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In this Maamer, the Alter Rebbe explores the mysterious dialogue in Parshas Vayeira where Hashem declares,
“I will go down now and see whether the cry of Sodom... has come before Me.” At first glance, such language
seems difficult—surely the Almighty does not “descend” or require investigation to know what transpires in
His world. Through profound mystical insight, the Alter Rebbe explains that this verse encodes deep truths
about Divine perception, the structure of the Sefiros, and the relationship between judgment and mercy.
Hashem’s “descent” represents the transition from strict justice to compassionate evaluation, teaching us how
Divine providence operates through layered spiritual systems, and how man, too, must balance discernment
with compassion when judging others.

"I will go down now, etc." Behold, "the cry of it" is in the
feminine form, and likewise "the comingAnd I will go down
now, etc. Behold, “its cry” (Anpy¥37) is in the feminine form,
and likewise the word “coming” (7%27) is also feminine;
whereas “and they did” ("y?1) is expressed in the masculine
form." And "they did" appears both in feminine and masculine
forms.

And also to understand what is meant by "I will go down now
and see"—surely Hashem looks from Heaven.

However, the explanation of "the cry of it" refers to the cry that
rises from the aspect of the Attribute of Judgment, which is the
aspect of Kingship called "judgment," as it is said "the law of
the kingdom is law," except that it is a soft judgment, as in "A
king by justice establishes the land."

And thus it says "the cry of it which has come"—as it is
written, "in the evening she comes" and "Rachel is coming."

And the explanation of the matter: first it is necessary to
preface the expression found in our Sages—"Revealed and
known before Him Who spoke and the world came into being."
"Revealed and known" precisely.

For behold, the philosophers wearied themselves to grasp the
concept of Divine providence over particulars, such as "a
person does not so much as bruise his finger below unless it is
decreed from Above."
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For it was difficult for them to comprehend how, since He is
singular and unique—the One true Being—He could have
knowledge of particular things and exercise providence over
them, to set His awareness upon many details, for that would
seem to imply multiplicity.

And our Sages intended to resolve this in one statement, when
they said: “Revealed and known before Him, etc.” For His
knowledge is not like man’s knowledge.

A person grasps something that was previously unknown; when
he knows it, his mind becomes clothed in that knowledge and
thought with which he grasps it.

Before knowing, his mind was free—this is a state of change
and impression. But Above, His knowledge of all worlds and
their details is not such that His mind becomes clothed and
contained within them.

Rather, it is as “revealed and known”—everything is revealed
and known before Him automatically, without need for being
contained or clothed in the thing to know it.

And surely if He gives life and existence to things without
clothing Himself within them—>by being the encompassing
light—how much more so does He know them and their
particulars without such investment.

Therefore, since it is “revealed and known,” their question of
multiplicity does not apply—this only applies to human
knowledge, which can only know through grasping and being
clothed in the known.

For this is only in the type of human knowing, which cannot
know anything except by its thought being clothed in the known
thing.

And this is the meaning of “For My thoughts are not your
thoughts,” for His knowing is of the type “revealed and known.”
(And the wise will understand the subtlety of these matters, for
not every mind can bear them.)
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And behold it is written (Zechariah ch. 4): “These seven are the
eyes of Hashem, they roam throughout all the earth.” And it is
written (II Chronicles 16:9): “For the eyes of Hashem roam
throughout all the earth.”

We must understand—"roaming" implies that He extends to see
and observe through that vision; this seems like a form of
clothing within the thing perceived and known.

This appears contrary to the explanation of “revealed and
known.” However, the matter is as follows: it is known that
within the ten sefirot there are lights and vessels.

For the aspects of Chesed and Gevurah are vessels, but the light
1s an illumination from the Infinite, blessed be He, Who is not of
any of these measures at all.

Only the light becomes clothed in the vessel, which is Chesed
and Gevurah and the other attributes called vessels, which limit
the light.

Through them and by means of them the light is drawn to give
life to created beings, such that Michael and Gabriel come into
being—the camp of Michael receiving from Chesed, and
Gabriel from Gevurah.

For this drawing forth could not be from the light itself, only
through the vessels—just as silver and gold cannot be given by
the soul unless it is clothed in a body, which gives charity
through the physical hand.

And behold, in the same manner, through the vessels of the ten
sefirot, there is also the aspect of elevating the merit and liability
of every created being.

For when a person transgresses, he acquires for himself a
prosecuting angel, and a blemish and stain are made in that
angel appointed over this matter.

For there are angels that receive from one attribute, and others
from another, as mentioned above concerning Michael and
Gabriel, etc.
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And this angel raises the matter to a higher angel, until it
ascends through the vessels of the ten sefirot of Malchus of
Atzilus, which are enclothed within Beriah, Yetzirah, and
Asiyah.

And within the vessel is enclothed the light of the Infinite,
blessed be He.

Thus, through the vessels, it is elevated to the light of the
Infinite, blessed be He, which is enclothed within the vessels of
the ten sefirot.

Therefore, it is said concerning this, “His eyes roam throughout
all the earth,” referring to the vessels of the ten sefirot.

And also the angels who receive from them are called “Masters
of the Eyes,” and there are also “Masters of the Ears.”

They roam throughout the whole earth, as in the saying: “Know
what is above you—an eye that sees, etc.”

And in the vessels, it is fitting to say “roaming,” in the sense of
being enclothed within the matter.

And through them and by means of them, the matter is elevated
within the aspect of the light enclothed within them from the
Infinite, blessed be He.

And this is in the manner of “revealed and known,” for this
knowledge within the vessels of the ten sefirot—through “His
eyes roaming”—is an aspect of “revealed and known” to the
light of the Infinite, blessed be He, enclothed within the vessels.

For the light itself is truly not of any of these measures at all,
even though it is enclothed within the vessel.

And this is the answer to the philosophers’ question—that this
knowledge and providence do not cause multiplicity.

For the providence, in the manner of “His eyes roam,” is
through the vessels, as explained above.

But the knowledge, in the Infinite, blessed be He, Who is
enclothed within the vessels—this knowledge and vision of what
“His eyes roam” see is of the category of “revealed and known.”
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Gloss: (See Pardes, Gate 88 and Gate 4, Chapter 89 on this
topic, and in Zohar Pekudei 252a: “These are the eyes of
Hashem—all take supervision,” and see also Raaya Mehemna,
Shoftim 244a.)

And it is necessary to understand: since “the eyes of Hashem”
are explained as the vessels of the ten sefirot of Atzilus, Beriah,
Yetzirah, and Asiyah—and the angels—how can it be said that
the Creator, blessed be He, requires the mediation of these
sefirot to know all created beings?

For surely, “He Who formed the eye, shall He not see?”” (Psalms
94:9). Regarding influence and the drawing down of vitality into
created beings, it must indeed come through the vessels of the
sefirot, for otherwise the creations could not receive it.

But concerning Hashem’s knowledge—His knowing of all
beings—it is inconceivable to say such a thing, Heaven forbid.
Why, then, must there be “the eyes,” the vessels, roaming, etc.?
Surely everything is revealed and known to Him Himself, with
far greater intensity, without any mediation of the vessel at all.

The matter, however, is as follows: as it is written, “For Hashem
is a G-d of knowledges” (I Samuel 2:3)—there are two levels in
knowledge: higher knowledge (daas elyon) and lower
knowledge (daas tachton).

Higher knowledge is the aspect of surrounding and
encompassing all worlds. There is a form of knowledge through
which He knows and sees all, yet that knowledge remains
encompassing—it does not spread into the attributes to cause
arousal or reaction from what is known or seen.

As in the verse, “He has not beheld iniquity in Jacob” (Numbers
23:21)—not that He does not see at all, but as it says, “He has
seen iniquity but did not contemplate it” (Job 11:11).

And as it says, “If you have been righteous, what do you give
Him?” (Job 35:7). Of this it is said, “You are too pure of eyes to
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behold evil” (Habakkuk 1:13)—meaning that His seeing of evil
makes no impression or arousal at all.

For “She slays with her hands” (Proverbs 5:23)—from there is
the source of forgiveness and mercy, for no blemish reaches
there; it is above the vessels of the ten sefirot.

Only the blemish, and the resulting reward and punishment, are
drawn through the knowledge that extends and spreads within
the attributes; this is called lower knowledge (daas tachton).
This is the aspect of immanent Divinity—enclothed within the
vessels of the ten sefirot of Atzilus, Beriah, Yetzirah, and
Asiyah.

Therefore, this form of knowledge is through the “eyes of
Hashem,” which are the vessels and attributes; through them
comes arousal—reward and punishment—for the blemish
reaches specifically the vessels.

But through the knowledge of the higher daas, which is not
through the vessels of the ten sefirot—although everything is
revealed and known—mno arousal or reaction is drawn forth from
it.

And know that this is indeed the case concerning knowledge and
choice: the fact that Hashem knows whether a person will be
righteous or wicked does not compel his choice at all.

How so? Because this knowledge by which Hashem knows
everything beforehand is of the level of higher daas, which is not
through the vessels of the ten sefirot.

For “the eyes of Hashem roam to see the deed that has already
been done”—this refers to the level of angels and the vessels of
Beriah, Yetzirah, and Asiyah, in which blemish and stain are
caused to the angel, as mentioned above.

But the knowledge by which Hashem knows the future and the
deeds of man before they are done is not through them at all;
rather, that knowledge is from a very lofty level, the level of
higher daas.
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And since this knowledge is encompassing, it does not compel
choice; man is not affected by it, just as no arousal is drawn
even into the upper attributes of Chesed and Gevurah from this
knowledge to produce reward and punishment.

And that there should be reward and punishment—this is
specifically through the lower daas, which operates through the
vessels and the “eyes.”

And see Pardes, Gate 4, Chapter 89, concerning knowledge and
choice, where it is written that there is a distinction between
knowledge before a person sins—even though he will sin—and
after he has sinned, etc.

According to what has been explained, it is understood that the
knowledge before man sins is of the level of higher daas, as
mentioned.

And this is the meaning of what is written (Exodus 2:25): “And
G-d saw the children of Israel, and G-d knew.” The meaning is
not that a new knowledge arose, but that previously it was in
higher daas, from which no arousal was drawn to cause
punishment for Pharaoh or reward for Israel.

And through “And G-d saw,” through the aspect of the “eyes of
Hashem” that see the deed once it is done in actuality, then came
“And G-d knew”—that is, the drawing forth of lower daas
which extends into the attributes, producing reward and
punishment.

And behold, this providence from the aspect of higher daas is
that of which it is said, “The eye of Hashem is upon those who
fear Him” (Psalms 33:18), and it is written, “Eye to eye they
shall see” (Isaiah 52:8).

As explained in the Idra Rabbah (Zohar III, 130a), regarding
Yosef the Righteous, who merited this level: “A fruitful bough
by a well; daughters stride upon the wall” (Genesis 49:22)—he
merited it through “And Yosef sustained them,” as it says, “He
who has a good eye will be blessed, for he gives of his bread to
the poor” (Proverbs 22:9).
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From this we understand that in the sin of Sodom, wherein they
corrupted this very aspect, they were thereby prevented from
receiving the revelation of this supernal level which sweetens all
judgments—the level of “abundant kindness.”

(End of the Gloss):

And behold, in the Zohar (Saba of Mishpatim, 107a) it explains
the verse “His eyes roam” (Zechariah 4:10): “These are the
feminine ones,” and “they roam” (2 Chronicles 16:9): “These
are the masculine ones.”

Likewise, in Zohar Vayechi (245a) it explains that “they roam”
refers to those engaged in the adornments of the Shechinah
below, meaning that there are angels from Zeir Anpin and angels
from Malchus.

As explained by the RaMaK in reference to Zohar, beginning of
Parshas Shemos (4a), on the verse “A man and his household
came.” He writes that “the man” refers to Tiferes and “his
household” to Malchus—thus, there are angels from Zeir Anpin
and angels from Malchus.

And the angels engaged in the adornments of the Shechinah are
of the level of Malchus of Atzilus, which is called “feminine.”

As the Zohar states (245a) on the verse “Daughters stride upon
the wall” (Genesis 49:22): “Daughters stride”—it should have
said “stride,” in the masculine! But it refers to that ‘eye’
mentioned above—what is that eye? The Eye of Judgment (Ayin
Mishpat)...”

That is, “daughters stride” refers to the feminine aspect, not
“sons,” for the providence that extends through the ten sefirot of
Malchus of Atzilus——called “the Eye of Judgment” (as in the
verse “A king by justice establishes the land”)—is drawn and
enclothed within the angels, called “daughters,” which are the
feminine forces.

And this is the meaning of “Daughters stride”—that Malchus
strides upon the “daughters,” to see and oversee the deeds of
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those below; concerning this it is said, “His eyes roam”—in the
feminine form.

And this is the meaning of “The cry of it which has come to Me”
(Genesis 18:21)—in the feminine form—referring to the aspect
of Malchus, called “the law of the kingdom,” which raises the
blemish through the angels that derive from Malchus and the
vessels of the sefirot of Malchus, up to the Infinite, blessed be
He, Who is enclothed in the sefirot of Atzilus.

Therefore, it says, “I will go down now and see,” through the
attribute of Chesed—for it is known that Zeir Anpin is
predominantly Chesed, the “countenance of the King that
shines.” This is the meaning of “the eyes of Hashem, they roam”
(in the masculine), referring to the masculine aspect, Chesed.

And “I will see whether the cry of it...”"—perhaps, through the
attribute of Chesed, a merit will be found for them.

And as explained in the Idra Zuta (293b), the aspect of
providence through “His eyes roam” (in the feminine form) is
the aspect of judgment, while the providence through “the eyes
of Hashem, they roam” (in the masculine) is the aspect of mercy,
etc., as mentioned there.

And the matter is similar to what is written: “And the
congregation shall judge, and the congregation shall save”
(Numbers 35:24-25)—a congregation that judges, and a
congregation that saves.

For in every matter, one can find both merit and liability.
Therefore our Sages said: “I disqualify myself to judge a Torah
scholar, for he is dear to me as my own self, and no man sees
guilt in himself.”

For although he may truly be liable, he does not see guilt in
himself—because of the closeness and affection, he finds reason
to argue merit.

But regarding one who is not as dear to him, he would judge
strictly, as it says, “Every inclination of the thoughts of his heart
was only evil continually” (Genesis 6:5).
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And through this came, “And Hashem said: I will blot out man”
(Genesis 6:7)—for because his inclination was only evil,
judgment was drawn to condemn.

But later, in Parshas Noach, it says: “And Hashem said to His
heart: I will not again curse the ground for man’s sake, for the
inclination of man’s heart is evil from his youth” (Genesis 8:21).

From this same reasoning—that the inclination of man’s heart is
evil—He now found reason to judge favorably, that He would
no longer curse the earth for man’s sake.

This is because of the revelation of the attribute of Chesed,
through “And Hashem smelled the pleasing aroma” (Genesis
8:21), from Noach’s offering, which drew down a revelation of
Chesed to argue merit.

With that same reasoning, which at first led to judgment through
the attribute of Gevurah, he now found merit through Chesed.

And this is the difference between the two types of providence
mentioned above (see elsewhere on the verse “to do what is
right in the eyes of Hashem your G-d”).

And this is the meaning of “I will go down now.” For “its cry”
refers to that which rises from below to above—Gevuros and
returning light.

Therefore it says “I will go down now”—a descent from above
to below, meaning the direct light of Chesed, to supervise with
Chesed and to seek merit.

And “T will see whether the cry of it... they have
done”—meaning, if their sin is so great that even through
Chesed no merit can be found, then destruction will follow; but
if not, perhaps through Chesed merit will be found.

And as it says in the Midrash (Bereishis Rabbah 50:10), “T will
go down now” means from the Attribute of Mercy to the
Attribute of Judgment; and in the Zohar (105b): “I will go down
now” means from the level of Mercy to the level of
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Judgment—to draw mercy from the Attribute of Mercy into the
Attribute of Judgment; and “I will see,” etc.

And behold, Rashi explains in the Chumash on the verse “I will
go down now” (Genesis 18:21) that it teaches the judges not to
issue a verdict in capital cases except by actual sight.

The concept is as follows: It is written in the Tikkunei Zohar
that “these ten Sefiros proceed in order—one long, one short,
and one intermediate.”

Meaning: the ten Sefiros are divided into three lines—right, left,
and center.

The right line—Chochmah, Chesed, and Netzach—is called
“one long” because Chesed extends and spreads further.

For kindness (Chesed) is shown both to the poor and to the rich;
thus, Chesed extends more broadly than compassion
(Rachamim), which applies only to one who is suffering.

The left line—Gevurah, Hod, and Binah—is called “one short,”
for it is drawn only toward one who is truly deserving.

And the middle line—Daas, Tiferes, and Yesod—is called
“intermediate,” for it extends mercy to one upon whom
compassion should be aroused.

Now, there is both sight and hearing. Sight extends from
Chochmah—the right line; and hearing, from Binah—the left
line.

As is known from the matter of Reuven and Shimon—Reuven
(“seeing”) corresponds to Chochmah, and Shimon (“hearing”) to
Binah.

Therefore, sight is from above to below, while hearing is from
below to above—for sound and speech ascend into the ear of the
listener.

Consequently, sight extends lower than hearing, for sight
perceives a physical thing, whereas hearing apprehends only
sound and speech.
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For sight derives from the level of “one long”—Chochmah, the
right side; as is known, “the foundation of Abba (Chochmah)
extends lengthwise.”
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Therefore, the verse says, “I will go down now and see”—for
“its cry that comes up” refers to the aspect of hearing, which is
from Binah, ascending from below to above, the left line; while
“I will go down and see” refers to sight, the right line—Chesed.

[NOTE Summary

The Alter Rebbe begins by referencing Rashi, who interprets “I will go down now” as a lesson for human
judges—that they must not issue capital verdicts without clear sight and direct evidence. This literal
explanation mirrors a higher mystical dynamic. The Alter Rebbe cites the Tikkunei Zohar, which describes the
ten Sefiros as arranged along three lines: right, left, and center—corresponding respectively to the Divine
attributes of Chesed (kindness), Gevurah (severity), and Tiferes (balance).

The right line, containing Chochmah, Chesed, and Netzach, is called “one long, ” because kindness extends
generously and indiscriminately, reaching both rich and poor alike. The left line, composed of Binah, Gevurah,
and Hod, is “one short,” since it flows only toward those truly worthy. The middle line—Daas, Tiferes, and
Yesod—is “intermediate, ” mediating between these extremes, awakening compassion where it is due.

From this framework emerge two modalities of perception—sight and hearing. Sight stems from Chochmah on
the right side; hearing arises from Binah on the left. Just as sight perceives directly from above to below,
hearing works in reverse, rising from below upward, as the words and sounds ascend into the ear of the listener.
Thus, seeing represents the flow of light from on high—the expansive illumination of Chochmah and
Chesed—while hearing symbolizes ascent, introspection, and the stirring of understanding from below—the
quality of Gevurah and Binah.

With this, the Alter Rebbe explains the inner meaning of Hashem’s words: “I will go down now and see.” The
“cry that has come up” represents the voice of severity—the prayers, suffering, or corruption that rise upward
from the lower realms, tied to Gevurah and Binah, the left side. Hashem’s “descent to see” expresses His
drawing forth of compassion—the downward flow of Or Yashar, direct light, from the right side of Chesed.
Through this Divine “descent,” judgment is not abandoned but softened, infused with kindness that seeks merit
within even the most fallen.
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When Hashem says, “I will see whether their cry is as it has come up”, it signifies the moment of Divine
discernment: whether the sin of Sodom was beyond redemption, such that even through Chesed no justification
could be found. “And if not,”—perhaps through mercy—a path of leniency could still be uncovered.

This delicate balance between seeing and hearing, Chesed and Gevurah, defines the essence of Divine
providence: a system where justice is informed by compassion, and where even judgment serves the ultimate
purpose of kindness.

Practical Takeaway

The Alter Rebbe’s teaching reveals that Hashem’s “descent” is not about physical motion but moral
calibration—a model for human empathy and balance. Just as Hashem tempers judgment with mercy, so must
we strive to perceive others not through rigid hearing (responding only to what reaches our ears), but through
compassionate “seeing”—looking deeper to discern potential good. A person who lives with this perspective
judges others favorably, softens conflict, and imitates the Divine way of transforming strictness into grace.

In our daily lives, this means approaching others’ faults as opportunities for compassion, not
condemnation—seeking to understand the pain beneath the action, to “descend” with empathy before rendering
judgment. In doing so, we align our inner structure with the Divine pattern of the Sefiros: harmonizing intellect,
emotion, and compassion.

Chassidic Story

Once, a poor farmer came to the Alter Rebbe weeping that his neighbor had slandered him, causing great harm
to his reputation. The man demanded justice. The Alter Rebbe listened intently, then asked, “Tell me—have you
ever spoken harshly about him?” The farmer hesitated, then admitted that in anger he too had once spoken ill of
the neighbor. The Rebbe smiled gently and said, “Then you both have cried out, and your voices have risen
before Heaven. Now it is my task to ‘go down and see’—to seek the kindness that lies beneath both cries.” He
then mediated between the two until peace was restored.

This, said the Alter Rebbe, is the true meaning of “/ will go down and see "—not to punish, but to descend into
the human condition, to find within its noise the glimmer of Divine compassion that restores harmony to all
sides.

END NOTE]
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