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Parshas Eikev

Introduction

This profound discourse by Rabbi Menachem Mendel of Horodok—a leading disciple of the Maggid of
Mezritch and a spiritual guide to generations of Chassidim in Eretz Yisrael-—delves into the inner essence of
yirah (awe/fear of G-d) as the gateway to true deveikus (cleaving to G-d). Often mischaracterized as merely the
beginning rung of divine service, the Mitteler Rebbe (his successor) preserves his predecessor’s view that yirah
is in fact both the threshold and the ultimate state. Through a masterful journey, Rabbi Menachem Mendel
shows how yirah is not a mere emotional state but a cosmic mechanism that enables all connection, integration,
and transformation in avodah. By decoding scriptural references and mystical metaphors, he reveals how awe
leads from external discipline to complete unity with the Divine Essence, beyond form, language, or thought.

Behold, our Sages of blessed memory referred to fear (awe)
by the name “the outer keys,” and this is the gate to Hashem:
“the righteous shall enter through it” (Tehillim 118:20).

And this is what they said: the measure is two openings. And
they said: “Open for me like the eye of a needle,” which is fear
(awe)—a mere point compared to love.

And without fear, we—the lower beings—have no relation, no
comparison, no grasp, no attachment, and no connection at all
to cleave to His attributes.

For in all the attributes, even physical enjoyment is embedded
and depends on them. Therefore, it is susceptible to
corruption—that one might mislead himself in these attributes,
drawn into bodily pleasures.

As explained in the Zohar regarding “love without fear.” Not so
fear, which breaks and negates the body.

And after complete fear, through it one can cleave to all His
attributes. For fear is the resting of the Shechinah upon oneself,
and from there all evildoers are separated.

For the Name of Hashem is called upon him, and they will fear
him, and he shall go from strength to strength—starting from
fear, then attachment, then love, until joy is attained.

This is the unification of the Holy One, blessed be He, and His
Shechinah.

And this is “77” (it shall be)}—which denotes joy—"“2py” (as a
result of) the joy that he attains from the heel and fear.
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“Pynyn” (you shall listen) is an expression of unification.

“ouayng n¥” (the judgments)—this refers to the Shechinah,
called “nX” from Aleph to Tav.

And da’as (knowledge), which is cleaving of the attributes, is
called “mishpat” (judgment), for the Shechinah is called
“chukim” (statutes), which means faith.

v

the Shechinah and the Holy One, blessed be He.

“onk an°wy) oneYh’—as it is said: a woman enters a covenant
only with one who makes her into a vessel.

And this is the matter of her being raised and her structure
being built.

And from the guarding (77°n%) one arrives at action (72y)—the
building of her stature.

From the point (of fear) a complete form (of divine connection)
is built. And reflect well on this.

Everything is in the hands of Heaven, except for fear of Heaven,
as it is said (Devarim 10:12): “What does Hashem your G-d ask
of you, but only to fear Hashem your G-d, to walk in all His
ways...”

And likewise said Rabbi Shimon bar Yochai: “The Holy One,
blessed be He, has nothing in His world except for treasuries of
fear of Heaven alone,” as it is said (Yeshayahu 33:6): “Fear of
Hashem is His treasure.”

And he said this in the manner of the saying in the Zohar
(Tikkunei Zohar 5b): “Whoever possesses fear, lacks nothing at
all.”

And we have explained elsewhere that the Zohar is speaking
about the essential, root-level fear that preceded all the creation
of the worlds—this is “fear of Hashem for life,” meaning
complete attachment, which is the opposite of natural fear.

For other types of fear are the absence of attachment, as is
known from the mystery of the vitality of “running and
returning” (ratzo v’shov).
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For the nature of fear is to recoil slightly backward, as in the
saying (Iyov 6:10): “and I recoiled with trembling”—meaning
like a person who recoils his hand.

And even fear “because He is great and powerful,” which is the
root and source of all the worlds—this is shame-fear in the
presence of one greater than oneself and greater than all
worlds—also this entails a slight absence of attachment, for that
is the way of shame.

But (Mishlei 19:23): “Fear of Hashem is for life”—this is the
highest form of attachment, greater than all forms of love and all
attributes.

And this occurs when one becomes clothed in the Shechinah and
directs himself to be a chariot for Him, may He be blessed, in
everything he receives from Him—

from the most subtle attainable perceptions, which are the
origins of the thought-letters that constantly shed form and take
on form anew, without pausing—

and as he gazes upon the beginning root-source of the origin of
his perception from Him, may He be blessed, he is overwhelmed
before Him—

for He, may He be blessed, is the influencer and he is the
recipient. For this is the way of all recipients: they become
overwhelmed.

And this is the matter of their self-nullification—how they
become nullified within themselves and included in the
influencer.

If so, this fear is the complete attachment: one is integrated
within the Infinite One, blessed be He.

And it is higher than all the attributes, as it is said (Tehillim
111:10): “The beginning of wisdom is fear of Hashem.”

For this fear is the beginning of the attribute of wisdom, which is
higher and abstracted from any letters at all—even those of
thought.

And this fear is called “fear of Heaven,” which is the unification
of two attributes.
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As is known: that the word “fear” is one term, and above it is
“Heaven,” which is the influencer.

And fear is called “Malchus” (Kingship), as is known.

For it is impossible for there to be any fear unless it is due to
something higher than it, and fear is the recipient.

And this is (the meaning of) “There is no king without a nation,”
and Malchus (Kingship) is governance, as is known from the
verse (Tehillim 103:19): “And His Kingship rules over all.”

And behold, a person who has fear of Heaven, as
mentioned—who is included in Him, may He be blessed,
through the nullification of his entire being and vitality, and who
remains beyond even the letters of thought—

such a person has in his hands the ability to cause all
change—miracles and wonders—since all the worlds are in his
hand,

for he is included in Him, may He be praised, and all is in His
hand.

And such a person is called “the husband of the Matron,” for he
is the master of the governance of all the worlds.

And this is (the meaning of) “Whoever has fear, lacks nothing at
all.”

And this is the meaning of “Everything is in the hands of Heaven
except for fear of Heaven”—meaning, one who possesses fear of
Heaven has everything in his hand.

As in the saying: “A righteous one rules through fear of G-d.”

And this is what is written: “What does Hashem ask of you”—as
is known from the saying of the Zohar that all beginning of
revelation stands as a question of “What is this?”

Not so before the beginning of revelation, for then no question
applies at all.

And this, as explained, is that fear is the root—the beginning of
revelation.

And this is (the meaning of) “but only to fear” (Devarim 10:12),
similar to the verse (Mishlei 2:3): “If only for understanding...”
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And this is (the meaning of) “Hashem has nothing in His world
except treasuries of fear”™—

for after fear, nothing else remains—if it is present, everything is
present.

For it is the beginning of everything and the end of everything in
its inclusion within Him, may He be blessed.

And what is there still to safeguard? And this is the astonishment
of our Sages in saying: “Is fear a small matter?”

And they said: “Yes—for Moshe, it is a small matter.”

And the explanation is that Moshe is the tzaddik of the
generation—the tzaddik who connects all the worlds from the
highest root down to the lowest depths—

and through him all the worlds are conducted. To him, it is
indeed a small matter,

for he is called “the husband of the Matron,”

and this is the parable that our Sages brought—of one who is
asked for a golden vessel, and he has one similar to it, etc.

Or one could say: “Everything is in the hands of
Heaven”—because the hands are what lift and give, and perform
all actions and directions—Ilike the manner of hands.

And this excludes fear of Heaven, which itself is the governance
and the actor, as mentioned above.
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Fear of Heaven—yiras Hashem—is not a lower step in divine service, but the very gate that opens to the full
spectrum of spiritual connection. Rabbi Menachem Mendel of Horodok explains that Chazal called yirah “outer
keys,” not because it is peripheral, but because it is the first point of entry. Without it, no attribute, no act, and
no love can be real or lasting. Unlike love, which can still contain ego or bodily pleasure, true awe breaks the
ego and nullifies the self. Thus, it allows for alignment with G-d’s will and leads to deveikus and the

Shechinah.

This awe is not based on fear of punishment or reward, but a refined trembling before the majesty of G-d’s
presence. It produces a deep internal collapse of self into Divine reality. From there, the soul can ascend
through deveikus and love until it reaches joy (simchah), which is the unification of the Holy One and His
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Shechinah. This dynamic is embedded in the verse: “And it shall be (7°711) because of the heel (2p¥)”—joy
emerges from awe, from the lowest place of reverence.

True yiras Shamayim involves becoming a chariot to G-d’s presence, receiving subtle Divine perception, and
becoming so overwhelmed by this revelation that the soul nullifies itself completely. This type of awe surpasses
even love and wisdom,; it is the primal root of all revelation. One who lives in such awe merges into the Infinite
and gains mastery over creation—not by force, but by inclusion within the Source.

Thus, when the Talmud says, “Everything is in the hands of Heaven except fear of Heaven,” it implies that one
who truly has yirah lacks nothing. Yirah is not a small thing—it is the whole structure. And while it may be
beyond ordinary capacity, for Moshe Rabbeinu, the tzaddik who connects Heaven and Earth, yirah is a “small
matter,” readily accessible. For the tzaddik is the “husband of the Shechinah,” able to elicit awe and revelation
for all who are attached to him.

Practical Takeaway

Don’t view yiras Hashem as mere discipline or fear of consequences. It is the holy tremor that cracks the shell
of ego and opens the soul to real transformation. To cultivate this awe, approach Torah and mitzvos with
reverence and inner stillness, seeking not reward but closeness to the Source. Use awe to ground your emotions
and direct your love and joy upward, letting it lead you beyond selfhood into alignment with Divine presence.

Chassidic Story

When Rabbi Menachem Mendel of Horodok arrived in Eretz Yisrael, he faced immense physical and
spiritual hardships—poverty, illness, and detachment from the broader Chassidic world. One day, a Chassid
came to him deeply shaken: “Rebbe, I try to love Hashem, but I feel nothing but fear and trembling.” The
Rebbe closed his eyes and said: “Fortunate are you. Fear is not the absence of love—it is the vessel for it. When
awe of Hashem burns so deeply that it silences even thought, it draws the fire of love after it. That silence... is
your soul becoming a throne.”

(Story sourced from 7oldos Anshei Shem and Shivchei HaBaal Shem Tov, with traditions regarding Horodoker’s
arrival and teachings in Tzfas.)
END NOTE]
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