
 

 
 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Mishpatim 

א מאמר  
And these are the ordinances etc. To explain the juxtaposition: 
“And you shall not ascend with steps upon My altar, that your 
nakedness not be uncovered upon it, and these are the 
ordinances.” It seems to me, as it is written, “I will praise the 
name of God with song, and I will magnify Him with 
thanksgiving” (Psalms 69:31). 

 

ה טִים וְאֵלֶּ פָּ שְׁ מִיכוּת לְפָרֵשׁ כו׳. הַמִּ תַעֲלֶה "וְלֹא הַסְּ  
חִי עַל בְמַעֲלוֹת ר מִזבְּ עָלָיו, עֶרְוָתְךָ תִגָּלֶה לֹא אֲשֶׁ  

טִים". וְאֵלֶּה פָּ שְׁ כְתִיב נ"ל הַמִּ ם "אֲהַלְלָה דִּ אֱלֹקִים שֵׁ  
יר לֶנּוּ בְּשִׁ בְתוֹדָה וַאֲגַדְּ ", 

For behold, there are two aspects in the attribute of the 
righteous, namely: there is a righteous person who always goes 
in a level of cleaving in attachment to the Blessed Name and 
always praises with songs and praises. And when some 
goodness from Him, may He be blessed, happens to befall this 
righteous person, 

הִנֵּה  ניֵ ישֵׁ דְּ חִינוֹת שְׁ ת בְּ מִדַּ יקִים, בְּ דִּ הַייְנוּ הַצַּ ישֵׁ דְּ  
יק הוֹלֵךְ צַדִּ מִיד שֶׁ מַדְרֵגָה תָּ דְבֵקוּת בְּ ם בִּ הַשֵּׁ רַךְ בַּ יתְִבָּ  

חַ בֵּ מִיד וּמְשַׁ ירוֹת תָּ בָּחוֹת, בְּשִׁ ן וְתִשְׁ מֵּ זדַּ מִּ וּכְשֶׁ  
יק דִּ רַךְ מֵאִתּוֹ טוֹבָה אֵיזהֶ הַזֶּה לְהַצַּ יתְִבָּ , 

then he cleaves more in attachment to the Blessed Name and 
recognizes more of His greatness, may He be blessed, and 
praises the Creator, may He be blessed, with more attachment 
to Him and with more longing. And he does not thank Him, 
may He be blessed, now more because of the goodness that He 
did with him more than before, 

בֵּק אֲזיַ  ם יוֹתֵר מִתְדַּ הַשֵּׁ רַךְ בַּ יר יתְִבָּ יוֹתֵר וּמַכִּ  
גְדוּלָּתוֹ רַךְ בִּ חַ יתְִבָּ בֵּ רַךְ לְהַבּוֹרֵא וּמְשַׁ יוֹתֵר יתְִבָּ בְּ  
בֵקוּת קוּת, וּבְיוֹתֵר בּוֹ הַדְּ רַךְ לוֹ מוֹדֶה וְאֵינוֹ חֲשֵׁ יתְִבָּ  

ה בִיל יוֹתֵר עַתָּ ה הַטּוֹבָה בִּשְׁ עָשָׂ דֶם יוֹתֵר עִמּוֹ שֶׁ קֶּ מִמִּ , 

rather, because of the goodness he recognizes His greatness, 
may He be blessed, and praises Him with more longing and 
attachment. And there is one who is not in this level, but he 
recognizes His goodness, may He be blessed, and praises the 
Creator, blessed be He, for the goodness done to him, 

בִיל רַק  גְדוּלָּתוֹ מַכִּיר הוּא הַטּוֹבָה בִּשְׁ רַךְ בִּ יתְִבָּ  
חַ בֵּ קוּת לוֹ וּמְשַׁ חֲשֵׁ אֵינוֹ וְישֵׁ יוֹתֵר. וּדְבֵקוּת בַּ שֶׁ  

מַדְרֵגָה רַךְ בְּטוֹבָתוֹ מַכִּיר הוּא אֲבָל זוֹ, בְּ חַ יתְִבָּ בֵּ וּמְשַׁ  
ית הַטּוֹבָה עַל הוּא בָּרוּךְ לְהַבּוֹרֵא לוֹ הַנַּעֲשֵׂ , 

and according to his recognition of the goodness he praises 
more. And there is a difference between the praises of the 
above-mentioned righteous, namely: the righteous who comes 
to more attachment because of the goodness and praises the 
Creator, blessed be He, more in attachment as mentioned above, 
is a great level, 

רָתוֹ וּכְפִי  חַ הוּא הַטּוֹבָה הַכָּ בֵּ ין חִלּוּק וְישֵׁ יוֹתֵר. מְשַׁ בֵּ  
בָחוֹת ל הַשְּׁ יקִים שֶׁ דִּ הַייְנוּ הַנַּ"ל, הַצַּ יק דְּ דִּ הוּא הַצַּ שֶׁ  

בְּקוּת אֶל בָּא בִיל יוֹתֵר הִתְדַּ חַ הַטּוֹבָה בִּשְׁ בֵּ וּמְשַׁ  
דְבֵקוּת יוֹתֵר הוּא בָּרוּךְ לְהַבּוֹרֵא נַּ"ל, בִּ מַדְרֵגָה הוּא כַּ  
 ,גְדוֹלָה

and he is not permitted to ascend more than his level that he is 
at now at the time of the praise and the song. For when he raises 
himself more than his level, then he raises his lowliness 
opposite him and improper intentions and foreign thoughts, 
may the Merciful One save, fall into him. 

אי וְאֵינוֹ  דְרֵגָתוֹ יוֹתֵר לַעֲלוֹת רַשַּׁ הוּא מִמַּ עֵת שֶׁ כָּ  
עַת בַח בְּשָׁ הִלָּה, הַשֶּׁ יהַּ וְהַתְּ יַּגְבִּ כְשֶׁ יוֹתֵר עַצְמוֹ אֶת דְּ  

דְרֵגָתוֹ, יהַּ אֲזיַ מִמַּ פְלוּתוֹ מַגְבִּ נגְֶדּוֹ שִׁ לוֹ וְנוֹפְלִים כְּ  
ניִּוֹת בוֹת פְּ לִצְלַן רַחֲמָנאָ זרָוֹת וּמַחֲשָׁ , 
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But when he praises because of recognition of His goodness, 
then according to his greater recognition he can praise more and 
it does not harm him. And this is, “And you shall not ascend 
with steps upon My altar,” meaning that the songs and praises 
in attachment and recognition of His greatness are in the place 
of a sacrifice, 

הוּא אֲבָל  חַ כְּשֶׁ בֵּ בִיל מְשַׁ רַת בִּשְׁ פִי אֲזיַ טוֹבָתוֹ, הַכָּ כְּ  
רָתוֹ חַ יוּכַל הוּא יוֹתֵר הַכָּ בֵּ לוֹ. מַזִּיק וְאֵינוֹ יוֹתֵר לְשַׁ  

חִי", עַל בְמַעֲלוֹת תַעֲלֶה "וְלֹא וְזהֶוּ רַ"ל מִזבְּ  
ירוֹת הַשִּׁ בָּחוֹת שֶׁ שְׁ דְבֵקוּת וְהַתִּ רַת בִּ גְּדוּלוֹתָיו וְהַכָּ  

ן בִּמְקוֹם הוּא קָרְבָּ , 

namely that he brings himself near to the Creator, blessed be 
He, and to the upper worlds and is called by the name altar. And 
that which is written, “And you shall not ascend with steps,” 
meaning at the time of the songs and praises which are in the 
place of a sacrifice, “upon My altar,” 

הַייְנוּ  הוּא דְּ הוּא בָּרוּךְ הַבּוֹרֵא אֶל עַצְמוֹ מְקָרֵב שֶׁ  
ם וְנקְִרָא עֶלְיוֹניִם וְלָעוֹלָמוֹת חַ, בְּשֵׁ הוּא וְזהֶוּ מִזבֵּ שֶׁ  

הַייְנוּ בְמַעֲלוֹת", תַעֲלֶה "וְלֹא כָתוּב עַת דְּ ירוֹת בְּשָׁ הַשִּׁ  
בָּחוֹת שְׁ הוּא וְהַתִּ ן, בִּמְקוֹם שֶׁ חִי "עַל קָרְבָּ מִזבְּ ", 

you shall not ascend with steps more than your level, so that 
“your nakedness not be uncovered upon it,” meaning that he 
should not raise his lowliness opposite him and improper 
intentions fall into him as mentioned above. And he juxtaposed 
to it, “And these are the ordinances (which you shall place 
before them),” 

דְרֵגָתְךָ, יוֹתֵר בְמַעֲלוֹת תַעֲלֶה לֹא  דֵי מִמַּ "לֹא כְּ שֶׁ  
הַייְנוּ עָלָיו", עֶרְוָתְךָ תִגָּלֶה לֹּא דְּ יהַּ שֶׁ פְלוּתְךָ יגְַבִּ שִׁ  
ךָ נגְֶדְּ ניִּוֹת בְּךָ וְיפִּוֹל כְּ נַּ"ל, פְּ "וְאֵלֶּה לוֹ וְסָמַךְ כַּ  

טִים פָּ שְׁ ר הַמִּ ים )אֲשֶׁ שִׂ לִפְניֵהֶם תָּ )", 

and meaning: these ordinances mentioned above that I have 
said to you, “which you shall place before them,” explanation: 
before the righteous who are not in a great level, but rather that 
they recognize the goodness of the Blessed Name which is 
before them, you can place the above ordinances, namely that 
he can ascend in level more and more according to his 
recognition. 

טִים אֵלֶּה וְרַ"ל  פָּ שְׁ י הַנַּ"ל הַמִּ אָמַרְתִּ ר לְךָ, שֶׁ "אֲשֶׁ  
ים שִׂ ירוּשׁ לִפְניֵהֶם", תָּ יקִים לִפְניֵ פֵּ דִּ אֵינםָ הַצַּ שֶׁ  

מַדְרֵגָה הֵם רַק גְּדוֹלָה, בְּ ירִים שֶׁ ם בְּטוֹבוֹת מַכִּ הַשֵּׁ  
רַךְ ר יתְִבָּ טִים לָשׂוּם תּוּכַל לִפְניֵהֶם, אֲשֶׁ פָּ שְׁ הַנַּ"ל, הַמִּ  
הַייְנוּ הוּא דְּ מַדְרֵגָה לַעֲלוֹת יוּכַל שֶׁ פִי וְיוֹתֵר יוֹתֵר בְּ כְּ  

רָתוֹ  .הַכָּ

And this is, “And I will praise the name of God with song and I 
will magnify Him with thanksgiving” (Psalms 69:31), and 
meaning that I hold two good things, namely: when I am in this 
level to praise with songs and praises and not because of the 
goodness as mentioned above, but rather because of recognition 
of His greatness, may He be blessed, 

 

ם "וַאֲהַלְלָה וְזהֶוּ יר אֱלֹקִים שֵׁ לֶנּוּ בְּשִׁ בְתוֹדָה", וַאֲגַדְּ  
אֲניִ וְרַ"ל י מַחֲזיִק שֶׁ רְתֵּ הַייְנוּ לְטִיבוּתָא, תַּ אֲניִ דְּ כְּשֶׁ  

מַדְרֵגָה חַ זוֹ בְּ בֵּ ירוֹת לְשַׁ בָּחוֹת בְּשִׁ בִיל וְלֹא וְתִשְׁ בִּשְׁ  
נַּ"ל הַטּוֹבָה י כַּ רַת מֵחֲמַת אִם כִּ רַךְ גְּדוּלָּתוֹ הַכָּ יתְִבָּ , 

then I hold to my level and I do not praise more than my level, 
and this is, “And I will praise with song,” and not more than my 
level. “And I will magnify Him with thanksgiving,” that 
thanksgiving is a hint to a person who praises because of his 
goodness, 

 

מַדְרֵגָתִי מַחֲזיִק אֲניִ אֲזיַ חַ אֲניִ וְאֵין בְּ בֵּ יוֹתֵר מְשַׁ  
דְרֵגָתִי, יר" "וַאֲהַלְלָה וְזהֶוּ מִמַּ יוֹתֵר וְלֹא בְּשִׁ  
דְרֵגָתִי, לֶנּוּ מִמַּ תוֹדָה בְתוֹדָה", "וַאֲגַדְּ אָדָם עַל רֶמֶז דְּ  

הוּא חַ שֶׁ בֵּ בִיל מְשַׁ טוֹבָתוֹ בִּשְׁ , 
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as it is stated in the Gemara that four need to give thanks 
(Berachot 54b), and meaning: when I am in this aspect to praise 
Him because of recognition of His goodness, then I will magnify 
Him with thanksgiving more according to my recognition. 

 

דְאִיתָא גְּמָרָא כִּ לְהוֹדוֹת צְרִיכִין ד׳ בַּ  (Berachot 
54b), אֲניִ וְרַ"ל בְחִינהָ כְּשֶׁ בְּחוֹ זאֹת בִּ בִיל לְשַׁ בִּשְׁ  

רַת לֶנּוּ אֲניִ אֲזיַ טוֹבָתוֹ, הַכָּ פִי יוֹתֵר בְתוֹדָה אֲגַדְּ כְּ  
רָתִי  .הַכָּ

And this is what our Rabbis, may their memory be blessed, said: 
“Then Moses will sing etc.; it does not say sang but rather will 
sing; from here is a hint to the resurrection of the dead from the 
Torah” (Sanhedrin 91b). And one must give a reason why 
specifically here there is a hint to the resurrection of the dead? 

 

אָמְרוּ וְזהֶוּ יר "אָז חֲזַ"ל שֶׁ ה ישִׁ ר כו׳ משֶׁ נאֱֶמַר לֹא שָׁ  
יר אָז אֶלָּא תִים לִתְחִיַּת רֶמֶז מִכָּאן ישִׁ הַתּוֹרָה מִן הַמֵּ " 

(Sanhedrin 91b), ֵׁה טַעַם לָתֵת וְיש וְקָא לָמָּ כָּאן דַּ  
חִיַּת עַל רֶמֶז תִים תְּ הַמֵּ ? 

And it can be explained according to the above, namely that then 
at the Exodus from Egypt they were in a small level, that they 
were praising because of recognition of the goodness, and this is 
what is written, “Then will sing,” meaning “Then,” at the time of 
the resurrection, then they will be praising in the level of “song” 
as mentioned above. And this is clear. 

 

י עַל לְפָרֵשׁ וְישֵׁ הַייְנוּ הַנַּ"ל, פִּ אָז דְּ יצִיאַת שֶׁ מִצְרַיםִ בִּ  
מַדְרֵגָה הָיוּ הָיוּ קְטַנָּה בְּ חִים שֶׁ בְּ בִיל מְשַׁ רַת בִּשְׁ הַכָּ  

כָּתוּב וְזהֶוּ הַטּוֹבָה, יר", "אָז שֶׁ עֵת "אָז" רַ"ל ישִׁ בְּ  
חִיָּה, חִים יהְִיוּ אָז הַתְּ בְּ מַדְרֵגַת מְשַׁ יר" בְּ נַּ"ל. "שִׁ וְקַל כַּ  
 .לְהָבִין

[NOTE Summary:​
 Rabbi Elimelech teaches that the juxtaposition of “ מזבחי על במעלות תעלה ולא ” to “ המשפטים ואלה ” reveals inner 
laws governing spiritual praise. There are two distinct modes of avodah among the righteous. 

One tzaddik lives constantly in deveikus, praising Hashem in song independent of benefit. When goodness 
comes to him, it does not generate gratitude-based praise; rather, it deepens his awareness of Divine greatness. 
His praise intensifies because his perception expands. However, this level is spiritually dangerous if 
mishandled. During moments of elevated praise, he may not ascend beyond his authentic מדריגה. If he 
artificially elevates himself higher than his true standing, his own inner שפלות rises against him, producing פניות 
and זרות מחשבות . This is the warning of “ מזבחי על במעלות תעלה ולא ,” for praise functioning as a korban must 
remain within truthful spiritual boundaries. 

The second mode is one who praises הטוב הכרת מתוך . He responds to kindness with thanksgiving. Here, 
expansion is healthy. According to the depth of his recognition, he may magnify his praise. Because his ascent 
is rooted in gratitude rather than in an attempt to grasp higher deveikus, it does not harm him. 

This distinction is encoded in “ בתודה ואגדלנו בשיר אלקים שם ואהללה ” (Tehillim 69:31). “בשיר” represents pure 
deveikus, which must remain measured. “בתודה” represents gratitude-based praise, which may grow 
proportionally. The Gemara’s teaching that “ משה ישיר אז ” hints to המתים תחיית  (Sanhedrin 91b) is understood 
accordingly: at the Exodus, their song emerged from recognition of kindness. In the future, their song will be 
pure שיר, unconditioned by benefit. 

Thus, “ המשפטים ואלה ” are spiritual ordinances regulating ascent. Before simpler tzaddikim who serve through 
gratitude, these laws allow measured growth. But the higher tzaddik must guard his boundary carefully. 
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Practical Takeaway:​
 Do not confuse inspiration with spiritual entitlement. When uplifted, remain anchored in honesty. Growth that 
exceeds one’s inner אמת invites ego and instability. Instead, cultivate gratitude. Let recognition of goodness 
deepen connection naturally and sustainably. 

Chassidic Story:​
 It is related that a chassid once came to Rabbi Elimelech after experiencing intense inspiration during prayer. 
He adopted stringencies beyond his capacity, fasting frequently and extending his prayers far past his norm. 
Rabbi Elimelech observed this and told him, “A ladder must stand firmly on the ground before it can reach 
heaven.” He instructed him to return to steady, measured avodah grounded in humility. Over time, the chassid’s 
service became stable and luminous, illustrating the teaching of not ascending beyond one’s מזבח. 

END NOTE] 

ב מאמר  
Or it may be said, “And these are the ordinances,” for behold 
it is written, “A king through justice establishes the land, but a 
man of gifts overthrows it” (Proverbs 29:4). 

ה יאֹמַר אוֹ  טִים", "וְאֵלֶּ פָּ שְׁ הִנֵּה הַמִּ תִיב דְּ "מֶלֶךְ כְּ  
ט פָּ מִשְׁ אָרֶץ יעֲַמִיד בְּ ", 

For behold, there is a righteous person in whose hand are the 
judgments to sweeten them and to transform them into mercies, 
and this is, “A king through justice,” meaning one who is in this 
level that he is king over the justice, namely over the judgments, 

 

הִנֵּה יק ישֵׁ דְּ ר צַדִּ ידָוֹ אֲשֶׁ יניִם בְּ יקָם הַדִּ וּלְהָפְכָם לְהַמְתִּ  
פָּט", "מֶלֶךְ וְזהֶוּ לְרַחֲמִים, מִשְׁ הוּא מִי רַ"ל בְּ שֶׁ  
מַדְרֵגָה הוּא זאֹת בְּ ט, עַל מֶלֶךְ שֶׁ פָּ שְׁ הַייְנוּ הַמִּ עַל דְּ  
יניִם  ,הַדִּ

“establishes the land.” “But a man of gifts overthrows it,” that 
there is a righteous person who lifts and raises the world always 
to the Blessed Name and to His service, may His Name be 
blessed, 

 
" רוּמוֹת "וְאִישׁ אָרֶץ", יעֲַמִיד ישֵׁ יהֶֶרְסֶנָּה", תְּ יק דְּ צַדִּ  

הוּא א שֶׁ מִיד הָעוֹלָם אֶת וּמֵרִים מְנשֵּׂ ם תָּ רַךְ לַהַשֵּׁ יתְִבָּ  
רַךְ וְלַעֲבוֹדָתוֹ מוֹ יתְִבָּ שְׁ , 

and this righteous person overthrows the judgments so that they 
do not come at all and at all, and he does not need to sweeten 
them. And this is, “And these are the ordinances which you shall 
place before them,” meaning the judgments you shall place 
before them, 

 
יק דִּ יניִם אֶת יהֶֶרסֹ הוּא הַזֶּה וְהַצַּ לֹּא הַדִּ לָל יבָאֹוּ שֶׁ כְּ  

יקָם. צָרִיךְ וְאֵינוֹ וּכְלָל, טִים "וְאֵלֶּה וְזהֶוּ לְהַמְתִּ פָּ שְׁ הַמִּ  
ר ים אֲשֶׁ שִׂ יניִם רַ"ל לִפְניֵהֶם", תָּ ים הַדִּ שִׂ לִפְניֵהֶם תָּ , 

either to sweeten them into mercies or in the second way to 
restrain them so that they not go out and not come at all and at 
all. And this is clear. 

 
יקָם אוֹ רֶךְ אוֹ לְרַחֲמִים לְהַמְתִּ דֶּ ניִ בַּ בָם הַשֵּׁ לֹּא לְעַכְּ שֶׁ  

לָל יבָאֹוּ וְלֹא יצְֵאוּ לְהָבִין וְקַל וּכְלָל. כְּ . 

[NOTE Summary:​
 Rabbi Elimelech offers a second explanation of “ המשפטים ואלה ” based on the verse “ ואיש ארץ יעמיד במשפט מלך  

יהרסנה תרומות ” (Proverbs 29:4). He describes two distinct spiritual capacities of the tzaddik in relation to dinim. 
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There is a tzaddik who has mastery over judgments. In his hands, dinim can be sweetened and transformed into 
rachamim. This is the meaning of “ במשפט מלך ,” one who is king over mishpat, ruling over the forces of דין and 
redirecting them. Through this governance, “ ארץ יעמיד ,” he stabilizes the world. 

Yet there is a higher mode. There exists a tzaddik who constantly elevates and lifts the world toward Hashem 
and His service. By raising reality upward, he nullifies the dinim at their root so they never emerge at all. He 
does not sweeten them after they descend. He prevents them from descending altogether. This is “ תרומות ואיש  
 .before it manifests דין he overturns and dismantles the very structure of ”,יהרסנה

Thus “ לפניהם תשים אשר המשפטים ואלה ” means that the dinim are placed before the tzaddikim in one of two ways. 
Either to sweeten them into mercy, or to restrain them entirely so that they do not go out and do not come at all. 

Practical Takeaway:​
 There are two ways to deal with difficulty. One is reactive, to transform harsh realities into growth and 
compassion. The other is proactive, to live in such a state of spiritual elevation that negativity is prevented from 
taking root in the first place. Strengthen your connection to higher purpose and sustained avodah. The more 
elevated your orientation, the less destructive forces gain entry into your life. END NOTE] 

ג מאמר  
For when you acquire a Hebrew servant etc. Rashi, of blessed 
memory, explained, “a servant who is a Hebrew,” also hinting to 
the two righteous ones. For behold, one must know that when 
we see a great righteous person, then it is known that he is 
reincarnated from the soul of a great righteous one, from a 
supernal soul, 

 

י ירַשׁ כו׳. עִבְרִי עֶבֶד תִקְנֶה כִּ "י פֵּ "עֶבֶד ז"ל רַשִׁ  
הוּא ן גַּם רֶמֶז עִבְרִי", שֶׁ ניֵ כֵּ יקִים, לִשְׁ דִּ הִנֵּה הַצַּ צָרִיךְ דְּ  
רְאוֹתֵינוּ לָדַעַת יק בִּ הוּא ידָוּעַ אֲזיַ גָּדוֹל, צַדִּ מְגוּלְגָּל שֶׁ  

מַת יק מִנִּשְׁ מָה גָּדוֹל צַדִּ עֶלְיוֹנהָ מִנְּשָׁ , 

and this righteous one has a limb like eagles to fly in all the 
worlds, and this is “Ivri” from the language of “ever,” for the 
ayin is exchanged with an aleph, and it is a language of wings. 
And this is, “For when you acquire a Hebrew servant,” 
understood of itself, 

 

יק דִּ רִים אֵבֶר לוֹ ישֵׁ הַזֶּה וְהַצַּ נְּשָׁ כָל לְעוֹפֵף כַּ בְּ  
עַי"ן אֵבֶר, מִלְּשׁוֹן "עִבְרִי" וְזהֶוּ הָעוֹלָמוֹת, פֶת דְּ מִתְחַלֶּ  

נפַָיםִ, לְשׁוֹן וְהוּא בְּאָלֶ"ף, י וְהַייְנוּ כְּ עֶבֶד תִקְנהֶ "כִּ  
מֵאֵלָיו מוּבָן עִבְרִי" , 

that he has wings to fly in his love and his fear in the upper 
worlds. “Six years he shall serve,” a hint to the years of a person, 
namely six decades of years he must serve. “And in the seventh 
he shall go out free for nothing,” 

 

יֵּשׁ נפַָיםִ לוֹ שֶׁ בָּעוֹלָמוֹת וְירְִאָתוֹ בְּאַהֲבָתוֹ לְעוֹפֵף כְּ  
שׁ עֶלְיוֹניִם, ניִם "שֵׁ נוֹתָיו רֶמֶז יעֲַבדֹ" שָׁ ל לִשְׁ אָדָם, שֶׁ  

הַייְנוּ ה דְּ שָׁ רִיּוֹת שֵׁ ניִם עֲשָׂ בִיעִת לַעֲבדֹ, צָרִיךְ שָׁ "וּבַשְּׁ  
י יצֵֵא חִנָּם לַחָפְשִׁ ", 

then he does not need service with force, rather he is of himself 
cleaving to Him, may He be blessed, and he is free from the evil 
inclination and from all physicality of this world. “If he comes 
by himself (by himself he shall go out),” 

 
כחַֹ, עֲבוֹדָה צָרִיךְ אֵין אֲזיַ הוּא רַק בְּ בוּק מֵאֵלָיו שֶׁ בּוֹ דָּ  

רַךְ י וְהוּא יתְִבָּ מִיּוּת וּמִכָּל הָרָע מִיֵּצֶר חָפְשִׁ הָעוֹלָם גַּשְׁ  
גַפּוֹ "אִם הַזֶּה, גַפּוֹ יבָאֹ בְּ יצֵֵא )בְּ )", 
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explanation: if with wings he is reincarnated from the soul of the 
righteous one, “by himself he shall go out,” meaning that he too 
will add in his holiness and will come to the upper world. “If he 
is the husband of a wife,” 

 
ירוּשׁ כְנפַָיםִ אִם פֵּ מַת מְגוּלְגָּל בִּ יק, מִנִּשְׁ דִּ גַפּוֹ הַצַּ "בְּ  
הַייְנוּ יצֵֵא" גַּם דְּ תוֹ יוֹסִיף הוּא שֶׁ קְדֻשָּׁ לָעוֹלָם וְיבָוֹא בִּ  

עַל "אִם הָעֶלְיוֹן, ה בַּ הוּא אִשָּׁ ", 

for it is stated in the holy Zohar that the body of a person which 
assists him in the service of the Blessed Name will arise with 
him at the resurrection of the dead. For behold, sometimes one 
soul has many bodies, that it came in reincarnation many times, 

 

אִיתָא זֹּהַר דְּ  דוֹשׁ בַּ גוּף הַקָּ לַעֲבוֹדַת הַמְסַיְּעוֹ הָאָדָם דְּ  
ם רַךְ הַשֵּׁ תִים, לִתְחִיַּת עִמּוֹ יקָוּם הוּא יתְִבָּ הִנֵּה הַמֵּ דְּ  

מָה ישֵׁ לִפְעָמִים בָּאָה גוּפִים, הַרְבֵּה אַחַת לַנְּשָׁ שֶׁ  
גִלְגּוּל ה בְּ עָמִים כַּמָּ פְּ , 

and not all the bodies stand for the resurrection of the dead, 
rather only the body that assisted him in his service, may He be 
blessed. And this is, “If he is the husband of a wife,” a hint to the 
body, that he rectified his body to serve the Blessed Name, 

 

תִים לִתְחִיַּת עוֹמְדִים הַגּוּפִים כָּל וְאֵין הַגּוּף רַק הַמֵּ  
הָיהָ רַךְ, לַעֲבוֹדָתוֹ מְסַיְּעוֹ שֶׁ עַל "אִם וְזהֶוּ יתְִבָּ ה בַּ אִשָּׁ  
ן לַגּוּף, רֶמֶז הוּא", קֵּ תִּ ם לַעֲבוֹד גּוּפוֹ אֶת שֶׁ לַהַשֵּׁ  

רַךְ  ,יתְִבָּ
“and his wife shall go out with him,” meaning that also the body 
will enjoy with the soul. And this is clear. 

 
" תּוֹ וְיצְָאָה גַּם רַ"ל עִמּוֹ", אִשְׁ עִם יהֵָנהֶ הַגּוּף שֶׁ  

מָה. לְהָבִין וְקַל הַנְּשָׁ . 
[NOTE Summary:​
 Rabbi Elimelech interprets “ עברי עבד תקנה כי ” as an allusion to the spiritual identity of the tzaddik and the 
mystery of gilgul. “עברי” is read as connected to “אבר,” wings, with the interchange of עי״ן and אל״ף. A great 
tzaddik, rooted in a lofty soul, possesses spiritual “wings” enabling him to soar through the upper worlds in 
love and awe of Hashem. 

“ יעבוד שנים שש ” hints to the lifespan of a person, the decades of labor in avodas Hashem. During the years of 
service, the soul must work. “ חנם לחפשי יצא ובשביעית ” alludes to the ultimate state where no forceful effort is 
required, for the soul becomes naturally attached to Hashem, free from the yetzer hara and from the constraints 
of physicality. 

“If he comes by himself, he shall go out by himself” refers to a soul that descends with spiritual wings from a 
previous righteous incarnation. Such a soul ascends higher still through added holiness. “ הוא אשה בעל אם ” 
alludes to the body. The Zohar teaches that not all bodies of a reincarnated soul rise at techiyas hameisim. Only 
the body that truly assisted the soul in Divine service stands at resurrection. Thus “ עמו אשתו ויצאה ” teaches that 
when a person rectifies his body and aligns it with his soul’s mission, the body itself shares in eternal elevation. 

The passage therefore encodes a theology of reincarnation, spiritual labor, and the partnership between soul and 
body in eternal reward. 

Practical Takeaway:​
 Your body is not an obstacle to holiness. It is a partner. When disciplined and directed toward avodas Hashem, 
it becomes worthy of eternal participation. Spiritual greatness is not only about soaring “wings” of inspiration, 
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but about steady years of עבודה. Use your physical life as an ally in serving higher purpose, and both soul and 
body rise together. END NOTE] 

ד מאמר  
Or it may be said, for behold we wrote elsewhere that the 
righteous one must be in great humility, and this is that the 
Tanna instructed us the path that we shall go and said, “Make for 
yourself a teacher” (Avot 1:6), 

 
הִנֵּה ,יאֹמַר אוֹ תַבְנוּ דְּ מָקוֹם כָּ יק אַחֵר בְּ דִּ הַצַּ צָרִיךְ דְּ  

הַכְנעָָה לִהְיוֹת הוֹרָה וְזהֶוּ גְדוֹלָה, בְּ נָּא לָנוּ שֶׁ רֶךְ הַתַּ הַדֶּ  
ר ה וְאָמַר נלֵֵךְ אֲשֶׁ רַב לְךָ "עֲשֵׂ ", 

explanation: if it will arise in your thought your many needs, 
namely livelihood and wealth and children and honor and the 
like, and this is “rav,” many matters, “make for yourself,” 
language of singular, bring everything into unity, 

 

ירוּשׁ ךָ עַל יעֲַלֶה אִם פֵּ עְתְּ ים, צָרְכְּךָ אֶת דַּ רֻבִּ הַמְּ  
הַייְנוּ רְנסָָה דְּ ירוּת פַּ וְהַייְנוּ וְכַדּוֹמֶה, וְכָבוֹד וּבָניִם וַעֲשִׁ  
בָרִים - "רַב" ה הַרְבֵּה, דְּ כְניִס יחִָיד, לְשׁוֹן לְךָ" "עֲשֵׂ תַּ  
כֹּל הָאֶחָדוּת אֶל הַ , 

“and acquire for yourself a friend,” for the soul is called a friend 
to a person, and the soul does not come to a person except 
through toil and exertion in the service of the Blessed Name, and 
this is “and acquire,” from the language of “Owner of heaven 
and earth” (Genesis 14:19), 

 

" מָה חָבֵר", לְךָ וּקְנהֵ הַנְּשָׁ לָאָדָם, חָבֵר נקְִרֵאת דְּ  
מָה י לָאָדָם בָּאָה אֵינהָּ וְהַנְּשָׁ וִיגִיעָה טרַֹח ידְֵי עַל אִם כִּ  
עֲבוֹדַת ם בַּ רַךְ, הַשֵּׁ קוֹנהֵ מִלְּשׁוֹן "וּקְנהֵ" וְהַייְנוּ יתְִבָּ  

מַיםִ וָאָרֶץ שָׁ  (Genesis 14:19), 

explanation: that you shall serve the Creator, blessed be He, in 
completeness until you acquire for yourself a friend, namely the 
soul. And this is “For when you acquire,” when you will want to 
acquire for yourself a soul, 

 
ירוּשׁ עֲבדֹ פֵּ תַּ לֵמוּת הוּא בָּרוּךְ הַבּוֹרֵא אֶת שֶׁ עַד בִּשְׁ  

קְנהֶ תִּ מָה. הַייְנוּ חָבֵר לְךָ שֶׁ י וְזהֶוּ הַנְּשָׁ תִקְנהֶ", "כִּ  
רְצֶה תִּ מָה לְךָ לִקְנוֹת כְּשֶׁ נשָׁ , 

“a servant,” explanation: through the service of the Blessed 
Name, “Ivri,” explanation: hold yourself in humility, for the 
righteous one is called by the name “Yisrael,” but you shall hold 
yourself by the name “Ivri,” as it is written, “And I took your 
father from beyond the river” (Joshua 24:3), 

 

" ירוּשׁ עֶבֶד" ם עֲבוֹדַת ידְֵי עַל פֵּ רַךְ, הַשֵּׁ "עִבְרִי" יתְִבָּ  
ירוּשׁ חֲזיִק פֵּ הַכְנעָָה, עַצְמְךָ תַּ יק בְּ דִּ הַצַּ ם נקְִרָא שֶׁ בְּשֵׁ  

רָאֵל", ה אֲבָל "ישְׂ חֲזיִק אַתָּ ם עַצְמְךָ תַּ "עִבְרִי", בְּשֵׁ  
ה נֶּאֱמַר כַּמָּ ח שֶׁ הַנָּהָר מֵעֵבֶר אֲבִיכֶם אֶת וָאֶקַּ  (Joshua 

24:3), 
and then when he will do and conduct himself thus as mentioned 
above, “six years he shall serve,” explanation: that the six 
extremities are called “years,” and he will be able to serve in 
them to draw down from there influences and all the goodness to 
the world, 

 

ה וְאָז יַּעֲשֶׂ נַּ"ל, כָּךְ וְיתְִנהֵַג כְּשֶׁ שׁ כַּ ניִם "שֵׁ יעֲַבדֹ", שָׁ  
ירוּשׁ ה פֵּ שָּׁ הַשִּׁ ניִם", נקְִרָאִים קְצָווֹת שֶׁ יוּכַל וְיהְֵיהֶ "שָׁ  
הֶם לַעֲבדֹ יךְ בָּ ם לְהַמְשִׁ פָּעוֹת מִשָּׁ הַטּוֹבוֹת וְכָל הַשְׁ  

 ,לָעוֹלָם

“and in the seventh,” explanation: if he will come to the seventh 
level, where there is freedom, “he shall go out free for nothing,” 
then he can rectify and effect everything through his speech, and 
this is “for nothing,” without any toil and exertion, only that 
when he speaks so it shall arise. 

 

" בִיעִית", ירוּשׁ וּבַשְּׁ בִיעִית לְמַדְרֵגָה יבָוֹא אִם פֵּ שְׁ  
ם שָּׁ י "יצֵֵא הַחֵרוּת, הוּא שֶׁ ן יוּכַל אָז חִנָּם", לַחָפְשִׁ לְתַקֵּ  

כֹּל אֶת וְלִפְעלֹ בּוּרוֹ, ידְֵי עַל הַ לִי "חִנָּם" וְהַייְנוּ דִּ בְּ  
ר רַק וָטרַֹח עָמָל שׁוּם אֲשֶׁ ן ידְַבֵּר כַּ יקָוּם כֵּ . 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Mishpatim 

And this is, “I will dwell in Your tent forever” (Psalms 61:5), 
explanation: when I am humbled and lowly in my own eyes like 
a stranger in a foreign land, “I will dwell,” language of 
sojourning, 

 
ירוּשׁ עוֹלָמִים", בְּאָהָלְךָ "אָגוּרָה וְזהֶוּ אֲניִ פֵּ מוּכְנעָ כְּשֶׁ  

פָל עֵיניֵ וְשָׁ גֵר עַצְמִי בְּ אֶרֶץ כְּ לְשׁוֹן "אָגוּרָה" נכְָרִיָּה, בְּ  
 ,גֵּרוּת

“in Your tent,” meaning I am able to draw down to this world 
great influences, for this world is called a tent, “forever,” 
meaning from the upper worlds. And this is clear. 

 
" יעַ יכָוֹל אֲניִ רַ"ל בְּאָהָלְךָ", פִּ הַזֶּה לְעוֹלָם לְהַשְׁ  

עוֹת פָּ עוֹלָם גְּדוֹלוֹת, הַשְׁ "עוֹלָמִים" אהֶֹל, נקְִרָא הַזֶּה דְּ  
לְהָבִין וְקַל עֶלְיוֹניִם. מֵעוֹלָמוֹת רַ"ל . 

[NOTE Summary:​
 Rabbi Elimelech explains the verse “ עולמים באהלך אגורה ” (Psalms 61:5) as a teaching about humility and 
spiritual influence. “אגורה” is interpreted as a language of gerut, dwelling as a stranger. When a person sees 
himself as a ger in this world, humble and lowly in his own eyes like one living in a foreign land, he becomes 
spiritually aligned. 

 refers to this world, which is called an ohel. When a person lives with humility and does not claim ”באהלך“
ownership or entitlement in the physical world, he becomes capable of channeling influence into it. “עולמים” 
signifies that these influences are drawn from higher worlds. Through self-nullification and inner smallness, he 
opens a conduit for great shefa to descend from the upper realms into this temporary dwelling. 

Thus, paradoxically, true power of influence in this world comes specifically through humility and the 
consciousness of being only a sojourner here. 

Practical Takeaway:​
 The more you loosen your attachment to ego and ownership, the more effective you become. When you live as 
a guest rather than a proprietor in this world, you access higher sources of strength and blessing. Humility does 
not weaken influence; it magnifies it. By lowering the self, you widen the channel through which higher worlds 
flow into everyday life. END NOTE] 

ה מאמר  
Or it may be said, “And these are the ordinances,” and Rashi, 
of blessed memory, explained, “Why was the section of laws 
juxtaposed to the section of the altar? To tell you that you shall 
place the Sanhedrin beside the altar” (Rashi to Exodus 21:1). 

 
ה יאֹמַר אוֹ טִים", "וְאֵלֶּ פָּ שְׁ ירֵשׁ הַמִּ "י וּפֵּ ז"ל רַשִׁ  

ה ת נסְִמְכָה "לָמָּ רָשַׁ יניִן פָּ ת דִּ חַ, לְפָרָשַׁ לְךָ לוֹמַר מִזבֵּ  
ים שִׂ תָּ חַ אֵצֶל סַנהְֶדְרִין שֶׁ זבֵּ הַמִּ ". 

It can be said the intention of Rashi, of blessed memory, for 
there it is stated in the section of the altar, “And you shall not 
ascend with steps upon My altar” (Exodus 20:23). It can be said 
that the Torah hinted to us the paths of repentance, how a person 
should conduct himself. 

 
וָּנתַ לוֹמַר ישֵׁ "י כַּ ם ז"ל, רַשִׁ שָׁ ת נאֱֶמַר דְּ פָרָשַׁ חַ בְּ מִזבֵּ  

חִי", עַל בְמַעֲלוֹת תַעֲלֶה "וְלֹא רָמְזהָ לוֹמַר ישֵׁ מִזבְּ שֶׁ  
רְכֵי הַתּוֹרָה לָנוּ שׁוּבָה דַּ הָאָדָם יתְִנהֵַג אֵיךְ הַתְּ , 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Mishpatim 

For at the time when the Temple was standing the offerings 
would atone, and now, in our many sins, that we do not have an 
altar, the holy Torah atones, according to that which our Rabbis, 
may their memory be blessed, said: one who is accustomed to 
study one page should study two pages. 

 

בִזמְַן ית דְּ בֵּ שׁ[ שֶׁ קְדָּ נוֹת הָיוּ קַיָּם הָיהָ ]הַמִּ רְבָּ הַקָּ  
רִים, יו מְכַפְּ עֲוֹנוֹתֵינוּ וְעַכְשָׁ אֵין הָרַבִּים בַּ חַ, לָנוּ שֶׁ מִזבֵּ  

ה הַתּוֹרָה דוֹשָׁ רֶת, הַקְּ רֶךְ עַל מְכַפֶּ אָמְרוּ דֶּ חֲזַ"ל שֶׁ  
ף לִלְמוֹד הָרָגִיל ים ב׳ ילְִמוֹד א׳ דַּ פִּ דַּ , 

and it is found that the Torah is called “altar,” for it atones like 
the altar. And the verse said, “You shall ascend with steps upon 
My altar,” explanation: when you will want to ascend upon the 
altar, namely to repent for your sin, 

 
חַ", נקְִרֵאת הַתּוֹרָה וְנמְִצָא רֶת "מִזבֵּ מְכַפֶּ חַ, כְּמוֹ שֶׁ מִזבֵּ  
עֲלֶה הַכָּתוּב וְאָמַר חִי", עַל בְמַעֲלוֹת "תַּ ירוּשׁ מִזבְּ פֵּ  

רְצֶה תִּ חַ, עַל לַעֲלוֹת כְּשֶׁ הַייְנוּ מִזבֵּ עֲוֹנךְָ עַל לָשׁוּב דְּ , 

“you shall not ascend” with steps, that you should not think in 
your mind that you have some merits, and also you should not 
go immediately at your beginning in the levels and ranks of 
complete righteous ones. Rather at first you should accustom 
yourself gradually from level to level with great humility, 

 

" שֹׁב מַעֲלוֹת, עִם תַעֲלֶה" לֹא חֲ תַּ ךָ שֶׁ דַעְתְּ יֵּשׁ בְּ לְךָ שֶׁ  
הַתְחָלָתְךָ מִיָּד תֵלֵךְ לֹא וְגַם מַעֲלוֹת, אֵיזהֶ מַעֲלוֹת בְּ בְּ  

יקִים וּמַדְרֵגוֹת חִלָּה רַק גְּמוּרִים, צַדִּ רְגִּיל מִתְּ אֶת תַּ  
הַדְרָגָה עַצְמְךָ דְרֵגָה בְּ הַכְנעָָה לְמַדְרֵגָה מִמַּ גְדוֹלָה בְּ , 

“that your nakedness not be uncovered upon it,” meaning that 
otherwise in the end your shame and nakedness will be revealed. 
And it can be said the intention of Rashi, of blessed memory, 
with the juxtaposition also in this way, that one who judges a 
true judgment truthfully becomes etc., 

 

" ר אִם רַ"ל עָלָיו", עֶרְוָתְךָ תִגָּלֶה לֹא אֲשֶׁ כֵן לָאו דְּ  
וָּנתַ לוֹמַר וְישֵׁ וְעֶרְוָתְךָ. קְלוֹנךְָ לְהִתְגַּלּוֹת סוֹפְךָ "י כַּ רַשִׁ  

מִיכוּת עִם ז"ל ן גַּם הַסְּ דֶרֶךְ כֵּ ן הַזֶּה, בְּ הַדָּ ין דְּ אֱמֶת דִּ  
ה לַאֲמִתּוֹ כו׳ נעֲַשֶׂ , 

and certainly one who fulfills matters of judgments according to 
the halakhah, then he too is also an altar of atonement to protect 
him. And this is what Rashi, of blessed memory, explained, “to 
tell you that you shall place the Sanhedrin beside the altar,” 
meaning that they too should conduct themselves in this way as 
mentioned above, 

 

אי יניִם עִסְקֵי הַמְקַיֵּם וּבוַדַּ הֲלָכָתוֹ, הַדִּ ן גַּם הוּא אֲזיַ כַּ כֵּ  
חַ רָה מִזבֵּ פָּ ירֵשׁ וְזהֶ עָלָיו, לְהָגֵן כַּ פֵּ "י שֶׁ ז"ל רַשִׁ  

ים לְךָ "לוֹמַר שִׂ תָּ חַ", אֵצֶל סַנהְֶדְרִין שֶׁ רַ"ל מִזבֵּ  
יִּתְנהֲַגוּ ן גַּם שֶׁ דֶרֶךְ כֵּ נַּ"ל הַזֶּה בְּ כַּ , 

as it was stated regarding the altar. And He is merciful, He will 
atone for iniquity for us and for all Israel. Amen. 

 
נֶּאֱמַר כְּמוֹ חַ. אֵצֶל שֶׁ זבֵּ ר רַחוּם וְהוּא הַמִּ לָנוּ עָוֹן יכְַפֵּ  

רָאֵל. וּלְכָל אָמֵן ישְׂ . 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Mishpatim 

[NOTE Summary:​
 Rabbi Elimelech explains Rashi’s question: why is the section of laws juxtaposed to the section of the altar? 
Rashi answers that the Sanhedrin must be placed beside the altar. The Rebbe reads this spiritually. 

When the Beis HaMikdash stood, the altar and its offerings atoned. Now that we lack a physical altar, Torah 
itself functions as a מזבח. Through increased Torah study and sincere engagement, atonement is achieved. Thus 
“ מזבחי על במעלות תעלה ולא ” becomes instruction in the path of teshuvah. 

When a person wishes to ascend the “altar,” meaning to repent and draw close to Hashem, he must not ascend 
“with steps,” meaning he must not imagine himself already possessing spiritual greatness. Nor should he 
attempt to leap immediately into the מדריגות of complete tzaddikim. Growth must be gradual, from level to 
level, with deep humility. Otherwise “ עליו ערותך תגלה לא ,” meaning that spiritual overreaching will ultimately 
expose one’s weakness and bring embarrassment. 

This connects to the Sanhedrin. One who judges לאמיתו אמת  and conducts himself according to true halachic דין 
becomes himself like a מזבח of כפרה. Therefore “ המזבח אצל סנהדרין שתשים ” teaches that those engaged in דין must 
embody the same humility and discipline demanded by the altar. משפט properly carried out becomes a vehicle 
of protection and atonement. 

Practical Takeaway:​
 Real teshuvah is not dramatic self-elevation. It is disciplined, humble progression. Do not try to become a 
finished tzaddik overnight. Build slowly. Anchor yourself in Torah. Practice consistent growth. Spiritual 
integrity protects more than spiritual theatrics. The steady altar of daily עבודה accomplishes lasting 
transformation. END NOTE] 

ו מאמר  
Or it may be said, “For when you acquire a Hebrew servant 
etc.,” for “Ivri” is a language of wings, as it is written, “With His 
pinion He will cover you” (Psalms 91:4), for the aleph is 
exchanged with the ayin among the letters אחה"ע, 

 
י יאֹמַר אוֹ "עִבְרִי" כו׳", עִבְרִי עֶבֶד תִקְנהֶ "כִּ הוּא דְּ  

נפַָיםִ, לְשׁוֹן הוּא כְּמוֹ כְּ אֶבְרָתוֹ אוֹמֵר שֶׁ לָךְ, יסֵָךְ בְּ  
אָלֶ"ף פֶת דְּ עַי"ן מִתְחַלֶּ אחה"ע בְּאוֹתִיּוֹת בְּ , 

and meaning, “For when you acquire,” when you will want to 
ascend to this level that you will be a servant who is Ivri, that 
you will have wings to ascend in cleaving to the Creator, blessed 
be He, then “six years he shall serve,” 

 
י וְרַ"ל י תִקְנהֶ", "כִּ מַדְרֵגָה לַעֲלוֹת תִרְצֶה כִּ זוֹ בְּ  

הְיהֶ תִּ הוּא עֶבֶד שֶׁ יִּהְיוּ עִבְרִי, שֶׁ נפַָיםִ לְךָ שֶׁ לַעֲלוֹת כְּ  
דְבֵקוּת שׁ אֲזיַ הוּא, בָּרוּךְ הַבּוֹרֵא בִּ ניִם "שֵׁ יעֲַבדֹ שָׁ ", 

meaning sixty complete years you must serve and still you have 
not perfected yourself completely. But “in the seventh,” meaning 
when you reach after sixty, then you do not need to serve so 
much. 

 
ים רַ"ל שִּׁ נהָ שִׁ מִימִים שָׁ ה צָרִיךְ תְּ לֹא וַעֲדַיןִ לַעֲבדֹ אַתָּ  

נתָּ קַּ לֵמוּת, עַצְמְךָ אֶת תִּ בִיעִית", אֲבָל בִּשְׁ רַ"ל "וּבַשְּׁ  
גִּיעַ תַּ ים, אַחַר כְּשֶׁ שִּׁ כָּךְ כָּל לַעֲבדֹ צָרִיךְ אֵינךְָ אֲזיַ שִׁ . 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Mishpatim 

“If he comes by himself,” “gapo” is also a language of wings 
according to its Targum, for behold there is a righteous one who 
is holy from the womb and did not come to the world in 
reincarnation but only to repair a little of what he did not repair 
in the first creation, 

 

" גַפּוֹ אִם ן גַּם הוּא "גַפּוֹ" יבָאֹ", בְּ נפַָיםִ לְשׁוֹן כֵּ כְּ  
תַרְגּוּמוֹ, הִנֵּה כְּ יק ישֵׁ דְּ הוּא צַדִּ בָּא וְלֹא מֵרֶחֶם קָדוֹשׁ שֶׁ  

גִלְגּוּל לָעוֹלָם ן רַק בְּ לֹּא מַה קְצָת לְתַקֵּ ן שֶּׁ קֵּ רִיאָה תִּ בְּ בַּ  
 ,רִאשׁוֹנהָ

and the verse said this righteous one who comes by himself, 
meaning with his pinion and with his wings that he is a complete 
righteous one from the womb, then he is assured that “by 
himself he shall go out” to his world and he will not stumble, 
Heaven forbid, in any sin while he is in this world. 

 

יק הַכָּתוּב וְאָמַר דִּ בָּא הַזֶּה הַצַּ גַפּוֹ, שֶׁ הַייְנוּ בְּ אֶבְרָתוֹ דְּ בְּ  
הוּא וּבְכְנפָָיו יק שֶׁ בָּטוּחַ הוּא אֲזיַ מֵרֶחֶם, גָּמוּר צַדִּ  
גַפּוֹ "בְּ ל וְלֹא לְעוֹלָמוֹ יצֵֵא" שֶׁ לוֹם חַס יכָּשֵׁ בְּשׁוּם וְשָׁ  

הְיוֹתוֹ חֵטְא הַזֶּה בָּעוֹלָם בִּ , 

“And if he is the husband of a wife,” explanation: and if he is 
not holy from the womb and the evil inclination can cause him 
to sin, for it provokes him with physical desires which are called 
by the name wife, namely female, as it is written, 

 

" עַל וְאִם ה בַּ ירוּשׁ הוּא", אִשָּׁ מֵרֶחֶם קָדוֹשׁ אֵינוֹ וְאִם פֵּ  
הוּא לְהַחֲטִיאוֹ, יכָוֹל הָרָע וְיצֵֶר תַאֲווֹת אוֹתוֹ מְגָרֶה שֶׁ בְּ  

מִיּוֹת ם הַנִּקְרָאִים הַגַּשְׁ ה בְּשֵׁ הַייְנוּ אִשָּׁ כְּמוֹ נוּקְבָּא, דְּ  
הוּא אוֹמֵר שֶׁ  

“The woman whom You gave to be with me… she deceived me 
and I ate” (Genesis 3:12–13). But he overcomes the evil 
inclination and he is “the husband of a wife,” that he overcomes 
his desires not to perform them, 

 
" ה ר הָאִשָּׁ ה אֲשֶׁ דִי נתַָתָּ יאַניִ כו׳ עִמָּ אֲבָל וָאכֵֹל", הִשִּׁ  

עַל וְהוּא הָרָע הַיֵּצֶר עַל מִתְגַּבֵּר הוּא ה", "בַּ הוּא אִשָּׁ שֶׁ  
אֲווֹתָיו עַל מִתְגַּבֵּר לֹּא תַּ לַעֲשׂוֹתָם שֶׁ , 

“and his wife shall go out with him,” explanation: his reward 
will be in the world to come that his wife will go out with him, 
namely the desires that he overcame will be to him for reward. 

 
" תּוֹ וְיצְָאָה ירוּשׁ עִמּוֹ", אִשְׁ כָרוֹ פֵּ הַבָּא לָעוֹלָם יהְִיהֶ שְׂ  

צֵא תֵּ תּוֹ שֶׁ הַייְנוּ עִמּוֹ, אִשְׁ אֲווֹת דְּ הִתְגַּבֵּר הַתַּ עֲלֵיהֶן שֶׁ  
כָר לוֹ יהְִיוּ לְשָׂ . 

And “if his master gives him a wife,” explanation: that there is a 
completely righteous and whole one whom the evil inclination 
cannot cause to sin, only the Blessed Name arranges for him 
some slight stirring of sin a little, 

 
ן אֲדנֹיָו וְ"‏אִם ה", לוֹ יתֶּ ירוּשׁ אִשָּׁ יֵּשׁ פֵּ יק שֶׁ גָּמוּר צַדִּ  
לֵם אֵין וְשָׁ ם רַק לְהַחֲטִיאוֹ, יכָוֹל הָרָע הַיֵּצֶר שֶׁ הַשֵּׁ  

רַךְ דֵי קְצָת חֵטְא נדְִנוּד אֵיזהֶ לוֹ מַזמְִין יתְִבָּ כְּ , 

in order that through this that his heart trembles at this slight 
stirring of sin that came to his hand and he increases in 
repentance and remorse, he will ascend to a greater level. And 
this is, “and she bears him sons or daughters,” 

 
עַל יִּחֲרַד זהֶ ידְֵי שֶׁ נדְִנוּד לִבּוֹ שֶׁ בָּא הַזֶּה חֵטְא בְּ לְידָוֹ שֶׁ  

וְזהֶוּ יוֹתֵר, לְמַדְרֵגָה יעֲַלֶה וַחֲרָטָה, בִּתְשׁוּבָה וְירְַבֶּה  
נַּ"ל רֶמֶז בָנוֹת" אוֹ בָניִם לוֹ "וְילְָדָה כַּ , 

a hint as mentioned above, that through this he will come to a 
great level that he will have many commandments, for the 
offspring of the righteous are good deeds. “The wife and her 
children shall be her master’s,” 

 
עַל יִּהְיוּ גְּדוֹלָה לְמַדְרֵגָה יבָוֹא זהֶ ידְֵי שֶׁ מִצְוֹת לוֹ שֶׁ  

זֶּה הַרְבֵּה, יקִים תּוֹלְדוֹת שֶׁ דִּ ים הַצַּ טוֹבִים, מַעֲשִׂ  
ה הְיהֶ וִילָדֶיהָ "הָאִשָּׁ לַאדנֹיֶהָ תִּ ", 

its explanation is understood of itself, that this is considered for 
him as merits before the Master of all. “And he shall go out by 
himself,” meaning that this slight stirring of sin will not harm his 

 

ירוּשׁוֹ זֶּה מֵאֵלָיו, מוּבָן פֵּ ב שֶׁ לִפְניֵ לִזכְֻיּוֹת לוֹ נחְֶשָׁ  
כֹּל, אֲדוֹן גַפּוֹ" יצֵֵא "וְהוּא הַ לֹּא רַ"ל בְּ לוֹ יזִּיק שֶׁ  

גַפּוֹ יצֵֵא רַק הַזֶּה, חֵטְא הַנִּדְנוּד לְמַדְרֵגָתוֹ נַּ"ל. בְּ וְקַל כַּ  
 .לְהָבִין
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level, rather he will go out by himself as mentioned above. And 
this is clear. 
[NOTE Summary:​
 Rabbi Elimelech interprets the continuation of “ עברי עבד תקנה כי ” as a complete spiritual map of levels within 
avodas Hashem. 

“ alludes to wings, as in ”עברי“ לך יסך באברתו ” (Tehillim 91:4). One who seeks this מדריגה desires spiritual wings 
to ascend in deveikus. Yet even with such aspiration, “ יעבוד שנים שש ” teaches that a lifetime of labor is required. 
Sixty complete years of service may pass and still a person has not fully perfected himself. Only “ובשביעית” — 
after long and sustained עבודה — does a level of freedom begin, where effort becomes more refined and less 
forced. 

“ יבא בגפו אם ” refers to a tzaddik who is מרחם קדוש , holy from the womb. He is not returning in gilgul for major 
rectification, but arrives already elevated. Such a person, coming “with his wings,” is secure that “ יצא בגפו ,” he 
will depart without stumbling in sin in this world. 

But “ הוא אשה בעל אם ” speaks of the person not born perfected, vulnerable to the yetzer hara. The physical 
desires are termed “אשה.” When he becomes “ אשה בעל ,” master over the wife, he subdues and governs those 
desires. The reward is “ עמו אשתו ויצאה ,” that the very desires he conquered are transformed into merit and 
accompany him as reward in the World to Come. 

Even the complete tzaddik may experience “ אשה לו יתן אדוניו אם .” The Ribbono Shel Olam may permit a subtle 
stirring of fault, not to cause downfall but to awaken trembling, deeper teshuvah, and higher ascent. From that 
trembling are born “ בנות או בנים ,” meaning additional mitzvos and good deeds, the true offspring of the 
righteous. Such moments do not harm him. “ בגפו יצא והוא ,” he emerges strengthened, not diminished. 

The entire parashah thus becomes an inner description of souls: natural elevation, disciplined lifetime labor, 
mastery over desire, and the refinement that even small spiritual disturbances can produce. 

Practical Takeaway:​
 Do not measure your worth by whether you were born spiritually strong. Some are naturally elevated; others 
must fight. The true achievement is mastery. Every desire restrained becomes eternal reward. Even subtle inner 
struggles, when answered with humility and teshuvah, generate new spiritual “offspring.” Growth is not the 
absence of challenge. It is disciplined ascent through it. 

Chassidic Story:​
 It is related that a chassid once approached Rabbi Elimelech distressed that he was constantly battling worldly 
desires, while others seemed naturally pure. Rabbi Elimelech responded that two servants may arrive at the 
king’s palace: one who was born close to the palace walls, and one who traveled through forests and storms to 
reach it. The king cherishes both, but the one who struggled knows the value of arrival. The Rebbe explained 
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that every conquered desire becomes a jewel in the crown of the soul. Years later, that chassid became known 
for his steady avodah and humility, having transformed struggle into strength. 

END NOTE] 

 

Powered By: ChassidusNow.com 
14 

https://www.chassidusnow.com/

