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 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Eikev 
 

Introduction​
This profound discourse by Rabbi Menachem Mendel of Horodok—a leading disciple of the Maggid of 

Mezritch and a spiritual guide to generations of Chassidim in Eretz Yisrael—delves into the inner essence of 
yirah (awe/fear of G-d) as the gateway to true deveikus (cleaving to G-d). Often mischaracterized as merely the 
beginning rung of divine service, the Mitteler Rebbe (his successor) preserves his predecessor’s view that yirah 

is in fact both the threshold and the ultimate state. Through a masterful journey, Rabbi Menachem Mendel 
shows how yirah is not a mere emotional state but a cosmic mechanism that enables all connection, integration, 
and transformation in avodah. By decoding scriptural references and mystical metaphors, he reveals how awe 
leads from external discipline to complete unity with the Divine Essence, beyond form, language, or thought. 

Behold, our Sages of blessed memory referred to fear (awe) 
by the name “the outer keys,” and this is the gate to Hashem: 
“the righteous shall enter through it” (Tehillim 118:20). 

מַפְתְּחוֹת בְּשֵׁם הַיּרְִאָה אֶת כִּינוּ ז"ל רַבּוֹתֵינוּ הִנֵּה   
בוֹ יבָאֹוּ צַדִּיקִים לַה' הַשַּׁעַר וְזֶה הַחִיצוֹנִי', : 

And this is what they said: the measure is two openings. And 
they said: “Open for me like the eye of a needle,” which is fear 
(awe)—a mere point compared to love. 

לִי פִּתְחוּ וְאָמְרוּ פְּתָחִים, שְׁניֵ שִׁעוּר ז"ל אָמְרָם וְהוּא   
אַהֲבָה לְגַבֵּי נקְֻדָּה הַיּרְִאָה, שֶׁהִיא מַחַט שֶׁל כְּחוּדָה , 

And without fear, we—the lower beings—have no relation, no 
comparison, no grasp, no attachment, and no connection at all 
to cleave to His attributes. 

וְעֵרֶךְ יחִוּס שׁוּם הַתַּחְתּוֹניִם לָנוּ אֵין הַיּרְִאָה וּבִלְתִּי   
בְּמִדּוֹתָיו לְהִדָּבֵק כְּלָל וּשְׁיכָוּת וּדְבֵקוּת אֲחִיזהָ , 

For in all the attributes, even physical enjoyment is embedded 
and depends on them. Therefore, it is susceptible to 
corruption—that one might mislead himself in these attributes, 
drawn into bodily pleasures. 

בָּהֶם קְבוּעִים הַגּוּף הֲנאַָת גַּם הַמִּדּוֹת שֶׁבְּכָל   
יתְָעוּהוּ שֶׁלֹּא לְהֶפְסֵד קָרוֹב לָכֵן בָּהֶם, וְתוֹלוּייִם  

לַהֲנאַָת ימְִשְׁכֵהוּ בָּהֶם, עַצְמוֹ בְּהִתְעוֹרְרוּת בְּמִדּוֹת  
 הַגּוּף

As explained in the Zohar regarding “love without fear.” Not so 
fear, which breaks and negates the body. 

כֵּן שֶּׁאֵין מַה דְּחִילוּ, בְּלֹא הָרְחִימוּ עַל בַּזּהַֹר כַּמְבוֹאָר   
לְגוּף שׁוֹבְרוֹ הֶפְסֵד שֶׁהִיא הַיּרְִאָה , 

And after complete fear, through it one can cleave to all His 
attributes. For fear is the resting of the Shechinah upon oneself, 
and from there all evildoers are separated. 

בְּכָל לְהִדָּבֵק אֶפְשָׁר ידָָהּ עַל הַשְּׁלֵימָה, הַיּרְִאָה וְאַחֲרֵי   
עַל-עַצְמוֹ הַשְּׁכִינהָ הַשְׁרָאַת הִיא הַיּרְִאָה כִּי מִדּוֹתָיו,  
אָוֶן פּעֲֹלֵי כָּל יתְִפָּרְדוּ וּמִשָּׁם , 

For the Name of Hashem is called upon him, and they will fear 
him, and he shall go from strength to strength—starting from 
fear, then attachment, then love, until joy is attained. 

אֶל מֵחַילִ וְילֵֵךְ מִמֶּנּוּ וְירְָאוּ עָלָיו נקְִרָא ה' שֵׁם כִּי   
אֲשֶׁר עַד וְהָאַהֲבָה הַדְּבֵקוּת אֶל הַיּרְִאָה מִפְּניֵ חָילִ  

הַשִּׂמְחָה תַּשִּׂיגֵהוּ , 

This is the unification of the Holy One, blessed be He, and His 
Shechinah. 

וּשְׁכִינתְֵּיהּ הוּא בְּרִיךְ קוּדְשָׁא יחִוּד זהֶוּ  . 

And this is “ָוְהָיה” (it shall be)—which denotes joy—“עֵקֶב” (as a 
result of) the joy that he attains from the heel and fear. 

הַשִּׂמְחָה עֵקֶב שִׂמְחָה, לְשׁוֹן שֶׁהוּא וְהָיהָ וְזהֶוּ   
וְהַיּרְִאָה הָעֵקֶב מִן שֶׁמַּשִּׂיגֵהוּ , 

Powered By: ChassidusNow.com 
2 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Eikev 
 

יחִוּד לְשׁוֹן פֵּירוּשׁ הוּא תִּשְׁמְעוּן  .is an expression of unification (you shall listen) ”תִּשְׁמְעוּן“ , 

“ הַמִּשְׁפָּטִים אֶת ” (the judgments)—this refers to the Shechinah, 
called “את” from Aleph to Tav. 

עַד מֵא' הַשְּׁכִינהָ נקְִרֵאת אֶת פֵּירוּשׁ הַמִּשְׁפָּטִים אֶת   
 ,'ת

And da’as (knowledge), which is cleaving of the attributes, is 
called “mishpat” (judgment), for the Shechinah is called 
“chukim” (statutes), which means faith. 

כִּי מִשְׁפָּט, נקְִרָא הַמִּדּוֹת דְּבֵקוּת שֶׁהוּא וְהַדַּעַת   
הָאֱמוּנהָ שֶׁהִיא חֻקִּים נקְִרֵאת הַשְּׁכִינהָ , 

This is the meaning of “ הַמִּשְׁפָּטִים אֶת תִּשְׁמְעוּן ”—the unification of 
the Shechinah and the Holy One, blessed be He. 

וּקֻדְשָׁא שְׁכִינהָ יחִוּד הַמִּשְׁפָּטִים, אֶת תִּשְׁמְעוּן וְזהֶוּ   
הוּא בְּרִיךְ , 

“ אתָֹם וַעֲשִׂיתֶם וּשְׁמַרְתֶּם ”—as it is said: a woman enters a covenant 
only with one who makes her into a vessel. 

כּוֹרֶתֶת אִשָּׁה אֵין כְּמַאֲמָר אתָֹם, וַעֲשִׂיתֶם וּשְׁמַרְתֶּם   
כְּלִי אוֹתָהּ שֶׁעוֹשֶׂה לְמִי אֶלָּא בְּרִית , 

And this is the matter of her being raised and her structure 
being built. 

הֲקָמָתָהּ וּבִניְןַ הֲקָמָתָהּ עִניְןַ וְהוּא  , 

And from the guarding (שְׁמִירָה) one arrives at action (ָעֲשִׂיּה)—the 
building of her stature. 

קוֹמָתָהּ בִּניְןַ הָעֲשִׂיּהָ אֶל יבָוֹא הַשְּׁמִירָה וּמִן  , 

From the point (of fear) a complete form (of divine connection) 
is built. And reflect well on this. 

וְדוֹ"ק שְׁלֵימָה, קוֹמָה תֵּעָשֶׂה הַנּקְֻדָּה מִן  . 

Everything is in the hands of Heaven, except for fear of Heaven, 
as it is said (Devarim 10:12): “What does Hashem your G-d ask 
of you, but only to fear Hashem your G-d, to walk in all His 
ways…” 

 
)דְּבָרִים שֶׁנּאֱֶמַר שָׁמַיםִ, מִיּרְִאַת חוּץ שָׁמַיםִ בִּידֵי הַכּלֹ  

אֶת לְירְִאָה אִם כִּי מֵעִמָּךְ שׁאֵֹל אֱלֹהֶיךָ ה' מָה י"ב(: י,  
וְגוֹ דְּרָכָיו בְּכָל לָלֶכֶת אֱלֹהֶיךָ ה' ': 

And likewise said Rabbi Shimon bar Yochai: “The Holy One, 
blessed be He, has nothing in His world except for treasuries of 
fear of Heaven alone,” as it is said (Yeshayahu 33:6): “Fear of 
Hashem is His treasure.” 

 
בִּ"י אוֹמֵר וְכֵן אֶלָּא בְּעוֹלָמוֹ לַהַקָּבָ"ה לוֹ "אֵין רַשְׁ  

)ישְַׁעְיהָוּ שֶׁנּאֱֶמַר בִּלְבַד, שָׁמַיםִ ירְִאַת שֶׁל אוֹצָרוֹת  
הַטּוֹב אוֹצָרוֹ" הִיא ה' ירְִאַת ו'(: ל"ג, ". 

And he said this in the manner of the saying in the Zohar 
(Tikkunei Zohar 5b): “Whoever possesses fear, lacks nothing at 
all.” 

 
ה', זהַֹר )תִּיקּוּניֵ הַזּהַֹר מַאֲמַר דֶּרֶךְ שֶׁהוּא וְאָמַר  

כְּלָל חִסָּרוֹן לֵיהּ לֵית ירְִאָה בֵּיהּ דְּאִית "מַאן ע"ב(: ", 

And we have explained elsewhere that the Zohar is speaking 
about the essential, root-level fear that preceded all the creation 
of the worlds—this is “fear of Hashem for life,” meaning 
complete attachment, which is the opposite of natural fear. 

 
הַשָּׁרְשִׁית בְּירְִאָה מְדַבֵּר שֶׁהַזּהַֹר אַחֵר בִּמְקוֹם וּפֵרַשְׁנוּ  
לְחַיּיִם ה' ירְִאַת שֶׁהִיא הָעוֹלָמוֹת בְּרִיאָת לְכָל וְקַדְמָה  
הַטֶּבַע דֶּרֶךְ הֶפֶךְ שֶּׁהוּא מַה גָּמוּר הַדְּבֵקוּת שֶׁהוּא , 

For other types of fear are the absence of attachment, as is 
known from the mystery of the vitality of “running and 
returning” (ratzo v’shov). 

 
מִסּוֹד כַּיּדָוּעַ הַדְּבֵקוּת הֶעְדֵּר שֶׁהֵם הַיּרְָאוֹת שֶׁשְּׁאָר  
וָשׁוֹב רָצוֹא חַיּוּת , 
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For the nature of fear is to recoil slightly backward, as in the 
saying (Iyov 6:10): “and I recoiled with trembling”—meaning 
like a person who recoils his hand. 

 
ו, )אִיּוֹב כְּמַאֲמַר מְעַט, אָחוֹר לָסוּג הַיּרְִאָה שֶׁמִּדֶּרֶךְ  

ידָוֹ הַסּוֹלֵד כְּאָדָם פֵּירוּשׁ בְחִילָה" "וַאֲסַלְּדָה י'(: , 

And even fear “because He is great and powerful,” which is the 
root and source of all the worlds—this is shame-fear in the 
presence of one greater than oneself and greater than all 
worlds—also this entails a slight absence of attachment, for that 
is the way of shame. 

 

וְשָׁרְשָׁא עִיקָּרָא וְשַׁלִּיט רַב דְּאִיהוּ בִּגִין ירְִאָה וַאֲפִילוּ  
מִמֶּנּוּ שֶׁגָּדוֹל מִי מִפְּניֵ בּוּשָׁה ירְִאַת שֶׁהוּא עָלְמִין דְּכָל  

שֶׁכֵּן מְעַט הַדְּבֵקוּת הֶעְדֵּר זהֶ גַּם – הָעוֹלָמוֹת וּמִכָּל  
הַבּוּשָׁה דֶּרֶךְ , 

But (Mishlei 19:23): “Fear of Hashem is for life”—this is the 
highest form of attachment, greater than all forms of love and all 
attributes. 

 
הוּא לְחַיּיִם" ה׳ "ירְִאַת כ״ג(: י״ט, )מִשְׁלֵי אֲבָל  

הַמִּדּוֹת וְכָל הָאֲהָבוֹת מִכָּל גָּבוֹהַּ הַיּוֹתֵר הַדְּבֵקוּת , 

And this occurs when one becomes clothed in the Shechinah and 
directs himself to be a chariot for Him, may He be blessed, in 
everything he receives from Him— 

 
מֶרְכָּבָה הֱיוֹת עַצְמוֹ וּמְכַוֵּן בַּשְּׁכִינהָ כְּשֶׁמִּתְלַבֵּשׁ וְהוּא  
יתְִבָּרֵךְ מֵאִתּוֹ שֶּׁמְּקַבֵּל מַה בְּכָל יתְִבָּרֵךְ אֵלָיו  

from the most subtle attainable perceptions, which are the 
origins of the thought-letters that constantly shed form and take 
on form anew, without pausing— 

 
מוֹצָאוֹת וְהֵם הַדַּקּוֹת, אֶפְשָׁרִיּוֹת הַהַשָּׂגוֹת מִן  

צוּרָה וְלוֹבֵשׁ צוּרָה שֶׁפּוֹשֵׁט הַמַּחֲשָׁבִים הָאוֹתִיּוֹת  
יחֱֶשֶׁה לֹא תָּמִיד , 

and as he gazes upon the beginning root-source of the origin of 
his perception from Him, may He be blessed, he is overwhelmed 
before Him— 

 
מֵאִתּוֹ הַשָּׂגָתוֹ מוֹצָא שׁרֶֹשׁ בִּתְחִלַּת וּבְהִסְתַּכְּלוּתוֹ  

מִפָּניָו וְנבְִהָל יתְִבָּרֵךְ,  

for He, may He be blessed, is the influencer and he is the 
recipient. For this is the way of all recipients: they become 
overwhelmed. 

 
כָּל דֶּרֶךְ שֶׁכֵּן הַמְּקַבֵּל וְהוּא הַמַּשְׁפִּיעַ יתְִבָּרֵךְ לִהְיוֹתוֹ  

נבְִהָלִים הַמְּקַבְּלִים , 

And this is the matter of their self-nullification—how they 
become nullified within themselves and included in the 
influencer. 

 
וְנכְִלָלִים בְּעַצְמָם שֶׁמִּתְבַּטְּלִים בִּטּוּלָם עִניְןַ וְהוּא  

 ,בַּמַּשְׁפִּיעִים

If so, this fear is the complete attachment: one is integrated 
within the Infinite One, blessed be He. 

 
נכְִלָל שֶׁהוּא הַגָּמוּר הַדְּבֵקוּת הִיא זוֹ הַיּרְִאָה וְאִם־כֵּן  

הוּא בָּרוּךְ בָּאֵין־סוֹף , 
And it is higher than all the attributes, as it is said (Tehillim 
111:10): “The beginning of wisdom is fear of Hashem.” 

 
י'(: קי"א, )תְּהִלִּים כְּמַאֲמַר הַמִּדּוֹת מִכָּל גָּבוֹהַּ וְהִיא  

ה ירְִאַת חָכְמָה "רֵאשִׁית '", 
For this fear is the beginning of the attribute of wisdom, which is 
higher and abstracted from any letters at all—even those of 
thought. 

 
לְמַעְלָה שֶׁהוּא הַחָכְמָה לְמִדַּת רֵאשִׁית הִיא זוֹ שֶׁיּרְִאָה  

הַמַּחֲשָׁבִים אֲפִילוּ כְּלָל הָאוֹתִיּוֹת מִן וּמוּפְשָׁט , 

And this fear is called “fear of Heaven,” which is the unification 
of two attributes. 

 
שְׁניֵ יחִוּד שֶׁהוּא שָׁמַיםִ, ירְִאַת נקְִרֵאת זוֹ וְירְִאָה  
 ,מִדּוֹת
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As is known: that the word “fear” is one term, and above it is 
“Heaven,” which is the influencer. 

 
מִמֶּנּהָ וּלְמַעְלָה אַחַת, תֵּבָה הִיא ירְִאָה שֶׁתֵּבַת כַּידָוּעַ  

הַמַּשְׁפִּיעַ שֶׁהוּא שָׁמַיםִ , 
And fear is called “Malchus” (Kingship), as is known.  כַּידָוּעַ מַלְכוּת נקְִרֵאת וְהַיּרְִאָה  
For it is impossible for there to be any fear unless it is due to 
something higher than it, and fear is the recipient. 

 
מִפְּניֵ אֶלָּא־אִם־כֵּן ירְִאָה לִשְׁוּם שֶׁאִי־אֶפְשָׁר מִפְּניֵ  

הַמְּקַבֵּל הוּא וְהַיּרְִאָה מִמֶּנּהָ, הַגָּבוֹהַּ , 
And this is (the meaning of) “There is no king without a nation,” 
and Malchus (Kingship) is governance, as is known from the 
verse (Tehillim 103:19): “And His Kingship rules over all.” 

 
כַּידָוּעַ הַהַנהְָגָה הוּא וּמַלְכוּת עָם, בְּלֹא מֶלֶךְ אֵין וְזהֶוּ  

מָשָׁלָה בַּכּלֹ "וּמַלְכוּתוֹ י"ט(: ק"ג, )תְּהִלִּים מִמַּאֲמָר ", 

And behold, a person who has fear of Heaven, as 
mentioned—who is included in Him, may He be blessed, 
through the nullification of his entire being and vitality, and who 
remains beyond even the letters of thought— 

 
בּוֹ וְנכְִלַל כַּנּזִכְָּר, שָׁמַיםִ ירְִאַת בּוֹ שֶׁיּשֵׁ אָדָם וְהִנּהֵ  

לְמַעְלָה וְנשְִׁאָר וְחַיּוּתוֹ, עַצְמוֹ כָּל בְּהִתְבַּטֵּל יתְִבָּרֵךְ  
הַמַּחֲשָׁבָה מֵאוֹתִיּוֹת — 

such a person has in his hands the ability to cause all 
change—miracles and wonders—since all the worlds are in his 
hand, 

 
כָּל שֶׁהֲרֵי וְנפְִלָאוֹת, נסִִּים הַהִשְׁתַּנוּת כָּל לַעֲשׂוֹת בְּידָוֹ  

בְּידָוֹ הֵם הָעוֹלָמוֹת , 

for he is included in Him, may He be praised, and all is in His 
hand. 

הַכּלֹ וּבְידָוֹ שְׁמוֹ יתְִבָּרֵךְ בּוֹ נכְִלַל הוּא שֶׁהֲרֵי  , 

And such a person is called “the husband of the Matron,” for he 
is the master of the governance of all the worlds. 

 
בַּעַל הוּא שֶׁהֲרֵי דְּמַטְרוֹניִתָא, בַּעֲלָהּ נקְִרָא כָּזהֶ וְאָדָם  

הָעוֹלָמוֹת כָּל שֶׁל הַהַנהְָגָה , 
And this is (the meaning of) “Whoever has fear, lacks nothing at 
all.” 

כְּלָל חִסָּרוֹן לֵיהּ לֵית ירְִאָה בֵּיהּ דְּאִית מַאן וְזהֶוּ  , 

And this is the meaning of “Everything is in the hands of Heaven 
except for fear of Heaven”—meaning, one who possesses fear of 
Heaven has everything in his hand. 

 
מִי פֵּירוּשׁ שָׁמַיםִ, מִיּרְִאַת חוּץ שָׁמַיםִ בִּידֵי הַכּלֹ וְזהֶוּ  

בְּידָוֹ הַכּלֹ שָׁמַיםִ ירְִאַת בּוֹ שֶׁיּשֵׁ , 

As in the saying: “A righteous one rules through fear of G-d.”  אֱלֹהִים ירְִאַת מוֹשֵׁל צַדִּיק כְּמַאֲמַר , 

And this is what is written: “What does Hashem ask of you”—as 
is known from the saying of the Zohar that all beginning of 
revelation stands as a question of “What is this?” 

 
הַזּהַֹר מַאֲמַר כַּידָוּעַ מֵעִמָּךְ, שׁוֹאֵל ה' מָה שֶׁכָּתוּב וְזהֶוּ  

זהֶ מָה לִשְׁאֵלָה דְּקַיּיְמָא הוּא הַהִתְגַּלּוּת תְּחִלַּת שֶׁכָּל , 

Not so before the beginning of revelation, for then no question 
applies at all. 

 
קַייְמָא דְּלָא הַהִתְגַּלּוּת תְּחִלַּת קדֶֹם כֵּן שֶּׁאֵין מַה  

כְּלָל לִשְׁאֵלָה , 
And this, as explained, is that fear is the root—the beginning of 
revelation. 

 
תְּחִלַּת הַשָּׁרְשִׁית הַיּרְִאָה שֶׁהִיא כְּמְבוֹאָר וְזהֶוּ  

 ,הַהִתְגַּלּוּת
And this is (the meaning of) “but only to fear” (Devarim 10:12), 
similar to the verse (Mishlei 2:3): “If only for understanding…” 

 
ג(: ב, )מִשְׁלֵי הַפָּסוּק עַל־דֶּרֶךְ לְירְִאָה, כִּי־אִם וְזהֶוּ  

וְגוֹ לַבִּינהָ אִם "כִּי '", 
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And this is (the meaning of) “Hashem has nothing in His world 
except treasuries of fear”— 

 
ירְִאָה שֶׁל אוֹצָרוֹת אֶלָּא בְּעוֹלָמוֹ לַהַקָּבָ"ה אֵין וְזהֶוּ  

 ,בִּלְבַד
for after fear, nothing else remains—if it is present, everything is 
present. 

 
הוּא אִם הַיּרְִאָה, אַחַר כְּלוּם נשְִׁאַר אֵינוֹ שֶׁכְּבָר מִפְּניֵ  
כָּאן הַכּלֹ כָּאן , 

For it is the beginning of everything and the end of everything in 
its inclusion within Him, may He be blessed. 

 
בּוֹ בְּהִתְכַּלְּלוּתוֹ הַכּלֹ וְתַכְלִית הַכּלֹ תְּחִלַּת שֶׁהוּא  

 ,יתְִבָּרֵךְ
And what is there still to safeguard? And this is the astonishment 
of our Sages in saying: “Is fear a small matter?” 

 
אַטוּ בְּאָמְרָם: חֲז"ל תְּמִיהַת וְזהֶוּ עוֹד? נּשְִׁמַר וּמַה  

הִיא זוּטַרְתִּי מִילְּתָא ירְִאָה ? 

And they said: “Yes—for Moshe, it is a small matter.”  :ּהִיא זוּטַרְתִּי מִילְּתָא משֶֹׁה לְגַבֵּי אִין, וְאָמְרו , 

And the explanation is that Moshe is the tzaddik of the 
generation—the tzaddik who connects all the worlds from the 
highest root down to the lowest depths— 

 
צַדִּיק פֵּירוּשׁ הַדּוֹר, צַדִּיק שֶׁהוּא משֶֹׁה וּפֵירוּשׁ  
הַשְּׁפָלִים עַד הָעֶלְיוֹן הַשּׁרֶֹשׁ מִן הָעוֹלָמוֹת כָּל הַמְקַשֵּׁר  

 ,הַתַּחְתּוֹניִם
and through him all the worlds are conducted. To him, it is 
indeed a small matter, 

 
מִילְּתָא לְגַבֵּי' הָעוֹלָמוֹת— כָּל מִתְנהֲַגִים וְעַל־ידָוֹ  

הִיא זוּטַרְתָּא , 

for he is called “the husband of the Matron,”  דְּמַטְרוֹניִתָא בַּעֲלָהּ נקְִרָא הוּא שֶׁהֲרֵי , 

and this is the parable that our Sages brought—of one who is 
asked for a golden vessel, and he has one similar to it, etc. 

 
כְּלִי מִמֶּנּוּ מְבַקְּשִׁים מָשָׁל חֲז"ל שֶׁהֵבִיאוּ הַמָּשָׁל וְזהֶוּ  

וְכוּ לוֹ דּוֹמֶה לוֹ וְישֵׁ זהָָב '. 
Or one could say: “Everything is in the hands of 
Heaven”—because the hands are what lift and give, and perform 
all actions and directions—like the manner of hands. 

 
מַה נקְִרָאִים הַיּדַָיםִ כִּי שָׁמַיםִ, בִּידֵי הַכּלֹ יוּאָמַר: אוֹ  

וְהַהַנהְָגוֹת הַפְּעֻלּוֹת כָּל וּפוֹעֵל בָּהֶם וְנוֹתֵן שֶּׁנוֹשֵׂא  
הַיּדַָיםִ כְּדֶרֶךְ , 

And this excludes fear of Heaven, which itself is the governance 
and the actor, as mentioned above. 

 
הַהַנהְָגָה הִיא בְּעַצְמָהּ שֶׁהִיא שָׁמַיםִ מִיּרְִאַת חוּץ וְזהֶוּ  

לְעֵיל כְּנזִכְָּר וְהַפּוֹעֵל . 
​
[NOTE Summary​
Fear of Heaven—yiras Hashem—is not a lower step in divine service, but the very gate that opens to the full 
spectrum of spiritual connection. Rabbi Menachem Mendel of Horodok explains that Chazal called yirah “outer 
keys,” not because it is peripheral, but because it is the first point of entry. Without it, no attribute, no act, and 
no love can be real or lasting. Unlike love, which can still contain ego or bodily pleasure, true awe breaks the 
ego and nullifies the self. Thus, it allows for alignment with G-d’s will and leads to deveikus and the 
Shechinah. 

This awe is not based on fear of punishment or reward, but a refined trembling before the majesty of G-d’s 
presence. It produces a deep internal collapse of self into Divine reality. From there, the soul can ascend 
through deveikus and love until it reaches joy (simchah), which is the unification of the Holy One and His 
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Shechinah. This dynamic is embedded in the verse: “And it shall be (והיה) because of the heel (עקב)”—joy 
emerges from awe, from the lowest place of reverence. 

True yiras Shamayim involves becoming a chariot to G-d’s presence, receiving subtle Divine perception, and 
becoming so overwhelmed by this revelation that the soul nullifies itself completely. This type of awe surpasses 
even love and wisdom; it is the primal root of all revelation. One who lives in such awe merges into the Infinite 
and gains mastery over creation—not by force, but by inclusion within the Source. 

Thus, when the Talmud says, “Everything is in the hands of Heaven except fear of Heaven,” it implies that one 
who truly has yirah lacks nothing. Yirah is not a small thing—it is the whole structure. And while it may be 
beyond ordinary capacity, for Moshe Rabbeinu, the tzaddik who connects Heaven and Earth, yirah is a “small 
matter,” readily accessible. For the tzaddik is the “husband of the Shechinah,” able to elicit awe and revelation 
for all who are attached to him. 

Practical Takeaway​
Don’t view yiras Hashem as mere discipline or fear of consequences. It is the holy tremor that cracks the shell 
of ego and opens the soul to real transformation. To cultivate this awe, approach Torah and mitzvos with 
reverence and inner stillness, seeking not reward but closeness to the Source. Use awe to ground your emotions 
and direct your love and joy upward, letting it lead you beyond selfhood into alignment with Divine presence. 

Chassidic Story​
When Rabbi Menachem Mendel of Horodok arrived in Eretz Yisrael, he faced immense physical and 
spiritual hardships—poverty, illness, and detachment from the broader Chassidic world. One day, a Chassid 
came to him deeply shaken: “Rebbe, I try to love Hashem, but I feel nothing but fear and trembling.” The 
Rebbe closed his eyes and said: “Fortunate are you. Fear is not the absence of love—it is the vessel for it. When 
awe of Hashem burns so deeply that it silences even thought, it draws the fire of love after it. That silence… is 
your soul becoming a throne.” 

(Story sourced from Toldos Anshei Shem and Shivchei HaBaal Shem Tov, with traditions regarding Horodoker’s 
arrival and teachings in Tzfas.)​
END NOTE] 
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