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With the help of Heaven, it was stated on the first day of Shavuos:

nIyIAYT 'R N3, 702

Behold, it is written: "For My thoughts are not your thoughts"
(Yeshayahu 55:8).

D niawmne *niavnn X2 °3 "3 a3

And it is explained elsewhere that this verse is not to be
understood in its simple meaning,

0D "0Y 12 IPRY X"R3 Wi,

for it is an obvious matter that there is no comparison between
our thoughts—which are clothed in a body—and the thought of
the Holy One, blessed be He, who has no form of a body and is
not corporeal, Heaven forbid.
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And the idea is as follows: behold, in man, a "thought"—that is,
a mental contemplation—does not accomplish anything [by
itself].

R MW WU WY DI 73 72 X T
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For thought is called a "river," as is known from the explanation
of the verse (Bereishis 2:10), "And a river flowed from Eden."

2731 W23 YT ) DRI MWnRT 137 03
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This means that just like a river flows constantly from its source,
never resting or stopping,
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so too, thought flows constantly from its source, which is the
intellect, and it never rests—not even for a moment—for man's
thoughts always roam toward something.
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And nevertheless, it does not accomplish any actual, tangible
action, and it does not leave any impression at all—unlike speech
or action.
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For example, when a person imagines in his thoughts to bring
into existence or to perform some entity, his thought will not
accomplish this.

niwy2) WY INQWON2 0T TR WK 07y 03
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Even if he imagines and intellectually forms the image of the
reality he wishes to bring into being, nevertheless, it will amount
to nothing until it is carried out by action or spoken to others.
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It turns out, then, that thought has no power to effect or to do like
speech and action, which are the main methods of effecting real
outcomes.
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(And this is the meaning of the statement: "A thought
accomplishes nothing"—for thought is considered "nothingness"
compared to speech and action, which are "existence" and the
main instruments of effect).

(NPn2 X7 ARV TR TAY K7 M7 N
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But it is not so Above. In His thought, specifically, is the power
to effect; it is the very existence.
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For when it arose in His thought and will to bring into being and
to emanate the world of Atzilus, then it was indeed emanated and
brought into being through that very thought.

2°¥R771 N7 11X SRR A7V WK 0
YR T} 7Y Wan MIND) PER3 TR 73, M7ERT
1297,

As explained in Pardes, Sha’ar HaTzachtzachos, Chapter 3.
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And on the contrary—it is the reverse: the bringing into being of
existence through thought is of far higher quality and level than
the existence that comes about through speech.
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For it is known regarding the concept of "He foresees and beholds
until the end of all generations in one thought," that there it is
beyond the category of time,
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as it is written in the Zohar that in one thought all the
worlds—Atzilus, Beriah, Yetzirah, Asiyah—were created, and
also the resurrection of the dead and the seventh millennium and
all the ascents—everything was measured in that thought from
which they came into being.
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But when the flow reaches the level of speech, then the light
becomes progressively constricted, diminished layer after layer,
and enters the realm of division,
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until there is generated and brought into being the category of
time—years, months, days, etc.—as is written in Tanya, Part II,
Chapter 7.
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For the creation of time is only from the level of Malchus, which
is the supernal speech.
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But in the level of the Middos (emotive attributes) of
Atzilus—which are above speech—it is written (Tehillim 90:4):
"For a thousand years in Your eyes are but as yesterday,"

29N N2TIR TPYRPY NIPIRT NITRT NIMI3 73R
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meaning that a thousand years are encompassed in one single day,

TR DPR MW AR 7293V,

to the point that in the Supernal Thought, it is also beyond that
level of time,

12 03 2"37 TR AYNY XA ARV MWy Ty,

for in one gaze and thought He foresees and beholds until the end
of all generations.

nWnN2 NiNiTa 92 730 Ty W2 A9iX Y
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(And see there about this in Parshas Bereishis, in the maamar that
begins "Tze’enah uRe’enah.")

[M2873 7IRY 7"72 OWRI2 DYNDR AR 1Y avl],

It is thus understood from this that Above, the essential
bringing-into-being is specifically from the level of thought.

NINan RO DNINT WY TIYR7Y AT 120 RY
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To the point that any entity, once it arises in His thought and
comes into being through that thought, contains far greater vitality
and light than its essential form and being when it is drawn
downward afterward through speech to come into being in Beriah,
Yetzirah, and Asiyah.
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For that which is drawn and brought into being through speech
has descended and extended into the realm of actual
time—whereas that which remains in the level of thought is above
that.

noR YR TV NIT OT) ¥ 7101 TWRIY R 1Y
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And this is [the meaning of] "For My thoughts are not your
thoughts" (Yeshayahu 55:8):

o niawm "NiaYmn X2 °3 1N

that in a physical person, his thought appears to be considered as
nothing, since no actual existence results from it due to its
subtlety.

TURP XPY 1R? NQYA IRAUTR IX1 03 DTNIY
ANIRT °38n NNING D 3R,

And that which proceeds and thickens into the level of speech and
action is considered more as "something,"

a0 W3 ARy 277 NP7 "D 7230Y 7
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for from those can come about actual existence.

127 NNINT TWR 0gRY.

But the quality of the Holy One, blessed be He, is not so.

12 108 7"2p0 DT 228

For He, may He be blessed, is Sovev Kol Alman (transcending all
worlds); He alone is the true Being (°), and there is nothing
beside Him.

iR72 PR T RIT 07V 22 22100 a0 NIy,

And that which goes and extends further into the higher and lower
worlds is considered more as nothing—

DPNATD) 237y N7Iv3 NP vwIn TATY M
TX? 0P 2w X,

for all is nullified before Him, and "all before Him is as nothing"
(Daniel 4:32).

20w X7 Anp X721 173 Pua 9o ),

Therefore, likewise in regard to His thought and speech, which
are radiations and extensions of His godliness, may He be
blessed—

DY 77207 19Y 11aT) IRQwnn 1IvR 203 797

the thought is the aspect of somethingness (yesh),

W N3 N7 AWnRD 03,

and regarding it, it is said (Mishlei 8:21): "to bequeath substance
to My lovers (¥ *29R 2miab)."

W 2R I Ry 1),

And from it is the primary source of existence—

NINTT WY 73,

to the extent that speech is considered to be on the level of
nothingness and is insignificant relative to that thought.

27 U K79 TR NPT 29T WaTIY T
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And see what is explained elsewhere in the maamar beginning
"And there was a voice above the firmament" [ Yechezkel 1:25].

PR7 791 TP "1 T3 X3 AR N2y 7 1Y),

[And see also elsewhere regarding what is written:] "Whatever
Hashem desires, He does" (Tehillim 135:6), and "By the word of
Hashem the heavens were made" (Tehillim 33:6).

['7 727 WK 22 [21029 2 1v3 K03 TV PV
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And there it is also explained that the primary source of existence
is from the level of Hashem’s desire and supernal will, which is
the level of thought as mentioned above.

YOI NITAN X DNINAT IR°YT 12 03 NI OV
2"37 1AWnn a2 )M, Thyn i ',

[This is discussed in the explanation on the verse:] "They shall
bring the royal garment" in the maamar beginning "To understand
the difference..."

1277 772 M7 WAT? N0 PI0D SY K023
SRR

And behold, Israel arose in the aforementioned Thought, and this
is what is called the Primordial Thought (Machshavah Kadumah),

RIYR XYpII R 23 MIYmRR Y X e
aTRa,
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as our Sages said in Bereishis Rabbah (ch. 1): “The thought of
Israel preceded everything.”

2R 2 10U KD 727 MWK 2" TIRRI?
17937 MTR.

And the idea is: that the ultimate purpose of creation, of the
Torah, and of the commandments is to make for Him, blessed be
He, a dwelling place in the lowest realms—

NP2 N NIERT) TIAT MON3T 10790 72 1Y)
o°3iATR2 777 77207 1,

that is, that there should be a revelation of the Infinite Light of the
Blessed One specifically below—

KIT 77 N3 T3 %0 X 2 N mi i,

not for the sake of the revelation in Atzilus (Emanation), for in
Atzilus in any case "He and His vessels are one"—a level of
nullification...

n'X72 M7XR2 77 "9 M°ERD T P32 XY
10 202 NN T TR N,

However, in Beriah, Yetzirah, and Asiyah, which are a state of
yesh (somethingness) and separate entities—

791 1271 W2 DY I AR R022 AN,

through Torah and mitzvos, they also become a dwelling and
resting place for the Infinite Light, just like in Atzilus—

NI 12 B3 073 DU U Nfym AR T 7Y
NY2783 113 A10 TX IR NRWM AT,

this is the ultimate purpose of creation.

™20 0790 L

[As in the idea of "Elokim has made laughter for me" (Bereishis
21:6), and see what is written in the maamar "Sixty are the
queens" regarding "Or Zarua,"

[7"72 2339 M2 7YY 1D DF 7 7YY Y T3
12 ¥37] IR 1393 NidZH M oW

and see also the explanation on the verse "As the new heavens"
(Yeshayahu 66:22) and in the maamar "He has not seen iniquity in
Yaakov"].]

DY WK "2 P10 7Y VNI N2Y 2 1Y)
PP NN 02T R 1M1, D]

And how is this accomplished through Torah and mitzvos?

nignm ARG 07 Y A1 APy PRY?

The idea is that the 248 positive commandments correspond to the
248 limbs of the King—

X217 028 1m0 07 Ay nive 010D TIva,

meaning: "limbs" are like in the human analogy—through a limb
flows and is revealed light and vitality from the soul, such as the
power of vision through the eye, etc.

2RI 0T ¥ DWW 777 7Y 103 970 o0aN wng
1D Y2 MRTT 02 Woian N IR Aanm Twnd,

So too above—through the ten sefirot of Atzilus, the Infinite
Light is actually drawn and revealed.

TWRI MPERT NIOY Y 0T 2y AT 12
Wan RIT 1192 730 PR IR 77300,
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And this is the concept of "He and His life-forces and His limbs
are one"—

0 i3] TP R T3 L

therefore they are called the 248 limbs of the King, and these are
also the commandments.

12 D3 77 771 R27MT 012K 11" 0°KPI0 07 127
nigna,

For tefillin draw the Infinite Light into Chabad (wisdom,
understanding, knowledge),

NYT) 732 MI02 10 TR VK NIYRT 07 179N 73
1=

tzedakah and acts of kindness draw into the quality of Chesed,
etc.

1> 700 NP 0UTON MR TRTX.

And the count of 248 limbs and 248 positive commandments is
because Ze’er Anpin has ten sefirot—

"7 X7 try nign n"nT) 0K "0 1wy
ni°99 Py Y2 XIT PRI YV,

as explained elsewhere in the maamar “Alfei Shenan” on Parshas
Yisro,

[10° NY93 13T 99N 773 X"p3 N3y 2,

and in the Zohar (Noach, 65a) and in Eitz Chayim, Sha’ar Adam
Kadmon, Chapter 2:]

1T DTX WY 070 YY1 ,'R 70 A7 M 12 1Y)
PRl

namely: Chabad, Chagat, Neh’i—and each includes nine,

77 M¥3 080N 77133 TQN ,NYT 133 703
ywnn 19123 nox 231710},

thus nine times nine equals eighty-one,

R"D 12 YW 0nys ywA 7,

and each quality has three vessels: head, torso, and end (reish,
toch, sof), making 243,

710 70 WK1 092 AW A3 W Apng 991
AN,

and the five chassadim (expanding kindnesses) bring it to 248.

M"Y DTN 0VT0N AR,

And behold, the concept of Matan Torah (giving of the Torah) is
that the upper mitzvos—

Nignn MWI2NT XY 771R 100 1Y 1M
niPoyT—

the 248 limbs of the King (i.e., the Divine structure of Ze’er
Anpin),

X277 02X 1",

that the Holy One, blessed be He, lays tefillin, etc.,

15 1990 I aMapay o),

become enclothed in the physical mitzvos: tefillin of parchment
and ink, tzitzis of wool, and so on with sukkah, lulav, and the rest
of the mitzvos.

YR 1T 272 TRoR—Ninws nixna oy
Ni¥RT 232 I8 "D 391 120 121,708,

That is: through fulfilling the mitzvah in physical form, one draws
down the Infinite Light,

TX IR DU MY MEED OVR T P
X377 7172 710
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which is revealed in the 248 limbs of the King, to be revealed
down below in action.

W MRy APAPY XYRT DA N'DIR TR
Ty,

That is: through tefillin one draws down the quality of wisdom,
through tzedakah the quality of chesed, etc.—

T DY) ,T0I0 NIN2 DO 190 070 Y
12700 NN AR,

to the point that the hand of the person giving tzedakah becomes a
vessel for the revelation of His godliness—

12737 993 NN AR 10T ARG T IRy TY
7720 NPy,

just as Chesed (right arm) in Atzilus is a vessel for the Infinite
Light, of which "He and His limbs are one."

1227 979 NI MIPXNIY RPD) RYIT 1OV 03
0 0173 WRT—AI0 PRI,

So too will this revelation exist literally in
Beriah-Yetzirah-Asiyah.

My YY) AX122 W A1 N9 T T2

And this is the idea of a "dwelling in the lowest realms" that is
made through fulfillment of Torah and mitzvos,

1IR3 0vR °T) PY nopuiY o°innn2 7707 1A 0N
niynm,

which are the 248 limbs of the King, which is Ze’er Anpin of
Atzilus—

TOIN YT KWPIT RPT 01N 1" W
m2XRT—

and through this, the revelation that is in Atzilus is extended even
into the world of Asiyah.

wnn MY 03 MPPIRAY 9T TR A1 T Y.

(And see further what is written on this concept in the explanation
of the verse "Moshe will speak" in Parshas Yisro,

("27; AW PI0D PY T 173V TIR°22 2INY AR P
70 NYo3,

and also on the verse "And it shall be for you as tzitzis" in Parshas
Shelach, regarding "And you shall remember all the
commandments...").

NYI93 MR 077 M) PI0Y 7Y 1INY 0 1Y)
13 Nixn 22 N§ DRI 1Y NAY).

But how is it possible for the world of Atzilus to connect with the
physical world of Asiyah, when there is no comparison between
them?

MWYT Oy MPPYRT MIWRNT 7T TR 238
17 71 MY PR T LN,

And how can the performance of physical mitzvos draw down
revelation from the supernal Atzilus?

DY 997 NPT NIYRT T 7Y W T
12 11797

But the explanation is: because Israel arose in the Primordial
Thought.

TRA AWM 12 PRIWY 19m X 19V 2.

And because of this, when Israel perform the mitzvos, they draw
down and connect the spiritual world of Atzilus with physical
Asiyah,

D°2°Wnn 07 NIRRT PRI XY 11 19m
NPRYAT WMWY 1T MPXRT IR,
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because the level of the Primordial Thought (Machshavah
Kedumabh) is from the level of Sovev Kol Almin of Atzilus,

72 2210 NIMIN KT ARITRD NI NNV D7
2SR TR7Y,

and Asiyah and Atzilus are equal in relation to this level,

T APTR TN W M,

for it encompasses them all together—it is the level of Adam
Kadmon, which is the all-encompassing Kesser (Crown) of the
four worlds Atzilus, Beriah, Yetzirah, and Asiyah.

RITY 1ITR OTR NINR RITY T 122 17710 X073
¥"™IRT 9737 N3,

Therefore, Atzilus and Asiyah are equal in relation to this level.

1T PR 07 T MY mYEY 127,

And see what is written on this in the maamar "Lamenatzeach Al
HaSheminis," etc.

D DOPRYE Y 0% 773 AR N9 A 1YY,

Therefore, it is possible to bind and unite Atzilus with Asiyah,
even though they are vastly distant from one another.

"D %Y AR WY 0Y MPENT 13071 WY 71 197)
72032 TR 7] DRI oY

This can also be understood with a metaphor from man:

DTN W 777 2¥ 12 03 A1 12,

behold, we observe the light and vitality of the soul that is
enclothed in the limbs of the body—

K2 W2 Wo3d N 1iR o°RIT 2R 1377
nAT—

in each limb is enclothed a specific power, such as sight, hearing,
smell, taste, and speech.

07 AV KT 103 079 0D Watn I 93y
2127) VY,

For example, the power of vision is in the eye, and hearing in the
ear, etc.

13 7IN2 7YY 19 Y2 W2 X7 1Y,

Each one is a distinct level and quality of its own.

XY *392 7377 AP0 XIT TN 2.

But the thought—

1YnRT 28—

all the limbs and powers are bound up with it, from the head to
the toenail.

D72V NI 0°1ART 22 A2 DUTINRY DWIRH 73
2377 719X TV WK,

For in one’s thought, a person feels all that is experienced in his
248 limbs,

0"M2X 12713 2¥917 92 AU WA MY,

and also all the limbs are nullified to the thought, and it rules over
them all,

7Y NWin XM In2Wnn? %02 007287 92 0N
172,

and it rests in all of them and surrounds them.

DNIR N9RRI 1723 MY X o,
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For behold, the moment the thought arises to move the foot, it is
immediately moved, without any delay.

T A2IN—237 Yaya? inawnna AWy T Ny
13 ] NNIY DWW 073 2377 vvann'.

And this analogy helps us understand the concept above: that in
the chaining-down of the worlds of Atzilus, Beriah, Yetzirah, and
Asiyah—

PS8 N1V NIDWIRYTT ,Toyn? ngn Py
MY YY) M —

each level is an individual detail in and of itself.

723¥ *353 U X7 7P 92,

Therefore, between Atzilus and Beriah there is a barrier (parsa),
etc.,

1D XQID W IXI27 NIRRT 12 7Y,

just like the faculty of sight in the eye is distinct from the faculty
of walking in the foot.

TP 1120 7730 RATY YD N 12 202 K
Y,

And there is also a separation barrier between the respiratory
organs and the digestive organs—namely the diaphragm and liver,
etc.

LITAN "MARG TROWIT AN P2 NRYON KPI2 U aN
1D 7223 %0 1707,

But the level of the Primordial Thought encompasses them all
together.

02 172 N3 X7 ARITRI 7AYTR NI 728,

Therefore, the “feet” of Adam Kadmon extend even into Asiyah,
and the barrier does not separate before it.

R9I2T TN ,TWY2 03 DIYRI 1I0TR DTN 230 197)
12 17393 n¥iNin'.

And therefore, the souls of Israel, who arose in that Thought, have
the power to bind and unite Atzilus with Asiyah through Torah
and mitzvos—

M3 O W2 ,51 12Wnn3 1299 87 ningi 12 o0
TRT °T 2 mWYT Y NIIRT VA0 WRY
ninI—

to draw down the aspect of the 248 limbs of the King literally into
Asiyah, as mentioned above.

wgn MYy X9nT OMIN 1"R NPNR TWRD?
|7n;3"

And therefore it says throughout the Torah: “Speak to the
Children of Israel,” “Command the Children of Israel,” etc.

NY 1%, PR °32 98 127 17IR5 222 K3 197
1D PR 12,

[And from this will be understood the root of the idea explained
elsewhere in the maamar “Zachor Es Yom HaShabbos I.’kadsho,”
regarding “Zachor” and “Shamor” being said in one utterance,
etc.—see there.]

[P 127 7770 X"R3 WiT 1Y W 12
TR M7 Y V07 Pava L iWTRh nawin ab
"'y "o ﬂ?;t;;],

And this is [made possible] through the revelation of the level of
Kesser, which is Adam Kadmon, which encompasses even Atzilus
and Asiyah together, as above.

DTN NP0 RAIY N2 NP0 13 0T %Y ROI)
2"13 Wi T My YK 190y P2y 1inTe,
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And see what is written in the maamar “Tze’enah U’Re’enah” in
Parshas Bereishis, on the verse “that which belongs to Shlomo,”

NPWRI2 NWI23Y A8 AN 7172 2I02% a0
13 7YY WK 1Iwe

and also in the maamar “Shir HaShirim Asher L’Shlomo,” and in
“Shechorah Ani” regarding “the curtain of Shlomo.”

"D I AT YR W o0Twn W 73 03
Y NI T,

Also, it is explained similarly regarding the splitting of the sea—

710 02 NY*? "33 KA ORTD W2 TIV—

that in order for the sea, which is the hidden world (Alma
D’Iskasya), to become dry land—the revealed world (Alma
D’Isgalya),

7Y IW27 RDINRT RNy KW 07 797 NPI7Y
PPADNT,

this required drawing from a level higher than both—where sea
and dry land are equal.

D7D TR TP AR T 7Y X
oY W YR,

And likewise is the case here.

1D X7 7T

And this is [the meaning of the verse] “and Torah [He placed]
there,” in Israel—

2X1?2 oY mim nn—

that from them the Torah is drawn,

TN NAWRI DRV,

for the Torah is the Supernal Wisdom (Chochmabh Ilaah) of
Atzilus,

M2PXRT XY 197 K07 7700 03,

and Chochmah Ilaah is the beginning of the revelation that is in
Atzilus—

MIPENY 73T YR K0T XYY 7T,

the Chochmah—Chesed—Netzach of the right axis, etc.,

D 1IN 2 MY TN I,

and it is the source of the 248 limbs of Ze’er Anpin, etc.

™ PRIN TYIT 2K 1" 1ipn X,

And it receives and is drawn from the level of Adam Kadmon
(A”K), etc.

1 TITR DTS NPT NIYRI N73RR XA,

And this is [the meaning of the verse] “Bereishis—for the sake of
Israel who are called Reishis,”

NOWRY IRWPIY ORI DA —nwRI2 A,

meaning the “Reishis” [Beginning] within Israel,

PRW2Y NUWRY NN 0,

which is their root in the Primordial Thought,

TR MR WY K,

for this level is called Reishis,

YR DRIRI T ArnaY,

about which it was said: “The thought of Israel preceded
everything.”

792 TR PRI DY Inawnn 1R URvY,
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In order for this revelation to be within a soul enclosed in a
body—

N2 NYORT WHIa A1 123 NPT 1Y —

it must come through the Torah.

7RG o7 DY R

For behold, in Israel there are two levels:

nirna 2w P2 N3 0

the first is their being and root in the Primordial Thought—

ARITRI AQWONR WY IR 'R,

and this is called “Supernal Israel,”

NPY?T 2N N

and it is the aspect of the soul which is above enclothment in the
body, but is rather a makif (surrounding level), etc.

KPR 012 NWAPnTn APYRPY WD Pm XA
1 pn NnR'.

And the second is that which is called the “Lesser Israel,”

NI 2R Rp3T XI7 '2),

or Knesses Yisrael—the source of the soul that spreads forth and
enclothes within the body.

NY2°2nna NYWeNNT WHIn Tipn 1T PR npI
0333,

And this source is the level of Malchus of Atzilus,

NIPPXRT NID7R NIRRT AT i,

and it is also called the Lower Mother (Ima Tata’ah), and the
Matronita.

KO3 TSAA XX 12 03 DRIPI.

And behold, the level of Malchus of Atzilus is the end of all
levels,

77T 227 X910 RO MPPRRT NId7R NN NI,

and in order that light should be drawn into it from the level of
Kesser, which is Adam Kadmon and the Primordial Thought—

1T DY RATY 2 NPAR TR A2 TWHTY 21
TR MY —

this must be through Chochmah Ilaah, which is the Torah, etc.

12 77T ROTY ARDY 0 0T Y R

And regarding this it was said: “Israel are bound with the
Torah...”

1D ROTIRD IR DX K 1 9,

And this is [the explanation of] “Do not read “your children’
(banayich) but ‘your builders’ (bonayich),”

T2 RPN T2 R X,

for the souls of Israel—who are “your children” of the level of
Malchus of Atzilus (for the extended portion of the soul that
enters the body is from her)—

PPERT M NPT T3 DY SR Ny
M2 NYYRNRT WOIT P20 ANRY? 13Rn aW))—

they are also her builders—builders of Malchus of Atzilus,

nI2°¥X7 Md7n NPEAT 10312 12 03 o7,

and the radiance from her that is enclothed in the body.

0332 NYONT 73R TR
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And this is due to their root in the Primordial Thought, through
which “and Torah [He placed] there in Israel.”

AT FYY—TITR NIYIRR WY TER W)
2X173 oY mim.

And they are the ones who perform the Torah and draw down
revelation into the level of Supernal Chochmah,

T30 NPT 930 2 WM Aing o°ivy om
Ry,

and from Supernal Chochmah into Malchus of Atzilus, etc.

13 MY2XRT MID7R3 XYY Iy

Therefore, the concept of “your builders” applies specifically
through Torah study,

TN PRY °T) 7Y RR1T X7 T2 112 127,

as it is written: “With wisdom, a house is built” (Mishlei 24:3),

m3 32 IR 2N,

which means that in order to draw down from the level of the
aforementioned Primordial Thought into Malchus of Atzilus,

_____

M2SRT M3 2",

it is specifically through the Torah, which is the level of
Chochmah Ilaah, etc.

IR’V 730 NINR RTY RPIT 7700 0T 7Y N7
D"

[Parenthetical note: “Abba nurses from the mazal (flow)...” and
see what is written in the maamar Basi L Gani.

[71"72 2302% ) 191,10 X1mm pIb RIX "33
137 "3, ]

And behold, like all these matters, it is also explained in the
Zohar, Parshas Vayechi, daf 245a—b:

NWIR 2 12 03 IR TPRT 0°71277 222 73
3"371 X"V "0 A7 N

“There are three types of souls... one is a supernal soul that
cannot be grasped... another soul is female... another soul is the
soul of the righteous below.”

OBNX K77 IXP’Y RORWI 70,2 1R PIRWI NN
N7 RN ROPWI "D R KX RORYI D
RDN7 RPOTIT 1IADRYI.

The souls of the righteous come from those supernal souls—

TR?Y ORI PRI TR KPOTET 10U,

from the female soul and from the male soul.

RTIDTT RNRYI RIPUT RODYIR.

And the Zohar explains there: “The firmament”—the supernal
soul refers to Ein Sof as it is in Adam Kadmon,

TR RITANDY ROV TR0 (32 o WD
1inTR DTR2Y A0,

which is enclothed in the ten sefirot of Atzilus, and “He and His
limbs are one.”

T T3] WPR]MPERT N11790 YR W,

And this soul is called “a soul to the soul.”

TRWT? M1 DRRI I .
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The other soul is Malchus of Atzilus—

NY2PYRT M2 RO RIGR RORY,

a soul for [the worlds of] Beriah, Yetzirah, and Asiyah; and the
ten sefirot of Biy”a become its body.

TRYI V™27 NIOD Y MY A% 727 T
IR A

And the souls of the righteous are composed of both souls
mentioned above.

2°¥% NiN21IT NiY] "nwn 0°1%) DR TRT Ninwn,

This is as explained earlier: they contain the level of soul-of-soul
from Adam Kadmon,

PRRY MW7 MY NInan 073 WY 2" 1w,

and this is the level of “mazlayhu” (their mazal) of the souls of
Israel.

DRIW NIAYIT 32 NN RIM.

And they also possess the soul from the level of Malchus of
Atzilus,

M2PXRT NID7R NITARY RNRWIR 12 03 072 W),

which is the soul for Biy”a—this is the soul that becomes
enclothed in the body, etc.

13 132 NYR2nnT WD N—y"a; Tnw &y

And as it says there in the Zohar: “And from them the body is
held,” etc.

RO RPN WMIN" V2 QY 2N 7 17T W)
13',”

And as it also says: “And this one was enwrapped...” etc.—

12 AUYNX XM :2IN2Y 7Y,

from this it is understood that the supernal soul which cannot be
grasped becomes united in Malchus of Atzilus—

nIERT MoYna—

and this happens through its enclothment in Abba and Imma.

XK1 K22 INMWA707 °7) 2Y 1,

And this is as explained above: that this occurs through Torah
study, for from Chochmah and Binah it emerges.

POY 7Y 9V AHY 2°¥7 ANy i3 wm
NP1 AP MHT—ing.

And see also what is written further regarding the two
aforementioned levels of the soul—

WY 9"37 NIMR 2 vn T 2N 1YY
RvI—

on the verse “When you go out [to war]...” and “You will see
among the captives a woman of beautiful form,” etc.

TXATND) NYR MW 0OX7) 12 X3 "3 P09 Y
D'

And this is the meaning of “My beloved, My beautiful one” (Shir
HaShirim 2:10):

T2 DY TIY WL

“My beloved” refers to Torah study—

[as in the verse:] “Come, partake of My bread” (Mishlei 9:5),

ANZ3 M2 199,
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just like food, metaphorically, binds and connects the vitality of
the soul to spread within the body—

WDIT NPT 12 WRn RIT PYR 77 2V 1im 2
15 9337 7in2 vEenIY',

so too, through Torah, the enclothment of the Infinite Light is
drawn into Supernal Chochmah, etc.

T3 710 X TIK MwRPNT PRI AT T 7Y 72
12 ARy RT3 X

[And this is the drawing down of the Supernal Soul mentioned in
the above Zohar, that it be drawn through all ten sefirot of Atzilus,
as above. ]

[y 237 13T2Y AXPY RORWI N2WRT M
2'"12 MY2XRT NI°90 YT 232.]

And the explanation of “My beautiful one” refers to the mitzvos,
which are called garments—

DUYAR7 DXIRIY NIXRT DIV N 1Y I,

as in the phrase “They shall bring the royal garment,” etc.

12 M99 TG 0D 1V

And this is “My beautiful one,” that one makes beautiful
garments, etc.—

1> 0°9) 0°YHa7 NPN2 ARy ono; ),

as opposed to the aspect of “He clothed the heavens in darkness,”
etc.

1> "MITR DY WPR7R" NI 1D TRED.

And the idea 1s that from the level of Kesser—which is Erech
Apayim, “slow to anger”—

DOX TN NITY N N0 °3 NIT I,

He extends even further... for before Him, darkness is like light,
etc.

13 RYIRD R 2R 2,0 AR TINR

If so, even the forces of the external [kelipah] can receive
sustenance,

MR} 227 1977 D1 03 13 DX,

as in the example of “the spider grasps with her hands...”
(Mishlei 30:28), etc.,

T307 M DRYHYY 19" 07K Ny 1",

and see what is written in the maamar Lehavin Mah She kasuv
BaHaggadah Matza Zo;

[7%% 77302 2I02¥ M 1277 7770 2N 7 1Y)
ir],

and in Parshas Vayishlach, in the maamar Vayei’avek Ish Imo,

Ry UOR paRn 072 N2WN nwo,

and in Parshas Lech Lecha, in the maamar Anochi Magen Lach.

T2 T 9 A"T2 77 72 NYRan.

And see Likutei Torah, end of Parshas Vayishlach, that Adam
Kadmon is the first to receive flow from the Infinite.

X7 7I0TR DIRY 2P NYIR 710 770 WIRT2 T
Ai0 TR YOY D3N TR,

And behold, know that from Him was drawn a spark, divided into
two: intellect and kelipah, etc.—see there.

M [02IWY P20 TN YIXI 290 PWIRYI 03 YT 13
oY 12,3 1227,
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Therefore, in order that the flow should be drawn only to the side
of holiness and not to the external forces,

X7) TWITRT XI0? P YOWT TR *T3 1371
DyiRn2,

this 1s through the performance of mitzvos—

nixng awyn T oy g,

for from them is drawn the level of “royal garment,”

M2y W27 NIna TUm agny,

which is the beautiful garment.

1977 W97 NI,

And when the flow is drawn through this garment—

1 W% 07 DY U,

which is formed from the performance of mitzvos—

nignd awynn TWNY,

it is drawn only to the side of holiness,

D AEITRT KW P YR,

to those who accept upon themselves the yoke of the Kingdom of
Heaven, etc.

Just like a garment protects a person to shield him from heat and
rain,

273 0 12°%07 DTRT 7Y 1Y 29T 0
DY,

so too this garment above protects from the drawing of energy by
the external forces, etc.

12 D°3IXT NPT T RI 9"3T wiasn 72

And therefore our Sages said: “Whoever says, ‘I have only
Torah,” does not even have Torah.”

190X ,7IA RPN 07 PR WIRG 22 2" M 197
7 PR 77in.

Rather, one must have Torah and acts of kindness,

D790 N2°HN 77IR RN,

because specifically through mitzvos is the above garment drawn.

"3 U270 TWRI RP1T NiYnd 0T Y 097,

Whereas through Torah alone, sometimes it says “He clothed the
heavens with darkness”—

wAPR" (MAR) DMYD7 T L7727 7702 1D PRYR
nnTR oY,

“heavens” meaning fire and water (Shamayim = Eish UMayim),
the push and pull (ratzoh v’shov)—

"2 RiXY 00 WX "Dnv—

which are aspects of Torah: “From His right, a fiery law for them”
(Devarim 33:2), good and harsh, etc.

1D 7" WA ,inY N7 WR Snn iR DR R

And sometimes, Heaven forbid, this can be clothed in darkness—

NP2 WP NIY 9922 0i9Y on Dnyay,

in the sucking of the external forces from the emotions of fire and
water (Chesed and Gevurah)—

771233 T00—01 WX NiTenn o°1iXeng N1,

Powered By: chassidusNow.com

15



https://www.chassidusnow.com/
http://chassidusnow.com

7''o2

Tzemach Tzedek

Ohr HaTorah
Shavous

22°niawme niwnn XY %2 N mi7

like the matter of [the descendants of] Avraham that emerged
from him, etc.

10 33 REY DN 193

But through performance of the mitzvos, it becomes the aspect of
“My beautiful one,” the garment of Malchus, etc.

v337 N9y NN atpya nivad ayn o7 Y YAy
15 nIoYn.

Gloss: See Zohar Parshas Balak 204b on the verse “In the
morning I will arrange for You and I will watch” (Tehillim 5:4),
that David came and arranged this lamp (Malchus) as a covering
for the morning-light of Yosef.

PI02 79 2"y 7" 97 P73 N2 TR 1Y) A3
RP¥I2 X7 PRON] TIT KDY 1D 79K1 77 TN 722
13 772 ARSANKY ARIT P2 OXT? X9

As it says, “And he overlaid it with pure gold” (Shemos 25:11).
That is, David repaired the level of Malchus of Atzilus as a
garment and cover for the “morning” of Yosef—see there, and it
is explained elsewhere.

M9 NP0 1RA T T 7100 277 MO K7D
w"y 10 91T 272 RTY 193] W27 NIRRT
IR DIPRI NI

This is also the meaning of what is written: “And Yehudah
approached him and said, ‘Please, my lord’” (Bereishis 44:18)—

"2 MR TP VIR WA SN2 T 12 03 3
TR,

meaning: through me shall the flow be drawn from the level of
'Yosef, because Yehudabh is also the level of Malchus.

X377 77 °3 A0 NIMAn YWD W 02 WD
iaiiipjalghiyl ol ab

And this is specifically the vessel and garment, etc.—see also
what is written on the verse Vayigash.

i

And see further in Zohar Acharei 58b regarding “Therefore one
may not bring another time before the king...”—

72 132" °23 2"V 11 A7 0K NYIR V3T T )
13 X291 2237 RN RITY K77 P07 K" —

“With this shall Aharon enter...” (Vayikra 16:3), and see also 74b
regarding “Then the heavens were clothed in darkness” (Tehillim
18:12), and the place there.

"o w27 171" "33 "2 7"y A7) ,"MD Ri2) DR
ay nipnt ,"mTR.

Also see Pardes Sha’ar 26 perek 6 there.

w"y "1 P79 1" Y 0"7792 P

And this is [the meaning of] “I pleaded with Hashem at that time”
(Devarim 3:23)—

XTI DY NN ',

“I pleaded” is a drawing down that comes through Torah, as is
explained elsewhere—

"INV 03 ,7INT T PV AWRT X0T 0NN
R Dipna—

and this drawing down must be “at that time,” which is the level
of Malchus.

nPna XTIy "X Ny N 38 I Awnm
naon.
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And this is the level of mitzvos, about which it is said: “A time
for every desire” (Koheles 3:1),

"I 227 NN SN TR NiXRa NN X
1,

as explained elsewhere on the maamar At the time that the Jewish
people preceded “we will do” to “we will hear” (Shabbos 88a).

ApY1 X WTRRY Tywa" 772 WanY a3
vl

And there it is also explained how this drawing down, for Him to
be “King of the world,” comes through mitzvos—

"0 T2R" NPEY T A2WRI TR 12 03 X301 oY)
niyna T %Y Nwn,

as also explained in the maamar Blow the shofar on the New
Moon, etc.

,10 "9 W2 wpn' 7"72 12 03 WAMY 0
"y,

And one can further understand the concept of a garment:

W27 TIY 7iY 12—

even though a garment conceals and hides, being the concept of
olam (world), from the word he'elem (concealment),

079y N2 NIEY P RonI DYy ¥IayT iy ovy
12 D9y 1w,

nevertheless, its root is from a very high place—

TRy 3923 aippn Uy,

as explained elsewhere in Parshas Lech Lecha in the maamar
Vehibdilah HaParoches regarding the topic of Chashmal
(Yechezkel 1:27).

71"72 9% 77 Y92 IR 0IpRn2 WMWY 1)

Also in the maamar Lech Lecha regarding “He spoke 3,000
parables,” etc.

12,

and it is also explained elsewhere on the verse “The heavens are
My throne” (Yeshayahu 66:1),

"RQD DMWT" W92 IR 2IPR3 71 WD TN,

because the level of Yechidah has no vessel.

" A7 PRY ATm NIRR 03,

That is the level of Kesser which surrounds and encircles from
head to toe, and it divides between Atzilus and Beriah, becoming
a curtain and barrier.

12 27723, 12370 T WX 7R3 23909 02 X7
oM T2 AP TP MK,

That is, the root of the curtain and the barrier—which is the
aforementioned garment—is rooted in the level of Yechidah and
Kesser.

U277 RITY 70m3) 79090 WY nRD 1193
TN AT DPnan WY L2

And this is [the meaning of] “The heavens are My throne”—for
“heavens” also mean makifim, encompassing levels.

D91 19 03 WD MY °3,"RED 2mwa” ),

And from them the throne (X~02) is drawn, the garment and
barrier mentioned above.

"3 79 W15—'X 0"3—X@27 TWHI o,
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And see Etz Chaim, Shaar Kisei HaKavod, that the throne is
drawn from the radiant lights of Chochmah, Binah, and Keser.

TYRI ROITY , 79297 XD WY 070 Y¥3 7Y
021 702 ITH DUYEINT NN,

And this is what is written in Tanya chapter 52: “And what is the
garment...” see there, that the garment has a higher root.

w"y "0 v 3" 12" D ROIAD MR 3N
ani* 3123 W vy,

And this can also be understood from what is explained in Parshas
Chayei Sarah in the maamar Lehavin Inyan Mah She ’amru Razal

T "0 NWI232 W2ANIY 70 A7 1Y 129 7IN
12 9" TVRY R T e AT

regarding Moshe entering the cloud: “And Moshe came within the
cloud...” (Shemos 24:18),

12 "y TINR AP KA Y T U

and so it is with Torah and mitzvos, etc.—

12 Niym A7IR 72 03,

and likewise the meaning of “My beautiful one,” etc.

12 "N DIy 12 A1 77 oYY

And this is [the meaning of] “You are fairer than all men...”
(Tehillim 45:3), for through mitzvah observance...

12 NI¥RT OPR 0T YYY L0 DTN v1an oo .

They make beautiful garments for the King of kings, the Holy
One, blessed be He. Thus, so to speak, what makes ““You are more
beautiful” is [that it comes] from people.

O ,71"32R7 D797 2270 N7 0D DYDY iy
DX °33% N7 ")y i 912722 12,

This is how the pious Gaon, Rabbi Levi Yitzchak ztz"l of
Berdichev explained, and this is what is meant by “My beautiful

2

one.

LAWY TR 2T PR M7 730 TONT TIRIT WD 12
N MY '

And see what is written in the maamar Ve ‘asisa Bigdei Kodesh,
that in these garments—which come from the performance of
mitzvos—there are three levels and gradations.

"732 PN 79003 *137 1792 2INY M 7"y
nirna s v nigen aryeny 18 vy "wp
niaqTn.

And behold, it is explained elsewhere that the nurturing of the
external forces (the kelipos) occurs in two ways:

"I XT DU IRTT N RY 0N 21PR3 W 13
0219X:

First, from below, due to the many contractions and concealments,
etc.

13 NQTT) DUMIERRT 127 DI Tenhn 'R,

And second, from above—"If you soar like an eagle...”—when
[the forces of evil] seek to receive from the level of “Before Him
darkness and light are equal,” as mentioned above.

2327 2% L0 YD 3°2am ar" 7Y 'am
2°¥7 72132 , "R RIWAD ARpT" NN,
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Now, the rectification for both of these types of nurturing is
through the garments that result from performance of mitzvos.

DUW277 27070V KIT 19K NP1 YR PpeRg nIm
nigna avyn Y.

The repair for the first level is simple: through the garment of
Malchus of Atzilus, they do not receive extra nurture from below.

"TT7Y TYRIY KT 0P 'K NP7 PR 13T
TORPR 707 AR o7 X — NIPPYRT Ndon vhdd.

But the repair for the second level is as mentioned above: that
there is a higher level in the garments of mitzvah-performance.

WY — 2°Y7 NIV 02 XA 127 NNR7 1PNT 28
nignd apynT oowa%3 APy M.

And regarding this it is said, “And you shall make holy garments
for Aharon,” that Moshe is the one who makes them, etc.

YRy — "IN WP "7 YY" g a1 9w
12 ONIR ARivg XA

The idea of this garment is explained in Pri Etz Chaim, Shaar 12,
ch. 8: that from the sixth level and on, etc., it is clothed in eight
garments, etc.

'M P72 2" WY %0 TV 192 AR A1 w27 1IN
1D 0°T32 MR wWann 13 7R A7En 03

It follows that the sixth “tikkun” is clothed, etc.—see there.

W'y "3 W2 W P°RT 3 RYDI.

This was brought by the Ramaz in Parshas Emor, daf 88, and see
more in Zohar HaRakia on Parshas Mishpatim, daf 194.

0372 AT TY1,0"D AT 1IRR NYI92 1077 X027
7"XP 07 2°0WH NYIR2 YR

And the sixth tikkun refers to: “for He desires kindness.”

X377 707 vor 23" 1w Y e,

And therefore, through these garments which clothe the level of
“for He desires kindness,” it causes that this great kindness will be
drawn only to the side of holiness, and not to an unworthy place,
etc.

vor *2" NIy DY PR 27 1Y 127
raknn; bma 1700 NN WY 073 ,"RIT 700
12 IR IPRY DipR? X9 ,AWITRT X007

It turns out that through the garments of mitzvah-performance,
there is also a rectification even for the second type of nurturing.

PR YY1 — NISRT AYRT 0OWD7 TIYY XY
13 '37 AR°1 NP 03

End of gloss.

M 2"y
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However, in order to draw the Light of the Infinite (Or Ein Sof)
into Supreme Wisdom (Chochmabh Ila'ah) through Torah, and to
extend, through the performance of mitzvos, the aforementioned
level of the “garment,” it is necessary to first precede the level of
“Arise for yourself,” meaning—toward the level of the soul that is
above, etc., and this is through Kriyas Shema and prayer.

T729 XY 1302 A0 T N2YRD ni? TN
Y27 NPN2 Nived avyn S1T0Y TURT 1R
WIT ,TRRY? "2 WP NP3 DOTRE? T - 7"
NR™R YTI7Y I, YR Mpia NIl
m70m v

And behold, the verse is written “Go” (°2%) with a small letter yud
(71> 7"2), etc., and the matter is as follows:

TA¥T N0 7 A2 I%" 2In2a A

For behold, the level of the “Primordial Thought” (Machshavah
Kadumabh) is an intermediary between the Essence of the Infinite
Light and the emanated beings.

T3 YRR NP0 ROT ATRT AR NP0 73T 02
D°7¥RI7 107K IR MY,

For the Primordial Thought is a level of makif (encompassing)
and surrounding all of the chain-like order of descent
(hishtalshelus), and includes them all together—since through this
thought, all of them came into being.

23 22101 AP NN X7 P"I0D 3 NivY
R 31 YR T0RY — T 07199, nynyina
> onnang'.

Thus, this thought is a general light that encompasses all the
details of the chain-like descent.

079 92 92137 0999 7IR Nrna X7 1 navnn Ry
Ny Ry

But within the Essence of the Infinite Light, none of this
applies—for Heaven forbid to say that He is a source and
inclusive generality containing the life of worlds.
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For He is elevated and transcendent beyond the bounds of worlds
altogether, and it could have been, potentially, countless
alternative orders of descent, and myriads of myriads of s’firos
that are not of the nature of the emanated s’firos, etc.
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As is written in the explanation on the verse “They shall bring the
royal garment” (Esther 6:8), in the maamar “To understand the
difference...,” and as is written on Parshas Beshalach in the
discourse “To understand the matter of Lechem Mishneh.”
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Also, it is not fitting to say about Or Ein Sof that He surrounds
and encompasses all worlds, etc., as is known.
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Therefore, in order that the specific details of worlds come into
being from the Essence of the Infinite Light, it must be via the
level of Primordial Thought—this being the emergence of a
general light that contains the entire hishtalshelus together.

AI0TPR IR NRRYR NIV "0 NINY 12 127
nIR2 NTY TR 7AW NPNR TV KT —
13 T MWV 72 MY 97197 7993 1IN nani.

And this is a generality that contains all details, etc.—for the
Primordial Thought is the level of Adam Kadmon (A”K), which
is the “general Kesser” of Atzilus, Beriah, Yetzirah, and Asiyah
(ABYA), as explained in Eitz Chaim, Shaar 41, ch. 4.
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And this is explained further in Shaarei Kedusha by the RaShaV
(Rav Chaim Vital), part 3, gate 1: “A”K is the tip of the yud
(kotzo shel yud), and it is the highest of all the s’firos, and is
called Kesser,” end quote.
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And therefore the Primordial Thought is called an intermediary
level, as explained at length in Eitz Chaim, Shaar 41, ch. 3, that
Kesser is the intermediary between the Emanator and the
emanated, see there.
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And behold, the intermediary contains within it both the lowest
aspect of the Emanator and the highest aspect of the emanated
beings, and through this, the light of the Emanator is connected to
the emanated beings.
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And this is the concept of the letter “kaf” (2), for the kaf has the
numerical value of twenty, which corresponds to twice ten sefirot
— one set of ten being the lower level within the Emanator that
descended to become the keter (crown) of the emanated beings.

D’W_ipl] 790n X7 277 02 120, iR 7V
noX — NI9R WY o°nys 12 2 WY 1Y

03 NP0 NPT MAWRIY ¥RRIY A1ANA 1P2
77817

Since it descended to be a soul for the root of Atzilus, it is fitting
to speak of it as having ten sefirot — and these are called the
concealed sefirot, unlike in the Emanator Himself, as explained
above.
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And the second set of ten is the root of the emanated beings — as
it is written in Eitz Chayim, that Adam Kadmon (A”K) is the root
of the emanated beings and includes them all.
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And similarly, in the level of Atik — which is the lowest aspect
within the Emanator — there are ten sefirot. The totality of both is
the level of keter (crown), and therefore it is called “kaf.”
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Additionally, there is another reason why it is called “kaf,” from
the word for “palm,” named so because it bends and forms a
hollow in the center, and the hand surrounds and encompasses
what is inside it.
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As it is written: “And it was a staff in his palm” (Shemos 4),
“While still in his palm he swallows it” (Yeshayahu 28). So too is
the level of the primordial thought (Machshavah Kedumah),
because it encompasses all of the chain of worlds
(Hishtalshelus)...
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Therefore it is called “kaf,” and this is also the meaning of the
verse “And underneath are the everlasting arms” (Devarim 33),
for how can we say “arms” beneath the world?
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Rather, it is the concept of “Sovev Kol Almin” — like a bent arm
or hand that surrounds something on all sides.
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And this too is the explanation of “Kesser” (crown), as a term
meaning “encircling” (from the word “Koteres”) and also as in
“They encircled Binyamin” — implying surrounding.
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And the concept of the “yud” (°) is the level of Chochmah
(wisdom) of Atzilus — the beginning of revelation from the level
of Kesser.
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And this is “Kumi Lach” — that He tells the aspect of Knesses
Yisrael, Malchus of Atzilus, “Rise up to your essential root,” and
the written form is “Lechi” (with kaf and yud), meaning to the
levels of kaf and yud — your source. For Israel ascended in
thought...

2% 193 NP WMIRY T T2 WP I
2N "REYT TWIYY "I P MINT MO
33 -IWWW ]nw bnga n-fnqsvn! "D" n;sn:b 13”3 nsp?n
"D RWnRa 1Y N

And this is the meaning of “From the beginning it was poured out
for Me” — “beginning” refers to Supernal Wisdom (Chochmah
[laah), for “The beginning is wisdom,” and “place” refers to the
primordial thought.
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And it may be said that these are two encompassing levels:
Chayah and Yechidah.
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And based on this, we may explain the verse “This shall they
give... half a shekel in the holy shekel, twenty gerah is the
shekel.”
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For the “holy shekel” is that which the Supernal Holiness extends
into a measured dimension, like a weight — which occurs through
contraction (tzimtzum) and an empty space.
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And afterwards, there extends only a line and a ray — and this is
so there will be a source for the creation of worlds, both “Sovev
Kol Almin” and “Memale Kol Almin.”

MY VT2 701,12 R 2 P TR 270K

22 X201 17y 93 230 Ninivg nianT? ey
17y

And the entirety of this “holy shekel” is twenty — that is, the
level of kaf (2), two times ten sefirot, as explained above.

NP0 T — OMPY R I WIPD RY M9
2719 NiNDYD Y DnYs ' "

And behold, it is written “Back and front You formed me, and
You placed Your palm upon me” (Tehillim 139).
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And it is taught in Zohar HaRakia on the verse “the palm is
Yours” — that is, the level of kaf (palm), as above, which is the
level of primordial thought, from which the root of the soul
derives.
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And perhaps this is also the meaning of the two yuds in the word
“vayyitzer” (“And He formed”) the human — see this in Idra
Rabba, page 141b.
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However, the soul has within it both “back” and “front” — the
will is called “back” relative to the level of pleasure, the love in
delights, as it says in the Maamar “And I was with Him an
artisan...”
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And the root of the root of these two levels are from the two
aspects of the ten sefirot within the kaf above — which are also
the Supernal Will and the source of delights, etc.
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And behold, the level of “love in delights” is not merited by every
person, as it says in Tanya ch. 14.
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But the level of love and will toward Hashem is an obligation
upon everyone, as it is written in Parshas Ki Sisa on the verse
“This shall they give...” and in Iggeres HaKodesh on the verse
“How beautiful and how pleasant...”
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And this is “This shall they give — half a shekel...” and in
Ra’aya Mehemna on Parshas Ki Sisa it says that the half shekel is
the yud — as it is explained in Tanya ch. 18, that this is the level
of the Chochmah within the soul.
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And behold, the concept of “Arise, go forth” refers to [what
occurs] through prayer, which is called a ladder, etc., “whose top
reaches the heavens,” to the level of the above-mentioned “kaf”
— Sovev Kol Almin.
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The idea is that prayer contains a radiance of the level of Shabbos.
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And behold, on Shabbos a person has an additional soul
(neshamah yeseirah), and this additional soul means that on
Shabbos the feminine aspect (Malchus) rises upward — until
Minchah of Shabbos, when it reaches the level of “Abba” itself.
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And from there, it receives from the level of Kesser, etc. — which
is the level of Sovev Kol Almin and the primordial thought
(Machshavah Kadumah).
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And from there extends the additional soul to all the souls of
Israel who are in bodies — meaning that what shines within them
is their root in the primordial thought.
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And see more on this in the maamar Vayakhel Moshe es kol adas
Bnei Yisrael, etc.
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And this is the idea of “Arise, go forth” to the level of kaf and yud
— Chochmah Ilaah and Kesser, etc.
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And this is what is written in Pri Etz Chaim, Sha’ar HaShabbos,
ch. 23, on the verse “For from You is their rest”: “From You”
(7nxn) refers to the Kesser — from there is their rest, now.
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And behold, this radiance of that Shabbos revelation also extends
during the week at the time of prayer, as mentioned above.
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And this is why it is said about prayer: “Arise, go forth.”
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And through this, afterward, it will be “My beloved, My fair one,”
to draw light from above to below through Torah and mitzvos,
etc., as mentioned above.
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And see what’s written in the maamar Vayakhel Moshe above —
that this is the idea of what Moshe Rabbeinu said to Israel: first
the command to keep Shabbos, and afterward, the building of the
Mishkan.
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This parallels what is written here regarding “Arise, go forth,” and
then afterward the level of “My beloved, My fair one,” etc.
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And behold, this verse was said about the Exodus from Egypt —
for at that time, there was a revelation of the Infinite Light (Ohr
Ein Sof) within Knesses Yisrael, as it says: “And Hashem went
before them in a pillar of cloud by day and a pillar of fire by
night.”
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And as it says in the Zohar, Parshas Balak 291b: “And Hashem
raised the ‘ta’am’ (note) upward,” etc. — and through this, they
were able to reach the level of “Arise for yourself.”
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And see more on this idea in Parshas Beshalach, in the maamar
VeHashem holech lifneihem, etc.
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This is the meaning of “For behold, the winter has passed, the rain
is over and gone,” etc.
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But in exile, Knesses Yisrael lacks the strength to ascend to the
level of “Arise for yourself” to its essential root, because she has
descended into the hiddenness of levels, etc., and is called the
“fallen sukkah of David.”
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And see what’s written in the maamar Ki heharim yamushu about
this matter.
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Therefore, He offers counsel for how she can ascend even while
being in the hiddenness of levels — and that is through “Show me
your appearance,” that one should reflect upon how the
concealment is in order to cause the reflected light (Or Chozer),
which is drawn specifically because of the concealment.
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For the level of reflected light (Or Chozer) is a more intense form
of love than even the level of “Arise for yourself.”
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And in the manner of “In the place where penitents stand, even
the perfectly righteous cannot stand,” etc., and as explained on the
verse “And I shall see [vengeance] upon my enemies” — see
there thoroughly on the matter, that David prayed thus in holiness,
etc.

NAWR *2Y2Y DIPRAY IPWH Y37 TITN)

7Y 2N2W 1 PIYIY 1D D03 DRTX PR DOTRY
1Y 2070 O 1Y — "RIW I8N "IN 2109
"D WP 12 1T 2720

Powered By: chassidusNow.com

26



https://www.chassidusnow.com/
http://chassidusnow.com

7''o2

Tzemach Tzedek

Ohr HaTorah
Shavous

22°niawme niawn XY %2 N M3

And from this is drawn: “For your voice is sweet.” Your voice
refers to Torah, which is the drawing down of the Infinite Light
(Ohr Ein Sof) from above to below — as explained above
regarding “My beloved.”
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However, because of the descent into the hiddenness of level
(Seder HaMadreigah), which causes the state of reflected light (Or
Chozer) as mentioned above, it results in the Torah’s drawing
down [of light] being from a yet higher level than the drawing that
comes through “Arise for yourself, My beloved,” etc.
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And see similar in the maamar L 'Susasi, that because in exile the
descent is much lower during the weekdays, through the chariot
of horses mentioned in Zechariah — therefore the ascent is
greater, for the horse runs upward, higher and higher, etc. — see
there.
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And this is the idea of “For your voice is sweet” — behold, “My
beloved” refers to Israel who provide sustenance, for the Torah is
called food: “Come, partake of My bread.”
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But the meaning of “your voice is sweet” is by way of analogy to
food that contains pleasantness — as our sages said: “It is
common for perfume to have fragrance” (Megillah 7b; Eruvin
52b).
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One finds that the food that has flavor and sweetness possesses
superior qualities, etc. — see there.
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And so too is the Torah, which is called bread — but when it
contains a revelation of supernal delight from the Source of all
pleasures, as it says: “I was Your delight in Torah” — then it is
called “Your voice is sweet.”
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For this food, by way of analogy, is on a much higher level, etc.
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And similarly, “your appearance is comely” refers to the mitzvos
— for through teshuvah, the deeds become good and radiant to a
greater degree, etc.
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And see what is written on Parshas Yisro in the maamar V’Chol
HaAm Ro’im, and also what is written in the maamar V A4sisa
Bigdei Kodesh — that there are many levels in the garments that
are formed from the performance of mitzvos.
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Therefore, through “Show me your appearance,” it is drawn forth [»7°% Wn1 R0 DX IRIT7 T2V 199
that the garments made from the actions of mitzvos will be in the [n172 XY — Mvnn avyen owyIn 0297
most elevated levels, etc. — which is the aspect of “My fair one.” [13 qni> NI1HYT NIHAL — "N

[NOTE: [ Summary

This profound discourse by the Tzemach Tzedek unfolds the mystical dialogue between God
and the Jewish people through the verse: "% 5391 093 "npn 79 "mp"" — "Arise, My beloved, My
fair one, and go forth" (Shir HaShirim 2:13). Each phrase corresponds to a different spiritual
ascent:

e "39 " alludes to Krias Shema and prayer, elevating the soul to its source in
Chochmah Ilaah (Supernal Wisdom) and beyond, even into Machshavah Kedumah
(Primordial Thought) — the first contraction from the Ein Sof that enables the
emergence of creation.

e '""nya" (My beloved) reflects the soul’s union with God through Torah study, which
functions as the spiritual “nourishment” that connects Divine light into the soul, just as
physical food spreads vitality throughout the body.

e '""np¥" (My fair one) refers to the mitzvos, which act as garments — protective,
beautifying structures that ensure that the Divine influx goes only to realms of holiness
and not, Heaven forbid, to the side of impurity.

In times of spiritual descent, especially during exile, the soul can no longer ascend easily
through prayer alone. Thus God calls: "73%9% nR “1°83"" — “Show Me your appearance,” an
invitation to engage mitzvos with deeper passion and reveal the hidden Divine light that only
becomes accessible through the intensity of exile-born yearning. In such states, Teshuvah
transforms past misdeeds into powerful ascending forces, triggering a deeper manifestation of
Ohr Chozer (Returning Light).
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The Tzemach Tzedek carefully builds an intricate theological structure: connecting the 20 Gerah
of the half-shekel, the “>” and “>” of “°2%”, and the dual Ten Sefiros of Primordial Man (Adam
Kadmon) — all pointing to the unification of essence and expression in Divine service.

Practical Takeaway

Spiritual ascension is a layered process. Prayer lifts the soul upward. Torah draws the Infinite
down into wisdom. Mitzvos construct garments that guide and protect the Divine flow. But in
times of struggle or descent — when one feels spiritually distant — it's Teshuvah and heartfelt
commitment that create the deepest transformation.

Even when you feel you're in a low place — “Sukkas Dovid Hanofeles” — by consciously
directing your yearning and intensifying your mitzvah acts, you not only recover but actually
access deeper levels of Divine light than would be possible through calm ascent.

B Chassidic Story (Tzemach Tzedek)

Once, a chossid of the Tzemach Tzedek came to him, weeping bitterly. He had stumbled
spiritually and felt unworthy of closeness to Hashem. The Rebbe listened intently and then said:
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“Do you know what the Almighty desires? Not a parade of perfect tzaddikim — but an honest
cry from someone who feels lost and wants to return.”

The chossid asked, “But do my mitzvos still matter after where I’ve fallen?”
The Rebbe opened a copy of the Zohar and pointed to a line:
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“One who serves Hashem from within darkness gives Him greater satisfaction.”

And then he smiled:
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“The Zohar calls you ‘My fair one’ — a beauty sculpted through your deeds. Do one more act —
and God will say, ‘Show Me your countenance.’”

(Source: oral tradition preserved in “Beis Rebbe HaTzemach Tzedek”) END NOTE]
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