
 

 

 



 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Ki Savo 
א מַאֲמָר  

Introduction​
This discourse from Rabbi Menachem Mendel of Horodok (1730–1793), a leading disciple of the Maggid of 

Mezritch and one of the first Chassidic leaders to settle in Eretz Yisrael, explores the transformation of human 
middos (attributes) through teshuvah. Rabbi Menachem Mendel, known for his deep emotional avodah and 
fiery devotion, emphasizes how every aspect of the soul, even its most physical expressions, can be elevated 

when directed solely to Hashem. His teachings reflect the path of Chassidus: to refine the heart, to turn struggle 
into strength, and to reveal joy in Divine connection. 

Rabbi said: Whoever overlooks his measures, they overlook for 
him his transgressions, as it is said: "He bears iniquity and 
passes over transgression" etc. 

 
עַל לוֹ מַעֲבִירִין מִדּוֹתָיו עַל הַמַּעֲבִיר כׇּל רַב, אָמַר  

כוּ פֶּשַׁע עַל וְעוֹבֵר עָוֹן נשֵֹׂא שֶׁנּאֱֶמַר: פְּשָׁעָיו, '. 

Behold, in this portion many of the commentators explain it as: 
"When you will come into the higher land," which is the World 
to Come, etc. And "and you shall place [it] in the basket" is 
expounded as an acronym for Taamim (cantillations), Nekudos 
(vowels), Osyos (letters). 

אוֹתָהּ פּוֹתְרִים הַמְפָרְשִׁים מִן רַבִּים זוֹ בְּפָרָשָׁה הִנּהֵ,   
הַבָּא הָעוֹלָם שֶׁהוּא הָעֶלְיוֹנהָ, הָאָרֶץ אֶל תָבוֹא כִּי  

נקְוּדוֹת טְעָמִים נוֹטָרִיקוֹן דּוֹרְשִׁין בַטֶּנאֶ, וְשַׂמְתָּ וְכוּ'.  
 .אוֹתִיּוֹת

And the matter is the teaching of Rabbi Yehudah: "Prepare 
yourself in the vestibule in order that you may enter the banquet 
hall." He said this by way of analogy about this world, which is 
like a vestibule before the World to Come. 

עַצְמְךָ הַתְקֵן יהְוּדָה: רַבִּי מַאֲמַר הוּא וְהָעִניְןָ   
דְּמִילְתָא שֶׁאָמַר לַטְרַקְלִין, שֶׁתִּכָּנסֵ כְּדֵי בַּפְּרוֹזוֹדוֹר  

הָעוֹלָם לִפְניֵ כְּפְרוֹזוֹדוֹר שֶׁהוּא הַזּהֶ, הָעוֹלָם עַל  
 .הַבָּא

Although the vestibule is a place of passage before the entrance, 
not made to prepare oneself within it, nevertheless the passage 
through it itself is the preparation, for in the meantime he 
prepares himself. 

קוֹדֶם מַעֲבָר מָקוֹם הוּא הַפְּרוֹזוֹדוֹר אֲמְנםָ אִם   
הִנּהֵ עָשׂוּי, בְּתוֹכוֹ עַצְמוֹ לְהִתְקַן וְלֹא הַכְּניִסָה,  
מְתַקֵּן כָּךְ שֶׁבְּתוֹךְ הַתִּקּוּן, הוּא עָלָיו דֶּרֶךְ הַמַּעֲבָר  
 .עַצְמוֹ

For this is the matter of this world, which seemingly stands 
opposite to the World to Come, which is simple spirituality not 
comprehensible to those who grasp in this world. 

לָעוֹלָם נגֶֶד לְכָאוֹרָה אֲשֶׁר הַזּהֶ, הָעוֹלָם עִניְןַ זהֶוּ כִּי   
לַמַּשִּׂיגֵי מוּשָּׂג שֶׁאֵינוֹ פָּשׁוּט רוּחָניִ שֶׁהוּא הַבָּא,  

הַזּהֶ הָעוֹלָם . 

And how can it be that this world, which is corporeal, be the 
passage of preparation and rectification for entering the World 
to Come? 

וַהֲכָנהָ תִּקּוּן הַזּהֶ הָעוֹלָם מַעֲבָר הֱיוֹת יתִָּכֵן וְאֵיךְ   
הַבָּא הָעוֹלָם לִכְניִסַת ? 

But in truth, it is written: "Fortunate is the man whose strength 
is in You, in whose heart are the highways"—the matter being 
that "the world is built with kindness," and there is no created 
being in the world except by means of the middos, the seven 
days of building, as is known. 

מְסִלּוֹת בָּךְ, לוֹ עזֹ אָדָם אַשְׁרֵי כָּתוּב: בֶּאֱמֶת אֲבָל   
שׁוּם וְאֵין יבִָּנהֶ, חֶסֶד עוֹלָם הוּא: שֶׁהָעִניְןָ בִּלְבָבָם,  

הַבִּניְןָ ימְֵי שִׁבְעַת הַמִּדּוֹת, ידְֵי עַל בִּלְתִּי בָּעוֹלָם נבְִרָא  
 .כַּיּדָוּעַ
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And this is the whole of man: not to use the middos for physical 
actions, for Hashem did not call them before him except to 
mention in the Name of Hashem and to cleave with them in their 
root until Ein Sof. 

 
לִפְעוּלוֹת בַּמִּדּוֹת לְהִשְׁתַּמֵּשׁ שֶׁלֹּא הָאָדָם כׇּל וְזהֶ  

לְהַזכְִּיר אִם כִּי אוֹתָהּ לְפָניָו ה' הִקְרָא לֹא כִּי הַגֶּשֶׁם,  
סוֹף אֵין עַד בְּשָׁרְשָׁהּ עִמָּהּ וּלְהִתְדַּבֵּק ה' בְּשֵׁם . 

For after his knowledge that the middos of his soul are worlds 
and supernal lights whose value no man knows, hidden from the 
eye of every living being, how abundant is the goodness hidden 
in the soul of man and his middos— 

 
וְאוֹרוֹת עוֹלָמוֹת הֵם נפְַשׁוֹ שֶׁמִּדּוֹת ידְִיעָתוֹ אַחֲרֵי כִּי  

כׇּל מֵעֵין וְנעְֶלָמָה עֶרְכָּהּ, אֱנוֹשׁ ידַָע לֹא אֲשֶׁר עֶלְיוֹניִם  
וּמִדּוֹתָיו הָאָדָם בְּנשְִׁמַת הַצָּפוּן טוּב רַב מַה חָי, . 

No one but G-d makes for one who waits for Him. How then 
could he use them for physical pleasure and temporary life? 

 
עִמָּהֶם ישְִׁתַּמֵּשׁ אֵיךְ לוֹ, לַמְחַכֶּה יעֲַשֶׂה זוּלָתוֹ אֱלֹהִים  

שָׁעָה וְחַיּיֵ גַּשְׁמִית לְהֲנאַָת ? 
As is known from the parable of a very precious pearl, that one 
would not give it for a trivial thing or even for a slice of bread, 
even if he were very hungry—after knowing its great value. 

 
בְּדָבָר יתְִּננֶּהָ שֶׁלֹּא מְאדֹ, יקְָרָה מַרְגָּלִית מִמָּשָׁל כַּיּדָוּעַ  
אַחֲרֵי מְאדֹ, ירְִעַב אִם אֲפִלּוּ לֶחֶם, בִּפְרוּסַת אוֹ מוּעָט  

עֶרְכָּהּ מִגּדֶֹל ידְִיעָתוֹ . 
Only one who is foolish all his days and does not know its value 
would do such. And this is "Fortunate is the man whose strength 
is in You," for the middos are [numerically] 77 below and 70 
above, as is known. 

 
וְזהֶוּ: עֶרְכָּהּ. ידַָע וְלֹא ימָָיו כׇּל שׁוֹטֶה שֶׁהוּא מִי אֶלָּא  

ז' לְמַטָּה ע"ז הֵם הַמִּדּוֹת כִּי בָּךְ, לוֹ עזֹ אָדָם אַשְׁרֵי  
כַּיּדָוּעַ ע' וּלְמַעְלָה . 

That below they are in units, and above they are in tens, more in 
expansion, that all the middos of his soul are only "in You," in 
Hashem may He be blessed. 

 
בְּהִתְרַחֲבוּת, יוֹתֵר עֲשִׂירִים וּלְמַעְלָה יחְִידוֹת, שֶׁלְּמַטָּה  

יתְִבָּרֵךְ בַּה' בָּךְ רַק הֵם נפְַשׁוֹ מִדּוֹת שֶׁכׇּל . 

And even all the physical middos that pass and vanish in his 
thought are only "highways in their heart," like a vestibule to a 
banquet hall, to pass through them in order to connect with their 
root in Him, may He be blessed. 

 

וְעוֹבְרִים הַחוֹלְפִים הַגַּשְׁמִים הַמִּדּוֹת כׇּל וַאֲפִלּוּ  
פְּרוֹזוֹדוֹר כְּמוֹ בִּלְבָבָם, מְסִלּוֹת רַק הֵם בְּמַחֲשַׁבְתּוֹ,  
בּוֹ בְּשָׁרְשָׁהּ לְהִתְקַשֵּׁר עֲלֵיהֶם דֶּרֶךְ לַעֲבוֹר לְטְרַקְלִין,  

 .יתְִבָּרֵךְ
And behold, the explanation of "overlooking his measures" is 
that he is obligated to act according to the requirement of his 
middos, but he overlooks and changes his middos. 

 
לַעֲשׂוֹת שֶׁלָּ"מ הוּא מִדּוֹתָיו, עַל מַעֲבִיר פֵּירוּשׁ וְהִנּהֵ  
וּמְשַׁנּהֶ מַעֲבִיר הוּא אֲבָל מִדּוֹתָיו, הִתְחַיּבְוּת כְּפִי  

 .מִדּוֹתָיו
This is the matter of the thought of teshuvah, which is still only a 
beginning and an acceptance in the heart to return, even though 
it has not yet been completed in its fullness and goodness. 

 
הַתְחָלָה עֲדַייִן שֶׁהוּא תְּשׁוּבָה, הֶהָרוּר עִניְןָ שֶׁהוּא  

בִּמְלוֹאוֹ נגְִמַר לֹא שֶׁעֲדַייִן אֲפִלּוּ לָשׁוּב, בַּלֵּב וּקַבָּלָה  
 .וְטוּבוֹ

For his original middos are still in their strength and power, for 
he only overlooks not to act according to his middos, but they 
are still within him. 

 
וּגְבוּרָתָן, בְּתָקְפָּן עֲדַייִן הֵם הָרִאשׁוֹניִּוֹת מִדּוֹתָיו שֶׁהֲרֵי  
אֲבָל מִדּוֹתָיו, כְּפִי לַעֲשׂוֹת שֶׁלֹּא מַעֲבִיר הוּא שֶׁהֲרֵי  
בּוֹ ישְֵׁנםָ עֲדַייִן . 

And already we have written that the main thing is that a person 
should accustom his middos to be directed solely to Hashem 
alone, and to uproot after them. 

 
מִדּוֹתָיו, אֶת הָאָדָם שֶׁיּרְַגִּיל שֶׁהָעִקָּר כָּתַבְנוּ וּכְבָר  

אַחֲרֵיהֶם וּלְשָׁרֵשׁ לְבַדּוֹ, לַה' בִּלְתִּי . 
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As in the matter of uprooting idolatry, that one must uproot after 
it so that no root remains within him of gall and wormwood. For 
the root is everything, and all the branches spread after it. 

 
אַחֲרֶיהָ, לְשָׁרֵשׁ שֶׁצָּרִיךְ זרָָה, עֲבוֹדָה הָעוֹקֵר כְּעִניְןַ  
כִּי וְלַעֲנהָ, ראֹשׁ פּרֶֹה שׁרֶֹשׁ שׁוּם בּוֹ ישִָּׁאֵר שֶׁלֹּא  

אַחֲרָיו מִסְתַּעֲפִים הָעֲנפִָים וְכׇל הַכּלֹ, הוּא הַשּׁרֶֹשׁ . 

As in the matter of "throw a staff, its root stands"—and the rule 
of the matter is: if its end is not, its beginning is not. 

 
שֶׁל וּכְלָלוֹ קָאֵי". אֲעִיקְרָא כּוּ', חוּטְרָא "זרְוֹק כְּעִניְןַ  
לָא סַפְּרָא לָא, סֵיפָא אִי דָּבָר: . 

For the Divine is not apprehended by those who grasp through 
the body, and as long as the middah is apprehended in the 
physical body, how can it apprehend the World to Come, which 
is Divine, simple, and spiritual? 

 
שֶׁהַמִּדָּה זמְַן וְכׇל הַגּוּף, לַמַּשִּׂיגֵי מוּשָּׂג הָאֱלֹהוּת שֶׁאֵין  

הָאֱלֹהִי הַבָּא עוֹלָם תַּשִּׂיג אֵיךְ גַּשְׁמִי, בַּגּוּף מַשֶּׂגֶת  
וְרוּחָניִ פָּשׁוּט ? 

But the truth is that the beginning of the thought of teshuvah 
includes everything, and its end is bound in its beginning. 

 
מֵהַכּלֹ, כָּלוּל תְּשׁוּבָה הֶהָרוּר שֶׁתְּחִלַּת הָאֱמֶת, אֲבָל  

בְּתְּחִלָּתָהּ סוֹפָהּ וְנעָוּץ . 

For with a thought of teshuvah one becomes a tzaddik, as if…  כְּמוֹ צַדִּיק, נעֲַשֶׂה בְּהֶהָרוּר שֶׁהֲרֵי … 

As the words of our Sages: "Behold, she is betrothed." And the 
matter is, that the thought [of teshuvah] is a point in the heart 
and a beginning, like the point which is the beginning of all the 
letters and guides them, as is known. 

 
הוּא הֶהָרוּר כִּי וְהָעִניְןָ מְקוּדֶּשֶׁת. זוֹ הֲרֵי חֲזַ"ל: כִּדִּבְרֵי  
הַתְחָלָה שֶׁהִיא הַנּקְוּדָּה כְּעִניְןַ וְהַתְחָלָה, שֶׁבַּלֵּב נקְוּדָּה  
כַּיּדָוּעַ וּמַנהְִיגָם הָאוֹתִיּוֹת לְכׇל . 

Therefore, it is difficult only the beginning, as the saying goes: 
"All beginnings are difficult." But after the beginning, it leads 
and brings to the end of the deed, in the thought first, which is 
the delight from the completion of the will. 

 

הַתְּחָלוֹת כׇּל כְּמַאֲמָר הַתְחָלָה, אִם כִּי קָשֶׁה אֵינוֹ וְלָכֵן  
לְסוֹף וּמֵבִיא מוֹלִיךְ הוּא הַתְחָלָה אַחַר אֲבָל קָשׁוֹת.  

מֵהַשְׁלֵמַת הַתַּעֲנוּג שֶׁהוּא תְּחִלָּה, בַּמַּחֲשָׁבָה הַמַּעֲשֶׂה,  
 .הָרָצוֹן

And the matter of beginning is like birth, for even in the 
newborn man there are included all the roots of his powers that 
will come to him afterwards. 

 
ישֵׁ הָאָדָם בַּהוֹלֵד שֶׁגַּם הוֹלָדָה, כְּמוֹ הוּא הַתְחָלָה וְעִניְןַ  

כָּךְ אַחַר לוֹ שֶׁיּבָוֹאוּ כּחֹוֹתָיו שָׁרְשֵׁי כׇּל בּוֹ . 

But they are not in revelation and differentiation in actuality, 
only in hidden potential, all included in one point, as is known. 

 
בְּכחַֹ אִם כִּי בִּפְעוּל, וְהִתְחַלְּקוּת בְּהִתְגַּלּוּת אֵינםָ אֲבָל  

כַּיּדָוּעַ אַחַת בְּנקְוּדָּה כְּלוּלִים נסְִתָּר, . 
And there is a need for study and habit to divide his middos and 
to bring the matter from potential into actuality. 

 
הַדָּבָר וּלְהוֹצִיא מִדּוֹתָיו, לַחֲלֵק וְהֶרְגֵּל לִימוּד וְצָרִיכִין  

הַפּוֹעַל אֶל מִכּחַֹ . 
For although everything is included in the point, without study 
and habit it will not be completed, for the point can be changed 
into any letter and to any direction that one wishes. 

 
וְהֶרְגֵּל הַלִּימוּד בִּלְתִּי בַּנּקְוּדָּה, הַכּלֹ שֶׁכָּלוּל אַעֲפִי כִּי  
אוֹת לְכׇל לְהִשְׁתַּנוֹת יכְוֹלָה הִיא הַנּקְוּדָּה כִּי יגְִמוֹר. לֹא  

שֶׁתִּרְצֶה צַד וּלְכׇל . 
Until after the habit, with the continuation of time, that for each 
part all the roots of the points will go out, to expand each 
middah separately, growing and increasing from smallness to 
greatness. 

 
כׇּל יצֵֵא לְחֵלֶק אֲשֶׁר הַזּמְַן, בְּהִמְשֶׁךְ הֶהָרְגֵּל, אַחַר עַד  

הוֹלֵךְ בִּפְרָט, מִדָּה כׇּל לְהִתְפַּשֵּׁט הַנּקְוּדוֹת שָׁרְשֵׁי  
הַגְּדוּלָּה אֶל מִקְּטַנּוּת וְגָדוֹל . 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Ki Savo 
א מַאֲמָר  

Each middah goes and builds for itself a structure until it 
becomes very great, for the needs of a complete structure, as the 
saying "And Hashem built the rib," and it became a complete 
stature. 

 
מְאדֹ גָדַל כִּי עַד לְעַצְמוֹ, בָּמֶה וּבוֹנהֶ הוֹלֵךְ מִדָּה כׇּל  

וְנעֲַשָׂה הַצֵּלָע, אֶת ה' וַיּבִֶן כְּמַאֲמָר: שָׁלֵם, בִּניְןָ לִצְרָכֵי  
שְׁלֵמָה קוֹמָה . 

Whose boldness of face will not be altered. Just as the point can 
be changed into whatever one wishes, so is the matter of the 
thought of teshuvah. 

 
שֶׁיּכְוֹלָה הַנּקְוּדָּה כְּמוֹ שֶׁיּוּנהֶ. לֹא פָּניָו עזֹ אֲשֶׁר  

תְּשׁוּבָה הֶהָרוּר עִניְןַ כֵּן שֶּׁתִּרְצֶה, לְמַה לְהִשְׁתַּנוֹת . 

Which is a beginning and a point in the heart, that includes all 
the middos of teshuvah. But afterwards one must always draw 
himself in this middah until he draws forth great middos from 
the point. 

 
מִדּוֹת מִכׇּל הַכְּלוּלָה שֶׁבַּלֵּב וּנקְוּדָּה הַתְחָלָה שֶׁהִיא  

תָּמִיד עַצְמוֹ לְהַמְשִׁיךְ צָרִיךְ כָּךְ אַחַר אֲבָל הַתְּשׁוּבָה.  
הַנּקְוּדָּה מִן גְּדוֹלוֹת מִדּוֹת ימְַשִׁיךְ כִּי עַד זוֹ, בְּמִדָּה . 

And after his middos have grown in all their need to be changed 
from how they were in the manner of the point, this is called 
"letters." 

 
מִמַּה לְהִשְׁתַּנּוֹת צָרְכָּם, כׇּל מִדּוֹתָיו שֶׁיִּתְגַּדְּלוּ וְאַחַר  
אוֹתִיּוֹת הַנּקְִרָא הוּא הַנּקְוּדָּה, אוֹפֶן עַל שֶּׁהָיוּ . 

And from the letters one comes to the delight, which is the 
taamim, which is the joy of the mitzvah. 

 
הַטְּעָמִים, שֶׁהוּא הַתַּעֲנוּג, אֶל יבָוֹא הָאוֹתִיּוֹת וּמִן  

מִצְוָה שֶׁל הַשִּׂמְחָה שֶׁהִיא . 
And certainly, also in the point the joy was included in 
concealment, and it is to make nachas ruach for his Creator, as it 
is said: "And a candle of Hashem," but it is not felt like from the 
great middos, whose feeling of joy from them is the matter of 
comprehension. 

 

בְּהֶעְלֵם, הַשִּׂמְחָה כָּלוּל הָיהָ בַּנּקְוּדָּה שֶׁגַּם וּבוַדַּאי,  
אֲבָל ה'. וְנרֵ שֶׁאָמַר: לְיוֹצְרוֹ, רוּחַ נחַַת לַעֲשׂוֹת וְהוּא  
שֶׁהַרְגָּשַׁת הַגְּדוֹלוֹת, הַמִּדּוֹת מִן כְּמוֹ מוּרְגָּשׁ אֵינוֹ  

הַשָּׂגָתָא עִניְןַ הוּא מֵהֶם הַשִּׂמְחָה . 

And the order of using them in the World to Come with greater 
force. This is the matter of "Prepare yourself in the vestibule, in 
this world, in order that you may enter the banquet hall, the 
World to Come," when he changes his taam (flavor) and middos 
entirely, that their feeling is not in corporeality at all. 

 

זהֶוּ שֵׂאת. בְּיתִֵּר הַבָּא, בָּעוֹלָם עִמָּם הִשְׁתַּמְּשׁ וְסֵדֶר  
כְּדֵי הַזּהֶ, בָּעוֹלָם בַּפְּרוֹזוֹדוֹר עַצְמְךָ הַתְקֵן עִניְןַ:  

טַעְמוֹ אֶת בְּשַׁנּוֹתוֹ הַבָּא, עוֹלָם לַטְרַקְלִין, שֶׁתִּכָּנסֵ  
כְּלָל בְּגַשְׁמִיּוּת שֶׁלֹּא הַרְגָּשָׁתָם עִיקַּר מִכׇּל וּמִדּוֹתָיו . 

And this is the matter of what our Sages said: Ezra instituted for 
Israel to read the first admonition before Shavuos and the second 
before Rosh Hashanah, saying: "Let the year and its curses end." 

 
לִקְרוֹת לְישְִׂרָאֵל לָהֶם תִּקֵּן עֶזרְָא אָרְזוּ"ל: עִניְןַ וְזהֶוּ  

ראֹשׁ קוֹדֶם וְהַשֵּׁניִת עֲצֶרֶת, קוֹדֶם הָרִאשׁוֹנהָ הַתּוֹכֵחָה  
וְקִלְלוֹתֶיהָ שָׁנהָ תִּכְלֶה בְּאָמְרוֹ: הַשָּׁנהָ, . 

For Shavuos is also a Rosh Hashanah for the tree, as is known. 
For in the higher worlds, above time, the matter of "year" in 
them is an expression of change. 

 
כַּיּדָוּעַ. לָאִילָן, הַשָּׁנהָ ראֹשׁ כֵּן גַּם עֲצֶרֶת כִּי  

"שָׁנהָ" עִניְןַ הַזּמְַן, מִן שֶׁלְמַעְלָה עֶלְיוֹניִם שֶׁבָּעוֹלָמוֹת  
שִׁנּוּי לְשׁוֹן בָּהֶם . 

And likewise "chodesh" is from the expression of renewal, from 
world to world, and from matter to matter, which is the matter of 
the two thousand years that preceded the Torah. 

 
וּמֵעִניְןָ לְעוֹלָם מֵעוֹלָם חִדּוּשׁ, מִלְּשׁוֹן "חדֶֹשׁ" וְכֵן  

הַתּוֹרָה שֶׁקָּדְמָה שָׁנהָ אַלְפַּיםִ עִניְןַ שֶׁהוּא לְעִניְןָ, . 
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And it is known concerning the curses, in what our Sages said: 
at first the serpent was cursed, for it was the root. And all the 
ninety-eight curses are branches extending from him. 

 
נתְִקַלֵּל תְּחִלָּה חֲזַ"ל: בְּאָמְרָם הַקְּלָלוֹת, מֵעִניְןַ וִידוּעַ  
הֵם כֻּלָּם קְלָלוֹת הַצּ"ח וְכׇל שָׁרְשָׁהּ, הוּא כִּי נחָָשׁ  

אַחֲרָיו לַנּמְִשָׁךְ הִסְתַּעֲפוּת . 
And whoever separates from Him, may He be blessed, is 
prepared in his teshuvah to be uplifted to Him, until his middos 
are changed from their root to be solely for Hashem. 

 
אֵלָיו הֲרָמָתָהּ בִּתְשׁוּבָתוֹ יוּכַן יתְִבָּרֵךְ, מֵאִתּוֹ וּמִתְפָּרֵד  
לַה' בִּלְתִּי מִשָּׁרְשָׁם, מִדּוֹתָיו ישְִׁתַּנּוּ כִּי עַד יתְִבָּרֵךְ,  

 .לְבַדּוֹ
Certainly He will exchange and transform that evil into good, 
and all the curses will be transformed into blessing—language of 
a pool and drawing down. 

 
כׇּל וְיתְִהַפְּכוּ בְּטוֹב, רַע אוֹתוֹ וִימִיר יחֲַלִיפֶנּוּ בְּוַדַּאי  

וְהַמְשָׁכָה בְּרֵכָה לְשׁוֹן לִבְרָכָה, הַקְּלָלוֹת . 

And it will be transformed from the serpent to a staff, which is 
drawing down. And this is what he instituted, to read the 
admonition at the end of the year, which is the completion of the 
change. 

 
שֶׁתִּקֵּן וְזהֶוּ הַמְשָׁכָה. שֶׁהוּא לְמַטֶּה, מִנּחָָשׁ וְיתְִהַפֵּךְ  
הַשִּׁנּוּי גְּמַר שֶׁהוּא הַשָּׁנהָ, בְּצֵאת הַתּוֹכֵחָה לִקְרוֹת . 

For then, surely the year and its curses will end, for the curses in 
the Torah are the rectification of the serpent. 

 
הַקְּלָלוֹת כִּי וְקִלְלוֹתֶיהָ, הַשָּׁנהָ תִּכְלֶה בְּוַדַּאי אָז כִּי  

הַנּחָָשׁ תִּקּוּן הֵם שֶׁבַּתּוֹרָה . 
And by their reading in the Torah, the end of the primordial year 
of two thousand years, they changed their middah to be 
transformed into blessing, and to do kindness to thousands. 

 
אַלְפַּיםִ הַקְּדוּמָה שָׁנהָ סוֹף בַּתּוֹרָה, קְרִיאַתָם ידְֵי וְעַל  

חֶסֶד וְעוֹשֶׂה לִבְרָכָה, לְהִתְהַפֵּךְ מִדָּתָם אֶת שִׁנּוּ שָׁנהָ,  
 .לַאֲלָפִים

And this is "vehayah," which is an expression of joy: "When you 
come into the higher land," which is the joy of mitzvah, to attain 
and to take from the first. 

 
הָאָרֶץ אֶל תָבוֹא כִּי שִׂמְחָה: לְשׁוֹן שֶׁהוּא "וְהָיהָ", וְזהֶוּ  

וּלְקַחַת לְהַשִּׂיג מִצְוָה, שֶׁל שִׂמְחָה שֶׁהִיא הָעֶלְיוֹנהָ,  
 .מֵרֵאשִׁית

Which is the matter of beginning and the thought of teshuvah, 
which was a point; and joy in "basket" is interpreted as taamim, 
nekudos, osiyos. 

 
נקְוּדָּה. שֶׁהָיתְָה תְּשׁוּבָה, וְהֶהָרוּר הַתְחָלָה עִניְןַ שֶׁהוּא  

אוֹתִיּוֹת נקְוּדוֹת טְעָמִים פֵּירוּשׁ הוּא בַטֶּנֶ"א, וְשִׂמְחָה . 

That is, to draw the point until it reaches the middos, and from 
there you will attain the joy, delight, and taamim. 

 
וּמִמֶּנּהָ לַמִּדּוֹת, שֶׁיּגִַּיעוּ עַד הַנּקְוּדָּה, לְהַמְשִׁיךְ שֶׁהוּא  
וְהַטְּעָמִים וְהַתַּעֲנוּג הַשִּׂמְחָה תַּשִּׂיג . 

If indeed the taamim are even before the point, and certainly 
before the letters, but it is known that the end of deed is first in 
thought. 

 
וְכׇל לַנּקְוּדָּה, אֲפִלּוּ קוֹדְמִים הֵם הַטְּעָמִים אֲמְנםָ אִם  

בְּמַחֲשָׁבָה מַעֲשֶׂה סוֹף ידָוּעַ אֲבָל לָאוֹתִיּוֹת. שֶׁכֵּן  
 .תְּחִלָּה

And this is what our Sages said: "Whoever overlooks his 
middos, they overlook his transgressions." For "ma’avir" means 
first, first, our Sages said. 

 
מַעֲבִירִין מִדּוֹתָיו, עַל הַמַּעֲבִיר כׇּל רַזַ"ל: אָמְרוּ וְזהֶוּ  
רִאשׁוֹן רִאשׁוֹן "מַעֲבִיר" בִּלְשׁוֹן שֶׁכֵּן פְּשָׁעָיו. עַל מִמֶּנּוּ  

 .אָרְזוּ"ל

And the transgression itself is not erased, for it is still only a 
beginning, and he overlooks his middos not to do according to 

 
מַתְחִיל, עֲדַייִן הֱיוֹתוֹ מִפְּניֵ נמְִחָק, אֵינוֹ עַצְמוֹ וְעָוֹן  

אֲבָל כְּמַעֲשֵׂיהֶן, לַעֲשׂוֹת שֶׁלֹּא מִדּוֹתָיו עַל וּמַעֲבִיר  
אַחֲרֶיהָ לְשָׁרֵשׁ מֵאִתּוֹ נמְִחֲקָה לֹא עַצְמָהּ הַמִּדָּה עֲדַייִן . 
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them. But the middah itself has not yet been erased from him to 
uproot after it. 
Therefore, measure for measure, they overlook for him his 
transgressions. But the transgression itself is not erased until he 
completes his teshuvah, uplifting it to uproot the middah from its 
root, not to use it in corporeality, but only for Hashem alone. 

 
אֵינוֹ וְהָעָוֹן פְּשָׁעָיו. לוֹ מַעֲבִירִין מִדָּה, כְּנגֶֶד מִדָּה לָכֵן  

הַמִּדָּה לַעֲקוֹר הֲרָמָתָהּ תְּשׁוּבָתוֹ, שֶׁיּגְִמוֹר עַד נמְִחָק  
לְבַדּוֹ לַה' בִּלְתִּי בְּגַשְׁמִיּוּת, בָּהּ מֵהִשְׁתַּמֵּשׁ מֵעִיקָּרָהּ, . 

This is called complete teshuvah: in that very time, in that very 
place, all aspects of warmth, desire, and his middah that was 
physical at first, he returned to Hashem its entire essence. 

 
בְּאוֹתוֹ פֶּרֶק, בְּאוֹתוֹ שְׁלֵימָה: תְּשׁוּבָה הַנּקְִרָא זהֶוּ  

מְגוּשָּׁם שֶׁהָיהָ מִדָּתוֹ, חֵשֶׁק חֲמִימוּת אוֹפְניֵ כׇּל מָקוֹם,  
עִיקָּרָהּ כׇּל אֶת לַה' הֵשִׁיב תְּחִלָּה, . 

Not only that, but he increased his middah for Hashem, with 
force and warmth, the strength of the fire of love to Him, until 
his love to Hashem extinguishes the sin, the fire of the evil 
inclination. 

 
וַחֲמִימוּת וְתוֹקֶף לַה', מִדָּתוֹ שֶׁהִגְדִּיל אֶלָּא עוֹד, וְלֹא  
יתְִבָּרֵךְ אַהֲבָתוֹ כִּי עַד יתְִבָּרֵךְ, אֵלָיו הָאַהֲבָה אֵשׁ חזֹקֶ  

הָרָע הַיּצֵֶר אַהֲבַת אֵשׁ עֲבֵירָה, מְכַבָּה . 

So that even if he encounters it at that very time, in that very 
place, he has no desire in it, because of his love to Hashem. This 
is teshuvah from love, that intentional sins become like merits. 

 
אֵיניִ מָקוֹם, בְּאוֹתוֹ פֶּרֶק, בְּאוֹתוֹ לוֹ יזִדְַּמֵּן אִם שֶׁאֲפִלּוּ  
תְּשׁוּבָה הִיא זוֹ יתְִבָּרֵךְ. אַהֲבָתוֹ מִפְּניֵ בָּהּ, חוֹשֵׁק  

כִּזכְֻיּוֹת נעֲַשׂוּ שֶׁזּדְוֹנוֹת מֵאַהֲבָה, . 
Certainly Hashem will not consider for him the sin that he 
sinned, and the iniquity itself is erased from its root. 

 
עַצְמוֹ וְהֶעָוֹן חָטָא, אֲשֶׁר עָוֹן לוֹ ה' יחְַשׁבֹ לֹא בְּוַדַּאי  
מֵעִיקָּרוֹ נמְִחָק . 

​
[NOTE Summary​
The discourse begins with the teaching of Chazal: “Whoever overlooks his measures, they overlook for him his 
transgressions” (Rosh Hashanah 17a). Rabbi Menachem Mendel explains that this does not mean one passively 
suppresses or ignores his middos, but rather that he actively transforms them. At the beginning stage, a person 
may only succeed in restraining his natural tendencies—this is the “point” of teshuvah, a hidden spark in the 
heart. Like a single dot from which letters and words emerge, this initial thought of return includes all the 
potential of teshuvah, even though it is not yet manifest. 

Through study and habituation, the point unfolds into structured middos, like letters expanding from a single 
dot, and eventually into “taamim,” the flavor and delight of mitzvah. True teshuvah requires uprooting the 
middos from their misuse in gashmiyus and redirecting them to Hashem alone. This process parallels the 
removal of avodah zarah, which must be destroyed from its root so no remnant remains. 

Ezra HaSofer’s enactment to read the admonitions before Shavuos and Rosh Hashanah embodies this 
transformation. The curses represent the “serpent,” the root of disconnection, yet through teshuvah they are 
turned into blessings, channels of Divine flow. Just as the year ends with “let the year and its curses conclude,” 
so too does a person conclude an old pattern of misused middos, replacing it with renewed Divine service. 
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Pri Ha’Eretz 

Parshas Ki Savo 
א מַאֲמָר  

Complete teshuvah—teshuvah me’ahavah—occurs when a person not only resists temptation but transforms 
his very desires. In that same place and time where he once sinned, he now feels no pull toward it because his 
love for Hashem burns more strongly than the passion of the yetzer hara. In such a state, his former sins 
become merits, for they catalyzed an even deeper love for Hashem. This is the fulfillment of “prepare yourself 
in the vestibule in order to enter the banquet hall”: this world refines and transforms middos into vessels of 
spiritual joy that are revealed fully in the World to Come. 

Practical Takeaway​
Teshuvah is not merely an act of regret or restraint but a total redirection of the heart. Even a fleeting thought of 
return contains infinite potential—it is a point that can unfold into an entire structure of Divine service. The key 
is consistency: through learning, habit, and awareness, one can gradually transform his middos from selfish 
drives into burning love for Hashem. When we channel even our strongest passions toward holiness, every past 
failure becomes a stepping-stone, and the very force of sin is converted into the fire of merit. 

Chassidic Story​
Rabbi Menachem Mendel of Horodok, when he first settled in Tiberias, was known for his intense avodah of 
tefillah. Once, as he prayed with fiery emotion, his voice carried across the town. A Jew who had been bitter 
and cynical about Chassidim heard him cry out during Shema: “Hashem Echad!” and was struck with 
trembling. Later, he confessed to the townspeople that in that moment, his lifelong attachment to physical 
pleasures seemed empty, and his heart turned entirely to Hashem. Rabbi Menachem Mendel explained that this 
is the essence of teshuvah: when the fire of love for Hashem is so strong that it uproots every trace of worldly 
craving, transforming even a hardened heart into a vessel of joy.​
​
END NOTE] 
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