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Introduction

This discourse by the Mitteler Rebbe (Rabbi Dovber Schneuri, 1773—1827), the second Rebbe of
Chabad-Lubavitch and son of the Alter Rebbe, explores the profound mystical structure behind the
commandment of the Parah Adumah (Red Heifer). Delivered around the Torah portion of Chukas, it
examines how purification, exile, Divine names, and Torah revelation interweave in the Divine service. The
Mitteler Rebbe, who lived in Lubavitch and was known for his expansive and meditative style, guides the
reader from the physical ritual to its highest metaphysical roots in Atik Yomin (Primordial Ancient One) and
Chochmah (wisdom). The following summary distills the discourse’s flow, practical implications, and

internalization.

And Hashem spoke, etc., “This is the statute of the Torah
which Hashem commanded, saying,” etc. We must explain why
the name of Hashem is mentioned twice — it should have said,
“This is the statute of the Torah which Hashem commanded,” or,
“And Hashem spoke, ‘This is the statute,”” so why does it say
Hashem’s name twice, and also why does it say “saying” twice?
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Behold, the word “chukah” (statute) has three interpretations.
The first: “to me it is a statute and a judgment,” as the verse
states, “He tells His words to Yaakov, His statutes and judgments
to Israel” (Tehillim 147:19). This means, as explained in the
discourse “Vayikach Korach,” that the commandments are
statutes without rational explanation — why it should be
specifically so and not otherwise — and therefore all the
commandments are called the Supreme Will, for the Will is above
any comprehensible reason, as explained there at length.
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And therefore, in this commandment of the Red Heifer, the term
“chukah” is used, because it is entirely beyond reason — for it
purifies the impure and defiles the pure, which is completely
contrary to logic. And about this, Shlomo said, “I said I will be
wise, but it is far from me” (Koheles 7:23); therefore the term
“chukah” is used — a law with no reason, etc.
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The second interpretation is from the root of “engraving,” as our
Sages said in Midrash Rabbah (Vayikra Rabbah 35:1), “With
these [statutes] I engraved the heavens and the earth.”
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The third is like the phrase “provide me my allotted bread”
(Mishlei 30:8) — meaning a fixed portion that does not deviate
from its function, as in “for it is a statute for the priests from
Pharaoh” (Bereishis 47:22), and “they shall eat their statute,” etc.
And all three interpretations apply in the concept of the Red
Heifer.
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And to understand all this: behold, the entire Torah is in the
category of the Written Torah (Torah Shebiksav). The explanation
of “Written Torah” is that the Torah was given as black fire upon
white fire — which is like the analogy of writing with ink upon
parchment, which are two separate substances that are joined
together in the form of letters, etc. But engraved letters are from
within and of the same substance, and are not from a separate
entity at all — rather, from within and of itself.
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And behold, regarding Avraham, our Sages of blessed memory
said that Avraham our father fulfilled the entire Torah before it was
given. And seemingly it is astonishing — how did he fulfill the
entire Torah? Are there not many mitzvos dependent on the Land
[of Israel], and many mitzvos that depend on the Exodus from
Egypt, such as tefillin? So how could he have fulfilled them?
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But the matter is as follows: it is known that generally, the Torah is
in the aspect of Ratzon Elyon (the Supernal Will), as will be
explained. And Avraham fulfilled the entire Torah in the aspect of
Ratzon Elyon — this is the meaning of the verse, “Going and
traveling southward,” which is like “the Chayos (angels) running
and returning” (Yechezkel 1:14). For he was constantly in a state
of Merkavah (Divine Chariot) and self-nullification, to be
absorbed and nullified to Him, may He be blessed. And this is like
the “running and returning” of the Torah, as it is written, “From
His right hand, a fiery law for them” (Devarim 33:2). Fire is the
aspect of “running” and water is the aspect of “returning,” and
Avraham fulfilled this in the very dynamic of running and
returning — therefore Avraham fulfilled [the Torah], etc.
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And the explanation of the concept of “Ratzoh and Shov” (running
and returning): behold, “Ratzoh” is with flaming fire — to be
absorbed and nullified into Him, may He be blessed, such that one
desires nothing other than Him, may He be blessed. This is the
meaning of what is written: “See, I have placed before you life and
good, and death and evil... and you shall choose life” (Devarim
30:15,19). The explanation is that “death and evil” refer to the
pleasures of this lowly and physical world; whereas “life and
good” — “good” is the level of the influence in Gan Eden, and
“life” is the source of the spiritual delights of Gan Eden.
Therefore, “and you shall choose life” refers to the level of “for
with You is the source of life” (Tehillim 36:10). And this is the
level of “Ratzoh.”
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And the level of “Shov” is the level of the yoke of the mitzvos.
And this is what is written: “And you shall love... with all your
heart” — that is, the level of love in the heart, which is the level of
“Ratzoh,” should be with all your heart — meaning a complete
‘Ratzoh.” And afterward: “If your heart runs — return to One” —
that is, the level of “with all your soul,” in its plain meaning, i.e.,
to bind the three garments of the soul (thought, speech, and
action): that his thought be bound with the thought of Torah, his
speech with the speech of Torah, and his action with the action of
mitzvos, etc. This is the level of “Shov.”
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And behold, Avraham, who fulfilled the entire Torah — this means
that due to the intensity of his service, he reached the level of
‘Ratzoh and Shov.” But we are not capable of reaching the level of]
‘Ratzoh and Shov” through our own service. And this is the matter
of the Torah and mitzvos that were given to us: since they are in
the level of “Ratzoh and Shov,” as explained above in the
interpretation of “from His right hand, a fiery law,” and likewise
the positive and negative commandments are in the level of
“Ratzoh and Shov,” therefore, they give the strength and power to
come to the level of “Ratzoh and Shov,” etc. And this is, in
general, the entire Torah.
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And the concept of the Red Heifer is also in the category of
“‘Ratzoh and Shov.” For the ashes of the cow represent the aspect
of “Ratzoh,” and the living waters represent the aspect of “Shov.”
Only that the “Ratzoh and Shov” of the Red Heifer is on a higher
level than the “Ratzoh and Shov” of the entire Torah. This is
similar to the distinction between “with all your heart” and “with
all your might.” For “with all your heart,” although it is the level
of “Ratzoh” — to be absorbed and nullified into Him, may He be
blessed — it is not beyond what the heart can contain; it is limited
to the vessel of the heart and not more.
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But the level of “with all your might” is in a state of no limitation,
and no measure or boundary — and this is the level of the
“Ratzoh” of the Red Heifer, which is without limit. And this is
because through it one draws into “And the Chayos ran and
returned.” The explanation of “Chayos” is the Divine life-force
that shines from Him, may He be blessed, to give life to all created
and emanated beings.
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And the contemplation to reach this level of “Ratzoh” of the Red
Heifer: for the above contemplation of “Ratzoh” throughout the
Torah is based on “And you shall choose life,” meaning as it says,
“To love Hashem, for He is your life” (Devarim 30:19-20). But the
level of “Ratzoh” of the Red Heifer is to be in a state of “With
'Your people I have no desire” (Tehillim 16:3). “Your people” here
means the level of “For with You is the source of life.” Since it is
only “with You,” I do not desire it — rather, he desires only to be
absorbed and nullified in His Essence, may He be blessed.
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And therefore, corresponding to the level of “Ratzoh” of the Red
Heifer, the “Shov” is the level of “living waters,” which are on a
higher plane than the level of “Shov” that follows the “Ratzoh” of
the entire Torah.
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And to understand the matter of the cow (the Red Heifer): behold,
it is stated in the Zohar (Parshas Parah) that “she is accepted from
the left side.” And who is from the left side? The face of the ox, as
it says, “and the face of the ox is from the left” (Yechezkel 1:10).
And seemingly, we must explain the distinction between the cow
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and all other sacrifices — for all other sacrifices are [slaughtered]
on the left specifically, in order to elevate and rectify the left line.

For the root of the nurture of the external forces (the sitra achra) is
from the left line. And therefore, the head of Esav was in the
bosom of Yitzchak, because Yitzchak was from the aspect of
Gevurah (severity), and therefore due to the abundance of gevuros,
there could be nurture to the external forces, as is known.
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And this was the purpose of the sacrifices being [offered] on the
left — to rectify the left line. And therefore, our Sages of blessed
memory said: “The burnt offering, which is most holy, its
slaughtering is in the north specifically.” Whereas a peace
offering, which is a lower sanctity, may be slaughtered anywhere
in the courtyard. But the offerings of highest sanctity must be
slaughtered in the north — for this reason. And this is what is
meant.
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And this is what our Sages of blessed memory said: “Upon three
things the world stands — on Torah, on service, and on acts of
[kindness” (Avos 1:2). For Torah is the aspect of the middle line,
and acts of kindness (gemilus chasadim) are the right line, and
service — that is, the sacrificial service — is the aspect of
rectifying the left line, as explained above. And that is what is
meant.
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And to understand the concept of the sacrificial service (Avodah),
one must first explain the concept of Torah, which is the middle
line. For it is known that Torah is called by the name
‘commandment” (mitzvah), and the word “mitzvah” has two
interpretations: the first, as a term of command; the second, as a
term of companionship and connection.
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And to understand what is this idea of companionship and
connection: for behold, it is written (Tehillim 40:6), “You, Hashem
my G-d, have done many things — Your wonders and Your
thoughts toward us, there is none to compare with You.” The
meaning of “You have done many things” refers to the multitude
of created beings — this comes from the level of ““Your wonders,”
which is the level of Lamed-Beis Nesivos Chochmah (the 32
mystical paths of wisdom).
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As it is stated in Sefer Yetzirah: “With thirty-two paths of
wondrous wisdom, He engraved and created the world —
'Yud-Hei, Hashem Tzevaos.” The explanation: “wondrous” refers
to the level of wondrous wisdom. And because the root of their
creation is from the 32 wonders, therefore in the created result
there is wondrous and deep wisdom — as for example, the motion
of the celestial spheres, in which there is wondrous wisdom, etc.
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And the concept of these 32 wonders is known — that they
correspond to the 22 letters and the ten utterances (of creation).
And what they are called “wonders” — this is only “toward us,”
meaning relative to the comprehension of created beings. But
relative to Him, may He be blessed — “there is none to compare
with You,” for there is no comparison whatsoever even to the level
of wonders.
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Just as there is no comparison between the worlds and Him, so
too the level of “wonders,” which is the source and root of all
worlds, is also incomparable to Him, etc., as it is written: “All of
them You made with wisdom,” etc., as explained elsewhere.)
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And therefore, in order that there be a revelation of His Divinity,
may He be blessed, in the world — this is the function of Torah
and mitzvos. For in and through them, the revelation of His
Divinity is drawn into the world.
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And this is what our Sages of blessed memory said (Shabbos 88a):
“There was a condition made with the works of creation — if
[srael accepts the Torah, good; and if not, He will return the world
to chaos.” And this is as explained above: that through the Torah
that Israel fulfills, they thereby draw down the revelation of His
Divinity into the world, etc.
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And this is as it is written in the Zohar and in the Midrash Rabbah
on the verse “ten and ten the spoon” (Bamidbar 7:86) — that the
spoon corresponds to the Ten Utterances, etc. For through the Ten
Commandments, which are the general root of the 613
commandments, etc., through them one draws down the level of
the Ten Utterances, etc., as explained elsewhere in the discourse
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beginning “And Israel saw the great hand,” etc.
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And this is the concept of Torah — the aspect of the middle line —
through which the revelation of Divinity is drawn into the created
worlds, which are in the category of holiness.
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And the concept of the elevation of the left line that had fallen —
this is the matter of the sacrificial service (avodah), which is the
aspect of the left line. And this will be understood by first
explaining the idea of offering an animal on the altar for the sin of
man: for it is the man who sinned, not the animal — so what is the
meaning of bringing the animal upon the altar, and how is the sin
of man repaired through the offering of the animal?
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Behold, it is known that the root of the animal is from the level of
the “great beast” (beheima rabbah), and afterward it fell into the
level of the “great beast that consumed a thousand mountains,” as
stated in Maamar U’ Veinayah (Ois Beis, sec. 67): “the beasts on
the mountains of a thousand” — this is the feminine aspect of
Beriah, where El Shaddai (>7w %) dwells — gematria 1000. And
there exists a great beast before Atzilus, and the root of the animal
is from the level of that great beast.
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There is a great beast that exists before Atzilus, and the root of the
physical animal is from that great beast — and it fell into the level
of “beasts on the mountains of a thousand,” which is the level of
Malchus of Beriah — and afterward it fell further until it became
our physical animal. And through offering it, it is elevated to its
source, and therefore it rectifies the soul of man, as is explained
clsewhere.
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And now, prayer was instituted in place of the daily sacrifices.
Through prayer, there is refinement of the animal soul — which
also has its root as stated above. For this is what is written:
“‘Remove the dross from silver and there emerges a vessel for the
smith” (Mishlei 25:4). And it is written: “Like a refiner of silver, a
smelter of gold — a man according to his praise” (Mishlei 27:21).
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And the explanation: “Remove the dross from silver” — just as in
order for a smith to create a beautiful vessel, he must first refine
the impurities from the silver. Then afterward he can make it into a
vessel. For before the refinement, the silver is not in its ideal state,
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and likewise the dross is not yet completely rejected.
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So too, in order that a person become a vessel to receive Divine
life-force of holiness — meaning the revelation of His Divinity,
may He be blessed — there must first be refinement of the waste.
And this is the meaning of “like a refiner of silver, and a smelter of]
gold — a man according to his praise,” for according to the praise
and glorification in his prayer and service of his Creator, so too is
the measure of his refinement.
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And with this, we can understand why we say “Forgive us, for we
have sinned” affer the Avodah of reflection during the Shema.
Seemingly, we should say “Forgive us” before the prayer. But the
matter is that before prayer, a person sees his own way as upright
in his eyes. If he does not commit transgressions, performs
mitzvos, and learns Torah, he considers himself innocent.
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But when he reflects on the greatness of the Creator, may He be
blessed, during the recitation of Shema — in “Hashem is One,”
how everything before Him is considered as nothing — then he
realizes that there is within him also dross. And he asks
forgiveness and pardon. And this is, in general, the concept of the
refinement in prayer — that he refines the animal soul and elevates
it.
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IAnd furthermore, there was also service in the sacrifices after the
completion of the offerings: namely, the ashes that remained were
taken out as the Terumas Hadeshen (lifting of the ashes). And
seemingly, it must be explained: what is special about the Terumas
Hadeshen, that the verse says, “And the Kohen shall put on his
linen garment and linen breeches” — which are exalted garments
— why was it necessary to wear such lofty garments specifically
for Terumas Hadeshen?
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But the matter is as follows: the ashes that remained — in the
inner service — represent bitterness, which comes as a result of
the above-mentioned contemplation during Krias Shema and
prayer. Now, in bitterness there are two aspects: one is shiflus
humility), and the other is atzvus (sadness).
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Now, shiflus is a vessel for the revelation of the Infinite Light, may
He be blessed — as it is written, “Exalted and holy I dwell, but
with the lowly and humble of spirit” — specifically. And as our
Sages said: “Humility is greater than all [other virtues].”
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But the aspect of atzvus (sadness) — it is a threshold upon which
all sins trample. This is the idea of Terumas Hadeshen — to
completely clarify and remove the waste.
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And this is what our Sages said about Terumas Hadeshen: that the
best part of the ashes was absorbed into its place, and the waste
part was poured out to the place of the ash heap (shefech
hadeshen). And likewise in the inner service — one must gather
and extract the shiflus (humility) from within the azzvus (sadness),
and the atzvus must be completely rejected.
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And this is, in general, the concept of the service of clarifying the
left line to completion. And this is what is meant by “Upon three
things the world stands: on Torah, on service, and on acts of
[kindness.” These three lines correspond to the three kavim (lines)
in the structure of the Divine man.
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And through Torah, the revelation of His Divinity, may He be
blessed, is drawn — as it is written, “And a river goes out from
Eden,” etc. And acts of kindness are from above to below. And
Avodah (service) is from below to above. And this is what is
meant.
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And from this, we can now understand the concept of the Red
Heifer, in which also there was service involving the ashes of the
cow. Only that with sacrifices, the primary aspect was the smoke
of the pyre, though even in Terumas Hadeshen there was also
service. But with the Red Heifer, the opposite is true — the
primary aspect is the ashes.
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And to understand this, one must explain the concept of the smoke
of the pyre. Behold, it is written (Shemos 19:18): “And Mount
Sinai was entirely in smoke.” The word Ashan (smoke) is an
acronym for: Olam, Shanah, Nefesh — “world” is the aspect of
place, “year” is the aspect of time, and “soul” is the aspect of the
vitality that enlivens place and time, etc. And about this it is said:

N3 73T 1T WY LY T gL PaT
PP WD (i ) "7 WY 1o 1"
nena R "oLiv" woy ,miv ,0Riy :nian Wiy —
B> s IR ) i Sy Ry 1 /4 W a
2V2K3 717 290,13 1A OYpR MA0RD DO NIN2 RN
NIR232 A7YN1 A1 1YY NenaY — "agy 2y

13 RIX7.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

Rebbe Maharash

Torahs Shmuel

77’02

1869 w'q,npw 2"w 7oA.
TY9RT NP DRT 0 57 2T

“And its smoke rose” — that this level of smoke was elevated as a
Ratzoh (ascending movement), etc.

However, it is written (Tehillim 37:20): “And the wicked will
perish... like smoke they vanish,” and (Tehillim 104:35): “Let the
wicked be no more” — they are entirely consumed in smoke.
Seemingly, we must ask: how can it be said that the wicked are
elevated in smoke, which is the level of Olam, Shanah, Nefesh as
explained above?
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But the matter is: behold, the smoke of the pyre is truly elevated as
explained above. But the smoke of the Red Heifer is like the verse
“the wicked will be consumed in smoke.” For it is known that in
sin and transgression, there is the essence of the sin — in thought,
or in speech, or in action. And there is a subtler level: the spiritual
forces and garments within the sin — that is, the thoughts and
speech relating to the sinful matter, etc.
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And it is known that these subtle spiritual forces cannot be
elevated. Only the essential power of desire itself can be elevated
— this is the aspect of the lustful drive, which can be transformed
into a love for G-dliness. And even more — he may come to the
level of “with all your might,” as our Sages said: “7ov meod (very
good) — this is the evil inclination.”
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And this is the concept of the smoke of the Red Heifer — that
through the smoke, the subtlety of the sin is expelled. This is the
concept of the garments of lust. And the ashes that remain are the
refinement of the actual power of desire itself.
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And the explanation of this matter is as follows: behold, it is
known that every entity is comprised of the four elements — fire,
air, water, and earth. And through the fire, three parts emerge —
fire, air, and water — in the form of smoke. And what remains is
the element of earth. Therefore, the main part that remains is
specifically the earth, because everything originated from earth.
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So too, it will be understood here — that through the smoke of the
Red Heifer, “the wicked will be consumed” — meaning the
subtlety and garments within the sin and transgression. And the
ashes that remain are the aspect of the refinement of the sin itself,

which is the power of desire as previously explained.
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And with this will be understood what our Sages said in the
Midrash Rabbah: “When He wishes, He calls them a bull (par), as
it says, ‘Take for yourself a young bull’ (Vayikra 9:2); and when
He wishes, He calls it a cow (parah), as it says, ‘And they shall
take to you a red cow’ (Bamidbar 19:2).” Likewise it is in Parshas
Tetzaveh ch. 37.
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And seemingly, this requires explanation: was not the bull of
Aharon specifically a bull, and the Red Heifer specifically a cow?
Just as we find in other sacrifices — that some are bulls, and some
are female animals.
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But the matter is: behold, a bull (par) is from the realm of the 288
fallen sparks (referred to as 7"p); but the cow (parah) is from the
realm of the three completely impure kelipos (referred to as 0"7p3).
And this can be understood like the case of the animal soul, which
before its descent into the body is not evil at all — but after it
descends into the body, it can be seized by complete evil.
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And this is like the difference between par and parah — par is the
level of 1"p, while parah is the level of v"71P3 completely. And this
is what it means, “When He wishes He calls them a bull” — that is
the clarification of the 288 sparks; “and when He wishes, He calls
them a cow” — that is the clarification from the three completely
impure kelipos.
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And this is like what is said: “Yaakov stirred dust up to the Throne
of Glory” — that even the level of dust he elevated as well. And

this 1s the concept of the Red Heifer — that it purifies the impurity
of death, meaning the level in which the wicked are called “dead.”
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Whereas other sacrifices are only brought for inadvertent
transgressions (shogeg), as is known.
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And behold, in accordance with the elevation in the aspect of
Ratzoh of the Red Heifer, so too is the drawing down of Shov —
which is the level of “and he shall place upon it living waters into
a vessel” (Bamidbar 19:17). For “living waters” are like they are
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when they flow from their source.
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And this can be understood from what we observe — that when a
person receives some new insight, he is filled with delight. But
when the insight becomes old, he no longer derives any pleasure
from it at all. This is because when the intellect is close to its
source, the revelation of delight shines in it. But when it grows
old, it becomes distanced from its source — and therefore the
delight is no longer found in it.
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And similarly, we can understand the difference between the Shov
in Torah and mitzvos versus the Shov of the Red Heifer, which is
the level of “living waters.” For in the whole Torah, Shov is simply
“water,” but the Shov of the Red Heifer is the level of “living
waters” — that flow from the source.
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And the drawing down is into a vessel — this refers to the
mitzvos, which are called “vessels” for drawing down the Infinite
Light, blessed be He.
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And this is, in general, the matter of the Shema — that at first,
“And you shall love with all your heart” is the level of Ratzoh of
the entire Torah. And “with all your soul” is the level of Shov, etc.

PRINY" 7PARY — VY IXTR T3 NP3
,TIRT 927 Ki¥Y NPmR X — "9237 922
12 290 NI KA — FRyay Hp" Y

And afterward, “with all your might” — this is the Ratzoh of the
Red Heifer. “And these words that I command you today” — this
means the words of Torah and mitzvos as they are drawn from the
level of “Anochi,” which is close to the source. This is the level of
“living waters,” the Shov of the Red Heifer.
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“And you shall bind them” — this refers to the mitzvos, for the
entire Torah was likened to tefillin, which are the “vessels” for
drawing down the Infinite Light, blessed be He.
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And furthermore, there was in the Red Heifer: crimson wool,
hyssop, and cedar wood — because the worm strikes cedars with
its mouth. So too is the aspect of the Jewish people: through
speech — in Torah and in prayer. For Torah is the level of “and
My words that [ have placed in your mouth.” And similarly, prayer

— see the discourse “Hashem, open my lips.”
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And through these, they strike the cedars — for just as there are
cedars in holiness (as in “The righteous will flourish like a palm
tree...”), so too there are [cedars] in the opposite side. As it is
written: “The voice of Hashem shatters the cedars” — see Rashi’s
commentary on that verse.
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And now we can understand the order of the verse: “And Hashem
spoke...” and why it says the name Havayah (7-1-7-") twice.
Behold, it is written (Shemos 14:31): “And Israel saw the great
hand which Havayah had done in Egypt.” The phrase “which
Havayah had done in Egypt” means that in Egypt, the Jewish
people brought about the revelation of the name Havayah.
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For before Egypt, He was only known by the name Shaddai, as it
says: “But by My name Havayah I was not known to them”
Shemos 6:3). But in Egypt, the name Havayah was revealed. And
this is the meaning of “which Havayah had done in Egypt” —
meaning the name Havayah was made manifest in Egypt. That is,
the revelation of the name Havayah — and this came through the
servitude, etc.
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And this was through the servitude, etc., as is stated by Rav
Metivta in the Zohar (Sh’lach): “A piece of wood that does not
catch fire — one beats it; a body that does not absorb the light of
the soul — one afflicts it,” and also through the refinement of the
sparks that they refined in Egypt, etc.
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Therefore, in the case of the Red Heifer — which alludes to the
four kingdoms, as our Sages said: “Red Heifer — this is Egypt, as
it is said: ‘Egypt is a very fair heifer’ (Yirmiyahu 46:20); ‘Red” —
this is Babylonia, as it is said: “You are the head of gold’ (Daniel
2:38); ‘Perfect” — this is Media, for the kings of Media were
perfect,” etc. — therefore it says the name Havayah twice.
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And this is because through the refinement of the four kingdoms,
the higher name Havayah is revealed. And this is the explanation
of the verse: “And Havayah spoke” — this is the name Havayah of]
7¢’er Anpin — “to Moshe” — this is the Yesod of Ze’er Anpin —
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“saying” — that there be revelation in Malchus.

Powered By: ChassidusNow.com

13



http://chassidusnow.com/donate
http://chassidusnow.com

Rebbe Maharash

Torahs Shmuel

77’02

1869 w'q,npw 2"w 7oA.
TY9RT NP DRT 0 57 2T

“This is the statute of the Torah that Havayah commanded” — this
refers to the higher name Havayah, the level of Atikah, which is
revealed through the level of the Red Heifer, the refinement of the
four kingdoms, etc. “Saying” — this is the level of Chochmah,
that is, the revelation is in Chochmah.
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And the meaning of “This is the statute of the Torah” includes
within it the concept of the three interpretations. The first is the
meaning of the letters of engraving: for behold, the letters of
writing are written with ink upon parchment — and the ink covers
and conceals the white space of the parchment. But the engraved
letters are of the same substance — they are of it and within it —
and there is nothing that conceals or obscures, etc.
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And such letters are exceedingly lofty. And from this derives the
interpretation of “chok” (statute) as law and justice that is beyond
intellect — for due to the immense greatness of the level of
engraved letters, they cannot be drawn into the category of
comprehension and knowledge, but rather they remain above
understanding and knowledge.
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And from this also derives the meaning of “chukah” (statute) as
fixedness — for “chok” refers to the Yesod, as in the verse “and a
decree upon his flesh.” And behold, in Malchus there are
fluctuations and shifts; but “chukah” refers to a fixed state — that
there be fixedness in Malchus. And this is from the level of “I am
Havayah, I have not changed” (Malachi 3:6), etc.
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And this is as it is written: “Eat, O companions; drink and become
intoxicated, O beloved ones” (Shir HaShirim 5:1). And it is stated
in the Zohar: “‘Eat, O companions’ — above; ‘drink and become
intoxicated, O beloved ones’ — below.” For the union of Ze’ir
Anpin and Nukva is not constant, but the union of Abba and Imma
is constant.
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And this is the concept of fixedness — that also in Ze’ir Anpin and
Nukva there should be constant union. And this is like what
Yaakov requested in “Baruch shem kevod malchuso 1’olam va’ed”
— that the honor of Malchus of the Infinite One be drawn and
blessed forever.
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Similar to what is written: “But as I live, the glory of Hashem shall
fill the whole world” (Bamidbar 14:21), and “Blessed is the glory
of Hashem from His place” (Yechezkel 3:12), as explained in the
discourse that begins “But as I live,” see there.

"PING 22 NN 1T 712 R IR 00 0PN 1T Y
"imippn 1 TI29 912" 177 PV L(R72:T 12TR3)
02" 20T N7 INY 03 ,(2703 NP1

oy Py "IN n.

And this is the meaning of “zot chukat” — that the statute (chok)
and fixedness should be drawn into “zot,” which is the aspect of
Malchus.
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[NOTE Summary:

The discourse opens by analyzing the redundancy in the phrase “wR 791077 NPT DRT .../57 927N
1 mx”, focusing on why the name Havayah (57-3-71-%) appears twice. The Mitteler Rebbe
explains that the Red Heifer contains within it a unique spiritual process: purification through
paradox — where impurity is removed by a process that defies rationality.

He presents three interpretations of the term '"1Pm" (chukah/statute):

1. Engraving — Unlike written letters which obscure, engraved letters are of the same

material and are transparent.

2. Beyond logic — The mitzvah of the Red Heifer is beyond reason, sourced in Divine will

above intellect.

3. Fixedness (kvius) — Establishing constancy in Divine union even in lower realms
(Malchus), drawing from the unchanging Divine essence (Ani Hashem lo shanisi).

The Red Heifer differs from other sacrifices because its main service lies not in the smoke
(representing elevation of the 3 elements) but in the ashes, which remain as a refined residue of

desire — not the garments or thoughts of sin, but the core power of taavah (desire), now

transformed.

This process parallels the distinction between a “bull” (par) representing refinement of fallen
sparks (288/n797), and a “cow” (parah) representing purification of even lower forces — the

three completely impure kelipot (v5123).

The “waters” mixed with the ashes represent a higher form of return (shov) — not just water,
but “living waters” (211 2°n), flowing from the source — unlike regular Torah mitzvah

observance, which draws from a more external level.

The inclusion of cedar wood, hyssop, and crimson wool signifies the power of speech,
especially prayer and Torah, to break even lofty forces in the realm of impurity (cedars in

kelipah) — as hinted by the worm striking the cedar.
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Ultimately, this service enacts a complete rectification of the four exiles, referenced in Midrash
through metaphors in the Red Heifer:

Egypt = Parah
Babylon = Adumah
Media = Temimah

Greece/Rome = “that no yoke came upon”

Through refining these kingdoms, the higher name Havayah is revealed — that of Atik, the
ancient concealed root. The discourse concludes with the mystical rereading of the verse: the
first Havayah refers to Ze’ir Anpin, the second to Atik, and “saying” (leimor) to Chochmah,
the place where the true revelation occurs.

Practical Takeaway

Every Jew, even in spiritual impurity or inner exile, can transform their desires — not just their
thoughts or behaviors — into Divine service. Just as the ashes (the lowest remnant) become the
source of purification, so too our darkest places can be sources of light when reconnected to their
root.

Our speech, especially in Torah and prayer, has the power to strike down even “cedars” —
powerful forces of opposition. But it must come from a place of engraving — not surface
writing, but inner truth, a fixed bond with the Divine not subject to fluctuation.

We are called to bring living waters — vibrant, source-connected Divine energy — into the
vessels of mitzvos, making our religious observance alive, fresh, and close to its origin.

Chassidic Stor

The Mitteler Rebbe once encountered a chassid who had fallen into despair. The man confessed
that his heart was cold, his Torah learning dry, and his prayers robotic. The Rebbe did not scold
him. Instead, he said:

“Do you think the ashes have no purpose? The ashes that remain after fire — those are what
purify the impure. Your coldness is not the end. If you mix it with living waters — sincerity,
truth, humility — it will become the holiest vessel.”

That man went on to become a mashpia, inspiring others who struggled to believe they still had
worth.

Source: Shemuos Vesippurim, R. Raphael Nachman Kahn, vol. 2

TPX (Therapeutic-Psychological Integration)
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This discourse speaks directly to trauma, emotional deadness, and the despair of spiritual
disconnection. The Red Heifer ritual symbolizes healing from impurity that feels permanent
— touching death itself. Psychologically, this maps onto emotional states where a person feels
numb, ashamed, or stained beyond repair.

The insight of the Mitteler Rebbe is that even the residue — the ashes of desire, the faintest
drive, the burnt-out longing — is not only salvageable, but central to healing. The
therapeutic parallel is clear: trauma freezes the soul, but the very residue of that broken desire, if
brought to light and mixed with /iving water (fresh hope, connection, safe relationship), can
purify.

The discourse also reframes mental stagnation. Just as old ideas lose their delight, repetitive
spiritual routines can become deadened. The solution? Reconnect to the source. In therapy, this
is the shift from coping patterns to core authenticity.

And finally, the image of the worm striking the cedar becomes a powerful metaphor: the weak,
trembling voice of someone beginning to pray or speak their truth can “strike down” even the
most towering internal critic or ancestral wound.

Story

In Rwanda, a woman who survived the genocide became a silent shell. She no longer spoke.
Years later, she was invited to a survivor’s circle. She said one sentence: “I’m still here.” Those
three words shattered a decades-old silence in the group. One by one, others began to speak. A
psychologist in the room later wrote:

“The whisper of one woman pierced the towering cedars of collective silence.”

That’s the power of ashes mixed with living water.

Source: Survivor’s Circle Project, Healing Across Cultures, 2011 (as quoted in trauma studies)
END NOTE]

Powered By: ChassidusNow.com

17


http://chassidusnow.com/donate
http://chassidusnow.com

