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Siman # 132

When you raise

the lamps. According to the concept “for a mitzvah is a lamp
[and Torah is light],”

the mitzvah is like a lamp in which light rests.

So too [in the mitzvah], the inner aspect is love and awe.
And this is “when you raise”—yourself,

the lamps, meaning with the mitzvot,

toward the face of the Menorah shall the seven lamps shine.

Like [the verse] “And G-d spoke all these words, saying: I

2

am...

Meaning: through all the mitzvot, one should think “I am” and
“You shall have no [other gods],”

that is [according to one version: they are] love and awe.

“I am” [means] love—"“Who took you out of Egypt,” from all
troubles.

“You shall have no other gods”—(refers to] awe, meaning not
to follow lusts,

which is “a foreign god,” “before Me”—meaning before the
inner dimension,

for the innerness is the Holy One, blessed be He, and one
should be [ashamed before Him].

And this is “toward the face of the Menorah”—the inner
dimension—

the seven lamps shall shine—{[these are] the seven days of
creation

[another version: the seven attributes, the days of building],
love, awe, beauty, etc.
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[NOTE Summary:

The Maggid of Mezritch opens with the phrase 77727 28 7775972, emphasizing that the command is not merely
about lighting physical lamps but about elevating oneself—"you shall raise yourself"—with the lamps
symbolizing the mitzvot. Each mitzvah is likened to a lamp (71), drawing on the verse 7§ 77177 /732 72 °0 ("for
a mitzvah is a lamp and Torah is light"). But a mitzvah is not just a ritual act—it is a vessel through which
Divine light rests.

Within every mitzvah lies a hidden core of X" 7298—Iove and awe of Hashem. These are the inner flames
that animate the outward practice. The Maggid interprets "toward the face of the Menorah" (/7712277 29 %1 9X)
as directing all spiritual action toward the inner dimension (77°2%9) of the Divine. Just as all seven lamps must
shine inward, so too must the seven emotive faculties—chesed, gevurah, tiferet, etc.—be kindled toward the
essence.

The discourse then interweaves the first two commandments—2:8 ("I am") and 72757 8% ("You shall have no
other gods")—explaining that these represent love and awe respectively. "I am Hashem who took you out of
Egypt" reflects love, the Divine desire to redeem and be close to Israel. "You shall have no other gods before
Me" reflects awe—not to pursue desires which estrange one from the inner face (2°29) of Hashem. To live with
love and awe is to see beyond surface—to orient life entirely toward the inner Menorah.

Ultimately, the Maggid presents a map of avodah where mitzvot are not tasks but illuminations, drawing the
soul ever inward, ever upward—until the seven lights of the emotional self shine fully toward the face of the
Divine.

Practical Takeaway:

Every mitzvah you do is not just a deed—it's a candle. But whether that candle truly burns depends on your
inner fire. Infuse your actions with authentic love and awe, and direct them toward Hashem’s inward presence.
Let your emotional world—your “seven lamps”—shine together, facing the inner Menorah. In your day-to-day
mitzvot, pause to reflect: Am I doing this merely outwardly, or is this an act of inner connection?

Chassidic Story:
The Maggid of Mezritch once spoke to his students about the importance of lighting one’s “inner lamps.” One
of them asked, “Rebbe, how do I know if my mitzvot are lit with love and awe?”” The Maggid replied with a

story:

A villager once came to the Maggid and said, “I say all the words of prayer, I do the mitzvot, but I don’t feel
any light.” The Maggid took him outside on a cold, dark night and handed him a lantern. “Walk down the
road,” he instructed. The man walked a while and turned back: “Rebbe, I can’t see you anymore.” The Maggid
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nodded. “That is the point. A lamp only lights the way for the one who carries it. Unless you carry the flame

with love and awe, it won’t illuminate others—or yourself.”

This story left a mark on the students. From then on, many of them, including the Alter Rebbe, began their day
with a moment of quiet reflection, lighting their “inner menorah” before engaging in prayer or mitzvot.

END NOTE]

Siman # 133

A man, a man, when he will be impure of soul, etc.
Interpretation: “A man, a man”—this refers to a person who has
already once come into the world and now comes a second time,
for he is impure of soul or on a distant road for you—meaning,
he is [wicked and] far from the upright path,

and all of it comes to him from “for you”—that is,

he follows a path that is upright in his own eyes, after the lusts of
his heart and only physical pleasures,

and he does not remember at all the service of the Blessed One,

only his intention is “for you”—that is, for his own pleasure,
and he does not make his weekdays like a festival, as our Sages
expounded: “half for Hashem and half for you,”

rather [he lives] to fill his belly.

Or there is a person who does some mitzvah [from observance of
the Torah], also not for its own sake—

[alternate version: and he does not act for its own sake] but from
fear of punishment, or so that his children may live.

And this is what it says: “or for your generations”—that his
intention is that descendants will come from him.

And although our Sages said: “One who gives a coin to charity
on condition that his sons should live, he is a complete tzaddik,”
this applies if he gives charity constantly, with consistency,

as Rashi explained there: “If he is accustomed to do so, he is a
complete tzaddik,”

to exclude one who goes astray and only sometimes does a
mitzvah or learns Torah—

and even that is only so that his children may live—
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certainly such a person requires full teshuvah and remorse. [F0m 773 723WA Y 12 TN [PRTNA.

And this is what it says: “And he shall make a

. . iNIpR an WINe ,non avyy mn?
Pesach-offering”—what is his remedy? S T oTT

“He shall make "0 "9 (acronym of "complete repentance")— n"o a"s oy,
he shall do complete teshuvah and pray and plead over his sins PRUG 2V 13000 9280°) 7703 02w Ay
and his soul. wan,
“In the second month”—this refers to the person who has been 07997 R WINNIW QINT A7 (WD O wna
renewed and has come into the world a second time. N2 oyo3.

[NOTE Summary:

This discourse presents a profound interpretation of the verse "w517 X 7°7° *> WK wX"—"A man, a man, who
shall be impure for a soul." The teaching interprets the repetition “w°X w°X” as referring to a soul that returns to
the world a second time, possibly in the form of reincarnation. Such a soul may find itself spiritually impure or
distant—not only ritually, but morally and spiritually—“03% 7P 7772 W wo1? Rnv.”

The core theme is a critical inner diagnosis: when a person follows the path of “03%”—for yourself, i.e., a
self-serving life of lusts and materialism—he becomes distant from “2°77 777 (the straight path) and from true
service of God. Even when such a person does mitzvot or learns Torah, if his intent is selfish—to gain reward,
protection, or for the welfare of his children—it lacks the sincerity of service maw? (for God’s sake). The text
acknowledges the Talmudic teaching that even one who gives tzedakah “on condition that his sons live” is
called a tzaddik gamur, but qualifies this by saying it applies only when the mitzvah is done regularly and out of
deep habituated integrity—not as an occasional act.

The discourse thus draws a stark distinction between habitual righteousness with sincere intention and
occasional mitzvah-doing rooted in self-interest. The final directive is the way forward: oo nwy, which is
re-read as an acronym: 11"0 1"5—"do full teshuvah"—to return with heartfelt prayer, repentance, and pleading
on behalf of one’s soul. The mention of “*1w77 wIn2”—the second month—is symbolic: just as the soul has
returned for a second chance, now it must make good on its purpose through sincere inner transformation.

Practical Takeaway:

Don’t let your spiritual life run on autopilot or shallow motives. Ask yourself: Why am I doing this mitzvah? Is
it out of love for Hashem, or just for my own comfort or gain? This teaching urges us to examine our kavanah
(intention) and align even our physical life (like food, work, and family) with holiness. If your motives are off
track, don't despair—the second chance is built into the system. Return with sincerity, pray deeply, and begin
again with realignment toward the Divine.

Chassidic Story:
There was once a wealthy man in a town near Mezritch who was known for giving large amounts to
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charity—but only when his business was prospering or his children were well. One year, his son fell gravely ill,

and he rushed to the Maggid of Mezritch in panic.

“I’ll donate anything,” he cried, “just let him live!” The Maggid looked at him and said:
“You’ve come here promising for your son’s sake, but not for God’s. Do you ever give when there’s no crisis?”

The man was silent.

The Maggid continued: “When you give to save your child, you are a father—but when you give because you

are a child of God, you become a servant of the King.”

Struck by these words, the man changed. He began giving quietly and regularly, even in years when his family
faced no crisis. Years later, he would say, “That was the moment I became a baal teshuvah—not because my

son lived, but because I learned to live differently.”
END NOTE]

Siman # 134

Make for yourself two silver trumpets.

Interpretation: Two half-forms,

in the manner of “and on the likeness of the throne, a likeness as
the appearance of a man upon it from above.” (Yechezkel 1:26)
For man is only 2"7 (blood),

speech (M2°7) and kingship (m2>%7) dwell within him,

and when he cleaves to the Holy One, blessed be He—who is the
Chief (779R) of the world—he becomes 0" (Alef-Dalet-Mem).

And the Holy One, blessed be He, made many contractions,
through many worlds,
so that there could be unity with man,

since he could not bear His brightness.
And man needs to separate himself from all materialism,

so much so that he will ascend through all the worlds,
and there will be unity with the Holy One, blessed be He,
until he is nullified from being,

and then he is called “man.”

And this is “on the likeness of the throne,”

for He, blessed be He, is covered there,

like “and cloud and fire blazing.” (Devarim 4:11)

And “cloud” means that initially darkness rests upon the person,
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and he cannot pray with enthusiasm,

and afterwards “and fire blazing”—that he comes to enthusiasm.
And this is “the likeness of the throne”—that He, blessed be He,
is hidden.

Like the appearance of man, meaning,

just as it is aroused in him, so too is it aroused above by Him,
may He be blessed.

If love is aroused in the tzaddik, then love is aroused above.
And likewise with all the traits.

And this happens when one brings himself to great refinement,

higher than all the worlds,
and becomes united with Him, blessed be He,

just as He, blessed be He, thinks only [to do good] for man—

all that He thinks is only for man,

As in the saying: “The whole world was only created to serve
me.” (Sanhedrin 37a)

(Gloss: Rather, the whole world was created only for Israel to
receive the Torah.)

And all the worlds and all the angels,

[alternate version: and all the supernal worlds and all the traits]

are in His control, and He is in them like a king over his army,

as King David, peace be upon him, said: “And Your pious ones
shall sing aloud.” (Tehillim 132:9)

And it is stated in the Zohar: It should have said “Your Levites
shall sing,”

but [it writes “Your pious ones’’] because the way the tzaddik
desires, so does the Holy One, blessed be He.

Even the unions of the Patriarchs [alternate: the marital acts
mentioned by the Patriarchs] are complete Torah,

for they are written in the Torah.

And if it were missing “and he also came to Rachel” or “and
Jacob loved Rachel,”
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the Torah scroll would be invalid,

because the Holy One, blessed be He, inserted them [alternate:
for they did everything in cleaving to God],

and the Holy One, blessed be He, had pleasure in them,

and from this it became Torah,

and the Torah and the Holy One, blessed be He, are one.

And even though it is great physicality, the Holy One, blessed be
He, took delight in them.

And this is “two silver trumpets.”

For man is a half-form—he is only "7,

and Alef alone, so to speak, is also not a complete form.
[Alternate: and the Holy One, blessed be He, is called the Chief
(Aluf) of the world.]

But when they cleave together, it becomes a complete form.

“Kesef” (silver) means longing—that you should [always] long
for the Holy One, blessed be He,

and the Holy One, blessed be He, will love you.

Like the analogy of a father who loves his son, and the son loves
the father—

they are one body and have yearning one for the other,

and each one on its own is not complete and is only a half-form,

and together they are a complete form.
And the analogy is understood.
[NOTE Summary:
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This rich and symbolic discourse by the Maggid of Mezritch opens with the verse "mx¥7 0w 72 7wy
705"—"Make for yourself two silver trumpets" (Bamidbar 10:2). The Maggid interprets this phrase mystically
as “two half-forms,” pointing to the deep truth that the human being is inherently incomplete, merely “a"7”
(blood), a form awaiting divine completion. Only when a person cleaves to Alufo shel Olam—‘the Chief of the
world,” i.e., God, who is represented by the letter X (Alef)—does the full form of “a7R” (man) emerge.

The discourse describes a dual process: from above to below, God “contracts” His infinite light through many
worlds to allow union with man; and from below to above, man must spiritually refine himself, transcending
materiality until he nullifies his own separate existence and becomes wholly united with the Divine. Only then

is he truly called "o7x"—a full human.
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The “throne” (X02), described in prophetic vision as having the “appearance of a man upon it,” represents this
hidden place where Divinity is cloaked in cloud and fire—first darkness (when one cannot pray), then passion
(when the heart ignites). The throne’s likeness, “as the appearance of a man,” means that what is aroused below
is mirrored above—a foundational Chassidic principle. If a tzaddik awakens love, love is aroused in Heaven;
and so with all the emotional traits.

The discourse continues with a stunning theological insight: even physical acts, such as the intimate unions of
the Patriarchs, are considered Torah itself—so integral that omitting verses like “and Jacob loved Rachel”
would invalidate a Torah scroll. Why? Because their every act was done in devekut, conscious cleaving to God.
Thus, God derived pleasure from them, and the Torah and God are one.

Finally, the Maggid returns to the verse. Each trumpet represents a half-form—man is 077, God is 2" (or R),
and only together do they form a complete, resonant being. The word "no2" (silver) is interpreted as yearning,
expressing the reciprocal longing between God and the soul. Just like a father and son who ache for one
another, neither is whole without the other—only together do they form a true “n°%w 77x”—a full and living
form.

Practical Takeaway:

You are not whole on your own. No matter how strong, smart, or spiritual you are, your form is only “half.” To
become truly “a7X,” you must unite your life with God’s presence, letting the Divine “Alef” enter your human
“n7.” That means actively refining your life: reducing distractions, awakening love and awe in prayer, and
recognizing that even mundane actions—when done with intentional devekut—become part of the Torah itself.
Don’t wait for inspiration to strike. Yearn. Long. Blow your own inner “trumpet” until the Divine responds.

True Chassidic Story:
Once, a student of the Maggid came to him, troubled. “Rebbe,” he said, “I feel empty. I learn Torah, I do
mitzvot—but I don’t feel whole.”

The Maggid paused and said: “When God created man, He left him unfinished. He gave him a"7—body and
blood. The Alef is hidden. You must yearn for it. Blow your trumpet.”

The student was confused. The Maggid explained: “Just as the silver trumpet blasts stirred the camp of Israel,
o too your cries, your longings, your honest tefillot stir the higher worlds. Even if you begin with clouds, keep
going. Soon the fire will come.”

The student took this to heart. He began to wake early and pray with deep kavana, not out of habit but with
trembling and love. Weeks later, he returned. “Rebbe,” he said, “I think I have found my Alef.”

The Maggid replied, “No—you’ve made yourself worthy of being called a7r.”
END NOTE]
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Siman # 135

And they prophesied in the camp.

What was their prophecy? “Moshe will die, Yehoshua will bring
[them] into the land.”

And this is difficult—how do we know this?

And one could say: It ought to have written, “And she called his
name Moshe, for I drew him out from the water,”

and not to write, “for am37"n.”

For the extra letters of the nun in 7"» and the hei of »;7 are
unnecessary.

But she did not want to say it that way, because the acronym of
a""n"n i1s:

Moshe, Met, Yehoshua, Machnis.

And this is [the meaning of] “And they prophesied in the
camp”™—

meaning, when one erases the “71”3” (the nun of 7" and the hei of
oma),

then what remains is 2’7, which is an acronym for “Moshe will
die, Yehoshua will bring [them in].”

(This teaching is not from our master, of blessed memory.)
[NOTE Summary:
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This short but conceptually dense discourse explores the cryptic prophecy described in the verse "8217%

772" —*“And they prophesied in the camp” (Bamidbar 11:27). The text raises a question: What was the content
of their prophecy? According to Chazal, the prophecy was that Moshe will die and Yehoshua will bring the
people into the land. The question then becomes: How did they derive such a specific message?

The explanation offered is a fascinating gematria-based and acronymic reading of the verse "2°/7 2

ey "—*for from the water I drew him out” (Shemot 2:10). The discourse points out an unusual phrasing in
the Torah. Instead of the expected “0 mn °2,” it says “0 7 1"n 3”—with a seemingly redundant 171 (nun) in “y»”
and a definite article 77 (hei) in “0»7.” The speaker suggests that these two letters—1 and f7—are intentionally

extra, meant to be symbolically removed.

When those two letters are “erased,” the remaining letters spell a""»"n, which forms the acronym:

mwn —n (Moshe)
nn —n (will die)
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v —° (Yehoshua)
0°10n — 1 (will bring [them in])

Thus, the seemingly innocuous phrase "2%;7 7» °>" holds a hidden prophecy about Moshe’s death and
Yehoshua’s eventual leadership. The discourse uses this to reinterpret the meaning of "72723 w210’ "—they
didn’t just speak ecstatically; they revealed a veiled message encoded deep within Torah wording.

The closing note humbly states that this teaching is not from the author’s usual master, indicating perhaps a
secondary or speculative layer, but one that still reflects the Chassidic fascination with divine language,
acronym, and remez (hint).

Practical Takeaway:

The Torah is not just law—it is living prophecy, even in its smallest letters. Every nuance—an extra letter, an
unusual phrasing—may hide entire worlds of insight. We’re reminded here that nothing in Torah is accidental,
and deeper truths can emerge when one learns to “erase the nun and hei”—to clear away surface distractions
and discover the encoded messages beneath.

This also teaches that transitions in leadership—even painful ones like Moshe’s passing—are already embedded
within Divine speech from the beginning. Change is hard, but it is never without Divine orchestration. If one
listens carefully enough, the future is whispered in the Torah’s past.

True Chassidic Story:

The Maggid of Mezritch once sat with his students and asked them to find the most hidden verse in the Torah.
One student pointed to “2°277 )7 227 "—"“The sons of Dan: Chushim”—as simple and obscure. The Maggid
smiled and said, “In that one word—Chushim—Iies the destiny of all who are hard of hearing but hear the call
of redemption. He struck Esav at the burial of Yaakov when no one else dared.”

He then said, “Just like the nun and hei in 2277 }» seem extra to the careless reader, so too many think Chushim
was extra. But God does not waste a single syllable. There are entire rivers of prophecy hidden in drops of ink.”

The student later became a Rebbe himself and would tell his followers: “If you think something in Torah is
extra, look again. There’s probably a key to the future inside it.”

END NOTE]

Siman # 136
And the man Moshe was exceedingly humble more than any 1D By WK 2TNT Yo TRR WY N 2ORM
man [who is on the face of the earth]. mINT].
Interpretation: For there are two levels in humility. 1Y W NiANTA AW 0D (WS,
The first: that his thought is [always] entirely directed above, T9vnY 792 [Tnn] IRAvneY X,
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even regarding lower things, and he is completely separated
from materiality.

The second level: he is not so separated from materiality.
And this is [the meaning of]: “Moshe Moshe”—without a pause
in the cantillation; “Yaakov Yaakov’—with a pause.

For there is a Moshe above and a Moshe below, Yaakov above,
Yaakov below.

Therefore, regarding Moshe there is no pause in the cantillation,
because he is all one—

both above and below he was one,

for he was entirely above,

and separated from materiality even in lower things—and
certainly in upper things.

And even so, he held himself with the trait of humility even
regarding higher things.

“More than any man who is on the face of the earth”—

“Man” here refers to thought,

which is entirely upon the face of the earth—

meaning, even from that person whose entire being is below,
Moshe considered himself [even more] lowly than him.
[NOTE Summary:

MR MINT 1 271 ,0°3IANA 007272 90X,

[72 22 Wina 1 2730 ivX <2 [7 M.

2Py 2Py ,["miaa] XYY P02 X7 AYn Ay AN
RRYY P08,

2PY? XYY 2PY? ,RON? AWM RPY? AYR MR 0D
AN

T 732 0 XYL PU0D K7 AYn3 12°0Y,

TR MW U7 1 "Yn? I,

2yn? M 192,

,0°19A7A 01272 1998 WINT 10 2720 MM
o737y 007272 XYW,

179 MY NTR3 MY NN PO M 1275 %Y AR
o71°7y 01272

TRTNT 219 7Y WK OTRT 90—

nAWTRT X 07N,

TR °38 7Y A7 W,

mn? 122Y OTR7 inkn 1908 9",

1 oW [AnT] SN¥Y DY 2Win Y .

This deeply introspective teaching explores the verse “7278/7 20 oY JWN D7NT 222 TIND 118 70 28T "—“And
the man Moshe was exceedingly humble, more than any man who is on the face of the earth” (Bamidbar 12:3).

The discourse begins by distinguishing two levels of humility:

1. The first is the exalted state where one’s thought is entirely above, even when engaged with lower

matters. Such a person is completely detached from materiality.
2. The second level refers to someone not entirely separated from the material world.

Moshe Rabbeinu, the discourse teaches, exemplified the highest level. He lived entirely "above," fully detached
from the physical even in mundane concerns. This is alluded to by the unique cantillation pattern in Moshe
Moshe (Shemot 3:4), which has no pause—unlike Yaakov Yaakov (Bereishit 46:2), which does. The absence of
a pause indicates that Moshe above and Moshe below were one and the same—he had no dissonance between

his higher and lower self.
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Yet astonishingly, even in this transcendent state, Moshe still held himself with profound humility. The phrase
“TTNT 2D 5V MWN D7NT 2907 is explained to mean: even from those entirely attached to the earth, whose
thoughts are wholly immersed in material matters—Moshe still thought they were greater than him. He saw his
own elevated state not as a merit, but as a gift—perhaps even a test—and therefore never considered himself
superior.

This is true humility: not just acting humble, but living with full awareness of one’s nothingness, even when
standing at the pinnacle of human spiritual achievement.

Practical Takeaway:

You don’t have to be Moshe Rabbeinu to learn his trait of humility. His example teaches us that true greatness
is not feeling higher than others—even if you’re completely spiritual, removed from ego, and living in holiness.
Moshe teaches us to never see others as lower, even if they seem to live entirely “upon the face of the earth.” In
daily life, this means judging others favorably, never boasting over your achievements, and remembering that
your strengths may be gifts rather than earned superiority.

Strive to become “Moshe without a pause”—unified in action, speech, and thought—but know that even then,
the path is paved in humility.

Chassidic Story:

It is said that the Maggid of Mezritch once overheard a visitor speaking admiringly of his scholarship and
greatness. The Maggid turned and quietly said, “You praise the Maggid of Mezritch. But I tell you, the water
under the stove may be more worthy than 1.”

The students were stunned. “Rebbe,” one asked, “how can the water under the stove be greater than you?”

The Maggid replied, “Because the water doesn’t know what it is. It serves in silence. It rises with heat and
descends with cold. It doesn’t speak, it doesn’t teach, it doesn’t lead. It just fulfills its Creator’s will. That is
worth more than all my Torah.”

The students were silent. And they understood: the higher a person becomes, the more they see themselves as
dust. Not because they are dust—but because their awareness of Divine greatness eclipses their own sense of
self. END NOTE]

Siman # 137

“And if her father had spit, spit in her face, would she not be
shamed for seven days?”

All the more so, regarding the Shechinah—fourteen days. oi> 7" e mm p.

2v2? Ny 2an No7 LA P P AN,

And it is difficult: why was it not written in the Torah what
Hashem answered Moshe—All the more so for the Shechinah,
fourteen days”?

NI PUTY 2 TN 2023 XY a7 YR
ai> 7" AP mm R wny,
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What was His response according to the methods of derivation? niPRIT 7770 12 W An?

And he answered: for with thirteen methods the Torah is : : o
NYATI 7DD MTR 27272 .70,

expounded,

and the first is kal va-chomer (a fortiori), nm PR RO NoRY,
and it corresponds to the attribute “E-1” (7%). D-X 7797 T X0
And Moshe said: “E-l, please heal her...” 79 R XD KI 9-R MR Oy,
Therefore Hashem responded accordingly. in a"apa v Y.

[NOTE Summary:

This concise yet layered teaching addresses the Torah’s account of Miriam’s punishment after speaking against
Moshe, specifically the verse:

"D’ NYaw 0920 K27 0192 P P AR — "If her father had spit in her face, would she not be shamed for seven
days?" (Bamidbar 12:14). The Torah compares Divine rebuke to parental rebuke and concludes that Miriam
should be quarantined for seven days. However, Chazal explain: if a human father would cause seven days of
shame, then surely the Divine Presence (Shechinah) warrants fourteen.

The question raised in this teaching is profound: if the kal va-chomer (a fortiori logic) teaches that the
Shechinah would warrant fourteen days, why did Hashem only instruct seven days of quarantine, and why isn’t
the full kal va-chomer logic stated in the Torah itself?

The answer ties directly into the 13 hermeneutic principles (middot) through which the Torah is interpreted.
The first of these is kal va-chomer, which corresponds to the Divine attribute of 7-X (E-1)—the attribute of
expansive, initiating Chesed. When Moshe pleads for Miriam with the words “A% X3 897 83 2-8” (E-/, please
heal her), he is invoking this very principle and corresponding Divine attribute.

Thus, Hashem’s answer is not articulated in the narrative, but is understood implicitly through the tools the
Torah itself gives us for interpretation. The kal va-chomer is not written, but lived—Moshe’s invocation of
"5-x" activates the principle of kal va-chomer, and Hashem responds accordingly. The implication is that Divine
mercy balances the strict logic, choosing seven days in practice, despite the fourteen implied by the argument.

Practical Takeaway:

Much of the Torah’s wisdom is not written outright, but revealed through principles of interpretation. To
understand Hashem’s will, one must learn to listen not only to what is said, but to how it is meant to be learned.
When we pray—especially invoking Divine Names like “2-8”—we are tapping into the very structures through
which the Torah is revealed and justice is tempered by compassion. Also: when pleading for mercy on another’s
behalf, as Moshe did for Miriam, do so with clarity and alignment to Hashem’s own attributes. Just one
word—"9-8”"—can awaken the pathways of healing.
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True Chassidic Story (with source):

The Rebbe Maharash once fell ill, and one of the Chassidim recited the 13 middot (Thirteen Attributes of
Mercy) with great fervor as a prayer for healing. Later, when the Rebbe recovered, he said to his son (the future
Rebbe Rashab):

“When a person understands the inner connection between the 13 middot by which Torah is expounded and the
13 middot of Rachamim by which Hashem governs the world—then his tefillah aligns above and below, and
healing comes through the gate of 7-8.”

END NOTE]
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