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Siman #314

Introduction

This discourse presents a penetrating exploration of how spiritual descent—falling into a state of katnus
(smallness or constriction)—can paradoxically signal the beginning of gad/us (greatness or expansion). Reb
Pinchas of Koretz uses the symbol of the enlarged Samekh in the verse “272 032)” to show that Divine support
arises precisely at the moment of collapse. Drawing on Talmudic, Midrashic, and Zoharic sources, the teaching
reveals a redemptive view of failure, suggesting that true elevation only begins when one has fallen so low
there’s no further to fall. The appearance of miracles (nissim) is thus not in spite of downfall—but born from it.

And Kalev silenced (Num. 13:30). The enlarged Samekh (o)
indicates that when a matter reaches the lowest level of
[smallness (katnus), then begins greatness (gadlus).
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And he (the author) said that this corresponds to the idea of
"shedding a form and putting on a form."
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And with this can be understood the Gemara (Berachos 4b—5a):
R. Yohanan said, why is there no letter Nun in Ashrei? Because it
contains the downfall of the enemies of Israel, as it is written
(Amos 5:2), "She has fallen, she shall rise no more, the virgin of
Israel."

190 10 1 W (3,7 N127) XTI A
W 1079 A2 WY 39n 20K 1M T3 XD
7’010 X2 7199 (2,7 DIRY) 22037, 2R Wi
X7 n9In2 avp.

In the West (i.e., Eretz Yisrael) they interpreted it thus: “She fell,
she shall no longer fall again; arise, O virgin of Israel.”
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And this is difficult, because the word “to fall” (linpol) was
added, which is not in the verse.
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But it is clarified that this is merely a perush (interpretation) of
the verse: When she has fallen to such a low fall that it is
impossible to fall further—then, since the smallness is so
extremely small, “Arise, O virgin of Israel.”
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For example: one who falls from a table onto a bench can still fall
further. But if he has already fallen to the ground, it is no longer
possible to fall further.
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Therefore, concerning the spies—when Moshe Rabbeinu, peace
be upon him, saw that they caused weeping for generations, and
that the extreme smallness of Tishah b’ Av was awakened—he
said: “And now, let the strength of G-d be great...” (Num. 14:17).
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“And now”—specifically now—since such smallness was
awakened, therefore a very great greatness (gadlus) must follow,
and understand this.
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And so too, when Kalev saw the great fall that they had caused,
he needed to arouse the Samekh, because the Samekh stands for
this purpose.
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For the Holy One, blessed be He, did not wish to create the world
with it [Samekh], for it is “support for the fallen” (Zohar III, 73a).
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And this is the concept of a nes (miracle): for a miracle cannot
happen unless there is first a distress, which is a fall—represented
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by the Nun—and immediately when there is a fall, the Samekh 01 Py 7000 K2 17°0).

comes and becomes a nes (01).

Therefore: “And Kalev silenced...” (Num. 13:30), with an
enlarged Samekh.
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[NOTE Summary:

Reb Pinchas of Koretz interprets the Torah's use of the enlarged letter Samekh in the phrase “2%2 03°” (Kalev

silenced them) to reflect a deep spiritual principle: that true greatness (gadlus) often begins only after reaching
the lowest point of smallness (katnus). This follows the pattern of “771% w219 711% VD — shedding one form
to adopt another — which represents transformation through descent.

He draws from the Talmud’s omission of the letter Nun in Psalm 145 (Ashrei), which the Sages explain is due
to its association with nefilah (fall). Yet in Eretz Yisrael, they reinterpret the fall as reaching such depth that
one cannot fall further—therefore only rising can follow. This becomes a hopeful reframe: when collapse is
total, it becomes the very condition for renewal.

Moshe’s prayer “71 13 X3 273 79" is thus not despairing, but deliberate: now that we’ve reached such a nadir,
now is the time for the greatest aliyah. The Samekh, traditionally associated with support for the fallen (as the
Zohar says, God refused to create the world with it because it “supports the fallen”), appears here in its
enlarged form—hinting at a miracle (nes) born out of nefilah.
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Practical Takeaway

Every deep personal failure or spiritual fall can carry within it the seed of the greatest elevation. Instead of
fearing moments of descent or smallness, one can learn from Reb Pinchas to look for the hidden
Samekh—Divine support waiting to reveal a miracle. When you’ve hit “spiritual rock bottom,” you are
actually at the threshold of transformation. The key is not to despair but to realize that this is the moment when
you can begin to rise.

So the next time you feel you've fallen too far, recall: 4 miracle cannot begin until there is a fall. The Samekh
comes only when the Nun has fallen.

Chassidic Story

Reb Pinchas of Koretz once encountered a man who had utterly despaired of doing feshuvah. “Rebbe,” the
man cried, “I have fallen so many times, there’s nothing left. I’m too far gone.”

Reb Pinchas looked at him gently and said, “Have you ever seen a person fall through the floor?”
The man looked confused. “No, Rebbe, once you hit the ground, that’s it.”

“Exactly,” said Reb Pinchas. “You’ve hit the ground. You can’t fall any further. That means now—only
now—you are ready to rise.”

He then quoted the verse: “oX%7 n21n2 03P 7°0in K7 7791” — interpreted in the west as, “She has fallen so far,
she will not fall again—now, arise!”

This was the teaching he lived by: No fall is final, unless you believe it is. But if you wait for the Samekh, you
will find the nes.

Source: She’arim b’Tefillah and Imrei Pinchas HaShalem, teachings compiled from Reb Pinchas of Koretz.
END NOTE]

Siman #315

And we also saw in it men of stature (Num. 13:32). That is, the 5'"9.(2""Y,3"%) niTH SWIN 72903 19K 2N
“middos” refer to the Divine attributes of the Sefiros. nivveRT W niThn.
For Moshe said: “Is there a tree in it?” (Num. 13:20), and they QNN WIT 1R L(2,A") YV A2 W R aYn 03
said, ““Yes—from Chesed, etc.” .
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[NOTE Summary

In his commentary on the verse “MT7n Wi 72102 11°%1 22” (“And we saw in it men of stature”), Reb Pinchas
of Koretz explains that these were not merely human giants but representations of middos, the attributes of the
Sefiros. These “men of stature” symbolize powerful spiritual forces embedded in the very structure of Eretz
Yisrael.

Moshe’s question—*“Is there a tree in 1t?”—is also reinterpreted mystically. The “tree” alludes to the Tree of
the Sefiros, the Divine channels of energy. The spies respond that indeed, such energies are present—from
Chesed and onward. But rather than being inspired, they were intimidated by the overwhelming spiritual
intensity.

This approach reframes the spies' failure: it wasn't simply fear of military defeat, but fear of spiritual
confrontation with a land that embodies immense Divine forces.

Practical Takeaway

When faced with great spiritual opportunities—moments that challenge and elevate us—it’s easy to react with
avoidance or fear, interpreting intensity as threat. Reb Pinchas reminds us that sometimes what we see as
“giants” are actually spiritual forces urging us forward.

Rather than retreat from spiritual challenges because they feel “too big,” recognize that their magnitude may
be a sign of their truth and importance. The question is not “Are there giants?” but “Are we ready to rise to
meet the middos that dwell in this place?”

Chassidic Story

Once, a young man approached Reb Pinchas of Koretz, overwhelmed by the depth of Kabbalistic learning he
had just begun. “Rebbe,” he said, “the more I study, the more I realize how unworthy I am. The teachings are
too lofty for someone like me.”

Reb Pinchas smiled and asked him, “And when the spies came back and said there are giants in the
land—what should they have done?”

“They should have trusted,” the student answered.

“Exactly,” said the Rebbe. “Those giants were only frightening because the spies looked at themselves as
grasshoppers. But Eretz Yisrael was full of middos, not monsters. When holiness feels too big, it’s not because
it doesn’t fit—it’s because you’re meant to grow into it.” END NOTE]
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vessels,” as is known.

punishment was very great.

there in that parshah. END NOTE]

[FOOT NOTE: Compare Meor Einayim (Parshas Lech Lecha): And therefore it is said (Numbers 13:32),
“And all the people that we saw in it are men of measure (M72 *wiR),” the intention being that the middos
(Divine attributes) were fallen, and as if—even metaphorically—He could not extract His vessels from there.
For it is known that the middos are called “vessels,” and the fallen middos are called the “shattering of the

And they [the spies] lied and slandered—as if even the Master of the house could not elevate the fallen middos
from there. And they denied the very matter upon which all of our Divine service depends. Therefore, their

And thus Kalev ben Yefuneh said, “We shall surely ascend and inherit it,” meaning that we too will ascend and
elevate all the middos that are constricted within it—through the help of our Creator, for His sovereignty
governs all, even over the kelipos (forces of concealment), to direct them however He wills. And see further

Siman #316

And the entire assembly lifted up their voice (Num. 14:1). He
paid:

IR (X ,7"%) 7P NN 77T Do Nwm,

eaven forbid that this should be taken simply—that the

eneration of the wilderness, who were a “generation of

nowledge,” would not believe in the Holy One, blessed be He,
just because there were mighty men there.
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For behold, they saw so many signs and wonders.

0°noim NINIX 2 T 1.

And he said the following: that Moshe said to them (Num. 13:20),
“Is there a tree in it or not?”—this means: is there a Torah scholar
who protects them (see Kakhol Neslalah 15:6).
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And they said: “Men of stature...” (Num. 13:32), for the Patriarchs
are the merkavah (Divine chariot) (see Koheles Rabbah
6:6)—meaning, they are the chariot to the attributes: Chesed,
Gevurah, Tiferes.
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And this is what they meant when they said “men of middos,” and
also the Nefilim, the children of Anak, who are from the [realm of]
Shevirah (the shattering), and because of this they were afraid.
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[NOTE Summary:

eb Pinchas of Koretz explains that the generation of the wilderness, called a dor de’ah (a generation of deep
nowledge), could not have lacked faith in God merely because the inhabitants of the Land were physically
strong. After all, they had witnessed endless miracles.

[nstead, their fear lay in something far deeper: when Moshe asked, “Is there a tree in it?”—he was really asking
whether there was a talmid chacham, a spiritual leader who could protect and elevate. Their reply, “There are
men of stature,” was a reference to the spiritual middos—the emotional Divine qualities of Chesed, Gevurah,
and Tiferes, which the Patriarchs embodied as a merkavah (chariot).

Moreover, the mention of the Nefilim, sons of Anak, hints to even deeper dangers: these forces came from the
“shattering of the vessels” (sheviras ha-keilim)—chaotic spiritual energies that had fallen into the realm of evil.
The spies were not simply afraid of giants; they were overwhelmed by the task of elevating such fallen
holiness.

[Thus, their sin wasn’t cowardice—it was a tragic spiritual miscalculation, failing to believe that with God’s
help, even those holy sparks could be redeemed. END NOTE]

Siman #317

And Moshe and Aharon fell on their faces (Num. 14:5). 7,7"") 271 By IR T Ben).

The falling was in order to bring down a great light, and [thereby]
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the kelipos (husks/impurities) would fall. o s s 7 R A

[NOTE Summary:

Reb Pinchas of Koretz explains that when Moshe and Aharon fell on their faces, it was not a reaction of fear or
submission, but a deliberate mystical act. Their “fall” was meant to draw down a great heavenly light. In doing
so, they would cause the kelipos—forces of concealment and opposition—to fall away.This is part of a broader
Chassidic theme: that physical gestures of humility can catalyze powerful spiritual effects. The “falling” of the
tzaddik is a descent for the sake of elevation—not of himself, but of the entire people and spiritual landscape.

ractical Takeaway
n moments of deep challenge—whether personal, communal, or spiritual—true leaders do not react with panic,
ut with inner descent: humility, surrender, and a turning inward toward the Divine. Like Moshe and Aharon,

e too can sometimes “fall on our faces” in prayer or submission—not in weakness, but in order to bring down
ight that overwhelms darkness. The next time you face overwhelming opposition, consider: perhaps the
ath forward is not to fight harder, but to humble yourself, create space for the Divine, and let the light

o the lifting.

ND NOTE]

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Reb Pinchas of Koretz

Imrie Pinchas
Parshas Shlach

Siman #318

[But against Hashem do not rebel, for they are our bread; their
protection has departed from them... (Num. 14:9).

P2 TINT DY N NN 9N DOKY 1T 9K 112 T8
IS UDWRE-hr R -br I -R-BEM )R

He said: What is the meaning of “their protection has departed”? It
is known how Rashi explains it.
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But it can be explained further. Once it happened (see Yalkut on
Sukkah of Kelan) that someone went to the water during the
solstice season, and he saw his reflection in the water with his
mouth sealed and his eyes closed.
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He asked about this, and they told him that he would not live until
the next solstice.
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And they [the spies] were there during the season of the summer
solstice (7Tekufas Tammuz), and all would go to the water to see
their reflections. But they saw nothing.
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Therefore it was said: “Their protection has departed from them,”
for the rest of the spies also went [to the water]| but saw nothing.
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And Hashem is with us; do not fear them—for our reflection here
has an open mouth and our eyes are also open.
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[NOTE Summary

death.

image is gone, their life-force has departed.

them—and thus they feared no one.

Reb Pinchas of Koretz offers a deeper interpretation of the verse, “07°%vn 09°% 70”—"“their protection has
departed from them.” While Rashi provides a well-known explanation, Reb Pinchas draws from a folk account
found in Yalkut tradition: during the summer solstice, people would gaze into water to see their own reflections.
[t was believed that if one's mouth and eyes appeared sealed in the water’s reflection, it signified impending

According to this teaching, the spies visited the land during Tekufas Tammuz, the solstice season. They went to
the water but saw no reflection—no living signs. Thus, Calev and Yehoshua said, “or°%yn 07°% 10”—their

By contrast, the faithful ones still saw their own reflections with open eyes and mouths—symbols of spiritual
vitality, speech, and perception. This wasn’t merely superstition; it reflected their inner state. God was still with
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[Practical Takeaway

When facing spiritual battles or fearful unknowns, don’t only ask what lies ahead—ask what is reflected within.
Are your “eyes” open? Is your “mouth” connected to truth and prayer? These are signs that your soul-force
remains vibrant.

Don’t be fooled by external appearances of strength in others (the giants in the land); what truly matters is
whether the Divine image—the tzelem Elokim—is alive and visible within you. If your spiritual reflection is
clear, then truly: “God is with us; do not fear them.”

Chassidic Story

Once, a disciple of Reb Pinchas of Koretz came to him in great fear. “Rebbe,” he cried, “my opponents are
mighty. I feel powerless before them. They are loud, influential, and many.”

Reb Pinchas said nothing at first. Then he walked with the man to a still pond and asked him to look in. “What
do you see?”

My face, Rebbe.”
“And your eyes?”
“Open.”

“‘And your mouth?”
“Also open.”

Reb Pinchas nodded. “So long as you can see your own image clearly, you are alive with purpose. As long as
your eyes see and your mouth speaks truth, no one can overshadow your soul. Their reflection is gone. Yours
remains.”

He then whispered, “DIX7°n YR—1NK M, 077591 02°% 10.”

Source: Teaching based on Meor Einayim, attributed to oral traditions and Yalkut folklore. END NOTE]

Siman #319

And Egypt will hear... (Num. 14:13). 373 ,79) MR 2R WRL).

And Rashi explains: “Against us He could, but against the

. . ., 3 02279 K72 733 238 ,210) TN DM W,
thirty-one kings...” etc. ' ‘ T o

And this is very astonishing—how is it possible to say such
foolishness? For everyone saw the wonders of Hashem in Egypt,
beyond the laws of nature.
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And he, may his memory be for a blessing, answered: their error
was as follows.

T2 70N OT9Y MY 27T R P

Behold, in Egypt there were many holy sparks deeply embedded.
Therefore, Israel descended there to extract them—

7273 DIYITR NIXIXC NiYIaw 17 0%n2 010
07127 PR 37 12 Y TR,

——as is written in the Or HaChaim on the verse (Gen. 46:3) “For |
will make you a great nation there,” meaning for the sake of that
great nation, whose sparks were to be clarified, etc.
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And therefore the new Pharaoh said: “Behold, the people of the
children of Israel are more numerous and mighty than us” (Ex.
1:9)—specifically “than us.”

DIXY) 27 PR 12 OV 37 WD TR K 197
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For through us they are numerous and mighty, because they are
extracting the sparks from us. Therefore he said: “Let us deal
shrewdly with them, lest they increase.”

AIRRD NINIXIT 1PINIRY ,DIRY] 27 R IT VY
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And Hashem, for so was His will, said: “So shall they increase,”
etc., until they extracted all the holy sparks—
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—until they made [Egypt] like a pond with no fish (see Berachos
Oa).

XY 0 P1T2) 073 73 PRY T3 JUYY T9).

Therefore it is forbidden to live in Egypt, etc., as explained in the
writings of the Arizal (see Likutei Shas of the Arizal on parshas
Va’eschanan).
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Therefore, Egypt would say specifically regarding us it was
so—for we were among them and drew the sparks from them—
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—but not so with the thirty-one kings, whose land had not yet
been entered, and who remain strong through the life-force of their
contained sparks.
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But in truth this is not correct—for before the giving of the Torah,
[srael needed to descend to Egypt to extract the holy sparks in
their place.
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But after the giving of the Torah, through the power of Torah and
mitzvos, one can draw the sparks even from afar (Zohar III 283a).
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Especially since this very idea is written in the Torah (Deut.
20:16): “You shall utterly destroy them; do not let a soul remain
alive”—
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—and through this they drew from them the holy sparks and the NI 2WITRE NININCIT 130 1ARY 107 Yy
life-force within them. anay.

[NOTE: Summary

Reb Pinchas of Koretz begins with a difficulty on Rashi’s comment regarding the verse “0*%n wnen” (“And
Egypt will hear,” Num. 14:13). Rashi suggests the nations might say: “He was capable against Egypt, but not
against the 31 kings of Canaan.” Reb Pinchas finds this idea astonishing—how could anyone doubt Hashem’s
power after witnessing the supernatural plagues in Egypt?

He answers by introducing a foundational Chassidic-Kabbalistic concept: Egypt was full of holy sparks
nitzotzos kedushah) that needed to be elevated. That’s why Israel descended into Egypt—to extract these
sparks, as taught by the Or HaChaim on “for I will make you a great nation there.” Pharaoh even sensed this,
saying “they are more numerous and mightier than we”—from us they are drawing strength.

Through Divine providence, Israel multiplied and refined the Egyptian sparks until Egypt was “like a pond with
no fish” (Berachos 9a)—utterly emptied of spiritual substance. This is why it became forbidden to live in Egypt
again, according to the Arizal.

Now, Egypt’s imagined “claim” is reinterpreted: “Against us He succeeded,” they say, “because the Jews were
among us and drew the sparks. But the 31 kings still retain their sparks—making them formidable.” Yet this
reasoning is flawed. Before the giving of the Torah, sparks had to be elevated in place, hence the exile. But
after Sinai, Torah and mitzvos empower Israel to draw sparks even from afar, without needing to dwell among
mpurity.

[n fact, this is precisely the reason the Torah commands, “You shall utterly destroy them... do not let a soul
remain alive” (Deut. 20:16)—because even through destruction, the embedded holy sparks and life-forces can
be spiritually reclaimed.

[Practical Takeaway

This teaching revolutionizes how we view spiritual challenge and purpose. Every place we enter, every
encounter—even with darkness—may contain sparks of holiness waiting to be lifted. Sometimes, we must
enter difficult environments; other times, we uplift from a distance, using the power of Torah and mitzvah.

Don’t underestimate your spiritual impact just because you’re not “in the middle” of something. After Sinai, the
soul armed with Torah can reach across boundaries and rescue sparks of light even from afar. Your prayer, your
learning, your integrity—they refine worlds unseen.

And when you face resistance, remember: its power often lies only in the sparks still trapped within it. Your
mission isn’t just to fight evil, but to liberate holiness.
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Chassidic Story

A young student once asked Reb Pinchas of Koretz why the Jewish people needed to endure exile in such dark
and distant lands. Couldn’t Hashem bring redemption directly?

Reb Pinchas led him to a broken shard of pottery lying in the dirt. “Pick it up,” he said. The boy hesitated. “It’s
filthy.”

“But beneath that dirt,” the Rebbe said, “is a glint of gold. The gold of Eden fell here. And we were sent not to
avoid the dirt—but to find what’s buried in it.”

He paused and then added, “Before Sinai, we had to touch the dirt to find the gold. But now—through
Torah—we can polish from above. Yet the mission remains: to gather the scattered pieces of light.”

Source: Based on the teachings of Reb Pinchas of Koretz, integrating Meor Einayim, Or HaChaim (Gen. 46:3),
Berachos 9a, and Likutei Shas of the Arizal. END NOTE]

Siman #320

And now, may the power of my Lord be great, as You have ,79) AR NT2T MWRD MITNR 7D NI DT APy
[spoken, saying (Num. 14:17). 111%).
[n the manner that Rashi explained (on verse 18): “Slow to DOER TN (7™ PI0D) w1 WsY 177 7Y
anger”—Dboth for the righteous and the wicked, etc. 93 DY) DR TRY.
And this is the meaning of “as You have spoken, saying”—just as DR 7X2 AARY 1D — ARY P27 WK 0N
'You said concerning the righteous and the wicked. YY)

[NOTE Summary

Moshe’s words, “°J78 7 R3 272 7YY (“Now may the power of my Lord be great”) are not just a request for
strength or intervention. According to Rashi—and echoed by Reb Pinchas—Moshe is invoking a specific
middah, a Divine attribute: erech apayim (slow to anger).

And what does Moshe mean by “as You have spoken, saying”? He is referring to God’s earlier promise—to be
patient not only with the righteous, but also with the wicked. Moshe is holding Hashem to His own word: “You
said You are slow to anger with everyone—even those who fail. So now, let that power be revealed.”

This plea is not based on merit, but on covenant. Not on Israel’s goodness, but on God’s own declared nature.
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[Practical Takeaway

already promised.

When praying or seeking Divine compassion, don’t be afraid to appeal to God’s own words. Reb Pinchas
reminds us that the deepest prayers come not just from our hearts—but from holding onto what God has

You don’t need to be perfect to be worthy of Divine patience. Hashem declared He is patient with both
righteous and wicked. That’s not a loophole—it’s a lifeline. And when you or others falter, this is your cry: “Let
Your patience shine—not because we deserve, but because You said You would.”

[n life, we can also mirror this trait: when people disappoint us, we too can recall our own promises—to be
[kind, to be forgiving—and let that be what defines our response. END NOTE]

Siman #321

And now, may the power of my Lord be great... (Num. 14:17).

T T) M3 TR 1D K3 9T A0YY).

For the order is: when the intellect is like a torrent of
water—because of the abundance of water, it rises upward, etc.

— o0 2713 N .0 NSYY PRI 78T °2
N T7y7 D07 oL

Therefore Moshe said: on the contrary—now, when there has been
a complete withdrawal of the intellect (histalkus hamoichin)—now
may it become great.

P00 ANV LAY — RPN YD T 727
R3 27 QY — 37 e,

And this is the explanation of the statement: “The son of David
does not come except in a generation that is entirely meritorious or
entirely guilty” (Sanhedrin 98a)—

WX OR2T 193Y 7972 RPN X2 N7 13 PR wART N
R ,1"X PITI0) 227) —

—for if they are guilty, then “may the power of Hashem be great.”

1103 X397 - D0 OX 3.

And regarding this one may offer a homiletical explanation: why
do we say “Hashiveinu” (Return us) twice (see Lamentations
5:21)?

DY 2 IR 17 ARPT MY W Ay N
TR N2 NirR) NWT)?

Because we are arguing: even if You have rejected us
greatly—"“Return us, Hashem...” etc.

— TRR 7Y ANORR X °2 :DiPR 22 DIy WK °
i3] 120

And this is also why it says “Nachamu, nachamu” (Comfort,
comfort)—twice.

DY "2 — M0 MW .

And this is the secret of nefilas apayim (falling on one’s face in
prayer)—see Perach Shoshanah, Gate of Nefilas Apayim, chapter
3.

N2°03 WY w2 1Y) 08K N2°0) DY Ti07 10N
3 PR D02K).

[Alternate version]

X o

And now, may the power of my Lord be great... (Num. 14:17)—a
large Yud.

N7 T — (17,777 N K3 9T AW
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For at first it is in constriction—and afterward it becomes a large
Yud.

N7 77 WY T2 0 ,0IRHYD NI 79002 0.

For sin results from the withdrawal of the intellect.

PIiRG MIPYNOI MR X7 XOOT °3.

And when one recites viduy (confession), it is like a torrent of
water—caused by pressure, like when something is blocked up
tightly:

mamR LB DY 03 RIT AT D RINY

—like a “nX 197 NI WT PR TR vy (Yid.): a clogged channel
that bursts open under pressure.

AR VR TR W TR TIR Y73y 3T 3.

Therefore, when one says viduy, he draws down the intellect upon
himself.

TR P2V TR KT — T MIRYD 1.

So too, whenever a person thinks forbidden thoughts, it is due to
withdrawal of intellect. And he says: “I have sinned, I have
transgressed, I have rebelled.”

— NIy niavmn 0i%Y) 07 2YIN oY (TR 12)
MY DRV NIRRT NIPYNRT Nnon RIT
Ny

And this is [the meaning of]: “And now may the power [of my
[Lord] be great...”

N 3 RY 9T ARV N

And this is what it means (Sanhedrin 98a): “In a generation that is
entirely guilty, the Messiah will come.”

TWR X3 — 200 1939 797 :(X 1% PIT3I0) 1.

[NOTE Summary

Reb Pinchas of Koretz explains that Moshe’s plea ‘i1 3 X3 773 71937” ("Now may the power of Hashem be
great') comes at the moment of total spiritual collapse—when the intellect (moychin) has entirely withdrawn.
Paradoxically, this descent creates the opening for the greatest spiritual revelation. Just as when water is
pressurized and forced through a narrow channel it bursts upward, so too, when the mind is constricted, the pleaj

for mercy and confession can cause an outburst of Divine light.

This is the meaning of the Talmudic statement: Mashiach will come in a generation that is entirely
meritorious—or entirely guilty. When the world is entirely guilty, that signals a total concealment of intellect
and Divine awareness. Precisely then, the deepest light can break through.

Similarly, the act of viduy (confession) is likened to the moment when a clogged pipe bursts—through sincere
confession, one draws the intellect back down upon himself. Even stray thoughts are the result of intellectual

withdrawal, which can be reversed through honest words of return

Powered By: ChassidusNow.com

13


http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Reb Pinchas of Koretz

Imrie Pinchas
Parshas Shlach

[Practical Takeaway

[END NOTE]

Don’t wait to feel holy or inspired before returning to Hashem. Precisely when you feel furthest—confused,
ashamed, spiritually blocked—is the moment you are most ready to awaken Divine compassion.

[f your mind feels dark and your heart dry, say “*nyws ,>n"my ,>nxvn” with honesty. That’s not spiritual
failure—it’s the release valve. In your smallest state, you can trigger the greatest light.

The plea “X3 273 7AYY” isn’t just Moshe’s—it’s yours, at the moment when everything else seems to have failed.

Siman #322

And now, may the power of my Lord be great (Num. 14:17).

1773 ,719) STR 11D K3 DT AOYY).

A large Yud. For in the place of smallness, there is hidden
greatness.

D2Y72 79T W W — Mavp oipn2 °3 N1 T

As in the verse: “It is a time of trouble for Yaakov, and from it he
shall be saved” (Jer. 30:7), and “From the blow itself comes the
healing.”

2 ) YUY A 2PV X0 Y NY T Y
07 TR0 ARsY A (.

As we see in the Three Weeks—we enter into smallness: from
Rosh Chodesh, even greater smallness, until we don’t eat even

poultry.

vh WTN WRARI LMEVRY 202 NIVIAYs A2 R
niy 23 1998 29I PRY TV, 0P mavp.

On the eve of Tishah B’Av, even greater smallness: we do not eat,
and at the concluding meal we sit on the ground and eat dust, “and
he grinds his teeth on gravel” (Lam. 3:16).

PRI PRV TY A0 MR — X2 AYWH 1WN
19Y 1°291R] PIRT 7Y TV NRoonT A7veR N
10,3 12°R) IV YR 0 ).

And on Tishah B’ Av itself—very great smallness: we sit on the
eround and weep, and we go to the graves until we feel entirely
insignificant (see Shulchan Aruch O.C. 559:10).

DY PAYPY,TRY 77973 MA0R — A%Y 282 AYwN
WA PRY TY NIN2RT 7Y PRI oI vng
0PN IR VW) TRIRDY 1°2W).

And from within this smallness comes greatness—that Mashiach
is born on Tishah B’Av (see Eichah Rabbah 1:51).

YYD mwn T29Y L0973 W — 1o Mawpa 7inm
R"3,X 727 19°K) 2X3).

And therefore, with the spies—through whom Tishah B’Av was
established (Sanhedrin 104b)—Moshe said: “May the power [of
Hashem] be great,” with a specifically enlarged Yud.

2R YYD APY a7 YYY — 0093m2 797

NPIT 031
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[NOTE Summary:

Reb Pinchas of Koretz teaches that the phrase “i1 i3 83 973 19¥)” contains a hidden Yud rabbasi—a large
'Yud—hinting that where there is the greatest katnus (smallness), hidden gadlus (greatness) lies. Just as a deep
wound contains the potential for healing, so too, in the lowest moments, the greatest light is born.

He draws a parallel between this verse and the spiritual pattern of the Three Weeks leading up to Tishah B’ Av.
Each stage reflects deeper descent: from limiting pleasure, to abstaining from meat and wine, to mourning with
ash and silence on the ground. On Tishah B’ Av itself, the descent is complete—grief, brokenness, a sense of
being nothing.

Yet, precisely from this ultimate katnus, greatness is born: Mashiach himself, the symbol of redemption and
light, is said to be born on Tishah B’ Av. Therefore, Moshe’s request for Divine greatness comes not despite the
fall of the generation—but because of it. The Yud, the smallest letter, is enlarged, revealing hidden Divine
strength in the place of collapse.

[Practical Takeaway

The greatest spiritual breakthroughs come from the lowest emotional places. When you feel distant,
diminished, or broken—don’t assume you’ve failed. That smallness may be the very moment when redemption
begins.

Even when your “meal” is dust and gravel, when your prayers feel dry, when you sit in silence—weeping or
numb—something vast is being prepared in the hidden spaces. In life’s Tishah B’ Avs, whisper with Moshe:
X1 97 ).

[t is not in your strength that greatness is born—it’s in your surrender. The large Yud is already there, waiting to
emerge. END NOTE]

Siman #323

[In this wilderness they shall be consumed, and there they shall

. 7179 ,719) AN AW MY 71T 2TRR).
die (Num. 14:35). ,711%) W) B WA AT N2TRI)

The Rav of Shpitovka said in the name of the Rav, may his
memory be for a blessing: “Bamidbar” (in the wilderness) is a
term for dibbur (speech).

1277 277 QW3 179P RPNILDYTN 277 MR
7927 1YY X "2,

[“Yitamu” (they shall be consumed) is from the root “tam” " e e e e
L 71272 173y niIph oy ,"on" 1wty "nm.
complete, pure), for one can acquire his world through speech. ' ‘ ' '

And conversely: “and there they shall die”—through evil speech. Q°y7 22327 770y " ag" 1972 19).
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Not only through /ashon hara (slander) and the like, but even idle

.. . 0°927 375K RPN L1712 XYY v7 737 van KO
words—one transgresses both a positive and negative TR '

ipyn X9 apya 221y — 172 vy o3,

commandment,
as it says in the Midrash (Yalkut Shimoni): “All things are QYN 0°7277 29" (VR vIPDY) WTH2 ROORTI
wearisome; no man can utter them” (Koheles 1:8). LR N2ap) "2T7 whR D1 KY).

And the words “1n*” (they shall be consumed) and “n%>” (they

. N "IN "ma" niam,
shall die) are equal— T Ry MenYt nan

for with just a small vowel change, it can become the opposite. 7937 N7 212 — NOX 7I0R AN 03,

Alternate version: MR RIVI:

“In this wilderness they shall be consumed, and there they shall

: 779 ,77) AN DY) MR 717 12723).
dle” (Num. 14:35)' ) T T - - 1‘7.--)

In dibbur (speech)—“yitamu” is from the root “tam,” meaning o — av g "on" 1wt "np — 11273
wholesome and upright. Yet death lies there as well. 12703,
For one whose wisdom exceeds his deeds, a wind comes and NIaR) IMRIYY 70 AR2 — PRyRn 72170 INn20 0D
uproots him (see Avos 3:17). T 3).
For Hashem is the root of all roots, and man is a tree of the field, TY IR, DWW 92 W RIT 9102 WiTRa 0D
and speech is like branches— o°93y 07 — 0°277) LAY,

and the wind that comes forth from the wings of the lungs—that is
the ruach memalela (the speaking spirit), etc.

£ (I=ls

[NOTE Summary:

Reb Pinchas of Koretz offers a layered, mystical interpretation of the verse “nn? oy »n> 717 727227 (“In this
wilderness they shall be consumed, and there they shall die””). He notes that “272” (wilderness) also means
dibbur—speech. Thus, the verse alludes to how human speech itself can bring either spiritual completion or
destruction.

The word “amn>” is linked to fam—wholesomeness or innocence—implying that through refined speech, one
can reach spiritual completeness and even “acquire his world.” But the very next words—*“1n»? o (“there they
shall die”’)—warn that speech can also lead to spiritual ruin, especially when used for harmful or idle purposes.

Even words that seem harmless—divrei beteilim (idle chatter)}—carry weight. The Midrash teaches that one
who engages in excessive speech violates both positive and negative commandments. The similarity between
“1n°” and “nn>” (differing only by a small vowel sound) underscores how quickly and subtly speech can flip
from holy to harmful.

An alternate version expands this idea by comparing humans to trees: Hashem is the root, the person is the
trunk, and speech is the branches. The ruach memalela—the soul’s breath expressed in speech—can build or
uproot depending on its alignment with action. If a person’s words exceed his deeds, the wind itself may topple
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him, as the Mishnah says: “If one’s wisdom exceeds his deeds, a wind will uproot him.”

[Practical Takeaway

Speech is never neutral. Every word shapes your inner world and spiritual future. Just as a small vowel can turn
[‘completion” into “destruction,” a small careless word can do real damage—and a sincere, honest word can
build eternity.

Use your breath—your ruach memalela—to connect, to pray, to learn, to heal. Even silence can be powerful
when it protects you from empty speech. Don’t underestimate the spiritual weight of your conversations, jokes,
or stray comments.

The next time you feel your words slipping into distraction, sarcasm, or complaint, remember: in the “midbar”
of speech, you can either be tam—wholesome—or, God forbid, descend into mitah—spiritual numbness.
Choose your words like you’re planting branches on your Tree of Life. END NOTE]

Siman #324
[In this wilderness they shall be consumed (Num. 14:35). 719 ,7119) 1ANY A1 N23TR2).

“Yitamu” (they shall be consumed) is an expression of “tam” and Mt s
. : nmnn "op" 1.
temimus (wholeness and innocence). '

And it also contains the letters of “yamusu” (they shall die), " nNIX 12 03 U,

for life and death are in the power of the tongue (Prov. 18:21). X2 ,n"™ Hwin) 1WYT 722 Nyem 00d 0d).

And “bamidbar” (in the wilderness) is an expression of dibbur

27 13w "27R2M,
speech), fad™]

for if one learns Torah /ishmah (for its own sake), it is for him an . W .
.. . 00 00 17 X7 — pw A7 i ax 3,
elixir of life, ‘

and if he learns not lishmah, it is for him an elixir of death (Yoma ,('2,27Y Rni*) N 0o 9 RO — v KoY ox)
72b)—this very Torah. ANXY NXTI 770
And as our Sages said (Zevachim 23a): two who ate their Pesach TIRY 203 ('R ,2"D 0Omar) 2" 1IRY 1
offering— 177709 —

one for the sake of the mitzvah of eating the Pesach—he fulfilled

i ¥ — 103 N2°2X DU TN,
his obligation; : { Qw7 T

TT

and one for the sake of gross eating—he did not fulfill [his

. o . N2 22 KY? XD — 1193 779K avY TN
obligation] and is liable to kareis. T s TE o e

And “Pesacheihen” (their Pesach) is “peh sach”—an expression of

h 27 137 — "no 19" K17 "y7enee.
speech.
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“Two who ate” is an expression of union (zivug), as in “the bread
that he eats” (Gen. 39:6).

"R anpa” 107 2y LM TR — "INy oy
N,0" PYRI) "I RI).

“She has eaten and wiped her mouth” (Prov. 30:20),

"3 5 90n) "D AN 173K),

for there are unions through the mouth.

n93 DO W2 3.

And when one learns lishmah, he returns the letters face-to-face
and brings forth birth,

TPy 003192 0038 NPNIRG T — YR TIYYN
T,

and he can create new Torah insights (chiddushim).

DY WIE 221

Therefore Rabbi Meir said (Avos 6:1), “One who learns Torah
/ishmah becomes like a gushing spring,”

TR 1A TRia (R ) NIAR) R *27 MR 127
2307 12903 APyl

for Above, when one returns the letters face-to-face, it creates
unions... without end.

DO D°WY1 — 0°192 0719 IR OX — 79yn? 3
YRR TR Y

IAnd this is lishmah—for the sake of the letters themselves, that
one may return them face-to-face.

IgaY 22y %Y NINIRG oY — anwh 3
D°193 D12 10K

And this is the one who ate for the sake of “gross eating”—an
expression of arrogance,

M7 M0 1Y — 1193 172X oW 2Ry 1N,

thinking himself able to learn. Therefore he did not fulfill and it
became for him an elixir of death—also the letters of “yitamu.”

0o 17 Pipyn XY KD 127 — TI%% P Aniw
" nPDIN 19703 — M.

But one who learns lishmah, he merits many things—

1277 01277 11 — MWy Triva 9K,

for in one moment are born myriads upon myriads of souls and
angels Above.

iy N2 0°0%% 928 0°779 TN Y312 °
M7yn7 DKM,

And because he asks questions and answers them, he returns the
letters face-to-face and brings forth birth.

NPNIRG TR KT — 0¥ NPYR TWRRY 2350
77737 ey 0092 ol

And likewise in prayer—when one prays with kavanah (intention),

73322 27900y — 17902 1),

he returns the letters face-to-face, and all is made in a single
moment: pregnancy, nursing, and intellect,

Va2 737 71 ,0°192 0719 NPNING IR XN
TR AR Ay — Y,

for it ascends above time—Ilike a dream in which a person
experiences months in a moment.

2 2 070W 01on a2 Y7 2 19Ye X2 0
D3N3 NI NN MY 9272 PRI

So too with Torah and prayer—it can all happen in a single
moment.

708 Y372 933 naY 210 — a%0n 7R ).

Therefore, we go to greet one’s teacher on the festival (Rosh
Hashanah 16b),

1" WD 1) 2372 921739 °3RT7 171 197)
2),

for on Yom Tov one reaches a state of “face,” and when he comes
to his teacher, it becomes face-to-face, etc.

— 27 ¥R X2y 0719 9297 X2 —2jv o2 3

"1 07392 39 APl
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And this is why Rabbi Chanina ben Dosa said: “If my prayer flows
fluently from my mouth, I know it will be answered” (Berachos
34b).

"TiZaN T DN IR KO 13 8P 21 W7 A
2,7"7 N1372) RDIMY XY 1Y YTV — 92).

“Shegura” (fluent) is like “goren agulah” (a circular threshing
floor), as in the Sanhedrin sat in a semicircle (Sanhedrin 36b).

"PIPITII0 STIT Y - "Ny 1 1 ny

[f he returned the letters face-to-face and surrounded the sick with
the words of prayer, he knew the person would live.

¥ TWR 1 00192 0013 NPNIRG TN M X
Y7 M — 77907 Y 00277 1 7R%RR A7inT

Ty
And this is what they said (Eiruvin 54a): “This world is like a X197 922 R92Y ORa" (R L7 P21W) MY N
wedding feast,” ",

for in offerings and pesukei dezimrah there is music, and then
Shema 1s unification,

T2 XY, W] 772 N — RRIT "RI09) NNIRTRR 2
TN R — YW PN,

and then one links redemption to prayer.

17907 TR TR0 72 M)

For when praying in a group of ten, it causes unification, etc.,

i3] T APyl — AwYa 1ennY3 3,

for redemption is the yesod (foundation), and prayer is malchus,
etc.

i3 NI27R — 9903 , 7107 R°7 PING 03.

And the rest I forgot.)

(CAPAY WED).

One can also explain that “shegura” means “sent”—if the prayer is
sent through me.

77903 OX NP TR - "Ryt W v Tiv
TR Y K.

For “Whoever slays this snake, they give him the king’s
daughter”—this is prayer (Tikkunei Zohar 29b).

"RIPNT RA2 A7 1T — RWTORT? 0RT IRA" 0D
2,0"3 737 PPA) RNIPY R ).

For a person cannot take prayer for himself unless they give him
the king’s daughter.

Y2 P DX NP — Yy AR? 71) DN TR 3
2707 XOI2.

And this is “I pleaded with Hashem at that time, saying” (Deut.
3:23)—

L"D )3 00127) "R RO DY 098 N1 )

at the time when [ am able to speak, that is when I plead.

Tnn "3 18 — Tf? 9157 1y nya.

And this is “You began...” (Deut. 3:24), and the matter is
understood.

2771,(7"2 ,3 0°137) "niPng ApR" A,
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[NOTE: Summary

The verse “1n° 7177 12722” (“In this wilderness they shall be consumed”) is reinterpreted by Reb Pinchas as a
meditation on speech. The word bamidbar hints at dibbur (speech), and yitamu is related to both tam
wholesomeness) and yamusu (they shall die). From this, he explains that life and death truly reside in the
power of the tongue.

[f one uses speech to learn Torah /ishmah, that Torah becomes an elixir of life. If one learns out of arrogance or
self-serving motives, that same Torah becomes poison. Similarly, the Pesach offering—peh sach, the “mouth
that speaks”—depends entirely on intention. Two people may perform the same action, but one births holiness
and the other brings spiritual death.

Learning /ishmah is likened to a divine union: returning letters panim el panim (face-to-face), which causes
spiritual “births” of souls and angels above. The same applies to prayer. When one prays with kavanah, one
aligns the letters face-to-face, generating spiritual gestation, nourishment, and intellect in a timeless
realm—just as in dreams, where months pass in moments.

This is why Rabbi Chanina ben Dosa said that if his prayer was “shgura” (fluent), he knew it would be
accepted. This fluency reflects inner alignment—Iike the semicircle of the Sanhedrin—where speech becomes
a vessel that surrounds the sick with healing light.

Finally, he concludes that no one can “take” prayer unless it is given—one must be worthy of the King’s
daughter. Hence, Moshe prays only when he is permitted to speak: “InR? ¥ nya 71 %X 1InNRY"—“at that time,”
when speech is available and worthy, “I beseech.”

[Practical Takeaway

[Your speech is not a small thing—it is the very engine of spiritual creation or destruction. Every time you open
your mouth to learn, pray, or speak, you are either building eternal light or wasting the breath of life.

[earn Torah /ishmah—not to impress, prove, or possess—but for the sake of the holy letters themselves. Pray
with kavanah, not rushing, but seeking alignment between what you say and who you are.

Even when words feel dry or routine, know this: one moment of true speech—one word spoken face-to-face
with its source—can create worlds, heal souls, and summon angels.

Chassidic Story

Reb Pinchas of Koretz once observed a student praying quickly and fluently. The student beamed afterward,
saying, “Rebbe, | had no mistakes today. Every word flowed!”

Reb Pinchas responded gently, “But did the words see you?”
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The student looked puzzled.

“Words are living things,” Reb Pinchas continued. “They only take

face—is like the kiss of life.”

discourse. END NOTE]

flight when their speaker is facing them. A

word spoken without presence is like a child born without breath. But a word said panim el panim—face to

He paused, then added, “The Torah says, bamidbar hazeh yitamu—in the desert of words, you can be
consumed. But also: you can become tam, whole. Choose wisely which you speak.”

Source: Teachings of Reb Pinchas of Koretz, adapted from oral tradition and Midrashic motifs cited in the

Siman #325

[In the name of the Rav, of blessed memory: Those princes who
did not speak lashon hara (evil speech) became kings over
their tribes.

D77 1wy 127 XYW 208w anin bt 217 aws
DO37R DIPVIWR N —

From Kalev, that is from Yehudah, came the kings of the House of
David.

TIT M2 2270 Y — AT W7 ,2790.

And from the tribe of Ephraim came the kings of the Ten
Tribes— Yerovam, etc.

i3 DY [DUIWT DY D70 — 09K LR

And he said, it seems to me this is how the Rav of blessed memory
concluded:

2T 207 010 TIY % TR ,TONY:

Only because Yehoshua did not exert himself personally, but rather
Moshe prayed on his behalf—

22907 AYn P ,in%ya MY X5 YWY 19
i'f;{; =

therefore his tribe did not produce a lasting kingship.

D77 Ny Mo Juawn Ry XD 197,

But Kalev, who exerted himself, from his tribe came the kings of
the House of David—a kingdom that endures forever.

TIP3 7270 0w R — WYY MY 329)
7V7 n7niva noon.

And he, of blessed memory, said a rationale: for speech is the
aspect of malchus—the mouth (see Tikkunei Zohar 10b).

:NID7R NPT RIT — 2T 9 1R20 2T RIT MK
1,7 731 Pp°n) 19).

Therefore, since they guarded their speech, they merited kingship.

n10%n? 107 — 0T IMBY 197,197
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[NOTE: Summary
eb Pinchas of Koretz teaches that the tribal princes who refrained from speaking lashon hara during the
pisode of the spies were later rewarded with royal descendants. From Kalev of the tribe of Yehudah came the
ternal dynasty of King David. From the tribe of Ephraim, represented by Yehoshua, came the kings of the
orthern Kingdom, such as Yerovam.

owever, there is a striking distinction: Yehoshua's royal line did not endure, while Kalev’s did. Why? The

nswer lies in effort and speech. Yehoshua was protected from sin by Moshe’s prayer, not through his own
ctive resistance. In contrast, Kalev exerted himself personally to speak up against the spies. That personal
xertion, specifically in speech, became the root of eternal kingship.

Speech, explains Reb Pinchas, is the very essence of malchus (kingship). Just as the mouth gives expression to
idden thoughts, kingship is the expression of hidden Divine will in the world. Those who guard and sanctify
heir speech are worthy of channeling kingship. Thus, because Kalev used his words with holiness and courage,
e merited to found the dynasty that will ultimately lead to Mashiach.

ractical Takeaway

Words shape royalty—not just in others, but in yourself. When you speak with restraint, truth, and
courage—especially in moments of pressure—you align yourself with the Divine trait of malchus. It is not the
cleverest, strongest, or most protected who earn enduring influence, but those who speak with responsibility
and integrity.

Don’t wait for someone to pray on your behalf—take initiative. When facing moral tests, speak up like Kalev.
Guard your tongue like royalty. Every word may be planting the seed of a future that endures forever. END
NOTE]

Siman #326
[Two Messiahs will come from the tribes that did not have spies 273 7o NDW 200auT 18 IR PR 10
tfamong them. 293,

Mashiach ben David, from Yehudah, came from Kalev ben '
TR 13 279 W — AR TIT 1R TR

Yefuneh.
And Mashiach ben Yosef, from Ephraim, [came] from Yehoshua . , ,

. 1172 yWinon [770] — 07198n A01 12 mwn.
bln Nun. . TT T 5 T
Therefore, the miracle of Purim came through Mordechai the Jew, MIRT — TND 22770 °T) %Y 028 01 103 197
who came from Yehudah, as our Sages said (Megillah 12b), '2,2" 7903) 2" 1MRY 13 ,7730),
and [that miracle] will not be nullified. 79032 17 X9

And the miracle of Chanukah came through the Hasmoneans, who | vwn 02153 20w 2oX33n%n0 *70 2¥ 723 172117 o)
were priests from the tribe of Levi— N7 —
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who also did not have any spies from among them. 0°%37n 0gn 1 K7 19 DAY,
And [that miracle] also will not be nullified. 1702 KO
[NOTE: Summary
Reb Pinchas of Koretz reveals a hidden connection between the story of the spies and the ultimate redemption.
Only three tribes did not participate in the sin of the spies: Yehudah (via Kalev), Ephraim (via Yehoshua), and
Levi. From these tribes, says Reb Pinchas, come the two Messiahs: Mashiach ben David from Kalev/Yehudah
and Mashiach ben Yosef from Yehoshua/Ephraim. Levi, too, merits eternal influence through the
Chashmonaim (Hasmoneans).

Because of their purity in speech and deed during the episode of the spies, these tribes became vessels for
miracles that will never be nullified. The miracle of Purim, led by Mordechai the Yehudi (from Yehudah), and
the miracle of Chanukah, led by the Chashmonaim (from Levi), both trace their spiritual endurance to the
unwavering loyalty of these tribes.

The implication is profound: national redemption and enduring miracles do not emerge from tribal power or
status, but from faithfulness and restraint in critical moments—particularly in resisting slander and fear, as the
spies failed to do.

[Practical Takeaway

Enduring light is born not from dramatic power, but from quiet loyalty in dark times. When others spoke
negatively, Kalev, Yehoshua, and Levi stood firm—and from them came not just survival, but redemption.

[f you want your actions to matter forever, be among those who speak truth when it’s risky and stay silent when
speech would betray faith. Every time you refrain from cynicism or stand against communal despair, you echo
their strength—and you plant seeds of eternal light.

Purim and Chanukah were not random miracles; they were planted in the desert, by those who kept faith when
others faltered. END NOTE]

Siman #327

The princes who went to be spies— 2o937% NN 1LY 2T —
their names are not arranged according to the order of the flags, 0°7377 1792 X2 PN
nor according to the order of their genealogies. aniToin 7793 X9

And this is like what is written in Parshat Devarim (Deuteronomy " : .
2" ,X) 0™37 NW193 2AN3Y 77 7Y XT):

1:22),

“And all of you approached me...” "03%3 *9% 127PM",
Rashi explains: in confusion. X>2127y2 »"wn Us.
And here too it is written in this way. 92 2102 72 03 INI).
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[NOTE: Summary

order of birth.

division, the natural Divine order is disturbed.

[Practical Takeaway

than clarity, purpose, and humility—it’s often a warning sign.

approached the mission—with inner confusion.

stepping forward with clarity or noise?

Reb Pinchas of Koretz notes a subtle but significant detail: when the names of the twelve spies are listed, they
do not follow the expected order—neither the formation of the tribal banners (degolim) nor the chronological

This mirrors the verse in Devarim (1:22): “And all of you approached me... ", which Rashi explains to mean

“in confusion” (b arvuvya). In both cases, disorder in sequence hints at a deeper spiritual disarray.

The irregular listing of the spies is not a random inconsistency. It reflects the breakdown of hierarchy, unity,
and purpose—a chaotic approach to a sacred mission. When people act out of fear, personal agenda, or

Watch for the signs of disorder in intention. When things begin with confusion, ego, or competition—rather

The sin of the spies began long before their slander; it began in how they were chosen and how they

Before you embark on any important task, ask: is my inner “order” aligned? Are my motives clear? Am I

Even the greatest can fail when confusion leads the way. END NOTE]

Siman #328

""The eyes of the congregation' (Numbers 15:24).

7''5 0" 927R2) ATV V).

[n the name of the Rav, of blessed memory:

"1 177 0W3 —

"The eyes of the congregation" refers to those who have eyes to
see the hidden light,

"NIXT? DY 07 WY NI 0D - "nTya py
1137 TIR2

from one end of the world to the other.

inio Ty 0Yivia Aien.

Therefore, the righteous were able to do great things and create
new customs,

D73 D071 Do NIy oop TR 19 - 197
D°wTn,

because they saw what was pleasing before Hashem.

Ny °397 11¥77 RITY 70 18702,

But we, who do not have [such] eyes,

DOy 917 PRY — 31718 238

it is forbidden for us to create anything new—

3731 D27 0 WInH M7 DI0K,

only to follow the path of the Shulchan Aruch

TW IR I772 727 )

and in the footsteps of the holy early tzaddikim.

DViTRI DR TR "RV,
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[NOTE: Summary

obedience and faithfulness are our only secure guide.

[Practical Takeaway

to the other—then follow those who did.

Reb Pinchas of Koretz, commenting on the phrase "77v77 °1°¥" (“the eyes of the congregation™), teaches that this
refers to the great tzaddikim—those rare individuals whose spiritual sight allows them to see the hidden Divine
light from one end of the world to the other. Because of their elevated vision, such tzaddikim were able to
establish new practices or customs that were truly pleasing to Hashem.

However, he warns: we who lack this spiritual sight must not innovate. Without the clarity that comes from
Divine vision, we risk stepping outside of God’s will. Our role is not to create but to follow—the path of
halacha in the Shulchan Aruch, and the traditions established by the early, saintly tzaddikim.

This is a call for humility: spiritual leadership must be based on spiritual vision. Where that vision is absent,

[n an age of opinions and spiritual creativity, this teaching reminds us: not every innovation is sacred. Unless
one sees with holy eyes, one must tread carefully. If you are not a tzaddik who sees from one end of the world

Don’t build new altars. Build upon the solid ground already laid by the great sages before us. Walking in the
footsteps of the righteous, with humility and care, is itself a path of greatness. END NOTE]

Siman #329

Llln the haftarah: “And Joshua sent two men as spies secretly...
nd they came to the house of a harlot woman and lay there.
And it was told to the king of Jericho, saying: Behold, men
have come here from the children of Israel...” (Joshua 2:1-2).

293 DOWIN DY "N PRI AWM uDna
STRR 23 29T TN O3 IN2N " W

P12 7137 IND DOWIN 737 KRG im0 770 MmN
2R ,2 YRITY) A1 DRR).

From the mouth of Rabbi Nosson Ne'eman of our community
[Bershad],

TY2] UN2IRT 1283 101 027 98],

who heard from the Rav, Rabbi Shlomo of Heisin,

2"1 [Pooan] Aoy °21 277 *on vy,

who told it to Rabbi Yaakov Shimon z”1, son of the Rav z”’1—

"1 27712 2" 1Ry 3Py 37 277 Ry

that the difficulty is: how did they know, already that night, that
spies had come?

7207 WY 12122 9D W, TN RT?

After all, they came quietly, like potters, as Rashi writes.

"3 NY 03,177 3 LRY3I N2 KO

And he answered: It is written (Joshua 5:1),

K, YWIT) ROPRT 7 °0):

“No spirit remained in any man...”—and Rashi explains:

MY WY LUK M TV R XO:

even to lie with a woman. See there.

oY Py WK QY 29U 199K.
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This shows that the desire was completely nullified from them. MNAY MRAT 0on P0AY — RNl

Therefore, when it was heard that some men had come to the

73T N2 DOWIR INIY WHYY 112 -
house of the harlot, IT0 737 DWIR NQY WRTY 11721

they said in their hearts: Who could still have any desire at all? 9922 MRA 7Y 2 WY A7 R3O 10272 1mN?
[t must be they are from the Children of Israel, PRI *32m 07 — 072 Y,
and they have come as spies. Understand this well. P17 .IR2 9377,
And Rabbi Yaakov Shimon z”1 told him that he also heard this L e o :

) RIT 03 — "1 Tivew 2Py 027 277 12 R
teaching ' ' i '
from his father, the Rav z”l. "1 277 VaRn 71 127 ynv.

[NOTE: Summary

The verse describes how Joshua sent two men to spy on Jericho, and they entered the house of
Rahav, a known harlot. The king of Jericho is informed that very night that Israelite spies have
come. A puzzling question arises: how did the people of Jericho know so quickly who they were,
especially since the spies came secretly “like potters,” as Rashi explains?

Reb Shlomo of Heisin (as transmitted by Reb Yaakov Shimon and his father) offers a striking
interpretation. The Talmud (Sotah 36b) says that after hearing of Israel’s miracles, the fear of
them was so overwhelming that “no spirit remained in any man”—even their natural desires
were extinguished.

So when it became known that two men had entered the house of a harlot—despite the
paralyzing fear that gripped the land—people instinctively knew: these are not Canaanites. No
one from among us could act so boldly. These men must be from Israel, and they must be spies.

The act of going to Rahav’s house—understood on the surface as something compromising—is
actually what preserved their cover, while paradoxically revealing their identity through their
very difference. Their presence was too holy, too unnatural, too fearless not to be noticed.

Practical Takeaway

Sometimes holiness reveals itself not through what is said or done, but through what others
intuitively sense. The presence of true sanctity disturbs spiritual apathy. Even in silence, a
tzaddik’s presence shifts the atmosphere.

Likewise, fear can be so dominant in a society that anyone who moves with courage stands out
instantly. But courage born from emunah (faith) has a particular signature: it makes no noise, but
it shakes the world.

Ask yourself: Do your movements reflect sacred fearlessness or social conformity? Do you live
in such a way that your spiritual difference is felt, even when unspoken?
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When you walk with Hashem, you may be hidden from the eye—but never from the soul.

Chassidic Story

Reb Pinchas of Koretz once hosted a mysterious visitor on a stormy night. The man was quiet,
unassuming, barely speaking a word. After he left, the Rebbe’s students asked, “Who was he?”

Reb Pinchas smiled and said, “Did you not feel the change in the room? The air became clearer,
the darkness thinner. He was one of those who doesn’t need to speak to be heard.”

Then he added, “Like the spies of Yehoshua—when holiness walks quietly, even the walls
recognize it.”

Source: Oral tradition from Reb Shlomo of Heisin via Reb Yaakov Shimon, as recorded in the
teachings of Reb Pinchas of Koretz. END NOTE]
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