelation.
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And this is [the meaning of] "And you shall make two
cherubim..." (Exodus 25:18). (See what is written on Shir
HaShirim regarding the explanation of the groom and bride,
and on the verse "You have captivated me" (Shir HaShirim
4:9). Also, see Zohar, Parashat Balak, 187b, regarding the
concept of "AZ’eirat Garma," etc.)
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'From the covering (Kaporet) you shall make the cherubim"
(Exodus 25:19). This represents the aspect of Sovev Kol
Almin (the encompassing light), which encompasses them
both equally.
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(As explained above, that the Infinite One, Blessed be He, is
exalted beyond even the level of Supernal Wisdom, and
certainly beyond the level of the cherubim and Apei Zutrei
(small faces).
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And see what is written on the verse "For the honor of the
canopy" regarding the two aspects of honor and the canopy,
and the encompassing light above them. This corresponds
to the two cherubim and the covering (Kaporet).
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And behold, it is written: "And the cherubim shall be with
wings spread upward..." (Exodus 25:20). And it is stated in
the Zohar, Parashat Acharei (59a) and Vayechi (218b), that
'three times a day... they raise their wings by themselves,"
etc.
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And the Ramaz (Rabbi Moshe Zacuto) explains there that
this refers to the three daily prayers. That is, at the time of
each of these three prayers, they ascend from Beriah,
Yetzirah, and Asiyah (BYA) to Atzilut.

nyw3a 1107 ,0Y 1" Yol
11"'0Y ,0i' 722 Ni7on viy
720 Ni79M A N79NN Ny DAY
n17'¥X2 N'7yn’y v™an 0'7iy 0.

And this is "they raise their wings", meaning that through the
arousal of love and awe within Israel—since love and awe
are called "wings" and "ascent upward"—this elevates them.
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(See also Ramaz on Parashat Acharei, on the concept of
'with their wings". And refer to Zohar, Parashat Balak
(204b), regarding "the primal light", which is related to the
supernal wings. The primal light refers to Rav Chesed
(abundant kindness), which in the service of Hashem
represents "great love", a love that transcends intellect.)
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(And as explained earlier in Parashat Yitro, regarding "the
Patriarchs are the Chariot", this relates to the cherubim
spreading their wings over the covering, where the Tablets
and the Torah are kept.)
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Then, they are called "the great Adam" and "Apei Rabrevei"
(large-faced), since they ascend to Atzilut, where "He and
His vitality and His essence are one."
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And this is why Tefillah (prayer) means connection, as in
"With mighty wrestlings have | wrestled" (Genesis 30:8),
implying a deep connection and binding.
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And in the language of the Mishnah, the term "Tofel" refers
to joining together earthenware vessels, which correspond
to their connection at their source in the world of Atzilut.
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Similarly, in the service of Hashem, it represents the soul's
connection and attachment to its root (as explained in the
discourse "Yonasi").
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Therefore, the cherubim have wings, to soar upward to
Atzilut, and thereby, their faces are turned toward one
another, for in that realm they are united face to face.
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Just as at Matan Torah, where it is written: "Face to face,
Hashem spoke" (Deuteronomy 5:4) (See this concept
discussed in the discourse "Va’eheyeh Etzlo Amon").

D19" NXIY NN AN indi
("T:n 0"2T) "N 12T DM
7'NNANTATA T [V DRM)
|iny iy nta™).

Therefore, they are called brothers, as in "For the sake of
my brothers and friends, | shall now speak peace" (Psalms
122:8). Peace refers to the unity and connection of the two
cherubim.
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(See Ramaz on Parashat Acharei on Zohar (59b), regarding
the idea that they are called brothers, meaning that Knesset
Yisrael receives intellectual influx from Chochmah and Binah
of Atzilut, which is the level of Adam HaGadol (the great
Adam), without the need for enclothing within the cherubim
and Zeir Anpin.)
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(See Etz Chaim, Shaar 35, Chapter 2, regarding the sixth
level, etc.)
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Therefore, in those times, there were great sages, prophecy,
and divine inspiration among Israel.
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But after the Beit HaMikdash was destroyed, and the
cherubim were hidden away (meaning that the illumination
from Atzilut, called Apei Zutrei, which had radiated
downwards even into Asiyah, returned to its source and root
in Atzilut—as the Gemara states (Rosh Hashanah 31a),
'From cherub to cherub..."),
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Therefore, this is the request of Knesset Yisrael: "Who
would make You like a brother to me", as it was during the
time of the Beit HaMikdash, when they were in the aspect of
brothers, and their faces were turned toward one another.
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And this is achieved through Torah study, as our Sages said:
'Since the destruction of the Beit HaMikdash, the Holy One,
Blessed be He, has nothing in His world except the four
cubits of Halacha" (Berachot 8a).
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(See Tanya, Chapter 53, and what was explained earlier in
the discourse "Roni VeSimchi", regarding the phrase "He did
not cease to cherish her until He called her My sister".)
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And this is the meaning of "nursing from the breasts of my
mother", referring to Torah Sheba'al Peh (the Oral Torah),
which is the revelation of His wisdom and will.
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(For if so, one who grasps and comprehends Halacha is
truly grasping and comprehending Hashem's wisdom, as He
is the Knower and Knowledge.)
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Therefore, through this, they are called brothers, since both
are receiving from the same source—Chochmah and Binah
of Atzilut. Just as Zeir Anpin receives intellectual flow from
Abba and Imma, so too, one who studies Torah
comprehends Hashem’s wisdom and understanding.
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And this is why the Torah is called milk, as it is written:
'Come, buy wine and milk..." (Isaiah 55:1).
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Just as, in a physical sense, a newborn is in a state of
absolute smallness, and through nursing from its mother’s
milk, its limbs grow and its intellectual faculties develop,
enabling it to speak and walk,
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And so it is with the souls—before they descend into this
world, they are first in a state of gestation, within Malchut of
Imma Tata’ah (the lower mother). This is the meaning of "By
the life of Hashem, before whom | stood" (I Kings 17:1).
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IAnd the descent of the soul from there into Beriah, Yetzirah,
and Asiyah (BYA) to be clothed in a physical body is called
birth.
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And this is [the meaning of] "I have begotten you today"
(Psalms 2:7).
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And the Torah that one studies in this world is called milk, for
it nourishes and grows the 248 spiritual limbs of the soul,
which correspond to the ten Sefirot (Tiferet, Yesod, etc.), as
explained on the verse "Chachlili einayim mi'yayin" (Genesis
49:12).
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Therefore, our Sages said: "Fortunate is he who arrives here
with his Torah in hand" (Pesachim 50a).
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For through this, the soul achieves an even greater growth
in spiritual stature than it had before its descent, which is
called birth.
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For by nursing from the breasts of its mother, meaning Torah
study, which is "his Torah in hand", the soul attains
tremendous spiritual expansion.

QY "D AN 'TYN 71y TIWY
ia n'wyl i Tt minn
1> N2 N7,

(See what is written on the verse "Behar Sinai", regarding
the meaning of "his Torah in hand".)
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However, to understand how it is possible, so to speak, for
the Holy One, Blessed be He, to be like a brother, as if He
draws nourishment from a person’s engagement in Torah
study below—
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The explanation is as it is written: "Shepherd of Israel"
(Psalms 80:2), and "My sister, My companion", which means
'My sustainer".
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That is, Israel sustains their Father in Heaven. Just as bread
serves to connect the soul with the body, so too, the concept
of sustenance above is to draw down the revelation of the
Infinite Light into the ten Sefirot of Atzilut, which are called
bodies.
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For even Supernal Wisdom (Chochmah lla’ah) is utterly
incomparable to the Infinite Light, Blessed be He. Yet, for the
light to be drawn into and clothed within them, this is
accomplished through Torah study below.
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And this is the meaning of "Behold, this is our God, we have
hoped for Him" (Isaiah 25:9), which means that we have
drawn Him down into the aspect of "lines" (Kavim), referring
to the investment of light into the ten Sefirot, which are
divided into three lines: Chesed (right arm), Gevurah (left
arm), and Tiferet (center line).
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Corresponding to them, there are three aspects: Torah,
Avodah (service), and Gemilut Chasadim (acts of kindness).
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And in the future, all of these revelations will be fully
revealed, and therefore, "On that day, it will be said: Behold,
this is our God" (Isaiah 25:9).
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However, the phrase "nursing from the breasts of my
mother" refers specifically to Torah Sheba'al Peh (the Oral
Torah).
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For Torah Shebichtav (the Written Torah) is called "the
instruction of your father", whereas Torah Sheba'al Peh is
called "the Torah of your mother" (Proverbs 1:8) (as
explained in the discourse "Bayom HaShemini Atzeret").

NON" MK ANOAY MR 1D
MKX71 N9 7wy NN, "N
in?) .('n:x "7wn) "Jax mMin"
D" 'R MATA WY
nIYY 1'yin").

For in the Written Torah, everything is only hinted at, just as
the father contributes only a drop in conception, whereas the
main development of the fetus occurs within the mother’s
womb.
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So too, the revelation of the details of Halacha in full clarity
is specifically in Torah Sheba'al Peh (the Oral Torah).

NN |12 7Y NidYn '019 47 2
N9 7yay mina.

This is because Torah Shebichtav (the Written Torah)
emerges from Chochmah (Wisdom), which is called Abba
(Father), whereas Torah Sheba'al Peh corresponds to Binah
(Understanding), which is called Imma (Mother).

NIN—NN"MIRY L1270

MRX7ID NP2 NNINN—INIY
N'D N9 7vaY nimd "Rax”
xaX" NXY7AN "Ny nr'na.

Now, the primary revelation of delight from intellect occurs in
Binah, when one fully understands the matter in all its depth.

PIYRD N7a0n gy NNl
N2T '2AY? ,N122 KD WD

i1 7y.
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As it is stated in the Zohar on the verse "And the Levite shall
serve" (Numbers 18:23) and in Etz Chaim, that the
revelation of Atik (the source of delight) manifests in Binah.

Tayl" 109 7Y 00T 2N2Y in)d
Yyl ,(2">:n" 727Tna) "N N
N'D "p'ny” ni7anny ,omn
)12

(See what is written in Parashat Lech Lecha regarding the
letter "Hei" of Avraham’s name, and in Parashat Va’'era on
the verse "Therefore, say...", referring to Atik.)

22 "7 77" NY192 INANAY in)
"N NYN9M ,DNNAK 7Y M
"7 "My 27" 7109

N7 Y™

And this is why it is specifically said, "nursing from the
breasts of my mother", since milk brings delight to the infant.

NIT "R TY it g N
i2Un1 T2 NX YYywn 2700 .

And through this, from Him, Blessed be He, flows a
revelation of delight in Gan Eden, so that the souls may
bask in the radiance of the Shechinah.

472 02N 19N YN ,NT T
1T D) Ni'NY ,TY7122 2AnYAN
1> )W'.

And the Holy One, Blessed be He, comes to delight with the
righteous in Gan Eden, and all this is achieved through
engagement in Torah study.

NYYUYRYNYT 'MIX RN 2 RYIT
NID 720, [TY7]22 K42 TY DY
MIRD 7QY T,

As our Sages said: "Whoever recites Halachot every day is
assured that he is a son of the World to Come" (Niddah
73a).

N3N 72" 9" N indi
[2 XN i7 NP2 ,Di' 722 NidYN
N 2"y NT1) "Nan nYivD").

And this is explained at length in Iggeret HaKodesh, in the
discourse "Ach Tzaddikim", section 79b.

NNANQ DX WNIANY N
AR 7'NNAD AT ,UTRD
a0"y "Dy

'l will find You outside" refers to business owners. Even
though they cannot always engage in Torah study and
remain in the state of "nursing from the breasts of my
mother" through the four cubits of Halacha, nevertheless, it
is said of them that "I will find You outside" as well.

¥ 7Y 'R "IN QRYNK

DY TYONT'NY '977V X ,D'70Y
M1'NA2 Ni'NY , NN MR pioy?
MinX YaIx T~ "My Ty it

NNX) D7V ,Dipn 721 N7 7Y
yin2 AxyRX" 2 Da".

(To also be in the state of "like a brother to me", as will be
explained below.)

(1> ™7 N NN |2 DA NiY
12i7773).

And the matter is as follows: Behold, we find that regarding
the Holy One, Blessed be He, the term "Koneh" (acquires) is
also used, as it is written: "Koneh shamayim va’aretz"
(Acquirer of Heaven and Earth).

QN2 WiTRna 12'¥n MINT | vil
ind ,"Mmip" iy |2 DA NI NN
YIXI DY Nip" 1nay”.

And our Sages said: "The Holy One, Blessed be He,
acquired five acquisitions."

NI D97 NYND" 17" K
NIN N2 YT,
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Behold, it is written: "For six days, Hashem made the
heavens and the earth, and on the seventh day, He rested."

N NYY D' YY" 2N nanT
D1, YIND NXI DINYD DX
My 'y'avn",

And every Shabbat is called "the seventh day, a Shabbat for
Hashem."

V'Y DI NXY7 DAY 7))
i.1|? ﬂg'&_j'".

And seemingly, how is it possible to call the Shabbatot of
today "the seventh day," since tens of thousands of days
have already passed from the creation of the world until
these Shabbatot?

X NP7 Y NI
,"'W'IAYD DI IYIYT NiNaYn
Di'N DM N2 N 122 DY
17X NiNAY Ty 07iyn NxM2A?

And how can Shabbat be called "the seventh day"?

'YW DI nawn KR! N"?

However, the six days correspond to the six supernal
attributes through which, and by which, the worlds were
brought into being.

nim YY" o "Dl nyy" o A
NI [T 7Y D2y, "Nty
Min7iyn NHNM.

The first day: "Let there be light"—this is the aspect of
Chesed (kindness), and so forth.

M2'na—"ix " ([ivx it

1D "TON".

And afterward, on Shabbat, they ascend to their source and
root, higher and higher.

DN!7Y NIN,N2AYWD DI 72 NKI
N7yn N7yny Dipnt DYYY.

And so it is with every Shabbat, for during the six weekdays,
the attributes descend into Beriah, Yetzirah, and Asiyah
(BYA) for the purpose of refining, etc.

,N2Y| NAY 702 |2 DA KN )
NTI! KD NYYAD M! YWY
,NIYYL DXL, XM NITAD
D127

And afterward, on Shabbat, they ascend, and the worlds
ascend, for the elevation occurs specifically during the day,
and the seventh attribute, which is Malchut (kingship),
ascends.

DN!7Y ' ,N2AYD D3 72 0K
NiZIT N17UNY NNy Ny
NN N'DY NN NN ,Dia
nZiy ,"nin'mn".

(See Pri Etz Chaim, Shaar 1, Chapter 7, that elevation must
begin from below—just as when raising a building, one lifts it
from the bottom, and through this, the entire structure is
elevated.)

(712 ,'X Wy ,"D"n Yy 19" [y
N70ND N7 "X Nun D ,'T
My D'N'2RY i ,nYN7N

i1 N7ynn X7'an N7).

And further, for Sof (end) is embedded in Bereshit
(beginning): "l am the first, and | am the last" (Isaiah 44:6).

NX"—"N'UxI2 qio YY" 3 ,TivI
1> "[INDX "X [IUNRY.

And this is the meaning of "And the heavens were
completed"—a phrase related to "My soul longs (Kalata
Nafshi)" (Psalms 84:3), as in "Lecha Dodi Likrat Kallah, Bo'i
Kallah" (Come, my beloved, to greet the bride, come, O
bride).

[iw'?—'1D "0mein 17241" AT
n37" ,('ArT"o n'7nn) "ol nn'"
1> "N'72 'ia ,n'72 N I
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Therefore, in the blessing of Me’ein Sheva on Erev Shabbat,
we say: "The Acquirer of Heaven and Earth."

VY |'YNRT 112 DNIN 27
YNl DY Mip" (kDAY unT".

For the elevation of the worlds on Shabbat, and all that was
refined during the six weekdays, ascends to be included
above on Shabbat.

721 ,NaYa NiNYivp N7y ,nan '
,AYYNRD M NYY2 1Ay nn
naYya n72yn? 7707 n7iv.

This is similar to a transaction, where the buyer first gives
money to the seller, and through this, he later receives the
object he acquires into his domain.

N7 T7Y1,70in? 902 NN
NJiY YOND NX 72°I0X 7270
in1wnY.

So too, through the descent of the supernal attributes during
the six weekdays to refine the sparks, this enables the
drawing down and ascent on Shabbat, from the mountains
of separation (Torin de’Pruda) to the domain of Oneness
(Reshut HaYachid) of the One Above.

Midi'7yn NITAD NTY! T A2
NN27 ,NYunn ! Nyl

NJYND N'YYI N7 T2V, NiNivan
NTINDT M1VN ,NAY2 N7y
DY7iy 7¢ iTN' TN NN Y.

And this is the concept of Hashem’s acquisition.

:]’ ~ ji i I_ -.. T [ I_ -7 .I B
2 WiTEn ¢ 1970 19V 40T)
NN,

Similarly, the exile of Israel in Egypt and Babylon also
served this purpose—that through it, the sparks that fell
there were elevated.

7XY! N73 Y ,]2 DA DT T Y
YW NN DAY 72221 DNYNa
DY 1292y NiXiY4D 0770 7.

And these very sparks became the souls of Rabbi Akiva,
Rabbi Meir, and Ovadiah (see what was explained earlier in
Parashat Beshalach regarding Pharaoh).

27 ,X2'PY "2 NinY) |07l
NXANIY NN NRYM) NITRIVE R
NY19 23 ,"N7¢a" nY1oa 7'yY).

Similarly, it is written in the Shema: "And you shall gather
your grain”, meaning to gather into the aspect of Oneness
(Echad) and Ahavah (Love).

YNy DX NN 0T T W
M1'N7 Qiox? ,'1D "722T n9ONI"
n;anl! IITDBIIIII

vvvvv

That is, when one engages in business to sustain himself
and his household, this descent ultimately leads to a spiritual
ascent,

01197 ,|AN1 YOna pPQivy 10T
AX ,NTINTY LiN' inyy DX
N7V 270K N'YYI N7 T,

for afterward, when he prays with the strength of the food he
has eaten and recites "Echad" and "Ve’ahavta", and he
surrenders himself in Echad,

N> ,7797MN KINYD ,727INK 2
,"]'-]3:'\?("! "TD?,,(" _]nINI ’v?l(na
TNX"2 U9 00",

vvvvv

therefore, Tefillah (prayer) is called an "Olah Tamid" (a
continual elevation offering), as it elevates the sparks
upwards.

M7iy" N79RD NK7I LY
1> N7ynY7 nixi¥an n2y—"1nn'.

And all the weekday prayers are elevated into the prayer of
Shabbat.

M7972 0'72YNN ,7iND Ni79R 7))

naYn.
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And this is what is meant by "I will find You outside"—that
even business owners will find Him outside,

DAY—"yIN2 AR¥AX" MNIY 10T
YIN2 1NIRYN' D'7OY *7uaN,

since through their business dealings, the sparks are
elevated into Oneness (Echad).

D'7yNN DOV "TWY |12
TNX"2 Nivixan".

And all of Israel fulfills this, for it is an established Halachic
ruling in the Gemara that the first paragraph of the Shema
requires intent (Kavanah).

N)T" DY ,NT DR Y 72|
MIYNY NYI9Y KN "NINAT
N2 N2MIY VY DX,

And according to all opinions, the first verse requires
Kavanah,

MY [IURY 09 K7V "70'7
nMD.

which is the idea of self-sacrifice (Mesirut Nefesh) in Echad.

TNX"2 U9 1007 |9y KiN|",

IAnd within all of Israel, this level exists,

iT NN W 7MY ',

for even if one does not actually sacrifice himself, he still
possesses potential Mesirut Nefesh,

J9) N'ON i7 |'RY 1977V TRY
N> W) N'on ia Wt ,7yio,

since even the lightest of the light (Kal She’b’kalim) is
capable of self-sacrifice.

Non7 7id: 0772y 72" 179Ky
1D w9l

And through this, all of his business dealings are elevated to
Hashem Echad.

N7 1'7oy 72 D'ynn T T
[TNNX.

Thus, this commerce and business is a reflection of the way
Hashem Himself is called "Koneh Shamayim Va’aretz"
(Acquirer of Heaven and Earth).

NID DT 7QY] [N VON M |2 DX

T\;T\' N-Inkfj "1-]-[ L”_J"| llll-\!gn

NI DY MiR" X7
J Ml )|/

(And therefore, he attains the level of "like a brother to me."
See also what is written on the verse "Vayeshev Yaakov",
regarding the explanation of "Uvikashtem Misham...
Umatzata" (Deuteronomy 4:29).)

nX "7 NN Na'naa NN LR

MRYNY '1D DYN DNYRad" Uinga'.

And behold, on the contrary, it is said regarding them: "l will
kiss you"—

NK) DN ,NAVTR NN

A7YR"—

the aspect of Neshikin (kisses), which is the bonding of spirit
with spirit through the prayers of the business owner.

NIPATHN RN "|'7')" NN
Mi79n 'T'-7yY , KN KNI
7QV~7va0.

This is an aspect of Itkafya (subjugation of self), and "the
advantage of light from darkness"—

[N, "RI9INX" NI'NQ KINY
AYND |0 iKD"—

it awakens and draws down from a very lofty place (see
what is written on Parashat Noach, in the discourse "Mayim
Rabim", etc.).

Nida DiZAN 'Ynni Nivn XN
D" YIN92 IXANIY NN 1Y) TRR
1> N1 NY192 "DY').

And this revelation of this aspect occurs specifically in the
aspect of Neshikin (kisses),

NN 1N T DI'NA M7 WK
Ill?lgj;“ n;lnggu’
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as in the analogy of kissing, which comes from an intensity
of love that cannot be expressed in words;

DYV N0 DY ,'7'YIn 7¢n ind
NIATA W97 721" N7y ,NDRD—

rather, it becomes enclothed in the breath of the kiss.

1> |'7'¥an 7202 nwann X'

(See what is written in the discourse "Shir HaShirim",
regarding the explanation of "Yishakeini" (Let Him kiss me).)

(7'nnAN MATR INANIY NN AR
ID "IJI_!HT'J.?" WIWD]_ ,IIDI_]'IHJ'D _]IU'J'III)-

And the matter is as follows: The level of "like a brother to
me", which is achieved through "nursing from the breasts of
my mother",

TWY " NN natna ', 1wnl

AR Y it —

means that they both nurse from the same source,

DX YIWN DDty 11—

which is Torah, the aspect of Chochmah and Binah, called
Abba and Imma (Father and Mother).

'N1'21 NRRN" NX'NA K'Y ,MINND

NANI XRIX" D'XY7n D

However, through Itkafya (subjugation of self) and
nullification of one's ego,

0 71021 "R19INX" T X
I'N7,

as is found among business owners, the glory of Hashem
ascends above.

NYUTIPT K2! 7970K ,7QY "7y2T
X7'Y7 RiD 32,

For the light is drawn from the aspect of Ayin (Nothingness),
which is the source of Torah,

NINY "' N1'NAN NIND YUY
NIIinD i,

@s it is written: "And wisdom emerges from Ayin" (Job
28:12).

'NYAR ['XN N0NDI" 1N ind

1D,

And this revelation extends into Ze'ir Anpin (Z"A),

15 "|'938 YT A 0T 473 YNl

and thus, they too are in the aspect of "like a brother to me",
for they both receive from the same source—

, "7 NX2" NI'NJ2 DN L2 DN
TNX YYN DY D'727RY—

and this source is higher than "the breasts of my mother",

TY" N1'NAN A3 MDD YIYDI
1D "inx'.

for it is the aspect of Keter (the Crown), which is above
Chochmah and Binah.

N7YN7Y ,"n3" n1na KNy

N1 NNy

And this is the concept of Zevulun preceding Yissachar.

QWY 0TI HHAT"'Y |9Y 40Tl

And behold, it is written: "And Lavan kissed his sons",

127 127 pal” :nd ,nanlY,

referring to the tribes, who are also called sons of the
Supernal Loven (Purity),

|2 DA D'X1j7AY ,D'0IYN DY
li'7yn 177 "n2",

for "the sons of sons are like sons".

1> "D'123 DN "D 02 2" D

So too, the aspect of "like a brother to me" can be
understood

"7 NN2" Na'na 21 92",
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in their receiving from Ayin, the source of Chochmah and
Binah, which are called Abba and Imma (Father and
Mother).

Ni7n ,"'X" N1'nan DN7272
NaX" D'K7an "N N
1D "NaNI'.

And see a similar idea in Pardes, Shaar 5, Chapter 3, in the
name of the Beit Yosef, regarding "Malchut emerges", etc.

NYY ,"0719"2 1112 1102 VI
Mma"n oY1 ,2 M9 ,'vnmnn
1> "'91 nd'"™ "I

And this is why Avraham said, etc. (see what was explained
earlier regarding "Yoducha Achecha" and "Bnei Avicha").

|'2Y MR 717 XA NN
15 "3'ax 22" 19u1 D "N Tt

'l will lead you, | will bring you to my mother's house"—this
refers to Torah,

NIN—""MIN N2 78 AN IR DI
Nin N2'na,

for even a business owner must set fixed times for Torah
study.

D'AY Yiag? 1"y 7Qy~72wan pa
niny.

For even though their primary service is through action,

T2 N'D DDTIQY WP'WY N 1D
nyun,

through the aspect of Itkafya (self-subjugation) and acts of
charity,

nyyna1 "X'9INX" N1'n1a
NPT,

nevertheless, the flow of divine energy must follow the order
of progression,

ni'n7 N2y N2YNNN ,0ipn 721
702,

first clothing itself in thought and speech, and only afterward
in action.

12T N2YNNA N7NH NYRMNY
NYyn3 72 10Kl

And this thought and speech is the level of setting fixed
times for Torah study among business owners.

Nl'na Nt "j.|3_-!-.| ”QVJDY_J"‘I
‘7y20 7¢ "Min? 0'RY NYa”
ji7QY.

(And the primary revelation of Neshikin (Divine kisses)
comes through setting fixed times for Torah study. See
Tanya, Chapter 45.)

(‘T N el M7 R
NN 1Y .AIRT7 DAY DYy
n"n iNg).

Therefore, regarding Torah scholars, it is written "nursing
from the breasts of my mother", implying constancy,

TY it Xy iR u23, 197
TR [IY7 KInY—"1K,

for it is written: "And you shall meditate upon it day and
night."

' "N onit ia DAy 1.

But regarding business owners, whose Torah study is only at
fixed times, it is written: "l will lead you, | will bring you to my
mother’s house."

MY 71 XINY L0V "72y20d
78 AN'AX 20IX" NN D'y
my na".

(And it can be explained further: The term "l will lead you"
has another meaning,

(w2 "a0ax" W9 i Ut Tiy)|
NNX,
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for since their source comes from a level above Chochmah
and Binah, as explained earlier,

MN'NAN KIN DYIYY 1977
N2722 ,"N2' 2 NN N7ynYy
7'yY,

therefore, it says "l will lead you", meaning | will draw from a
higher level into the level of my mother.

1207 ,'1D "20IR" Mix 2 7Y
M1'N7 NIy N1'NAN 'YUnny
1D "'HK"'.

And this is "you will teach me", meaning that from such a
high source, one can only be in the state of receiving.

DI N'NARY—"1TA7R" N7

727n" N1'Na NN I'X,NTD Niny".

And similar to what is written: "And My words that | have
placed in your mouth," etc.)

'92 'ANY WK AT W
15").

'| will kiss you from the wine of the aromatic mixture."

NN "N A7er.”

Behold, wine gladdens G-d (Judges 9:13).

D'77% NAR 0" N,

And wine represents the inner secrets of Torah, which is the
aspect of Binah, the level of Torah Sheba’al Peh (Oral
Torah).

SR ¢ Pt Ny NN et
MIin" N2'n2 ,"n1a" NN NiIN|
no 7vay".

And the reason it gladdens G-d is because Elokim
represents the attribute of constriction, which creates
concealment and obscurity.

19,1170 "D'7N Npivn" inin)
Mi'n? ,01¥xN¥D NN XN "DFN"
NNONI DIYA.

And through drawing down from the level of Binah, which is
the aspect of joy, it causes the concealment to be revealed,

,"'n12" n1'nan y'YnaY Tyl
1472 DiA ,"NNNY" NN KDY
1> D7y’

so that it will no longer obscure or conceal. And this is "l will
kiss you from wine."

APYX" INT] .D17Y N0 N7Y
|f'1Y']"_

However, "wine of the aromatic mixture" means that it
contains a pleasant fragrance.

iAW nta—"nn """ X

niv N

For fragrance originates from a loftier source, as it is an
aspect of Makif (surrounding light),

,Ni23 DipAN WY "nn”
q'7n" NN XNy,

which is above the level of nourishment, for food sustains
the body,

, |IT 1'N2N N7YN7 XN
"lim" n1'nan n7ynY NN
127 NIN [iTANVYI.
7 NN [iTANY

but fragrance, our Sages said, "the soul benefits from it, but
not the body" (Berachot 43b).

nNRYIN" 17T NNK N0 7R
Q4an X701 13m0 NN,

This is because it is from the aspect of supernal delight,
which is not grasped or clothed in vessels.

P1IYN" NI'NA RINY 197 1170
W2t 091 iKY iMy0
D73

And behold, this is the superior quality of setting fixed times
for Torah study among business owners,

My N7un [N 40T ,nan

7QY 7yan 7y "min? o'ny,
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for their Itkafya (self-subjugation) is greater than that of
those who sit in tents (full-time Torah scholars).

NDi',"NI9INX MI'NA K'Y
D'70IN YN,

Therefore, their Torah study is called "wine of the aromatic
mixture",

""—"DNNiR POY" K7 27
nin",

for fragrance comes specifically from something sharp and
pungent (see what is written regarding the fragrance of
'Re’eh Re’ach Bni").

"IN 12T KPIT KD DY
'3V IXANIY NN ARY) '1D KD
na n").

For this wine, even though it is a drink, which is an inner
aspect,

, NEYN" KINY 977N AT MY
M1N119" NI'N2 NINY",

still, it also has fragrance and an aspect of Makif
(surrounding light).

"gm" n1'nat 'n" p oaia v

1D,

IAnd one who is unable to learn Torah at all or set fixed times
for Torah study,

Va7 773 Tin'7 7id! iRy M
Nin7 0'ny,

it is said of him as well: "from the juice of my pomegranate”,
similar to what our Sages said on the verse:

;27 0'eyn” |2 DA M I'7Y
7109 7y 7" NnRY nn T 2v:

'Like a slice of pomegranate, your temples"—even the most
empty among you are filled with mitzvot like a pomegranate.

"7'ORY"—"IN7 [inD N9
[in12 niyn o'R7n 72 g

For "empty ones" does not mean sinners or rebels, G-d
forbid,

D'WYio" Yo 'R "7
pi7¢| on "o'Ming,

2

but rather those who do not possess Torah, yet they are still
full of mitzvot and proper conduct.

D'X7N" 72X ,NIR DR |'RY N7
YIX T niyn".

And mitzvot also awaken the revelation of supernal delight,
as is known regarding "the fragrance of your garments."

172 |2 DA NINIVA NiyAn M|
NNM" YN VT L|i'7u0 M1yn
15 "1D'inyT.

For the beginning is embedded in the end.

[9i02 IN7N7N YIV1" 12"

Therefore, it is called "pomegranate juice", which also
revives the soul.

D2 KINY ,"inY 0'eY" Xi7a P71
Ki9an Nx 2'Un" 2"

And therefore, pomegranates were hung on the Me’il (robe),

D1 DR A Y2, R,

for the Me'il represents the aspect of Me’il Tzedakah (the
robe of righteousness).

"NPTY 7yn" N1'Na RIN 7'YRD D

1D,

And as it is written elsewhere regarding the verse: "l will
greatly rejoice...",

;{09 7Y INK Di7NA MXIY N
1D "wiun viw".

'He has clothed me in the robe of righteousness."

"oy NETY 7'wn”.

And see there for further explanation.

DY XL
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