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Introduction

Rabbi Shmuel Schneersohn, known as the Rebbe Maharash (1834—1882), was the fourth Rebbe of Chabad. He
lived in Lubavitch, succeeding his father, the Tzemach Tzedek, and was known for his principle of Lechatchila
Ariber—to rise above obstacles from the outset, rather than merely confronting them. His maamarim are
distinguished by their remarkable depth and clarity, uniting lofty Chassidic concepts with vivid analogies drawn
from the human soul. The present discourse delves into the structure of Divine emanation, the role of
“closeness” (kiruv) and “distance” (richuk) in the flow of Divine light through the worlds, and how Torah,
mitzvos, and the mitzvah of sukkah bridge the finite and infinite—revealing the Infinite Light (Or Ein Sof) even

in the lowest realms.

(X)
To understand the root of the concept of the makifim
(encompassing lights) of Binah that are drawn through the
sukkah, we must first understand what is explained in Etz
Chaim, Sha’ar Ma”H, chapter one — that the Infinite Light (Ein
Sof) shines in Keter and Chochmah in a manner of closeness of
place, and in Binah in a manner of distance of place, and in Ze’ir
Anpin through a window, and in Malchut through a hole.
Therefore, Malchut is called a female, for she is the aspect of a
hole, the letter hei, and from Atzilut to Beriah-Yetzirah-Asiyah it
is through a partition (parsa).

And it must be explained — for there are also many partitions
(parsa’ot) even within Atzilut, as is known from the concept of
the firmament (rakia) that is upon the upper creatures (chayot
elyonot). These are the higher emotional attributes (midot
elyonot). This is what is written, “And above the heads of the
living creatures was the likeness of a firmament, like the color
of the terrible ice, stretched out over their heads” (Yechezkel
1:22). This is the concept of the partition between Binah and
Ze’ir Anpin.

And as it is written in the Zohar, and see further in the Siddur
on the discourse “He gives snow like wool,” that this is the
meaning of “From whose womb came forth the ice” (Iyov
38:29), which is the firmament like the color of ice. For even
within Atzilut itself there is the structure of the worlds
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Atzilut-Beriah-Yetzirah-Asiyah (ABi1YA). The emotional
attributes are the aspect of Yetzirah within Atzilut, and Binah is
called Beriah within Atzilut.

Therefore there is a partition (parsa) separating between Beriah
and Yetzirah within Atzilut itself. And in Zohar, Vol. I, Parashat
Noach, it is written that even between Keter and Chochmah
there is also a partition. Thus, it follows that there are many
partitions within Atzilut itself — as is known from the idea that
there were thirteen curtains (parochot) in the Beis HaMikdash,
as is explained in Torah Or, in the discourse “And the veil shall
separate.”

However, the matter is that the partitions (parsa’ot) within
Atzilut are in the manner of what our Sages said in Midrash
Rabbah, Bereishis, chapter twenty-one, concerning “the man
clothed in linen garments,” that “he is like the grasshopper
whose garments are from him and within him.”

To understand all this, we must first clarify: how can there be,
Above, the notion of “closeness of place” or “distance of place”?
For it is written, “Behold, there is a place with Me” (Shemos
33:21), and He is the “Place of the world,” whereas the world is
not His place.

The explanation is as follows: the term “place” (makom) refers
only to levels and gradations — higher and lower. And the
meaning of “higher” and “lower” does not apply to physical
space, but rather refers to rank and spiritual degree. That is, what
possesses a superior quality over another is called “higher.”

For example: intellect and emotions — intellect is termed
“higher” than emotions, because it possesses superiority over
them. Likewise, when one says of a person that he is a “great
man,” it means that his intellect surpasses that of others, and
thus he is called “higher.”
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Accordingly, this can be understood Above as well: the meaning
of “closeness” or “distance of place” refers to the degree to
which the Infinite Light shines — the more the Infinite Light
shines, the closer it is termed, and the less it shines, the more
distant it is called.

To understand the meaning of closeness and distance, we may
grasp it from the way things occur below. When one must bring
the intellect down into speech — first, the intellect clothes itself
in thought, and afterward from thought into the emotions.

For in order that one’s words should influence another person,
they must come from the heart — as it is known that “words that
come from the heart enter the heart” of the listener — and from
the emotions, the intellect descends into speech.

Thus, the intellect shines within speech in a manner of distance
of place, since the intellect must pass through successive
gradations until it becomes clothed in speech.

However, the clothing of the intellect in thought is in a manner
of closeness, for it is impossible to apprehend the intellect
without the letters of thought, and it does not need to descend
level after level — for thought is the first garment of the
intellect, and that is the aspect of closeness.

Through this, it is also understood Above: that the Infinite Light
shines in Keter and Chochmah in a manner of closeness, for they
are the beginning of all levels — through which the Infinite
Light first becomes revealed.

C))
However, it is still necessary to understand how it is possible to
say that the Infinite Light (Ein Sof) shines in Keter and
Chochmah in a manner of closeness, for the ten Sefiros are but a
mere illumination, and the root of the emergence of the Sefiros
is from the line and thread (the kav and chut).
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But the Essence of the Infinite (Atzmus Ein Sof) is above the
entire concept of the ten Sefiros, as it is said, “He is not of any
of these measures at all.” Therefore, it is not understood how it
can be said that the Infinite Light shines in them in a manner of
closeness.

However, the explanation is as follows: it is known that Keter is
the intermediary between the Emanator (Ma’atzil) and the
emanated beings (Ne’etzalim). To understand how it is an
intermediary, we must know that Keter is the aspect of will
(ratzon).

Now, we observe below that the will is an intermediary between
the essence of the soul and the faculties of the soul. For we see
that everything depends on will — the will rules and governs all
the limbs.

For example: if a person strongly desires and applies his will to
study, he will be able to understand, even if he does not possess
great intellect. But if he does not desire to study, then even if he
has great intellect, he will grasp nothing.

As our Sages said, “If one toils and finds, believe; if he did not
toil and found, do not believe.” Therefore, the Torah greatly
warned about love — for the essence of love (ahavah) is from
the expression avah (to desire), which is the aspect of will.

And so too, our Sages said: “Make His will as your will.”
Through this, it is understood Above as well — that Keter is the
intermediary between the Essence of the Emanator and the
emanated beings.

For the Infinite One (Ein Sof) is above the realm of worlds, and
for the worlds to come into being, it is only through the fact that
it arose in His will — as it is written in the Zohar, “When it
arose in His will to create the world.”
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Yet truly, the analogy is not entirely similar to the reality above.
For below, nothing actually comes into being from will alone —
the will only acts upon the limbs, ruling and directing them.

But Above, since it arose in His will that worlds should come
into being, they immediately came into being, as it is written,
“Whatever Hashem desires, He does.” And this is what Etz
Chaim means when it says that the Infinite Light shines in Keter
in a manner of closeness.

And behold, in the aspect of Chochmah, the Infinite Light also
shines in a manner of closeness, because Chochmabh is the power
of mah — the quality of self-nullification (bittul). And the
Infinite Light rests only where there is bittul, since the aspect of
the Infinite Light is that “before Him, everything is as naught.”

The vessel for the revelation of this light is the aspect of
Chochmah, which is called “the One of truth,” as stated in
Tanya, chapter 35, in the gloss — for in Chochmah, it is grasped
that “before Him, all is as nothing.”

But in the aspect of Binah, the light does not shine except in a
manner of distance, for Binah is comprehension (hasagah). And
since Binah is comprehension, whereas concerning the Infinite it
is said, “No thought can grasp Him at all,” therefore He does not
shine there in closeness.

It is similar to what we see with the engraved letters upon a
precious stone: because of the brightness of the gemstone, one
cannot read the letters; only when the seal is impressed upon
wax, then the letters — being now distanced from the stone —
can be read.

So too, since in Chochmabh the Infinite Light shines in closeness,
there is therefore nullification of comprehension — as it is
written, “What did you inspect?”” (Menachos 29b), implying that
comprehension ceases before the Divine.
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Only in Binah, where He does not shine in closeness but in
distance, can there be comprehension of the Infinite Light, as
explained above.

Therefore, Chochmabh is called “sight,” and Binah is called
“hearing.” And the difference between sight and hearing is that
sight is from closeness, while hearing is from afar.

Therefore, our Sages said: “Hearing is not comparable to
seeing.” For even though one hears a matter and believes that it
1s so, it is nevertheless not comparable to sight, since sight is
from closeness, while hearing is from afar.

Therefore, Binah “nests in the Throne,” for since the light shines
in Binah in a manner of distance, it can therefore serve as the
source for the worlds of Beriah, Yetzirah, and Asiyah — which
are creation ex nihilo, being in a state of separation.

But Chochmah, wherein the Infinite Light shines in a manner of
closeness, therefore “nests” in Atzilut — for the term Atzilut
comes from the expression “He emanated (vaye’atzel) from the
spirit” (Bamidbar 11:25), and also from etzel/, meaning “near.”

Therefore, Keter and Chochmah are alluded to in one letter —
the letter Yud. The tip of the Yud (kotzo shel yud) corresponds to
Keter, and the Yud itself corresponds to Chochmah, because in
Keter and Chochmabh the Infinite Light shines in a manner of
closeness.

But Binah is represented by another letter — the letter Hei — as
explained above. The form of the Hei also indicates extension in
length and breadth, which corresponds to the nature of
comprehension (hasagah), whereas the Yud is a single point,
representing the quality of bittul (self-nullification).
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And now we can understand what is meant by saying that from
Binah to Ze’ir Anpin the light shines only “through a window.”
We observe below, with sunlight: when the sun shines upon the
earth, it radiates in expansion and breadth; but when it shines
into a house, it does so only through a window — the light
becomes constricted, and it does not illuminate all sides of the
room, but only through the window.

This can be further understood from what we observe when a
person studies a halachic matter, such as the laws of kosher and
non-kosher. In learning the halachah, there is expansion and
breadth of understanding — exploring how and why something
is kosher or non-kosher.

But afterward, when he must issue the actual ruling, he merely
says, “Kosher” or “Non-kosher,” without any explanation at all
— the light of understanding becomes constricted from how it
previously existed in his intellect, where it had been in a state of
expansion.

Similarly, Above — from Binah to Ze’ir Anpin, the light shines
only through a window, meaning that the light becomes
constricted from how it was in Binah. Therefore, Ze’ir Anpin is
called “small countenance.”

For we find that there are “large letters” (osiyos rabravin) and
“small letters” (osiyos ze’irin). The large letters exist in Binah —
as in the large Ayin (V) — because there each emotional attribute
is included of ten, and therefore the light shines there in an
expansive manner.

But in the aspect of Ze’ir Anpin, it shines only in a manner of
contraction, and therefore it is called “small countenance.”

Now we must explain why from Ze’ir Anpin to Malchus it
shines only “through a hole,” meaning that the light must
contract even more than from Ze’ir Anpin itself to Malchus.
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This can be illustrated from below: when a person is in a state of
emotional arousal (his emotions aflame), he cannot speak
rationally; he speaks nonsense, unless his emotions become
constricted and subdued — then he can speak coherently.

This is the meaning of saying that from Ze’ir Anpin to Malchus
the light shines only through a hole, as explained above.

And from Malchus to Beriah-Yetzirah-Asiyah, the light shines
only through the parsa (partition) that separates Atzilut from
Beriah. The difference between a parsa and a hole is this:
through a hole, even though the light is constricted, nevertheless
the essence of the light still shines; but through a parsa, only a
derivative radiance extends, not the essence itself.

This is similar to what we see below: when a curtain is hung as a
divider, the light that passes through it is not the same as the
original light — only a faint reflection of it shines through.

And in this manner it is understood Above, that from Malchus to
Beriah—Yetzirah—Asiyah the light shines only through a parsa
(partition). For in order that the worlds of
Beriah—Yetzirah—Asiyah, which are creation ex nihilo, may
receive the light and not be nullified out of existence, the light
must pass through a parsa — which transmits only a derivative
radiance.

To understand more deeply what this parsa represents Above,
we can learn from an analogy: when a concept of intellect is
exceedingly deep relative to the recipient’s capacity, it must be
clothed in a parable (mashal).

The mashal is something foreign to the nimshal (the inner idea),
as in the parables of King Shlomo, who clothed his profound
wisdom in parables. As it is written, “And he spoke three
thousand parables” (I Kings 5:12).

These parables allude to profound wisdom, yet the parable itself
is of an external and seemingly unrelated nature.
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Similarly, Above, between Atzilut and Beriah the light shines
only through a parsa — meaning, it does not shine as it is in its
essence, but only as through a parable, as explained.

(7

And now it can be said that since even within Atzilut there are
also partitions (parsa ot), as mentioned above, the difference is
that the parsa in Atzilut is like what our Sages said in Midrash
Rabbah (Bereishis, ch. 21) concerning “the man clothed in linen
garments” — that he is like the grasshopper (kamza), whose
garments are from him and within him.

To understand the meaning of “from him and within him” (minei
uvei), this can be explained by what we observe in man below:
there is the diaphragm (chatzer hakaved), which separates
between the organs of respiration and the organs of digestion.

As it is written in the Zohar on the verse “Let there be a

firmament... and let it divide between the waters and the waters”

(Bereishis 1:6) — this corresponds to “the membrane that
separates within a man’s body.”

And we see that even though this membrane divides,
nevertheless, it is not a complete separation — for the mind still
governs the foot, which is below the partition, just as it governs
the hand, which is above it.

Therefore, when one has pain in his head, blood is let from his
foot, for the separation is not absolute.

So too Above, in Atzilut — although there is a parsa that
divides, nevertheless, it is not a complete separation; for “He,
His life-force, and His vessels are one within them.”

To understand how “He, His life-force, and His vessels are one
within them” — for the vessels (kelim) appear to limit the light.
This seems difficult, since we observe below that when one
draws water from a river into a vessel, the vessel restricts the
water.
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In the river, the waters flow without limit, for the river
constantly issues from the spring without interruption; but when
one draws the water into a vessel, it becomes confined and
defined.

So too Above: since they are called vessels, they seemingly limit
the light. Yet the Infinite Light (Ein Sof) is utterly beyond any
boundary or limitation. How then can it be said that “He, His
life-force, and His vessels are one”?

The explanation is as follows: in truth, within Atzilut they are
not essentially in a state of limitation. What is called “vessels”
Above refers to the power within the Infinite to produce
limitation.

For just as He is without limitation, so too He possesses the
power to produce limitation. For “You are the perfection of all
things.”

For if one were to say that He is only unlimited and lacks the
power of limitation, one would be diminishing His perfection.

Therefore, this very capacity within the Infinite to produce
limitation is what is called “vessels” Above.

This corresponds to the Divine Name Shaddai, for “He said to
His world: Enough.” And even though it represents limitation,
this Name is still holy, for it expresses only the power to set a
boundary — and this is the concept of the vessels of Atzilut.

Therefore, “He and His vessels are one,” for this too is a power
of the Infinite, just like the light, which is without limitation.

And this is the meaning of what is stated in the Midrash: “Like
the grasshopper, whose garments are from him and within him.”
This concept can also be further understood through a more
spiritual analogy: we observe that the intellect (sechel) is above
letters, while the letters of thought and speech are merely
garments for the intellect.
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Nevertheless, they are not garments that conceal, as explained
above; on the contrary, the primary revelation of intellect is
through the letters of thought and speech.

However, when one clothes the intellect in a parable (mashal),
that parable conceals the intellect — for the external imagery
hides the inner concept.

This is likewise the distinction between the parsa that exists
within Atzilut itself and the parsa that separates Atzilut from
Beriah.

The parsa within Atzilut is comparable to the way that letters
clothe the intellect — they reveal it.

But the parsa between Atzilut and Beriah is comparable to the
intellect being clothed in a parable — which conceals it, as
explained.

(1)
Now, this is generally the order of hishtalshelus (the chainlike
progression of worlds). However, through Torah and mitzvos
one draws the Infinite Light (Or Ein Sof) to shine within all ten
sefirot in a manner of closeness (kiruv).

To understand how through Torah and mitzvos one draws forth
such closeness, we must first understand the concept of
korbanos (sacrifices) that were offered upon the altar.

The word korban means “drawing near” — for through offering
an animal upon the altar, one elicits that the Infinite Light should
shine in a mode of closeness.

To understand how the offering of a physical animal upon the
altar could draw forth the Infinite Light, we must consider the
spiritual root of the animal.

For the root of the animal is in the World of Tohu, which is
higher than the World of Tikkun. In Tikkun there is a
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diminishment of light, and therefore the distinctions of nearness
and distance apply, since it is a realm of measured revelation.
But in the World of Tohu, there was an abundance of light —
and thus there was no concept of distance, for everything shone
in complete nearness and intensity.

Since the animal’s root is in Tohu — where light shone in total
nearness — but it fell through the Sheviras HaKelim (the
shattering of the vessels), therefore, when the animal is refined
and elevated through being offered upon the altar, it is restored
to its source in Tohu.

Through this, the Infinite Light is drawn below as well in a
mode of closeness — as in the phrase “spirit evokes spirit and
draws down spirit” (ruach aiti ruach va’amshich ruach).

And now, in our time, prayer was instituted in place of the
korban tamid (the daily offering). This is the idea of Krias
Shema.

For it is stated that “Hashem Elokeinu” signifies the union of
Chochmah and Binah.

The meaning of this union (yichud Chochmah u’Binah) is that
Binah, too, should receive illumination in a manner of closeness,
like Chochmah — and this is the essence of their union.

For according to the natural order of hishtalshelus, the Infinite
Light does not shine in Binah except in a mode of distance; but
through the recitation of Shema, one causes the union of
Chochmah and Binah — that the Infinite should shine even in
Binah in a manner of closeness, as in Chochmabh.

Likewise, through all the mitzvos, one draws down the Infinite
Light in a state of closeness. For each mitzvah involves physical
objects — such as the material of the sukkah, the four species of
the lulav, tzitzis of wool, tefillin of parchment, and so forth — all
of which derive from what fell in the Sheviras HaKelim of the
World of Tohu.
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When these physical elements are elevated to their root in Tohu
— where there is no division between near and far — the result
is that even within the realm of Tikkun, the Infinite Light shines
in a mode of closeness.

And this is the root of the concept of the makifim (encompassing
lights) of Binah that are drawn down through the s chach of the
Sukkah. For the s’chach is made from materials that fell in the
Sheviras HaKelim (the shattering of the vessels) from the realm
of Tohu — where everything existed in a state of nearness, as
explained above, due to the abundant light.

Through this, it is effected that even within Binah there is
illumination in a mode of closeness, to the point that even below
there shines an emanation from the encompassing lights of
Binah.

This explains the verse “Hashem is close to all who call upon
Him, to all who call upon Him in truth.” The Torah itself is
termed “closeness,” because “the Torah emerges from
Chochmah” (oraysa me ’chokhmah nafkis), and in Chochmah the
Infinite Light shines in a mode of closeness.

The Torah then extends downward, and through it the Infinite
Light is drawn into the lower realms as well, in a manner of
closeness.

The essential goal, however, is to draw the Infinite Light into a
state of closeness within Malchus, which is the source of the
worlds of Beriah, Yetzirah, and Asiyah. (See Torah Or, Vayikach
Min HaBah BiYado Minchah, where it is also explained that the
main thing is to draw down specifically into Malchus.)

To understand how this can be — that Malchus, which
corresponds to speech, can receive illumination in a mode of
closeness, though speech by its nature implies distance — we
must examine further.
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The matter is as follows: we find that there are two levels within
speech. One kind of speech proceeds from intellect only through
a gradual process — from will and intellect to thought, then to
emotions, and then to speech.

The second kind is when one studies a matter of intellect by
means of speech — as when one articulates Torah ideas aloud.
In this case, the speech does not descend through a process of
gradation, but rather receives directly from the intellect without
any descent or concealment.

Therefore, the Torah is termed closeness — for through the
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speech of Torah study, one’s words become vessels for
Hashem’s own wisdom and will, which are united with the
Infinite Light in a state of complete closeness.

[NOTE Summary

The discourse opens by explaining the order of Divine illumination through the worlds of Atzilut, Beriah,
Yetzirah, and Asiyah. The Ein Sof light shines directly into Keter and Chochmah in a mode of closeness (kiruv
makom), but into Binah and lower levels only through increasing concealment—distance (richuk makom). This
“distance” is not spatial, but spiritual: it denotes the degree to which the Infinite Light is revealed or veiled. Just
as intellect in man must descend through stages before becoming expressed in speech, so too Divine light must
descend through contractions (zzimtzumim) and partitions (parsa ot).

Keter, the level of Divine will, acts as the bridge between the Infinite and the emanated worlds, for it contains
the power of both boundlessness and limitation. Similarly, the “vessels” (kelim) of Atzilut are not true
constraints but the Divine power fo limit—a power that itself derives from the Infinite. Hence, “He, His
life-force, and His vessels are one.” The “parsa” within Atzilut is like the diaphragm that separates organs of
breath from digestion—not a true separation, for all is united within the organism. By contrast, the parsa
between Atzilut and Beriah is like a parable (mashal)—it conceals, conveying only a derivative light, as a
parable cloaks profound wisdom within imagery accessible to the listener.

Torah and mitzvos, however, draw the Infinite Light closer, allowing it to shine even within limited realms. The
sacrifices on the altar, and now prayer and Torah study, achieve this by elevating the physical back to its root in
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Tohu—a primordial realm of boundless light where all was nearness. When a physical object (wool of tzitzis,
parchment of tefillin, branches of the sukkah) is used for a mitzvabh, it is refined and reconnected to its source.
From there, it draws the Infinite Light downward, illuminating even the world of Tikkun in a mode of kiruv.
The mitzvah of sukkah epitomizes this: the s’chach, made from materials that fell from Tohu, channels the
encompassing light (makifim) of Binah to surround and embrace those who dwell in the sukkah.

Ultimately, the goal is to draw the Infinite Light not only into the higher sefirot but also into Malchus—Divine
speech, source of the created worlds. Normally, speech entails distance, as intellect must descend through
thought and emotion before reaching words. Yet in Torah study, speech receives directly from intellect, without
descent or concealment. Therefore, the “speech” of Torah is closeness—it channels Divine wisdom and will
themselves, uniting the Infinite with the finite. Thus, through Torah and mitzvos, kiruv—Divine nearness—is
drawn into all levels of existence, transforming even Malchus, the world’s speech, into a vessel of Divine
intimacy.

Practical Takeaway

The Rebbe Maharash teaches that holiness is not about escaping limitation, but infusing limitation with infinity.
Every mitzvah, every word of Torah, transforms the material into a point of Divine nearness. To “build a
sukkah” in one’s daily life means creating spaces where even physical existence becomes a dwelling for Divine
light. When we speak words of Torah or perform mitzvos with sincerity, we transform our “speech”—normally
a vehicle of distance—into a conduit for closeness with G-d Himself.

Chassidic Story

Once, a chassid came to the Rebbe Maharash overwhelmed by debt and despair. The Rebbe listened quietly and
said: “People think that when faced with an obstacle, they must first crawl under it, and only afterward rise
above. | say—Lechatchila Ariber! From the start, go over the top.” The chassid took this to heart, approached
his challenges with renewed faith, and soon found success beyond his imagination. The Maharash’s principle
mirrors the teaching of this maamar: the Infinite Light can—and must—be drawn even into the limited, by
acting from a place of Divine closeness rather than distance.

END NOTE]
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