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הַיּוֹם וַיהְִי יתְָה וַיָּבאֹ הַזֶּה כְּ י אִישׁ וְאֵין מְלַאכְתּוֹ לַעֲשׂוֹת הַבַּ יתִ מֵאַנשֵׁ ם הַבַּ יתִ שָׁ בָּ בַּ  
 ( יא לט, בראשית ) 

And it was on this day, and he came into the house to do his work, and no man from the 
men of the household was there in the house (Bereishis 39:11) 

“And he came into the house to do his work.” Rashi explains 
that the image of his father’s likeness appeared to him. And the 
holy Rabbi, our teacher Rabbi Meir of Premishlan, may his 
merit shield us, said that Yaakov Avinu, peace be upon him, 
held firmly to the path of Yisrael Saba. 

יתְָה וַיָּבאֹ  רֵשׁ .מְלַאכְתּוֹ לַעֲשׂוֹת הַבַּ "י פַּ זַ"ל רַשִׁ  
נִּרְאֵית מוּת לוֹ שֶׁ יוֹקְנוֹ דְּ ל דִּ הָרַב וְאָמַר אָבִיו. שֶׁ  
דוֹשׁ י הַקָּ לַאן מֵאִיר ר' רַבִּ רִימִישְׁ עָלֵינוּ יגֵָן זכְוּתוֹ מִפְּ  
יַּעֲקבֹ לוֹם עָלָיו אָבִינוּ שֶׁ דֶרֶךְ הֶחֱזיִק הַשָּׁ רָאֵל בְּ ישְׂ  

 ,סַבָּא

As the Chasam Sofer said, “The new is forbidden by the Torah” 
(Kiddushin 38b). And Yosef the Righteous imagined in his 
mind that even if he curls his hair and adjusts his clothing, he 
can still be God-fearing and sin-fearing. 

ר  אֲשֶׁ הַתּוֹרָה מִן אָסוּר הֶחָדָשׁ סוֹפֵר הַחֲתָם אָמַר כַּ  
יק וְיוֹסֵף לח:(, )קידושין ה הַצַדִּ מָּ נפְַשׁוֹ דִּ אִם אַף בְּ  

עָרוֹ מְסַלְסֵל גְדוֹ וּמְתַקֵן בִּשְׂ ן גַּם בִּ ירְֵא לִהְיוֹת יוּכַל כֵּ  
מַיםִ חֵטְא וִירֵא שָׁ , 

And now that the great test came upon him — and even though 
the foundation of a tzaddik — he stood in the test, nevertheless 
the image of his father’s likeness appeared to him, as in the 
Gemara, Chullin, chapter “Kol HaBasar” (108b). 

בָּא וְכָעֵת  יסְוֹד וְאַף הַגָּדוֹל הַנִּסָיוֹן לוֹ שֶׁ יק שֶׁ עָמַד צַדִּ  
נִּסָיוֹן, מוּת לוֹ נרְִאָה זאֹת כָּל עִם בַּ יוֹקְנוֹ דְּ ל דְּ אָבִיו שֶׁ  

הַגְמָרָא רֶק חֲלִין כְּ ר כָּל פֶּ ף הַבָּשָׂ )ע"ב ק"ח דַּ ), 

That is to say, it appeared to him that the path of Yisrael Saba is 
the straight path, “and lips he shall kiss” (Mishlei 24:26). 

בְרֵי נרְִאִין  י, דִּ רֶךְ לוֹ נרְִאָה כְּלוֹמַר רַבִּ דֶּ רָאֵל שֶׁ ישְׂ  
רֶךְ הוּא סַבָּא רָה, הַדֶּ פָתַיםִ הַישָׁ ק וּשְׂ ישָּׁ . 

​
[NOTE Summary​
This teaching from Rabbi Meir of Premishlan focuses on the episode where Yosef resisted the temptation of 
Potiphar’s wife. Rashi explains that in that moment, Yosef saw the image of his father, Yaakov. Rabbi Meir 
expounds that Yaakov embodied the “path of Yisrael Saba,” the unchanging, straight tradition of holiness. 
Even though Yosef appeared outwardly polished, curling his hair and dressing well, he believed one could 
maintain deep fear of Heaven while engaged in worldly refinement. When faced with the ultimate trial, the 
vision of Yaakov reminded him of the unwavering, pure path, enabling him to stand firm. The Chasam Sofer’s 
dictum, “The new is forbidden by the Torah” (Kiddushin 38b), underscores that the timeless path of our 
forefathers is the true safeguard against sin. 

Practical Takeaway​
Spiritual strength in moments of trial comes from deep connection to the unbroken chain of our forebears. By 
keeping alive the image, teachings, and path of our spiritual ancestors, we gain the clarity and courage to reject 
temptation and remain steadfast in our values, regardless of circumstance.​
​
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Chassidic Story​
It is told that Rabbi Meir of Premishlan once encountered a wealthy man who prided himself on his fine 
clothing and perfect grooming. The man asked, “Is it possible to live as a true yerei Shamayim while indulging 
in such finery?” Rabbi Meir replied with a smile, “If Yosef HaTzaddik, dressed in royal garments and adorned 
with curls, could still be the most righteous man in Egypt, then yes — but only if, like Yosef, your garments 
never distract you from seeing your father’s face.” He meant that one must keep the spiritual vision of their 
heritage so alive that it guards them in every test. ​
END NOTE] 

י י גְנבֹ כִּ פֹּה וְגַם הָעִבְרִים מֵאֶרֶץ גָּנבְַתִּ יתִי לֹא  י מְאוּמָה עָשִׂ מוּ כִּ בּוֹר אתִֹי שָׁ טו מ, בראשית בַּ  
For indeed I was stolen from the land of the Hebrews, and also here I have done nothing, 

for they have put me into the pit (Bereishis 40:15) 
“For indeed I was stolen from the land of the Hebrews, and 
also here I have done nothing, for they have put me into the 
pit.” Our master, Rabbi Meir of Premishlan, of blessed memory, 
analyzed why it says “they have put me” (plural form), whereas 
earlier it states, “And the master of Yosef took him and placed 
him in the prison” — indicating that only his master put him into 
the pit. Why then did Yosef say “they have put me” in the plural? 

 

י י גְנבֹ כִּ פֹּה וְגַם הָעִבְרִים מֵאֶרֶץ גָּנַבְתִּ יתִי לֹא  עָשִׂ  
י מְאוּמָה מוּ כִּ בּוֹר אתִֹי שָׁ נוּ וְדִיק .בַּ י הָרַב רַבֵּ רַבִּ  

לַאן מֵאִיר רִימִישְׁ כְתִיב מַה זַ"ל מִפְּ מוּ דִּ רַבִּים, לְשׁוֹן שָׂ  
תִיב מִנֵּהּ וּלְעֵיל ח כְּ ית אֶל וַיִּתְנהֵוּ אתֹוֹ יוֹסֵף אֲדנֹיֵ וַיִּקַּ בֵּ  

סֹּהַר, י הֲרֵי הַ ה בַּבּוֹר, נתְָנוֹ לְבַד אֲדנֹוֹ כִּ י אָמַר וְלָמָּ כִּ  
מוּ רַבִּים לְשׁוֹן בַּבּוֹר אתִֹי שָׂ : 

And our holy master said: It is known from the holy writings that 
the covenant of the tongue corresponds to the covenant of the 
organ. Whoever guards his mouth and tongue is preserved in his 
holiness and will not be blemished in his covenant, Heaven 
forbid. Behold, the holy brothers, the tribes of Hashem, 
suspected him that he was not guarding, Heaven forbid, the 
covenant of the tongue — that he spoke lashon hara about them. 
Therefore, they cast him into a pit without water, only snakes 
and scorpions (Shabbos 22a), which bite without incantation 
those who speak lashon hara. As explained in Midrash Chukas 
(Bamidbar Rabbah 19:22): “Let the snake, who began with 
lashon hara, come and exact payment from those who speak 
lashon hara.” And since Yosef truly guarded the covenant of the 
tongue, he was saved from them in the pit. 

 

נוּ וְאָמַר דוֹשׁ, רַבֵּ פָרִים מִן ידָוּעַ הֵן הַקָּ ים הַסְּ דוֹשִׁ י הַקְּ כִּ  
רִית רִית נגֶֶד מְכַוֵּן הַלָּשׁוֹן בְּ עוֹר, בְּ מוֹר הַמָּ יו וּשְׁ פִּ  

מָר וּלְשׁוֹנוֹ תוֹ נשְׁ קְדֻשָּׁ גַם וְלֹא בִּ בְרִיתוֹ יפָּ לוֹם. חַס בִּ וְשָׁ  
ים הָאַחִים וְהִנֵּה דוֹשִׁ בְטֵי הַקְּ דוּהוּ יהָּ שִׁ אֵינוֹ חֲשָׁ שֶׁ  

לוֹם חַס שׁוֹמֵר רִית וְשָׁ מְדַבֵּר הַלָּשׁוֹן, בְּ לָשׁוֹן הוּא שֶׁ  
לִיכוּהוּ וְלָכֵן עֲלֵיהֶם, הָרָע אֵין לְבוֹר הִשְׁ רַק מָיםִ בּוֹ שֶׁ  

ים ר צָר כב.(, )שבת וְעַקְרַבִּים נחְָשִׁ כוּ אֲשֶׁ בְּלֹא ישְׁ  
מְבאָֹר הָרָע, לָשׁוֹן לְבַעֲלֵי לָחַשׁ מִדְרָשׁ כַּ )במ"ר חֲקַת בְּ  

הִתְחִיל נחָָשׁ יבָאֹ כב( יט, חִלָּה הָרָע בְּלָשׁוֹן שֶׁ וְיפְִרַע תְּ  
רֵי בֶאֱמֶת וְכֵיוָן הָרָע, לָשׁוֹן מִמְסַפְּ רִית יוֹסֵף נטַָר דְּ בְּ  
ל הַלָּשׁוֹן נָּם נצֵּ בַּבּוֹר מִמֶּ : 
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And also in Egypt they suspected him of blemishing the 
covenant of the organ, Heaven forbid, though in truth he had 
done no evil at all, Heaven forbid. This is the meaning of “and 
also here” — just as in the land of the Hebrews he was suspected 
regarding lashon hara, so too here, regarding the suspicion of 
blemishing the covenant, “I have done nothing.” And the phrase 
“for they have put me into the pit” means — to test me. And I 
was saved there and found favor in the eyes of God and man. 

 

מִצְרַיםִ וְגַם דוּהוּ בְּ פְגַם חֲשָׁ רִית בִּ עוֹר בְּ לוֹם, חַס הַמָּ וְשָׁ  
ה לֹא וּבֶאֱמֶת לוֹם. חַס רָעָה שׁוּם עָשָׂ פֹּה, וְגַם וְזהֶוּ וְשָׁ   

אֶרֶץ כְּמוֹ ד הָעִבְרִים בְּ חֲשַׁ ן הָרָע, לָשׁוֹן בַּ פֹּה גַּם כֵּ   
ד חֲשַׁ גַם בַּ רִית פְּ יתִי לֹא הַבְּ י וְהָאוֹת מְאוּמָה, עָשִׂ מוּ כִּ שָׂ  

י אוֹתִי, לִבְחןֹ בַּבּוֹר אתִֹי לְתִּ ם וְנצַּ עֵיניֵ חֵן וּמָצָאתִי שָׁ בְּ  
וְאָדָם אֱלֹהִים : 

​
[NOTE Summary​
Rabbi Meir of Premishlan explains Yosef’s words, “for they have put me in the pit” (Bereishis 40:15), noting 
the plural form “they.” In truth, only Potiphar placed Yosef in prison. The plural hints that Yosef referred to 
two separate accusations in his life. First, his brothers suspected him of violating the “covenant of the tongue” 
by speaking lashon hara about them. For this they threw him into a pit without water, filled with snakes and 
scorpions (Shabbos 22a), symbolizing punishment for slander, as in Midrash Chukas (Bamidbar Rabbah 
19:22): “Let the snake… exact payment from speakers of lashon hara.” Yosef was innocent and thus saved. 
Later, in Egypt, he was suspected of blemishing the “covenant of the organ” with Potiphar’s wife. Again, he 
was blameless, and his imprisonment served only as a test, from which he emerged vindicated and found favor 
before God and man. 

Practical Takeaway​
Guarding both speech and moral purity is essential for divine protection. By preserving the sanctity of one’s 
words and actions, a person can withstand false accusations and trials, emerging with integrity and favor in the 
eyes of both Heaven and people.​
​
Chassidic Story​
It is told that Rabbi Meir of Premishlan once advised a young merchant who was mocked by rivals spreading 
lies about him. The merchant sought to publicly defend himself, but Rabbi Meir said, “Yosef HaTzaddik was 
twice suspected of sins he never committed — once with his mouth, once with his body — and both times his 
silence and innocence brought him deliverance. If your hands and tongue are clean, the Almighty will make 
the truth shine without your shouting it.” In time, the slanderers’ own words exposed their malice, and the 
merchant’s reputation soared.​
END NOTE] 
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