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Introduction

This discourse presents a profound mystical treatment of the phrase "37-8 13 X3 773 71Ay1”, delivered by Rabbi
Shmuel of Lubavitch, also known as the Rebbe Maharash (1834—1882), the fourth Rebbe of Chabad. A son
of the Tzemach Tzedek and teacher of the Rebbe Rashab, he was known for his approach of L chatchila
Ariber—rising over obstacles from the outset rather than working around them. In this teaching, he weaves
together Zoharic sources, Kabbalistic structures, and the dynamics of prayer and Divine compassion, to explore
how invoking Divine mercy through Amein Yehei Shmei Rabbah and mitzvot draws energy from the highest
source: the level of Arich Anpin (Kesser). The discourse builds a multilayered view of inner and surrounding
soul-lights, garments, and mystical causes of judgment and its sweetening.
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And now, may the power of Ado-nai be magnified, as You have
ispoken, saying. And our Sages of blessed memory said (Shabbat
89a): R. Elazar said—in the moment when Moshe ascended to the
heights, he found the Holy One, blessed be He, sitting and tying
crowns to the letters. Moshe said to Him, “Is there no peace in
Your city?” He said to him, “Is there a servant who gives peace to
his Master?” He said to Him, “You should have helped Me.” He
said to Him, “And now, may the power of Ado-nai be magnified,
as You have spoken, saying.”
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And the matter is, behold the explanation of “tying crowns to the
letters”—for it is known that in the Torah there are TaNaTa”A
(Ta'amim, Nekudot, Tagin, Otiot), and this “tying of crowns”
refers to the level of ta’amim (cantillation marks), or possibly also
the tagin (crowns) are called “crowns.” And this is what He said
to him, “You should have helped Me,” and Rashi z”1 explains:
“that Your work might succeed.”
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And Moshe said to Him: “And now, may the power of Ado-nai be
magnified”—behold, it is known that the Name Ado-nai is the
aspect of Malchut, the level of letters, for Malchut is the aspect of
“City of our G-d,” and it is known from Sefer Yetzirah: “Two
stones build two houses, three stones build six houses,” until

when letters gather, many letters become a city—that is the aspect
of Malchut.
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And behold, the “power of Ado-nai” is the root of Malchut as it is
in the level of Keter, for it is known that from the level of Malchut
in Keter, the crown of Malchut is formed. Also, this is the idea of
“its beginning is embedded in its end,” and sovev kol almin
(encompassing light), etc. And this is the meaning of “the power
of Ado-nai.”
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And since he found Him tying crowns to the letters—that is, the
aspect of the root of Malchut as it is in Keter—therefore, when He
said to him, “You should have helped Me,” he answered, “And
now, may the power of Ado-nai be magnified,” meaning: he
blessed Him that the root and source of the letters—which is the
aspect of the crowns mentioned above—should be revealed.
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For through the “saying” he effected that it be revealed—Iike the

analogy of a great sage who sits and contemplates lofty ideas that
are not necessarily revealed to others. But when he is praised, this
draws out revelation from concealment.
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So too we can understand what Moshe said: “And now, may the
power of Ado-nai be magnified”—through this, he drew down the
revelation of the root and source of the Name Ado-nai, that the
crown-ties (which are the ta’amim or tagin) be drawn into the
letters.
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And one should note what our Sages said: Metatron ties crowns to
his Master from the prayers of Israel. This means that through the
letters of prayer, crowns are formed—for by means of prayer, they
draw forth “May it be Your will,” creating a new will to heal the
sick.
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And to bless the year, even though it was not so initially, etc., and
this is through the angels who “embrace them and kiss them,” for
they are purified by the angels from their physicality. See in
VeDibarta Bam discourse “Pada B’shalom Nafshi,” and in Torah
Or “Mezuzah MiYamin,” and in many places. And similarly, the
concept of tying crowns to letters is understood—that this is like
the crowns the angels make from the letters, so too the Holy One,
blessed be He, makes crowns from the letters of the Torah as well,
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And therefore Moshe said to Him: “And now, may the power of
Ado-nai be magnified,” for the explanation of “the power of
Ado-nai” is the aspect of the root and source of the Name Ado-nai,
whose root is in the level of Keter, etc. And through his statement,
he effected the revelation of the aspect of power and the source and
root of the Name Ado-nai from its hidden origin.
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And similar to the concept of “the glory of Hashem from His
place,” whose explanation is: from His place—that is, from His
hidden and concealed source, etc.—so too shall the power of the
Name Ado-nai be drawn from its source and root in the level of
Keter to become the level of ta’‘amim (cantillation marks) of the
Torah or the crowns of the Torah.
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And since they are in a very lofty and elevated level, therefore they
have not been revealed like the letters of the Torah, which can be
apprehended, and about which it is said “Why does the verse
say...” But the tagin—our Sages said that Rabbi Akiva would
expound on each thorn and thorn, which are the fagin, mountains
of halachot—because only Rabbi Akiva, who was an exceedingly
great man, could expound even on the fagin, unlike all the
Tannaim, etc.
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And since they are on such a lofty level, therefore they were
“mountains upon mountains of halachot”—which means they
include a vast number, for it is known that the higher something is,
the more it encompasses. And how much more so regarding the
ta’amim of the Torah, which are the aspect of the song of the
Torah, which has not yet been revealed at all—only that through
reading it is drawn in a concealed way, but for now it is not
apprehensible, etc.

70 WAIT 17 127 2"12 13iay MR Db
22W Y7112 ,27 799n NPnR XY Niotg Y ooon
TIY2 1% 2213 ,01 1277 9290 nd 7123 Xy
X7 179Y mIRa Y N2 ooy aninay ooy
D7YH2 qWRY AR T 2V 103 1972 770
19 3 IR 7RV Ny PaN'.

And their root is from the aspect of the King’s delights within His
Essence, etc., as it is written: “And I was His delight every day,”
which refers to the level of the ta’‘amim of the Torah, as explained
elsewhere. See in the discourse “Torah Tzivah...” etc.
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Summary:

When Moshe found the Holy One tying crowns to the letters, he said to Him: “You should have helped Me.”
He replied: “And now, may the power be magnified...” The meaning of “crowns to the letters” is the level of
ta’amim or tagin, and therefore he said, “And now may the power of Ado-nai be magnified”—the root and
source of the Name Ado-nai in Keter. And just as through the letters of prayer crowns are made by angels, so
too the Holy One ties crowns from the letters of the Torah. And since they are of such a lofty level, they are not
revealed now—only Rabbi Akiva expounded them, and since they are so lofty, they were “mountains upon
mountains,” meaning they contain vast number. But the level of ta ‘amim, the aspect of song, has not been
revealed at all, and will only be revealed in the future. They are drawn from the King’s delight, etc.
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And according to this, we can understand what our Sages of
blessed memory said (Sanhedrin 111a): At the time when Moshe
ascended to the heights, he found the Holy One, blessed be He,
sitting and writing “longsuffering.” He said before Him: “Master
of the Universe, is it possible [only] for the righteous?” He said to
him: “Also for the wicked.” He said: “Let the wicked perish.” He
said to him: “Now you will see that you need it.” When Israel
sinned, he said: “Was it not so that You said to me: ‘[only] for the
righteous’?” He said: “Master of the Universe, did You not say to
me: ‘Also for the wicked’?”
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And this is what is written: “And now, may the power of Ado-nai
be magnified as You have spoken”—meaning, “as You have
spoken” to be patient even with the wicked. And this is the
meaning of “may the power of Ado-nai be magnified,” which is
the aspect of Arich Anpin.
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And as mentioned earlier, the root of the level of the Name
Ado-nai is from the level of Keter, therefore it is the level of Arich
Anpin, etc.
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And the Rasha”sh explains that this was in the sin of the
Spies—for in the sin of the Golden Calf, they were still righteous;
but not so in the case of the Spies, as it is written: “And they tested
Me these ten times.”
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Therefore Moshe began his prayer with “Arich Anpin,” which was
specifically necessary in this case.
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And it may be said that in the sin of the Spies, they spoke slander
against the Land—and it is known that “Land” is the level of
Malchut of Atzilut—and they spoke evil about her. That is, the
felipot drew nourishment from her.
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Therefore, in order to rectify this level, Moshe needed to draw
down the level of the root and source of Malchut, for “judgments
are sweetened only at their source,” etc.
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And therefore, when he drew down from the level of Keter, the sin
was forgiven—for from there is the level of Arich Anpin, also for
the wicked, too, etc.
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And the explanation of the matter: Behold, the generation of the
wilderness were from the aspect of /mma (the Supernal Mother), as
stated in Ma 'amar Olamot v’Aliyos (letter 4), that the generation of]
the wilderness is called “Leah,” the knot of the tefillin of Yaakov,
and its radiance became concealed after the death of the generation
of the wilderness.
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And in Binyan Nefesh he explains in the secret of the generation of
the wilderness, from what is written in Eitz Chayim, Derush Dor
HaMidbar. And this is the language of Eitz Chayim, Sha’ar
HaKelalim, chapter 11, regarding the generation of the wilderness,
that they were a “generation of knowledge.”
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However, the matter is: Yesod Abba emerges from the foundation
of Imma, and is revealed from the chest and below; from there
goes forth the aspect of Yaakov. And just as the aspect of Leah
emerged from the back of the Da’as of Ze’ir Anpin, so too from
the back of the Da’as of Yaakov emerges another Leah, the female
counterpart of Yaakov.
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Therefore, the generation of knowledge are those who come forth
from the aspect of the Da’as of Yaakov. And behold, with the
withdrawal of the light of Abba, on its own the generation of
[knowledge was removed, which had been drawn from there.
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Therefore, Moshe—whose root was from the aspect of Yesod of
[mma—was the shepherd of the generation of the wilderness. For
Moshe is from within, and Yaakov is from without. End of quote

from Eitz Chayim.
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And the generation of the wilderness, being from the aspect of
[Leah—whose root is from Yesod of Imma—therefore spoke
slander against the Land, which is the aspect of Malchut. For their
desire was to remain in the realm of thought, for they did not want
to lower themselves into the aspect of speech. Therefore, they did
not want to enter the Land.
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Therefore, their punishment was that they remained in the
wilderness—that is, in the realm of thought, just as they
desired—and did not enter the Land.
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And they traveled in the wilderness for forty years—as is known  [12 03 X7 72309 2"y ¥7919 ,73W '» 92722 1977
that the closed Mem is also an aspect of Binah. 712 NInA.
And in order to rectify and fulfill that which they damaged in the
aspect of Malchut, Moshe needed to invoke Arich Anpin, which is
from the level of Keter, the root of Malchut, in order to fill the lack
and damage.
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And this is “And now, may the power of Ado-nai be magnified as . o e
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You have spoken”—that He is longsuffering even with the wicked, . . . . ,
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who have already sinned and continued to sin even now, etc.
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Summary:
Based on what was previously explained, we understand what the Sages said: that Moshe found the Holy One
sitting and writing “longsuffering”—even for the wicked. Because the generation of the wilderness sinned by
damaging the aspect of Malchut, and in order to repair the damage, it was necessary to draw down the root of
Malchut, as explained—from the level of Keter, etc.

And this is what is written in Eitz Chayim, that the generation of the wilderness were a “generation of
knowledge,” being from the aspect of Leah—whose root is from Yesod of Imma. Therefore, they did not want
to lower themselves into the aspect of speech, but rather to remain in the realm of thought.
Therefore, their punishment was that they remained in the wilderness—the realm of thought—for forty years,
which is also the level of Binah. And to rectify the damage, Moshe drew from the level of Arich Anpin, the
level of Keter, etc.
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See in Rav Chaim Vital s Eitz HaChaim, Sha’ar Olam HaTohu, end
of chapter 2, regarding the matter of “And now, may the power of
Ado-nai be magnified,” etc., and in Sha’ar Reisha d’Ze’ir Anpin,
in Peh-Mem-Hei, and in chapter 65, and in Reishit Chochmabh,
Sha’ar HaYirah, chapter 1, section 20, regarding the third
aspect—namely, the spreading of His power and light within the
beings, in the manner of “And now, may the power of Ado-nai be
magnified.”
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And likewise, “with great power and with a strong hand,” and from
this is derived “And Israel saw the great hand”—which refers to
the greatness of power and capacity.
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And so it is in the Targum Yonatan: “Yisgai kedon cheila”—which
means the greatness of the power. And it may be said that the
oreatness of power and ability flows from the level of Keter
specifically.
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And as is known regarding the matter of the three “hands”: “the
great hand,” “the strong hand,” “the outstretched hand”—these are
Keter.
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And according to this, we can understand what the Sages said in
Pesikta, and so it is in Midrash Rabbah, Eicha, on the verse “And
she went forth from the daughter of Zion,” brought also in Reishit
Chochmah, Sha’ar HaYirah, chapter 3—that at the time when
[srael do the will of their Creator, they increase strength and might,
as it is said: “And now, may the power of Ado-nai be magnified.”
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For the matter of increasing the power of Ze’ir Anpin refers to
increasing strength and might, etc.
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And in Sha’ar HaKedusha, chapter 15, he wrote regarding Netilat
Yadayim (ritual hand-washing), that in the hand there are 14 joints,
and in two hands 28, which are the 28 letters in the phrase
Bereishis Bara Elokim.
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And upon that it is said, “And now, may the power be magnified.”
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And so it is in the Zohar, Parshas Pinchas, in the second derush.
And it may be said that the matter of Netilat Yadayim is that one
pours water over the hands—for the hands are susceptible to
impurity, and idle hands are assumed to have become impure.

Tni% w2 .K2°1A 03 7"'72 0018 'D T2 N7 1D
07 DYDY L0700 7Y O PIDIWY X1 "03 1Y
7122 ORI 70 NIROY 07T DNQY ,ANMIY V222
WD

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

Rebbe Maharash
Torahs Shmuel

77’02

1866/ Y’59n- 78 1> K1 B73° A

And through the water poured on them, they are purified, etc.
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And he brought an analogy to this: that in the first verse of
Ma’aseh Bereishis (Creation) there are 28 letters, like the 28 joints
of the two hands.
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And behold, water is the aspect of Torah, as it is written: “Ho, all
who are thirsty, go to water.”
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And in the verse Vayedaber, which precedes the Ten
Commandments, there are also 28 letters. And this is what is said,
“And now, may the power be magnified”—for through the Ten
Commandments the Ten Utterances are magnified and sustained.

n" 12 03 W) n1277 MY 0TIPY 1271 P09
T P9W T2 K3 T A0) 0N 29 3 ,nPniN
NIRRTy o3 97ann niN3TI NPy

And as our Sages said: The Holy One, blessed be He, made a
condition with the Creation: If Israel accepts the Torah—good; if
not, the world will return to chaos, etc.
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And thus we find that the sustaining of Creation is through the Ten
Commandments, which Israel accepted for themselves and for
their descendants and for all who join them.
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And the magnification of power is also through Torah—for
through Torah, Israel is called “a great nation,” as it is written:
(‘For who is a great nation,” etc.
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And it flows that “Hashem is great and exceedingly praised in the
city of our G-d,” etc.—that is, through His dwelling in the Beis
HaMikdash, etc., through which the Creation is magnified, which
is what was created in six days.
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Just as through the Beis HaMikdash the world is magnified—for
the Holy One, blessed be He, rests His presence on the
earth—therefore the land is elevated through this, for at first, when
He created it, He did not rest His presence on the earth. But
through the Beis HaMikdash He rests His presence on the earth,
etc.

1"2pIY 077 DTANI WIpnT 102 0T DYy 0l
>T) Y TINT 727301 03 R¥RNLYIND IOV A
INPW 7"3pa MW XY ANNRYD ApnnaY 7]
NP 7T WIpna 102 D102 T VLT
Rghe¥

Thus, through the Ten Commandments, etc., the power of the Ten
Utterances is magnified, etc. See Reishit Chochmah, chapter on
raising children, where he brings the matter of “And now, may the

power...”

7Y 13 27300, NII273 WY °T) %Y 03 XIN
TRV 1739 X027 0°22 2173 ' 112 'Y ,10 NIy
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Summary:

Reishit Chochmah writes that “May the power be magnified” refers to greatness of strength. And it may be
said that this increase of power flows from the level of Keter. According to this, we understand the idea of

“they add power,” etc. And “power” refers to the 28 joints in two hands. And just as water purifies the hands,
so too through Torah, which is called water, the act of Creation is magnified, etc.

()

[n Zohar, Volume 3, Parshas Shelach in its place: “And now, may
the power of Ado-nai be magnified...”—Rabbi Elazar and Rabbi
Yosi said: Fortunate are Israel above all the nations of the world,
for the Holy One, blessed be He, is aroused through them, and is
built through them, and is glorified through them. For the world
was not created except for their sake—for Israel, who engage in
the Torah. See there at length.

MY R LMD R P TAYY L inipna now D AN
NYTIPT X797 Y 23 X0 K PR2T
772 BN 1I2 330K 1172 0N X T3
WY TITDID NN 20N NP Ry KT
¥R TR 92 WY ,ROING PRTAYRT.

And at the end of the maamar, he wrote: “And this is the power of
Ado-nai, that strength which comes from Arich Anpin, Sod
DaKuda SaKeefa (0"570), ‘may it be magnified’—that it expand
and increase higher and higher, and be drawn and descend below,
to say, to teach from here to later generations,” that is, to recall at
all times the aspect of erech apayim (longsuftering), etc.

R RITT IR 179 RIT RT) 1202 MNHT 730
2T K3 VTN RIQ RIRT TIO TRIN TR DN
TRN? RON? YR THIN XY NPY? 300
NY 723 13T 0T PRIN PITY KR AT

13 002K T8 TR

Behold, it is explicitly explained that the matter of “may the power
of Ado-nai be magnified” is from the level of Kefer, etc. And he
further explains that this is from Arich Anpin, from the upper half
of Keter, etc.

W TS 0 K] 0T DY W93 URY
TOIR TR INIY TIW WDI N3 02T NIman
ERIEE ARl ala

And it may be explained: the meaning of 0">70—see Likkutei
Torah, Parshas Shelach, in the discourse “Ve’atah Yigdal Na” at
the end, regarding “Ado-nai, who shall stand?”—that “Ado-nai,
who” refers to the Name Ado-nai that is in “Mi.” That is, the Name
Ado-nai as it is in Binah.

mow 's 77IR YIPPa 'Y ,0"OT0 W (it v
Ty IR 1R 19902 K3 97 AnYY A3

DY WD, RIW IR oY N1na i on R Usy
ar22Y .

And therefore: “If You will observe iniquities, Y-H, Ado-nai, who
shall stand?”—that the aspect of the Name Ado-nai that is in “Mi”
will stand for us, that we should not be judged for our sins and
transgressions, etc.

oW NIRY TN T8 A MW nilly ox 1271

QYWs Dy onix P77 Ko 1% 79y 9 NNy R
1 oxunY.

And it may be said that “shall stand” means “suspend,” that is, not

to be judged, yet also not to be forgiven entirely.

TI7 PRY L7790 93 R 708 UIey i v
12 03 12 100 PR 12 78 7Y AR Linix.
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But from the level of Arich Anpin, Sod DaKuda SaKeefa, from
there comes full forgiveness of iniquity.

QYN 90 RIPT 710 POIN "W NINan 28
W37 niayY nmY TR

For what the Name Ado-nai in “Mi” suspends is because the
revelation of Arich Anpin is in Binah, but from Arich Anpin itself
there flows total forgiveness of iniquity—to bear iniquity and to
pass over transgression, etc.

37,7210 397 TRV 1 NPNAY IR QWY ) 03
NIMaR 28,7172 RIT POIX T MDY D7
NP2 1337 NINY NTP90 TYRY IKY PN Y
10 YW HY 12iv) 13y Ripi'

For there, the damage caused by sin has no place at all, as it is
written: “If you are righteous, what do you give Him?” and
“darkness is as light.” On these two verses, see Likkutei Torah,
‘Matzah Zo” etc.

3 ,m39W va97 273 0ipn 02iR I8 OV 3 NP7
JW3—7IRD 1Y) ,57 100 7R ARTY OX 21NV
w"yy N3 91 ¥R 072 AR 0pea 'Y Lo,

And therefore, from there specifically flows forgiveness, etc.

13 777997 NAWRI RP1T W 1977

And in Parshas Pinchas on the verse Pinchas ben Elazar (p. 220a):
“How fitting it is for a person, while the flame burns and rests
upon his head, to exert himself to fulfill the will of his Master.”

"] A7 7YY 12 0D P02 DY 0D NN
PY2T NPYIRT TR WY 137 A N " 1[Ny
AT BN 72071 R2TAVRY MU Py ..

For that flame of light is the koach (power) that rests upon the head
of the righteous and upon those who engage in the will of their
Master. And concerning this it is taught: “Whoever answers
‘Amen, yehei shmei rabbah’ with all his strength”—this is that
very koach.

TPE™ 29 "I 12 PN RWIT RPEI2 XT3
291 2T RV POTAYYT IR PV NIRRT
22 X270 MW R TN M3Ivg 92" iR Ky
iRshksh! N:r]—"ﬁi‘b.

And “with all his koach” may be interpreted in two ways: (1) With
all his strength literally, crying out, as in “All my bones shall
say...” (2) With all his intent—focusing fully on the words. Thus,
“his koach” means the inwardness of speech, which is intention.

§r 922 'Ri7 10010 W WD W D D23 W
27 .13 I37RRA NINRY 92 DI TRV I—Tuwn3
112 WINY 7 207 127 —INN2 13 923 XA
73320 RIY L7127 NI RIT M w8 'K

15 9 922"

And the explanation and meaning of that “flame of light that rests
upon the head,” is based on what is known—that every single one
of Israel has five soul-levels: Nefesh, Ruach, Neshamah, Chayah,
and Yechidah. And it is known that Nefesh, Ruach, and Neshamah
are internal aspects, and Chayah and Yechidah are surrounding
aspects (makifim).

LR DY RWT RIITIT RPYI RITT I WD)
wnn 12 W2 2R TR T8 22W YT nPR2
nirna 03 Y M0 W13 YN ,"NIN nirna
TP NN 07 7T M L NS,

And this is the concept of the flame that rests—meaning the aspect
of surrounding lights which rest above in a surrounding manner.

9P NI NN AT YT RPER T )
NP NP2 923 53] aphiioy! D'-‘W

And even though the makif surrounds the whole body, still its
essence and root are above the head.

Y PR 230 T 92 99 M pRd v AN
XD 23 Y X WY,
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Just as in the internal aspects—although the whole body is
alive—still, the primary investment of life is in the head.

930 T NI AT 22 °D AR ,NPNI9T NImaa
WRAT N2 X3 NPET MWD TRy aipn.

[ikewise in the aspect of the makif—even though it rests on the
whole body, its root and essence rest above the head, which is the
king of the limbs, as is known.

92 %Y DM DR 2 AN ,pRD N2 12
WRIT 23 7Y T DR DY DipR 930 AT
77D DNV TR7 XY

Now the makifim: Chayabh is the level of Chochmah, and Yechidah
is the level of Keter, etc.

R AP 90 NP0 KT 70 [00RRd 1)
12 707 nng.

Accordingly, this Zohar passage may be interpreted together with
the passage in Parshas Shelach as one: only that there it discusses
the “power” whose root is in the level of Arich Anpin; and here it
explains that the makifim of the person also have their root from
there.

NWM93aY MR OY A1 0T MR When? 12 oX)
WY 137 139R 1270 DYY P, TOND 77 MY
Y DDRRIY W KDL THN T NN

D OWn oUW 12 03 DTRT

And the explanation of the matter is understood from what our
Sages of blessed memory said: “My flock, My sustenance”—Israel
sustains their Father in heaven.

NIV 9T IMNY AR 12 1Y ION
DMWY DPIN? 031K PRI — NI

e =Y

The matter of sustenance includes food and clothing. Food is the
internal aspect; clothing is the surrounding aspect.

NN R IMmIY-—wIaY 1im 9299 191797 1IN
DR NIN2 07 DY) NI

As we observe: food enters internally—one eats, and the food
becomes blood and gives life to all the limbs.

NPT KA TP DRI NMIRY 03
NP NN ,a7 28R 1 ARV PIIRY—Dnnn1
0°7287 227

But the clothing is makif—it surrounds all the limbs, etc.

92 DX PP ,PRR NITAA NI W29 DI
[=R=iakhu

And so too it is in divine service: food is Torah, which is internal,
as it is written: “Your Torah is within my innards,” which is the
inner aspect of influence.

XY ,77IRT R 1T NPNAY—712Y32 127 12)
N3 NN :2INY 0 ,N1N071R NN
YWD NIMI9 NN RIY—YR.

And therefore Torah is called “milk and honey,” as it is written:
“Honey and milk under your tongue,” and as it says: “Ho, all who
are thirsty, go to water”—Torah is called water, milk, and honey,
etc.

W3 NP 10, WIT 270 TPAT IRRI 127)
107 XY 92 °¥7 20,1 noA 29
1D W27 277 0% NRIRIY—an?.

But the mitzvos are garments for the soul—through the garments
of mitzvos the soul can attain divine comprehension in Gan Eden.

W27 7 DYY—wn3? 0°wa? 17 nived DI
NIPPR MWD 7Y 132 2wah wo3d v2In nivnd.

And also through this it comes to become united in the “body of
the King.”

N2707 RO NIXAWK? 7182 X7 7] °7; 7Y 03,
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Thus, the two aspects—internal and makif—are Torah and
mitzvos. Through them, the soul receives internal and surrounding
lights.

T7IA NIPN2 07 NI 1°O%RN NN W RYAN
TDRRI NYRID NN W2 K2 T YW, niwm.

2xop
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Summary:

In the Zohar, it explains that “May the power be magnified” refers to Arich Anpin (Sod DaKuda SaKeefa). For
“Ado-nai, who” refers to the Name Ado-nai as it is in Binah—*“shall stand” like one suspended in judgment.
But from Arich Anpin flows full forgiveness of sin. The concept of “the flame of light resting on the head” is

the aspect of makifim, Chayah and Yechidah. This is understood through the concept of “My
sustenance”—Torah and mitzvos, internal and surrounding.

(™

[In Zohar, Volume 3, Parshas Ha’azinu, in the passage Metzcha
deGulgulta (p. 295b): “And now, may the power of Ado-nai be
magnified”—what is the ‘power of Ado-nai’? That is called the
‘Holy Mazal,” the most hidden of all that is hidden; this is the
strength, and this illumination depends upon the mazalos.”

17"%7] A7 XNPIPIT RO¥R 772 T8I 'D 3"N13

RITTT 2TR 173 IW—"TX 173 X3 273 70wy L,[2"Y
N7 XPNT,PR°0R 227 Rp°NY RY TR X[ "R

20 M KT YN,

And the matter is as follows: Behold, it is known that not all of the

) . ) NY2Ion Wi 92 X9W ¥ 7307 LR avm
soul is enclothed in the body, rather only a ray from the soul is T o TR T T T

21,7732 NY320n MWD 1 TINT P OX 02,13

enclothed in the body, and the entirety of the soul remains in the . :
PR NINAA TR ARwID.

aspect of makif (surrounding light).

And this is what our Sages said on the verse “And the men who
were with him did not see the vision... but a great dread fell upon
them” (Daniel). And our Sages said: Even though /e did not
see—his mazal saw.

WY XY 12y W DOWIRTY P02 7Y "W N
LOR1T2 07y 1793 1717 ATIAY L ANRE DY
T AT T R PRT 23 7Y AR 2R

The explanation of “his mazal” is the aspect of the root and source | . e . : .
22 MWIT Tipm W nena R AT viey

1T’ RPR NI NRIPIT X7 N ,A72907 XY
TAWIT RY OOV LT T 1°0%RR NITA.

of the soul as it is above; and this is called the aspect of
makif—i.e., the surrounding level of Chayah and Yechidah, which
are the primary essence of the soul.

For the higher something is, the more life-force it includes. Thus,

in the two surrounding levels of Chayah and Yechidah there is TR 23Y RYNIT LN NPT 910 Aiaa 93 03
more than in the three internal levels of Nefesh, Ruach, and 1"'71 NP2 A2 RINIY 7w NP W AT 70T
Neshamah.

The three internal levels are only a ray from the essence of the ,ARYIT O%YD ART 2107 1" nirn2 W Ty
soul, whereas its core lies in Chayah and Yechidah. 10 770 70 N2 R ARV
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And this is what the Zohar above says: “The holy mazal, Sod
DaKuda SaKeefa”—that the level of mazal is the root and source
of the soul which shines in the form of makif, etc.

RTp7 TI0 RUPTR X[ 1237 1372 2n2% 70 3N
TRYIT PR W R 2100 NPNAY-—R0Y
13 R NN TTRAY

Now the main dwelling of the makifim is upon garments.
Therefore, they said: One who puts on two garments at once—it
causes forgetfulness.

1971,0°W3293 7Y 07 PRI DRIV TRY 1M
TOAWY TYR—INND WG 1Y WA (MR,

And the explanation in the writings of the Arizal is that since the
makifim rest upon the garments, one must wear each garment
separately so that the makif can rest upon it.

oW D°9pRd *3 NPFRY " IINT *2R2 U
¥y 0197 T2 72 WaTH IMY 127 ,00027T Y
PRI VY T T3,

But if one puts on two garments at once, there is no place for the
makif to dwell.

oipR TR IR—T08? 2°W27 "2 WY 12 TRY I
PRRd DRI

The makif serves as protection—to guard the inner light so it will
not depart, and also that the external forces not grasp onto it. As is
known, the surrounding light blinds the eyes of the external forces.

NIRG MY Y2 TTRY NP3 R R T3
DN MR XPW 0N ,P7R0Y PR727 19T
DI *1Y RO PRI VINY Y7

'With this, we understand the text: “You formed it, You created it,
You blew it”—yet we still say afterward: “And You preserve it
within me,” for without preservation through the makif light, the
inner light would depart from the body.

7Y ¥) AN} ANYY ANNT :1NY 71 12 AN
R217°2,)27P3 AR OXY 72 WK 2RI 12D
P200n 1 W E—ARRI IR NI TTRYD

10 737 18 W38T TR

And the primary sustaining of the inner light is from the makif.

13 PRRI PR RIT 19T TIRT 2R RV

And this is the concept that we place the tallis and tefillin before
prayer—for the tefillin are one with the Shema, for both contain
“Shema Yisrael” and “Hashem Echad.”

TV °3 ,77900 TR 127501 n°R0 PIIny Iy N
DIV °2 YR NP OV TN NIN2 07 12000
Y M IR vy .

Only that in tefillin it is written on parchment with ink, and in
Shema it is said with the mouth.

TRYA2R 99 T T TN 270 P7enay 7
192 TP VoY N

Meaning: in Shema it is internal—read with the mouth with inner
intention; but the tefillin, placed on the head, are makif.

RIPY N1PRI9 NN KIT VAY DRMPIAY 1T
72002 12 TRY 70,7321 NPRI8 NIN232 193
noPn IR NIN22 WRIT 023 DY aniR waivy.

The intent is to guard the inner light; therefore one wears them
before Shema, so that when Shema is recited, the light is
preserved.

DW212 1271, 7390 JIRT WAYRY 27 X7 11257
YRY DRR WNRWIY 12 ,90W NRMR OTP ONIR
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And the tallis is also a makif, as is known, that through these D°D%pn 70 0¥ WX LTI 7°Rn 19 03 RIT NPT
makifim the inner light is guarded. M*197 VIR AL K.

And one may say that the two makifim of tallis and tefillin are like in3 07 12om NOuT 2°0°Rn AW MY WO
the two makifim of Chayah and Yechidah; the tefillin are the NP2 07 PO WK AT 0 2°DRn '2 TR
aspect of Chayah, for “wisdom gives life.” TR 700 03,70,

And in tefillin, “they are holy”—this is the aspect of Chochmah
wisdom), as is known. And our Sages also said: “He who hangs
his tefillin—his life shall hang.”

031,¥7932 790 NN RI—WTP a7 170N
103900 19900 773R7 DN,

Thus, it is understood that the tefillin are in the aspect of Chayah,

a0 NP0 70 D02 O ’5’53-_1[('(;7' 2372 7.
the aspect of Chochmabh. R0 PR M0 APTIR B 790 13

[f so, the tallis is from the aspect of Kesser. 12 027 NPRAN RIT NOPRT L1 ON'

And even though the tallis is in Malchus, nonetheless, Malchus has| n315%%3,127°975v79% ,n327122 X317 n°90aw 030
its root in Kesser, etc. 12 7027 1 AT

And also because it surrounds and encompasses, etc. 15 2230 2°2n) nR"2I01 °3 0y

MMEP
LRIV TR NI AT R NPMR T TX 03 K3 YN UITRY Ws .
DUYA277 7Y X7 1PORRT DRI
12 7YY MYR—TON? D7 W WA 197

YW NPT 1797 IR DY MW °79 7797 0T 1IN0 NO70 W37 197
1D AP W07 YRR 1Y 3 07 120 nohuy.
Summary:

In the Zohar it is explained that the phrase “May the power of Ado-nai be magnified” refers to the level of

mazal, which is the level of the makifim (surrounding lights) within the soul.

And the indwelling of the makifim is upon the garments.

Therefore, one who wears two garments as one—it causes forgetfulness, etc.

And this is the meaning of “And You preserve it within me”—that the makif light guards the internal light.
Therefore, we wear tallis and tefillin before prayer, in order to guard the internal light of Shema.
And the tallis and tefillin are like the two makifim of Chayah and Yechidah, etc.

™

[n Yalkut Parshas Va’eschanan, remez Tav-Tav-Yud-Daled: “And
Your greatness” — this is the attribute of Your goodness, as it is
said: “And now, may the power of Ado-nai be magnified.”

NRT—T773 N¥Y :7™"NA 17 130081 Y2 0P
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And in Yalkut on Iyov, remez Tav-Tav-Kuf-Zayin, on the verse
‘and purify hands,” “he will increase strength”—this is Moshe,
who strengthens power and might, as it is said: “And now, may the
power of Ado-nai be magnified.”

P01 0272 V) PI0D 2V TR"NA 177 2R LI
MY LTV 0D DRI RITY WD YRR
19 °37-8 19 X3 27 7YY

And the matter can be explained based on the known principle that
Chessed and Gevurah are the two “hands,” the aspect of the right
and left lines, etc.

07 771233 790 2 YT 08 HY NG U v
1 PNt P a2 NPN2 oY ,NiT) 1.

Now, to increase strength and might — in the attribute of Chessed
this occurs by drawing from the aspect of “Rav Tuvcha” (Your
great goodness), for the attribute of Chessed is to bestow goodness,

and through drawing from Rav Tuvcha, strength and might are
added to Chessed.

N TQI NTR3 M LN 02 7Oy 193 13T
Q0T PN °2 I 37 NP TURY T 7Y
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».

And through drawing from Gevurah of Arich Anpin, strength is
added in the Gevurah within the order of hishtalshelus
emanation).

IDI PRI TINT P NP0 FWRTT T 7Y
MRV N0 73T NP0 A

And this is through “And now, may the power of Ado-nai be
magnified,” which is from the level of Kesser, as mentioned above.

nIHan RIAY ,°37-X 02 K3 270 A0Y) 0T 7Y 100
9"13 AN37.

Through this, i.e., what is drawn from Arich Anpin—which is the
two hands—there is added strength and might in Chessed and
Gevurah of Atzilus, etc.

200 PRI TN NP0 TYRY 0T 0T )
M2°¥XT 20 NN TV 03 99101 A1 7 Y ,NiT]
.

And this is specifically through Moshe, because his source is from
Yesod of Imma. Therefore, it is through him that the drawing from
Kesser can occur.

XX TI0) N3RaR NP7 02 K17 AW 0T Y AN
1D 00 NPHR AAYRIT Niv? 712 17 9y 797"

Therefore, “And purify hands, he will increase strength”—this is

[Moshe]; meaning, to draw from “pure hands,” the hands of Arich
Anpin, by which strength is increased in Chessed and Gevurah of
Atzilus—this is specifically through Moshe, for the above reason.

WD L[] AI—TRIN 0P 2T 1) 197)
TIT NI DY 0T WA DA TWRT? TV
AT 3903 YRR 901 A7) 29y, ToIN
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And behold, these levels of the “hands” were revealed at the
splitting of the sea (Kriyas Yam Suf), and through this, the sea
turned to dry land.

291,710 2 NP NYR 1730 18 0T NI )
YTy 70 TPV AT

As it says at Kriyas Yam Suf: “And Israel saw the great
hand”—this refers to the hand of Arich Anpin.

T DY 2RI R A0 02 NYUIR32 N2Y 09
TRIN TIRT T) NN RAY—7iT.

And since it is above the order of Hishtalshelus, as it is said: “Why
do you cry to Me?”—and our Sages said in the Zohar: “The matter

depends on Atikah.”

PYXN I 2IN2Y 1191 ,MYRwan ayyn? intan
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Therefore, the sea turned to dry land—because when the level
above Hishtalshelus is revealed, the order of Hishtalshelus is
changed, and the sea becomes dry land.

PRIV AN NRMYIV—AYY? 073 7973 197
Ay NIPWRRYIT *170 MAYI TR NN
v o

Therefore, it is said twice “Your right hand, Hashem,”
corresponding to the two “hands.”

NI "2 733 AR DY Rl 1271

And because there is no “left” in this Atikah, therefore it says
twice “right.”

2N 127 NPPRY XTR KRR 177 °2 i)
12 ) 2YR

And this is what is written: “And Israel saw the great hand”—that
it is from the level of the hands of Arich Anpin.

RIMY—PITT T3 DY DN R Va3 77 99
PO TN 27T NPT

And regarding this level of the hand it says by Aharon: “And
Aharon lifted his hand and blessed them”—it says his hand
singular), for there is no left there, and this refers to the hands of
Arich Anpin as above, etc.

177 X TN RN STIR2 R T T Nn2 o
NIRRT ,N0 KXY 102 °2,2002 11—
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And with this will be understood what the Shelah explained in the
discourse on the Zohar (Vol. I, Dan-Nun-Heh amud alef) on the
verse “And now may the power [of Ado-nai] be magnified”: that
what [ pray for is that the power of Ado-nai be strengthened—that
is, that the attribute of Mercy overpower the attribute of Judgment.

oY 'R 7"17"7 T R0 AW WY T 121 1)
12 "2XY 270mn IRY Tn—=N1 77 AnY) P
7T DTN PV DG DTN 12N T 17K,

And this is because the drawing comes from the level of Kesser,
where there is pure mercy. Therefore, through this is drawn mercy
to sweeten the judgment of the name Ado-nai.

DY WX 020 NITAR AR2 "WRIT NPT 1m
D07 TYRI AT 2V 127,070 0 R
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And this is the alef of the name Ado-nai—for Ado-nai is Alef-Din
the letter Alef, which is mercy, over the name Din).

TT-0"28 R 2J7-X °2 ,J7-K oW A8 ).

And this means that the level of the Alef sweetens the Din
(judgment) of the name Ado-nai, so that the Gevuros (judgments)
are sweetened.

CTT-X QYT 773 PO X1 ARG NPRY T
nipnIan nimay nivay.

“And now, may the power of Ado-nai be magnified” — this
means: the power of Ado-nai is the level of the Alef which
sweetens the Din of the name Ado-nai, etc.

NIAR I3 37-8 02 WR 2378 12 K 973 A0y
12 °37-8 DYT 173 panna 08T
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See in the Siddur, in Sha’ar Rosh HaShanah, on the discourse
“Ado-nai, open my lips,” etc.

12 1PN N °17-8 772 7" w2 MToa Y

And in the book Vavei HaAmudim, chapter 19, it is written that the
name Havayah has ten letters, as corresponding to ten and ten of

oy N3 '3 1" A7 0" PR 0TV ) 190
2 723 MYy APy Wy 1wy rRiniR A

the hand (i.e., the palm), etc.
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And with the milui of the milui, they are chaf-ches (28), in the
secret of “And now, may the power of Ado-nai be magnified.”

79 K3 272 7AYY 702,07 05 90T M9 oY)
°J7-X.

And it seems to me that in the end of the maamar “Kol Dodi,” it
speaks about the milui of the Hei which extends from a higher
level; and similarly here one can say that the level of the name
Havayah is Tiferes of Ze’eir Anpin,

R"7 790 1Y 9103 717 21 7732V 7 AT
X2 1% W2 12 937,771 iny Apnan TwmY
21X 1YIT NINIA RIT 77 oW N1y,

but when it is with the milui of milui, it indicates that it is drawn
from the level of Arich Anpin, etc.

TRV 7RI RIT—IDRT ) DY RITYD 238
D POIX TIW NPnan 12

And see in Sefer Eliyah Rabbah, Part 1, chapter 18 and paragraph
209.

0" X091 1" P K" 73 2K 903 ')

In Yalkut Chadash, Teshuvah, siman 93, on the words of our
Sages: “Whoever answers Amen, Yehei Shmei Rabbah with all his
strength, they tear up his decree of seventy years.”

22 :9"1 D 7Y 3"X 10 TR W 0PN
13 32 PYTIP 12 923 R30I R TR MV
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For behold, at the time when Chessed and Gevurah are integrated
with each other, the world is tempered with Chessed and Mercy,
and no nation is able to dominate Israel,

T, A 877921 A2 UV AYWa N 02
790) R DWW PR 000 TR0 AN 7
2877 9y uivw,

for this integration indicates a complete unification.

TNy TN Y AR A7 MDY 09Y.

And behold, Chessed is the fourteen joints of the right hand, which
are the fourteen letters of the three names Havayah Elokeinu
Havayah.

niPniR 7% 07,700 7T PRI2 770 RIT 790 I
77 PR 770 ninY awity Sy

And the fourteen joints of the left hand are their kinuy
appellations), which are Kuzav in Mochsaz Kuzav.

1133 0% 90 07 YRR 77 P2 7'M
1713 170212,

When they unite together, they are chaf-ches (28), and this is:
“And now, may the power of Ado-nai be magnified.”

73 K3 973 70Y) 77,0 03— 2200RY?
"17-X.

But at the time of the destruction, “they went without strength.”

12 °92 107 112700 VY.

And through [saying] Amen Yehei Shmei Rabbah with all his
strength, one connects the head and the will, etc.

W 120D 933 K31 ARY N 1N T 7Y
12 79%7TY.

And this is as explained above: that the level of “may the power of

Ado-nai be magnified” is the drawing from the level of Kesser, etc.

1AWRIT AT 237-8 13 K3 0T nrOAY 9130 WM
12 7023 NI

[NOTE: Summary

The central phrase “37-§& 03 X3 77 79¥) " is revealed as a plea for the manifestation of G-d’s
supernal compassion—His Kesser, the crown above all Sefirot, particularly in its attribute of
Arich Anpin (long-suffering patience). The discourse explains that this level is the only source
from which complete forgiveness and sweetening of Din (judgment) can emerge.
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The “°37-8 73 "—"“power of Ado-nai”—is interpreted not as might, but as the Alef of the Divine
name Adnai, the aspect that sweetens the judgment (represented by the remaining letters). This
sweetening happens through the illumination of Atik Yomin, the innermost level of Kesser, which
is beyond all contraction and thus untouched by sin. While Bina can only suspend judgment (°»
7ny°), Kesser can completely nullify it.

The discourse draws parallels between inner and surrounding soul-lights (Naran vs. Chaya and
Yechida) and how the surrounding lights descend from this same lofty level—Mazel, the hidden
source of each soul that perceives what the body does not. These surrounding lights rest on the
garments (mitzvot), which is why the garments are essential for guarding and maintaining inner
vitality. Thus, tefillin and tallis (ToT) are worn before Shema: they anchor the higher lights
before the revelation of internal kavana.

Moshe, as the channel of Daas and Yesod, is the one who can draw down from this highest level.
He “strengthens” the Divine attributes of Chessed and Gevurah by extending the influence of
Kesser down into Atzilus, empowering the Divine Yad (hand) revealed at the splitting of the sea.
This power is what transforms Din into Rachamim.

Ultimately, the Amein Yehei Shmei Rabbah recited with all one's strength taps into this same
force, unifying right and left (Chessed and Gevurah), drawing down the "twenty-eight" powers
(Yad-Yad, i.e., Chaf-Chet), and sweetening the judgments sealed for 70 years.

Practical Takeaway

Every act of mitzvah—especially prayer and wearing tefillin/tallis—functions not only as
symbolic but metaphysical: they draw down transcendent energies, especially makifim, which
preserve and protect the soul’s inner light.

When saying Amein Yehei Shmei Rabbah, concentrate with your full strength—intellectually
and emotionally—for it literally tears apart severe decrees by invoking the highest compassion
from Kesser.

When facing inner or outer judgment, do not rely on mere logic or restraint (Bina); instead, reach
for the radical compassion embedded in the essence of G-dliness above reason.

Chassidic Story

During a time of governmental oppression in Russia, a delegation of Chassidim traveled to
Lubavitch to seek guidance from the Rebbe Maharash. The danger was real—an edict that
threatened the community’s ability to teach Torah and keep Shabbos. The Chassidim entered the
Rebbe’s room filled with dread and legal documents.

The Maharash listened briefly and then abruptly stood, walked to the window, and looked
upward silently for several minutes. He turned back and said:
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“There is a storm above. But it is only a storm of Gevurah. We must draw the light from beyond

29

the storm. We must awaken the ‘Yigdal Koach.

He advised the Chassidim to gather Jews in synagogues across Russia and cry out Amein Yehei
Shmei Rabbah with all their might. They followed his instructions. Shortly after, the decree was
repealed, inexplicably.

The Rebbe later explained that “Just as Moshe tore through nature at the sea by reaching
beyond, so too can the Jews of every generation nullify decrees by stirring the deepest
compassion, when they unify heaven and earth with sincerity and strength.”

Source: This story was recounted by Reb Yosef Yitzchak Schneersohn, the Frierdiker Rebbe,
based on oral testimony from the Maharash’s secretary, Reb Chaim Ber, in Sefer HaSichos 5705.
END NOTE]
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