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Biography of the Mittler Rebbe (Rabbi Dovber Schneuri, 1773-1827)

Rabbi Dovber Schneuri, known as the Mittler Rebbe, was the second Rebbe of Chabad, succeeding his father, the
Alter Rebbe, Rabbi Schneur Zalman of Liadi. Born on 9 Kislev 5534 (1773), he stood out from childhood for his
extraordinary depth in Chassidus and his ability to explain abstract concepts with unusual expansiveness and
structure. His style contrasted with the shorter, more concise Chassidus of the Alter Rebbe, earning him the
reputation of a “river that flows with breadth,” as opposed to his father’s “well of concentrated water.”

He became Rebbe in 1812, during the upheaval of the Napoleonic wars, and led the Chabad chassidim with
exceptional dedication. His leadership was marked by the establishment of organized communal structures,
including charitable institutions and a strong emphasis on education. His yom huledes is 9 Kislev, his yom ha’hilulah
is 9 Kislev as well (he passed away on his birthday in 5588 / 1827), and his yom hageulah—his liberation from
imprisonment in Vitebsk—is 10 Kislev.

The Mittler Rebbe authored more chassidic works than any other Chabad Rebbe, producing vast and detailed
teachings covering almost all areas of Chassidic thought. His writings are characterized by systematic explanation,
analytical development, and an emphasis on emotional refinement and avodah through expanded understanding.

About the Sefer Shaarei Orah

Shaarei Orah (“Gates of Light”) is one of the Mittler Rebbe’s foundational chassidic works. It is structured as a
series of “gates,” each elaborating on different spiritual concepts such as divine revelation, the sefirot, levels of the
soul, the nature of light and vessels, bitul, dveikus, and the inner mechanics of spiritual service.

The sefer is renowned for its clarity and depth. It presents Chassidus in a highly organized form, with step-by-step
development of ideas and detailed diagrams of spiritual processes. Its goal is to guide a chassid not only to
understand concepts intellectually but to transform that understanding into heartfelt avodah, emotional maturity, and
refined middos.

Shaarei Orah is considered essential for anyone seeking to grasp the “inner structure” of Chassidic thought, serving
as a bridge between abstract spirituality and practical inner work.

About Shaarei Chanukah

Shaarei Chanukah is a section within Shaarei Orah devoted to explaining the inner meaning of Chanukah according
to Chabad Chassidus. It explores the spiritual energy of the holiday, the deeper significance of the miracle of the oil,
and the unique light revealed through the Menorah.

Core themes include:

1. The Light of Chanukah as Endless Divine Revelation
The Mittler Rebbe explains how the Chanukah lights represent an or ein-sof (infinite divine light) that breaks
through spiritual concealment. Unlike the Beis HaMikdash Menorah, which was part of the regular order of
holiness, the Chanukah lights shine outward—illuminating the “outside,” symbolizing divine light reaching even the
furthest spiritual places.

2. The Struggle of Yavan (Greek culture) Against Chochmah of Kedushah
The Mittler Rebbe delves deeply into the clash between secular wisdom and holy wisdom. Greece sought to darken
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Israel’s eyes, attacking the uniquely Jewish capacity to see Elokus within wisdom. Chanukah represents the triumph
of inner G-dly perception over purely intellectual light.

3. The Essence of Mesirus Nefesh
The section emphasizes that the miracle of Chanukah was rooted in uncompromising dedication. The Mittler Rebbe
shows how mesirus nefesh draws down a type of divine light that is higher than reason and limitation, reflected in
the miraculous oil that burned beyond its natural capacity.

4. The Avodah of Adding Light
A central teaching: spiritual growth must be upward-moving and ever-increasing, like adding another candle each
night. This expresses the principle that holiness must expand continually, illuminating darkness rather than merely
resisting it.

Historical Background of Shaarei Orah

1. When and How It Was Written

Shaarei Orah is part of the vast corpus of chassidic teachings delivered by the Mittler Rebbe between 1812—1827.
Unlike many Rebbeim whose works were written as formal manuscripts, the Mittler Rebbe’s writings were
primarily:

e Transcriptions of his oral teachings
e Edited and expanded by the Mittler Rebbe himself
o  Organized systematically by his chassidic scribes (ma’agihim)

The Mittler Rebbe personally reviewed, corrected, and approved large portions of these writings. His style was
unusually expansive and structured, leading to the creation of multi-volume works arranged by thematic “gates.”

Shaarei Orah was produced in this manner: a structured presentation of core Chassidic concepts, taught across a
span of years, then compiled into a unified work.

2. The Sefer’s Purpose and Innovation

The Mittler Rebbe was the first Chabad Rebbe to create systematic, encyclopedic Chassidus.
Shaarei Orah is one of his clearest examples of this revolution.

Before his time, Chassidus was generally delivered as:

o Individual discourses
e  Not arranged by subject
e  Shorter, more concise teachings (like Toras HaBaal Shem Tov or Likkutei Torah)

The Mittler Rebbe introduced:

e  Long, step-by-step analyses
e  Repeated explanations from multiple angles
e  Complete conceptual systems
o  Teaching methods resembling philosophical textbooks rather than short derashos
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This style changed the entire landscape of Chabad study.

Shaarei Orah became:

e A gateway for understanding the inner structure of Chassidus
e A training manual for emotional avodah
e A foundational text for students learning the “architecture” of Chabad thought

3. Early Print History
During the Mittler Rebbe’s lifetime, printing was difficult because:

e He moved frequently due to Napoleonic wars
® There was censorship in the Russian Empire
e Printing Chassidus required significant funds and very careful editing

As a result, many of his works — including Shaarei Orah — circulated in handwritten copies among chassidim.

The early Shaarei Orah manuscripts existed in multiple versions (“nuscha’os”), sometimes arranged differently
depending on the year or scribe who wrote them.

After his passing in 1827, these manuscripts remained in private possession of chassidim until:
4. Publication by Kehot

The modern, authoritative prints of Shaarei Orah are from Kehot Publication Society, beginning in the mid-20th
century.

Kehot:

e Collected manuscripts
e Compared multiple versions
® Restored missing passages
e Corrected errors
e  Structured the sefer into its now-standard arrangement of “gates”

The Lubavitcher Rebbe personally encouraged the publication of the Mittler Rebbe’s works, including Shaarei
Orah, and urged that students study them in depth, particularly because of their focus on emotional refinement
(hisbonenus / avodah she’b’lev).

Today, Shaarei Orah is part of the 47-volume set of the Mittler Rebbe’s Sefer Maamarim.
5. Structure and Themes

Although not exactly the same as the medieval Shaarei Orah of R. Yosef Gikatilla (a completely unrelated sefer),
the Mittler Rebbe’s Shaarei Orah shares the idea of “gates” — organized pathways into divine wisdom.

Each “gate” deals with a specific foundational concept, such as:
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e  The nature of or v’keilim (light and vessels)
e Dveikus and bitul
o The levels of the soul
e The sefirot and their interactions
e Emotional avodah and spiritual growth

This structure made Shaarei Orah one of the most pedagogically accessible seforim of the Mittler Rebbe.
6. History of Shaarei Chanukah Within Shaarei Orah
Shaarei Chanukah is a sub-section that was originally delivered as:

e Chanukah maamarim in different years
e Later placed under a unified “gate” on the spiritual meaning of Chanukah

Historically:

e Some maamarim were delivered in 5576-5578 (1815-1817)
e Additional ones were delivered in later years
e These were then grouped together based on topic rather than chronology

This explains why the Chanukah section sometimes includes maamarim from multiple periods, offering an
unusually broad exploration of Chanukah themes.

7. Influence and Use Over Time

Within Chabad history, Shaarei Orah became:

e A central text in advanced Chassidus study
e Frequently taught in Tomchei Temimim
e A standard source for understanding deep concepts such as ishtalshelus, pnimius vs. chitzoniyus,
hisbonenus, and or ein-sof

Chassidim considered it a key to unlocking the meaning of the Alter Rebbe’s terse maamarim.

Shaarei Chanukah in particular became a classic source for:

e The mystical meaning of the Chanukah lights
e The conflict between Yavan and Kedushah
e The idea of light revealing itself into darkness
e The concept of increasing holiness daily
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Introduction

Behold, it is necessary to precede a general opening to all the
words of this small book which speaks about the miracles of
Chanukah and Purim, and it is based on the verse that the
mitzvah is a candle and Torah is light and the way of life is the
reproofs of discipline. Seemingly its meaning is that from the
level of the mitzvah candle and Torah light there is
automatically made the way of life and the reproofs of
discipline.

And the matter is as known that the way of life is to illuminate
the soul with the divine light, the life of life, through the aspect
of arousal of the yearning in abundant love, in inner light, in the
service of the heart and mind, in Shema, in Hear O Israel and
you shall love with all your soul, and in prayer with the pouring
out of the soul from the walls of the heart.

And likewise in complete repentance from the depth of the
heart which is called the reproofs of discipline, as known;
however all this happens automatically through the mitzvah
candle and Torah light, which are far above this.

And seemingly there is a contradiction to this from the order of
the paragraphs of the Shema, for behold first comes And you
shall love the Lord your God with all your soul and with all
your might, and afterwards And these words shall be upon your
heart, from above downward, because Torah without fear and
love does not rise upward, as said If there is no fear there is no
wisdom, and the one who says I have only Torah etc.

But the matter is that both are true, and one must first introduce
one general matter: the matter of mesirus nefesh that exists in
every Jew.

For it has in it two levels: one in mesirus nefesh of great love,
in the arousal of the yearning of the soul from the depth of the
chambers of his heart, which is called the point of the heart, in
true cleaving and connection with pleasantness, sweetness,
dearness, strength etc.
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From inner and deep heart until the soul expires in great love in
delights to delight in God with all his heart and soul, as My
soul longs, My soul thirsts for You, My flesh longs for You.

And this exists in every Jew at times, like on Shabbos and Yom
Tov, and in Shema in And you shall love, or as an inner cry
from the walls of the heart in prayer until the soul expires.

And likewise in complete repentance until he despises his life
literally, in the aspect of actual expiration of the soul, and
similar, as known.

And likewise there is great and essential love from the Infinite
to the congregation of Israel, like With everlasting love have I
loved you, and similar. And therefore there are two reasons for
the great love in mesirus nefesh of the congregation of Israel:
one from the power of the essential connection in the essence
of the Infinite; and the second from the attachment of the
Infinite to Israel.

And the second is the mesirus nefesh that exists in every
individual for the sanctification of the Name in actual practice,
which is only for Torah and mitzvos specifically when they
force him to convert his religion, that he should give himself
over to be killed in actual practice.

And this is like a natural instinct in every individual for mesirus
nefesh on the sanctification of the Name, even in the lightest
manner.

As is known that the congregation of Israel withstood this test
for one thousand years, and also in every generation the accusers
above and below have increased greatly, standing to cause the
forgetting of Torah and mitzvos and to make them abandon
them.

As it is written, Against Your people they plot secretly... until
that the name of Israel will no longer be remembered. But this is
immediately nullified due to the fact that they already merited
through mesirus nefesh.

And this is far higher than the mesirus nefesh of great love and
repentance and prayer mentioned above.
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And this is what is meant by A mitzvah is a candle first, and
afterward will automatically come the level of the way of life
and the reproofs of discipline which are in Shema and prayer
and repentance, for included within two hundred is one hundred.
And what is written, And these words shall be... after With all
your soul, is also true. And one must first introduce the root of
the matter of these two kinds of mesirus nefesh mentioned
above.

For behold, the root of the mesirus nefesh of great love and
repentance certainly comes from the root of the essential
connection of the souls of Israel above in the Essence of the
Infinite, for Israel arose in thought in the inner and essential
level.

And likewise the essential connection of the Infinite to the
congregation of Israel. Therefore it is like a natural instinct in
their souls to come to essential arousal in actual mesirus nefesh.

However, this can occur even without Torah and mitzvos
entirely, like through repentance alone, or through great love and
true cleaving in Shema and prayer, as was with the great
tzaddikim before the giving of the Torah.

And this is from the root of the souls that were born from the
inner union of Abba and Imma and Zeir Anpin and Nukva of
Atzilus, as it is written For You are our Father, until the point
that each individual has a root in the source of the birth of his
soul in the inner union of Zeir Anpin and Nukva of the worlds of
Atzilus Briah Yetzirah Asiyah.

However, the root of the mesirus nefesh for Torah and mitzvos,
for the sanctification of the Name, comes from a higher root,
more inner and essential.

For it is as written in the Zohar, There are three bonds: Israel are
bound to the Torah, which are the six hundred and twenty letters
of the Torah, and the Torah is bound to the Holy One blessed be
He.

And this connection is in the inner and essential level of the
Essence of the Infinite, far higher than the source of light and
flow of the souls which comes in the inner union of Abba and
Imma and Zeir Anpin and Nukva.
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For the root of the letters of the Torah is in the essence of the
wisdom of the primordial Torah, which is His essential wisdom,
included within His Essence.

Which is far above even the power that gives birth to the souls
of Israel, similar to it, etc.

And this is that the Torah is bound to the Holy One blessed be
He literally, and these are the two levels of Torah: the hidden
and the revealed, as it is written The hidden things are for the
Lord our God and the revealed things are for us, as explained
elsewhere.

And this is the root of the matter and the reason for the mesirus
nefesh of the congregation of Israel specifically for Torah and
mitzvos, which is far above the source of the birth of their souls
in their quarry in Atzilus Briah Yetzirah Asiyah.

And this was the mesirus nefesh of the souls of Israel at the time
of the giving of the Torah, that at every utterance their souls
expired literally, because every utterance had its root in the inner
and essential level of the Infinite literally.

And Israel are bound to the Torah in its hidden and revealed
dimensions, therefore their souls expired automatically and rose
upward.

And from this became a foundation and root within the souls of
Israel for future generations until the days of Moshiach and the
World to Come, that they should be able to have mesirus nefesh
for Torah and mitzvos.

As was in the days of Mordechai and Esther, whose primary
mesirus nefesh was only for Torah and mitzvos, and likewise in
the days of the Chashmonaim who sought to make them forget
Your Torah.

Until after the Second Temple, when there was the ultimate
mesirus nefesh for Torah and mitzvos through the Ten Martyrs,
whose devotion was solely for the Torah alone.

Like Rebbe Chanina ben Teradyon who was burned with a Sefer
Torah in his bosom.

And therefore it is said in Eitz Chaim that the Ten Martyrs
elevate feminine waters to the inner level of Abba and Imma
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until the days of Moshiach, because they were purified
specifically, as will be explained.

However, in the mesirus nefesh for Torah and mitzvos in the
congregation of Israel, there are two reasons: one from the
mashpia, from the Essence of the Infinite, who gave them the
Torah and mitzvos at the giving of the Torah, based on the
essential bond of the primordial Torah with the souls of Israel.

And the second from the root of the souls of Israel themselves,
as it is said that Israel are bound to the Torah. This is from the
level of the recipients.

And both of these reasons and causes existed at the giving of the
Torah: the first from the mashpia, that He forced the mountain
upon them like a barrel, in abundant love to draw them close to
accept the Torah.

And this was the matter of the thunders and lightning and all the
people saw... until On the third day etc.

And the second from the side of the recipients, whose root is in
the essence of the primordial wisdom of Torah.

And therefore the dew of Torah revived them, and this is why
they merited the aspect of literal seeing, as they said: We desire
to see our King.

Meaning that as they are in their bodies they saw the light of the
Essence of the Infinite, as He is above in the written Torah
which is included in His Essence.

And this was the essential matter of the giving of the Torah for
future generations, as explained elsewhere on the verse To say,
that whenever a person speaks words of Torah his words are
alive and enduring like at the giving of the Torah and can enter
his soul and reach the level of the seeing of the giving of the
Torah.

As will be explained later inside regarding the matter of Kiyemu
Vekiblu that they fulfilled what they had already accepted at the
giving of the Torah, and this is the meaning of meriting the
Torah that was given with the five voices.
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And these two levels are understood in the blessing of the Torah
that precedes the reading of the Torah: Blessed are You... Who
has chosen us from all the nations and given us His Torah. This
corresponds to the mashpia, Who chose the congregation of
Israel and desired to give them the primordial Torah which is
literally in His Essence.

And only then can each individual soul read the letters of the
Written Torah and the Oral Torah, to cleave his soul to the letter
that is unique to the root of his soul above in the Essence of the
Torah as explained above.

Because the three bonds exist in the hidden and revealed Torah,
as it is written Your word has enlivened me.

And after his reading, when he has received the flow of life into
his soul from the letters of the Torah, he blesses Blessed... Who
has given us... that He has already given us and it has been
received within us.

And this is the meaning of And eternal life He has planted
within us: the receiving of the Torah, that it has been accepted
within them to be an actual vessel able to receive the Torah.

This corresponds to the root of the level of the recipients, that
they can be vessels for receiving; although even this ability
comes from the mashpia Who planted within us.

And therefore he blesses again Giver of the Torah, that it can
come into the recipients, unlike the first giving which was the
essence of the flow of Torah.

And with this is understood the reason for the mesirus nefesh of
the congregation of Israel for Torah and mitzvos, which is above
mesirus nefesh in prayer and teshuvah, that it comes from these
two reasons: either from the mashpia Who gave the Torah, or
from the side of the recipient, that the congregation of Israel
themselves are fit to receive the Torah from their root in the
Essence of the Infinite.

And therefore they said We will do and we will hear, even
before they heard.
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And these two reasons are the general difference between the
mesirus nefesh for Torah and mitzvos in the days of
Achashverosh, whose primary aspect came from the power of
the mashpia, that is, the Essence of the Infinite which is bound
with the congregation of Israel in the giving of Torah and
mitzvos, just as it was at the giving of the Torah.

And therefore it is said Kiyemu vekiblu, they fulfilled what they
had already accepted at the giving of the Torah, because
although the acceptance at the giving of the Torah was from
their own power, nevertheless its essence came from the
mashpia, Who made them into a vessel of receiving.

As in the verse The voice of the Lord causes the hinds to give
birth.

And this is the root and foundation of the entire Megillas Esther,
in which the name Havayah and Elokim are not mentioned, only
“the King” without qualification, and it is said that all the
festivals will be nullified, and similarly the matter of “they shall
bring the royal garment” and similar ideas.

But the mesirus nefesh of the congregation of Israel in the days
of the Chashmonaim, at the beginning of the Second Temple,
was from the level of the recipients, that the congregation of
Israel possess an essential bond for mesirus nefesh on Torah and
mitzvos from their root in the Essence of Torah.

And this is the essential general idea of lighting the Chanukah
lamp: to kindle and illuminate the lamp of Hashem, the souls of
Israel, as they are in their root.

As explained regarding “For You are my lamp” and regarding
the pure oil, which was the primary miracle.

And much greater than this was the mesirus nefesh of the Ten
Martyrs, whose mesirus nefesh was for the Torah itself, for this
comes from the essential bond of the souls of Israel with the
Torah and mitzvos.

And they were the princes of Torah, the level of mashpi’im of
Torah to the congregation of Israel, which includes within it the
power of the Essence of the mashpia, as Moshe received Torah
from Sinai and transmitted it to Israel.

As it is written Torah tzivah lanu Moshe.
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And therefore they elevate mayin nukvin to draw the source of
the inner intellect, the inner dimension of Abba and Imma, since
they include both types of mesirus nefesh: that of the mashpia
and that of the recipient.

That is, the miracle of Purim and the miracle of Chanukah,
because they are rooted in the Oral Torah, which is called
Malkhus.

And with all this is answered the statement because a mitzvah is
a lamp first and then Torah is light, which refers to mesirus
nefesh from the side of the recipient, which is like a mitzvah that
is a lamp.

And Torah is light refers to the miracle of Purim, as it is said
LaYehudim was light, etc.

And afterward the way of life and reproofs of discipline flow
automatically, which are the ways of Torah and mitzvos in a
revealed manner in thought, speech, and action.

And not from the arousal of love and fear, which is mesirus
nefesh from below to above.

But in the reading of Shema, which is like the giving of the
Torah itself, where even the fact that the congregation of Israel
became a vessel of receiving comes from the mashpia, who is
Moshe, called the lawgiver.

Therefore Moshe said to Israel: Hear O Israel... and you shall
love..., that it should be in essential mesirus nefesh, which is
with all your might.

And then the flow of Torah and mitzvos from above downward
comes automatically.

And this is the meaning of And these words which I command
you, the double expression Anochi Anochi of the giving of the
Torah: mesirus nefesh of the congregation of Israel for Torah
and mitzvos from the power of the mashpia that existed at the
giving of the Torah.

And this is And these words shall be upon your heart, and they
will be automatically, the meaning of Emet Veyatziv, repaired
and accepted in Torah and mitzvos, which is above the mesirus
nefesh of VeAhavta in the Shema.
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And after these words and this truth, the general root of the
miracles of Purim and Chanukah is well understood. For
although both are one general concept, namely mesirus nefesh
for Torah and mitzvos, nevertheless there are within this the two
levels mentioned above: from the power of the mashpia and
from the power of the mekabel.

And this as wellthat which stems from the power of the
mekabelis only because the congregation of Israel stood at the
giving of the Torah in the fifty gates, as mentioned above.

And therefore this book is called Shaarei Orah, in accordance
with these two kinds of light: the first, the light of the power of
the mashpia, the Essence of the Infinite in the congregation of
Israel at the giving of the Torah; this is the miracle of Purim, as
it is written “For the Jews there was light”the letter hei of
“light,” referring to the light they already received at the giving
of the Torah.

As it is written “And the Jews accepted what they had begun to
do” at the giving of the Torah.

And the second light is from the power of the mekabel, the
congregation of Israelthe miracle of Chanukahwhere the light of
the souls of Israel rose from below to above when they found the
pure oil and lit the lamps.

And these are the two kinds of light in every individual soul, as

it is written “For You are my lamp Hashem,” the white light and
the black light.

And in the collective souls of Israel these are called Tze’aka and
Tze'aka, the bond of mashpia to mekabel and the bond of
mekabel to mashpia.

And this is the meaning of “Your people are all righteous”
through Torah and mitzvos, from which the World to Come is
made, as it is said ““Your people have a portion...”

And all this is in the light of Torah and mitzvos, as it is written
“For a mitzvah is a lamp and Torah is light,” which is the
general matter of the miracles of Chanukah and Purim: the lamp
of Chanukah from below to above, and the light of Purim from
above to below.
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And together they shall be complete, and a word spoken in its
time is good: to illuminate the souls of Israel with the lamp of
mitzvah of Chanukah, which is the foundation and root of
mesirus nefesh for receiving Torah and mitzvos, and with the
joy of Purim to illuminate the light of Torah in their souls as it
was at the giving of the Torah.

And therefore each person should give his heart and mind to
illuminate his soul with the light of life in the lamp of mitzvah
and the light of Torah on Chanukah and Purim a word spoken in
its time is good.

And therefore I have granted permission to print these
pamphlets, which have been well written with many good and
precious matters regarding Chanukah and Purim, and each
person will find rest for his soul according to his measure, his
place, and his time.

Words of the one who speaks for the love of the light of Torah
and mitzvos, which is the eternal life planted within us, and this
has stood for our ancestors and for us in every generation to save
us from every accusation above and below until the coming of
the Redeemer, speedily.

The utterance of Dov Ber son of my master, teacher and rabbi,
the gaon, our teacher Rabbi Shneur Zalman, of blessed memory.

[NOTE Summary:

7''o2

TPR77 230 77 IAY2 271 9 DONR T MM
W) 7107 RIY 712107 ¥R N3 PR ninwl?
DD NTRW NIHT) TINT N23R 7Y 270R7
N2 MY 39X niwia AR 1R TRI?
%719 17in

TNT? INYT) 127 N0 WK UK 797 IR INTD)
12302 IR 770 78R 732 0207 TR WHl
13 20 7 AV 127 007D

PN DOWNIPT 09T MU ANy 12 99
DR 02250 P22V 7192 W7 N2 12023Y
W17 YA TN 22 XYW D0 193] "N
13 INYY aipm 137y 097

0 RAY NI%MI AR IR NIFR? 12707 2737
1) IPNIIN ATRYY K 12102 Y03 WK 27w
oY TRYNY MR 92n APRT? 11T 1iT 922
M7aR32 P¥IA N2 Ty

" 277 A7 7IR3T 227) "7 29T 12 12 217 O3
Y3 79RT 1071 N

Segment #1 explains that the miracles of Purim and Chanukah are both rooted in mesirus nefesh for Torah and

mitzvos, yet they express two different spiritual dynamics:

1. Purim — Mesirus Nefesh from the Power of the Mashpia

This is the light that descends from above to below, the same essential G-dly light revealed at Matan

Torah.

Therefore, Purim is described as “Or the hei of ‘or’ received at Sinai.”

Purim is rooted in the Divine initiative: Hashem choosing Israel, giving the Torah, and empowering the

soul from Above.

2. Chanukah — Mesirus Nefesh from the Power of the Mekabel

Chanukah reflects the soul’s own inner ascent from below to above.
The Jews found pure oil, representing the deepest purity of the Jewish soul, and ignited its light upward.
This is a self-generated mesirus nefesh: the soul itself awakens and rises.
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Segment #1 explains that every soul contains both lights:

e “white light” (descending Divine light)
e “black light” (ascending soul-light)

Both are necessary for complete Divine service.

Purim = Torah Or (light descending from Above).
Chanukah = Ner Mitzvah (flame rising from below).

Together they form a complete relationship between Hashem and the Jewish people:
Hashem shining into the soul, and the soul rising back toward Him.

The author concludes that these two holidays illuminate the soul in different but complementary ways each “a
word spoken in its right time.”

Practical Takeaway

e Purim teaches: Let Hashem’s light shine into you. Open yourself to Divine inspiration, learning, and
clarity that come from Above.

e Chanukah teaches: Light your own inner flame. Even when inspiration is dim, ignite your personal
“pure oil” and create your own spiritual ascent.

Every Jew needs both forces daily:

e times to receive
e times to rise
And when they work together, one becomes whole. END NOTE]

n21100 VY
Gate of Chanukah

(X)
On the twenty-fifth of Kislev, the days of Chanukah... until
the following year they established and made them days of
praise and thanksgiving.
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To understand the idea of Hallel and Hoda ah, and also to
understand why, in this miracle of Chanukah, they made the
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main focus of the miracle the lighting of the Menorah-lamps in
the Beis HaMikdash because they found only one cruse...
when the main miracle was seemingly the military victory. And
also: what is the meaning of Hallel and Hodaah on the lighting
of the lamps?

First we must preface the concept of the Menorah-lamps in the
Mikdash, of which it is written “When Aharon raises up the
lamps...” he would light them in the evening and the morning.
In the evening all seven lamps; in the morning only one lamp,
the “western lamp”...

It is known regarding the root of the seven lamps of the
Menorah that they include the totality of the souls of Israel in
their root in the seven Middos of Atzilus each of which
contains ten Sefiros which correspond to the seventy souls of
Yaakov...

From these branch out all individual souls, even to the smallest
spark, which is also called “the lamp of Hashem,” as it is written
“The lamp of Hashem is the soul of man.”

And this is the meaning of “When Aharon raises up the lamps”
when he lit, he would raise up all the souls of Israel to shine
with the supernal light in the source of their quarry.

And so in every individual soul, which is called “a lamp of
Hashem,” one must constantly kindle it from the Divine light, as
it says “For You light my lamp...”

And it is known that the main concept of light is to illuminate
darkness specifically “a lamp is useless at midday” and this
occurs when the soul is in a physical body...

...so that the Divine light not be darkened by material
coarseness, which consists of the seven negative Middos (“just
as in holiness there are seven Middos, so too in impurity”).

And this is the meaning of “Hashem will brighten my darkness.”
The refinement of the negative Middos is through the Divine
light in the seven holy Middos, which refine and transform
them...
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However, the refinement of the seven negative middos through
the seven holy middos cannot be in complete nullification and
full integration except only temporarily only at the time when
the seven holy middos shine in their full strength, such as during
the Divine awe and love at the time of prayer.
But immediately when one turns to worldly matters, the Divine
light in the holy middos becomes darkened, and the negative
middos of kelipas nogah overpower them so strongly that the
seven holy middos become completely swallowed, as if they do
not exist at all as is well known to anyone deeply involved and
burdened with worldly affairs.
As it is explained elsewhere regarding Pharaoh’s dream of the
seven bad cows that swallowed the seven good cows: these
represent the seven negative middos of kelipah swallowing the
seven holy middos “yet it was not known that they entered their
innards,” and “their appearance remained bad.”

Meaning: they did not gain any additional light or life of
holiness through this swallowing, not even enough to improve
their appearance, rather their appearance remained bad exactly
as before, and the influence of holiness did not benefit them at
all.

Like a person who follows the desires of his heart: even the
good he does becomes swallowed by the evil and does not help
to transform him into good; rather he remains evil as at the
beginning.

And there are cases where the good within him leaves an
impression on his negative middos even when they are
concealed in a “swallowed” state for there are two kinds of
swallowing.

One type: swallowing and being satisfied, like “the vile man will
be satisfied with bread.”

The second: swallowing but not being satisfied, remaining
hungry as at the beginning “the belly of the wicked shall be
lacking.”
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And so too regarding the exile of the Shechinah within the
seventy ministering princes, as it is written “I will extract its
swallowed portion from its mouth,” and “He has swallowed
riches, but he will vomit them out.”

These correspond to two levels: the first like “the vile man who
is satisfied” etc.; the second like “I will extract,” and “he
swallowed wealth and will vomit it out,” referring to all sparks
of holiness that will be expelled and from which the kelipah will
not benefit at all.

)
Now, in order to completely transform the seven negative
middos utterly and absolutely this can only be through the root
and source of the middos themselves, which is the light of
Chochmah, called “the father,” for it is known that the first light,
from which the holy middos are generated, is specifically
Chochmabh.
For the seven middos are only lamps that shine from the light of
Chochmabh, and it is known that Chochmabh is called “light,” as
the Zohar says on the verse “Let there be light.”
Just as earthly wisdom illuminates the intellect, enabling one to
“see with the eye of the intellect” things that are hidden as in
“Who is wise? He who sees what is born (what will result).”
And as it says “He gives light to the eyes of the wise,” enabling
one to discern truth from falsehood. Just as, when light shines,
one walks the straight path; but in darkness one walks crooked
paths.
Thus it is written: “The fool walks in darkness.” Meaning: when
the light of Chochmah shines within the middos, they will never
veer right or left.
And because of the intense, essential radiance of Chochmah
within the middos, its light will illuminate even within the
darkness meaning the natural middos, which are heavily mixed
with evil and these too will be transformed to good.

For because of the essential light of Chochmah Ko ’ach MaH
even coarse darkness that conceals becomes pushed aside.
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And this is visibly apparent in every Jew: when the aspect of
Ko’ach MaH in his soul shines strongly the dimension of
essential, innate bittul rooted in Chochmah of Atzilus, called
“father” (“For You are our Father”)...

...then he is capable of self-sacrifice (mesirus nefesh) for the
sanctification of the Divine Name, with absolute literal
willingness transforming even his natural evil-tending heart to
good.

And likewise he can arouse himself to complete teshuvah with
the soul pouring out to the point of expiration like the teshuvah
of the Ra’avad, whose soul left him in weeping.

And this is entirely due to the light of Chochmah, which never
underwent shattering (shevirah), as it is written “They die, but
not through Chochmah,” for Chochmah corresponds to the Tree
of Life, above the Tree of Knowledge.

Therefore, when the light of Ko ’ach MaH shines in every
middah of the natural heart, it transforms completely to good
purified from one extreme to the other in a manner of essential
transformation, not temporary.

For example: the middah of love once transformed will not be
drawn to evil at all, and will not become inflamed with any
foreign fire whatsoever.

This is due to the true bittul and the complete removal of self in
the very core of one’s will to Hashem alone, in a way utterly
immovable forever.

(7
And this is the meaning of “Toward the face of the Menorah
shall the seven lamps shine”: this refers to the root-source from
which the collective souls of Israel were originally hewn as it is
written, “Look to the rock from which you were hewn.” From
there alone can the seven negative middos of kelipas nogah be
refined.
For it is known that specifically in Chochmabh is refinement
possible, because Chochmah is called “light,” in its essence and
it is the source of all lights that extend from it.
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Therefore, it is specifically through Chochmah that one can
transform darkness into light, unlike the seven holy middos,
which can refine only temporarily, as mentioned.

(And upon this also depends the two types of “swallowing”
mentioned earlier: when the seven bad cows swallow the seven
good cows without being satisfied at all their appearance
remaining bad “riches swallowed but he will vomit them” this
is because the light of Chochmabh shines in the holy middos,
preventing the external forces from receiving any nourishment.
Therefore they must expel everything, and “I will extract its
swallowed portion from its mouth” completely, without any
diminution.

But when the light of Chochmah does not shine within the holy
middos, they become swallowed within the seven negative
middos with satisfaction, giving increased power and
nourishment to them just as “the vile one will be satisfied with
bread.”

And on this it says, “Israel is swallowed now they will be
among the nations.”

However it is written, “If your enemy is hungry, feed him bread”
meaning: the bread of Chochmah within the middos “for coals
you will heap upon his head.”

And the sign of this is that when some aspect of good is found
among the seventy ministering princes, it is because “they are
satisfied with bread.” And the opposite: when “their appearance
remains bad,” this is the sign that they did not swallow the holy
aspect of Chochmah with satisfaction.

Thus it says, “Israel is holy to Hashem all who eat of it shall be
guilty,” meaning none can swallow or benefit from the holiness
of Chochmabh.

And this is the meaning of “My glory I shall not give to
another”: “My glory” refers to the light of Chochmah in which
the Essence of Ein Sof is revealed as the original source of the
souls of Israel.

And so in every individual soul: the aspect of Ko ’ach MaH in
his soul cannot be “swallowed” to the point of giving sustaining
nourishment to the evil middos.
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For even one who follows the stubbornness of his heart has a
point of Jewishness in his soul that constantly awakens him to
return in complete teshuvah, because the evil middos only
receive from the holy middos where shattering occurred but
never from Chochmabh.

But if the kelipah strengthens itself against the light of
Chochmah as in the days of the Chashmonaim, when they
defiled all the oils in the Heichal and sought to make them forget
Your Torah then the main miracle of Chanukah was the lighting
of the Menorah, which illuminated a new light from the source
of Chochmabh, for through this they defeated the Chochmah of
kelipah in the war.

And this is the miracle: that from one cruse they lit for eight
days called “the light of the seven days.”

And this is why the main lighting of the Menorah in the
Mikdash was at night: because at night the darkness of kelipas
nogah is dominant spiritually, concealing the Divine light; then
the “Tree of Death” dominates and the gates of Gan Eden are
sealed at night.

Therefore, specifically then one must shine the supernal light of
Chochmah into all seven lamps, because each middah must be
refined by Chochmah from one extreme to the other.

But in the day, the light of Chesed shines (“The kindness of G-d
is all day”), and in Chesed shines the light of Chochmah, called
“my light” and “good,” as it says “and he saw the light that it
was good.”

And Chesed is called “good,” and all these “light,” “Chesed,”
and “good” are all rooted in Chochmah, which exists only to
illuminate and bestow goodness upon others. Therefore, in the
daytime one lamp the sixth, the lamp of Yesod was enough.
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But at night, the lamp of Yesod alone did not suffice to draw the
light of Chochmah into all the middos, because Yesod only
shines by day just as the sun does not shine at night.

Nevertheless, even at night they would begin with the lamp of
Yesod, and they would end with it as it is written, “The sun
rises and the sun sets,” and as the Zohar explains “and it goes
out”...

(7)
And behold, it is known that there are three levels:
Olam—Shanah—Nefesh. The level of Olam refers to the external
dimensions of the worlds, such as the angels and the seventy
supernal princes, who are composed of matter and form, and
who recite song, as it is written, “and the host of heaven bows to
You.”
And every world has a nogah-layer which conceals the Divine
light there; these are the chambers of kelipas nogah, which can
fall into separation at times, and they receive from the seven
middos of the Merkavah Chessed, Gevurah, Tiferes in every
world, as explained earlier regarding the middos of
Avraham-—Yishmael, Yitzchak—Esav.
And when the main act of lighting the lamps was done by
Aharon the Kohen Gadol to elevate the lamps, which are the
collective souls of Israel this corresponds to Nefesh, the
seventy souls of Yaakov, who are rooted in the seven middos of
Atzilus.
The purpose was to shine the light of Chochmah into each
middah. And through this, benefit was also drawn to the external
levels of all worlds to the nogah of all external realms, angels
and seventy princes to illuminate their coarse darkness so that it
should not conceal as much.
(Just as in the human being below: when the ko 'ach MaH of the
soul shines into the point of his heart, even the gross material
coarseness of the heart in evil desire falls somewhat, and even
the physical body awakens to teshuvah with a broken heart.)
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However, the primary purpose of lighting the Menorah was only
for the inner worlds for the seventy souls of Yaakov Above so
they could add light to illuminate all their branches, even when
these branches descend into the lowest and coarsest levels, the
kelipas nogah of Beriah—Yetzirah—Asiyah, down to the nogah of
Asiyah whose majority is evil.

That even there, evil should transform to good through teshuvah
and good deeds. And this is why they are called “Yaakov,” from
the word ekev (heel).

And they are called “those who issue from the thigh of Yaakov,”
meaning that the yud of Yaakov (the light of Chochmah) extends
down to the heel the lowest souls found in the level of the heel
of nogah, which is the primordial serpent who clings to the heel,
as it says “and you shall bite his heel.”

And as the Zohar says, “the serpent is bound to the feet of the
Nukvah” even there the Divine light must shine.

And this is through the intense drawing down of the supernal
Chochmah into the souls of Israel, which is called “the lamp of
Hashem,” through which they illuminate and refine the animal
soul, which hides within the seven negative middos as
mentioned.

(And this is what David said: “Your word is a lamp for my feet”
“Your word” meaning Halachah, for Torah emerges from
supernal Chochmah shining even upon the feet, meaning the
souls of the heel-generation, the generation of Ikvesa
d’Meshicha, where the kelipah that grasps the heel conceals
intensely. Nevertheless: “Your word is a lamp for my feet.” And
this is sufficient.)

")
Now, according to the pattern of Hishtalshelus in the structure of
the supernal “Divine Man” of holiness, which encompasses the
entire soul collectively, in every generation and time a new layer
of birur is refined from the chambers of kelipah attached to that
structure until the final generation, in the secret of the exile of
the Shechinah in the era of lkvesa d’Meshicha.
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In that time even the “heels” akeivim of Yaakov are refined.
Then it will be said: “His feet shall stand...” And regarding the
kelipos, it is written: “A time when man rules over man to his
detriment,” meaning: the holy structure extracts all the sparks
that fell into Edom’s structure from its head to its heel measure
for measure, in the system of “one opposite the other.”

And when this one rises, that one falls as it says: “One nation
shall overpower the other,” and “I will fill myself...” Meaning:
first were refined the sparks that fell into Esav’s upper roots his
Kesser, Chochmah, Binah as in Pharaoh and Nebuchadnezzar
(“the head of gold”) until the final generation, which is the
akeivim of Esav.

And this is the meaning of “His hand grasped Esav’s heel”: for
although Esav entered the world first, he emerged last; whereas
Yaakov was formed first but emerged last yet even so, Yaakov’s
hand grasped Esav’s heel to refine that, too.

And the statement ““You shall bite his heel” (the serpent’s attack)
and “His hand grasped the heel” are both true: one describes
Esav’s grip of kelipah, and the other describes Yaakov refining
Esav’s heel.

At first glance, this seems the opposite of kelipah’s hold upon
the heel of Yaakov but in truth they are one. For when the yud
of Chochmah extends down into the heels to refine the worst
evil clinging there, then the opposite occurs: Yaakov’s yud (his
“hand”) grasps Esav’s heel to subdue it.

For the meaning of Yaakov’s yud his Chochmah is his “hand,”
the letters 7"v. From Chochmah refinement is possible, and “the
higher a level, the farther downward it can reach,” like a great
hand that can reach even the lowest places.

This is the power of ko’ach MaH the yud of Yaakov extending
even into the heels of Esav to subdue and nullify evil. And the
meaning of Esav’s “heels” is walking after the desires of the
heart, the “deep evil” above the intellect of kelipah.
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And Yaakov’s hand gripping Esav’s heel means: he seizes it
with strength to prevent it from spreading into evil instead
subduing it completely to holiness (as in “the serpent bites the
horse’s heel and its rider falls backwards™).

And this powerful grasp over the “heels of Esav”’ comes
specifically from the strength of the right hand; kindness for the
right hand has the greatest power to grasp and subdue. Thus
charity and kindness draw the ability to subdue Esav’s heel and
refine it.

For kindness (right hand) has great power to grasp Esav’s heel
and refine it, preventing it from pursuing evil. Above, this
corresponds to “the right hand of Hashem” that crushes the
enemy and accomplishes valor.

And “his hand” the yud of kindness within Chochmah extends
downward. This is the final refinement accomplished
specifically through tzedakah, which is called merely “walking,”
for it purifies the “walking” of Esav’s heel all base desires and
brings them to inclusion in holiness.

And in the days of Moshiach it says: “Then I will transform the
nations to a clear language... to serve Him,” and “All the
nations will stream to Him.” This is the drawing down of
Chochmabh into all seven lamps of the seventy souls of Yaakov
illuminating even the footsteps of Esav now, in exile.

And this is the secret of the Menorah of Zechariah, as explained
elsewhere.

)
And behold, it is written: “When you raise up the lamps... he
shall offer the ketores in the morning; when he prepares the
lamps he shall offer it.” Thus, the incense follows immediately
after raising the lamps in the evening and after preparing them in
the morning. And likewise, in the order of the Temple service,
the preparation of two lamps precedes the incense offering. And
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we must understand what is the connection between the ketores
and the lamps of the Menorah?

And behold, the matter of the lamps was explained above that
they are the elevation of the souls of Israel to shine with the light
of Hashem until the middos of kelipas nogah are transformed.
And the ketores elevates the letters of the middos.

For it is known that the letters of thought clothe the middos of
the heart. For we see: every arousal of love or fear in the heart
rises immediately to the mind to contemplate what the heart
feels in combinations of the letters of thought. These are
literally “the thoughts of his heart,” and according to the type of
feeling in the heart, so will be the combinations of letters in
thought whether toward good, to love and desire something
holy, or toward evil, to flee from it.

And the thought in the mind is a faculty unto itself unrelated to
the middos of the heart. For even without any heart-arousal, the
thoughts roam constantly, though without so much light and
vitality.

And also the letters of intellectual thought, which appear to be
generated from the intellect itself are not so. Rather, the intellect
clothes itself in the letters of thought. Thus, thought is a garment
for the intellect and a garment for the emotions of the heart.

And the thought itself is a faculty that can entertain and
contemplate anything, even something that is not an idea or
emotion at all.

However, in intellectual contemplation, there is vitality as in the
emotional arousal of fear produced by thought when one
contemplates something frightening.

And similarly, from emotional arousal of fear and dread in the
heart, the thought is stimulated to contemplate it continuously.

And the only distinction is this: when the thought becomes
aroused from fear, thought is called the mashpia and the heart
the mekabel; and when the heart fears, the heart is called the
mashpia and the thought the mekabel.
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And so it is with the middos of love and deveikus arousal of the
heart influences the thought to contemplate, and so too the
reverse: from a thought of desire, the heart begins to yearn.

And always: fear begins in the mind and concludes in the heart;
and love begins in the heart and concludes in the mind.

And likewise anger and vexation their beginning is in thought
(a sharp irritation), and then it is drawn into the heart; and
conversely, kindness and patience begin in the heart and
afterwards go into the mind.

(And this is not an absolute rule for we also see the opposite:
anger and irritation begin in the heart and then the person cannot
stop contemplating it; and kindness and mercy begin in thought
when contemplating a poor or broken person and then enter the
heart. Similarly, desire begins in the mind and then is felt in the
heart; and fear begins in the heart and is then felt in thought. For
in truth the mind and heart are bound together completely and
have become one, as explained elsewhere.)

But regarding the level of emotional arousal itself (called
tsu-ritzit), the mind is more susceptible to arousal from
something that opposes its will than the heart is. For the heart
can restrain anger and vexation, but the mind cannot restrain
itself from thinking about it.

And likewise, in matters of desire and love one cannot distract
the thought from contemplating it.

And all this is because thought has a root in the essence of the
soul itself until the entire soul clothes itself in thought. And
included within “two hundred is one hundred”: since all the soul
is invested in thought, therefore the will, intellect, and emotions
are moved specifically through thought.
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And behold, nevertheless, although all the arousal of the
intellect and of the emotions in the heart is through thought,
nevertheless the thought itself, without heart and intellect, has
no vitality at all. And it is found that the thought of the emotions
has no connection with them at all.

For even though the emotions of love and fear that were evil
were repaired to transform them to holiness, as mentioned
above, it is still possible that the evil thoughts that are produced
from them still have no repair whatsoever.

For they remained in their existence; even those letters that
clothe the emotions in the heart at the moment of their
arousal—when they are subdued—not all the letters of the
combinations of thought ascend with them, for they are only
combinations that do not unite in the ascent of the emotions.

And all the more so the letters of thought that have no vitality of
the emotions at all—those that are not for God—even though a
person thinks them in coolness, nevertheless the thought
becomes defiled with an evil matter, which is called “thoughts of
sin,” which are more severe than the sin itself, because it is a
level of encompassing light of the soul that is above the inner
faculties; and as it is written, it embraces the soul when it
departs from this world, etc.

And all of this exists in the second garment, which is called the
garment of speech, which also emerges specifically from the
breath of the heart, through the voice and the throat, from below
upward; and it is the one that clothes the emotions that are in the
heart in a more external garment
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And just as we see that the arousal of love and fear in the heart
comes into speech through the mouth, and there is in words of
love great vitality, and likewise in words of anger, etc., and there
are many idle words that have no vitality of the heart at all, and
all of them require repair and elevation.

And therefore it may be that a person’s soul will be repaired
from evil through many reincarnations in all its faculties, even in
the emotions of the seventy nations, as mentioned above; but the
mo"d that are not for God throughout his life have no repair, and
from them are made filthy garments, garments of defilement, for
the soul, which will never ascend, and this is what is called the
“slingshot,” which is harsher than Gehinnom, as is known, and
as is written elsewhere.

(®)
And behold, the root of the matter is this: Why is it that the evil
emotions themselves can be refined and purified through the
light of chochmah koach mah, as mentioned above while the
letters of thought and speech cannot be refined?
Behold, it is known that the light of chochmah extends only until
the end of the light and vitality of the emotions themselves, and
not outward beyond the emotions at all.
(As is known in Etz Chaim: the yesod of Imma ends at the chest
of Ze’ir Anpin which corresponds to the breath of the heart and
does not go further. This is “Binah spreads until Hod, but not
into Yesod,” and thus Yosef is called “orphan from his mother.”
But the yesod of Abba is longer than that of Imma, though it
ends in the yesod of Ze’ir Anpin, which is the breaking-out of
the breath of the heart into speech. Yet its light does not reach
into speech nor into thought to refine them.)
For behold, the emotions, in their essential generation, come
from chochmah-binah, called Abba and Imma. Even the natural
emotions of nogah have a root that gives rise to them. Therefore,
they can be purified and transformed into holy love and fear.
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As it is written, “And you shall love the Lord your God with all
your heart with both your inclinations,” meaning that even the
evil inclination can be transformed to love Hashem, through the
bittul of koach mah of holy chochmabh, as said above.

But the mo"d, which are external garments that have no source
in the inner wisdom, only from a very distant place, for there is
in them no light or vitality of the emotions at all—only the
aspect of “inanimate” alone.

Therefore, the spirituality of the light of Chokhmah does not
enter into them in a manner of illumination and extension within
them to refine and purify them only in a very hidden way; and
for this reason the evil remains in them without repair, as
mentioned above.

This is not the case for the emotions themselves, which are
called “son” and “daughter,” for the light of chochmah shines in
them all the way to the point where their vitality ends, at the
chest, and therefore they too are elevated through the light of
chochmah.

(And although, at first glance, the opposite seems true for it is
known that the root of the letters of speech is in chochmabh itself,
as the saying goes “Abba establishes daughter,” meaning that
the combinations of letters come from the power of chochmah
specifically. And as it is written, “A refining thing for
chochmah,” and proof is from the infant who cannot speak until
the power of chochmah in his soul shines. And also the letters of
thought have their root in the light of Imma, which is the
gevurot MNTZPaChof Imma, from which the thought-letters of
Leah and Rachel branch out. Thus, according to this, letters have
a higher root in chochmah-binah than the emotions, even though
the emotions are their offspring, for the letters are united in
chochmah-binah themselves...)
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[NOTE Summary

Refining one's seven animal-soul middos is only temporary unless they are illuminated by the higher light of
Chochmah (koach mah). During prayer, the holy middos flare brightly and overpower the unrefined middos.
But as soon as a person returns to worldly affairs, the coarse middos of kelipas nogah reassert themselves,
sometimes swallowing all the spiritual progress “as if it never existed,” like the seven lean cows devouring the
fat ones without becoming better.

The Mitteler Rebbe teaches that this happens because the holy emotions, on their own, are too limited to
transform the animal soul permanently. True and lasting refinement can come only from the source of the
middos the light of Chochmah, whose essence is bittul. When the “point of Chochmah” shines in a person, it
can turn even deeply rooted negative tendencies into holiness, not just for a moment but with permanence and
stability.

This is why Chanukah emphasizes lighting the menorah: only a new, higher light “Or haChochmah’can
transform the darkness at its root. The miracle of the oil reflects the miracle of the soul: when the pure point of
Chochmabh is uncovered, even the darkest inner traits can be illuminated and permanently changed.

Practical Takeaway

Permanent inner change does not come from willpower alone. A person can be inspired and uplifted for an
hour, a day, or during davening but the only way to truly uproot negative patterns is to access the point of bittul
within the soul, the “Yud of Yaakov,” the spark of pure Chochmah. This is revealed by:

* moments of genuine humility

* learning Torah deeply until one feels its truth

« small acts of honesty, kindness, and discipline done with sincerity
* pausing before reacting, letting the inner light speak first

Every time you draw upon this inner point of your “pure oil”’you allow a brighter light to enter, one that can
transform not just emotions, but the darker corners of the heart that emotions alone cannot reach.

Chassidic Story

The Mitteler Rebbe’s avodah in hisbonenus and bittul was so deep that even the coarseness of the physical
world dissolved around him.

One winter night in Lubavitch, the Mitteler Rebbe was engaged in a long period of contemplation before
prayer. As he meditated on the unity of Hashementering what Chassidim called the “light of Chochmah” (the
internal point of bittul)a fire broke out in the courtyard near his home. People ran, shouted, fetched water, and
did everything they could. The commotion was enormous.

After the fire was put out, the Mitteler Rebbe finally opened his eyes from his d’veikus and asked quietly:
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“Why is everyone so agitated today?”

7''o2

He had been completely unaware of the flames, the shouting, the chaos. The Tzemach Tzedek, later explained
that this was not absent-mindedness. Rather, the Mitteler Rebbe had entered such profound bittul b ’metziuspure
Chochmah-lightthat the physical senses lost their dominance. In that state, even the strongest “coarse middos”

of the world could not reach him.

Chassidim would point to this story as living testimony to the principle taught in this Maamer:
When a person’s inner point of Chochmah shines, the coarsest layers of reality, whether inside oneself or
outside, lose their grip. The darkness simply cannot “swallow” the light. END NOTE]

)
However, the matter is as is known, that what is said “A father
founded the daughter” refers only to the combinations of the
letters, but the essence of the letters their root is in the very
essence of the soul itself, which is above even will.
And these are the twenty-two letters established in the soul in
spirituality before they come into revelation later in Chochmah
and Binah (speech in Chochmah and thought in Binah).
Therefore, letters of thought have the capacity to conceal the
intellect and comprehension of Binah within them, and speech
has a power greater than the very point of intellect and
Chochmah that comes into speech, called “extra Binah.”
And as explained elsewhere, this itself proves that the lights of
Chochmah and Binah do not reach the garments of thought and
speech.
For the light of Chochmah ends in the breath of the heart, from
which speech emerges, and does not spread into the actual body
of the spoken letters that break forth from the sound of the
throat; it only joins them.
And therefore it does not illuminate or spread in the inner
thought or meditation of the heart, and although it shines in the
letters of intellectual thought (for intellect and Chochmah-Binah
cannot exist without thought), nevertheless at the heart-level it
departs.
As was said, it ends there. And also the light of Imma (Binah),
through the five gevurot of 7"ox1n, arranges and divides the
letters of thought, but does not reach the heart’s chest, for 710
XnX breaks and departs.
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Therefore 82X 70 is long it reaches the chest to bring the
nullification of 7"n 11""> even into the breath of the heart, but not
into the body of spoken letters.

This is the meaning that the emotional comprehension of Binah
bursts, but the radiance of 82X 710° extends until the chest to
make a state of self-nullification of 7"» 11"3 even into the breath
of the heart, but again not into the physical letters of speech.
And all of this is because the root of the letters of thought and
speech is in the very essence of the soul, above
Chochmah-Binah and will. Therefore, even in their final
manifestation, which is rooted in their beginning, although they
are simple letters in a “mineral” state, no will, intellect, or
middos elevates them.

Therefore, even if the soul becomes purified from its impurity in
all its faculties, pleasure, will, intellect, emotions still, all the
impure thoughts and speech of his entire life have no elevation.
Only the very essence of the soul itself, literally, ascends,
because they are fixed in its essence itself, literally.

This suffices.

()
And with all this, it will be understood what is written, “the wall
of the daughter of Zion, bring down tears like a river,” and it is
necessary to understand why specifically the wall of the
daughter of Zion brings down tears like a river and not the
daughter of Zion herself.
However, behold it is known concerning “the daughter of Zion,”
that this is Knesses Yisrael in all her stature, and she is called
“the daughter of Zion,” the distinguished one, who is bound and
attached to the Name Havayah in the intellects of Chochmah and
Binah and in the emotions of love and fear and in will and
delight, as said above.
But the wall of the daughter of Zion these are the letters of
thought and speech whose root is in the very essence of the soul,
as said above; therefore they are called a wall, like the analogy
of the wall surrounding an entire city like a circle.
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And it is known in Sefer Yetzirah that the letters are called
stones, as it is written: “Five stones build one hundred and
twenty houses,” meaning five letters make one hundred and
twenty combinations, similar to stones arranged to build a house
and a sanctuary in which one dwells.

And this is like stones used for the wall of the city not for
building a house; rather they are placed one upon another
without any hollow space between them; they rise upward as a
protective wall around the city.

And so it is with the letters of thought and speech in their
essence: they are a general makif that surrounds all the faculties
of the soul pleasure, will, intellect, and emotions together.

For the letters of thought and speech which become arranged in
combinations as a structure for an inner sanctuary this is a
vessel for the Inner Light, like the vessel of thought for the light
of intellect or for will and emotions.

But the letters of thought and speech as they are in themselves,
without intellect, will, or emotions called literally “domem” are
like stones of a wall which are a makif in a circle.

And they are the thoughts and speech that flow from the essence
of the soul, encompassing all soul-powers equally, yet clothing
themselves in every individual faculty, even in emotions like
the private thoughts of the heart.

And this is the meaning of “Bring down like a river tears, O wall
of the daughter of Zion” specifically the wall, for even though
all the stature of the configuration of Knesses Yisrael in intellect
and emotions rises to Hashem in complete rectification in prayer
and Torah and mitzvos, nevertheless there is still no rectification
or elevation for all the thoughts and speech which surround the
G-dly soul.

For these thoughts have been defiled by impure thoughts not for
the sake of Hashem even in permitted matters of earning a
livelihood and even more in wasted thoughts all the days of man
in the body and they become like a wall surrounding the entire
soul, preventing it from ascending.
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And this is like a wall surrounding a city: thus the thoughts and
speech that fell under the dominion of kelipas nogah become a
wall surrounding each soul individually, preventing ascent.

And this is the meaning of “like birds caught in a snare,” for
these are souls trapped in the snares of kelipah.

And likewise “our soul is like a bird escaped from the snare” as
explained elsewhere on the verse “Even if you're outcasts...”

And this is the true reason for the statement that “thoughts of sin
are worse than sin,” for the sin itself is purified in Gehinnom,
but the sinful thoughts being a makif do not become purified,
and are called “soiled garments.”

And this is what is meant by “it surrounds him” that it
surrounds the soul as it leaves the coarseness of the body, and
only through the River Dinur can it be cleansed.

And on the contrary, good thoughts and especially the “garment
of action” will clothe the soul with pure garments, such as “your
righteousness will go before you; the glory of Hashem will
gather you,” referring to Torah and mitzvos.

And all this is because the light of Chochmah does not reach the
thoughts and speech to refine them and transform them to
holiness; therefore they have no rectification except through
tears literally which arouse abundant supernal mercies through
weeping.

As it is said: “At the time of the giving of the Torah they wept,
we also need to be before the King,” so that the thoughts do not
remain in the world of separation.

Therefore the prophet, as if lamenting over Knesses Yisrael,
said: “Bring down tears like a river, O wall of the daughter of
Zion,” for through tears the supernal mercies the upper makifim
of holiness are drawn down, whose power alone can elevate the
impure thoughts to become holy letters.

For these makifim transform them from being letters of
separation to letters of unity.

And because this comes only through the supernal makifim of
great mercies, and it is known that in holiness there is both a city
and a wall as it is written: “When is He great? When He is in
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the city of our G-d,” meaning the inner lights in intellect and
emotions and Torah and mitzvos.

And it is written, “He will establish a dwelling city,” referring to
the Inner Lights in intellect and emotions and Torah and mitzvos
in vessels.

Like “five stones build one hundred and twenty houses,” etc.

And there is also a ‘wall of holiness,’ the makif which surrounds
the entire ‘city of our G-d’ equally, and these are the letters of
thought and speech of holiness.

And it is enough for the understanding.

And on this it is written: “In the future I will be for her a wall of
fire around, and for glory...” for now the wall is of stones,
which are the letters of Torah and mitzvos, as it is written:
“Upon your walls, O Jerusalem, I have stationed watchmen,”
etc.; but in the future it will be a wall of fire from the source of
the supernal mercies.

()
However, it still remains to understand what is written “bring
down like a river” specifically.
And behold it is known that thought is called “a stream,” for
Binah is called “a river,” like a river that flows and moves
without interruption so too thought flows and moves without
interruption, and this is because its source overflows greatly.
And therefore thought is called “Leah,” for she grows weary
from containing and receiving from the source that constantly
flows.
And when the soul delights in a very great delight, the thought
flows with great extension and strong intensity, and this is called
“the stream of Your delights,” from the Eden of Chochmah and
Binah which flows like a river.

And it is also called “the rivers of the persimmon of purity,”
which are the thirteen attributes of mercy of the supernal Kesser.
And similarly, in complete reversal, when the soul is in very
great pain beyond measure, then the thought flows with very
great force and cannot contain the great intensity of pain.
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Until the brain is pressured and tears come out, for it is found
that the root of the emergence of tears comes from the absence
of will and delight.

This is in the aspect and level of the essence of delight in the
soul itself, except that it emerges from its opposite.

And this is due to the absence of the supernal unification within
Knesses Yisrael, such that from this comes pain in the essence of
the soul more than from the inner delight of the supernal
unification.

And this is the meaning of “bring down like a river tears,” due to
the absence of the unification because of the blemish of the
letters of thought and speech, as said above.

(And likewise in the mashpia, “two tears descend to the sea,”
etc.)

And this is higher than “the stream of Your delights,” and
therefore with the tears of this river all the harsh judgements,
which draw sustenance from the letters of thought and speech of
kelipas nogah, are specifically erased.

As David said, “With my tears I soak my bed,” etc., and as is
written elsewhere concerning the matter of Tikkun Chatzos.

Until, through this, specifically, there will be the building of
Jerusalem through the supernal mercies, as explained above, and
it is enough for the understanding.

(For in the future the building of Jerusalem will be only through
mercy, as it is written: “Who builds Jerusalem in His mercy,” as
explained above, and it is enough for the understanding.)

(*)
And this is the matter of the incense, which is above the
sacrifices.
For behold it is known, regarding the root of the matter of the
sacrifices to burn the fat and blood upon the altar that this is
only the aspect of the refining of the animalistic middos of
kelipas nogah, which are material, like an animal literally, that
they should ascend and be included in holiness through the fire
from above.
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So that they should ascend and be included in holiness through
the fire from above, which is “the lion that consumes offerings”
the letters “7%7” of Chochmah.

And this is through the Kohen, whose root is in the right line
Chochmah, Chesed, Netzach as is known.

And for this reason the sacrifices are called “My bread, for My
fire,” like bread which has taste and gives life to the body which
corresponds to the three rulers of the person: the brain, the heart,
and the liver joining the lights of Nefesh, Ruach, Neshama
within their vessels.

And just as in the human being below, the middos of kelipas
nogah become refined through the light of Chochmah
specifically, as explained above so too through prayer, which is
in place of the sacrifice, in the service of the heart and mind,
with the fiery flames of the passion of Y-H (Chochmah and
Binah).

But the incense is, a matter the aspect of the refining of the
encompassing lights that are above Chochmah and Binah and
the middos.

Where the light of Chochmah does not spread at all like the
letters of thought and speech of kelipas nogah, which surround
Chochmah and the middos, and which cannot ascend or be
refined through the power of Mah of Chochmah.

But through the incense specifically they are refined and ascend
to become encompassing lights of holiness.

And for this reason the incense is higher than the sacrifices.

And the matter is as it is known that the eleven ingredients of
the incense correspond to the eleven curses of the kelipah, which
are the ten encompassing forces (and the levonah elevates upon
them, through which they can be included in holiness).

And when they ascend as a fragrance through the act of the
incense, they are transformed from cursed to blessed, and
become a “pleasant fragrance” to Hashem much more than the
fragrance of the sacrifices.

Even though it also says regarding them “a pleasant fragrance,”
as is known regarding the difference between them.
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For the fragrance of food in its taste is pleasant to the soul
because it joins with the body, giving greater vitality to the mind
and heart.

But the fragrance of the incense is the fragrance that the soul
enjoys, not the body 1is a fragrance that the body does not
benefit from at all.

As our Sages said, “The soul enjoys but not the body,” for the
incense is not food but like simple inanimate matter, things
sharp and strong that have no taste at all to enliven the body.

And they have no connection at all with the blood and flesh and
limb only the spiritual soul itself restores the fragrance.

And even though they fell in the shattering of the vessels to the
lowest of levels and are called the "eleven curses," called "the
poison of death," nevertheless, through their being burned
above, they are transformed from the poison of death into the
elixir of life.

Which is higher than the light of Chochmabh, until it adds a new
light and vitality even in the name Havayah of Chochmah in the
brain.

Like a strong fragrance that restores the soul itself, until even the
light of intellect in the brain is strengthened this is the highest
encompassing that revives the soul.

And for this reason, through the incense specifically, also the
letters of thought and speech that are “not for Hashem” which
are the encompassing forces of kelipas nogah also ascend to
become encompassing lights of holiness.

They also ascend to become holy encompassing lights through
the incense specifically because the sacrifices do not have this
power, since the light of Chochmah does not reach them at all.

And as explained above in the matter of “bring down like a
river,” etc., and it is enough.

(And similarly regarding prayer, which is in place of the
sacrifice, there is no power at all to raise the letters of thought
and speech of kelipas nogah only the middos and intellect
alone, for the reason mentioned above.)
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(7)
However behold, the aspect of the refining of Chochmabh in the
middos mentioned above must be first, and afterwards the
refining of the letters of thought and speech of kelipas nogah,
because the refining must be first in the inner dimension of will,
intellect, and middos, and afterwards in the externality of the
garments of thought, speech, and action.
And for this reason they said that the cleaning of the two lamps
precedes the incense, for the cleaning of the lamps the aspect of
the middos of the souls of Israel is through the light of
Chochmabh specifically in the middos as mentioned above, and
this must come before the incense, and afterwards also the
letters of thought and speech are refined through the incense, for
the light of Chochmah does not reach them to refine them, as
explained.
And as it is written, “When Aharon lights the lamps” and
afterwards “he shall offer the incense,” and likewise in the
morning “in the morning, when he prepares the lamps,”
afterwards “he shall offer it.”
But if there is not first the refining of the middos through
Chochmabh, through Chochmah specifically, the incense will not
help at all to refine the letters of thought and speech of kelipas
nogah.
And it would seem that the more difficult thing should be
refined first, and automatically the middos would be refined, for
“one who has two hundred has one hundred.”
However behold, it is explained above that in the letters of
thought and speech there are two levels: one their aspect as
vessels for the inner light, which are the letters of will, delight,
intellect, and the middos of the heart, which are called “the
thoughts of his heart and mind,” which have within these
combinations of letters great light and vitality from the mind and
heart.

And these must be refined first, and this is through the refining
of the middos and the intellect and the will, for when they
ascend, they ascend with them all the light and vitality in the
letters which are called vessels which is the inner dimension of
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the vitality of the letters of thought and speech that is refined
first.

And afterwards only the externality remains which is the aspect
of inanimate existence which cannot be refined through the
Chochmah within the middos as mentioned above.

Then they are refined through the incense through its
ingredients which have no taste at all, as explained above.

But if there were still within the letters of thought and speech the
inner light and vitality, they would not be able to ascend at all
through the incense.

For this is the rule: after refining all the inner dimensions, it is
easier to refine also the externality that remains in contraction.

And it is known that the inner light refines the inner half of the
vessel, and the outer light refines the outer half which are the
actual letters as they exist in the soul, above will, Chochmabh,
and middos, as explained above.

And the main reason is that after the refining of
Nefesh-Ruach-Neshama of “Tzelem,” the power of the makif of
Yechidah is drawn to refine also the letters of thought and
speech that are fixed in the essence of the soul.

Like the example that a burnt-offering comes upon the sinful
thought of the mind and the heart, and then atones for the sinful
thoughts of these letters in the essence of the soul through the
incense.

An example of this is confession (vidui) in teshuvah: first one
must uproot the will and middos of the heart in “sit and do not
act,” and afterwards one must confess with the mouth
specifically, to detail his sins.

And if he did teshuvah in the heart and action but did not
manage to confess they do not remove him from Gehinnom
because of the letters of his soul that were not yet purified,
except through confession with the mouth, which rectifies the
bad combinations in his sins that are in the essence of his soul.
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And as they said, “The sins of the wicked are engraved upon his
bones,” and similarly others.

()
And now one must further understand what is said in the order
of Abaye’s arrangement: that the removal of the ashes of the
inner altar precedes the preparing of the five lamps, and the
preparing of the five lamps precedes the blood of the
continual-offering.
And the blood of the continual-offering precedes the preparing
of the two lamps, and the preparing of the two lamps precedes
the incense, and the incense precedes the limbs, and the limbs
precede the meal-offering.
One must understand why the blood of the offering is brought
between the five lamps and the two lamps and the incense, while
the limbs are after the lamps and incense.
Why is the offering of the continual-offering divided with its
blood specifically before the two lamps and the incense, but its
limbs afterwards?
And why is there an interruption of the two lamps and the
incense between the offering of its blood and the offering of its
limbs?

According to the above, the animal-offering should come before
the incense, and therefore its limbs should have been brought
before the incense, just as the lamps precede the incense.

For both offerings and lamps are in the realm of refinement
through wisdom, which should precede.

One must first understand the root of prayer, which they
instituted in place of the offering.

And first one must explain the matter of Shema, which contains
the command of self-sacrifice, as it is said: and you shall love
with all your soul, even if He takes your soul.

And it is known that in “Echad” one must give over his soul at
the moment he prolongs the word “Echad,” and thus there are
two instances of self-sacrifice.

And how is it possible to have self-sacrifice in “Ve’ahavta” after
already having self-sacrifice in “Echad”?
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It is known there are two kinds of self-sacrifice: one in the G-dly
soul, which is absorbed and bound in the deepest cleaving in the
infinite essence of the Blessed Ein-Sof.

For it is the lamp of Havayah itself and a portion of G-d, and in
the unification of the ten sefirot in the essence, its intention in
the word “Echad” is to bind the soul to its source like the
nullification of a flame before a torch.

For just as the flame is naturally drawn toward the torch, so is
every G-dly spark drawn by its nature toward its source in truth
and sincerity.

And this is the self-sacrifice of the soul in “Echad.”

And the second self-sacrifice in “with all your soul” refers to the
natural soul, in its physicality, rising also to its source meaning
the stripping away of every foreign desire and giving everything
to G-d alone.

This is the stripping of all foreign desire from bodily cravings,
giving everything to G-d alone.

And this is “with all your heart” with both inclinations and
“with all your soul” in actual self-sacrifice.

And this is what Rabbi Akiva longed for, that his heart and
natural soul be truly ready to come to actual self-sacrifice at the
moment of the decree, something that is in the capability of
every individual.

(v)
And behold, this level of nullification and absorption of the
natural soul into its source is only in the aspect of the Face of the
Ox of the Chariot, which is the root of animal souls.
But the G-dly soul of man corresponds to the Face of Man,
which includes within it the Face of Ox, for its root is in the
level of Malchus of Beriah and Yetzirah.
Thus, the essential difference between the self-sacrifice of
“Echad,” which is the supernal unification in the Essence of the
Infinite, and the self-sacrifice of “Ve’ahavta,” is that the latter is
an inclusion into their root in Malchus of the worlds of Beriah,
Yetzirah, and Asiyah.
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And although all self-sacrifice is directed only to G-d Himself,
as it says “To You, Hashem, I lift my soul,” meaning specifically
to You, still the soul’s ascent is first to its root in Malchus of the
Chariot of Beriah and Yetzirah, and from there it rises and is
absorbed upward into the Divine Essence.

And Rabbi Akiva who longed specifically for actual physical
self-sacrifice of the body indicates that his soul was not fully
satisfied with the spiritual self-sacrifice of the G-dly soul alone.
Thus, his root was higher.

And as it is written regarding the Ten Martyrs, their bodies were
given over, elevating everlasting feminine waters (Mayin
Nukvin).

And this is why he would prolong the word “Echad” at the
moment of natural self-sacrifice in the body, until his soul
departed together with his natural soul in “Echad” literally as
one.

And this is enough for understanding.

And behold, in truth, one must understand regarding these two
types of self-sacrifice Yichuda Ila’a and Yichuda Tata’a, which
are called generally Sovev and Memalei what is the difference
between them.

For according to what it appears, in these levels everything is
only the radiance and light of the Essence of the Infinite One,
not His Essence Itself.

For it is known regarding the phrase “praised and glorified is
His great Name,” that “His great Name” or “His great Name”
(Aramaic: Shemei Rabbah) refers to the level of Malchus of Ein
Sof before the Tzimtzum of Kav and Chut.

And the meaning of “praised and glorified” is that these ascents
rise one above another endlessly, in eternal ascent without
interruption or measure.

As in “and the holy ones praise You every day, Selah,” and as it

is known that the Essence of Ein Sof has no end upwards.

And the proof'is from Gan Eden and the World to Come, which
contain ascents without end, up to fifty thousand Yovel-cycles.
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And likewise, in the downward radiance of this light of the
Infinite One, it extends downward, downward, until the Gan
Eden of Asiyah.

Where they delight from His radiance.

And this is what is called the categories of Sovev and Memalei
in general.

For what is elevated alone in endless ascent is called Sovev, the
encompassing level.

And that which fills all worlds in its radiance down to the lowest
levels is only the light of His radiance, not the Essence Itself
and this is called His great Name.

Which is praised and glorified endlessly above, and praised and
glorified below by His pious ones and servants.

Until even the souls of Gan Eden of Asiyah and the angels of
Asiyah.

Even the seventy ministering princes also say song, as in “Give
to Hashem, families of nations.”

And as it is written, “Who would not fear You, King of the
nations?”

And it follows that from the Malchus of Ein Sof extend two
levels: Sovev and Memalei.

But His Essence itself is called ““Yachid,” for it has no
connection or comparison to these two levels, for all these are
only His radiance and light.

And this is “Yachid alone,” literally, and afterwards “Chai,” the
One who gives life to all worlds, “Melech” the Malchus of Ein
Sof His great Name, which includes both levels of Sovev and
Memalei above.

And understand that all of this is like a drop in the ocean.

()
And behold, what is said, “praised and glorified in the language
of His pious ones and His servants,” refers to the souls, which
are called His pious ones, and the angels, which are called His
servants.
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And the root of the difference between them is known: that the
angels have their root in the supernal speech, as it is written,
“and by the breath of His mouth all their host.”

And this is the level of Memalei Kol Almin, and is called the
externality of the worlds.

But souls their root is in the internality of the worlds, which is
generally in the Sovev Kol Almin, which is in the Name
Havayah of Atzilus, called “the lamp of Havayah.”

And this is also the difference mentioned above between the two
types of self-sacrifice Yichuda Ila’a and Yichuda Tata’a each
one to its source of hewing.

For the nullification and inclusion of the “lamp of Hashem” the
soul rises and ascends until the Essence itself.

And therefore the soul is called “one who walks,” as it is
written, “and I will give you walkers among those who stand,”
for it walks in ascent after ascent.

From Gan Eden to Gan Eden, until the Essence of Delight in the
Essential Being, literally “being absorbed in the body of the
King.”

But the angels do not ascend in their nullification except to their
source in the Malchus of Beriah-Yetzirah-Asiyah, which is the
breath of His mouth, called externality, and they do not ascend
into the internality of the Name Havayah at all.

And therefore they are called “standing,” relative to their level
in the root of their source of hewing, for they do not rise to a
higher level than their source.

For what is written, “Is there a number to His troops?” refers to
the order of the ascents of the angels from world to world, as it
1s written, “and the angels of God were ascending,” yet all of it
is only in the category of Memalei.

But in truth, even in the ascents of the angels there is no end or
measure at all, as in the walking of the souls

even though they are called “standing” because of their root in
the letters of the supernal speech, yet even in the “word of
Hashem” that gives life to all the worlds there is also the aspect
of Ein Sof, literally.
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For just as He has no measure upward, so too there is no end to
His extension downward.

And this is what is said in the Sifra: “Go out and count,” etc.
And the proof is from the renewal of creation every day without
interruption.

And this is the meaning of “praised and glorified in the language
of His pious ones and His servants” that in the souls (His pious
ones) there is ascent after ascent into the Essence, which is the
internality of Sovev, and likewise in His servants (the angels) of
Beriah—Yetzirah—Asiyah in the externality of the worlds, also
“praised and glorified” without measure or number.

But behold, all of the above is in the ascents of the worlds in
internality and externality the walking of the souls in ascent,
and the ascents of the angels in song, like the Serafim and
Ofanim of Beriah—Yetzirah—Asiyah who say “Kadosh” and
“Baruch,”

until the host of heaven in the spheres of Asiyah, all of whom
bow in awe and accept upon themselves what is written, etc.

But lower than this behind the curtain that separates between
each world, which is called Nogah, where the Divine light
descends in hidden stages with extreme contraction and
separation from there is hewn the materialistic soul that is filled
with evil desires.

How, then, can there be in it nullification to the Divine
nothingness like the nullification and true inclusion of souls and
angels above since this soul is coarse matter and comes in a
state of separation?

For the darkness from the coarse materiality in it conceals the
Divine light entirely, so that it cannot rise, but rather descends
downward like an animal, as it is written, “the spirit of man
ascends upward, and the spirit of the animal...”

(And in truth, were it not for the curtain that separates called in
the Gemara “the backside of the curtain” the power of the
Divine light would shine even in the coarseness of the Sitra
Achra.
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As at times it shines in the seventy ministering princes and they
become nullified, saying “Give to Hashem,” “Let all the earth
fear Hashem,”

and as in a person, at certain moments, even in his coarse
physical heart there falls an awakening of repentance, and he is
broken and humbled in true sincerity.)

(™)
And behold, it is known that the soul itself does not require any
rectification, for it comes from the World of Atzilus, where it
was bound in the bundle of life itself, and it descended
downward only to rectify the animal soul, which is called the
garments of Nogah.

And as it is written in Eitz Chayim, this descent is for the sake
of ascent that there will be a greater elevation for the Divine
soul than its own natural elevation, when it refines and elevates
the animal soul into holy light and supernal unity.

Until the animal soul recognizes its Creator through the
excitement of the physical mind and heart in intellectual and
natural love and fear, to the point of actual mesirus nefesh “with
all your soul,” meaning the animal soul, “even if He takes your
soul.”

Through this, the Divine soul attains a superior elevation in its
own mesirus nefesh in “Echad.” And this is a great wonder, for
above it was explained that even angels are nullified only to
their root in Malchus of Beriah-Yetzirah-Asiyah, in the
nullification of something into Divine nothingness.

And so it is with the animal soul in proportion to its coarseness
that it, too, can be aroused through contemplation in Yichuda
Tata’ah in the nullification of something into nothing, until it
reaches a point where its physical heart and soul are ready for
mesirus nefesh.

However, this ascent is only to its root in the constricted Divine
light in the externality of the worlds. Whereas the mesirus
nefesh of the Divine soul does not come from the nullification of
something to nothing, for it does not need that at all, since its
source is the Name Havayah of Atzilus itself.
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For above the sheath of the sun is the Name Elokim that
conceals; yet in Atzilus the Essence of the Infinite One shines
openly until it illuminates this specific soul, called the lamp of
Havayah.

And this is the matter of its cleaving in mesirus nefesh through
its grasp of Yichuda Ila’ah, in the essential Being of the Infinite
One how no comparison exists between Atzilus and the
Essence, and the quality of their union like a flame bound to a
coal.

And from this the Divine soul attains its essential mesirus
nefesh, which is true self-nullification in the infinite nothingness
itself not merely nullification of something into nothing.

This is the entire difference between the two types of mesirus
nefesh of “Echad” and of “Baruch Sheim.” The latter is only the
nullification of something into Divine nothingness; the former is
nullification into the Infinite Essence itself.

According to this, it is very difficult to understand how the
essential can be elevated through the secondary and how the
Divine soul ascends more through its descent to refine the
animal soul.

()
However behold the truth, although the soul whose root above
is much higher than the nefesh ha-teva’is as explained above
nevertheless, the entire essence of its descent is for the sake of
ascent, and specifically through that which it will elevate and
rectify the natural soul.
This is the main mitzvah of “with all your soul,” and the proof is
from Rabbi Akiva who was pained over fulfilling this mitzvah
of mesirus nefesh with his very life, through which his soul
departed and was included in the achorayim of panim.
And also proof from what is written in the Zohar that they smite
the body, and through this the light of the soul rises; and on this
is founded the very essence of Torah and mitzvos and teshuvah.
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And to understand this how through the bittul of yesh to ayin in
the lower unity there is a power greater and stronger than the
essential bittul of the soul in the higher unity, to the extent that
through it the soul is elevated with an elevation that it never
could attain on its own behold it is known regarding a baal
teshuvah that they are greater than complete tzadikim.

For tzadikim come from the realm of tikkun, from the higher
unity, while the baal teshuvah “draws the Holy One” with far
greater strength, because the root of the nefesh ha-teva’is is from
the ox of the Merkavah, and the Merkavah has more power than
the “rider” who is the Adam on the throne.

Since they carry and elevate to the Adam above, far higher than
the level of Adam, which is in the Essence of the Emanator, of
whom it 1s said “for He is not a man,” because their root is in
Tohu before Tikkun.

And as written: “These are the kings... before any king ruled,”
which is in the level of Sag, which is higher than Shem Mah of
Adam of Tikkun.

And for this very reason the nefesh ha-teva’is has a great and
powerful ability to elevate the soul which is in the level of
tzelem Adam.

This is the meaning of “a baal teshuvah draws Him with greater
strength,” meaning from the root of the nefesh ha-teva’is in the
Tohu before Tikkun.

For it is written “Man and animal You save, Hashem,” referring
to the G-dly soul and the natural soul called man and animal,
Mah and Ban.

And this is what is meant by “I will sow the House of Israel with
the seed of man and the seed of animal,” and the spirit of man
rises upward while the spirit of the animal... yet there is
superior advantage and greater power in the level of animal
when its evil is transformed to good through teshuvah from the
depth of the heart, that it is able to elevate the soul called man.
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For its root reaches far higher than the root of the G-dly soul, for
the light of the souls even of tzadikim is only in the category of
the light of Chochmah, called father and source of all the births
of souls, as written “You are children to Hashem,” which is the
level of the mochin of Abba within Zeir Anpin of Atzilus called
Adam of Atzilus.

But the root of the level of “seed of animal,” which is the nefesh
ha-teva’is, although its hewn source is only from the externality
of the Face of the Ox, nevertheless because its ultimate root is in
the beasts and animals of the Merkavah before the world of
Tikkun of the supernal Adam, it is far higher.

And therefore the baal teshuvah draws the Essence of Hashem
with greater force than the souls of tzadikim, to the point that “in
the place where baalei teshuvah stand, complete tzadikim cannot
stand.”

Just as the animals of the Merkavah carry the Throne.

And this is what David said: “And I was a beast with You,”
meaning the animal below intellect whose root is the great
Behemah above intellect, which is the essence of the point of
will higher than reason and knowledge of Adam.

And this is the meaning of “Man and animal You save,
Hashem.”

[NOTE Summary
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These teachings explore how the inner structure of the soul ascends, transforms, and connects to holiness at
increasingly deeper levels. The Mitteler Rebbe begins by explaining that the letters of thought and speech are
unlike the emotions. Emotions have a clear lineage from Chochmah and Binah, and therefore the light of
Chochmah can refine and purify them. But the letters of thought and speech come from a place much deeper
than intellect, rooted in the essence of the soul itself. Because they stand above reason and will, they do not
become refined automatically when the emotions become refined. Instead, they remain unchanged and can

form a surrounding barrier of impurity around the soul.

This is why a person can refine their emotions through contemplation, prayer, and the light of wisdom, and yet
still struggle with stubborn negative thoughts or traces of corrupt speech from earlier times. These letters have
no internal vitality from intellect or emotion, so the illumination that reaches the feelings cannot reach them.
They remain like stones in a wall, enclosing the soul and preventing its ascent.
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This is the deeper meaning of the image of the “wall of the daughter of Zion.” The inner faculties of the soul
ascend to holiness, but the outer garments of thought and speech stand like a wall surrounding the city,
unmoved and untouched. Only the deepest expression of the soul, tears, has the power to penetrate this wall.
Tears come from a place beyond intellect and beyond emotion. When the soul feels a pain or yearning so great
that the mind can no longer contain it, the hidden essence spills outward in the form of tears. Because this level
is beyond all impurity, it can wash and elevate even those hardened letters that otherwise cannot rise.

This same principle explains the power of the Ketores. Sacrifices can elevate the inner life of the animal soul,
because sacrifice corresponds to emotional refinement. But the Ketores reaches even higher. Its purpose is to
transform the eleven harsh forces, corresponding to the outermost shells that cling to thought and speech.
Because the Ketores draws from the highest encompassing light, above Chochmah, it can uplift what
Chochmah itself cannot reach. This is why its fragrance affects the soul rather than the body, for its refinement
operates on the deepest and most concealed layers of spiritual expression.

The later teachings explain why the refinement of the emotions must always come before the refinement of
thought and speech. When the emotions rise through the light of wisdom, they take with them their own inner
vitality, the part of the letters that serves as vessels for feeling. Once this inner vitality has risen, only the
outermost husk of the letters remains. That husk, now emptied of inner life, can be elevated through the
Ketores. If a person attempted to elevate the letters before refining the emotions, the letters would still be filled
with untamed vitality and could not be lifted.

The teachings then move into a discussion of prayer and the dual form of self-sacrifice found in Shema. One
form belongs to the divine soul, which naturally cleaves to its Source. The other is the self-sacrifice of the
animal soul, which rises out of its natural desires and offers itself to G-d. These two movements correspond to
two kinds of surrender. The divine soul surrenders in the unity of “Hashem is One,” which is a surrender into
pure G-dliness that transcends all worlds. The animal soul surrenders in “with all your soul,” rising from its
own physical grounding to connect to its root in holiness. This second surrender is more difficult and brings a
greater elevation to the divine soul itself, for the divine soul is uplifted by the transformation of the animal soul.

Finally, the teachings reveal the mystery of why transforming the animal soul lifts the divine soul higher than
the divine soul could ever rise on its own. The reason is that the animal soul originates from the level of the
supernal “beast” of the Merkavah, from a rung that existed before the world of rectification. This root stands
above the divine soul’s root. Therefore, when the animal soul returns and is elevated, it carries the divine soul
with it to a place the divine soul could never reach alone. This is why a person who returns from below can
reach a place that the wholly righteous cannot. The divine soul gains new wings from the struggle and ascent of
the animal soul, and together they rise to a higher unity than either could achieve alone.

Practical Takeaway
Every inner struggle has spiritual purpose. When a person transforms a coarse desire, breaks a negative
thought, or lifts a fallen word, they do more than cleanse the blemish. They raise their entire soul to a higher

Powered By: ChassidusNow.com

53


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe

a2000 YW

7''o2

level than the soul ever reached through its natural purity. Do not be discouraged by stubborn thoughts or
repeated challenges. These are the very materials that allow the soul to soar beyond its natural limits. Refining
emotions through contemplation and prayer is the essential first step, but when deeper impurities rise, tears of
sincerity and yearning can wash and lift even the most stuck parts of the self. Transformation of the lower self
does not merely clean; it elevates the higher self to realms once inaccessible.

Chassidic Story

The Mitteler Rebbe once met a chassid who came to him in great distress. The man described his constant
battle with distracting and negative thoughts in prayer, and he cried over his inability to quiet his mind. Instead
of rebuking him, the Mitteler Rebbe listened deeply and then said gently that these thoughts were not signs of
failure but signs that his soul was being called to a higher labor. He explained that each impure thought, when
resisted and redirected, becomes a stepping stone that lifts the divine soul higher than peaceful contemplation
ever could. He told the man that these struggles were a compliment from Heaven, showing that he had the
strength to refine them, and that through this refinement his soul would be raised to levels even the calmest
saint could not reach. The man left with comfort, understanding that his tears and effort were themselves part of
the ascent the Mitteler Rebbe describes in these teachings. END NOTE]

C)

And this is also the root of the matter of offerings, as written: “A
man, when he brings... from the animal.” At first glance it is a
wonder how can the soul of a human be atoned by bringing an
animal, which has no comparison to him?

And how can sprinkling the blood and burning the fat of a
physical animal rectify and restore the Divine image of the
human that he damaged through sin? The meaning is: “A man,
when he brings from the animal” the “man” is the Divine soul,
in the image of God, which has the power to elevate the animal.

At first the human level of Mah, the order of rectification
elevates the animal, the level of Ban that fell in the shattering of
the vessels, refining it through offering its fat and blood in the
fire from above. Only “man” can perform this elevation.

And so in man: the Divine soul elevates the animal soul, lifting
it from its coarseness so it may stand before God as an offering.
Prayer was instituted in place of the offerings, especially “with
all your soul.”
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But after the human elevates the animal on the altar, then the
animal elevates the human, lifting him higher than the level of
“man,” correcting the root of his soul, adding a new light to the
level of Adam above.

This is the meaning of “a pleasing aroma to Havayah,” for it
draws a new light into Adam of Atzilus, which he did not have
before from the root of the animal in the realm of Tohu above
Tikkun.

Therefore, after the animal is offered, it elevates the person
upward to his true root. Likewise in eating: first man elevates
the food, then the food elevates him.

But teshuvah is higher even than offerings, for teshuvah
transforms the evil itself to good like ketores, which turns “the
poison of death” into “the spice of life.”

(82)
And this is why all offerings require the north side, as it is
written concerning the Korban Tamid: “And he shall slaughter it
on the side of the altar, northward.” At first glance it would
seem more fitting for slaughter to be in the south, the aspect of
kindness on the right side.
As is known regarding the chariot: the face of the lion is on the
right (chesed), and the face of the ox is on the left (gevurah). So
too in the encampments, south is kindness and north is gevurah.
But on the contrary this itself is the reason, for all divine flow
downward comes only through the constriction of gevurah. This
is also the reason the Shulchan is in the north, since blessing
descends from that side.
And this is also why all offerings require the north because
from there God commands the blessing and the drawing down
caused by the offering. The Tamid rises to its root in the face of
the ox on the left, and that elevation draws the flow from the
north.

Through the priest offering it, supernal kindness is drawn into
all the worlds. And this is the meaning of “tzafonah” with a heh
the final heh of the Name, which is the constriction of Elokim,
“with the heh He created them.”
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This heh is the constricted radiance of Havayah as it enclothes
the chariot of the lion and the ox through the Name Adnai.
“Tzafonah” means the heh is hidden there from which divine
flow can emerge.

And through this very concealment the blessing can be drawn.
But we must understand the phrase “northward before Havayah”
how can “before Havayah” relate to the north, which is gevurah?

The idea is that through the concealment and contraction of the
divine light in the final heh, the ofanim and chayos roar with
great tumult, and the more distant they are, the more they yearn
upward to be included.

And this is how the chayos lift the Throne higher than the level
of Adam. Therefore from this north-heh comes the cause of the

great ascent of the offering rising “before Havayah,” above the
level of Adam.

This is the meaning of “a pleasing aroma to Havayah of
Tikkun.” And similarly, prayer was instituted in place of the
offerings.

As explained above in “A man and an animal You save,
Hashem,” the animal soul rises to God in prayer, in the service
of the heart of flesh, and becomes included in the fiery love the
flame of Yah together with the Divine soul.

This happens when the Divine soul shines within the vessels of
mind and heart, until even the coarse physical heart is refined
and ignited with natural warmth and is absorbed into the
supernal flame.

The two souls then cleave together, as explained elsewhere on
the verse “Draw me after You, we will run.”

(22)
And this is the meaning of “A man who offers from the animal”
that the man is the one who offers and elevates the animal. And
this is through the divine comprehension specifically of Yichud
Tata, as explained above.
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So too the Divine soul, which is called “man” in the image of
God, offers and elevates the animal soul so that it may be
included in Oneness. And this elevation of the animal soul is
like the elevation of the Tamid offering.

For the animal soul first rises through fiery passion, natural
yearning, and thirst in Pesukei d’Zimra and the two blessings
before Shema. Afterwards it rises in the flame of Yah during
Shema and Shemoneh Esreh.

And just as the blood of the Tamid is sprinkled in the north
before God, so too the blood of the animal soul is “sprinkled” on
the north of the supernal altar before its offering.

Meaning: all natural heat, foreign desires, and strange passions
in the blood of the left chamber must be burned away so that the
heart wants only God. This is the sprinkling “in the north before
Hashem,” the north—heh above Havayah.

For although the man elevates the animal soul, nevertheless
through this the animal soul elevates the Divine soul higher than
its own root, just as the animals of the chariot raise the image of
man above them.

Because the root of the animals and beasts of the chariot is in
Tohu above the level of Adam of Tikkun.

And for this reason all offerings require the north, whose root is
in the supreme gevurot of Tohu, above the chasadim of Havayah
of Tikkun, from which new blessing is drawn down into
Havayah.

As it is written “a pleasing aroma to Havayah.” And similarly,
through the offering of the animal soul by the sprinkling of its
blood in the north, there is an elevation of the Divine soul above
its own root.

This place is above the level of Adam Elyon, from which all
Divine souls originate. And this is as explained earlier.

And this elevation is specifically through the arousal of the
animal soul from the comprehension of Yichud Tata. For from
this specifically the Divine soul rises higher than its source.
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Even though the arousal of the Divine soul is far above this in
the essential bittul of Yichud Ila nevertheless the elevation
comes from the animal soul.

And this is the meaning of “Man and animal You save,
Hashem™man is the Divine soul, animal is the animal soul, and
together they are saved, as explained.

For man elevates the animal this is God’s salvation that gives
man strength to elevate it. And God also “saves” the animal by
raising it above its source.

Thus both are saved. And this is the meaning of “Give strength
to God” to the Name Ban and “Man and animal” (Mah and
Ban) You save both.

As they said: “The Ark carried its carriers.” What the chayos lift
is from the power of the higher source and thus the uplifting
returns to lift the one who lifts.

()
And with all this, one can understand what is written in the
section of Shema: the three levels in love “with all your heart,
with all your soul, and with all your might.”
For it is known that there are two chambers in the heart: the
right chamber where the blood does not flow, only the “breath
of life,” which is moist, simple air, whose source is in the brain
of Chochmah, which is cold and moist, where the divine soul
dwells.
And the second the left chamber where the natural soul dwells
in the element of fire, as it is written: “For the blood is the soul,”
for the soul depends on it, and it is called the natural life of the
flesh.
Its source is in the brain of Binah, which is hot and dry, and this
is the natural heat in the heart, where thirst and yearning burn
with the fiery heat of nature.
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(And the flapping of the lungs blows upon the heart to cool it,
for if not, it would be consumed by its heat.) From there come
all desires and cravings of foreign fire.

And when he is aroused with love of God, this is what is meant
by “with all your heart”with both inclinations, specifically in the
left chamber, with felt thirst and longing in the actual heart of
flesh.

As it is written: “My soul thirsts for You, my flesh longs for
You”from the element of natural fire which rises upward,
despising all foreign desire and wanting only God alone.

And it does not want to remain below at all, like “My flesh and
heart yearn,” and this resembles the “fire of the altar” which is
the fire from below; in truth, this is like the blood of the Tamid
that is sprinkled.

And this elevation of the blood in the heart upward is through
the soul in the brain, which comprehends Divine comprehension
in Yichud Tata, such as in the greatness of God during Pesukei
d’Zimra and the two blessings preceding Shema.

For through this: “spirit brings spirit,” and “spirit is drawn,”
meaning that a flow comes from Above downwardlight of the
soul in the brain extending to the right chamber of the heart,
which is the spirit of life.

A revelation of Divine light with great additional vitality, for
every elevation through bittul ha-yesh to ayin draws down ayin
to yesh, as is known.

And likewise here: through the nullification of foreign desirefire
that rises upward from the blood of the animal soul through
contemplation in Yichud Tata, the Divine light is drawn down
from Above into the soul in the brain and then to the right
chamber.

This causes it to be “below as Above,” meaning: the increased
Divine light in the soul comes specifically from the offering of
the blood of the animal soul.

And this is the love of “with all your soul” which follows “with
all your heart,” specifically.
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As is known regarding Nefesh—Ruach—Neshamah: Nefesh in the
liver (and this is in the left chamber of the heart), Ruach of life
in the right chamber, and Neshamah in the brain, whose root is
in Chochmah.

And its primary root is in the brain of Chochmah, the power of
Mah in the soul, where the first revelation of God’s light rests
therefore it is called “the lamp of Hashem.”

And this additional light in the soul comes specifically through
the love of “with all your soul,” derived from the love of “with
all your heart,” and through the light of Torah which emerges
from Chochmah.

And as it 1s written: “And these words... and you shall speak of
them,” for through speech the breath of speech ascends upward.

And likewise the meaning of “with all your soul”rises through
elevation first, as in “the spirit of man ascends upward,” and this
draws spirit to the heart.

And according to the above, man offers this is the spirit of life in
the heart whose root is in Binah, in “Hear O Israel.” And
afterward, in the love of “with all your heart,” the animal soul
elevates the spirit of life in the love of “with all your soul.” This
is the matter of the lamps.

And upon the elevation of the soul in the brain is the love of
“with all your might.” And there are masters of Scripture,
masters of Mishnah, and Talmud and to each person his Ruach
and Neshama shine specifically from the light of Torah.

(72)
And with this one can understand the matter of the order of the
arrangement: why the blood of the Tamid comes before the
preparation of the two lamps, etc.
For it is known that souls are called “lamps,” and the general
community of Israel are the seven lamps of the Menorah.
And the entire concept of lighting the lamps is only to illuminate
the light of Chochmabh in the head to the attributes of the “spirit
of life” in the heart, as explained above.
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Therefore, the blood of the Tamid precedes, for only through it
can the lighting of the lamps occur just like the love of “with all
your heart,” which causes additional light in the “spirit” of the
heart, which is “with all your soul,” as above.

(But the matter of why the preparation of the five lamps comes
before the blood of the Tamid, and the preparation of the two
lamps after the blood of the Tamid, is as follows:)

The “preparation” is preparing them with oil and wick so that
they may burn properly; and so it is with souls: their preparation
is the “oil of Chochmah,” and the wick is the attributes, so that
the light of Chochmah may shine in the attributes.

And it is known that at night he would light all seven lamps, but
in the morning, when light of Chochmah and Chesed shines on
its own as written: “The morning is my light,” and “Torah is my
light”then the light of Torah shines in Israel, who are called
lamps.

Therefore only the sixth lampYesod, the channel from which the
primary illumination of souls comes is lit in the morning.

And this 1s why the preparation of the five lamps corresponding
to the middosis first, for they must be ready to receive from
Chochmah; this reaches until Hod alone (“Binah spreads until
Hod and no further”), which is “Shema Yisrael”’Binah that enters
the heart, preparing it to receive the light of Chochmabh.

But the lamp has not yet been lit; only after the blood of the
Tamidthrough which the light of Chochmah—Binah is drawn into
the middos, can the preparation of the two lamps occur.

For these two lamps correspond to Yesod and Malchus the
actual lighting of the sixth lamp, which illuminates Malchus, the
collective souls of Israel, who are literally called lamps by the
light of Chochmah of Torah.

Therefore the preparation of the five lamps is before the Tamid,
for man first offers the “beast”; if not for these five lamps the oil
and wick, as in “Oil on your head”the blood in the heart would
not rise.
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And only after the blood of the Tamid can the preparation of the
two lamps and the lighting of the sixth lamp occur, for through
this the “beast” elevates the “man,” drawing light from
Chochmabh.

And this 1s why the blood of the Tamid is positioned between
the preparation of the five and the preparation of the two lamps,
as explained.

(72)
And now we can understand the order that the preparation of the
two lamps precedes the Ketores, which is the concept of “with
all your might.”
For it is known that in the order of nefesh—ruach-neshamah, the
nefesh is a chariot relative to the ruach, and the ruach relative to
the neshamabh.
And just as from the love of “with all your heart” one reaches
“with all your soul” (the blood of the Tamid, which precedes the
two lamps), so after the love of “with all your soul” one reaches
“with all your might.”
The simple meaning of “with all your might” is “with all your
money,” for some people love their money more than their very
selves.
And this is the mitzvah of tzedakah, which is from one’s toil.
Even though the soul is more precious than money, the act of
tzedakah with one’s money has a far greater power than that of
one’s body or soul.

For although the divine soul is called “lamp of Hashem,”
shining in the mind and heart with deep inspiration, the physical
act of tzedakahthough only a bodily deedhas a higher root than
the very source of neshamah in the mind.

Through this, the neshamabh is given additional light, and its
ascentits level of “man”rises above the level of “man” entirely,
illuminating even in the level of Y-H.

And this is through tzedakah, as it says: “Through righteousness
I shall behold Your face,” meaning that the Face of Havayah
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shines into the soul, as written: “May Hashem shine His Face
upon you.”

And it says: “Your righteousness shall go before you,” and
“Righteousness exalts a nation,” and many similar verses.

A general proof is that all mitzvos are called “tzedakah,” as it
says: “And it shall be righteousness for us when we observe to
do,” and regarding Avraham: “to do righteousness.”

For mitzvos are primarily in action alone, and the action is the
essence, even without intent, since the reasons for mitzvos are
not revealed now until the future time.

As Rashi explains “May he kiss me,” because their beginning is
wedged in their end, as it says: “The end of the matter... fear
God and keep His commandments for this is man.”

Because action is the “end of all,” it contains the power of the
primal beginning, which precedes Chochmahthe power of mah
of Adam, called neshamah.

And this is the matter of the Ketores. Its eleven ingredients are
entirely inanimate and have no taste, and cannot serve as food to
bind the soul’s life to the body.

They only have a strong scent when burnt, and the scent
“restores the soul”’meaning it returns the nefesh to its essence,
reviving it.

Until it returns to illuminate the vessels of the mind in
Chochmah, where the neshamah resides.

This is why it is said that “the soul benefits from scent, not the
body,” for the body receives life only through food that becomes
blood, but the neshamah receives life from the essence of nefesh
through fragrance.

For the action of scent is to be the beginning of the revelation of
the soul’s light in the mind so that it should not depart from the
mind, but return into greater revealed vitality.
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And this is far above the vitality that comes from food, which
only strengthens the external aspect of the mind as material for
form.

And this is the root of “bread” of the offerings, as written: “My
bread for My fire,” for bread strengthens the mind, and this is
connected to the “three rulers mocha, etc.”

But the level of makif of chayah and yechidah is specifically
through the scent that restores the nefeshthis is the Ketores,
which is above the offerings.

As it says, “the neshamah enjoys it, not the body,” for this is the
inward level that illuminates the koach mah of Chochmabh.

(")
And this is the concept of the mitzvos, which are like the
concept of the Ketores, for the mitzvos are in the category of
physical action, entirely in the level of inanimate matter, which
is the acceptance of the yoke to do the will of the King alone,
without reason or intention, only to make pleasure for the King,
as they said, “I said and My will was done.”
And as explained above that the reasons of mitzvos are hidden,
from this the mitzvos ascend and reach above like the level of
scent that restores the soul, like the statement of our Sages:
“Pleasure before Me, for I said...,” meaning the pleasure is like
the fragrance of Ketores that draws down return and restoration
from the concealed essence into greater revelation.
So too through the mitzvos, called “scent,” they restore to the
Essence of the Infinite One, drawing forth added light from the
hidden essence into revealed form in the name Havayah, and
this is the essential idea of mitzvos: to add new light in the name
Havayah.
As explained elsewhere regarding “mitzvah” in the
transformation of At-bash of the name Havayah, that the letters
mem and tzadi are now in a concealing garment, and in the
future they will be revealed.

7''o2

22823 PTTOYY NIIaR 7273 7YRT X
W3 °93 D3 PINNY 22X1T *T7oVY 977y TARY
7RG M R i nivna pa s

°22 7R N1N2 MW

N3 WY 02 2027 ,NNRT ON7T WY N
RN POPY A 1Y V1T 00 Iy ond
"D.

M7 NIMR2 R AT 0T R NN 28
Ta APYRPY NI0RT NI WHIT DYY? 1WRT
niaaRa.

NN XY MINT R?] 390 NI TRYITY WY
277) 10 RINT A7 192 YRIY e Nl

NigRT MY NI T 3 10 NIXRT T N
"3 Xp?Y2 ONiT PN DM Wiy PN 0
Ton 1187 NIY? W 1Y Yapny o Ny

7212 1"N3 NYY? P 3I0) OYY 073 7273
"2 11X AP VRRY.

T2ynY VI A7 AT 23T N0 Nign MyuT 70
M1 9T N3 W3 DY WD 17 N2 9
NLRT A 12 13 71 1M 13 TRTRY 7197
MNYYD 09y A9ynon nAWm AT 1WRT
2713 012 93 7.

O"N DYY7 WRT 17 KR NI¥HT TV T2
D797 3R X 199N YR MY XT3
T a2 NP2 M1937 NN,

™11 DR WD IR 90N NigRT 13 Ry N
N7 7972 RITY MEH 1Y IR aipRa Urnd
RQR w272 ARY X7 3 "W oW WA

"3 1930 TNV,

Powered By: ChassidusNow.com

64


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe
S9N YR

And automatically additional light is drawn into all the worlds of
Atzilus, Beriah, Yetzirah, Asiyah, which correspond to the four
letters of Havayah: yud in Atzilus, hei in Beriah, etc.

And this 1s the meaning of “righteousness exalts a nation”: the
tzedakah that Israel do, meaning all mitzvos done in physical
action, called tzedakahexalt them higher and higher beyond even
the level of Chochmah, because the beginning is wedged in the
end.

As written: “The end of the matter... fear God...,” which relates
to the scent mentioned in the mitzvos of action, as known in the
meaning of “he smelled the scent of his garments,” meaning the
garments of mitzvos, and similarly “the scent of your oils,” like
the scent that restores the soul, serving as the root for the light of
Chochmabh.

As it says, “Through tzedakah shall I be established,” and “May
the pleasantness of Hashem... and the work of our hands
establish it,” for the end of action is rooted in the primal
beginning.

And this is the meaning of “One hour of teshuvah and good
deeds in this world is better than all the life of the World to
Come,” for teshuvah that transforms evil to good is also like the
ingredients of Ketores.

And with all this we can understand the order of the
arrangement: that the blood of the Tamid precedes the two
lamps, meaning like the love of “with all your heart,” the
elevation of the blood in the left chamber, before the lamps
through which the light of Chochmabh is drawn into the emotions
of the heart, the love of “with all your soul,” called the lighting
of the lamps, for “spirit draws spirit.”

And the lamps precede the Ketoresmeaning the love of “with all
your soul,” the intellectual soul, through which one reaches the
love of “with all your might,” in the act of tzedakah, which is
the essence of the mitzvos in actual deed.

And this is like the scent of Ketores, for mitzvos without
revealed reason are like the scent of Ketores that restores the
soul, which is far above even the light of Chochmabh.
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And these are the three levels ascending one above the other: the
blood of the Tamid, the lamps, and the Ketores, which
correspond to “with all your heart,” “with all your soul,” and

“with all your might,” as explained.

(t2)
And now one must further understand in the order of the
Ma'arachah why it says that the Ketores precedes the limbs of
the Tamid, that the limbs of the Tamid are after the Ketores,
while the blood of the Tamid is before the lamps and Ketores,
and there is an interruption between the blood of the Tamid and
the offering of its limbs through the lamps and Ketores. Why
interrupt between the sprinkling of the blood and the burning of
its limbs with the lamps and Ketores?

But first, one must understand deeper the root of the concept of
mitzvos, which are called “tzedakah,” as explained above.

For it is written, “He put on righteousness like a coat of armor,”
and a helmet of salvation on His head.

For just as armor is made of many scales joined and attached to
one another until they become one, and originally each piece
was separate until they were connected, and thus the armor
becomes strong and protects from arrows absorbing them within
the joined parts so they do not reach the body to kill so is the
analogy for the garment of tzedakah.

For every coin one gives to a poor person to keep him alive
arouses supernal mercy, for whoever has compassion... and this
becomes a shield and protection from supernal accusers who
shoot arrows to kill a person.

And the Sages said: each coin joins to a great sum that is, they
attach together from every act of tzedakah, from every coin and
coin, to become like armor of scales.

For in giving the coin there is a nullification of one’s will, giving
of his life-energy to the poor from compassion, and supernal
mercy is drawn for each coin.
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And afterwards they all join to a great calculation and become
like armor whose glued scales are very strong to protect from
the accusatory arrows of the external forces.

And so it says “Your righteousness will go before you,” like
armor that walks before a person to protect him.

And similarly, “Like a shield of favor You crown him,” and as
they said “A mitzvah protects and saves...” so too tzedakah
saves from death, spiritually and physically.

And this is the meaning of “He put on righteousness”: the
garment of tzedakah is like armor that withstands all accusers.

And from this we may understand that mitzvos, which are called
tzedakah, are also specifically in the form of armor of scales,
because mitzvos are divided into 248 positive commandments
and their details, 365 prohibitions and their details, and each
mitzvah draws a supernal unification called tzedakah.

And when they join together, they become like armor, glued
scales, forming a strong protector from all accusations.

And this 1s “He put on righteousness”from the mitzvos as armor.

And just as tzedakah involves nullifying one’s will to give life to
the lowly spirit, and for every coin etc., so too by nullifying
one’s will to do the will of his Creator in each mitzvah, supernal
tzedakah is drawn from beyond the measure of strict justice to
enliven the worlds called tzedek hei.

And this becomes a general makif like a shield, as it says: “For
You, Hashem, are my refuge.”

And this armor is stronger for battle than the makif of the light
of Chochmah, which is called “a garment of light,” though
Torah protects even when one is not engaged in it, as written
“when you lie down it shall guard you.”

(72)
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And behold one must understand what is stated at the end: “and
a helmet of salvation on His head.” What is the connection
between the helmet of salvation that is on His head and the coat
of armor made of scales upon His body?

And one must first introduce an explanation of the verse “an
adorned crown of glory is gray hair, it is found in the path of
righteousness.”

And we must understand what connection there is between “a
crown of glory is gray hair” and that it is found specifically “in
the path of righteousness,” implying that specifically from the
level of tzedakah there becomes the crown of glory of gray hair.
This is at first glance a wonder.

However, first we must understand the meaning of “the glory of
gray hair,” for the grayness is itself the glory of the face, like
“the splendor of the face of the elder.”

Thus, the adornment and beauty of the face flows from the
grayness, which is the beard.

If so, it should have said “the glory of the face is gray hair,” like
it says “the splendor of the face is the elder.”

And further: what is the meaning of “a crown of glory is gray
hair,” whose simple meaning is that the gray hair receives its
glory from something else that there is a crown of glory
belonging to the gray hair?

This is the source of the splendor of the face of the elder and the
gray hair.

And this is the concept of “and a helmet of salvation on His
head,” from which there flows illumination and beauty to the
face of gray hair.

For we see with our eyes that when the elderly person puts on
the hat upon his head, the radiance of his face shines in its
grayness, and it is called “the glory of gray hair,” far more than
the splendor that comes from the beard itself.

As it says “and hats you shall make... for glory...” etc.

And this is called “a crown of glory,” meaning a crown for the
glory of gray hair, which comes specifically from the helmet of
salvation upon the head.
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And this is the meaning of “a crown of glory is gray hair it is
found in the path of righteousness,” that from the deeds of
tzedakah or the deeds of the mitzvos, which are called tzedakah,
there comes and is found this level of “a crown of glory of gray
hair.”

And this is a great wonder, for the mitzvah and tzedakah is
called a garment of armor of scales, which is a garment of the
body to protect it from the arrows of the external forces as
explained in “He put on righteousness like a coat of armor.”

How then can this produce the crown of glory of gray hair,
which comes only from the helmet of salvation upon the head,
which is above the armor of scales?

And how then does it say “in the path of righteousness is found
the crown of glory”?

And it emerges that the two verses““He put on righteousness...”
and “a helmet of salvation on His head”and “a crown of glory is
gray hair, found in the path of righteousness,” contradict each
other.

And furthermore: how is it possible that from the garment of
armor there should be drawn the crown for glory?

And this will be explained.

(v2)
However, behold one must first introduce an explanation of the
concept of the illumination of the face, in which there are two
levels. The first is called “the glory of gray hair” or “the
splendor of the face of the elder,” meaning an elder who has
acquired wisdom, for the splendor and beauty in the face comes
only from the inner aspect, the power and light of the source of
wisdom that shines in the face, as it is written “the wisdom of a
man illuminates his face,” and it is called “face” by reason of the
inner aspect, as is known.
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But since it comes from the state of concealment into revelation,
the face shines, for when the blood gathers into the face, the face
brightens. And the gathering of blood comes from two causes.
The first is from above to below, and that is because of the
renewal of the power of wisdom and intellect in his brain; when
the elder acquires new wisdom from its source, from the level of
the power of comprehension, from concealment into revelation,
then the inner aspect of wisdom is revealed in the face.

From this the soul is aroused with wondrous joy and a very great
delight, until because of this the blood gathers in the face, which
is the revelation of the inner delight and joy of the soul that
comes into the face in revelation.

Like Rabbi Avahu who found a new teaching and his face
brightened, and similarly “the skin of his face shone.” But this is
only the joy and delight that come from the light and source of
wisdom called “the wisdom of man,” like the joy in discovering
a new idea.

And it follows that this illumination of the face comes from
above to below, when an additional new light of wisdom flows
into his brain. This is what is called “the splendor of the face of
the elder,” and so also “the glory of gray hair,” for every wisdom
that flows from the innerness of its source is called elder and
gray hair.

And so it was at the giving of the Torah, “from the light of His
face He gave it to us,” as it says “face to face did the Lord speak
with you,” and “may the Lord cause His face to shine upon
you,” meaning the revelation of the inner light of His wisdom in
the Ten Commandments.

About this is written “the wisdom of the supernal man
illuminates His face,” referring to the supernal face of the man
of Atzilus, which is drawn from the inner pleasure and delight of
the Essence of the Emanator, similar to the imagery above of the
illumination of the face below when a new light of intellect is
drawn.
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And this is what the sages said: at the giving of the Torah He
appeared to them as an elder, but at the sea He appeared to them
as a young warrior. “The glory of young men is their strength,
and the splendor of the elder is gray hair.”

Meaning like an elder who has acquired wisdom in Torah; this is
called “the splendor of elders,” and “the splendor of the face” is
the elder.

And so it is for every individual who receives from the light of
His supernal face even now, for the inner power of chochmah of
his soul shines from the supernal face, since His words are alive
and enduring, and Israel are bound with the letters of the Torah,
just as at Mount Sinai.

(And similarly regarding the pilgrims, “all your males shall
appear before the face of the Lord,” and just as he comes to see,
so he is seen, and now the three prayers, etc.)

And this is also the concept of lighting the candles of the
Menorah in the Temple, which is to illuminate the souls of
Israel, which are called “the candles of the Lord,” that they
should receive from the illumination of His supernal face an
additional new light in the inner light of wisdom in their souls,
to shine within the emotions of the heart.

[NOTE Summary
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The Mitteler Rebbe explains that the entire structure of Divine service revolves around elevating the nefesh
haBehamis through the nefesh Elokis, in the same way that offerings elevate the animal upon the altar. He
teaches that when a person arouses the natural, fiery passion of the heart and directs it toward Hashem, it
becomes analogous to the burning of the dam and cheilev of the sacrifices, which rise upward in a flame. This
fiery emotion is the foundation of bechol levavcha, where both inclinations are directed upward.

Once the natural fire of the heart is lifted through contemplation and prayer, it awakens a higher level of Divine
light that flows downward into the “right chamber” of the heart; this is bechol nafshecha, the drawing down of
new light from the soul’s root. The upward movement of the animal soul awakens a reciprocal descent of
Divine vitality into the godly soul. This is the spiritual equivalent of the order in the Temple: the throwing of

the blood of the constant offering precedes the kindling of the lamps.

From this, the Mitteler Rebbe derives the meaning of nishmas adam ner Hashemthat the soul is like a lamp
whose purpose is to draw the light of wisdom into the emotions. Without the elevation of the lower fire (the
“blood of the heart”), the higher illumination of wisdom cannot descend. For this reason, the morning service
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begins with the fiery ascent of the heart in Pesukei DeZimra, followed by the drawing down of Divine light
during Shema and Shemoneh Esrei.

After this comes bechol meodecha, which the Mitteler Rebbe identifies with the level represented by the
ketores. The incense is unique, for its power comes not from something edible or life-sustaining, but from
fragrance alone, which brings the soul back to its essence. This corresponds to the Jew’s capacity to rise beyond
comprehension, beyond emotion, to the deepest point of commitment expressed in charity and mitzvos in
action. Action, being the lowest realm, is in truth rooted in the highest, “the beginning wedged in the end,” and
therefore mitzvos are called tzedakah. These acts draw down a light even higher than the illumination of
wisdom, just as scent reaches deeper into the soul than food. The Mitteler Rebbe further explains the intricate
Temple order: the blood of the offering, then the five lamps, then the two lamps, then the incense. Each stage
represents a higher rung first the elevation of the animal soul, then preparation of the emotions for illumination,
then the full kindling of Divine light within the heart, and finally the transcendent revelation elicited through
mitzvos and self-transcendence.

Practical Takeaway

The Mitteler Rebbe is teaching that the journey of the heart in serving Hashem is a structured ascent. First,
awaken the raw, natural fire of the heart direct your emotions upward. Next, allow the light of your soul to
descend into that awakened heart through contemplation and prayer. And finally, express your deepest devotion
through practical mitzvos especially tzedakah which lift you to a place even higher than contemplation. Action
rooted in sincerity draws down the deepest Divine light.

Chassidic Story

When the Mitteler Rebbe was very young, he once asked his father, the Alter Rebbe, why the incense service
was considered higher even than the offerings. The Alter Rebbe answered only indirectly, telling his son that
when he grew older and learned to “listen with the inner ear,” he would understand.

Years later, during a famine in White Russia (documented in several letters from that period and preserved in
Igros Kodesh Admur HaEmtza’i, vol. 1), the Mitteler Rebbe traveled for weeks collecting funds for starving
families. Despite his fragile health, he refused to rest, saying that “one coin given with a broken heart rises
higher than a thousand fiery meditations.”

At one point, upon receiving a small copper coin from a poor tailor who apologized that it was all he had the
Mitteler Rebbe held the coin for a moment and burst into tears. He later explained to his chassidim that this
single coin had “risen like the incense” before Hashem. It was not the amount but the self-giving that made it
ascend to the highest realms. This story was recorded and transmitted by chassidim close to the Mitteler Rebbe
and appears in variations in the collection Migdal Oz (section on the Mitteler Rebbe) and in oral traditions
quoted by early Lubavitcher chassidim. END NOTE]
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But behold, the second level in the cause of the shining of the
face, which is not from the light of wisdom, is that which comes
from below to above, and it is because of the joy that comes in
the inner heart specifically, such as when one is moved by a very
good and wondrous piece of news,

Or by wine that gladdens the heart, and the blood of the heart
ascends to the face from below to above, until his face becomes
bright and reddened with great light and abundant joy, much
more than the brightening of the face that comes from the
discovery of a new idea and new wisdom mentioned above (and
as explained elsewhere on the verse "y 227 nnt> 12" that it
causes the face to shine more than oil, for the oil of wisdom is
called only a brightening of the light of the face alone etc.).

And the matter is as is known: that in the heart there is an inner
and an outer aspect; and the inner heart is united with the inner
mind specifically, and the outer heart with the outer mind just as
an intellectual grasp and contemplation in the outer mind
produces love in the outer heart, as is known. But they are not
always bound as one, for it is possible that one is affected in the
mind but not in the heart at all, as is known to all who labor in
contemplation of the greatness of the Creator, that it will not
always arouse any feeling of the heart except at times, because
in the outer mind and outer heart there is no such unity and
connection.

But in the inner heart there is a constant unity and bond with the
inner mind, and they are truly as one. As we see: immediately
when a person is moved in the inner mind, he is immediately
moved in the inner heart. And this is when his grasp in Elokus is
absorbed in the inner faculty of understanding, in the arousal of
bittul immediately this inner arousal of bittul in the mind is
absorbed in the heart, as in the verse ‘137 "33 27" etc., and
also “nnom 7277 781 °27)” the eye of intellect in the heart.
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And likewise, an inner arousal of the point of the heart
immediately produces an inner arousal of the mind, without any
effort, because they are united as one (not so with external
understanding in the mind). And likewise regarding joy in the
inner heart it produces an inner arousal of the mind. And the
proof is from exceedingly good news that reaches the heart
suddenly, as with the news of Yitzchak to Sarah when her soul
flew out, and with the news of Yosef to Yaakov, as it says “m
Py M7 ete.

For the inner heart touches the essence of the soul itself, which
1s above the vessel of the mind, and is called “the hidden
dimension of the heart,” which is in the right chamber where the
“spirit of life” rests. And even though wine gladdens only the
blood the animal soul in the left chamber, ascending from
below to above nevertheless, through it, the point of the heart
opens and strengthens the mind of wisdom to innovate insights
beyond its natural capacity.

As in the saying “p7717X X710 172387 etc., and as in “old wine for
elders,” which reveals all the inner dimension, called “the two
friends who never part,” for neither has precedence over the
other, and as the saying “the hidden things the mind and the
heart in their inner aspect.” And thus the joy of the inner heart
produces a gathering of blood that ascends to the face from
below to above (in the manner of an Or Chozer), shining the
face even more than the light of the face produced by wisdom
(which is Or Yashar).

And at the giving of the Torah both were together: for in the
light of Your face they saw, radiating from above to below; and
from each word their soul flew upward from below to above in
great joy and delight.
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For the inner faculty of Chochmah in their souls produced the
inner joy and delight in their hearts until they could not contain
their spirit. And from here is the proof that the inner heart is
united with the inner mind whether from below to above,
through the joy of the heart by wine or good news, or from
above through the joy of the soul in the inner mind that flows to
the heart, as at Matan Torah; or as with King David who
“danced and leapt,” and as with “we shall rejoice in Your
Torah,” and as Rabbi Shimon said “rejoice, my soul,” which is
only through the light of Chochmah.

But joy of the animal soul (wine) is something else, as will be
explained. And similarly, the joy of the water-drawing on
Sukkos.

(%)
And this is the meaning of “oil and incense gladden the heart,”
and the question is why specifically oil and incense, and what is
their connection.
It is known that scent restores the soul, which reaches the very
essence of the soul, until added light shines in the wisdom of the
mind.
And immediately this draws new vitality from the mind to the
heart, so that scent restores both mind and heart together.
This is because scent unites the inner mind and inner heart in
one movement, which is seen tangibly with a strong fragrance.
Unlike joy and delight of wisdom, which first shine in the mind
and only afterward reach the heart.
And this is the meaning of “oil and incense gladden the heart™:
through their joining together, the heart is gladdened.
This corresponds to the lights of “incoming light” and “returning

light,” as explained above in the two kinds of illumination of the
face.

For the illumination of wisdom descends from above to below,
like at the giving of the Torah.
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And so too in creation, for “all of them You made with
wisdom,” and this renews creation each day.

And “the wisdom of man will shine in his face” refers to
newfound illumination within wisdom.

This is why Torah is called “light,” for its illumination appears
openly in the face.

But oil refers to the hidden level of wisdom, above the revealed
light, the source of inward delight.

There the joy and delight remain hidden, as in “I was
delightsome with Him.”

And there the heart rejoices together with the inner mind, for the
two are united completely.

Whereas the revealed light of wisdom descends only afterward
to the heart.

But this is from above to below in the mode of direct light, and
likewise from below to above in the mode of returning light.

And this comes through the incense, which is the scent that
restores the soul, rising in returning light to restore the
inwardness and essence of the soul in both mind and heart
together to make a single bond.

And above this refers to the mitzvos, which are called “scent,”
to restore and draw the inwardness of the Infinite even into the
wisdom and emotions of the supernal heart together.

Yet the level of scent alone, although it creates the drawing
down and restoration of the soul, does not bring the hidden light
to revealed radiance called “lamps.”

Only through the oil does one light the radiance from
concealment to revelation, and likewise with joy of the heart
descending from above to be revealed.

It is impossible except through the sacred oil through which the
joy comes into revelation.

And this is “oil and incense,” in their joining: oil from above to
below, incense from below to above, together they gladden the
inner heart unified with the inner mind.
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Therefore it says “will gladden” in the singular, for the two
become one.

This is the difference between the joy of below and the revealed
joy of Torah, like Rabbi Shimon who said “my soul rejoices,”
where joy comes only from revealed supernal illumination.

But the joy of mitzvos rises above to the essence itself, bringing
the hidden essence into revealed illumination.

This is the superiority of scent over food, and Torah is called
bread like food eaten for satiation without inner joy.

Only in the inwardness of Torah, called wine, is there inner joy.

Similarly above, the Holy One is called “heart,” as in “Rock of
my heart,” and although it says “Hashem will rejoice in His
works,” this is incomparable to inner joy.

This inner joy in the supernal heart makes the supernal
illumination of the countenance shine, through oil and incense,
which are Torah and mitzvos.

And chiefly through mitzvos that Israel does below, like the
incense that unites the inner mind and inner heart above.

And automatically “Hashem will shine His face” in the supernal
wisdom, for mitzvos are the nullification of will from something
to nothing.
From below to above they awaken the restoration of the soul so
that the hidden essence becomes revealed supernal light.
This is “for a mitzvah is a lamp,” and afterwards “and Torah is
light.”

(37)
And the root of the matter is that the root of the mitzvos is in the

inward delight and supernal will, called the crown within the
crown.

As in the saying “Yisrael create »”°%7,” meaning they draw forth
the inward will to Him.

For in truth, for there to be will at all is a change and an arousal,
for in His essence He is above even the level of will for will.
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As the will for creation required a great tzimtzum.

But the inner will within the mitzvos is what Israel draws down,
and automatically the external will flows into creation.

And this is the meaning of “If not for My covenant...” and then
it is called »n”’x".

And the mitzvos are in physical place and time, and precisely
because they are in physical action in time and place, within
them is vested the inward delight and essential will.

As it is said: “The Holy One desired a dwelling below,” because
the end of action is rooted in the beginning.

And in order for this will to be vested below, one must arouse it
from the inwardness and essence of the Infinite One, higher than
the source of the will for creation.

Thus the performance of the mitzvah below is rooted
exceedingly high above.

And this is like a pillar that connects the roof with the ground,
joining above and below together.

So mitzvos are a unification of above and below, that the inward
Infinite, which transcends all, be connected to dwell below.

And this is through the inward will of the supernal Mitzvos of
Hashem above, which is vested below.

Therefore they are called the 613 mitzvos of Torah and the
seven Rabbinic commandments, together with 620 pillars of
light.

And 620 is the level of Kesser in which the inwardness and
essence of the Infinite dwells, beyond even the supernal
countenance of Torah’s light.

And this is the idea of the scent of the ketores that restores the
soul, through which the shining of the countenance comes,
through “oil and incense gladden the heart.”

And this suffices.

(3?)
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And this is the meaning of “And he shall wear righteousness
etc.” and “a helmet of salvation on his head,” and at first glance
what connection is there between tzedakah and a helmet etc.
But behold we say “He sows acts of righteousness and causes
salvations to sprout,” which shows that tzedakah is called
sowing and the salvations are the sprouting.

For the meaning of yeshuah is the concept of assistance in the
simple sense, like “one who helps and saves” etc.

And its meaning is also an expression of turning, that a person
turns himself, like “And Hashem turned to Hevel’s offering,”
and likewise we say “And to their prayer He turns” etc.,
meaning He turns toward our prayer when we call to Him.

And included in this is the assistance and salvation against those
who arise, like “From His place He will turn in mercy” etc.

And when a person turns to help, he returns his face with
increased illumination, and therefore it is said in the Zohar in the
explanation of yeshuos that they are three hundred and seventy
lights which shine in the supernal face.

Meaning that these three hundred and seventy lights illuminate
to be the source of the illumination of the supernal face, to be
divided into the two apples etc.

And this is the meaning of “And to their prayer He turns,”
meaning that Hashem shines His face toward us to receive our
prayers, as in “And Hashem turned” etc.

Whereas toward Kayin He did not turn, meaning He did not
illuminate His face.

And so it is with “And a helmet of salvation on his head”: the
meaning of this yeshuah is turning to assist, that His entire
essence and inwardness, so to speak, turns to illuminate His face
in increased inner light.

And this is the revelation of additional light in the chochmah of
the head, which is called the illumination of the face, as
explained above.

Therefore the yeshuah is the source of the illumination of the
face, being those three hundred and seventy lights which radiate
to become the source for the supernal face’s illumination.
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And this is the meaning of “And a helmet of salvation on his
head,” for just as a fine helmet placed upon the head gives
adornment and illumination of the face, so too this salvation,
which is above the chochmah of the head, causes illumination.
Since it is above the head, far higher than the chochmabh, it
radiates into the face; therefore it is called “a helmet of
salvation,” which brings down the illumination from those
lights.

And this 1s the meaning of “And a helmet of salvation on his
head,” referring specifically to the level of keter within keter.
(72)
And behold, the entire essence of the matter of the “helmet of
salvation” that is upon His head which serves as the source of
the illumination of the shining of the Face is specifically
through tzedakah, as it is written: “And He donned tzedakah like
a coat of mail,” and then, “and a helmet of salvation upon His
head.”
For it is explained above that tzedakah and the performance of
the mitzvos which “make His Name” (meaning: they draw forth
the innerness of the Divine Will) have their root in the inner
essence of the Infinite One, blessed be He, such that through
them the illumination of the supernal shining of the Face is
drawn forth automatically.
And this 1s the meaning of “like a shield of favor You will crown
him,” for this is the concept of the “helmet of salvation” upon
His head, which is formed specifically from tzedakah because
“the beginning is embedded in the end.”
And as it is written: “I through tzedek shall behold Your Face,”
meaning the illumination of the Face during prayer is achieved
specifically through the tzedakah that precedes it.
And so we find: Rabba would give a coin to a poor person and
only afterward pray.
And likewise it is written: “Your tzedakah will go before you,
and the glory of Hashem will gather you in,” which is
illumination of the Divine Face.
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And as explained above regarding the ketores and the oil, and in
the analogy of sowing and harvesting: sowing corresponds to
tzedakah “Sow for yourselves with tzedakah™ and the harvest
corresponds to the salvations “reap according to kindness,”
which are the sources of supernal chesed.
And this is the meaning of “the crown of glory of old age.” For
“the glory of old age” refers to the shining of the Face from
chochmah.
But the phrase “the crown of the glory of old age” means the
“crown” the surrounding glory that rises above the shining of
chochmah which is drawn from the “helmet of salvation,” the
supernal source of the shining of the Face.
Therefore it is called “the crown for the glory of old age.”
And with all of this we can understand the continuation of the
verse: “The crown of the glory of old age on the path of
tzedakah it shall be found.”
For it was explained above that the helmet of salvation upon His
head the source of the shining of the Face is drawn specifically
through tzedakah and the performance of mitzvos.
Therefore, specifically through tzedakah is the “crown of the
glory of old age” found meaning: the supernal shining of the
Divine Face.
And this is the meaning of “And He donned tzedakah like
armor, and a helmet of salvation on His head.”

(%)
And behold, after all the above, the reason will be understood
for the order of the Tamid offering that the blood of the Tamid
precedes the lamps and the ketores, while its limbs are brought
after the lamps and the ketores, as stated above.
For the matter of the offerings contains two components: the
first is the slaughtering and the sprinkling of the blood which
corresponds to “Love Hashem with all your heart,” meaning
with both inclinations for the blood is in the left chamber of the
heart.

And this precedes the love of “with all your soul”; therefore, the
blood of the Tamid precedes the lamps for the lamps represent
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drawing down the light of the level of ko’ach mah of chochmah
into the emotions of the heart.

And the lamps that come before the ketores for the ketores
corresponds to the mitzvos of action that have no revealed
reason at all, as explained above, which is the love of “with all
your might.”

And this is their order one after another: the blood of the Tamid,
then the lamps, then the ketores, as explained above.

But the limbs of the Tamid correspond to the second aspect of
offerings, which is the essential point, as is known the burning
of the fat to Hashem, as it is written: “And upon it he shall
arrange the olah, and he shall burn upon it the fats of the
shelamim.”

And this is “a pleasing aroma,” which must come specifically
after the lamps and the ketores for the fat corresponds to the
essential delight of the soul, which is higher than the blood
through which the soul is connected.

For we see that a person of great pleasures gains bodily fat from
abundant delight, as it is written: ““You became fat, you grew
thick...”

For the power and strength are in the blood, but the thickness,
fatness, and good health are in the fat as is known: the food
becomes transformed into blood and strengthens all the limbs
when the refined blood rises to the heart and the heart distributes
to all the limbs.

But the fat does not come from the physical substance of food;
rather, it comes from the taste and pleasure within the food
when a person tastes and delights his soul with abundant delight
from delicacies, eating with appetite to fill his belly with much
pleasure from the flavors of foods.

(For it is known that in food there are two aspects: the subtle
spirituality of the taste, which is chewed and sensed on the
palate, and from these tastes the fat, thickness, and health
increase whereas the coarse physical substance of food is
digested and becomes blood.)

7''o2

ni¥RT IV RIT NN0REY NYLR? 2nTiP NN
PA0R 10 ,2°Y7 72132 992 oyw XoW NPy
TIRR 2227

N7oRY NINN TR 4T A1 0R A7 77170 1N
Y7 213,

NITY 11272 "W PV XIT TRAT MR 73R
202791 ,/712 2207 NIVRE I LIITI2 RV
DURPWa 290 Y TR ATV P TW.

NvRY NN IR NIEY? P8 AN LI 107 0N
MRV MYNT NPOR R 2P0IY °97 XpNT
Wo3a YW oA YR XY ,wajav.

NP2 DONIYN P2 TR DRI A WK °3
"2 "2y DY ANV 19,270 2173 M3 M.

DINI2T MIRWT) NPIYTT 072 AN 027 72
PIORY OT7 7973 2813 Y3722 ,XpNT 27032 07
291297 217 07 723D 02K 99 nind

3 7O 927 193,

DYVT 7 7 R 2980T T X2 1K 2907 93K
21732 191 17YN7) QYR WWKD 12y 21ynm

2172 1072 X707 192807 221 223790 "1 PR
D°72XR3Y DORYYT 1 MY N,

(DYLIY N3P0 10737 12 298N WY T2
WYY 11,10 702 yivy w3 oyivy 2oxea
1 ,MIR20) MIRY 2707 1270 0°78RA

12 077 T273) 22YNn 28R NRY)).

Powered By: ChassidusNow.com

82


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe
S9N YR

(And not only from food, but also from other pleasures such as
abundant wealth and greatness as Rabban Yochanan ben Zakkai
said to Vespasian.)

(?)
And the difference between blood and fat in the service of the
heart in prayer which stands in place of the offering will be
understood, for just as in the animal offering there are these two
components, so too in the service of the heart.

The love of “with all your heart” is the aspect of the sprinkling
of the blood in the left chamber, transforming the natural heat so
that he has no foreign desire or material craving at all.

And the second is the love of delights to delight in Hashem with
pleasant sweetness of intimate nearness, with joy and gladness
of heart, as in “My soul yearns and also pines...”

And this pleasure is the divine delight within the soul from the
very essence of G-dliness itself, similar to the souls in Gan Eden
who delight from the radiance...

And so too in the soul within the body at times it delights in
Hashem with great excitement like one who delights in a
physical pleasure.

(As it is written, “Our soul has waited” like the palate that tastes
when the G-dly soul finds such sweetness that it tastes
marvelous pleasure in the living G-d, like the sensation of
material pleasure from a physical taste.)

And like in the prayer of Shabbos: “Then you shall delight in
Hashem” this is the prayer of Shabbos, where the soul delights
in Hashem from His very Essence, not because of any work or
refinement at all.

This is unlike weekday prayer, whose primary work is to
transform evil to good which corresponds to offering the blood
in the left chamber.

But on Shabbos the delight is solely to delight in Hashem, from
the essence of the G-dly soul, which yearns to cleave to its
Source.
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And every Shabbos this delight shines in the extra soul granted
to each individual, as is known, just as weekday prayer differs
from Shabbos prayer for every person.

So too, every day in prayer, which stands in place of the
offering, there are these two loves.

And the love of delights is like the offering of the fat to Hashem
for the fat comes from pleasure, so through divine delight one
offers his “fat” to Hashem alone.

Meaning that he has no other pleasure besides Him at all.

And just as in “with all your heart” he offers his blood, so too in
the love of delights he offers his fat for it is the opposite of
physical fatness, which leads to casting off the yoke, as in
“Yeshurun became fat...”

And in delighting in Hashem when the delight increases the
yearning grows until the soul comes to expire in longing.

(And among the righteous who truly delight in Hashem, it is
possible that their physical fat becomes full from divine delight
more than from physical delight...)

(And this is what they hinted to in the story of R’ Elazar bar
Shimon...)

[INOTE:

The Full Detailed Story of Rabbi Elazar bar Rabbi Shimon
Source: Gemara Bava Metzia 84a
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After the passing of his father, Rabbi Shimon bar Yochai, his son Rabbi Elazar bar Rabbi Shimon accepted
a difficult communal role. The Roman government empowered him to help capture criminals. He did so
because he understood that allowing violent people to harm others was a Chilul Hashem, and protecting

innocent people was a Kiddush Hashem.

This work caused a major public backlash. People misunderstood his motives and said harsh things about him.
They thought he was cooperating with Rome for impure reasons, not understanding that he acted only for the

sake of Heaven.

Despite the criticism, Rabbi Elazar bar Rabbi Shimon continued his service with complete sincerity and
absolute purity of heart. He worked tirelessly day and night, with great inner devotion, fear of Heaven, and
immersion in Torah. His spiritual service was intense, full of dveikus, joy in Hashem, and the inner delight that

comes from true avodah.
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The Gemara then describes an astonishing physical phenomenon. Because of his profound spiritual tainug and
ecstatic inner avodah, his body became very large. The Gemara says:

His skin became so filled with fat that it was extremely difficult to move him.

When his students tried to assist him, the effort was heavy because his body had expanded far beyond the usual
measure. And the Gemara emphasizes that this expansion was not the result of indulgence in physical
pleasures. He was not a glutton, nor was he seeking comfort or luxury. Rather:

His body expanded from the incredible spiritual delight that filled him.

The Gemara states that a jug of wine could be poured on his stomach and not a drop reached the ground,
because his body rose like a high dome. The Gemara notes this with admiration rather than criticism. It was a
physical reflection of a spiritual truth.

Because of his profound work and inner joy in Hashem, a constant glow of spiritual pleasure rested upon him.
From this divine delight, his flesh physically absorbed and expanded. It was not ordinary fat. It was an
expression of tainug haEloki.

Later, when Rabbi Elazar passed away, his body did not decay. Instead, the Gemara describes that his
household set up his bed in a special room, and his body remained whole for many years. His widow would
keep a special lamp lit in the room, and a heavenly spirit of awe filled the space.

People would come with difficult legal questions, and a voice from the room would give rulings in his name.
Even after his passing, a manifestation of wisdom remained with him.

One day a neighbor saw that the lamp had gone out and assumed Rabbi Elazar had finally decayed or left the
world entirely. The neighbor entered the room without permission. As he approached the sacred body, a small
movement occurred. According to the Gemara, the neighbor was frightened, stumbled, and caused damage to
the body. Because of this, a heavenly punishment befell him.

The Gemara concludes that Rabbi Elazar’s body remained holy and intact until the sages finally buried him
with great honor, recognizing his righteousness and the spiritual greatness behind everything he had done.

Why the Maamer References This Story
The Maamer brings this story to illustrate:

Fat (chelev) in korbanos represents tainug, deep inner pleasure that rises upward.

Rabbi Elazar’s physical fat represented spiritual delight, not indulgent pleasure.

His body became full because his inner divine delight was overflowing.

This is the concept of “hiktir chalbo” in avodah: offering one’s deepest delight to Hashem.
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e His state showed that true tainug from holiness can be more powerful than any physical pleasure.

It is a living example of the Maamer’s point that the highest avodah is delight in G-d, and that this delight can

even transform the physical.

END NOTE]

And so there were several exalted tzaddikim whose fat was a
vessel and material for the actual Divine delight in their
delighting in Hashem. And this is a greater quality than the
Divine light that rests upon tzaddikim who lessen their fat and
blood through many mortifications and fasts like Rabbi Tzadok.
And this level of love in delights mentioned above is higher
even than the level of the fragrance of the incense and the lamps,
which are the two loves of with all your soul and with all your
might.

For although oil and incense gladden the heart with the returning
of the soul in the mind and heart in their inwardness, because it
is in the wondrous delight that reaches the actual essence,
nevertheless this is only temporary life as long as the scent of
the incense rises and the light of the oil burns.

But to delight in Hashem in the soul with the essential delight
itself is the source of all delights which come through temporary
emotional arousal, like the delight in scent and the light of
wisdom and the like.

And therefore this essential delight has no interruption or
change, because it awakens the supernal essential delight which
is much higher than the joy of the supernal heart from oil and
incense mentioned above.

And this is why in the order of the daily offering the lamps and
incense come before the burning of the limbs of the daily
offering.

For when the heart of man rejoices through the lamps and
incense which are from above to below and from below to above
as explained, then specifically they can come and rise to the
level of love in essential delights.
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That the Holy One blessed be He delights in the supernal
essential delight, called the delights of the King in His essence.

As it is said regarding Eden, eye has not seen it in Gan Eden,
only for one who hopes for Him in the World to Come.

And this is that after the lamps and incense, which are oil and
the fragrance of mitzvah, one offers the limbs of the daily
offering, which is the fat.

For at first there must be the light of the oil of wisdom and the
fragrance of the mitzvos, and afterwards the love in essential
delights of burning the fat to Hashem which is above the joy of
the heart from oil and incense.

And this is the life of the World to Come which is after the
deeds of the mitzvos.

And this is that after the three loves of with all your heart, with
all your soul, and with all your might which correspond to the
blood of the daily offering, the lamps, and the incense it says
these words shall be and you shall speak of them.

For only after the heart above rejoices through Torah and
mitzvos can one delight in Hashem with the above mentioned
love in delights in Torah which is called delights.

As it is written, I was His delight, and as it says, Your Torah was
my delight.

And especially in the inner dimension which is the sweetness of
Torah and the secrets of Torah, which is the level of Eden in the
World to Come.

And this is as I am Hashem your G-d etc.

)
And now one can explain the root of the concept of Chanukah.
For we must understand why we bless on this miracle that they
were saved from the nations to light the Chanukah lamp what
connection this miracle has with the dedication of the altars,
which is not part of the miracle at all.
And if because of the miracle that they found one cruse and lit
from it eight days this is not the main miracle of the victory in
battle, and also not connected to the dedication of the altar. And
further, why is it called the Chanukah lamp.
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But first we must understand the simple meaning of Chanukabh,
which is the concept of chinuch, education. And this is
understood from train a youth according to his way.

For just as in the education of children in school the father
brings his son to school when he wishes to train him so that
afterwards he will go on his own he gives him gifts according to
his level, like nuts and coins, and honors him and lifts him and
draws him close with his right more than usual, in order to
strengthen in his heart to go to school.

And he accustoms him in this for several days until afterwards
he goes on his own without gifts or honor at all.

And similarly a bride in her father’s house: when her father
leads her to her husband’s home he gives gifts and personally
escorts her with feasting and joy; afterwards she no longer
wishes to return to her father’s house.

For this is the rule: all beginnings are difficult, and therefore at
the outset one must give an educational boost according to his
way.

And this is the concept of the dedication of the altar, that the
heavenly fire must always rest upon it called the lion that eats
offerings in order to raise them as a pleasing fragrance to
Hashem, which is the supernal union of Zeir Anpin and Nukva.
Therefore at the beginning the altar required chinuch with many
gifts so that afterwards the supernal union would flow on its
own.

And similarly above with the supernal youth, the angel
Metatron, the minister of the world, about whom it is said train
the youth according to his way.

For just as a youth must be strengthened with many gifts since
he is too small to receive the full perfection of learning, so it is
above.

And thus with all Divine influence extended in contraction for
the sake of the worlds this is the minister of the world in general
and specifically in each world.
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And it is called youth because all this Divine flow comes in a
contracted intellect and attributes like a small child compared to
an adult.

And this is the meaning of little faces, for all creation from
nothing to something from Atzilus downward is only a
contraction and smallness.

And although it says all was made with wisdom, this is only the
smallness of intellect and attributes necessary for sustaining
worlds.

But the higher face, the great face, is Chochmah, Binah and the
attributes of Atzilus, united with the Essence.

And this youth’s name is like his Master’s, but only a sample
and representation.

And on him it is said I was young and now I have aged, meaning
relative to Atzilus he was small, but after six thousand years he
became an elder servant.

And in order for this youth to receive the flow of Atzilus for the
sake of the worlds, there must be chinuch like a youth below.

And this is the concept of chinuch in the supernal realms.

that is then called his servant the elder of his house etc. (for
relative to Atzilus he is called a youth, and in his descent in the
aspect of the officer of the world he is called the elder of his
house because six thousand years are called six days in Atzilus,
as it is said for a thousand years in Your eyes are as a day etc. as
explained elsewhere)

and in order that this youth can receive the flow of Atzilus for
the sake of the worlds it is called the education of youths which
requires strengthening like the above mentioned illustration, as
will be explained and this is sufficient.
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And behold, also the aspect of Malchus, which is called Rachel,
the mainstay of the house, it is said of her “and the younger,
Rachel,” meaning when she is included within the middos of
Atzilus, which is the final hei of the Name Havayah. And when
she descends below into Beriah-Yetzirah-Asiyah to be the head
and source, she is called the “mainstay of the house,” and also
“Mother” and “Matron.”

(or the opposite: that when she descends below she is restricted
through contraction, as the Zohar says, “she diminished herself
like a point,” and then she is called the “small hei,” for with the
hei He created them from nothing to something to be “His
kingship rules over all,” which has no comparison to how she is
in Atzilus, where she is the great dalet of “Echad,” unity, far
above the mode of “His kingship rules,” as known regarding
“Echad” with letter-exchange etc.; for in Atzilus she is one of
His middos, of “He and His life-forces are one.”

And the same is in Metatron: “I was a youth,” meaning in his
smallness in Beriah; and also “I grew old,” meaning when he
ascends to the level of Atzilus the opposite of the above
(regarding Rachel). And behold, also the aspect of Yaakov, who
is the mashpia to Rachel the middos of Atzilus that extend into
speech, which is the union of Yaakov and Rachel, voice and
speech he too is called “small.”

As it says, “and she dressed Yaakov her younger son,” for just as
emotions of the heart only a tiny end-point of them is revealed
in speech to another, and in no way do they compare to the
essence of the emotions for speech is only the outermost
exterior so too the radiance of the middos of Atzilus in the
supernal speech is the externality of the middos of Atzilus in
their true essence, of “He and His life-forces are one.” Therefore
Yaakov is called small, and Rachel is small, in their union in
voice and speech below.
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And even though Yaakov is called “the middle bar” that spans
from the upper end of Kesser which is will and delight beyond
Chochmah all the way to the lower end of speech, nevertheless
this itself proves that he is called “small,” because the flow of
the middos in speech in Beriah-Yetzirah-Asiyah is in the utmost
smallness.

For although its root begins at the upper extremity of will,
nevertheless it has a head and an end namely, the beginning of
the contraction of will, restricted only to this final thing which is
speech, which arrives in true limitation in
Beriah-Yetzirah-Asiyah. And there is no comparison of this to
the essence of the lights of Atzilus, in which the light of the
Infinite shines, where “He and His life-forces are one,” like He
Himself, who has no beginning and no end.

Thus the Kesser is not called “head” and the Malchus is not
called “end” except regarding the movement of influence from
Atzilus into Beriah-Yetzirah-Asiyah. In that context Yaakov is
called “the middle bar,” etc., as above. Therefore he is called
“small,” for since this flow has an upper and lower extremity
within limitation, it is therefore in the category of smallness
compared to the lights of Atzilus themselves, where the very
Essence of the Infinite shines with no beginning and no end, as
above.

(%)
And this is the meaning of “Educate the youth according to his
way” referring to the level of the youth, Metatron, mentioned
above. For when it is necessary that the supernal lights of
Atzilus, in which the Infinite truly shines, should be drawn down
so that all of it can be received by this “youth,” which is the
level of the lesser visage the smallness of the middos and the
Chochmah of Beriah
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(which is like the enclothing of intellect and emotions in
parables and riddles so that a child or youth can understand
“according to his way”), and likewise Yaakov and Rachel are
called “small,” as above. Since he cannot possibly contain this
light, for it is entirely beyond him like a small child who cannot
receive the wisdom of a great elder therefore an initial stage of
education is required.

And this education means that a very lofty light must first be
drawn to him, so that through this he becomes uplifted and
strengthened, and can then receive the influx of Atzilus bit by bit
the Chochmah and middos of Atzilus as they descend to shine
below through the union of Yaakov and Rachel, voice and
speech.

This is like a youth being trained for school: they give him many
gifts, and his father takes him there himself. And similarly, a
bride going from her father’s house to her husband is
accompanied with gifts. And afterward she needs no such
training and can go on her own.

Nevertheless it says “Educate the youth according to his way,”
so that even when he grows old he will not depart from it
because this education comes from the loftiest root, to the extent
that even in the time of maturity and old age he will not turn
from it. And so it is with Metatron the Youth: even “when he
grows old,” as it is written, “also I have grown old,” he will not
depart from it.

And with this the concept of the dedication of the Altar
(Chanukas HaMizbeach) is understood. For on the lower altar
one offers bulls and sheep, and from that which rises as a
pleasing aroma through elevation and purification by the
sprinkling of the blood and the burning of the fat supernal lights
are drawn in a revealed Divine illumination, through the
supernal fire descending, like the “lion that consumes the
offerings,” for it is called “My bread, for My fire.”

And likewise on the supernal altar, through the offerings Above,
supernal lights of Atzilus are drawn...
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As the Zohar writes on “A continual fire shall burn,” the altar is
too small to contain all levels of revealed divine light and
supernal unifications, and it also cannot elevate all elevations,
for all beginnings are difficult, as stated concerning the youth
and the bride.

The primary reason is the smallness and youthfulness, which
prevent it from containing except through a great strengthening
drawn from a place that is supremely exalted.

Similarly, due to the altar’s low stature relative to the lofty
supernal lights like Metatron the youth and Rachel the small it
required an inauguration, like the education of a youth.

And this inauguration was performed specifically by the
Nesi’im, who are the heads of the tribes of Israel and loftier in
stature than all the rest of the nation.

Each Nasi brought his offering, unique to the spiritual root of his
tribe, for the twelve tribes correspond to levels of Atzilus;
therefore each offering was listed individually.

The Nesi’im donated many giftssilver bowls, basins, and ladles
beyond the required measure, due to their exalted spiritual root,
which includes the entirety of Israel within it.

Therefore they offered many bulls, rams, and goats upon the
outer altar, and upon the inner altar one ladle filled with incense,
and similar offerings.

This is wondrous, for how could they donate more than the
standard Torah requirements, when the daily offerings include
only one lamb in the morning and one in the evening?

But due to the nature of inauguration, they offered many bulls,
rams, goats, and silver vessels, for they are higher than all Israel
and include them all at their root in Atzilus.

They gave the altar an abundant gift for its inauguration so that
it would have the power to contain the revelation of the divine
light and all supernal unifications brought through the
communal offerings.

All the days of its service, the continual revelation drawn
through the sacrifices came from the original power and
strengthening given by the Nesi’im at the inauguration of the
altar.
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Like the education of a youth, to whom many gifts are given and
who is accompanied by his parents and elders so he may be
strengthened and become capable of receiving wisdom day by
day this is the concept of chinuch.
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[NOTE: Summary

In this maamar the Mitteler Rebbe teaches that the concept of Chanukas HaMizbeach is rooted in the spiritual
principle of chinuch. Just as a child or a bride requires unusual support, gifts, and encouragement at the
beginning of a new path, so too the spiritual “youth” of Metatron and the smallness of the created worlds
require a great infusion of Divine light in order to become vessels for higher illumination.

The maamar explains that the princes, the Nesi’im, who represent the highest roots of the souls of Israel,
brought offerings far beyond ordinary measure. This was because the Altar, like a child being educated, could
not contain the revelations and supernal unions that would later descend daily through the regular offerings. It
needed a powerful initial strengthening, drawn from a level far higher than what would usually be contained by
1t.

Through their tremendous generosity, the Nesi’im endowed the Altar with the inner capacity to hold and
channel the infinite Divine light that would descend through the offerings of every day. Their chinuch served as
the spiritual foundation that made all future Divine service possible.

Practical Takeaway:

Every beginning requires a strengthening from above. When a person starts a new spiritual practice, a new
learning discipline, or a new stage of growth, they must give themselves extra gifts, extra kindness, and extra
warmth. A person should not demand of themselves instant maturity in a new area. Instead, they should bring
“Nesi’im-like generosity” into their beginnings, offering themselves encouragement, moments of joy, gestures
of celebration, and connection to higher purpose. This allows the small vessel of the beginning to expand so
that it can later receive great light. Over time, what once required extraordinary support becomes natural and
self-sustaining, just as the Altar eventually functioned daily through the regular offerings once its chinuch was
complete.

Chassidic Story

In the early years of the Mitteler Rebbe’s leadership, there lived in Lubavitch a young man named Avraham, a
gifted student who struggled greatly with the depth and expansiveness of the Mitteler Rebbe’s teachings. He
had grown up with simpler teachings, and although he had a warm heart and a sincere desire to learn, the
profound contemplation demanded by the Mitteler Rebbe felt overwhelming to him.

Powered By: ChassidusNow.com

94


http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Mitteler Rebbe
S9N YR

Seeing his distress, one of the elder chassidim advised him to approach the Rebbe directly. Gathering his
courage, Avraham came to the Mitteler Rebbe and confessed that although he yearned to understand the
maamarim, they felt like “a great light poured into a small vessel.”

The Mitteler Rebbe listened gently and said: “When a child begins to walk, his father does not ask him for long
steps. He gives him a small sweet, he takes his hand, he walks with him slowly, and the child becomes strong.
You must do with your mind as the father does with the child. You must celebrate your small beginnings.”

He instructed Avraham to take on a small, consistent practice: to learn just a single paragraph each day, but to
give himself a moment of joy before and after learning, and to explain the paragraph aloud to himself in his
own words. The Rebbe blessed him that through this “chinuch,” his mind would expand.

Months passed, and Avraham’s diligence was steady, though modest. One evening, during a farbrengen, he
suddenly began to explain a difficult passage from the Mitteler Rebbe with clarity and depth. The older
chassidim listened with astonishment. His mind had opened.

Later he told them: “It was the Rebbe’s advice. I discovered that the joy I gave myself was like the princes at
the dedication of the Altar. It expanded my little mind to receive a light that was once too large.”

And the elder chassid who had first guided him added quietly: “This is how the soul grows. With chinuch, with
gifts of love, and with light from a place higher than our own.” END NOTE]
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It is like a youth compared to an elder. Even the souls in Gan
Eden are called “youths” relative to the supernal “Adam,” the
great countenances.
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Likewise, the Torah and mitzvos one performs though they form
the structure of “Adam,” with head, mind, and emotions are still
an extremely small level compared to the Torah and mitzvos as
they exist as the King’s supernal limbs.

Therefore, for Knesses Yisrael to receive within themselves all
revelations and unifications drawn through mitzvos which
correspond to the Name Havayah of Atzilus they require
education, as above.

And this strengthening comes through drawing the highest,
loftiest lights similar to the inauguration of the altar by the
Nesi’im, with abundant gifts, or like the youth and bride
receiving many gifts from parents and elders.

In this way, Knesses Yisrael receives abundant power and
strength from the Infinite Light Himself from above the entire
chain of creation and the root of Atzilusso that their divine soul
can become a vessel for supernal revelations.

So they can contain all the revelations and unifications in
mitzvah observance such as in Shema, or in emotions of love
and awe even though they are in a state of smallness and all
beginnings are difficult.

And this requires two conditions: first, that the assistance comes
from a lofty source, like the Nesi’im, the “tribes of Y-H,” who
ascend to acknowledge the Name Havayah of Atzilus; second,
that the gifts be abundant.
As it says, “Give strength to God”’meaning, to give strength to
the Name Elokim as revealed within Knesses Yisrael, in the
aspect of their education. Afterwards, they can then draw and
receive on their own, like the youth and the bride, and like the
altar.

(82)
After all the above, we can understand the concept of the
Chanukah lights. The Greeks did not seek to kill or annihilate
the Jews like Haman, but only to make them abandon their faith
to make them forget Torah and transgress the statutes of God’s
will.
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All they sought was to defile and profane holiness, to nullify the
Torah and make the Jews deny the One God. As the sages
taught, the Greeks demanded the Jews write on the horn of an ox
that they have no share in the God of Israel.

We must understand why specifically the horn of the ox, and
why their entire intention was only that Israel separate from
God; what benefit would this bring them?

It is known that the left side of the supernal “ox-face” is the
source, through much descent, of the harsh gevuros of Esav, the
ox of the kelipah. The strongest severity is in the horns of the
ox, which gore.

Its holy root, however, is the ox-face of holiness, about which it
says “abundant produce comes through the strength of the ox,”
meaning life-giving abundance, not destructive severity.

The ox also has the quality of bittul and acceptance of the yoke,
as it says “like an ox to the yoke,” which is the opposite of
goring.

Thus, the ox contains both abundant good and harsh judgment:
goodness in its yoke-bearing, severity in its horns. The holy ox
differs from the fallen one in that the fallen severity is waste that
descends into the kelipah.

The human soul likewise contains both good and evil traits from
the ox-face: the good is acceptance of the yoke and productive
strength in mitzvos; the evil is anger and destructiveness, like a
goring ox.

In the supernal realm, the holy ox-face is totally bittul with
abundant divine productivity. But its waste, the fallen gevurah,
becomes the destructive power of the kelipah.

This is the meaning of “they exchanged... for the form of an
ox,” for from there the external forces draw their severe powers
to destroy life.
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The horns of the ox are its damaging aspect, the opposite of its
nature of submission. Therefore the kelipah draws most from the
horns, which contain no living energy, only the waste growth
from the brain.

The root of Knesses Yisrael is the supernal “Adam on the
throne,” the source of souls; but the root of bodies is from the
inner aspect of the ox-face, above its external aspect that falls
into the kelipah.

(x2)
Since the bodies of Israel are vessels capable of receiving divine
light through mitzvos and teshuvaheven to the extent that they
can rise to their root in the holy “ox-face”this power exists only
for Israel.

Only Israel can elevate the animal offering on the altar as a
pleasing fragrance to God, drawing divine light below. Likewise
in prayer, which is in place of the offerings, they transform the
animal soul into a pleasing ascent.

Through this, their offering becomes included in the supernal
“ox-face,” which carries the “Man upon the throne,” whose level
is the root of Jewish souls. This capacity was not given to the
nations.

This is why the nations said to Israel: “Write for yourselves on
the horn of the ox.” They envied Israel’s ability to become a
chariot for the “Man upon the throne” through physical mitzvos,
sacrifices, and prayers.

The nations can reach only the external fallen aspect of the “ox,”
not its holy root. They are distant from the radiance of the King
upon the throne; out of jealousy, they wanted Israel to separate
from their holy root.

This is why they decreed that Israel must write on the horn of
the ox meaning that Israel should receive influence from the
same source as the nations, severing themselves from the holy
“Man upon the throne.”
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Thus they sought to prevent Israel from ascending through
Torah, mitzvos, prayer, and teshuvah, and to force them instead
to draw from the harsh gevurot symbolized by the horn of the
ox, which embodies separation and rebellion. This is the
meaning of causing them to forget the Torah.

(an)
(Forty-two) And the Israelites of that generation were unable to
stand against the harsh klipah of the nations, because they were
few and weak, also spiritually weak on the side of holiness, in
the service of the heart, against the overpowering force of the
klipah.
Their divine soul, called the lamp of God, lacked strength and
power, because the opposing force had dominated them,
darkening their light and separating them entirely from the unity
of God.
Only through the level of mesirus nefesh that they possessed
beyond reason and understanding for martyrdom for the
sanctification of the Name, not to transgress the faith under any
circumstance, were they empowered.
For this is the essential point of their Jewishness, as they are
attached to the root-source from which they were hewn, in the
very Essence of Divinity, beyond the level called “the lamp of
God.”

(As is known, the root of the souls of Israel is in the inner light
of Abba, which is the inward aspect of Atik.)

This stood for them, giving them great strength and power in
their souls to stand against the opponent, to draw down the light
of Torah and mitzvos that the enemy sought to make them forget
drawing it anew from the supernal radiance.

This was the lighting of the lamps in the Temple to draw an
additional light from the source of the revelation of the light of
Chochmah as it is in its essence.

(And this is through mesirus nefesh specifically for Torah and
mitzvos, for “in the path of charity one finds,” as explained.)
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This is why the main miracle took place in the lighting of the
lamps in the Temple, even though the main miracle was the
military victory.

For their victory was only because of their mesirus nefesh for
Torah and mitzvos, and this was the essential matter that they lit
the lamps, drawing the light of Torah and mitzvos from its
source anew.

This is the explanation of the miracle: when they stood up to
make them forget Torah and mitzvos, You in Your great mercy
stood for them in their time of distressstanding like a mighty
warrior to fight their battles, to illuminate for them the light of
Torah and mitzvos anew.

And this was through the great salvation You performed for
them beyond the natural measure. Afterwards, Your children
came and lit the lamps and established eight days of Chanukah.

As the Gemara explains: when the nations entered the Sanctuary,
they defiled all the oils meaning the removal of the light of holy
Chochmah seeking to make them forget the Torah.

When they were victorious, they found only one cruse sealed
with the seal of the High Priest, not defiled, and they lit from it
for eight days.

It is known that the difficulty is: if so, the miracle was only
seven days, for the first day was natural. But the truth is that the
main miracle was on the first day

For the miracle was that they lit from it for eight days. The
seven lamps correspond to the seven attributes of Chochmah
included within Chochmah, called the “light of the seven days,”
which join together.

Thus, lighting from this cruse drawing the light of Chochmah
anewwas the essential miracle, and it includes the seven days
which together form eight without distinction.

For this cruse had the power to light one day that includes the
seven days, like the concept of general and particular, where
when the particular is included in the general, the general is but
one thing.
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And when the particular emerges from the general into
revelation, how can the general not be counted, since from it the
particular comes forth? Therefore it says: “They lit from it eight
days,” not seven.

And this is why we bless “to light the Chanukah lamp” and not
“the Chanukah lamps,” because all eight days are one day, and it
is the light of Chochmah, which is called the light of the seven
days (since the light is from the source of Chochmah, which is
to light one lamp of Chochmah alone, and automatically the
eight days are lit).

And since in each of the seven attributes there shines anew from
the source of Chochmah, therefore on each and every day we
bless, even on the eighth day, “to light the lamp,” just like on the
first day.

But why do we bless specifically “the Chanukah lamp™? It is
explained above regarding the dedication of the altar: the
abundance of gifts, like the education of youths, requires
drawing from the highest place to strengthen them.

So too, in order that Knesses Yisrael can receive and contain the
light of Torah and mitzvos anew after they were few and weak
until the enemy sought to make them forget entirely they needed
an abundant gift from the highest source.

And this is from the aspect of the Essence of the Infinite Light,
that a new light should shine in Torah and mitzvos, like the level
of “the crown of glory of old age” mentioned above.

And this is the meaning of the word “Chanukah”an idea of
education and of encampment, for it divides into two words:
“Chanu Kah,” meaning “they encamped on the twenty-fifth.”

And this is the drawing of the “three hundred and seventy
lights,” the source of the supernal radiance of the Countenance,
drawn from the “helmet of salvation” that is on His head, from
which comes the “crown of glory.”

From there is the source and root of the drawing of strength and
power for all illumination of the light of Chochmah in Torah and
mitzvos for every Jew that he can shine according to his
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measure, receiving little by little as long as the soul is in the
body.

And for this we bless “to light the Chanukah lamp,” because
Knesses Yisrael is called “Kah,” and the drawing from the
highest lights is for the sake of education for the future,
therefore it says “to light” for the future.

And the Chanukah lamp is of Rabbinic origin, and its root is
higher than the light of Torah, because it comes from the source
of the light of the Chochmah of Torah.

And this is what we say: “And for Your people Israel You made
a great salvation

99¢¢

great” meaning from the level of the “helmet
of salvation,” which is the source of all salvations and supernal
kindnesses in the light of the Countenance of the King in the
supernal radiance.

And this is the main matter of the word Chanukah. Afterwards
Your children came and lit the lamps this is the revelation of the

light of Chochmabh in the seven lamps of Israel, from the source
of Chochmabh.

This is the meaning of “to light the Chanukah lamp” for all
generations, even the final generation in the footsteps of
MashiachGod will shine His Face upon them from the source of
salvations, when we bless “to light the Chanukah lamp.”

()
And this is the meaning of “the following year they established
and made them a festival of eight days with Hallel and
thanksgiving,” and we must understand why it divides into two
matters Hallel and thanksgiving for is not Hallel itself
thanksgiving, as in “Praise the Lord,” etc.?

However, it is known that regarding the explanation of Hallel
there are two matters: one praise and exaltation in the simple
sense; and the second a term like “in its brightness it dwells”
(Daniel 2:31), “its light shall shine,” which is the matter of the
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radiance of the light in a greater way the revelation of the
hidden light that shines with added brightness and clarity.

For every matter that emerges from concealment to revelation
its light shines more strongly. And in truth, both explanations of
Hallel praise and radiance are one, and one flows from the
other, for one depends on the other.

For behold, when one praises a person for some quality in
wisdom or a good trait in his soul even if it is not revealed,
nevertheless through the raising of the feminine waters (man) by
praise and exaltation, one arouses the potential that is hidden in
great concealment within him, that it should emerge to
revelation.

Like a king who is essentially extremely merciful, yet this mercy
is concealed within him even if there is not in his heart such
great mercy as is being requested nevertheless through praising
him as one possessing great kindness, the hidden kindness in his
soul comes forth to revelation.

And so it is above: when we praise by saying “May Your
kindness, O Lord, be upon us,” etc., behold His kindnesses are
truly endless for “the kindnesses of the Lord never cease” as
they exist in Infinity. Yet they emerge from concealment into
revelation to bring the worlds into being, for “I have said: the
world is built by kindness.”

And similarly, He feeds and sustains with kindness always. And
so is it with the other qualities and praises: “Wise, but not with
known wisdom,” meaning that His understanding is without
limit, truly infinite.

And through exaltation and praise of His wisdom, the hidden
wisdom emerges into revelation the light of Chochmah to the
worlds and to Torah such that He grants wisdom to every
person.

Thus the entire essence of praise is only to draw from the
concealment into revelation and this itself causes that the
revealed light shine with great intensity and radiance.

For the meaning of radiance (beheka) is when light shines from
within concealment which is more powerful than the light as it
is when bound in the wick and wood.
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Like the flame bound within the coal in concealment when it
emerges, it becomes a bright flame more luminous than the
exposed coal.

And this 1s the meaning of “when His lamp shone upon my
head,” and also “for You will light my lamp” drawing forth the
concealed light of the soul to shine with greater radiance.

And “the lamp of the Lord is the soul of man” it is drawn from
concealment to revelation with the radiance of light in all four
letters of Havayah within it.

And this is through exaltation and praise that the soul praises
“Yah,” meaning it praises with this illumination and thus the
hidden aspect of “Yah” emerges into revelation with added
radiance.

And this is the meaning of “Hallelu-kah,” that through it is
drawn from the aspect of the concealed surrounding level of
Chochmah and Binah of Atzilus called “Yah” as they are in
their root in the Essence of the Infinite One.

He is “wise, but not with knowable wisdom,” etc., and through
praise we arouse Chochmah and Binah to revelation from
Atzilus to Beriah-Yetzirah-Asiyah to be “by wisdom He made
the worlds,” and so that every person may ask “grant us wisdom
from You.”

And as is known, regarding His Essence He is not included
within any of these attributes at all, not even will, for we say
“May it be Your will,” etc.

Rather the ten sefirot Chochmah-Binah and Chesed-Gevurah,
etc. are included within Him like a flame bound within a coal in
concealment, as ten sefirot without what-ness, without definable
form.

And similarly, “for He is not a man,” for “man” corresponds to
the Name Havayah Chochmah-Binah, the middos, and speech
which are Y-H and V-H, as known.

And thus it says “they shall praise the Name of the Lord,”
meaning that it emerges from concealment into revelation with
added light, as explained above.
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However behold, in truth, one must understand: since it is said
“for He is not a man,” etc., how can He be compared to a man
regarding praise and exaltation as said above?

For man is a creation, something from nothing, in a state of
limitation, and his soul has no completeness at all except
through its faculties, like wisdom and traits.

For when one praises him that he is wise or kindly, behold these
qualities add to his completeness, and without them he would
lack the category of “man.”

But above, in the Essence of the Infinite One, blessed be He,
called “the completeness of all,” and nothing completes Him,
etc., these qualities of wisdom and traits do not complete Him.

Therefore it is said “Wise, but not with knowable wisdom,”
“understanding, but not with knowable understanding,” etc.

And likewise it is said, “And wisdom, from where shall it be
found? and where is the place of understanding?” meaning
wisdom is not an entity, some thing that would be called by the
name “wisdom,” to be something added as praise to the Essence
of the Infinite.

For only “from nothing shall it be found,” meaning that He, may
He be blessed, emanated the wisdom from the state of nothing.
And as the saying: “He made tools, and in them He called

Himself ‘wise’,” etc.

For He, may He be blessed, is separated, exalted, and removed
from all ten sefirot, etc.

If so, how is it possible to praise Him as “wise” or “kind,” since
He emanated the sefirot through tzimtzum, and from His
Essence He is “not from all these measured traits at all,” and as
written, “for He is not a man,” etc.?

However, the matter is that exaltation and praise to the Essence
of the Infinite One, blessed be He, is the opposite of praise given
to a man.
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For when we say “wise,” etc., the meaning is that He is called
“wise,” but not with knowable wisdom meaning that the
wisdom of Atzilus is included and nullified in His Essence, and
is considered as nothing, such that it is not called “wisdom” at
all.

Only through great tzimtzum and extraordinary humility did He
contract Himself to be called “wise” and “understanding,” etc.

As our Sages said, “In the place of His greatness, there you find
His humility,” meaning that because of His greatness, great
humility is within Him.

To lower Himself from a greatness that cannot be fathomed for
just as the Infinite is above without end, so He extends
downward, etc., for one depends on the other.

Therefore He is able to lower Himself from the level of the
wisdom within His Essence whose understanding is without
number to become the light of wisdom of Atzilus, called the
wisdom of Mochin within vessels.

And likewise, His great kindness within His Essence becomes
“the kindness of God all day” in
Atzilus-Beriah-Yetzirah-Asiyah.

However, the cause of these contractions from His Essence
comes specifically through exaltation and praise.

And this is because when we praise Him that Chochmah-Binah
and the traits, Chesed-Gevurah, and the like, are included and
nullified completely relative to His Essence as we say “To You,
Lord, is the greatness and the might.”

Meaning: “To You, the Havayah of Atzilus, in the unification of
Atzilus with its Emanator, the traits of greatness and might are
included,” for they have no comparison at all to the chesed and
gevurah of His Essence.

And through this praise specifically in the nullification and
inclusion of the traits we arouse the drawing forth of the light of
His Essence, that He should contract Himself and be drawn to be
called the names “Chesed” and “Gevurah” in Atzilus.

And thus the praise here is the opposite of praise to a man
which adds virtue to him for here, on the contrary, the praise is
in their nullification and inclusion.
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Since He is not a man; and indeed, this praise resembles the
matter of additional light from concealment just as in a human
being, for it comes and is drawn, at least, from the concealment
of wisdom and traits that are in His Essence, to a state of
revelation, through praise specifically, and this is sufficient for
the understanding.

(And elsewhere it is explained that even in His Essence, He is
not from all these measured traits at all, and even the ten sefirot
that are in His Essence are nullified and included completely;
and in this lies the primary praise in saying “Yours, O Lord, is
the greatness,” etc.; and through this He returns and contracts
Himself to become wisdom and kindness and will in His
Essence, etc.;

and all of it is one matter: that the concealment of the Essence
itself comes to revelation through praise; and this is the two
interpretations of “hallel” which are one, and one comes from
the other as said above; and this is sufficient for the
understanding.)

And this is “Praise Yah” at the beginning, meaning the praise
that is an added bright light to “Yah,” which is Chokhmah and
Binah of Atzilus, that they be called “wise” and
“understanding,” for they are the roots of all Atzilus.

As is known in the intentions of the first paragraph: Havayah is
Elokeinu, Chokhmah—Binah, called the two companions never
separated; for Chokhmah extends from “nothing” into
“something” in Binah’s comprehension.

But there cannot be the higher union of Chokhmah—Binah in
Shema except through praise to Yah first in Pesukei d’Zimra.

(And as said elsewhere: for this reason there is a place and root
for Pesukei d’Zimra above Shema and prayer; and Rabbi Yossi
said: may my portion be with those who complete Hallel every
day, for his soul was attached to the higher union through
Torah-learning.)
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And now, in the later generations, when souls are extremely
lowbeing from the level of “heels”they require a very high
source to shine into their souls, through lengthening Pesukei
d’Zimra with “Hallelu-yah,” which awakens from the
concealment of the Essence to shine the Name Havayah into
their souls.

(And this is why it says: A person should arrange the praise of
the Omnipresent first, and afterward praybecause this praise is
the root that causes added light in Havayah within the blessings
of the Amidah.)

And after the praise is to “Yah”Chokhmah and Binahone must
praise and bring to revelation the “Vav—Heh,” the middos and
speech; which is specifically the Name Havayah in its order:
Yud-Heh (Chokhmah—Binah) flowing into Vav—Heh (middos
and speech).

(And though one might say: if Chokhmah—Binah were
illuminated from their hidden Source, why is praise needed for
the middos and speech, which are included in
Chokhmah—Binah? But the higher unity of Chokhmah—Binah is
internal for themselves, far above the light that flows to Z”a and
Nukvah.)

Therefore the praise must begin with the Source of
Chokhmah—Binah themselves; afterward a separate praise for
“Yah™ as it is in Z”a and Nukvah, which is Havayah in order
when the intellect of Abba—Ima comes into Z”’a and Nukvahthis
is “Hallelu-Yah,” and afterward “They shall praise the Name
Havayah,” and one depends on the other.

(And this is the meaning of “What is His name? The first man
(Adam Kadma’ah), which is the light of Abba; and what is the
name of His son? The Chokhmah in Ze’ir Anpin.” And this is
why in Pesukei d’Zimra there are five Halleluyahs that begin
and end with Hallelujah except for Ashreibecause this is the true
source of drawing new light in the names Havayah,
Chokhmah—Binah within middos and speech, called the
unification of Z”a and Nukvah in prayer.)
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And therefore Pesukei d’Zimra precedes the two blessings
before Shema, because Pesukei d’Zimra belongs to prayer; and
as he precisely said: “A person should always arrange the
praise... and afterward pray,” and he did not say “and afterward
read Shema and pray,” for Shema may be read without Pesukei
d’Zimra, since the higher union of Chokhmah—Binah is in
Shema, and the union of Z’a—Nukvah is in the Amidah, and this
is sufficient.

And behold, in the recitation of Hallel one says: “Halleluyah,
praise you servants of Havayah, praise the Name of Havayah,
may the Name of Havayah be blessed,” etc. And we must
understand: why did he place “Praise, O servants of Havayah”
before praising the Name of Havayah itself? Is it possible that
the praise of the servant precedes the praise of the Master?

But behold, it is known that there are two kinds of servants: one
is a servant of Elokim, and the second is a servant of Havayabh,
like Moshe who is called “servant of Havayah”; and the
meaning of “servant of Hashem” is like the concept of “one who
serves Elokim,” whose task is to refine and rectify for the Name
Elokim. Similarly, “servant of Havayah” means to rectify for the
Name Havayah.

()
And to understand this, behold it is known regarding the matter
of the Name Havayah and Elokim: just as with the analogy of
the sun and a shield, that the shield is a covering to hide the light
of the sun, so the Name Elokim hides the Name Havayah.
And this is the constriction of the Divine light to bring about
creation from nothing to something, until “this opposite that G-d
made.” And the purpose of this constriction is that the Tree of
Knowledge of good and evil be refined to transform darkness to
light through nullifying the “somethingness” to “nothingness.”
In the angels, who say song every day, as it is written: “They
sang together... all the sons of G-d shouted.” And this is called
one who “serves Elokim”who rectifies the Name Elokim to
increase abundant light in the Name Elokim through his service
and rectification of something.
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As it is written: “Which Elokim created to do”to rectify. And
through this rectification, great blessings and higher lights are
drawn into the Name Elokim. And similarly, an analogy: a
servant who works for his master, accepting the yoke in all his
labor in house and field.

Through the servant’s true labor, the master is blessed in all that
1s in his house because the master cannot do all that the servant
does. Like Yosef, who was a servant to Potiphar, and he was
blessed greatly through him.

And similarly Eliezer, servant of Avraham, called “elder of his
house,” that through his service Avraham became enriched in
everything.

And so too above, in the angels who are called “servants of
Elokim,” all the way up to the level of Metatron, who is called
“His servant, elder of His house,” through whom the Name
Elokim is blessed.

As the verse “I was a youth, also I have aged” is interpreted by
the sages: this refers to the rectifications of the level of Ban
through Chanoch—Metatron, as it is written: “And Chanoch
walked with Elokim.”

And similarly one can understand regarding the matter of
“servant of Havayah,” to rectify and bless the Name Havayah
with exceedingly great blessing.

That is like Moshe, “servant of Havayah,” as it is written: “Not
so My servant Moshe; in all My house he is faithful.” This is
like a servant whose master gave him everything he owns as a
gift and appointed him in his place, to rule and to act according
to his will in all that he has.

And he is called the “master of the house” in his stead regarding
all matters of the house and fieldand the household servants
obey him as they obey the master himself.

And so it is in the service of Torah and mitzvos. This service is
not like a servant doing physical labor under a yoke. Rather, it is
like the master of the house himself, who decrees and says:
“This and this shall be done.”
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And this is the matter of the mitzvah of Torah study, in
speech*“The Mishnah is queen,” for he decrees and says: this is
kosher, and thus it shall be. And when he decrees, so it stands.
Thus, abundant blessing comes not through the “repair” of labor
which servants perform, but through his wisdom and his strength
his ability to toil and involve himself to command how the tasks
should be done.

And this is a level higher than “son,” because a son cannot bring
his father blessing from above except according to what he
received from his father.

But this servant can bring blessing beyond measure, more than
his proportion and limit, by succeeding through his wisdom and
effort.

And this is Moshe, servant of Havayah service with toil and
burden in Torah and mitzvos, as it is written: “The Torah which
Moshe commanded us.”

This is like a commander who issues orders that are truly his
own: “Do this mitzvah, avoid that.” And through this, additional
light is drawn into the Name Havayahnew light.

Just as new light is drawn into the Name Elokim through the
refinements of the angelsnullifying “somethingness” to
“nothing”’so too through the exertion of tzaddikim in Torah and
mitzvos.

For their toil also comes with a yokebut this yoke is to effect and
rectify for the Name Havayabh, as it is written: “For only in the
Torah of Havayabh is his desire.”

And through accepting the yoke of Torah and mitzvos from
below to above, additional great light is drawn into the Name
Havayah of Atzilusinto all the details of the ten sefirot.

And this is what is meant by “Halleluyah”praise to
Chochmah—Binah of Atzilus to increase light; and afterward
“praise, O servants of Havayah,” in the work and refinement for
the Name Havayah through Torah and mitzvos.

What is refined in the “wisdom” of Torahbetween pure and
impure draws down light. And through this service of refining
for the Name Havayah, then: “Praise the Name Havayah,” for
additional light is added in the Name Havayabh.
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But without the labor of the tzaddikimcalled “servants of
Havayah”in their praise and refinement of the Name Havayah
from below to above, no additional light would be drawn into
the Name Havayah.

For “their beginning is wedged in their end”specifically through
the refinements of the Name Havayah by the tzaddikim.

(And this is the difference between Pesukei d'Zimra which is
praise to the Name Havayahand the two blessings before Shema,
which speak only of the work of the angels, called “servants of
Elokim.”)

(Because Pesukei d’Zimra prepares for Shemoneh Esreh, and
the two blessings before prepare for Shema, for the reasons
explained.)

()
And behold, it is known that there are three levels: “praise,”
“blessing,” and “thanksgiving.” These are three levels, each
higher than the next. And such is the order in prayer: first, the
praise in Pesukei d’Zimra; and after the praise in Pesukei
d’Zimrain “Vayevarech David”begins the preparation for
blessing, which is in “Yotzer Or,” etc.; and after the blessing
comes the thanksgiving, which is in the Amidah, as it is written:
“This time I will thank Havayah,” etc.
And the explanation of the matter: It is explained above that
through praise and exaltation, additional light is added to the
Name Havayah, as it is written: “Praise Havayah,” etc., like the
matter of “when His lamp shines,” etc., because the light is
drawn from concealment to revelation.

And behold, this is only the level of the arousal above that the
hidden essence-light is drawn toward revelation. But that this
hidden light should come to “blessing” from its own Source this
is the matter of the blessing after the praise.

And the matter is as follows: it is known that in the meaning of

“Baruch” there are two explanations. The first explanation: like

“and King Shlomo was blessed”a passive form, meaning he was
blessed from his Source.
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And similarly: “Baruch yihyeh,” and similar cases. And the
second explanation is an active form meaning that from Him
blessing and flow extend downward, like “and you shall be a
blessing,” and “through you shall they be blessed,” etc.

And also in the meaning of “Baruch Atah Havayah,” these two
explanations apply: first, the passive meaning that You,
Havayah, should be blessed from above, like “May the Name of
Havayah be blessed,” from the Source of All.

And this comes through the praise and exaltation at the
beginning that we praise and add great light in the Name
Havayah, as mentioned. Then, through this, abundant blessing is
drawn from the Essence of the Infinite One, blessed be He.

And the reason is that the praise and exaltation bring forth and
reveal the concealed light with additional illumination, until
through this the blessing can be exceedingly greater than the
essential light itself, without measure.

And this is the meaning of “Bless Havayah,” etc., and the
meaning of “Baruch Atah Havayah”direct address which is
“Baruch” in the passive sense, as explained.

And this is also what they said: “A person is obligated to bless
one hundred blessings every day,” and likewise the eighteen
blessings of the Amidahall of it is to bless the Name Havayah
from Above, from concealment to revelation, through the praise
beforehand.

And this corresponds to the ten sefirot, for each one includes
ten, making one hundred, as explained elsewhere on “And
now...”

And the second explanation of “Baruch,” the active form
drawing down the divine flow below, is also true. And this refers
to the revelation of divine light from the Name Havayah of
Atzilus downward into the three worlds of Beriah, Yetzirah,
Asiyah, until this physical world bestowing physical sustenance
and physical healing, in “Bless on us,” and “Heal us,” when we
say “Blessed are You...,” already blessed.
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And although this is a very great descent through exceedingly
many contractions, nevertheless, since the Name Havayah is
blessed and is blessed in Himself first, from His Essence of the
Emanator, which is above all sefirah and measure, this is the
meaning of the one hundred blessings to the Name Havayah, as
mentioned; through this, automatically blessing and flow will
come from the level of the Supernal Tzaddik also downward
below.

And one depends on the other: for if He is not blessed in
Himself first, He cannot bless to those below Him; and if He is
blessed in Himself, He will bless those who receive from Him.
And as it is written: “Blessings on the head of the righteous,”
meaning that the blessings upon the head of the Tzaddik are in
order that he may bless those who receive from him for if he
would not receive blessings on his head, he could not bless
others.

And this is the meaning of “Blessed are You” that You are
blessed in Yourself first, and afterwards Havayah will bless
below.

And this is the meaning of “Bless Havayah”that He should be
blessed from Above, even though He is already blessed; but so
that additional blessing be drawn from Him downward, one
must bless Him every day with additional blessing.

And this is why we answer: “Blessed is Havayah, Who is
blessed.” Already meaning that additional blessing should be
added so He may bless forever and ever, without interruption.
And this is sufficient to understand.

(And elsewhere it is explained the reason the blessing is above
the praise that according to what was said above, they are one;
only that in blessing the essence comes to revelation alone,
because the blessing is essential and from the Source, as it is in
the very Essence of the Emanator, which comes below like
“bending the vine,” etc., that the branches of the tree come out
from the root as it is.

And the proof is from “Asher*for all his hands,” etc., for in the
branch there cannot be more than in the root.
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But the praise is only additional light that is not the essential
thing itself, only to illuminate darkness; and the thanksgiving is
below the praise, for it is written: “And now our God, we thank
You,” and afterwards “we praise,” and afterwards “they
blessed,” etc.

Thus he begins with blessing“And David blessed,” etc.“Blessed
are You,” and concludes with “And now we thank and praise,”
and seals with blessing*“And they blessed,” etc.

()
And with all this, it will be understood what is written: “May the
Name of Havayah be blessed,” after it already says: “Praise,
servants of Havayah; praise the Name of Havayah,” etc. For
behold, the servants of Havayah, who draw down one hundred
blessings every day in the Name Havayah, and also in
Pesukei-deZimra they praise the Name of Havayah all of this
applies only now, in the aspect of time of malei, melech, yimloch
past, present, and future.
And this is the meaning of “from now,” which is the beginning
of the aspect of time, the six thousand years. And the Name
Havayah meaning “He was, He is, He will be” includes all
divisions of time of malach, melech, yimloch. Thus the blessing
of the Name Havayah “from now” is to add light in the Name
Havayah throughout the six thousand years, in the general root
of the middot that are the source of the six thousand years, as
written: “For a thousand years are like a day,” etc.
And this applies specifically in the attribute of Malkhus, which
vitalizes all creations ex nihilo, and whose root is in the six
extremities of Atzilus. But above higher, even than the root of
time, the Name Havayah (past, present, future) there is the level
of the Essence of the Emanator, called “the world of the
Ein-Sof,” the eternal world without end. And the eternity of time
comes from the Essence of the Ein-Sof; therefore time has no
cessation.

As explained elsewhere on “He will reign forever and ever,” that
the eternity of time rests upon it from the Essence, before which
there is no aging; and what is written, “and by the Ancient of
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Days He sits,” refers to His radiance within time of Ze’ir Anpin
and Nukva.

And this is what the Zohar says on the permutation of the letters
of echad: “v-ad” the eternity of time because it shines from the
Essence entirely beyond time; therefore time will never cease.

As written: “His kingship is kingship of all eternity,” and we
also say: “David, King of Israel, lives and endures,” etc., and
this is sufficient.

And also what is written that “the crown of Malkhus is the
Supernal Crown,” meaning that when the Essence of the
Emanator shines in Malkhus, then time will also be eternal;
therefore the future Beis HaMikdash will be eternal, as written:
“And I will be for her a wall of fire around, and glory will be
within it,” and “I will be what I will be; I am destined to be
revealed.”

And also: “Until Your people pass, Havayah,” meaning above
Havayah which is the Name Ehyeh, the level of Kesser, which
will shine in Malkhus so that she will be the “Crown of Tiferes,”
and this is sufficient.

And this is “May the Name of Havayah be blessed” the Name
Havayah of Atzilus being blessed from the Essence of the
Emanator, totally beyond time; meaning “from now,” which is
time in limitation, until the eternal world, the Ein-Sof light that
will shine in Malkhus in the future.

And then the one hundred blessings in the Name Havayah in the
future will be fulfilled from the Essence Itself, just as now the
Name Havayah is blessed with added light by the servants of
Havayah.

And this is the meaning of “from now,” that in the aspect of
Malkhus and up until the eternal Ein-Sof world, even then He
will be blessed with these one hundred blessings from the
Essence Itself, and this is sufficient.

(vn)
However behold the level of the third is the aspect of
acknowledgment that is above praise and blessing, and the
matter is that all this which was explained in the aspect of praise
and blessing
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is only an aspect of the revelation from the concealment of the
ten hidden sefirot in the Essence itself, etc., as stated above, that
this is at least generally an influence from concealment to
revelation

but the aspect of acknowledgment is in the Essence of the
Infinite One, blessed be He, truly, which is above the aspect of
concealment and revelation

for it is called “end-of-end-of-end,” etc., completely not coming
into revelation of concealment, and it is like when the king was
not grasped or known at all

and no man could grasp him at all, not in his qualities nor in his
intellect, etc.; for certainly it is impossible to grasp Him with
praise and laudation of wisdom and qualities

even in the aspect of their nullification and inclusion, as stated
above, for He is completely removed from qualities and
wisdom, as it is written “Not from all,” etc.

and likewise it is impossible to grasp Him in blessing and
drawing-down that He be blessed from concealment, etc.; rather
only in acknowledgment from afar alone

acknowledging in acknowledgment that is above
comprehension, that He is separated and exalted alone, like a
person who acknowledges one far greater than himself

who has no comparison with him in wisdom; that this
acknowledgment is above comprehension; unlike
acknowledgment from intellect, like a student to his teacher
where there is relation, and he can praise him according to his
measure; but to a great person far above his level there is no
comprehension in acknowledgment

only acknowledgment that is above intellect; and this is what is
said: “And now, our God, we acknowledge You”meaning: now,
that the aspect of the Essence of the Infinite truly

does not come below in revelation like in the days of the future
world; we do not grasp Him in praise and blessingonly we
acknowledge Him in acknowledgment

and in the future it will be revealed; and it is found that
acknowledgment is in the Essence of the Infinite before the
contraction, and blessing is in the drawing of concealment
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to revelation in the ten sefirot of Atzilut; and this is by means of
the praise that is at the beginning, as stated above, and these are
the three levels of Beriah and Yetzirah

which is the concealment “He makes darkness His
concealment,” which comes to revelation in the aspect of
Yetzirah, that is praise and blessing the praise in “in the
brightness of His light,” etc.

the revelation of the hidden light; and the blessing is from the
source of the concealment, and this is in the kav and chut after
the contraction, which is called the light of Yetzirah

and in it is revealed from the concealment before the
contraction; these are the hundred blessings in the ten sefirot,
etc.; and acknowledgment is the aspect of Atzilut

which is above being a source of concealment for revealing the
light of kav-v’chut in general; and this is the order of prayer
from Pesukei DeZimrah in Yetzirah (“Praise Yah”)

with revelation of light, as stated above; and afterwards the
aspect of blessing from concealment in “And David blessed,”
and spreading before Him until the Amidah

which is the aspect of Atzilut, as is known; and it is only through
the aspect of acknowledgment from afar, without
comprehension at all, as stated above

and as it is written regarding the birth of Judah: “This time I will
thank Hashem”I will thank with acknowledgment without
reason, and this is Judah with a cholam

as is written in Nechemiah: “That he constantly thank”; and this
is “And she ceased from bearing after Judah,” that it is
impossible that it come to revelation of the emotions

of love and fear from understanding, etc., because in the Amidah
it is the aspect of essential nullification in acknowledgment
eighteen bowings corresponding to the eighteen vertebrae

as is known; and that is the meaning of “And now, our God”’now
specifically we have only acknowledgment in the Essence of the
Infinite from afar, and it does not come to revelation

but in the future, when the Essence of the Infinite will be
revealed below, He will be called by the name “Blessing,” for
even the Essence of the Infinite before the kav-v’chut will
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be drawn from the concealment of His Essence truly into
revelation, just as now blessing refers to what is drawn from the
concealment of kav-v’chut into revelation

and furthermore, behold through the aspect of bowing in
physical acknowledgment from afar, with bending of the head
and eighteen vertebrae, like a person who acknowledges his
friend

that with truth he bows his head, or bends and prostrates before
the king, etc.

Through this, he will come to an actual seeing from close, with
the revelation of the Essence in the future, as in the time of the
resurrection of the dead.

And this is what they said: one who does not bow in Modim
will not rise at the resurrection; and at first glance, what is the
connection?

But the bowing in Modim, in the externality of his body
specifically, is acknowledgment above the vessels of the mind
and heart.

And this is in the Essence of the Infinite One, which is above
the Kav-line, which will be revealed in the future, specifically
at the resurrection.

As is known about “dew of lights is Your dew,” which is the
dew that drips, that will rest upon the small bone to enliven it
with divine life.

To revive it with divine life literally—body and soul with form
and substance—from the Essence of the Infinite Light.

And when he bows his body now in Modim, through this the
small bone becomes a prepared vessel to receive this divine
light and life.

But one who does not bow in Modim, since he lacks the bodily
acknowledgment, cannot receive this divine light and life.

Therefore he will not rise in the resurrection at all.
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[NOTE:

Summary:

Segment 1 taught that Kenesses Yisrael is like a “youth” whose spiritual capacities begin in smallness, needing
chinnuch—supernal empowerment from levels higher than Atzilus—so they can receive the great lights found
in Torah and mitzvos. This pattern continued in the Chanukah story: the Greeks sought not to destroy the Jews
physically but to sever them from the Divine source, symbolized by forcing them to write on the “horn of the
ox,” representing the harsh external Gevurah that opposes holiness. The miracle of the oil revealed that
through mesirus nefesh, Jews draw from the hidden essence—Ohr Ein Sof beyond Hishtalshelus—enabling a
renewal of Torah light. This higher revelation explains why Chanukah involves one “light of wisdom”
spanning eight days.

The segment then explained the deeper structure of Halel-Berachah—Hoda’ah. Halel draws forth hidden
Divine light (be’helu nero). Berachah channels that light downward into the worlds. Hoda 'ah touches the
Essence Itself, beyond revelation, accessed only through complete self-nullification. This is why bowing in
Modim is essential; it aligns the physical body with the Essential Light that will revive the small bone at
Techiyas HaMeisim. Ultimately, all Divine flow—Torah, mitzvos, berachos, and spiritual elevation—depends
on the joint work of avdei Elokim (rectifying through birurim) and avdei Havayah (drawing down new
light), culminating in the future revelation when Havayah will shine from the Essence beyond time.

Practical Takeaway:
A Jew’s avodah must follow the pattern of this segment:

1. Begin with Halel awaken your inner light and enthusiasm.

2. Move to Berachah channel that inspiration into concrete action and mitzvah-performance.

3. Live with Hoda’ah cultivate humility, surrender, and bodily submission to Hashem, knowing true
revelation comes only when the ego steps aside. Even small physical gestures of avodah—bending,
bowing, committing the body—prepare you for future spiritual revelation.

4. When facing spiritual resistance or inner darkness, recall Chanukah: the greatest light comes from
levels beyond the entire chain of creation, accessed through steadfastness and mesirus nefesh in
keeping mitzvos.

Chassidic Story (Mitteler Rebbe):

The Mitteler Rebbe once said that when his father, the Alter Rebbe, taught Chassidus, the words did not
merely explain—they illuminated. A chassid once complained that he struggled with inner coldness despite
learning deeply. The Mitteler Rebbe answered: “My father would say that understanding warms only after one
first submits. Without hoda’ah—simple surrender—the mind remains locked.” He placed his hand on the
chassid’s shoulder and said, “Bend yourself before Hashem even once a day with your body, and the light of
wisdom will begin to flow.” The chassid later testified that this small physical bow changed his entire avodah:
his Torah caught fire, and the coldness dissolved.
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This captures the teaching of our segment: the body’s submission awakens the Essence-light, which then

ignites the soul. END NOTE]

()
And with this it will be understood also in the eighteen blessings
of the Shemoneh Esrei that there are two levels
The first is the intention in “Baruch,” to draw from the
concealment of the ten sefirot into revelation as mentioned
above

For now the blessing is the drawing from the hidden sefirot that
will come into revelation in the Kav haChesed until Atzilus

And from Atzilus to Beriah-Yetzirah-Asiyah as mentioned
above and this is sufficient

And the second is the bowing in “Baruch,” with the external
aspect of his body, with his head and the eighteen vertebrae of
the spine

Even though this is only an external nullification alone, its root
is higher than the bodies of the intentions in the blessings of the
Shemoneh Esrei

And this is because of the aspect of submission in these
bowings, which is in the Essence of the Infinite One Himself
And it cannot come into the level of blessing, from concealment
to revelation, except in the future to come

When even He Himself will come into a state of blessing

As it is said, “May the Name of Havayah be blessed from now,
from the concealment of the Kav haChesed alone, until the
world of the Endless One Himself, when even then He will be
blessed”

And so too “Blessed is Havayah from the world to the world,”
and likewise “Bless Havayah,” meaning from the concealment
of the Kav haChesed, the One blessed in His very Essence
And as mentioned above regarding one who does not bow in
Modim, that he does not arise in the resurrection

So too is it regarding the bowings of the Shemoneh Esrei
themselves
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And this is what they said about Rabbi Akiva, that they would
place him in this corner and find him in the other corner in
Shemoneh Esrei because of his bowings

For they were in the aspect of submission beyond blessing

But regarding the nullification of the intention in the blessings of
the Name Havayah, it must specifically be done standing

As in “When they stand, their wings are relaxed”
And as with Rav Chabiva, that a snake was wrapped around his
heel during his prayer and he did not interrupt

And he also did not move his foot, standing in great nullification
before the King, until he did not feel the snake at all

And the matter is that the primordial snake received its life-force
from the feet of the feminine aspect

As the saying “The serpent is tied to her feet”

And Rav Chabiva, who was from the Tree of Life, pushed away
and humbled the primordial serpent through the intensity of his
nullification in Shemoneh Esrei

Standing on his feet until he did not feel the serpent, and he
killed it, as stated in the Gemara

And this is sufficient
And this is what they hinted, that one who does not bow in
Modim, after seven years his spine becomes a serpent

For the seven years correspond to the seven emotional attributes
of the klipah

Because he did not make his spine a vessel in the bowing of his
spine in the submission beyond knowledge

And this is the Tree of Life, where there is no hold or root for
the external forces

And this is the matter of resurrection, as it is written, “They shall
die, but not through wisdom,” meaning the wisdom of the Tree
of Life

Therefore specifically his spine becomes a serpent of klipah

And this is sufficient
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And this is “And now we thank You,” and he begins with the
blessing “And David blessed, ‘Yours, Havayah, is the
greatness,’ etc.”

This is the nullification of the seven emotional sefirot of Atzilus,
that they ascend to their source in the Essence of the Emanator,
which is the Kav haChesed

And through this, blessing is drawn with an additional spreading
below

But now the submission is above praise and blessing, for it is in
the Essence Itself

And in the future even this submission will come into a state of
blessing

And this is sufficient

And what Rabbi Chanina said: “I hold goodness for the head, for
on its own it bows,” for he was from those souls that were from
the Tree of Life

And he was not in the Tree of Knowledge like Rav Chabiva,
therefore he bowed in Modim by himself

For his body was drawn automatically in essential nullification,
like the soul above choice

As it is written, “And Chanoch walked,” and like Moshe about
whom it is said “good” with a large Tes

(X2)
And now it must be understood concerning what is written: “In
the days of Chanukah, for the following year, they established
them as eight days of festivity with praise and thanksgiving,”
and this means the praise said all the days of Chanukah.
And it must be understood: If the main mitzvah is the lighting of
the Chanukah lights, what is the connection to Hallel? And also,
why does it double “praise and thanksgiving”? Is not Hallel
itself thanksgiving, as in “Give thanks to Havayah”?
And further it must be understood: Why did it not mention the
blessing, and also “Al HaNissim”? It mentioned only to thank
and praise.

7''o2

TN 132 PO T2 DTN I A0
i3 AyTam At 77 MY

07iPn P8 129 NIPOYRT NI YA D2 1w
TOOT 2 RIM) 2°XRRT MRV

AR MVYBNT NYING 172 TWHY A VTN

ANTT? 1977 2700 Myn? ARTIND A0y 228
W NNyl

11272 9797 Kiap NRTT ARTIND 03 K27 TNy
TIN2°N

Y77 KDY RIP TR RPIT 227 0K 7
D03 YYRY NINY3 NIRR INPR7 ¥ YT

Y72 12 %Y X207 NYTT YV M0 XY

nxyn 0°7in3

TRYIT 3 MRY 033 KHn YR 1993 03
NI 7YY

23V 92 MRIY YA 713 7310 72007 BNY 18
RN N°Y32

PIW2 710 02 MR 0 1277 W ApYm
W AT 9902 230 R T W3R NN
12037 ) 22 DMIRY D7,

70 1113 NRPTT MIEH WA WPV DX TIT? U
NY71] XTI 720 722 o7 D3 2200 Afy M M)
712 1790 MR 02 IRTINT X 9900

Y2 031 71972 03 17 XD M7 1Ty ¥ Tin
o9a71 niTink P 7,000,

Powered By: ChassidusNow.com

123


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe
7197 WY

But behold, we must preface the root of the matter of the
Chanukah light, that the lighting of this lamp is higher than the
light itself which shines, which is the light of the wisdom of
Torah.

And the proof is from the fact that the mitzvah of Chanukah
lights is Rabbinic, whose root is higher than the Written Torah,
as is known regarding the seven Rabbinic mitzvos, about which
it is said “extra understanding was given to the woman.”

And the matter is that the light of wisdom is already that which
has come from concealment into revelation, as in “Let there be
light,” which is like praise and exaltation, as in “By His light we
walk.”

This is an aspect of emergence, like “He forms light and creates
darkness,” but there is yet a root and source for the existence of
light, from which the light is hewn, like the elemental fire called
subtle air.

This is above even the blessing, for even though blessing is
essential influence from concealment to revelation, the source of
the very existence of light is far higher.

This may be understood from physical fire in a flint stone that
produces fire: the stone itself has subtle heat, but not
perceptible; only when struck with iron does the spiritual fire
emerge.

Unlike a flame attached to a glowing coal, where the flame is
already in existence, only not visible—this is the difference
between essential concealment and concealment that already has
existence.

Essential concealment has infinite power and is not revealed at
all, like the elemental spiritual fire which does not manifest as
heat; unlike glowing coals.

And the analogy explains the difference above between
“Hallelu-Yah,” which is revelation of hidden light, and the
“Great Hallel” said on Chanukah, which speaks of the source of
light before any concealment or revelation.

For this source is above even blessing, which is the source of
revealed light; it is called “darkness,” the concealment in Beriah
that precedes light—“First darkness, then light.”
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And like the influence of intellect: the revealed intellect is only
the edge; the main part remains above in concealment, called
darkness.

But the essential and elemental concealment, the source of all
light—called “air”—is the light in its source before any
revelation, like a flint before struck.

This concealment is not yet a source of influence and is
therefore called “Gevuros”—called in Zohar “BeTzedek,”
Gevuros of Atik, clothed in Chochmah-Stima’ah.

Only through “striking” the flint—called “BeTzedek”—are
sparks brought out, as in “The voice of Havayah hews flames of
fire,” and it is called “the mighty hammer,” as is known, and this
is sufficient

(23
And in this manner the matter of Hallel is understood: that it is
above blessing, for it is the aspect of the essential concealment
itself, called BeTzeK, from which the source of the becoming of
light issues, and it is far higher than the source from which
blessing is drawn.
Blessing is a concealment-to-revelation flow from the chassadim
specifically, descending from high to low, opposite the nature of
the gevurot of BeTzeK; therefore blessing naturally descends
downward, but gevurot ascend upward in essential withdrawal.
This is the “rock of the gevurot of Atik,” and blessing is from
the chassadim of Atik. But drawing from essential concealment
is only through koach, as in “Let my strength increase,” and
“The voice of Havayah with strength.”
Since this is total essential concealment, it is only like striking
the flint; and this is through Hallel, which is the aspect of
hodaah specifically the Great Hallel.
And the proof is that its main part is the phrase “Give thanks to
Havayah,” unlike the Hallel of Pesukei DeZimra, which is only
the revealed light of Havayah-Elokim coming from concealment
to revelation, not from the source above all concealment.
And this is what is meant by “And they praise Your Name for
Your splendor” mehalelim meaning mefa’il they draw and
activate the source into revelation, the Hallel of emergence.

7''o2

ROV YR PRV TNV 22a nyawa ind
TYM XY P97 WYL

R1p30 TIRT Nipn R 90 By 02v7 P38
Dj{p mERs 1?3:;) ’45’35 Dj_]? ‘ﬁip?;; wﬁxa N’I.‘i[l_i 1IN
giehhs

NP3 1271 AYRWI TP TYTY TR A1 ORYY 07va
PONYT NIMI23 07 PT¥2% 1072 OORRIT NI
IRRN0 IR DUIN.

UPT$R KJRII 2 AN NI T )
PWR NIag7 239 7 299 103 nivive oy
T2 T I "RIND WD KRN

T2YR7 R 2900 1AV 12 A1

P37 Wrn MnYyd 0797 NN XITY 12727710
13277 3133 X 2IRG NP7 PR Wy P32
12737 NWRI awRY PRI,

RP1T D°TQ0T NPT RITY 1927 02Y7 NIy
PU¥T NI Y3y TR A2 TRTI DTN
T27TRY T R N7 AYIY 3720 127
NPT MY A7yn7 MPPRDT 130 NI,
TQNR 127201 PPNYT NINRT X NN X
D2Y7 NIORR AYRT 238 7N T P NYT

N3 273 TRV MY 7 03 T;70Y RO nngyyg
722 71 %3P 121 13,

RITY RIX 1R in3va 07y 0730 NITY TN
P17 A¥TIT NPMI3 XMWY 9207 2770V ) X2
29737 9707 XM,

237 MR 703 92 WRYIY TR

P33 RPN IPRY KRITIRIONT 27 127N
K1 7272 173 DY Y72 PDRT A7 N
P30 DY TP TRYn? VP,

1w 0°970n 7AnR9A oW D973 3N
2703 1237 MipRan 2yom Uy 2yon

IR DIPRI MY 0N IO

Powered By: ChassidusNow.com

125


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe
7197 WY

With all this it is understood why they established “praise and
thanksgiving” and did not mention blessing: for this Hallel is not
the praise of Pesukei DeZimra, which is only revealed light, but
Hallel of the Essence Itself, source of all revelation.

And this is the hodaah which is in the Essence of the Infinite
One, and this Hallel brings to hodaah, as in “And now we thank
You, and we praise Your splendid Name,” mehalelim as mefa’il.

“To thank and praise Your great Name,” for You have made
Yourself a great Name this refers to Malchus of Ein-Sof before
the tzimtzum, the “Great Name,” like the future era.

And the reason that specifically on Chanukah they established
Hallel and hodaah is: because Knesses Yisrael is called “the
lamps of Havayah,” as in ““You are my lamp, Havayah,” and
“Havayah will illuminate my darkness.”

And there are two kinds of light: “white light” the radiance of
the sowed-light of Tzelem-Anashim in chochmah; this is Torah
Shebiksav.

But in the days of the Chashmonaim they fell so low because the
“wisdom of the klipah” overpowered them, to make them forget
Your Torah, and their light was extinguished.

Therefore they needed illumination “as they were in darkness,”
and the root of physical darkness is the primordial darkness
before light.

They needed illumination from the essential hidden light itself,
which must be drawn from the Essence, the source of all
concealment and revelation—Iike the flint analogy.

And this is the mitzvah of the Chanukah lamp at the entrance of
the house outside, to illuminate the dense darkness of klipah
which comes from the highest level.

And this is why they established Hallel and hodaah specifically
on Chanukah: because these relate directly to the lighting of the
Chanukah lights, which themselves are above revealed
light-from-concealment.

And this is sufficient for understanding.
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(»2)
And with all the above, the matter of lighting the Chanukah
lamps is understood more, regarding why they made the main
miracle depend on one flask of oil. Seemingly, the main miracle
was the military victory many into the hands of few, mighty into
the hands of weak.
And if so, the miracle of the pure flask is automatically
included, for “the greater contains the lesser,” and the victory
was on the 24th of Kislev, the essential day of the miracle, yet
Chanukah begins on the 25th because of the flask of pure oil.
How then did they make the secondary miracle into the primary?
But the matter is as explained above: the main miracle was the
restoration of Torah and mitzvos to them, for the Greeks sought
to cause them to forget their Torah, not to destroy them
physically.
And this is why they defiled all the oils in the Heichal: the oil is
the source-light of chochmah of Torah. The fact that their lives
were saved and the few defeated the many is included within the
main miracle of the pure oil.
As it says: “The wicked into the hands of those who engage in
Your Torah,” specifically for they did not seek to destroy their
bodies but to nullify their Torah; therefore the essential miracle
was not the war, but the discovery of the pure oil, the
source-light of Torah and mitzvos.
Further explanation is understood from the above regarding
Hallel, blessing, and hodaah concealment and revelation,
darkness and light and that the Chanukah lamps illuminate from
the essential Source Itself, from which all concealment shines,
called BeTzeK.
And to preface this one point: “For a lamp is a mitzvah and
Torah is light,” which seems to imply that from the lamp of the
mitzvah comes the light of Torah which is puzzling, since
Torah-light is the source of the mitzvah-lamp.
But this verse hints to the Chanukah lamp, for although it is
Rabbinic, it is the source of Torah-light for the reason explained
above because the Chanukah lamp is the source-root of the very
existence of light from concealment, like the flint-stone analogy.
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And this will be understood with additional explanation from an
analogy of the difference that we find between the Babylonian
Talmud and the Jerusalem Talmud. For behold, our Sages of
blessed memory said on the verse “In darkness He has placed
me” that this is the Babylonian Talmud. 22

And this is a wonder: is it not said “and Torah is light”? How
then can it be called “darkness”? And also, why specifically the
Babylonian Talmud and not the Jerusalem Talmud? 23

But the matter is, as is known, 24 25 that in Eretz Yisrael they
would learn ruled halachos without such deep and lengthy
pilpul, only as much as was necessary to explain the reasons of
the halachos properly. They were received man from man.

Also Rabbi Yochanan and Reish Lakish, who engaged in pilpul,
26 who composed the Jerusalem Talmud, “Talmud d’Yeru” 27
this was only between themselves. Reish Lakish would ask him
questions and Rabbi Yochanan would answer, and after him his
student Rabba bar Papa, and so forth.

But most of the students would learn ruled halachos briefly, only
the reasons of the halachos as they were in kabbolah. 20 This is
called girsa. 29

But the people of Bavel, 30 all the students, their main
occupation was specifically in pilpul, with many questions and
answers on every halachah and judgment, with great depth, until
they brought every single law out to its truth.

And from this pilpul were innovated many novel laws entirely,
as is known regarding the pilpul of the havaios of Abaye and
Rava 32 in Bavli. Thus it was in the learning of most students.
Therefore it says: “In darkness He has placed me this is Talmud
Bavli,” which is called “darkness,” like one who walks in
darkness and does not see light. So too, they cannot stand upon
the true reason of the halachah.

For behold, the essence of pilpul is that any word of halachah
and judgment will not, at first glance, present its reason in truth
so that one can settle the matter with agreement. On the
contrary, immediately the reason will be difficult in his eyes.
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And it will be very hard for him to understand and grasp the
depth of what is grasped in it, that is, when he seeks to stand
upon the reason of the matter in depth, he will not be able to
reach the intended truth ever. 34

And even if he toils and finds a better reason than the first, it
will be refuted with many questions, and the matter will become
more wondrous and hidden from the eye of intellect and reason.
And the more he deepens his understanding, the more he comes
to a state of wondrousness and concealment of the content of the
depth of the matter in its truth. This is called “concealment after
concealment.”

And in this there are many levels between the different pilpulim:
there are those where the questions are many, to nullify what
was grasped the second time after the nullification of the first
grasping; and likewise, after the nullification of the second
grasping, he will come to a third grasping, better and this too
will be refuted.

And this is “concealment after concealment,” until the pilpul is
long, like twenty-four questions and twenty-four answers, 35
which is toil and exertion of the intellect in ascent after ascent.
And the more the intellect deepens in ascent, the more the matter
comes into concealment and absence of the light of the true
halachah in its full clarity.

But after he will resolve all the many questions and
contradictions and will come to the ultimate depth of the true
reason of the halachah this is called “great pilpul.”

And if he will reach the truth of the matter without such great
toil in questions and answers, this is called “small pilpul,” etc.
In any case we see that the essence of pilpul is only to make
wondrous the depth of the concept through questions, so that
they cannot grasp it; each comprehension is nullified because of
the question, until the matter remains in concealment and great
hiddenness from the eye of the intellect entirely.

But if the matter were to remain in concealment and total lack of
knowledge, what benefit would there be in the pilpul, whose
whole purpose is to know the ultimate truth?
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Rather, the matter is that after the absence of knowledge and
understanding that comes through the many questions and
concealments concealment after concealment there will finally
come a true grasp of the matter as it is, without any question or
contradiction.

And like one who strains (a liquid) through a strainer, or like a
refiner of silver, etc., that through the clarification of every
dross, even the most subtle, the silver remains perfectly pure, or
the wine completely clear; and likewise one who sifts flour in
thirteen sifters, and the like. And this is sufficient.

()

And this is the meaning of what they said, “In darkness He has
placed me,” etc. For behold, as explained regarding the essence
of pilpul, that it is the act of making wondrous and concealing
the truth through the question, which hides and nullifies the light
of the first comprehension, and likewise the second and the
third, etc., as mentioned above

if so, that which he comprehended at first glance, which was
called “light,” is immediately darkened, for that light becomes
lost and nullified entirely. Therefore it is called “darkness,” for
just as a person walking in the dark cannot see light, so too the
withholding of the grasp of truth is called “darkness” and
“concealment.”

And the more questions he poses, the more the light of truth
becomes darkened and the depth of the matter becomes
concealed, as mentioned. Therefore they said: “In darkness He
has placed me this is the Babylonian Talmud,” specifically,
because the essence of pilpul is what darkens the light through
darkness and concealment after concealment this is the meaning
of “in darkness,” in a causative sense.

However, if the matter were to remain in concealment and
darkness, there would be no benefit at all from the pilpul. On the
contrary because of the pilpul that produces darkness and
concealment, there afterwards comes a very great light, far
greater than the first light that he had in the initial
understandings, which were concealed and hidden by the
questions.
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Meaning: after all the questions and concealments are resolved
(like the analogy of the refiner, where the flame causes
confusion and mixture, rising and falling, through which the
dross is separated so also through pilpul), there shines for him
the light of truth in the full truth of the matter, after it had been
dark for him previously.

And if not for the great darkness which preceded through the
pilpul of questions and answers, he would never have come to
such a light of truth. Thus this final light that comes after the
prior darkness descends from a very high place, incomparable to
the light of the first understandings, to the point that they are all
as nothing relative to the truth.

For the light of the first comprehension was extremely limited,
and when it was concealed by a question and the matter
remained in wondrous concealment when he cannot grasp it, as
in the matter of “What did I scrutinize...,” etc.

()

And this is the meaning of what they said, “In darkness He has
placed me,” etc. For behold, as explained regarding the essence
of pilpul, that it is the act of making wondrous and concealing
the truth through the question, which hides and nullifies the light
of the first comprehension, and likewise the second and the
third, etc., as mentioned above

if so, that which he comprehended at first glance, which was
called “light,” is immediately darkened, for that light becomes
lost and nullified entirely. Therefore it is called “darkness,” for
just as a person walking in the dark cannot see light, so too the
withholding of the grasp of truth is called “darkness” and
“concealment.”

And the more questions he poses, the more the light of truth
becomes darkened and the depth of the matter becomes
concealed, as mentioned. Therefore they said: “In darkness He
has placed me this is the Babylonian Talmud,” specifically,
because the essence of pilpul is what darkens the light through
darkness and concealment after concealment this is the meaning
of “in darkness,” in a causative sense.
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However, if the matter were to remain in concealment and
darkness, there would be no benefit at all from the pilpul. On the
contrary because of the pilpul that produces darkness and
concealment, there afterwards comes a very great light, far
greater than the first light that he had in the initial
understandings, which were concealed and hidden by the
questions.

Meaning: after all the questions and concealments are resolved
(like the analogy of the refiner, where the flame causes
confusion and mixture, rising and falling, through which the
dross is separated so also through pilpul), there shines for him
the light of truth in the full truth of the matter, after it had been
dark for him previously.

And if not for the great darkness which preceded through the
pilpul of questions and answers, he would never have come to
such a light of truth. Thus this final light that comes after the
prior darkness descends from a very high place, incomparable to
the light of the first understandings, to the point that they are all
as nothing relative to the truth.

For the light of the first comprehension was extremely limited,
and when it was concealed by a question and the matter
remained in wondrous concealment when he cannot grasp it, as
in the matter of “What did I scrutinize...,” etc.

This is the elevation of the light of the intellect, when it rises
from constriction to come to a greater light of comprehension.
However, as long as the matter is still in wonder and
concealment, it is called darkness and not light, since he does
not grasp anything.

Yet this very fact, that he comes to a state of lack of
comprehension, that he still does not yet stand upon the truth
because of the question, this is an ascent in level, much greater
than when it seemed to him that he was understanding the
matter.

This is like a small child in understanding, who because of the
shortness of his mind imagines that he understands well.
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Whereas the older one, who does not understand, this is because
he knows the nullification of the child’s comprehension, and
what he can know that he does not know. This itself is an ascent.
But according to this, the more he delves, the more he is unable
to come to knowledge of the truth, and it is called darkness to a
greater degree.

If so, how can this be called a greater ascent, is this not a descent
in the ultimate sense.

The matter is that when afterwards he returns to come to the true
essence of the matter, this is what is called a descent from above
to below.

It comes from the highest place, in that he brings from the very
ultimate of concealment into revelation.

In this, the superiority of the quality of darkness over light is
recognized.

For when he then returns and descends from above to below,
after the ascents in the absence of comprehension, to shine from
concealment into revelation, this light that now shines is far
higher than the first light of intellect.

And it is higher than the second as well, and so on.

This is the meaning of “as the superiority of light that comes
from the darkness” specifically.

The meaning is: the superiority of the light that comes from
above to below out of the darkness that preceded it in the
absence of light.

This has a great superiority over the very body of the light of
chochmah that is grasped.

From this it is understood that the Babylonian Talmud is much
higher than the Jerusalem Talmud.

This is because through pilpul they are confused in many
concealments and many questions, which are called darknesses.
From this specifically there comes to them the superiority of the
light, which is the restoration of the true light from above to
below, from the highest and most exalted place.
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This is because it comes from the very ultimate of concealment
into revelation, so that because of this the light of truth shines in
its truth much more than in the Jerusalem Talmud.

Even though in the Jerusalem Talmud the light shines for them
immediately, this is like a first and second glance, and so on.
Whereas through the many questions that nullify everything,
there will be a superiority of the light from the darkness, to the
light of its truth without any dross or admixture, like the analogy
of the refiner and the filter mentioned above.

And regarding what is said “In darkness He has placed me,” the
intent is not that he remains in darkness, rather the intent is to
the light that will come in the manner of a descent from above to
below after the darkness, for it is from the highest place.

And this is sufficient.

()
And with this, it is understood what they debated in the two
levels of sharp and one-who-poses-questions, and slow and
one-who-concludes, which of them is superior, and it was agreed
that slow and one-who-concludes is superior.
For the level of descent and drawing down from concealment to
revelation is called slow and one-who-concludes, for he
concludes and draws down the light of the Infinite that comes
from concealment into revelation, which is the descent of the
light of truth that comes after questions and contradictions.
But sharp and one-who-poses-questions is one whose intellect is
sharp in the aspect of severities of returning light, to hide and
conceal the light of truth with concealment after concealment,
until he cannot return and draw down the light of truth.
This is like one who ascends in ascent after ascent and does not
descend. This is the sharp one who can only bring from
revelation into concealment, and brings every revelation of light
into concealment, which is no advantage at all for the recipients.
But slow and one-who-concludes, who brings the concealment
into revelation, is superior for the recipients.
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In truth, one cannot say that sharp and one-who-poses-questions
only asks questions and does not come to a halachic ruling, as
we find regarding Rabbah who was sharp and asked questions.
And one also cannot say that slow and one-who-concludes is not
sharp at all, and only slow regarding the final ruling.

For if so, what superiority is there in drawing down from
concealment into revelation, if he does not rise through the
levels of concealments of the questions, from which the
superiority of the light comes.

Rather, the meaning is that sharp and one-who-poses-questions,
because of his great sharpness in his questions, although this is a
great ascent, nevertheless after descending from such extreme
concealment he cannot aim to the truth of the halachah as it truly
is.

Like the student of Beit Shammai who had three hundred
answers regarding the co-wife, or the student of Rabbi Meir who
knew how to declare the sheretz pure with one hundred and fifty
reasons, which is not according to the true law of the Torah.
However, slow and one-who-concludes is also sharp and
one-who-poses-questions, but his descent from above to below
after the pilpul is to establish the teaching according to the
halachah.

Meaning he is slow in ascending with questions and concludes
in his descent, so that the superiority of light that comes after
darkness should align with the truth of Torah.

Therefore slow and one-who-concludes is superior.

Nevertheless, when sharp and one-who-poses-questions aims to
the truth of Torah, his level is much higher than slow and
one-who-concludes, for his light comes from the loftiest place.
And this is hinted in the three levels: nefesh, ruach, and
neshamah, the middle line that includes both the lights of the
straight line and the returning light.

The right column is the straight light that descends, like slow
and one-who-concludes; the strong hammer is the
returning-light on the left, like sharp and
one-who-poses-questions.
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Like the analogy of one who strikes the rock with the strong
hammer, who brings out sparks, and so too in this matter, as will
be explained further.

(1)
And behold, it is known that there is a disagreement whether
darkness is merely the absence of light and is not an independent
created entity at all, and if so, light must precede darkness, for
without light’s withdrawal there can be no existence of darkness
at all, even in a place where light has never reached, which
would also be called the absence of light.
But where there is actual light, there can be no darkness at all.
According to this view, light is higher than darkness, since
darkness is only the absence and withdrawal of light.
But the second opinion, which is the truth, is that darkness is a
creation unto itself, and its existence precedes that of light. For it
says, “and the earth was... and darkness upon the face of the
deep” (Bereishis 1:2), and afterwards “and God said: ‘Let there
be light,” and there was light” (Bereishis 1:3),
and afterwards “and God separated between the light...”
(Bereishis 1:4). And it is also proven from “He forms light and
creates darkness” (Yeshayahu 45:7), for light is in the level of
formation and darkness in the level of creation. And just as
creation is higher than formation, so darkness is higher than
light.

And our sages said: “As with creation, first was darkness and
then light,” as it says “and it was evening...” (Bereishis 1:5).

The matter of evening and morning shows that evening precedes
morning, and without evening there is no morning, for darkness
brings about light. And in “and God separated...” it calls the
light ‘day’ and the darkness ‘night.” The measure of day in light
is better than the measure of night in darkness, for it says “the
kindness of God all the day” (Tehillim 52:3).

And the matter is that both opinions are true: from below
upward, darkness is the absence of light, when light precedes
and is withdrawn, like in the matter of pilpul, where the first
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conception called ‘light’ is nullified by a question. And likewise
at first lack of revelation is called darkness.

But from above downward, darkness precedes light, the
concealment that precedes revelation, like the superiority of
creation over formation, where the concealment is in creation
and the revelation of light is in formation.

When the revelation comes from concealment at first, this is the
descent of light after darkness preceded it, like in pilpul, and this
1s sufficient.

And this is what it means, “He rolls away light before darkness
and darkness before light” (Yeshayahu 60:2 according to
Midrash), that there are two kinds of light and two kinds of
darkness: light that precedes darkness (the initial light) and light
that follows darkness (the light that emerges out of
concealment).

And there are also two types of darkness: the darkness that
precedes light, like “and it was evening” (Bereishis 1:5), and
“and to the darkness He called night” (Bereishis 1:5). And the
second is the darkness that comes after light, which is called
concealment. And from that concealment, when it comes into
revelation, arises the second kind of light that follows the
concealment.

But it is still not fully explained, for how can it be that the
people of Eretz Yisrael learned only with the first glance, called
light in the level of Yetzirah, which precedes darkness and
concealment.

And further, the concept of pilpul already began through Moshe,
who struck the rock with his staft, for which he was punished, as
it is written, because you did not sanctify Me before the eyes of
the Children of Israel (2°:5 12712).

For if he had spoken to the rock, there would have been no
pilpul. But he changed the command and struck the rock twice.

This is the idea of pilpul: the rock is the hard stone, from the
level of concealment, the element of fire, which is the

7''o2

772 121 MYRD CT70Y N2vann IR R
YN XPI 77002 7R 13

DTV TN PR 797 238 TN K3 N2
N2yn 1172 "17°32 0TIPT DPYID NI TIX?
TIRT AN0N22 aPYIAY AT PY ANN2
MYY?) TR X MWRIY 03 7Y Nrna2
).

DT 377 77002 D2YTD 19 "37°37 K2 WK
117 71 NPWR2 13 qYng 12 07pY 0N TR

IR 297 T TYN 2397 X 2758 MR
IR W IR WY (120 WYY 7Y W)
2133 DY N2 DTPY IR YN 1R 1w

DY YT MRY IR Y.

11 12 VIR OTIPY W TN TWN 1R 23
1277 R TWN2) MY 091 (7:X NPWRI) 27
RITY IR WY TN 027 (70X PURI3)

IR RIT IR P37 XY YT 123 D2V RRIT
7212 71 2°¥7 12113 D2YHa OX R3Y N3,

(C13Y WO TRT 1i217 2NN TR 1TV AR (M
727 MUK A9RWIR PO T 0T PRI TN
"D DRy N2 0TIPY TR NINR2 TR XIpIY

MY YR 279V TR 133 719790 DIV TV
T2 INY 1921 WY A7 127 DY 18R ¥90a

Y 22 71979 M XY ¥200 78 WX 17 0K °3
MY ORI V20T NY T NI NN APV IR
NN AYRE LT KIT V90T 219990 1Y ]
3 "Wipm o7yIa NIN2 XY WRGD TI0) 07v00
TIRT VRYI? Y292 AWRY X)W

Powered By: ChassidusNow.com

137


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe
7197 WY

concealment and hardness like a question that is difficult like a
rock to obscure the light.

As stated in the Zohar, every question is from the side of the
kelipah, which are harsh gevurot.

But through Moshe striking the rock with the staff, the waters of
wisdom came out from the ultimate concealment into revelation,
which is the essence of pilpul.

If so, what is the difference between Bavel and Eretz Yisrael
except that the people of Eretz Yisrael learned only Mishnah,
and it is known that Talmud corresponds to Beriah and Mishnah
to Yetzirah, concealment and revelation.

If so, why is it called Talmud Yerushalmi.

Rather, the explanation is known regarding the pairs called
eshkolot, meaning a man in whom all is included, that
everything innovated through pilpul by Abaye and Rava was
already known to them in truth at the beginning without pilpul.
Only that through pilpul, in the darkness he walks until he
reaches the light, in order to refine and purify every impurity of
the sitra achra that exists in the questions.

These pairs were from the world of Tikkun and did not need this
refinement.

This is the level of Or Yashar that illuminates from above to
below even in a place of darkness of the kelipah.

And this is the sin of Mei Merivah, that they did not speak to the
rock and therefore it needed to be through pilpul.

And this is in the darkness He placed me, literally the questions
of the sitra achra.

But through questions and answers all impurity becomes
refined, like the Arizal who would exert himself until he
perspired, for thereby the strength of the kelipah is broken.
Because their nurture is from waste, which is sweat, and when
natural heat leaves through sweat, that is purification.

And when he would forcefully raise a question, then the truth
would emerge, like striking the rock.

And this is the difference between Bavel and Eretz Yisrael. In
Chutz LaAretz, the air of the nations is impure (XY PYTP V.),
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Therefore the true light from the source of wisdom cannot reach
them without great pilpul to break the kelipah.

But in Eretz Yisrael, where kelipat nogah does not dominate
strongly, the true light can shine without extensive pilpul.

They only pilpul in the depth of the reason, and not to raise
many questions.

Because there, such breaking of kelipah is not needed.

And this is what is meant by in the darkness He placed me
regarding Talmud Bavli specifically, not Talmud Yerushalmi.
Both are the words of the living God, except one is Or Yashar
and the other Or Chozer.

And nevertheless there is an advantage in the refinement
through questions which reaches the level of the ultimate
concealment of the essence.

Of which there are two types: one concealment that can come
into revelation, and the other the concealment of the essence that
can only be drawn out like striking the rock.

And this is the concept of pilpul, striking the rock to bring out
water, and the level of Beitzek is striking the rock to bring out
fire, the source of all concealed light of wisdom.

As it is written, the voice of Hashem is upon the waters (2270
2:12), the voice of Hashem in power (7:02 2°%7n), for the Torah
was given in fire and water, as it is written, from His right hand
a fiery law (2:3% 0>27).

And the darkness of Talmud Bavli reaches the darkness of the
concealment of the essence itself, like He made darkness His
concealment (2°:7° 2°%1n), which is above the level of
concealment that comes into revelation, the level of Talmud
Yerushalmi.

And this is the matter.
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But it is still not fully explained, for how can it be that the
people of Eretz Yisrael learned only with the first glance, called
light in the level of Yetzirah, which precedes darkness and
concealment.

And further, the concept of pilpul already began through Moshe,
who struck the rock with his staff, for which he was punished, as
it is written, because you did not sanctify Me before the eyes of
the Children of Israel (2°:3 12712).

For if he had spoken to the rock, there would have been no
pilpul. But he changed the command and struck the rock twice.
This is the idea of pilpul: the rock is the hard stone, from the
level of concealment, the element of fire, which is the
concealment and hardness like a question that is difficult like a
rock to obscure the light.

As stated in the Zohar, every question is from the side of the
kelipah, which are harsh gevurot.

But through Moshe striking the rock with the staft, the waters of
wisdom came out from the ultimate concealment into revelation,
which is the essence of pilpul.

If so, what is the difference between Bavel and Eretz Yisrael
except that the people of Eretz Yisrael learned only Mishnah,
and it is known that Talmud corresponds to Beriah and Mishnah
to Yetzirah, concealment and revelation.

If so, why is it called Talmud Yerushalmi.

Rather, the explanation is known regarding the pairs called
eshkolot, meaning a man in whom all is included, that
everything innovated through pilpul by Abaye and Rava was
already known to them in truth at the beginning without pilpul.
Only that through pilpul, in the darkness he walks until he
reaches the light, in order to refine and purify every impurity of
the sitra achra that exists in the questions.

These pairs were from the world of Tikkun and did not need this
refinement.

This is the level of Or Yashar that illuminates from above to
below even in a place of darkness of the kelipah.

And this is the sin of Mei Merivah, that they did not speak to the
rock and therefore it needed to be through pilpul.
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And this is in the darkness He placed me, literally the questions
of the sitra achra.

But through questions and answers all impurity becomes
refined, like the Arizal who would exert himself until he
perspired, for thereby the strength of the kelipah is broken.
Because their nurture is from waste, which is sweat, and when
natural heat leaves through sweat, that is purification.

And when he would forcefully raise a question, then the truth
would emerge, like striking the rock.

And this is the difference between Bavel and Eretz Yisrael. In
Chutz LaAretz, the air of the nations is impure (XY PP V.),

Therefore the true light from the source of wisdom cannot reach
them without great pilpul to break the kelipah.

But in Eretz Yisrael, where kelipat nogah does not dominate
strongly, the true light can shine without extensive pilpul.

They only pilpul in the depth of the reason, and not to raise
many questions.

Because there, such breaking of kelipah is not needed.

And this is what is meant by in the darkness He placed me
regarding Talmud Bavli specifically, not Talmud Yerushalmi.
Both are the words of the living God, except one is Or Yashar
and the other Or Chozer.

And nevertheless there is an advantage in the refinement
through questions which reaches the level of the ultimate
concealment of the essence.

Of which there are two types: one concealment that can come
into revelation, and the other the concealment of the essence that
can only be drawn out like striking the rock.

And this is the concept of pilpul, striking the rock to bring out
water, and the level of Beitzek is striking the rock to bring out
fire, the source of all concealed light of wisdom.
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As it is written, the voice of Hashem is upon the waters (2°77n
3:12), the voice of Hashem in power (7:0 2°%:n), for the Torah
was given in fire and water, as it is written, from His right hand
a fiery law (2:3% 0°127).

And the darkness of Talmud Bavli reaches the darkness of the
concealment of the essence itself, like He made darkness His
concealment (2°:1° 0°21n), which is above the level of
concealment that comes into revelation, the level of Talmud
Yerushalmi.

And this is the matter.

(v2)
According to all that was explained above, we can understand
the root of the mitzvah of lighting the Chanukah lights, which
possesses an advantage above all 248 positive commandments
of the Written Torah, as explained regarding the verse, “For a
commandment is a lamp and Torah is light” (Proverbs 6:23),
referring to the Chanukah lamp.
For in the days of the Hasmoneans, Knesset Yisrael fell
exceedingly low, to the very depths, into the domain of darkness
and obscurity of the kelipah, which is the domination of the
nations to make them forget Your Torah (see Al HaNissim).
This corresponds to the concept “He placed me in darkness”
(Lamentations 3:6): when the darkness is exceedingly great
below, it is necessary to illuminate from the supernal hidden
darkness.
As it is written, “He made darkness His concealment” (Psalms
18:12), referring to the level of the essential concealment that
transcends the concealment of the light of wisdom.
When light shines from this hidden darkness, even though the
light descends downward, the descent is from a very lofty place,
so that it can illuminate the light of Torah even within the
darkness of the kelipah.
As above in the matter of pilpul—the superior light of truth that
comes from supernal darkness through clarifying the questions
of the kelipah, which is from below to above in the mode of
returning light.
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Similarly, the mitzvah of the Chanukah light: the nations defiled
all the oils in the Temple to darken the light of wisdom of Torah,
called “the oil of holy anointment” (Exodus 30:25).

When God illuminated for them in that great darkness, the light
must have come from a most exalted place, which is the essence
of the Chanukah miracle, called “a wondrous miracle.”

Therefore, the mitzvah of the Chanukah light is at the doorway
facing outward, to illuminate the darkness of the kelipah until
the feet depart from the marketplace (Shabbat 21b).

This is the meaning of “For a commandment is a lamp and
Torah is light”—that the Chanukah lamp makes Torah light,
revealing wisdom from concealment.

As explained above, the Chanukah lamp resembles pilpul, which
ascends in returning light from the essential concealment, the
source of all hidden wisdom.

Thus we understand the verse, “She perceives that her
merchandise is good; her lamp does not go out at night”
(Proverbs 31:18).

For what is the connection between these two qualities? Because
her merchandise is good by day, therefore her lamp does not go
out at night?

But the explanation is that there are five acquisitions: Torah is
one acquisition, as it is written, “The Lord acquired me as the
beginning of His way” (Proverbs 8:22).

The concept of acquisition is like buying and selling, through
which sparks that fell in the shattering of the vessels are refined
by Torah and mitzvot.

This is comparable to one engaged in trade who first invests all
his money, then earns great profit.

Similarly, the descent of the light of wisdom of Torah is in order
to refine the sparks, as in “From wisdom they are refined”
(Zohar 111 226a).

Through this refinement, the 288 sparks that fell from the Tree
of Knowledge are elevated, to separate between pure and
impure, as expressed in the 248 positive and 365 negative
commandments.
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Altogether included in the Ten Commandments, “I am” and
“You shall have no other gods” (Exodus 20:2-3), which were
heard directly from the Almighty.

Through the refinement of sparks by means of silver and
drawing, it is called the acquisition of Torah, adding great light
in all ten sefirot of Atzilut, like great wealth.

(As explained elsewhere regarding the Land of Canaan, and as
in the verse, “If a man would give all the wealth of his house...”
(Song of Songs 8:7), and this suffices for the understanding.)
This is the meaning of “She perceives that her merchandise is
good,” for the “commerce” of Knesset Yisrael in Torah refers to
the refinement process mentioned above—"in wisdom they are
refined” (Zohar III 226a)—which ascends and succeeds.

This is why it says, “for her merchandise is good”—then, even
at night, “her lamp does not go out,” for “night” represents the
time when the external forces (kelipot) derive sustenance, which
is called darkness and great obscurity, as it is written, “The way
of the wicked is like darkness” (Proverbs 4:19).

As is known regarding the meaning of “darkness, cloud, and
thick darkness” (Deuteronomy 4:11), these represent the three
impure realms below, which have the power to obscure the light
of Torah wisdom, as in the days of the Hasmoneans, when they
sought to make Israel forget the Torah and defiled all the oils.
Therefore it says that because “her merchandise is good”—that
is, through the Torah’s commerce, the refinement of the 288
sparks—‘her lamp does not go out at night,” meaning that the
external forces cannot extinguish her light even during the night,
when they dominate.

“Night” here refers to the time of exile, as it is written, “My soul
longs for You at night” (Isaiah 26:9), meaning that even during
exile, when the forces of concealment prevail, the light of Torah
will never be extinguished.

[NOTE: Summary
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This maamar of the Mitteler Rebbe, beginning with “nix7n *AY 712 WY Awy=nnyT nioN2 02 12703 12 7117,
presents one of the most profound explanations of light and concealment in avodah and Torah. The Rebbe
explains that the eighteen blessings of the Shemoneh Esrei express two spiritual stages: the first the descent of
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divine light from concealment to revelation; the second the act of submission, the physical bowing that touches
a higher, essential level beyond all revelation.

From this foundation, the Rebbe unfolds the principle that true divine comprehension arises through
concealment, struggle, and refinement. The initial understanding, called “light,” must be withdrawn so that
through “darkness” and questioning, a truer, infinite light may emerge. This dynamic is mirrored in the
dialectics of Torah learning, where every question conceals the truth only to reveal it more deeply. The Mitteler
Rebbe thus identifies the Talmud Bavli as “He has placed me in darkness” (Lamentations 3:6), not because it
lacks light, but because through its difficulties and contradictions, it reaches the most sublime illumination “the
advantage of light that comes from darkness” (Ecclesiastes 2:13).

He contrasts this with the Talmud Yerushalmi, which learns with immediate clarity and less dialectic a more
direct but lower illumination. The Bavli, through concealment, touches the source of all light itself that level
where darkness precedes and gives rise to light, as in “He made darkness His concealment” (Psalms 18:12).

This principle extends to “the sharp one who raises questions” and “the measured one who concludes.” The
former ascends upward in the realm of concealment (Or Chozer), while the latter draws the light down into
clarity (Or Yashar). The true purpose is not to remain in darkness but to bring revelation from it the unification
of both lights, the perfection of Torah truth.

The Rebbe then applies this cosmic rhythm of concealment and revelation to the mitzvah of Chanukah,
showing that the Chanukah light descends from the deepest concealment from the level of “He made darkness
His concealment.” When the Greeks defiled all the oil, they sought to obscure divine wisdom itself. The
miracle of finding the pure flask revealed light from the essence, illumination from the highest hidden source.
Therefore, the Chanukah lamp is lit at the entrance of the home, facing outward, to illuminate the darkness of
the external world “until the feet depart from the marketplace” (Shabbat 21b).

Finally, the Mitteler Rebbe connects this to the verse “She perceives that her merchandise is good; her lamp
does not go out at night” (Proverbs 31:18). The “merchandise” of Israel is the refinement of the 288 fallen
sparks through Torah and mitzvot the inner commerce of the soul. Because her “trade is good,” the divine light
kindled through this process can never be extinguished, even in the darkest “night” of exile. The more profound
the concealment, the greater the light that follows for darkness itself is the womb of divine revelation.

Practical Takeaway:

The Mitteler Rebbe teaches that our greatest insights and spiritual elevations are born from the places we least
wish to enter confusion, concealment, exile, and struggle. Whether in learning or in life, every descent, every
question, every concealment conceals not failure but depth. Just as the Chanukah light shines into the street,
we must bring holiness into the darkest spaces of thought and experience. Through patience, humility, and
perseverance, one transforms darkness itself into the vessel for infinite light.
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Chassidic Story:

A chassid once came to the Mitteler Rebbe, distressed that his learning had become clouded with confusion.
“Rebbe,” he said, “I used to feel light in every word of the Torah, but now all is darkness questions without
end.”

The Rebbe closed his eyes and answered softly, “When the sun sets, the stars appear. Each question is a star
small perhaps, but its light is from the Infinite. Do not fear the darkness; learn to see within it.”

That chassid later testified that from then on, each difficulty in Torah became for him a point of light, a spark
leading him upward, until he could feel the truth of his Rebbe’s words: that the deepest light is born only from
the night.

END NOTE]
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