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Moses would speak, and G-d would answer him with
@ voice. And our sages said: with the voice of Moses.
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And one must understand this verse: What does it
mean that it says "Moses would speak" without
specifying at all what words Moses would speak,
and that G-d would answer with a voice?
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If the intent is regarding the Ten Commandments in
general, that Moses was speaking the word of G-d to
Israel, and G-d would answer, etc.,
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Behold, in the portion of Va'etchanan it explicitly
states: "And you approached and stood under the
mountain, and the mountain was burning with fire,
etc., and G-d spoke to you from the midst of the
fire—a voice of words you heard, but a form you did
not see, only a voice. And He told you His covenant,
etc., the Ten Commandments, etc."
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From this, it is implied that the Children of Israel
heard the word of G-d—the Ten
Commandments—directly from the Almighty, from
the midst of the fire, all Ten Commandments, for it
says, "A voice of words you heard, etc.," and "He
told you the Ten Commandments," etc., and not
through Moses.
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Yet here it says, "Moses would speak," etc.
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And if the reason is because it says there (in
Parashat Va'etchanan): "Face to face, G-d spoke
with you on the mountain from the midst of the fire,"
"l stood between G-d and you to tell you the word of
G-d, because you were afraid of the fire," etc.,

019" ((ANNXI NYI92) DY 1KY 11910 DX
'IX","WURD 7IN 02 DY N 13T D19
'2 'N 127 027 TAN7 41> 0212 N "2 MY

13 "UxN 1190 DN

From this, it is implied that G-d Himself spoke with
them face to face from the fire, as it says above:
"And G-d spoke to you," etc.,
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And also, Moses was speaking the word of G-d to
Israel, as it says: "l stood, etc., to tell you the word of
G-d," etc.
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Yet afterwards, it says: "These words" (which refer to
all the Ten Commandments mentioned above) "G-d
spoke to all your assembly on the mountain from the
midst of the fire, the cloud, and the thick darkness,
with a great voice, and He did not cease," etc.
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Behold, it is implied that all Ten Commandments were
heard from the mouth of G-d Himself. And afterward,
it says: "And it was when you heard the voice from
the midst of the darkness, etc., and you approached
me, etc., and you said, ‘Behold, Hashem has shown
us His glory and His greatness, and we have heard
His voice from the midst of the fire. This day we have
seen that G-d speaks with man and he lives.
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And now, why should we die? For this fire will
consume us, etc. If we continue to hear the voice of
Hashem our G-d, etc., for who of all flesh, etc., [has
done so and survived?] You approach and hear, etc.,
and you will speak to us all that Hashem our G-d
speaks to you, and we will hear and do."
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And Hashem heard the voice of your words, etc., and
He said, ‘They have spoken well in all that they have
said.’
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'Go, say to them: Return to your tents. And you,
stand here with Me, etc."

"N9 NRKI .0Y'70X7 D27 121Y 10NYT 1INk Y

1D 'TAY Tiny'.

From all this, it is implied that they heard all Ten
Commandments from the mouth of G-d Himself, but
afterward, they requested that going forward, if
additional commandments were to be given directly
from the fire, they feared they would die. Therefore,
they said, "You approach," etc.
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Yet here it is implied from what was said, "Moses
would speak," that it refers specifically to the Ten
Commandments.
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However, our sages reached a resolution on this
matter: The first two commandments, "l am
[Hashem]" and "You shall have no other gods," were
heard from the Aimighty Himself.
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But because they could not endure any more due to
their great fear of the fire, Moses then spoke the word
of G-d to Israel for the remaining commandments.
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And this is what it means when it says, "l stood
[before you] at that time to tell you the word of
Hashem, for you were afraid of the fire," etc.
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And regarding "All these words Hashem spoke," etc.,
which implies all Ten Commandments, this is
because even in the remaining commandments that
Moses spoke, G-d answered with a voice.
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Thus, they still heard the voice of G-d when He
responded with a voice.
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And this is why it says here, "Moses would speak,
and G-d would answer with a voice," referring to the
remaining commandments, except for the first two,
which they heard from G-d Himself.
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There is still a need to understand what is stated:
'Moses would speak, etc." If this refers to the rest of
the commandments, etc., then it was not mentioned
in this matter that Moses would speak and G-d would
answer him with a voice, etc.
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For this statement, "Moses would speak," was said
before G-d descended upon the mountain. And it is
written: "And it was that the sound of the shofar was
going and growing exceedingly strong," and
afterward, it says, "And G-d descended," etc.
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Also, in the portion of Va'etchanan, it says: "l stood to
tell you," but it does not mention that G-d answered
him with a voice.
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And if this refers to the first two commandments,
behold, they heard them from the Almighty Himself. If
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S0, regarding what matter does it say: "Moses would
speak, and G-d would answer him," etc.?

Furthermore, the wording "Moses would speak, and
G-d would answer him" is in the future tense, and
also in the present tense. This implies that Moses
would always speak, and G-d would always answer
him, etc.
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It should have stated: "Moses spoke, and G-d
answered him," etc.
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And it must be that since the giving of the Torah was
also for future generations, and the Torah is eternal in
every generation and time, therefore, it says "Moses
would speak" in the future tense and in the
continuous present tense, etc. And this is clear.
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To understand this, we must also understand what we
find in the words of our sages, that the giving of the
Torah (Matan Torah) on the festival of Shavuot is
described as "the day that causes [it]," as Rav Yosef
said: "If not for this day that caused it, how many
Yosefs would there be in the marketplace?"
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And we must understand why he said "this day
specifically" is what causes it. Is not the greatness of
Matan Torah due to itself alone? Why should it be
dependent on this specific day?
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Furthermore, was not Matan Torah given to all of
Israel who stood at Mount Sinai, as well as to their
descendants in every generation? If so, all are equal
in this regard.
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If so, what does it mean when Rav Yosef said, "If not
for this day, how many Yosefs would there be in the
marketplace?" This implies that the essence of
Matan Torah is primarily for Torah scholars like Rav
Yosef and others like him, etc.
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(Additionally, the main name of this festival is "Chag
HaShavuot," as it is written: "And you shall observe
the Festival of Weeks," because we count seven
weeks, as it says, "You shall count seven weeks for
yourself* until the offering of the two loaves.
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It is also called "Atzeret," as it is written: "And on the
day of the first fruits," etc.
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It is not named specifically after Matan Torah. If so,
why did Rav Yosef say that "this day causes it"
regarding Matan Torah alone?)
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However, to understand all this, we must first preface
with the root and essence of the matter of Matan
Torah—that it was given to us on this day—what was
novel about it?

UIwa n7nn 0'T7nY7 Wt 0T 72 "anY 72X
DI'3 117 NINIY MR PN |V 7Y
N7 N YT Nn—~n1?

Behold, our forefather Avraham already fulfilled the
entire Torah before it was given at Mount Sinai.
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For it is stated: "Because Avraham listened to My
voice and kept My charge, My commandments, My
statutes," etc.
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And it is written about him: "For | have known him,
that he will command his children and they will keep
the way of Hashem to do righteousness and justice."
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And certainly, he taught the entire Torah to his son
Yitzchak, and Yitzchak taught it to his son Yaakov,
and Yaakov to his sons.
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If so, what was the novelty of giving the Torah to
Israel through Moshe, for which it was said to Moshe:
'And | appeared to Avraham, etc., but My name
Hashem | did not make known to them"—because
they did not receive the Torah?
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And if [one would argue] that the forefathers did not
fulfill the Torah and mitzvot in their physical
form—such as our tallit and tefillin—
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for how could they have fulfilled the mitzvah of tzitzit
and tefillin with four parshiyot, which include
'Kadesh" and "Vehaya," etc.?
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Similarly, how did they fulfill the mitzvah of tithes and
offerings for the Kohen and Levi, etc.?
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Rather, they fulfilled everything in a spiritual
manner—meaning, as the mitzvot exist above in the
realm of Atzilut, where they represent divine
unifications (Yichudim) that are enacted above in
Atzilut through our mitzvot.
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And this is why it says specifically, "My
commandments" and "My statutes" (as will be
explained).

in?) KPIT "MiEn 'Miyn" MyIY 17|
XAN'Y).

But for Israel, the Torah and mitzvot were given in
physical form.
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This itself requires understanding: Why, because they
did not fulfill the mitzvot in physical form, does it say,
'And My name Hashem | did not make known to
them"?
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On the contrary, seemingly, the higher, spiritual
mitzvot are far greater than our physical mitzvot.
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Furthermore, the simple meaning of the verse implies
that Avraham fulfilled all the mitzvot literally, as it
says, "He will command his children, and they shall
keep the way of Hashem, to do righteousness and
justice"—literally.
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However, we must first preface with the root of the
concept of the supernal mitzvot in the realm of Atzilut.
It is stated in the Zohar that the 248 commandments
(positive mitzvot) correspond to the 248 "limbs" of the
King, as is well known.
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We must understand what is meant by the term
'limbs," for He has no body nor form, G-d forbid.
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However, this will be understood by first introducing
the root concept of the Ten Sefirot of Atzilut, which
were emanated into vessels, as it is written: "He
emanated ten garments, and He called them ten
Sefirot."
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For example, Chochmah (wisdom) corresponds to
the brain, and Chesed (kindness) to the right arm,
etc., as is well known.
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It is known that the Ten Sefirot of Atzilut were
emanated from the Emanator solely through letters
and names. These are the four names: Ab (72), Sag
(63), Mah (45), and Ban (52).
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The name Ab (72), when spelled out with Yuds, is the
root of the light of Chochmah in Atzilut, and the name
Sag (63) is the root of Binah in Atzilut, etc.
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The entirety of Atzilut is referred to in the Zohar as
'the mystery of the holy name" alone, for its root is
merely letters.
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(This is similar to the analogy of the radiance of the
intellect emerging from the essence of the soul into
revelation within the brain of Chochmah, or the ability
of comprehension manifesting in the brain of Binah.
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This radiance is merely a revelation from the hidden
essence of the soul, and every revelation is termed
'letters" alone, as is known.
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(Similarly, in the analogy from Sefer Yetzirah, the
flame that is bound to the coal—before emerging, the
light was entirely concealed within the coal itself.)
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Just as letters are nullified and absorbed within the
hidden state of thought and intellect, so too are the
lights of the Ten Sefirot included within their source,
and they are termed "Sefirot without substance," as is
known.
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And this is [the meaning of] "He emanated ten
garments," etc., that they emerged from concealment
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into revelation through the letters and names of the
Essence of the Emanator alone.

However, from the perspective of the Essence of the
Emanator, He is an utterly simple light, entirely
beyond the aspect of Sefirot and attributes.

01U IR RIN D ,'7'¥XAN NINYY T¥N 72X
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As it is written: "You are One, but not in a numerical
count of ten Sefirot," rather an absolute, simple unity.
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And also, what is stated: "He is wise, but not with a
knowable wisdom," "He understands, but not..."
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And as it is written in the Zohar: "He made a great
vessel and called it 'wise," meaning that this occurs
through the letters of the Name Ab (72), etc.
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And this is [the meaning of] "but not with a knowable
wisdom"—that He does not exist as an entity of
wisdom at all, to be called "wise," except when it
emerges from concealment into revelation through
the Name Ab.
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Similarly, [this applies to] Binah and all the other
Sefirot and attributes, as it is stated: "And not that
You possess a knowable righteousness, for it is
judgment,” until "And not that You possess a known
place at all."
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[Therefore, it is possible for the Ten Sefirot to exist
even in a revealed state as "Sefirot without
substance," because they remain included and united
within the Essence of the Emanator in absolute
simple unity.
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As it is stated: "For He and His life-forces (Chayohi)
are one," referring to the lights of the Ten Sefirot
being completely one with Him, as is well known.
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And all this pertains to the lights as they emerge from
the concealment of the Essence of the Emanator.
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However, when the lights are enclothed within
vessels that limit the light, they are called "garments"
(Tikunin), as in "Chochmah—Mocha" (wisdom
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corresponds to the brain), and "Chesed—Deru'ah"
(kindness corresponds to the right arm).

This is analogous to the enclothing of intellect within
the vessel of the brain. Then, the Ten Sefirot become
@ manifest entity of "something" (Mah).

TX .NiND 722 72wn niwiamn 7un ind
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This allows them to serve as a source for the
emergence of wisdom and kindness below in Beriah,
Yetzirah, and Asiyah (Biya).
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This is analogous to the revelation of intellect, which,
when limited within the brain, can extend into the
vessel of the letters of speech so that another can
also receive the wisdom.
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\Whereas before the intellect was limited within the
brain, it could not be transmitted to others or serve as
@ source for recipients at all.
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The same applies to the other Sefirot and attributes
of Atzilut, and this is clear.
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However, it is stated that just as "He and His
life-forces (Chayohi)"—referring to the lights—are
one, so too "He and His vessels (Garmohi) are one."
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This is true even though the vessels limit the light, as
mentioned above.
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A proof of this is that even the aspect of the vessels
of the lights—the attributes of Atzilut—are identified
with the seven Divine names that may not be erased.

MINIXT 0720 NN DAY NN ,NT7 DX
[I'XY NiNY NYaw N1'NA [0 ,NI7'YXT NiTAN
|'i70nI.

For example, the Divine Name "EI" is the vessel for
the light of Chesed in Atzilut, as it is written: "For
kindness is EL."

JHNNT TOND 1IKYG "D NN 9N DY ind
7% TON " :2INdY ind."

The Name "Elokim" is the vessel for the light of
Gevurah.

NY12aN 1iNY Y73 nrrna 07" DL

The Name "Havayah" is the vessel for the light of
Tiferet.

NINONN 1INYG 72 N1'na "IN Dl

[The Name "Havayah Tzevaot" is in Netzach and Hod.

Tin| N¥12 "nikay "IN" o).

The Name "Shadai" is in Yesod, etc.

1D ,Tio "TY" oyl

And even though

'9 7V NI
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2172 my' 0'PINDl MAT Awn

that they are names and letters

Ni"NINI NiNY |NY

that are lower than the lights of Atzilut

N17'¥XT NNIRD [N NYNTY

since they limit the light

NiXD 07221 DY NKN

after it comes from concealment to revelation

4727 D7VN0D N iRia NX

from the Essence of the Emanator

7'YXIN NINYYN

(like the vessel of the brain that limits the light of
Chochmah,

(M0N0 ix 722y ninn 173 in,

and the Chesed in the heart, and the like),

NT2 KYI*2I ,2%72 TONNI),

nevertheless,

N7 ‘72 oy,

behold, they are names that may not be erased,

I'707 'Y NinY 2 1,

since they are in the aspect of Ein Sof (the Infinite)
literally,

Unn 9io~|'’ NI'N1A |NY '9Y,

just like the lights themselves.

wnn NiNiND iny.

For this is what was said:

NNXY INTT:

'He and His vessels are one,"

"T0 il In,"

and as it is written:

QINDY indi:

"To You, Hashem, is the greatness and the strength,"

"n2a0) n7Ta0 'Y,

which are the seven attributes of Atzilut,

M7'¥NT NI 'TD [DY,

that are specifically enclothed within vessels,

N7IT D'722 D'Y1MY,

until "To You, Hashem, is the kingdom,"

nmn ‘N7t Ty,"

which is the aspect of Malchut of Atzilut, as is known.

VAT, N'YXT NID'7M NI'NA KDY,

And this is clear.

D217 DT

Maarmer not done yet...
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