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And these are the ordinances etc. To explain the juxtaposition:
“And you shall not ascend with steps upon My altar, that your
nakedness not be uncovered upon it, and these are the
ordinances.” It seems to me, as it is written, “I will praise the
name of God with song, and I will magnify Him with
thanksgiving” (Psalms 69:31).

For behold, there are two aspects in the attribute of the
righteous, namely: there is a righteous person who always goes
in a level of cleaving in attachment to the Blessed Name and
always praises with songs and praises. And when some
goodness from Him, may He be blessed, happens to befall this
righteous person,

then he cleaves more in attachment to the Blessed Name and
recognizes more of His greatness, may He be blessed, and
praises the Creator, may He be blessed, with more attachment
to Him and with more longing. And he does not thank Him,
may He be blessed, now more because of the goodness that He
did with him more than before,

rather, because of the goodness he recognizes His greatness,
may He be blessed, and praises Him with more longing and
attachment. And there is one who is not in this level, but he
recognizes His goodness, may He be blessed, and praises the
Creator, blessed be He, for the goodness done to him,

and according to his recognition of the goodness he praises
more. And there is a difference between the praises of the
above-mentioned righteous, namely: the righteous who comes
to more attachment because of the goodness and praises the
Creator, blessed be He, more in attachment as mentioned above,
is a great level,

and he is not permitted to ascend more than his level that he is
at now at the time of the praise and the song. For when he raises
himself more than his level, then he raises his lowliness
opposite him and improper intentions and foreign thoughts,
may the Merciful One save, fall into him.
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But when he praises because of recognition of His goodness,
then according to his greater recognition he can praise more and
it does not harm him. And this is, “And you shall not ascend
with steps upon My altar,” meaning that the songs and praises
in attachment and recognition of His greatness are in the place
of a sacrifice,

namely that he brings himself near to the Creator, blessed be
He, and to the upper worlds and is called by the name altar. And
that which is written, “And you shall not ascend with steps,”
meaning at the time of the songs and praises which are in the
place of a sacrifice, “upon My altar,”

you shall not ascend with steps more than your level, so that
“your nakedness not be uncovered upon it,” meaning that he
should not raise his lowliness opposite him and improper
intentions fall into him as mentioned above. And he juxtaposed
to it, “And these are the ordinances (which you shall place
before them),”

and meaning: these ordinances mentioned above that I have
said to you, “which you shall place before them,” explanation:
before the righteous who are not in a great level, but rather that
they recognize the goodness of the Blessed Name which is
before them, you can place the above ordinances, namely that
he can ascend in level more and more according to his
recognition.

And this is, “And I will praise the name of God with song and I
will magnify Him with thanksgiving” (Psalms 69:31), and
meaning that I hold two good things, namely: when [ am in this
level to praise with songs and praises and not because of the
goodness as mentioned above, but rather because of recognition
of His greatness, may He be blessed,

then I hold to my level and I do not praise more than my level,
and this is, “And I will praise with song,” and not more than my
level. “And I will magnify Him with thanksgiving,” that
thanksgiving is a hint to a person who praises because of his
goodness,
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as it is stated in the Gemara that four need to give thanks niTinG 127 7 X032 RDRTD (Berachot
(Berachot 54b), and meaning: when I am in this aspect to praise 54b), 2°2w32 inawh NRT 730232 IRYI '
Him because of recognition of His goodness, then I will magnify "3 TN§> 77IN2 M7 2IN 1N ,in2iv N33
Him with thanksgiving more according to my recognition. N733.

And this is what our Rabbis, may their memory be blessed, said:
“Then Moses will sing etc.; it does not say sang but rather will
sing; from here is a hint to the resurrection of the dead from the
Torah” (Sanhedrin 91b). And one must give a reason why
specifically here there is a hint to the resurrection of the dead?

7R3 XD W N0 A Y IR 2" 1KY
TYIAT 1 DONRT NN T N VW TN KPR
(Sanhedrin 91b), 182 X217 7%7 Qyb NN7 W)

o°nRa nenn 9y 1?2

And it can be explained according to the above, namely that then
at the Exodus from Egypt they were in a small level, that they
were praising because of recognition of the goodness, and this is
what is written, “Then will sing,” meaning “Then,” at the time of
the resurrection, then they will be praising in the level of “song”
as mentioned above. And this is clear.

[NOTE Summary:

Rabbi Elimelech teaches that the juxtaposition of ““nam ¥ mbyna 7%vn XN to “a vswni 7781”7 reveals inner
laws governing spiritual praise. There are two distinct modes of avodah among the righteous.
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One tzaddik lives constantly in deveikus, praising Hashem in song independent of benefit. When goodness
comes to him, it does not generate gratitude-based praise; rather, it deepens his awareness of Divine greatness.
His praise intensifies because his perception expands. However, this level is spiritually dangerous if
mishandled. During moments of elevated praise, he may not ascend beyond his authentic 7377%. If he
artificially elevates himself higher than his true standing, his own inner Mo rises against him, producing n1"1o
and m 1 mawnn. This is the warning of “>namm Sy Moyna 7vn R2Y,” for praise functioning as a korban must
remain within truthful spiritual boundaries.

The second mode is one who praises 21077 17277 7INA. He responds to kindness with thanksgiving. Here,
expansion is healthy. According to the depth of his recognition, he may magnify his praise. Because his ascent
is rooted in gratitude rather than in an attempt to grasp higher deveikus, it does not harm him.

This distinction is encoded in “77102 11273 w2 2°p%K ow 7227KY” (Tehillim 69:31). “*w2a” represents pure
deveikus, which must remain measured. “77n2” represents gratitude-based praise, which may grow
proportionally. The Gemara’s teaching that “7wn 7°w° 18 hints to °n»i 110 (Sanhedrin 91b) is understood
accordingly: at the Exodus, their song emerged from recognition of kindness. In the future, their song will be
pure 7°¥, unconditioned by benefit.

Thus, “arwdwni 79X are spiritual ordinances regulating ascent. Before simpler tzaddikim who serve through
gratitude, these laws allow measured growth. But the higher tzaddik must guard his boundary carefully.
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Practical Takeaway:

Do not confuse inspiration with spiritual entitlement. When uplifted, remain anchored in honesty. Growth that
exceeds one’s inner NAX invites ego and instability. Instead, cultivate gratitude. Let recognition of goodness

deepen connection naturally and sustainably.

Chassidic Story:

It is related that a chassid once came to Rabbi Elimelech after experiencing intense inspiration during prayer.
He adopted stringencies beyond his capacity, fasting frequently and extending his prayers far past his norm.
Rabbi Elimelech observed this and told him, “A ladder must stand firmly on the ground before it can reach
heaven.” He instructed him to return to steady, measured avodah grounded in humility. Over time, the chassid’s
service became stable and luminous, illustrating the teaching of not ascending beyond one’s rarm.

END NOTE]

= nNR

Or it may be said, “And these are the ordinances,” for behold
it is written, “A king through justice establishes the land, but a
man of gifts overthrows it” (Proverbs 29:4).

For behold, there is a righteous person in whose hand are the
judgments to sweeten them and to transform them into mercies,
and this is, “A king through justice,” meaning one who is in this
level that he is king over the justice, namely over the judgments,
“establishes the land.” “But a man of gifts overthrows it,” that
there is a righteous person who lifts and raises the world always
to the Blessed Name and to His service, may His Name be
blessed,

and this righteous person overthrows the judgments so that they
do not come at all and at all, and he does not need to sweeten
them. And this is, “And these are the ordinances which you shall
place before them,” meaning the judgments you shall place
before them,

either to sweeten them into mercies or in the second way to
restrain them so that they not go out and not come at all and at
all. And this is clear.

[NOTE Summary:
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Rabbi Elimelech offers a second explanation of “a°wswnn 719X based on the verse “w XY PR 703> 09wN2 7721
71077 MmN~ (Proverbs 29:4). He describes two distinct spiritual capacities of the tzaddik in relation to dinim.
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There is a tzaddik who has mastery over judgments. In his hands, dinim can be sweetened and transformed into
rachamim. This is the meaning of “vdwna 721,” one who is king over mishpat, ruling over the forces of 7 and

redirecting them. Through this governance, “y= X 7°ny°,” he stabilizes the world.

Yet there is a higher mode. There exists a tzaddik who constantly elevates and lifts the world toward Hashem
and His service. By raising reality upward, he nullifies the dinim at their root so they never emerge at all. He
does not sweeten them after they descend. He prevents them from descending altogether. This is “n1a1n wK1
71077, he overturns and dismantles the very structure of 17 before it manifests.

Thus “07°19% W WK D°VOWHT 7781”7 means that the dinim are placed before the tzaddikim in one of two ways.
Either to sweeten them into mercy, or to restrain them entirely so that they do not go out and do not come at all.

Practical Takeaway:

There are two ways to deal with difficulty. One is reactive, to transform harsh realities into growth and
compassion. The other is proactive, to live in such a state of spiritual elevation that negativity is prevented from
taking root in the first place. Strengthen your connection to higher purpose and sustained avodah. The more
elevated your orientation, the less destructive forces gain entry into your life. END NOTE]

A MaRR

For when you acquire a Hebrew servant etc. Rashi, of blessed
memory, explained, “a servant who is a Hebrew,” also hinting to
the two righteous ones. For behold, one must know that when
we see a great righteous person, then it is known that he is
reincarnated from the soul of a great righteous one, from a
supernal soul,

and this righteous one has a limb like eagles to fly in all the
worlds, and this is “Ivri” from the language of “ever,” for the
ayin is exchanged with an aleph, and it is a language of wings.
And this is, “For when you acquire a Hebrew servant,”
understood of itself,

that he has wings to fly in his love and his fear in the upper
worlds. “Six years he shall serve,” a hint to the years of a person,
namely six decades of years he must serve. “And in the seventh
he shall go out free for nothing,”

then he does not need service with force, rather he is of himself
cleaving to Him, may He be blessed, and he is free from the evil
inclination and from all physicality of this world. “If he comes
by himself (by himself he shall go out),”
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explanation: if with wings he is reincarnated from the soul of the
righteous one, “by himself he shall go out,” meaning that he too
will add in his holiness and will come to the upper world. “If he
is the husband of a wife,”

932" ,PTX NRWIN 2390 072192 DX WD
0717 Xi27) inW7R2 7701 X7 03W 1707 "RY)
X AP Fy2 o8 1oy,

for it is stated in the holy Zohar that the body of a person which N7i2Y7 W0N7 QINT 77 WITRT 702 RDKT
assists him in the service of the Blessed Name will arise with 7377 ,0°0%7 NAON? By 0P R 9120 oD
him at the resurrection of the dead. For behold, sometimes one TRIY L0093 7277 NOR THWI? W 0Onyo?
soul has many bodies, that it came in reincarnation many times, D°nYD 719 21733,
and not all the bodies stand for the resurrection of the dead, 237 P71 2°NRT NAINY 02THIY 09I 93 TR
rather only the body that assisted him in his service, may He be YR Hva axr" A1) ,7720° InTi2y? Wwon maw
blessed. And this is, “If he is the husband of a wife,” a hint to the Qw2 792Y7 91 DX IPAY 092 177 ,"RIn
body, that he rectified his body to serve the Blessed Name, 7720,
“and his wife shall go out with him,” meaning that also the body "Dy 737 737 03Y 2", "Ry SRR TR
will enjoy with the soul. And this is clear. 207 9R) .anvin.

[NOTE Summary:

Rabbi Elimelech interprets “*72y 72y 7170 °2” as an allusion to the spiritual identity of the tzaddik and the
mystery of gilgul. “>72¥” is read as connected to “2K,” wings, with the interchange of 1"°¥ and 7"9X. A great
tzaddik, rooted in a lofty soul, possesses spiritual “wings” enabling him to soar through the upper worlds in
love and awe of Hashem.

“72y° 071w ww” hints to the lifespan of a person, the decades of labor in avodas Hashem. During the years of
service, the soul must work. “ain *wonh %> n°vawar” alludes to the ultimate state where no forceful effort is
required, for the soul becomes naturally attached to Hashem, free from the yetzer hara and from the constraints
of physicality.

“If he comes by himself, he shall go out by himself” refers to a soul that descends with spiritual wings from a
previous righteous incarnation. Such a soul ascends higher still through added holiness. ‘X7 7wK Hva ox”
alludes to the body. The Zohar teaches that not all bodies of a reincarnated soul rise at techiyas hameisim. Only
the body that truly assisted the soul in Divine service stands at resurrection. Thus “1¥ 1NWR 78X teaches that
when a person rectifies his body and aligns it with his soul’s mission, the body itself shares in eternal elevation.

The passage therefore encodes a theology of reincarnation, spiritual labor, and the partnership between soul and
body in eternal reward.

Practical Takeaway:
Your body is not an obstacle to holiness. It is a partner. When disciplined and directed toward avodas Hashem,
it becomes worthy of eternal participation. Spiritual greatness is not only about soaring “wings” of inspiration,
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but about steady years of 772y. Use your physical life as an ally in serving higher purpose, and both soul and

body rise together. END NOTE]

T MNRR

Or it may be said, for behold we wrote elsewhere that the
righteous one must be in great humility, and this is that the
Tanna instructed us the path that we shall go and said, “Make for
yourself a teacher” (Avot 1:6),

explanation: if it will arise in your thought your many needs,
namely livelihood and wealth and children and honor and the
like, and this is “rav,” many matters, “make for yourself,”
language of singular, bring everything into unity,

“and acquire for yourself a friend,” for the soul is called a friend
to a person, and the soul does not come to a person except
through toil and exertion in the service of the Blessed Name, and
this is “and acquire,” from the language of “Owner of heaven
and earth” (Genesis 14:19),

explanation: that you shall serve the Creator, blessed be He, in
completeness until you acquire for yourself a friend, namely the
soul. And this is “For when you acquire,” when you will want to
acquire for yourself a soul,

“a servant,” explanation: through the service of the Blessed
Name, “Ivri,” explanation: hold yourself in humility, for the
righteous one is called by the name “Yisrael,” but you shall hold
yourself by the name “Ivri,” as it is written, “And I took your
father from beyond the river” (Joshua 24:3),

and then when he will do and conduct himself thus as mentioned
above, “six years he shall serve,” explanation: that the six
extremities are called “years,” and he will be able to serve in
them to draw down from there influences and all the goodness to
the world,

“and in the seventh,” explanation: if he will come to the seventh
level, where there is freedom, “he shall go out free for nothing,”
then he can rectify and effect everything through his speech, and
this is “for nothing,” without any toil and exertion, only that
when he speaks so it shall arise.
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And this is, “I will dwell in Your tent forever” (Psalms 61:5),
explanation: when I am humbled and lowly in my own eyes like
a stranger in a foreign land, “I will dwell,” language of

YIDW OIRYD VIR DRIV 77082 TR )
TR "IN LAI191 TIND 33 0%y O1Y3 29U

. . N,
sojourning,
“in Your tent,” meaning I am able to draw down to this world "7 0R1YY vawia? D12 IR 0", "70Na
great influences, for this world is called a tent, “forever,” "omRiv" 2Ok R N30 0T NIy nivaws
meaning from the upper worlds. And this is clear. 17207 91 .20y ningive 5.

[INOTE Summary:

Rabbi Elimelech explains the verse “0°n?y 77782 717Kk (Psalms 61:5) as a teaching about humility and
spiritual influence. “7MR” is interpreted as a language of gerut, dwelling as a stranger. When a person sees
himself as a ger in this world, humble and lowly in his own eyes like one living in a foreign land, he becomes
spiritually aligned.

“997R2” refers to this world, which is called an ohel. When a person lives with humility and does not claim
ownership or entitlement in the physical world, he becomes capable of channeling influence into it. “Qn?y”
signifies that these influences are drawn from higher worlds. Through self-nullification and inner smallness, he
opens a conduit for great shefa to descend from the upper realms into this temporary dwelling.

Thus, paradoxically, true power of influence in this world comes specifically through humility and the
consciousness of being only a sojourner here.

Practical Takeaway:

The more you loosen your attachment to ego and ownership, the more effective you become. When you live as
a guest rather than a proprietor in this world, you access higher sources of strength and blessing. Humility does
not weaken influence; it magnifies it. By lowering the self, you widen the channel through which higher worlds
flow into everyday life. END NOTE]

77 RNR

Or it may be said, “And these are the ordinances,” and Rashi,
of blessed memory, explained, “Why was the section of laws N
juxtaposed to the section of the altar? To tell you that you shall
place the Sanhedrin beside the altar” (Rashi to Exodus 21:1). 77777 70 0 e

It can be said the intention of Rashi, of blessed memory, for

there it is stated in the section of the altar, “And you shall not mars NN MR aw'T 2" " N1 it v
ascend with steps upon My altar” (Exodus 20:23). It can be said TR nih W, man DY nivyna 7730 X"
that the Torah hinted to us the paths of repentance, how a person QINT 370 PR "2WAT 0377 77T 1Y,

should conduct himself.
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For at the time when the Temple was standing the offerings
would atone, and now, in our many sins, that we do not have an
altar, the holy Torah atones, according to that which our Rabbis,
may their memory be blessed, said: one who is accustomed to
study one page should study two pages.

and it is found that the Torah is called “altar,” for it atones like
the altar. And the verse said, “You shall ascend with steps upon
My altar,” explanation: when you will want to ascend upon the
altar, namely to repent for your sin,

“you shall not ascend” with steps, that you should not think in
your mind that you have some merits, and also you should not
go immediately at your beginning in the levels and ranks of
complete righteous ones. Rather at first you should accustom
yourself gradually from level to level with great humility,

“that your nakedness not be uncovered upon it,” meaning that
otherwise in the end your shame and nakedness will be revealed.
And it can be said the intention of Rashi, of blessed memory,
with the juxtaposition also in this way, that one who judges a
true judgment truthfully becomes etc.,

and certainly one who fulfills matters of judgments according to
the halakhah, then he too is also an altar of atonement to protect
him. And this is what Rashi, of blessed memory, explained, “to
tell you that you shall place the Sanhedrin beside the altar,”
meaning that they too should conduct themselves in this way as
mentioned above,

as it was stated regarding the altar. And He is merciful, He will
atone for iniquity for us and for all Israel. Amen.
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[NOTE Summary:
Rabbi Elimelech explains Rashi’s question: why is the section of laws juxtaposed to the section of the altar?
Rashi answers that the Sanhedrin must be placed beside the altar. The Rebbe reads this spiritually.

When the Beis HaMikdash stood, the altar and its offerings atoned. Now that we lack a physical altar, Torah
itself functions as a 2. Through increased Torah study and sincere engagement, atonement is achieved. Thus
““mana Sy MPyna 7790 X7 becomes instruction in the path of teshuvah.

When a person wishes to ascend the “altar,” meaning to repent and draw close to Hashem, he must not ascend
“with steps,” meaning he must not imagine himself already possessing spiritual greatness. Nor should he
attempt to leap immediately into the Ma771 of complete tzaddikim. Growth must be gradual, from level to
level, with deep humility. Otherwise “1"%¥ TM17¥ 7730 R?,” meaning that spiritual overreaching will ultimately
expose one’s weakness and bring embarrassment.

This connects to the Sanhedrin. One who judges 1°»X? NnX and conducts himself according to true halachic 17
becomes himself like a mam of 7193, Therefore “nanan Y¥XR 19717710 °wnw” teaches that those engaged in 17 must
embody the same humility and discipline demanded by the altar. vown properly carried out becomes a vehicle
of protection and atonement.

Practical Takeaway:

Real teshuvah is not dramatic self-elevation. It is disciplined, humble progression. Do not try to become a
finished tzaddik overnight. Build slowly. Anchor yourself in Torah. Practice consistent growth. Spiritual
integrity protects more than spiritual theatrics. The steady altar of daily 7712y accomplishes lasting
transformation. END NOTE]

Y naNR

Or it may be said, “For when you acquire a Hebrew servant
etc.,” for “Ivri” is a language of wings, as it is written, “With His
pinion He will cover you” (Psalms 91:4), for the aleph is
exchanged with the ayin among the letters ¥"7nx,

X7 "29"7 "0 MY 72V TIpn 02" nNd IR
;72 792 107282 IR XY 03,0793 i
¥R niPNIRD 1"v2 nobnnn 09N,

and meaning, “For when you acquire,” when you will want to
ascend to this level that you will be a servant who is Ivri, that
you will have wings to ascend in cleaving to the Creator, blessed
be He, then “six years he shall serve,”

T 73773 N2 m¥N 02, RN 72" 9
niy2 00912 77 ViYW 13V AT T2 maAY
TAY DI WY IR ,RIT 7172 K27 NPT,

meaning sixty complete years you must serve and still you have
not perfected yourself completely. But “in the seventh,” meaning
when you reach after sixty, then you do not need to serve so

K7 T T2 AON TIE DD MY WY 21
7", I 238, MW Ty NN 3D

T2 22 T2Y2 T APK I DWW IR ¥3aY3.
much. 7
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“If he comes by himself,” “gapo” is also a language of wings
according to its Targum, for behold there is a righteous one who
is holy from the womb and did not come to the world in
reincarnation but only to repair a little of what he did not repair
in the first creation,

and the verse said this righteous one who comes by himself,
meaning with his pinion and with his wings that he is a complete
righteous one from the womb, then he is assured that “by
himself he shall go out” to his world and he will not stumble,
Heaven forbid, in any sin while he is in this world.

“And if he is the husband of a wife,” explanation: and if he is
not holy from the womb and the evil inclination can cause him
to sin, for it provokes him with physical desires which are called
by the name wife, namely female, as it is written,

“The woman whom You gave to be with me... she deceived me
and I ate” (Genesis 3:12—13). But he overcomes the evil
inclination and he is “the husband of a wife,” that he overcomes
his desires not to perform them,

“and his wife shall go out with him,” explanation: his reward
will be in the world to come that his wife will go out with him,
namely the desires that he overcame will be to him for reward.
And “if his master gives him a wife,” explanation: that there is a
completely righteous and whole one whom the evil inclination
cannot cause to sin, only the Blessed Name arranges for him
some slight stirring of sin a little,

in order that through this that his heart trembles at this slight
stirring of sin that came to his hand and he increases in
repentance and remorse, he will ascend to a greater level. And
this is, “and she bears him sons or daughters,”

a hint as mentioned above, that through this he will come to a
great level that he will have many commandments, for the
offspring of the righteous are good deeds. “The wife and her
children shall be her master’s,”

its explanation is understood of itself, that this is considered for
him as merits before the Master of all. “And he shall go out by
himself,” meaning that this slight stirring of sin will not harm his
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level, rather he will go out by himself as mentioned above. And

this 1s clear.

[NOTE Summary:

Rabbi Elimelech interprets the continuation of “°72y 72¥ 710 °2” as a complete spiritual map of levels within
avodas Hashem.

“>72y” alludes to wings, as in ““72 70° 1112827 (Tehillim 91:4). One who seeks this 377 desires spiritual wings
to ascend in deveikus. Yet even with such aspiration, “712y> 221 wWw” teaches that a lifetime of labor is required.
Sixty complete years of service may pass and still a person has not fully perfected himself. Only “n°y 2w’ —
after long and sustained 7172y — does a level of freedom begin, where effort becomes more refined and less
forced.

“X27 1031 oX” refers to a tzaddik who is ann w1Tp, holy from the womb. He is not returning in gilgul for major
rectification, but arrives already elevated. Such a person, coming “with his wings,” is secure that “Xx>1932,” he
will depart without stumbling in sin in this world.

But “X17 7w 9¥2 oX” speaks of the person not born perfected, vulnerable to the yetzer hara. The physical
desires are termed “wX.” When he becomes “wk 2v3,” master over the wife, he subdues and governs those
desires. The reward is “1y 1NWK 7x¥7,” that the very desires he conquered are transformed into merit and
accompany him as reward in the World to Come.

Even the complete tzaddik may experience “7WwX 172 3n° 11178 oX.” The Ribbono Shel Olam may permit a subtle
stirring of fault, not to cause downfall but to awaken trembling, deeper teshuvah, and higher ascent. From that
trembling are born “nM12 W 0°13,” meaning additional mitzvos and good deeds, the true offspring of the
righteous. Such moments do not harm him. “1932 X¥> X37,” he emerges strengthened, not diminished.

The entire parashah thus becomes an inner description of souls: natural elevation, disciplined lifetime labor,
mastery over desire, and the refinement that even small spiritual disturbances can produce.

Practical Takeaway:

Do not measure your worth by whether you were born spiritually strong. Some are naturally elevated; others
must fight. The true achievement is mastery. Every desire restrained becomes eternal reward. Even subtle inner
struggles, when answered with humility and teshuvah, generate new spiritual “offspring.” Growth is not the
absence of challenge. It is disciplined ascent through it.

Chassidic Story:

It is related that a chassid once approached Rabbi Elimelech distressed that he was constantly battling worldly
desires, while others seemed naturally pure. Rabbi Elimelech responded that two servants may arrive at the
king’s palace: one who was born close to the palace walls, and one who traveled through forests and storms to
reach it. The king cherishes both, but the one who struggled knows the value of arrival. The Rebbe explained
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that every conquered desire becomes a jewel in the crown of the soul. Years later, that chassid became known
for his steady avodah and humility, having transformed struggle into strength.

END NOTE]
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