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“And Lavan said: This mound is a witness between me and you today; therefore it was called Gal-ed.”

This mound was erected as a boundary and testimony between Lavan and Yaakov — both physically
and, as expounded in Chassidus (including the Alter Rebbe's discourse), spiritually — representing a
division between holiness and external forces, and more subtly, between the realm of Tohu and that of

Tikkun.

“Until this mound” etc. (Genesis 31:48), behold, in this verse
there is an allusion to Lag B'Omer in the Torah — in the word,
“gal (mound)” in this verse etc.

(And what is written in Parshas Tazria [Leviticus 12:4] —
“and for thirty-three days she shall remain in the blood of
purity for a male,” is not aligned with the Kabbalistic view of
the supernal birth occurring on the 7th day of Pesach etc.)

For behold, according to the plain meaning, this mound that
Lavan made from stones was to form a separation between
Eretz Yisrael and Chutz LaAretz, so that they should not pass
from one to the other etc.

Also above (in the supernal realms), this mound represented a
spiritual separation — a mound of spiritual stones between the
upper Eretz Yisrael and Chutz LaAretz etc.

And this will be understood according to the above regarding
the concept of El HaHodaos (to the G-d of thanksgivings), that
there is a form of “thanksgiving” below reason, and a form of
“thanksgiving” above reason, etc.

For behold, there are two levels in Lavan: one is called the
Supernal Whiteness (Loven HaElyon), and it is higher than the
level of Yaakov, who is called “the master of the world of
Atzilus.”
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As is known — this refers to the level of the Supernal
Whiteness (Loven HaElyon), as it is written: “And streams
from Lebanon” (Song of Songs 4:15), and also “Cedars of
Lebanon” (Psalms 104:16), and the like.

But there is also a level of “Lavan” that is below the level of
Yaakov, the master of the world of Atzilus — and this is called
Lavan the Aramean (Deuteronomy 26:5), as it is written: “An
Aramean sought to destroy my father,” and he represents
cunning that opposes the wisdom of Yaakov of holiness, who is
called “father.”

As it is also written (Proverbs 8:12): “I, Wisdom, dwell with
cunning (777Y),” meaning that cunning dwells near holiness in
order to receive from it — and this is the root of the kelipah of
nogah in the worlds of Beriah, Yetzirah, and Asiyah (BYA).
With this we can understand what we find regarding Tzaraas
blemishes (Negaim) — that some appearances of white indicate
complete purity, as it says (Leviticus 13:13), “If it has turned
entirely white — he is pure.”

And there is also a white appearance that renders completely
impure — and this is what is called a whitish red spot (levanah
adme’ddemes) or a white baheres (a type of affliction), as
explained in the Mishnayos in Tractate Negaim.

And the general difference between these two is like the above:
the Supernal Whiteness, which is above the level of Atzilus (of
Yaakov), is entirely pure — and the external forces (kelipos)
have no grasp or sustenance there whatsoever.

But the lower whiteness, which fell in the shattering (of the
vessels) and is below the level of Atzilus — this is the blemish
of the white baheres and the like, and it is entirely impure.

And this is the idea of the mound of stones that Lavan made: to
divide between two levels — first, to separate between the
Supernal Whiteness and Yaakov of Atzilus, and this is called
Gal-Ed (mound of witness), “for it is a witness between us,” as
it says (Genesis 31:52): “that you shall not pass over to me, and
I shall not pass over to you.”
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For the Supernal Whiteness is higher than the level of Yaakov,
as explained above.

And second, to separate between Yaakov of holiness and the
lower Lavan, the root of the kelipas nogah of BYA — and this

too is a “witness between us,” meaning: you shall not pass over

to us, i.e., there shall not be a drawing of added flow of
holiness from Yaakov into Lavan and his sons in the realm of
nogah.

And likewise, “we shall not pass over to you” — that they
should not come to draw nourishment from the holiness of
Yaakov, the master of Atzilus.

And regarding this — the mound of stones served as a
separation, and this is the level of the Parsa (barrier) that
divides between Atzilus and Beriah (see Zohar and Etz
Chayim). This Parsa is formed from many combinations of
letters, as is known.

And letters are called stones, as it is written in Sefer HaZohar.
And this is sufficient for the one who understands.

Similarly, there is a level of Parsa in analogy to this, between
the World of Tohu (associated with the Supernal Whiteness)
and the level of Tikun (associated with Yaakov), as in the
episode of the rods that he made (Genesis 30:37).

Since Yaakov caused the whiteness to be uncovered on the
rods, and thereby drew down even from the level of whiteness

belonging to Tohu into Tikun, therefore Lavan made with him a

mound of stones to serve as a witness and a barrier, so that he
should no longer draw from there. And this is sufficient for the
understanding.

However, Bilaam altered this boundary which Yaakov and
Lavan had established with Gal-Ed, for he wished to draw and
bring close the aspect of the Kelipas Nogah, whose root is in

Tohu, to Israel, in order that they should receive influence from

it.
And they (Kelipas Nogah) are in the realm of Tikun. As it says

regarding Bilaam (Numbers 23:7): “From Aram, Balak brought

me, from the mountains of the East.”
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And it is known that the “Mountains of the East” refer to the
Primordial Kings of Tohu, which are called Bnei Kedem
(Children of the East), that fell in the Shattering of the Vessels
(Sheviras HaKeilim) and became Kelipos — which is the
Kelipas Nogah of BYA.

And behold, the primary completion and boundary of the place
of separation — before this mound of stones — is in the level
of Hod shebaHod (glory within glory), because this level of
Hod shebaHod is the final boundary of holiness above, and
from there onward, the external forces (chitzonim) are able to
receive sustenance.

As it is written regarding Yaakov (Genesis 32:26): “And he
touched the socket of Yaakov’s hip,” because at that point the
power of the main emotions (middos) was exhausted — and
that point is specifically the level of Hod shebaHod.

And even though there is a disagreement in the Gemara
(Chullin 91a) between Rabbi Yehudah and the Sages whether
the right thigh specifically is where the Gid HaNasheh (sciatic
nerve) is prohibited — as it says “the prominent thigh” — and
the level of Hod is always the left thigh, as is known — this is
no contradiction.

Because it is explained in Pardes Rimonim (Shaar Yerech
Yaakov) that there are variations, for sometimes Netzach is on
the left and Hod is on the right, and sometimes the opposite —
and this depends on whether the flow is descending from above
downward, or ascending from below upward.

See there, where this resolves the two contradictory passages in
the Zohar on this concept in Netzach and Hod.

And if so, when it says (Genesis 32:32) “and he was limping on
his thigh,” — even though according to Rabbi Yehudah, it was
the right thigh — nonetheless, it was still the level of Hod,
because Hod is sometimes on the right, and this is sufficient for
the understanding.

7''o2

ATNT PRPTR T3 0 BT "IV 11T
WY TPIW2 1793Y 10 TR "33 DN
129 071,19 ¥"a7 731 RITY ,NI9%R N2

73197 PRI Diph 2133 D10 1Ry L)
103 3,702y TI0 DI RIT — 0 001K
297 AwITRT 91237 Ao R0 7inaw 7307 i
TR DaRY 0h1ivenT 00790 RYT oY

0% ,APY 772 722 VAN 2PV 1IN 1093
R7),NITRI @Y NN 19 772 729 A 1Ay
NP17 T2V 717 nenaa

137 A7 227 P2 R RON?D WY 03
,AWIT T3 0KIW RIT X1 10 7702 O
D717 T DPAN 13 NPRD TN MR
RWIP M7 — 772 PRnD 772

72 UYL, APY ) W3R ,0"7722 IR D7
TYOWI N T2 M0R A L7953 DRy T2
Ayno menen YOWT NY9Y3 IX TunY Toynn

TR 00T T 1080 1A TR YINRY WY
n"%32W 2737 13

2y A% 107 7Y Y2I% R NI R 12 OX)

92 %Y — T 20 NYT 007 T A MY 23
TRI2 DRYYY TINT 02 TG NrNa2 M 002

PaR? 1,

Powered By: ChassidusNow.com



https://www.chassidusnow.com/
http://chassidusnow.com

Alter Rebbe
17e
Lag B'Omer

And this mound, which serves as the barrier, comes after the
power of the core of Yaakov’s body — in the level of Hod
shebaHod — has been spent, because only then is there a need
to interrupt with the mound of stones before the external forces,
who can immediately draw influence after Hod shebaHod is
exhausted.

As explained above in relation to the statement in the Gemara
(Berachos 12b): “Whoever does not bow in Modim, his spine
becomes a serpent, and he will not rise in Techiyas HaMeisim,”
as explained elsewhere — and this is sufficient for the one who
understands.

And behold, all this separation is between the level of holiness
and the external chambers (heichalos hachitzonim), as
mentioned above. But the level of the Parsa, which serves as a
separation beyond the mound of stones — which is from
letter-combinations — also divides between the level of Tohu
of Akudim and the level of Tikun, and this too is in the level of
Hod.

That is above da’as (knowledge) — and its concept will be
explained at length shortly, with G-d’s help. And this is the
concept of El HaHodaos mentioned above. And this is
sufficient for the understanding.

And with all of this, it is understood that there is a great
allusion to Lag BaOmer in the Written Torah in the word "Gal
(mound)" from the verse “Ad HaGal HaZeh” (Genesis 31:48)
— because on the day of Lag BaOmer, the light shines from the
level of Hod shebaHod, as mentioned above.

And at that point, the power of holiness is already depleted —
therefore a separation is necessary, which is called the mound
(Gal), as explained above.

And with this it is also understood the reason why on Lag
BaOmer, the students of Rabbi Akiva ceased dying — because
this barrier (mechitzah) was put in place against the accuser
(mekatreg) upon them. And this is sufficient for the
understanding.
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[NOTE: Summary

This maamar (discourse) by the Alter Rebbe presents a deep mystical explanation of the verse “nya %31 73”
(Bereishis 31:48) and its connection to Lag BaOmer, specifically the sefira of Hod shebaHod — the 33rd
day of the Omer.

1. Spiritual Meaning of the Gal (Mound)

The discourse explains that the "gal" (mound of stones) created by Lavan as a boundary between himself
and Yaakov corresponds to a spiritual separation that exists between realms of holiness and unholiness, and
even within different levels of holiness — namely, the Supernal Whiteness (Loven HaElyon) and Yaakov's
realm of Atzilus.

Stones, or avanim, represent letters; the gal is a structure of these letters — a spiritual barrier, termed the
Parsa, which separates between the worlds of Tohu and Tikkun.

2. Hod ShebaHod — The Final Boundary of Holiness

The Alter Rebbe teaches that the spiritual border between holiness and the forces of kelipah (externality)
occurs at the level of Hod within Hod — the final and most vulnerable edge of the emotional attributes
(middos) of holiness. Once this level is reached, the chitzonim (external forces) have access to siphon
holiness, which necessitates a spiritual cutoff or barrier to prevent further descent.

This is reflected in the story of Yaakov's thigh being struck — at the socket, corresponding to Hod
shebaHod — where his spiritual power ended, and so a gal (barrier) must be erected.

3. Lag BaOmer as a Moment of Suspension

On Lag BaOmer, which is Hod shebaHod, the spiritual flow of holiness completes its descent through the
middos. At that stage, if left unprotected, holiness could be hijacked by the sitra achra. The "gal" — the
separation — must emerge to protect and block further spiritual exposure.

Thus, Lag BaOmer is a day of critical spiritual separation, where the mekatreg (accuser) loses access due to
the divine establishment of this "gal."

4. Cessation of Death — Rabbi Akiva’s Students

With this mystical framework, the Alter Rebbe explains the historical moment: On Lag BaOmer, the
students of Rabbi Akiva ceased dying because this spiritual barrier — the gal — was divinely enacted,
blocking the destructive spiritual forces that had been empowered by the lack of unity and humility among
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the students. This moment thus represents the containment of judgment and the return to potential for unity
and connection.

Practical Takeaway

Lag BaOmer is not merely a celebration of the cessation of a plague or the passing of Rabbi Shimon Bar
Yochai. It is a mystical day of boundary, where spiritual flow halts before falling into the wrong hands. The
Sefirah of Hod shebaHod teaches us:

e Spiritual power is strongest at its most humble expression.

e Boundaries — whether emotional, spiritual, or interpersonal — are not walls of division, but tools of
protection and preservation.

e Just as Yaakov was injured in his “Hod,” we too are most vulnerable at the point of humility and
acknowledgment. That is where we must build our gal — our mound — to shield holiness from
being abused.

So on Lag BaOmer, one should:

e Strengthen the boundaries that guard spiritual vitality.
e Seek out modesty, humility, and gratitude, the core of Hod.
e Be especially mindful of how spiritual inspiration is shared, lest it be misused or drained.

Chassidic Story of the Alter Rebbe
The Day the Gal was Built in a Jail Cell

During the first imprisonment of the Alter Rebbe in 1798 — instigated in part by opposition from
misnagdim and false accusations of political treason — the Rebbe was held in the Peter and Paul Fortress in
Petersburg.

One night, a Russian officer entered his cell. Having heard rumors of the Rebbe's mystical knowledge, he
posed a question — surprisingly, one rooted in Torah:

“Rebbe, what is the meaning of the verse ‘And G-d called to Adam: Ayeka — Where are you?’” (Bereishis
3:9)
“Do you believe your G-d didn’t know where Adam was?”
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The Alter Rebbe, without hesitation, responded:

7''o2

“The verse is eternal. It speaks not only to Adam, but to every person in every generation. When a person
reaches a certain age, say 45 — as you are now — G-d calls out: ‘Ayeka? Where are you? What have you

accomplished with your time?’”

The officer turned pale. He sat down, shaken. The mystical Gal, the inner barrier between ego and humility,
between selfishness and divine awareness, had been built within him.

That conversation changed the officer's stance. He later became one of the officials who advocated for the
Alter Rebbe’s release. That Gal, the spiritual separation between Tohu (chaos) and Tikkun (rectification),

had been restored in a dark prison cell.

On Lag BaOmer, we too must ask:

Where am I? Have I built the Gal that protects holiness inside me?

END NOTE]

In the maamar beginning with '"Gal Einai" from the year
5737 (printed in Toras Menachem Sefer HaMaamarim
Melukat vol. 3, p. 666 and onward. In earlier printings —
vol. 5, p. 667), the explanation presented here is brought,
and it is explained that the hint to Lag BaOmer in this verse
is that through Rashbi, the barrier and obstruction (see
Sefer HaMaamarim 5638, p. 152) was clarified —

the barrier between the supernal Lavan and Yaakov, and also
the barrier between Yaakov and the lower Lavan.

Meaning: that even in Beriah-Yetzirah-Asiyah, and even in the
world of Asiyah itself, there will be a revelation of Atzilus and
also a revelation of the Ein Sof Light that is beyond Atzilus.

And one can add — based on the known principle that
everything in Torah is measured with utmost precision — we
must say that the fact that the verse “Ad haGal haZeh” [which
discusses the mound and barrier between Lavan and Yaakov]
hints to Lag BaOmer, whose theme is the clarification of the
gal (mound) and mechitzah (barrier) —
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is because the sign and testimony for “I shall not pass over to
you... and you shall not pass over to me...” was made through
a mound, not a wall —

this hints that the creation of the barrier was initially done in
such a way that there would be room for a future connection
— “I will pass over to you and you to me.”

Meaning: the whole purpose of the barrier between higher and
lower realms was that ultimately they should be joined.

End quote. And see there further discussion.

And see similarly (in a different style) in Likkutei Sichos vol.
5, p. 129 and onward, Maamar beginning with “Venasati
Shalom” from 5730 (Toras Menachem vol. 6, p. 257).

And see further writings on the connection between “Ad
haGal haZeh” and Lag BaOmer in Toras Menachem vol. 1, p.
56 and onward (part of which is printed in Likkutei Sichos
vol. 3, p. 794), and in Igros Kodesh of the Rebbe, vol. 3, p.
103.

[NOTE Summary
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The Rebbe reveals a profound insight into the connection between the verse:

"0 230 " — “Until this mound...” (Genesis 31:52)

and Lag BaOmer, the 33rd day of the Omer, the day of Rashbi's passing and his greatest revelation.

On the surface, the verse describes a barrier (gal) placed between Yaakov and Lavan — a boundary to

prevent either side from crossing into the other’s domain.

However, the Rebbe explains that this “gal” — unlike a wall, which separates absolutely — is a mound: a
porous, symbolic boundary. The fact that it was not a wall hints that the purpose of the separation was not
to divide permanently, but rather to eventually allow connection.

This is the deeper theme of Lag BaOmer:

Rashbi removed the “gal” — the spiritual blockage — between the Divine and the worldly, between
Atzilus and even the lowest levels of Asiyah. Through his teachings, particularly Pnimiyus HaTorah, he
revealed the light of the Ein Sof even into the lowest worlds.
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And in doing so, he enabled each Jew to break down their own inner “gal” — the boundaries that separate
them from Torah, from Hashem, and from their own inner soul.

Practical Takeaway

e Don’t build walls between the “holy” and the “mundane” in your life — instead, reveal the holiness
inside everything, even the lowest places.

e When you learn Torah — especially Pnimiyus HaTorah — do it in a way that breaks barriers
between you and Hashem. Learn with your entire being.

e Even if you feel far or blocked, Rashbi “opened the pipeline”. Every Jew has access to a spark of
that oneness with Hashem. Your mitzvah or word of Torah may be the one that breaks the final
“gal.”

o The more we study and spread Rashbi’s Torah (i.e., Chassidus) — the closer we come to Moshiach
and the final geulah.

Chassidic Story:

In 5740 (1980), a group of college students from an Ivy League university visited 770 for Lag BaOmer.
They were mostly secular but curious. One of the organizers arranged a brief encounter with the
Lubavitcher Rebbe, expecting a quick wave or blessing.

Instead, the Rebbe spoke to them — in English — with intensity:

“Do you know what Rashbi did? He removed the barriers. He said, ‘A Jew is never outside.” He made a
way for each of you to not only come back — but to leap forward.”

Then, turning to the organizers, the Rebbe added:

“This is the work now — not only to teach Torah, but to reveal that no Jew is cut off. The walls were never
walls — only mounds. And Rashbi cleared the way.”

Following that encounter, several of those students began attending classes in Chassidus. One later
remarked:

“The Rebbe made me feel like Rashbi had been waiting for me.”
END NOTE]
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