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Introduction​

This profound philosophical discourse by the Maharal of Prague seeks to provide irrefutable proofs that the 
Torah is from Heaven ( מַיםִ מִן תּוֹרָה הַשָּׁ ). The Maharal, living in 16th-century Prague and widely regarded as 
one of Judaism's most profound thinkers, presents a sweeping argument built on metaphysics, human nature, 

Divine order, and rational necessity. Through a twelve-stage development of man (drawn from Sanhedrin 38b), 
followed by philosophical demonstration and theological reasoning, the Maharal shows that Torah must be 

Divine and not human invention. This ISPC unpacks that journey — from the creation of man, to the origin of 
the Torah, to the implications of Divine wisdom entering our world. 

הַתּוֹרָה הוֹכָחוֹת מַיםִ מִן שֶׁ הַשָּׁ ​
Proofs that the Torah is from Heaven 

Men of investigative intellect, who follow their own reason — 
and these are the sages of the nations called philosophers — 
seek to be clever about reality and its structure, imagining they 
have grasped the truth. 

ים  כְלָם אַחַר הַהוֹלְכִים לֵב, חִקְרֵי אֲנשִׁ מֵעַצְמָם, שִׁ  
ילוֹסוֹפִים, הַנִּקְרָאִים הָאֻמּוֹת חַכְמֵי וְהֵם רוֹצִים פִּ  

לוֹ, וּבַסֵדֶר הַמְצִיאוּת עַל לְהִתְחַכֵּם ידְַמּוּ שָׁ עָמְדוּ שֶׁ שֶׁ  
הָאֱמֶת עַל . 

But they erred and strayed far; they did not know and did not 
understand, they walk in darkness. 

כָה יבִָינוּ, וְלֹא ידְָעוּ לֹא רָחֲקוּ, סָכְלוּ וְהֵם  חֲשֵׁ בַּ  
 .יתְִהַלָכוּ

For had they given heart to know, they would have 
acknowledged this root — the foundation that the Torah is from 
Heaven — and they would have emerged from their darkness 
and obscurity. 

אִם  הוֹדָאָה נוֹתְניִם הָיוּ לָדַעַת, לֵב נוֹתְניִם הָיוּ שָׁ  
מַיםִ, מִן תּוֹרָה יסְוֹד – זהֶ לְשׁרֶשׁ יוֹצְאִים וְהָיוּ הַשָּׁ  

כָתָם מֵאֲפֵלָתָם וּמֵחֶשְׁ . 

For this essence — that the Torah is from Heaven — when a 
person removes the filthy, soiled garments and purifies his 
thought, he will then arrive at clarity with demonstrative proof 
that it is impossible except that the Torah is from Heaven. 

י  הוּא זהֶ עֵקֶר כִּ מַיםִ, מִן תּוֹרָה שֶׁ ר הַשָּׁ אֲשֶׁ הָאָדָם כַּ  
יט גָדִים יפְַשִׁ אֲזיַ רַעְיוֹנוֹ, וִיטַהֵר הָרָעוֹת, הַצוֹאִים בְּ  
י חוֹתֵךְ, בְּמוֹפֵת הַבֵּרוּר עַל יעֲַמדֹ ר אִי כִּ רַק אֶפְשָׁ  

הַתּוֹרָה מַיםִ מִן שֶׁ הַשָּׁ . 

And behold, these very people — when they would investigate 
the existence of the First Cause — would bring demonstrative 
proof for the existence of the First Cause who arranges all 
things, based on the visible existence of the creations, their 
good order, and the uprightness of their function. 

ים אֵלּוּ וְהִנֵּה  עַצְמָם, הָאֲנשִׁ ר בְּ אֲשֶׁ עַל חוֹקְרִים הָיוּ כַּ  
חוֹתֵךְ מוֹפֵת מְבִיאִים הָיוּ הָרִאשׁוֹנהָ, הַסְבָּה מְצִיאוּת  

בָּה מְצִיאוּת עַל ר הָרִאשׁוֹנהָ הַמִּ נּוּ מְסַדָּ כֹּל, מִמֶּ ה הַ בַּמָּ  
נִּרְאֶה נִּמְצָאִים שֶׁ ר סִדְרָם טוּב בַּ עֲלָם וְישֶׁ פָּ . 

And all things that are visible to the eye — all are in wondrous 
wisdom, and such a thing cannot be by chance, for chance does 
not persist nor is it abundant. 

בָרִים וְכָל  ר הַדְּ כֹּל לָעֵיןִ, נרְִאוּ אֲשֶׁ חָכְמָה הַ נפְִלָאָה. בְּ  
ר אִי זהֶ וְדָבָר יִּהְיהֶ אֶפְשָׁ מִקְרָה, שֶׁ י בְּ קְרָה כִּ לֹא הַמִּ  

הַרְבֵּה וְאֵינוֹ יתְַמִיד . 
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But when we see in all of existence such order and wisdom, 
they concluded by demonstrative proof that it is impossible 
except that it be from an Organizer who brings everything into 
being — He is the God who arranged everything with His 
wisdom and created everything with His understanding. 

ר אֲבָל  אֲשֶׁ כָל נרְִאֶה כַּ לָּם הַנִּמְצָאִים בְּ דֶר כַּ הַסֵּ  
אִי חוֹתֵךְ בְּמוֹפַת גָּזרְוּ וְהַחָכְמָה, ר שָׁ לֹא אֶפְשָׁ יהְִיהֶ שָׁ  

ר רַק זהֶ כֹּל, מַמְצִיא מִמְסַדַּ ר הָאֵל הוּא הַ ר אֲשֶׁ סִדַּ  
כֹּל חָכְמָתוֹ, הַ כֹּל וּבָרָא בְּ תְבוּנתָוֹ הַ בִּ . 

Now let us ask them: since they admit to two things — one, that 
all existence is ordered; and two, that it is not reasonable to say 
that the existence of the world and its good order came about by 
mere chance, for chance is not constant and not very abundant 
— and yet all of existence, with all its multitude, is ordered and 
stands consistently in its order — therefore the order of 
existence could not have occurred by chance. 

ה  אֵל וּמֵעַתָּ הֵם אַחַר לָהֶם, נשְׁ ניֵ מוֹדִים שֶׁ דְבָרִים; בִּשְׁ  
כָּל – הָאֶחָד ר. הַמְצִיאוּת שֶׁ ניִ מְסַדָּ אֵין – וְהַשֵׁ רָאוּי שֶׁ  
יהְִיהֶ לוֹמַר מִקְרֶה סִדְרוֹ וְטוּב הָעוֹלָם מְצִיאוּת שֶׁ בְּ  
י קָרָה, קְרָה כִּ מִיד אֵינוֹ הַמִּ וְכָל מְאדֹ, רַב וְאֵינוֹ תָּ  

רִים הֵם רִבּוּיםָ עַם הַנִּמְצָאִים מִיד וְעוֹמְדִים מְסַדָּ תָּ  
סִדְרָם; מִקְרָה אֵינוֹ הַנִּמְצָאִים סֵדֶר וּלְפִיכָךְ כְּ קָרָה בְּ . 

Now let us ask them: if in the world there is murder, adultery, 
shame, and violence — can it be said that this is an upright, 
ordered reality? Clearly, this cannot be called order in 
uprightness. 

אֵל וְהִנֵּה  וְהַנָּאוּף הָרְצִיחָה בָּעוֹלָם הָיהָ אִם לָהֶם, נשְׁ  
ר מְצִיאוּת זהֶ הָיהָ אִם וְהֶחָמָס, וְהַגָּאֵל ר, ישֶׁ הֲרֵי מְסַדָּ  
בָר ר אִי הַזֶּה הַדָּ בָר לוֹמַר אֶפְשָׁ דָּ ר הוּא זהֶ שֶׁ מְסַדָּ  
ר  .בִּישֶׁ

And if one says the Torah is not from Heaven, but rather is 
from man’s intellect and reason, and he grasps that murder and 
adultery are not appropriate in the world — it is clear that any 
wisdom and understanding which a person acquires on his own 
is a matter of chance: it is possible he will understand, or 
possible he will not, and remain in potential only. 

י נאֹמַר וְאִם  מַיםִ, מִן הַתּוֹרָה אֵין כִּ כֶל הוּא רַק הַשָּׁ שַׁ  
עְתּוֹ, הָאָדָם יג וְהוּא וּמִדַּ אֵין מַשִׂ יהְִיהֶ רָאוּי שֶׁ שֶׁ  
י מְבאָֹר הוּא הֲרֵי וְהַנָּאוּף. הָרְצִיחָה בָּעוֹלָם כָּל כִּ  
ר וְדַעַת חָכְמָה מִקְרָה הוּא מֵעַצְמוֹ הָאָדָם יקְִנהֶ אֲשֶׁ  
ר קָרָה, אֶפְשָׁ יל, שֶׁ כִּ יַּשְׂ יל, לֹא אוֹ שֶׁ כִּ אָר וְיהְִיהֶ ישְׂ נשְׁ  
 .בְּכחַֹ

For intellect, at the time of its creation and emergence, is in 
potential. 

י  כָל כִּ עֵת הַשֵּׁ רִיאָתוֹ בְּ בְּכחַֹ הוּא בְּ . 

And after it is impossible to say that the world came to be by 
mere happenstance, and they themselves have already distanced 
from saying that the order of the world occurred by accident — 
therefore, according to their own words, it is impossible to say 
that immediately when God, blessed be He, created man, on the 
very day God created man, He arranged his actions. 

 

י וְאַחֲרֵי ר אִי כִּ יהְִיהֶ לוֹמַר אֶפְשָׁ מִקְרָה רַק הָעוֹלָם שֶׁ בְּ  
עַצְמָם הִרְחִיקוּ וּכְבָר קָרָה, יהְִיהֶ לוֹמַר בְּ מִדּוּר שֶׁ  

מִקְרֶרָה הָעוֹלָם בְרֵיהֶם לְפִי לָכֵן קָרָה, בְּ עַצְמָם דִּ אִי בְּ  
ר יָּד רַק לוֹמַר אֶפְשָׁ מִּ רָא שֶׁ בָּ ם שֶׁ רַךְ הַשֵׁ אֶת יתְִבָּ  
רָא וּבְיוֹם הָאָדָם, אֶת סִדֵר הָאָדָם, אֶת אֱלֹהִים בְּ  
יו  .מַעֲשָׂ

And as our Sages of blessed memory expounded (Sanhedrin 
56b) on the verse (Bereishis 2:16), “And the Lord God 
commanded the man,” that immediately the man was 
commanded in the seven Noahide commandments, as will yet be 
explained. 

 

רְשׁוּ וּכְמוֹ דָּ עַל א( נו, )מַנהְֶרְרִין לִבְרָכָה זכְִרוֹנםָ שֶׁ  
ית הַכָּתוּב עַל אֱלֹהִים ה' "וַיצְַו טז(: ב, )בְּרֵאשִׁ  

יָּד הָאָדָם", מִּ בַע הָאָדָם נצְִטַנָּה שֶׁ ניֵ מִצְוֹת בְּשֶׁ כְּמוֹ נחַֹ, בְּ  
אֵר יתְִבָּ עוֹד שֶׁ . 
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And this matter is required by reason, in order that the order of 
this world should not be a matter of chance. 

 
כֶל, מְחַיַּב זהֶ וְדָבָר דֵי הַשָּׂ יהְִיהֶ כְּ הַזֶּה הָעוֹלָם סֵדֶר שֶׁ  
מִקְרָה לֹא קָרָה בְּ . 

Therefore, the sages, who truly know the order of the world, 
arranged and determined that man was commanded by God, 
blessed be He, as will be further explained, that the order of the 
world should not depend on human intellect, which is subject to 
chance — whether he will understand or not. 

 

אֱמֶת, הָעוֹלָם סִדּוּר הַיּוֹדְעִים הַחֲכָמִים, לְכָךְ סִדְרוּ בֶּ  
נִּצְטַנָּה וְגָזרְוּ ם מִן הָאָדָם שֶׁ רַךְ הַשֵׁ אֵר, כְּמוֹ יתְִבָּ יִּתְבָּ שֶׁ  
לֹא כָל עַל־ידְֵי הָעוֹלָם סֵדֶר יהְִיהֶ שֶׁ הוּא הָאָדָם שֵׁ שֶׁ  

מִקְרֶה יל אִם - בְּ כִּ יל לֹא אוֹ ישְׂ כִּ ישְׂ . 

For reason is only in potential and not in actuality.  י כֶל כִּ פְעַל וְלֹא בְּכחַֹ הוּא הַשֵׂ בְּ . 
For it is not from the essence of man or from his creation that he 
will necessarily be intelligent. 

י  רִיאָתוֹ הָאָדָם מֵעֶצֶם אֵין כִּ יהְִיהֶ וּמִבְּ יל שֶׁ כִּ אי מַשְׂ וַדַּ בְּ . 

Also, it is possible that he will comprehend things contrary to 
what is correct. 

ר גַּם  יל אֶפְשָׁ כִּ יַּשְׂ בָרִים שֶׁ חַלּוּף הַדְּ הוּא מַה בְּ שֶׁ . 

And they tell of one of their wise men, named Plato, who said 
that it would be fitting that all those who share a single craft 
should have wives in common, and that no one should have his 
own individual wife. 

 

רוּ וַהֲרֵי הָיהָ מֵחַכְמֵיהֶם, אֶחָד עַל סְפְּ אַפְלָטוֹן, נקְִרָא שֶׁ  
אָמַר י שֶׁ כָּל רָאוּי הָיהָ כִּ ר שֶׁ עֲלֵי הֵם אֲשֶׁ אַחַת מְלָאכָה בַּ  
יהְִיהֶ ים לָהֶם שֶׁ יחַַד, נשִׁ ה אֶחָד לְכָל יהְִיהֶ וְלֹא בְּ אִשָּׁ  

 .מִיחֶדֶת

For he followed an imagination that led him astray, toward 
something contrary to what is proper for all. 

 
הָלַךְ מְיוֹן אַחַר שֶׁ הָיהָ הַדִּ בָר אֶל אוֹתוֹ, מַטְעֶה שֶׁ הוּא דָּ שֶׁ  

חִלּוּף הוּא מַה בְּ כֹּל אֶל שֶׁ הַ , 
And how is it fitting that the order of the world should rely on 
human reason, which errs? 

 
יהְִיהֶ רָאוּי וְאֵיךְ כָל אֶל הָעוֹלָם סֵדֶר נסְִמָךְ שֶׁ הָאָדָם, שֵׁ  
ר חוֹטָא הוּא אֲשֶׁ  

And how is it possible that his actions — the foundational ones, 
meaning the rectification of his body — should be ordered with 
perfect structure by God, blessed be He, as we see that 
everything is arranged with wisdom, and yet the actions that are 
derived from human reason are not arranged from God, blessed 
be He? 

 

בָר וְאֵיךְ ר, זהֶ דָּ יהְִיוּ אֶפְשָׁ יו שֶׁ בְעִיִּים מַעֲשָׂ הַינְוּ הַמִּ דְּ  
קּוּן ר - גּוּפוֹ תִּ תַכְלִית מְסַדָּ דּוּר בְּ ם מִן הַמִּ רַךְ, הַשֵׁ יתְִבָּ  

ר אֲשֶׁ י נרְִאֶה כַּ כֹּל כִּ חָכְמָה, מְסֵדֶר הַ ים וְאִלּוּ בְּ מַעֲשִׂ  
הֵם כֶל מְצַד שֶׁ רִים יהְִיוּ לֹא הַשָּׂ ם מִן מְסַדָּ רַךְ הַשֵּׁ יתְִבָּ . 

Furthermore, this existence is possible from its own perspective, 
but is necessitated from its cause, for from the side of God, 
blessed be He, it is necessary and inevitable that it exist — for 
He decrees its existence. 

 
רִי הוּא הַזֶּה הַמְצִיאוּת וְעוֹד וְהוּא עַצְמוֹ, מִצַד אֶפְשָׁ  

י עִלָּתוֹ, מִצַד מְחַיָּב ם מִצַד כִּ רַךְ הַשֵׁ מְחַיָּב הוּא יתְִבָּ  
יהְִיהֶ וּמֶכְרָח הוּא נמְִצָא, שֶׁ מְצִיאוּתוֹ גּוֹזרֵ שֶׁ . 

And since the existence of man is necessitated from God, 
blessed be He, if you say that this order is dependent on human 
intellect, then his existence would not be necessitated by the 
cause at all. 

 
י וּמֵאַחַר ם מִן מְחַיָּב הוּא הָאָדָם מְצִיאוּת כִּ רַךְ, הַשֵׁ יתְִבָּ  

ה וְאִם י אוֹמֵר אַתָּ ךְ הוּא הַזֶּה סֵדֶר כִּ כֶל אֶל נמְִשָׁ שֵׁ  
לָל הָעָלֶה מִצַד מְחַיָּב אֵינוֹ מְצִיאוּת הָיהָ הָאָדָם, כְּ . 
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For its order would follow human intellect, which is a 
possibility, and certainly, if there is no order to its existence, its 
existence is nullified. 

 
הֲרֵי לּוֹ סֵדֶר שֶׁ ךְ שֶׁ כָל אֶל נמְִשָׁ הוּא הָאָדָם, שֵׁ ר, שֶׁ אֶפְשָׁ  

אי טֵל מְצִיאוּתוֹ הֲרֵי לַמְצִיאוּתוֹ, סֵדֶר אֵין אִם וּבְוַדַּ בָּ . 

Therefore, it is only possible that man be ordered by God, 
blessed be He, entirely from the side of the cause. 

 
ר אִי לְפִיכָךְ יִּהְיהֶ רַק אֶפְשָׁ ר הָאָדָם שֶׁ ם מִן מְסַדָּ הַשֵׁ  

רַךְ הָעִלָּה מִצַד לְגַמְרֵי יתְִבָּ . 
For how is it possible that the world is necessitated from the 
cause in its existence, and yet in its order — which requires 
arrangement — it is not necessitated from the cause? 

 
י ר אֵיךְ כִּ יהְִיהֶ אֶפְשָׁ מִצַד הָעָלֶה מִצַד מְחַיָּב הָעוֹלָם שֶׁ  

לּוֹ, הַמְצִיאוּת הוּא - סִדְרוֹ וּמְצַד שֶׁ – הַסֵדֶר אֶל צָרִיךְ שֶׁ  
הָעִלָה מִצַד מְחַיָּב אֵינוֹ . 

And this necessarily dictates a compelling decree: that man is 
commanded by the Cause, and through this he is ordered from 
his Cause — in both his existence and his order, as is proper. 

 
גְזרֵָה מְחַיֵּב זהֶ וְדָבָר הָאָדָם מְחַינֶתֶ בִּ הָעַלָּה, מִן מְצְוָה שֶׁ  
ר הוּא וּבָזהֶ מְצִיאוּתוֹ עַלָּתוֹ מִצַד מְסַדָּ ר וּבְסִדְרוֹ בִּ אֲשֶׁ כַּ  

 .רָאוּי
Second proof: All things that God, blessed be He, created — 
everything is in perfection, and there is nothing lacking in the 
world. 

 
ניִ; מוֹפֵת י שַׁ בָרִים כָּל כִּ ר הַדְּ ם בְּרָאָם אֲשֶׁ רַךְ הַשֵׁ יתְִבָּ  
לֵמוּת, הוּא הַכּל בָר נמְִצָא וְלֹא בִּשְׁ בָּעוֹלָם חָסֵר דָּ . 

And this matter is testified to by the senses, as we investigate all 
existing things — they are complete according to what they are. 

 
ר הַחוּשׁ עָלָיו מֵעִיד זהֶ וְדָבָר אֲשֶׁ כָּל עַל חוֹקְרִין אָנוּ כַּ  

הֵם נמְִצָאִים לֵמִים שֶׁ הֵם מַה לְפִי שְׁ שֶׁ . 
And as our Sages of blessed memory also said (Rosh Hashanah 
11a): “All the works of Creation were created in their full form, 
in their full stature.” 

 
אָמְרוּ וּכְמוֹ ן לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁ )ראֹשׁ גַּם־כֵּ  

נהָ ה כָּל א(: יא, הַשָּׁ ית מַעֲשֶׂ צִבְיוֹנםָ בְּרֵאשִׁ נבְִרָאוּ, בְּ  
נבְִרָאוּ בְּקוֹמָתָן '. 

And this is not the place to elaborate on that. Also, it is agreed 
upon by all — even the wise men of the nations admit to this. 

 
י מַסְכָּם הוּא גַּם לְבָאֵר. זהֶ מָקוֹם עִניְןַ וְאֵין כֹּל, מִפִּ הַ  
זהֶ מוֹדִים הָאֻמּוֹת חַכְמֵי אַף בָּ . 

And when we investigate the nature of perfection, we find that 
perfection is defined as having no addition or deficiency at all. 

 
ר לָמָה, גָּדֶר עַל חוֹקְרִין אָנוּ וְכַאֲשֶׁ עִניְןָ הִנֵּה הַהַשְׁ  

לָמָה אֵין הַהַשְׁ לָל וְחִסָרוֹן תּוֹסֶפֶת בּוֹ שֶׁ כְּ . 
For if there is an addition, it would not be perfection. And 
similarly, if there were a deficiency, it would not be complete. 

 
אִם לֵמוּת. זהֶ הָיהָ לֹא תּוֹסֶפֶת, בּוֹ ישֵׁ שָׁ הָיהָ אִם וְכֵן שְׁ  

לֵם אֵינוֹ הֲרֵי חִסָרוֹן, בּוֹ שָׁ . 
And man is lacking, for the greatness of man lies in his intellect, 
and from this perspective man is lacking, for he lacks intellect. 

 
י חָסֵר, הוּא הַזֶּה וְהָאָדָם כֶל, מִצַר הָאָדָם מַעֲלַת כִּ הַשָּׂ  
הוּא חָסֵר, הָאָדָם הַזֶּה וּמְצַד כֶל חָסֵר שֶׁ הַשָּׂ . 

And even if there are individuals who possess intellect, 
nevertheless this is not true perfection, for man was created with 
only potential for intellect. 

 
צְאוּ אִם וְאַף רָטִיִּים ימָּ הֵם פְּ עֲלֵי שֶׁ כֶל, בַּ מָקוֹם מִכָּל שֶׁ  
דָבָר אֵין לָמָה זהֶ בְּ לָל. הַשְׁ י כְּ כחַֹ נבְִרָא הָאָדָם כִּ עַל בְּ  

כֶל  ,הַשָּׂ
And even if he brings his intellect into actuality, still there is no 
perfection here, for he always remains in potential for further 
development, and thus there is no total perfection. 

 
כְלוֹ הוֹצִיא אִם וְאַף לֵמוּת, כָּאן אֵין עֲדַיןִ הַפּעַל אֶל שִׂ שְׁ  

י מִיד כִּ עַל, אֶל לָצֵאת יוֹתֵר בְּכחַֹ עוֹד הוּא תָּ וְאֵין הַפַּ  
לָמָה כָּאן לָל הַשְׁ כְּ . 
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For perfection is when there is nothing more to add, and such a 
thing is not found in man, for he can always add to his intellect. 

 
י לָמָה כִּ ר הוּא הַשְׁ אֲשֶׁ אֵינוֹ זהֶ וְדָבָר תּוֹסֶפֶת, כָּאן אֵין כַּ  

י בָּאָדָם, מִיד כִּ ר תָּ כֶל עַל לְהוֹסִיף לוֹ אֶפְשָׁ הַשָּׂ . 

And all other creations do possess completion.  לָמָה לָהֶם ישֵׁ הַנִּבְרָאִים כָּל וַהֲרֵי הַשְׁ  

However, when God, blessed be He, gave the world the Torah — 
this was the completion of intellect entirely. 

 
ר אֶמְנםָ אֲשֶׁ ם נתַָן כַּ רַךְ הַשֵּׁ בָר הַתּוֹרָה, לָעוֹלָם יתְִבָּ דָּ  

לָמַת זהֶ כֶל הַשְׁ לְגַמְרֵי הַשָּׂ . 
And even though man does not grasp the entire Torah, 
nevertheless man has perfection in this regard — that he was 
given the Torah, in which is everything — and he possesses 
completion. 

 
י וְאַף יג אֵין הָאָדָם כִּ ישֵׁ מָקוֹם מִכָּל הַתּוֹרָה, כָּל מַשִׂ  

לָמָה לָאָדָם צַר הַשְׁ נָּתַן הַזֶּה בַּ בָּהּ הַתּוֹרָה לוֹ שֶׁ כֹּל, שֶׁ הַ  
לָמָה לוֹ וְישֵׁ הַשְׁ , 

As our Sages said (Avos 5:24), “Turn it over, for everything is in 
it.” 

אָמְרוּ כְּמוֹ  כַלָּהּ בָּהּ הֲפַךְ כד(: ה, )אָבוֹת שֶׁ בָּהּ דְּ '. 

And this matter, that a person brings out his perfection into 
actuality through constant pursuit of wisdom — this is not the 
essential thing, for that is not total completion. 

 
מּוֹצִיא זהֶ וְדָבָר לֵמוּתוֹ הָאָדָם שֶׁ פֹּעַל אֶל שְׁ מִיד הַ תָּ  

בָר לְהִתְחַכֵּם, י עֵקֶר, אֵינוֹ זהֶ דָּ לָמַת זהֶ אֵין כִּ הַשְׁ  
לָל  .הַכְּ

Only what was given — the Torah — to the collective of Israel: 
this is the total completion of the whole. 

 
נָּתַן מַה רַק רָאֵל, לִכְלָל הַתּוֹרָה שֶׁ בָר ישְׂ הוּא זהֶ דָּ  

לָמַת לָל הַשְׁ הַכְּ . 
And what one person comprehends in the Torah — this one 
much, that one little — this is not surprising. 

 
הָאָדָם וּמַה יג שֶׁ זֶּה בַּתּוֹרָה, מַשִׂ יג שֶׁ וְזהֶ הַרְבָּה, מַשִׂ  

חִדּוּשׁ זהֶ אֵין מְעַט, . 
For even among other existing things, even though they all 
belong to one species, there are differences in matters that do not 
pertain to their essence — one is large, one small; this one is 
strong, this one weak. 

 
י אָר אַף כִּ הֵם אַף הַנִּמְצָאִים בִּשְׁ לָּם שֶׁ ישֵׁ אֶחָד, מִין כַּ  

הֶם נּוּי בָּ דָבָר שִׁ אֵינוֹ בְּ זֶּה לְעֵעַצְמוֹ, מַגִּיעַ שֶׁ וְזהֶ גָּדוֹל שֶׁ  
כֹּחַ ישֵׁ לָזהֶ קָטן, עַל אֵינוֹ וְזהֶ גָּדוֹל,  כֹּחַ בַּ  . 

But they are equal in that which pertains to their essence, and 
there is no variation among them. 

וִים הֵם אֲבָל  דָבָר שָׁ מַגִיעַ בְּ הֶם וְאֵין לְעַצְמוֹ, שָׁ נּוּי בָּ שִׁ . 

Likewise, the Torah was given to the collective together — and 
it is one unified perfection in the collective, without addition and 
without lack. 

 
לָל אֶל הַתּוֹרָה נתַָן וְכֵן יחַַד, הַכְּ לָמָה וְהוּא בְּ אַחַת הַשְׁ  

לָל, כְּ לִי בַּ לִי תּוֹסֶפֶת מִבְּ חַסָרוֹן וּמִבְּ . 

Therefore, it is only possible to say there is one single 
completion which applies to the collective — as it is written 
(Bamidbar 15:29), “One Torah.” 

 
ר אִי לְכָךְ לָמָה רַק לוֹמַר אֶפְשָׁ יֵּשׁ אַחַת הַשְׁ אֶל שֶׁ  

לָל, מִדְבָּר וּכְדִכְתִיב הַכְּ אַחַת "תּוֹרָה כט(: טו, )בְּ ", 

And this is the perfection of the species — until all is equal, as it 
is written (ibid.), “One Torah shall there be for you,” etc. 

 
לָמַת זהֶ וְדָבָר ין הַשְׁ יהְִיהֶ עַד הַמִּ כֹּל שָׁ וָה, הַ וּכְדִכְתִיב שָׁ  

ם(: וְגוֹ לָכֶם" יהְִיהֶ אַחַת "תּוֹרָה )שָׁ '. 
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And because of this, the Torah was given in the wilderness 
(Shemos 19:2), which is a place of ownerlessness, so that the 
Torah would be the perfection of the human species in general. 

 
ניֵ נהָ זהֶ וּמִפְּ דְבָּר הַתּוֹרָה נתְּ מִּ הוּא ב(, יט, )שמות בַּ שֶׁ  
הְיהֶ הֶפְקֵר, מְקוֹם תִּ לָמַת הַתּוֹרָה שֶׁ י מִין הַשְׁ הָאֱנוֹשִׁ  

כְלָל  .בִּ

And although the nations did not want to receive the Torah 
(Avodah Zarah 2b), that is only from the side of the recipients. 

 
י וְעִם הַתּוֹרָה אֶת לְקַבֵּל רוֹצִים הָאֻמּוֹת הָיוּ לֹא כִּ  

בָר ב(, ב זרָָה )עֲבוֹדָה לְבַד הַמְקַבֵּל מִצַד הוּא זהֶ דָּ בִּ . 

And this necessitates that the Torah is from Heaven — until 
there will be one universal intellectual perfection for the species 
as a whole. 

 
מַיםִ, מִן הַתּוֹרָה מְחַיַּב זהֶ וְדָבָר יָּהֵא עַד הַשָּׁ לָמָה שֶׁ הַשְׁ  
כְלִית אַחַת ין אֶל שִׁ כְלָל הַמִּ בִּ . 

For if the Torah were not from Heaven, perfection would be 
individual for each person — and everything would depend on 
his own intellect — and that is impossible, as we have already 
said. 

 
מַיםִ, מִן תּוֹרָה הָיהָ לֹא וְאִם לָמָה הָיהָ הַשָּׁ מְיחֶַדֶת הַשְׁ  
רָטִי לְכָל כֹּל וּפְרָטִי, פְּ כָל לְפִי וְהַ לּוֹ, הַשֵׂ אִי זהֶ וְדָבָר שֶׁ  

ר, אָמַרְנוּ כְּמוֹ אֶפְשָׁ שֶׁ . 

And on account of this distinction, they instituted the blessing on 
the Torah. 

קְנוּ זהֶ חִלּוּק וְעַל  רָכָה תִּ הַתּוֹרָה עַל הַבְּ . 

For the first blessing: “Who sanctified us with His 
commandments and commanded us to engage in Torah study” 
(Berachos 11b). 

 
י רָכָה כִּ ר רָאשׁוֹנהָ: בְּ נוּ אֲשֶׁ מִצְוֹתָיו קִדְשָׁ לַעֲסק וְצִוָנוּ בְּ  

רָכוֹת בַּתּוֹרָה' ב יא, )בְּ ). 

And this blessing is like other blessings over commandments — 
that one blesses over the mitzvos. 

 
אָר כְּמוֹ הִיא זאת וּבְרָכָה רְכוֹת שְׁ צְוֹת, בִּ מְבָרֵךְ הַמִּ שֶׁ  

צְוֹת עַל הַמִּ . 
And likewise, one who engages in Torah study is performing a 
mitzvah, and he blesses upon it. 

עוֹסֵק זהֶ וְגַם  ה, מִצְוָה בַּתּוֹרָה שֶׁ עָלָיו וּמְבָרֵךְ עוֹשֶׂ . 

But this blessing alone is not sufficient — because God, blessed 
be He, is the One who brings the intellect of man into actuality. 

 
ניֵ י וּמִפְּ בְרָכָה דִי אֵין כִּ י זוֹ, בִּ ם כִּ רַךְ הַשֵׁ הוּא יתְִבָּ  

מּוֹצִיא כֶל שֶׁ הַפּעַל אֶל הָאָדָם שֵׂ . 
And this is unlike other mitzvos, which a person performs on his 
own — but Torah: God, blessed be He, is the One who brings 
out the intellect of man into actuality; and this does not come 
from man himself. 

 
אָר זהֶ דּוֹמֶה וְאֵין הָאָדָם מִצְוָה לִשְׁ ה שֶׁ מֵעַצְמוֹ, עוֹשֶׂ  
ם - הַתּוֹרָה אֲבָל רַךְ הַשֵׁ כָל הַמּוֹצִיא הוּא יתְִבָּ הָאָדָם שֵׂ  
מַעַצְמוֹ לָאָדָם זהֶ וְאֵין הַפּעַל, אֶל ; 

Therefore, one must bless: “Blessed is He who teaches Torah to 
His people Israel” (ibid.). 

 
רָאֵל' לְעַמּוֹ תּוֹרָה הַמְלַמֵד בָּרוּךְ לְבָרֵךְ: לוֹ ישֵׁ לְכָךְ ישְׂ  

ם  ,()שָׁ
And this corresponds to the idea that God, blessed be He, brings 
forth the intellect of man into actuality and teaches Torah to His 
people Israel. 

 
נגֶֶד וְזהֶ ם כְּ הַשֵׁ רַךְ שֶׁ כֶל מוֹצִיא יתְִבָּ הַפּעַל אֶל הָאָדָם שַׁ  

ד רָאֵל לְעַמּוֹ תּוֹרָה וּמְלַמַּ ישְׂ . 

And so is implied by the expression “המְלַמֵד” — which implies 
present-tense, that He is currently teaching Torah to His people 
and bringing the intellect into actuality. 

 
מַע הַמְלַבֵּד, לְשׁוֹן מוּכָח וְכָךְ מַשְׁ זהֶ וְדָבָר הוָֹה. לְשׁוֹן דְּ  
י ה כִּ כֶל וּמוֹצִיא לְעַמּוֹ, תּוֹרָה מְלַמֵד עַתָּ אֶל הָאָדָם שֵׁ  

 .הַפּעַל
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And since this matter is not just that He brings out the intellect 
of the individual into actuality, and it does not mention the 
completion of the collective — and this must necessarily be — 
therefore they instituted a third blessing: 

 

ניֵ י וּמִפְּ בָר כִּ מוֹצִיא מַה רַק אֵינוֹ זהֶ דָּ כָל שָׁ הָאָדָם שֵׂ  
רָטִי יר וְלֹא הַפּעַל, אֶל הַפְּ לָמַת הִזכִּ לָל. הַשְׁ זהֶ וְדָבָר הַכְּ  
אֵר. כְּמוֹ לִהְיוֹת, וּמַכְרָח מְחַיָּב הִתְבָּ קְנוּ וּלְכָךְ שֶׁ רָכָה תִּ בְּ  

ית לִישִׁ  :שְׁ

“Who chose us from among all the nations and gave us His 
Torah. Blessed are You, Hashem, Giver of the Torah” (ibid.). 

 
ר חַר אֲשֶׁ נוּ בָּ ים מִכָּל בָּ בָּרוּךְ תּוֹרָתוֹ, אֶת לָנוּ וְנתַָן הָעַמִּ  

ה ם הַתּוֹרָה' נוֹתֵן ה' אַתָּ )שָׁ ). 
And this is because God, blessed be He, completed the collective 
through the Torah that He gave at Mount Sinai. 

 
ניֵ וְזהֶוּ ם מִפְּ הַשֵׁ רַךְ שֶׁ לִים יתְִבָּ לָל אֶת הִשְׁ בַּתּוֹרָה הַכְּ  

נָּתַן ם שֶׁ רַךְ הַשָּׁ סִיניַ הַר עַל יתְִבָּ . 
And they said (Shevuos 39a), even future generations who are 
yet to stand were included — and all this is because the Torah is 
the completion of the collective, for it cannot be otherwise. 

 
בוּעוֹת וְאָמְרוּ י א( לט, )שְׁ עֲתִידִים הַדּוֹרוֹת אַף כִּ שֶׁ  
ניֵ זהֶ וְכָל לַעֲמדֹ. י מִפְּ לָמַת הִיא הַתּוֹרָה כִּ לָל, הַשְׁ י הַכְּ כִּ  

ר אִי זהֶ זוּלַת אֶפְשָׁ . 
And we elaborated on this elsewhere. And this is a clear, 
demonstrative proof that admits no doubt to one who possesses 
wisdom. 

 
זהֶ וְהֶאֱרַכְנוּ מָקוֹם בָּ חוֹתֵךְ מוֹפֵת הוּא זהֶ וְדָבָר אַחֵר. בְּ  

אֵין בָּרוּר יֵּשׁ מִי בּוֹ לִסָפֵק שֶׁ חָכְמָה בּוֹ שֶׁ . 

A third proof — and it is a clear proof of the obligation of Torah 
from Heaven — is this: “The beginning of the dust of the world” 
(Mishlei 8:26) refers to man, and for his sake, everything was 
created. 

 
י, מוֹפֵת לִישִׁ מִן תּוֹרָה חִיּוּב בָּרוּר מוֹפַת וְהוּא שְׁ  

מַיםִ. י וְזהֶ הַשָּׁ בֵל" עַפְרוֹת "ראֹשׁ כִּ לַי תֵּ כו( ח, )מִשְׁ  
בִילוֹ הָאָדָם, הוּא הַכּל נבְִרָא וּבִשְׁ . 

And it is necessary that man — who is the head of the lower 
beings — be ordered under the authority of God, blessed be He, 
who is the Cause of all. 

 
יהְִיהֶ וְצָרִיךְ הוּא הָאָדָם, שָׁ חְתּוֹניִם, ראֹשׁ שֶׁ ר בַּתַּ מְסַדָּ  
חַת ם תַּ רַךְ, הַשֵּׁ הוּא יתְִבָּ כֹּל עֲלַת שֶׁ הַ . 

For if not, man would be an independent entity, removed from 
God, blessed be He — he would be the head among the lower 
beings, just as God, blessed be He, is the God of the upper 
beings. 

 
אִם פְניֵ הָאָדָם יהְִיהֶ כֵן, לֹא שֶׁ ם מִן מְסַלֶק עַצְמוֹ בִּ הַשֵּׁ  

רַךְ; חְתּוֹניִם, ראֹשׁ הוּא יתְִבָּ ם כְּמוֹ בַּתַּ רַךְ הַשֵׁ יתְִבָּ  
הוּא עֶלְיוֹניִם אֱלוֹהַ שֶׁ בָּ . 

Rather, you must say that the way man receives the decree of the 
Supreme is through the Torah from Heaven, which becomes a 
yoke upon man — and through it he is ordered under the domain 
of the Cause, concerning what he must do and what he must not 
do. 

 

צָרִיךְ רַק ה שֶׁ ה לוֹמַר אַתָּ מְקַבֵּל בַּמָּ גְזרֶַת הָאָדָם שֶׁ  
מַיםִ, מִן הַתּוֹרָה הִיא – הָעֵלֶה הוּא הַשָּׁ עַל לְעלֹ שֶׁ  

ר הוּא וּבָזהֶ הָאָדָם, חַת מְסַדָּ מַה הָעִלָּה רְשׁוּת תַּ  
ה יַּעֲשֶׂ לֹא וּמַה שֶׁ ה שֶׁ יעֲַשֶׂ . 

For man is unique among all existents, for he has volitional free 
will to do as he chooses. 

 
י הוּא הַנִּמְצָאִים מִכָּל מִיחָד הָאָדָם כִּ עַל שֶׁ חִירָה בַּ בְּ  

ירְִצֶה מַה לַעֲשׂוֹת רְצוֹניִת שֶׁ . 
And he is not like the upper beings, who perform the will of 
their Creator without change or variation — rather, they remain 
fixed in the form in which they were created. 

 
הֵם הָעֶלְיוֹניִם, כְּמוֹ וְאֵינוֹ ים שֶׁ בְּלֹא קוֹניֵהֶם רְצוֹן עוֹשִׂ  
נּוּי לָל, וְחִלּוּף שְׁ ם עַל עוֹמְדִים רַק כְּ ר מַתְכַּנתָּ אֲשֶׁ  

 .נבְִרָאוּ
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Except for man — who possesses volitional free will to act.  ר הָאָדָם, זוּלַת עַל הוּא אֲשֶׁ חִירָה בַּ לַעֲשׂוֹת רְצוֹניִת בְּ . 

And therefore, if his actions were not commanded, then he 
would be a distinct division among the lower beings — for he 
would have jurisdiction over himself, and he would not be 
bound or ordered under his Cause. 

 
יו, מְצַוָּה הָיהָ לֹא אִם וּלְכָךְ מַעֲשָׂ חִלּוּק הוּא הָיהָ בְּ  

חְתּוֹניִם, י בַּתַּ קְשׁוּר לוֹ הָיהָ וְלֹא לְעַצְמוֹ, רְשׁוּת הָיהָ כִּ  
עַלָּתוֹ וְסֵדֶר בְּ . 

And such a thing is impossible — that man be separate from the 
Cause and be under his own authority. 

 
ר אִי זהֶ וְדָבָר יהְִיהֶ אֶפְשָׁ ל הָאָדָם שֶׁ הָעַלָּה מִן נבְִדָּ  

עַצְמוֹ בִּרְשׁוּת וְיהְִיהֶ . 
And perhaps it might be said: man and all existents are under the 
authority of the Cause inasmuch as He can do with them as He 
wills — to kill or to give life — and in this way, man is under 
the authority of the Supreme. 

 
י יאֵָמֵר וּבְאוּלַי חַת הַנִּמְצָאִים וְכָל הָאָדָם כִּ רְשׁוּת תַּ  
יָּכוֹל מִעַד הָעִלָּה הֶם לַעֲשׂוֹת שֶׁ רְצוֹנוֹ, בָּ לְהָמִית כִּ  

חַת הָאָדָם זהֶ וּבְדָבָר וּלְהַחֲיוֹת, הָעֵלָה רְשׁוּת תַּ . 

This cannot be said at all. For if man is under God’s authority 
only in that He can kill or harm him, that is not because man is 
rational. All creatures share in this. 

 

בָר לָל; לוֹמַר אֵין זהֶ דָּ י כְּ חַת הָאָדָם אִם כִּ רְשׁוּת תַּ  
ם רַךְ הַשֵּׁ יֵּשׁ מַה יתְִבָּ ידָוֹ שֶׁ זהֶ אֵין וּלְהַפְסִידוֹ, לַהֲמִיתוֹ בְּ  
מֶה מִצַד הָאָדָם בַּ כְלִי. הוּא שֶׁ י שִׁ הַנִּבְרָאִים כָּל כִּ  

פִין תָּ זהֶ מְשַׁ בָּ . 

But in that man is a rational being, from this angle he ought to 
be under the Supreme authority. 

 
ה אֲבָל הוּא בַּמֶּ כְלִי, אָדָם שֶׁ יִּהְיהֶ רָאוּי הַזֶּה מִצַר שִׂ שֶׁ  

חַת הָעֵלָה רְשׁוּת תַּ . 
And it is only possible when He gave him the Torah — that 
through the Torah, man as a rational being is under the Supreme 
authority, who commanded upon him that his conduct in this 
matter should be directed. 

 
ר וְאִי יִּהְיהֶ אֶפְשָׁ ר רַק זהֶ שֶׁ אֲשֶׁ הַתּוֹרָה. לוֹ נתַָן כַּ  

עַל־ידְֵי ה הָאָדָם הַתּוֹרָה שֶׁ הוּא בַּמָּ כְלִי שֶׁ חַת שִׁ רְשׁוּת תַּ  
ר הָעַלָּה, יִּהְיהֶ עָלָיו צִוָּה אֲשֶׁ לּוֹ הַנהְָנהָ שֶׁ עִניְןָ שֶׁ זהֶ בְּ . 

If not, then man — precisely in what makes him unique, being 
rational — is not under the Supreme’s authority, only in what he 
shares with other creatures, not in what makes him distinct. 

 

ה - הָאָדָם אֵין כֵן, לֹא וְאִם הוּא בַּמָּ עַל מְיחֵָד שֶׁ כָל בַּ שֵׂ  
חַת – הוּא רַק הָעֵלָה, רְשׁוּת תַּ חַת שֶׁ ה הָעַלָּה תַּ בַּמָּ  

הוּא ף שֶׁ תֶּ אָר עַם מְשַׁ חְתּוֹניִם, שְׁ ה לֹא הַתַּ הוּא בַּמָּ שֶׁ  
ין מִיחָד אָר מִבֵּ הַנָּמְצָאִים שְׁ . 

Therefore, when he is thirteen years old — then man is a being 
with intellect and knowledge, and is a moral agent — he is 
commanded (Avos 5:21), and is then under the Supreme’s 
authority in this regard. 

 
ר וּלְכָךְ אֲשֶׁ ן הוּא כַּ לֹשׁ בֶּ רֵה שְׁ נהָ, עֶשְׂ אָז שָׁ הָאָדָם שֶׁ  
עַל כָל בַּ עַל וְהוּא וְדַעַת שֵׂ ים, בַּ ה, )אָבוֹת נצְִטַנָּה מַעֲשִׂ  

חַת וְהוּא כא(, זהֶ מִצַד הָעֵלָה רְשׁוּת תַּ . 

And perhaps one might say: still, man has free will to do as he 
desires — this is not a question, because that stems from the 
inclination within him. 

 
חִירָה הֲרֵי זהֶ, כָּל עִם יאֵָמֵר וּבְאוּלַי בָּאָדָם הִיא הַבְּ  
ר רְצוֹנוֹ לַעֲשׂוֹת אֲשֶׁ אֵלָה, זהֶ אֵין ירְִצָה. כַּ י שְׁ בָר כִּ זהֶ דָּ  

בּוֹ הַיַּצֶר מִצַד שֶׁ . 
And we have already said that his body — where his inclination 
lies — is under the Supreme to kill or damage, and in this, all 
creatures are alike. 

 
י אָמַרְנוּ וּכְבָר בּוֹ – גּוּפוֹ כִּ חַת הוּא – יצְִרוֹ שֶׁ הָעֵלָה תַּ  

פִין וּבָזהֶ וּלְהַפְסִידוֹ, לַהֲמִיתוֹ תָּ הַנִּבְרָאִים כָּל מְשַׁ . 
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But that he is under the Supreme in that he is rational — this 
cannot be said unless the Supreme decreed commandments upon 
man. 

 
הוּא מַה אֲבָל חַת שֶׁ הוּא מִעַד הָעָלָה רְשׁוּת תַּ אָדָם שֶׁ  

כְלִי, ר אִי שִׁ ן לוֹמַר אֶפְשָׁ גָּזרַ מִעַד רַק כֵּ הָאָדָם עַל שֶׁ  
מִצְוֹתָיו גְזרֶַת . 

Therefore, aside from the fact that the Torah is from Heaven and 
is stated in the Torah and by the prophets, the sages explained 
with their wisdom to all people that the Torah is from Heaven 
with demonstrative proof — as will be explained shortly — and 
these are the words we have said. 

 

י מִלְבַד וּלְפִיכָךְ מַיםִ מִן הַתּוֹרָה כִּ מְבאָֹר הוּא הַשָּׁ  
אֲרוּ הַנבְִיאִים, וְעַל־ידְֵי בַּתּוֹרָה, חָכְמָתָם חֲכָמִים בַּ בְּ  

אֵי לְכָל י עוֹלָם בָּ מַיםִ מִן הַתּוֹרָה כִּ חוֹתֵךְ, בְּמוֹפֵת הַשָּׁ  
אֵר כְּמוֹ יִּתְבָּ סָמוּךְ, שֶׁ בָרִים וְהֵם בְּ ר דְּ אָמַרְנוּ אֲשֶׁ . 

And if one says: even without the giving of the Torah from 
Heaven, man is under the Supreme authority because he 
recognizes God through his intellect and accepts His divinity — 
that cannot be called being under God's authority, since he 
accepts by his own volition, unless the Supreme decrees it upon 
him. 

 

י יאֵָמֵר, וְאִם מַיםִ, מִן תּוֹרָה נתְִינתַ בְּלֹא אַף כִּ הֲרֵי הַשָּׁ  
חַת הָאָדָם הָאָדָם מִצַר הָעֲלֶה רְשׁוּת תַּ אֶת מַכִּיר שֶׁ  

כְלוֹ, הָאֱלֹהִים בָר נקְִרָא לֹא אֱלֹהוּתוֹ. וּמְקַבֵּל בְּשִׂ זהֶ דָּ  
הוּא חַת שָׁ ם רְשׁוּת תַּ רַךְ הַשֵּׁ ר יתְִבָּ אֲשֶׁ מְקַבֵּל הָאָדָם כַּ  

גָּזרֵ לֹא אִם מֵעַצְמוֹ, הָעֵלָה עָלָיו שֶׁ . 

And this is the essence of what our Sages of blessed memory 
said (Shabbos 88a): that God held the mountain over them like a 
barrel and said, “If you accept the Torah, fine. But if not — there 
shall be your burial.” 

 

אָמְרוּ מַה הַפַּרוּשׁ עִקַר וְזהֶוּ בָּת לִבְרָכָה זכְִרוֹנםָ שֶׁ )שַׁ  
פָה א( פח, כָּ ם עֲלֵיהֶם שֶׁ רַךְ הַשֵּׁ גִיגִית, הַר יתְִבָּ וְאָמַר בְּ  

ם אִם לָהֶם: לִים אַתֶּ – לָאו וְאִם מוּטָב, הַתּוֹרָה מְקַבְּ  
ם הֵא שָׁ קְבוּרַתְכֶם תְּ . 

Why was this necessary? They had already said “We will do and 
we will hear.” But as will be explained, it was not fitting that 
acceptance of the Torah should come from man himself — for in 
that case, he would not be fully under the Supreme authority. 

 

ה בָר הֲרֵי הַצְרַךְ, וְלָמָּ מוּ כְּ ה קִדְּ מַע, נעֲַשֶׂ וּכְמוֹ לְנשְׁ  
יתְִבָּאַר בָר עוֹד שֶׁ יִּהְיהֶ רָאוּי אֵין אֲבָל זהֶ. דָּ לַת שֶׁ קַבָּ  

ל מֵעַצְמוֹ הַתּוֹרָה זהֶ אָדָם, שֶׁ בָּ חַת לְגַמְרֵי הָיהָ לֹא שֶׁ תַּ  
הָעִלָּה רְשׁוּת . 

And man, by virtue of his intellect, is worthy to be under the 
Supreme — until the world becomes entirely one. And this is 
only possible through decree and compulsion. 

 
כְלוֹ מִצַד רָאוּי הַזֶּה וְהָאָדָם יִּהְיהֶ שִׂ חַת שֶׁ רְשׁוּת תַּ  
יִּהְיהֶ עַד הָעֲלָה, ר וְאִי לְגַמְרֵי. אֶחָד הָעוֹלָם שֶׁ אֶפְשָׁ  

יִּהְיהֶ גְזרֵָה רַק זהֶ שֶׁ וּבְהָכְרֵחַ בִּ . 

And this is a clear proof for Torah from Heaven — for it cannot 
be otherwise — for through this, man is ordered under the 
Supreme Cause, and this is the entire concept of the giving of 
the Torah, as will be explained. 

 

מַיםִ, מִן לְתוֹרָה בָּרוּר מוֹפַת הוּא זהֶ וְדָבָר אִי הַשָּׁ שָׁ  
ר י זהֶ. בְּלֹא אֶפְשָׁ ר הוּא הָאָדָם עַל־ידְֵי־זהֶ כִּ חַת מְסַדָּ תַּ  
בָר וְעַל הָעִלָּה, וּכְמוֹ הַתּוֹרָה, נתְִינתַ כָּל סוֹבֵב זהֶ דָּ  

אֵר יִּתְבָּ  .שֶׁ

And therefore they said in the chapter (Nigmar HaDin) [Echad 
Dinei Mamonot] (Sanhedrin 38b): Rabbi Acha said: Twelve 
hours comprise the day. In the first hour—He gathered his dust. 
In the second—he became a lifeless form. In the third—his 
limbs were extended. In the fourth—a soul was cast into him. In 

 

פֶרֶק אָמְרוּ וּלְכָךְ ין( )נגְִמַר בְּ יניֵ ]אֶחָד הַדִּ מָמוֹנוֹת[ דִּ  
י אָמַר ב(: לח, )סַנהְֶדְרִין ים אַחָא: רַבִּ תֵּ רֵה שְׁ עֶשְׂ  

עוֹת עָה יוֹם; הֲרֵי שָׁ ניָּה עֲפָרוֹ. הֶצְבַּר – רִאשׁוֹנהָ שָׁ – שְׁ  
ה ית גּלֶם. נעֲַשָׂ לִישִׁ חוּ – שְׁ – רְבִיעִית אֵיבָרָיו. נמְִתְּ  
מָה. בּוֹ נזִרְְקָה ית נשָׁ ית רַגְלָיו. עַל עָמַד – חֲמִישִׁ שִּׁ – שִׁ  
מוֹת קָרָא שֵׁ ... 
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the fifth—he stood on his feet. In the sixth—he named [the 
creatures]. 
In the seventh—a mate was brought to him. In the eighth—they 
ascended to the bed as two and descended as four. In the 
ninth—he was commanded. In the tenth—he sinned. In the 
eleventh—he was judged. In the twelfth—he was banished and 
went on his way, as it is said (Tehillim 49:13): “Man in his glory 
does not lodge; he is likened to the silenced animals,” until here. 

 

בִיעִית . וְנהָ – שְׁ חַזֶּה לוֹ נזִדַּ  
מִיניִת  ה עָלוּ – שְׁ טָּ ניַםִ לַמִּ עָה. וְירְָדוּ שְׁ יעִית אַרְבָּ שִׁ תְּ  

ירִית נצְִטַנָּה. – רֵה אַחַת סָרַח. – עֲשִׂ ים נדִּוֹן. – עֶשְׂ תֵּ שְׁ  
רֵה נֶּאֱמַר לוֹ, וְהָלַךְ נטְִרַד – עֶשְׂ הִלִּים שֶׁ יג(: מט, )תְּ  
יקָר "אָדָם ל ילִָין בַּל בִּ הֵמוֹת נמְִשַׁ בְּ כָּאן עַד נדְִמוּ", כַּ . 

​
[NOTE Summary​
The Maharal establishes powerful logical and metaphysical proofs that the Torah must be Divine in origin—מן 
 Through a careful analysis of the blessings over Torah, he shows that Torah is not merely a human .השמים
intellectual pursuit or ethical system but a Divinely bestowed force that actualizes human intellect and connects 
the individual and the collective to the Divine source. 

The first blessing (" בתורה לעסוק ") treats Torah like a mitzvah. But the second (" ישראל לעמו תורה המלמד ") 
acknowledges that Hashem is actively teaching Torah to His people in the present tense—He draws out human 
intelligence and makes true understanding possible. This concept separates Torah from all other 
commandments, as in Torah the human intellect is activated through a Divine process, not human initiative 
alone. 

To reflect the universal impact of Torah, a third blessing is required: " תורתו את לנו ונתן העמים מכל בנו בחר אשר ." 
This emphasizes that Torah was given to all Israel and includes all generations. Torah is thus the completion of 
the klal—the collective—at Mount Sinai. This multi-layered structure of the blessings reflects a layered proof: 
(1) Torah is a commandment, (2) Torah is Divinely taught, and (3) Torah perfects the national soul of Israel. 

He then moves to a mofet—a decisive proof—demonstrating the necessity of Torah from heaven based on the 
unique nature of mankind. Man alone is endowed with bechirah chofshit (free will). If such a being were not 
given a Divine framework of command and structure, he would become a lawless creature severed from his 
Creator. Just as Hashem rules the heavens, man must live under Torah to be aligned under Divine authority on 
earth. Without Torah from heaven, man becomes a contradiction: a creature of will without guidance—worse 
than the angels or the beasts. 

In support of this, the Gemara in Sanhedrin (38b) outlines the twelve-hour creation of Adam. Within a single 
day, man is formed, stands, names, marries, sins, is judged, and expelled. The drama of man’s origin highlights 
how precarious and elevated his station is: from dust to fall in just twelve hours. Only Torah can give 
permanence and direction to this volatile greatness. 
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Practical Takeaway​
Don’t treat Torah as merely a religious subject to study or a tradition to preserve. Recognize it as the Divine 
system that allows your mind to function in truth. Learning Torah is not just learning—it is entering into 
partnership with Hashem, who teaches and activates intellect through His will. Every time you learn, you are 
experiencing a moment of heaven touching earth, aligning your free will under the Divine structure. This 
awareness brings kavod and depth to even the simplest pasuk or sugya. 

Chassidic Story​
In 1580s Prague, a skeptical nobleman once challenged the Maharal: "If your Torah is Divine, why do its laws 
depend on human understanding—debate, logic, dispute?" 

The Maharal answered him not with philosophy but action. He brought the nobleman into his study and opened 
a Gemara. “Read,” he said. The nobleman fumbled. “I can’t—it’s too complex, too encoded.” 

The Maharal replied: “Exactly. Human logic alone cannot begin the process. But when a Jew sits to learn, 
Hashem unlocks his intellect from within. The melamed Torah is not the rabbi. It is Hashem. And that is why 
the same Jew who fumbles in math can see the light of Torah.” 

Years later, that same nobleman—now an old man—would send books to the Maharal’s yeshiva, saying, “For 
the students whose wisdom is not theirs, but Heaven’s.” 

(Source: Oral tradition recorded by Rav Shlomo Schreiber in Otzros HaMaharal)​
END NOTE] 

Came to explain the existence of man and his essence: to say 
that man is everything. 

 
הָאָדָם לוֹמַר וּמַהוּתוֹ, הָאָדָם מְצִיאוּת לְבָאֵר בָּא הוּא שֶׁ  

כֹּל  .הַ

And therefore, had his creation not been across twelve hours, 
which are the entire day—since the day is existence and the 
night is absence, as has been explained many times—then man 
would be only a part and portion. 

 

רִיאָתוֹ הָיהָ לֹא אִלּוּ וּלְפִיכָךְ ניֵם כָּל בְּ ר שְׁ עוֹת, עָשָׂ שָׁ  
הֵם הַיּוֹם הַיּוֹם, כָּל שֶׁ הוּא וְלַילְָה הַמְצִיאוּת, הוּא שֶׁ  

אֵר כְּמוֹ הֶעְדֵר, הִתְבָּ עָמִים שֶׁ הָאָדָם הָיהָ לֹא הַרְבֵּה, פְּ  
וּמִקְצָת חֵלֶק רַק . 

But this cannot be, for man is the entirety.  י אֵינוֹ, זהֶ וְדָבָר כֹּל הוּא הָאָדָם כִּ הַ . 
And because of this, his creation extended across the entire day, 
which is the entirety of existence. 

 
ניֵ ךְ הָיהָ זהֶ וּמִפְּ רִיאָתוֹ נמְִשָׁ הוּא הַיּוֹם, כָּל אֶל בְּ כָּל שֶׁ  

צִיאוּת  .הַמְּ
And the absence that is attached to man—which it is impossible 
for absence not to be attached to him—this matter corresponds 
to night, which is the absence of light, which is the essence of 
existence, as we explained elsewhere. 

 

בַק וְהַהֶעְדֵר דְּ אִי בָּאָדָם, שֶׁ ר שָׁ לֹא אֶפְשָׁ הָעֲדֵר יהְִיהֶ שָׁ  
בַק הוּא הַלַילְָה, נגֶֶד הוּא זהֶ וְדָבָר בּוֹ, דְּ הֶעְרֵר שֶׁ  

הוּא הָאוֹר, צִיאוּת, עִקַר שֶׁ בֵּאַרְנוּ כְּמוֹ הַמְּ מָקוֹם זהֶ שֶׁ בְּ  
 אַחֵר

And he said: First hour—he gathered his dust.  :עָה וְאָמַר עֲפָרוֹ הַצְבַר – רִאשׁוֹנהָ שָׁ . 
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And this is because every matter has material prepared to receive 
the form, for not all material is prepared to receive. 

 
י וְזהֶ בָר כָּל כִּ י הַצוּרָה, לְקַבֵּל מוּכָן חמֶֹר לוֹ ישֵׁ דָּ אֵין כִּ  
לְקַבֵּל מוּכָן חמֶֹר כָּל . 

And behold, the first stage was that it had material prepared.  דְרֵגָה וְהִנֵּה מוּכָן חמֶֹר לוֹ הָיהָ הָרִאשׁוֹנהָ הַמַּ . 

And this is what he said: First hour—he gathered his dust.  ֶאָמַר: וְזה עָה שֶׁ עֲפָרוֹ הַצְבַּר - רָאשׁוֹנהָ שָׁ '. 

Because piling up the dust is the preparation of the matter to 
receive what one wishes to do. 

 
י כִין הוּא הֶעָפָר הַגּוֹבֵר כִּ בָר הַמַּ ירְִצָה מַה לְקַבֵּל הַדָּ שֶׁ  

 .לַעֲשׂוֹת
Second hour—became a formless mass.  עָה ניָּה שָׁ ה - שְׁ וּלָם נעֲַשֶׂ . 
That is, the second stage it had was that the material received 
blending. And this is the second stage. 

 
דְרֵנהָ פֵרוּשׁ, ניִת הַמַּ יֵּשׁ הַשַׁ קְבֵּל לוֹ, שֶׁ הַחמֶֹר שֶׁ  

ניִת מַדְרֵנהָ וְזהֶוּ הִתְמַוּגוּת, שֵׁ . 
And therefore he said it became a formless mass—meaning the 
blending that the dust received, and it became a mixture. 

 
ה אָמַר וּלְפִיכָךְ נַּעֲשֶׂ הַהִתְמַוּגוּת לוֹמַר רוֹצֶה גּלָם, שֶׁ  
קְבֵּל מַרְכָּב וְהָיהָ הֶעָפָר, שֶׁ . 

Third hour—his limbs were extended.  עָה שָׁ ית שֶׁ לִישִׁ חוּ – שְׁ אֵבָרָיו נמְִתָּ . 
Because after the mixture, is the growing, which is the extension 
of development. 

י  רְכָּב, אַחַר כִּ טוּת הוּא הַצוֹמֵחַ, הוּא הַמֶּ הַגִּדּוּל הִתְפַּשְׁ . 

And this is what he said: his limbs were extended—it is the 
power of growth and development. 

אָמַר: וְזהֶ  חוּ שֶׁ כֹּחַ הוּא – אֵבָרָיו' נמְִתָּ וְהַגּוֹמֵחַ הַגִּדּוּל  . 

Fourth hour—soul was cast into him. This is the life-force.  עָה מָה בּוֹ -נזִרְְקָה רְבִיעִית שָׁ הַחַיּוּניִ הוּא – נשָׁ . 

He stood upon his feet — this is the fifth level. For these levels: 
the first, the stage of the unformed mass, is found in inanimate 
matter. The vegetative is found in what grows — anything that 
has growth. And the living vitality is found in animals. But this 
— standing upon two feet — is found only in man. 

 

ית בָר רַגְלָיו. עַל עָמַד – חֲמִישִׁ דְרֵגָה זהֶ דָּ הַמַּ  
ית. י הַחֲמִישִׁ דְרֵגוֹת; אֵלּוּ כִּ הַגּלָם מַדְרַגַת הָאֶחָד הַמַּ  

מְצָא הוּא תִּ מְצָא – וְהַצּוֹמֵחַ בְּדוֹמֵם. שֶׁ כָל בְּצוֹמֵחַ, תִּ בְּ  
בָר יֵּשׁ דָּ מְצָא – וְהַחִיּוּניִ צְמִיחָה. לוֹ שֶׁ בַעַל תִּ אֲבָל חַי. בְּ  
בָר עָמַד זהֶ דָּ מְצָא לֹא רַגְלָיו עַל שֶׁ בָּאָדָם רַק תִּ . 

For all other creatures walk bent over, their faces turned 
downward. But man walks upright, because he is the king of the 
lower beings — and a king should walk erect. Among the lower 
beings, there is none above man. 

 

י לָּם הַנִּבְרָאִים כָּל כִּ ניֵהֶם כְּפוּפִים, הוֹלְכִים כֻּ יוֹרֵד פְּ  
ה. ניֵ קוֹמֵם, הוֹלֵךְ הָאָדָם אֲבָל לְמַטָּ הוּא מִפְּ מֶלֶךְ שֶׁ  

חְתּוֹניִם, הַנִּמְצָאִים לֶךְ הַתַּ יִּהְיהֶ רָאוּי וְהַמֶּ הוֹלֵךְ שֶׁ  
זקְִיפָה, חְתּוֹניִם בִּ הָאָדָם עַל אֵין וּבַתַּ . 

Therefore all animals go bent over — like a servant bowed 
before a king — while man alone stands erect. There is more 
wondrous meaning to the form of his upright stature, and all this 
is hinted in what they said: “Beloved is man who was created in 
the image of God” (Avos 3:14). It is further explained in the 
work Derech HaChaim — see there. 

 

ל וְלְפִיכָךְ עֲלֵי כָּ הָעֶבֶד כְּמוֹ כְּפוּפִים, הוֹלְכִים חַיִּים בַּ  
הוּא ניֵ כָּפוּף שֶׁ לֶךְ, מִפְּ לְבַד וְאָדָם הַמֶּ עוֹמֵד הוּא בִּ  

זקְִיפָה. זהֶ וְישֵׁ בִּ בָרִים עוֹד בָּ הִיא בְּצוּרָתוֹ מַפְלִאִים דְּ שֶׁ  
כֹּל זקְוּפָה, ה נרְִמָז וְהַ אָמְרוּ בַּמָּ חָבִיב יד(: ג, )אָבוֹת שֶׁ  
נִּבְרָא הָאָדָם צֶלֶם שֶׁ אֵר אֱלֹהִים. בְּ חִבּוּר וְנתְִבָּ רֶךְ בְּ דֶּ  

ם עַיןִ הַחַיִּים, שָׁ . 
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The general principle is: walking upright is unique to man due to 
his superiority over animals. 

 
לָל בָר, כְּ י הַדָּ הוֹלֵךְ מַה כִּ מְיחָֻד הוּא זקְוּפָה, בְּקוֹמָה שֶׁ  

עֲלֵי עַל יוֹתֵר לְמַעֲלָתוֹ לָאָדָם חַיִּים בַּ . 

(6) He called names — this is a higher level: the intellect that he 
acquired. For naming reflects wisdom and knowledge that 
Hashem gave him to name things. Without doubt, this intellect is 
an added level. 

 

עָה ית שָׁ שִּׁ מוֹת. קָרָא – שִׁ בָר שֵׁ יוֹתֵר מַדְרֵגָה זהֶ דָּ  
כֶל וְהוּא עָלְיוֹנהָ, נהָ. הַשֵּׂ קָּ י שֶׁ מוֹת קְרִיאַת כִּ מוֹרָה הַשֵּׁ  

נָּתַן וְדַעַת הַחָכְמָה עַל זהֶ ם שֶׁ רַךְ הַשֵּׁ לִקְראֹ בּוֹ יתְִבָּ  
מוֹת. י סָפֵק וְאֵין שֵׁ כֶל כִּ נוֹסֶפֶת מַדְרֵגָה הַזֶּה הַשֵּׂ . 

(7) A spouse was joined to him — this is a higher added level, 
that man has a partner, completing him so that he becomes a 
complete human. For they said (Yevamos 63a): “Any Jew who 
has no wife is not a [complete] man.” 

 

בִיעִית וְנהָ – שְׁ בָר חַנָּה. לוֹ נזִדַּ יוֹתֵר מַדְרֵגָה זהֶ דָּ  
יֵּשׁ מַה נוֹסֶפֶת לָמָתוֹ, וְהוּא זוִּוּג, לָאָדָם שֶׁ הוּא עַד הַשְׁ שֶׁ  

כָּךְ לְגַמְרֵי. אָדָם רָאֵל כָּל א(: סג, )יבְָמוֹת אָמְרוּ שֶׁ ישְׂ  
אֵין ה לוֹ שֶׁ אָדָם אֵינוֹ – אִשָּׁ . 

This is not the place to elaborate, but it is clear that a Jewish 
man is not considered a complete human without a wife. 

 
בָר אֲבָל מְקוֹמוֹ, כָּאן אֵין זהֶ וְדָבָר י בָּרוּר, הוּא הַדָּ כִּ  
רָאֵלִי הָאָדָם אֵין ב ישְׂ לֵם אָדָם נחְֶשָׁ ה בְּלֹא שָׁ אִשָּׁ . 

(8) They ascended to the bed as two and descended as four — 
this is procreation. This is undoubtedly an added level for man. 

 
עָה מִיניִת שָׁ ה עָלוּ – שְׁ טָּ ניַםִ לַמִּ עָה וְירְָדוּ שְׁ – אַרְבָּ  
רִיָּה הוּא בָר וּרְבִיָּה. פְּ דָּ אֵין זהֶ שֶׁ נוֹסֶפֶת מַדְרֵגָה סָפֵק בְּ  

 .לָאָדָם

For a person is individual by himself. But to have offspring — to 
create many from himself without limit — makes him more than 
individual: he becomes collective. This is a higher level, that 
man becomes a general being. 

 

י רָטִי הוּא הָאָדָם כִּ עַצְמוֹ פְּ לְבַד, בְּ יֵּשׁ וּמַה בִּ בּוֹ שֶׁ  
ב אֵינוֹ – וּרְבִיָּה וּפְרִיָּה הַתּוֹלָדָה רָטִי, נחְָשָׁ הֲרֵי פְּ שֶׁ  

לִי הָרִבּוּי בְּכחֹוֹ ד וּמִזֶּה גְּבוּל, בְּ רָטִי. אֵינוֹ – הַצַּ וְדָבָר פְּ  
הָאָדָם מַה עֶלְיוֹנהָ, יוֹתֵר מַדְרֵגָה הוּא זהֶ לָלִי שֶׁ כְּ . 

(9) He was commanded — after he had completed all these 
levels, he was commanded by Hashem with seven 
commandments. 

 
עָה יעִית שָׁ שִׁ לִים אַחַר נצְִטַוָּה. – תְּ הֵשְׁ כֹּל, שֶׁ  נצְִטַוָּה בַּ  

ם מִן רַךְ הַשֵּׁ בַע יתְִבָּ מִצְוֹת בְּשֶׁ . 

For we already explained above that man is distinguished 
through his actions, which purify his soul. And if he were not 
given decrees by Hashem, he would exist unto himself — with 
no divine sovereignty over him — which would imply, Heaven 
forbid, that he is god. 

 

י בָר כִּ י – אָמַרְנוּ כְּ ים וְנתְִיחֵַד הָאָדָם נצְִטַוָּה כִּ מַעֲשִׂ בְּ  
הֵם אֵר כְּמוֹ נפְַשׁוֹ, צַרוּף שֶׁ הִתְבָּ אִם וְעוֹד, לְמַעְלָה. שֶׁ  
ם מִן גְּזרֵָה בְּלֹא הָיהָ רַךְ הַשֵּׁ לְעַצְמוֹ, הָאָדָם הָיהָ – יתְִבָּ  
מַיםִ, מַלְכוּת עלֹ עָלָיו הָיהָ וְלֹא חַס אֱלוֹהַ הוּא וְהָיהָ שָׁ  

לוֹם  .וְשָׁ
Therefore, in the creation — where man is the head of the lower 
world — he must accept decrees from the Higher One. Through 
this, he is not his own master, and thus he was commanded in 
seven mitzvos. 

 
רִיאָה, עִניְןַ – וּלְפִיכָךְ הָאָדָם הַבְּ בָּעוֹלָם ראֹשׁ הוּא שֶׁ  

חְתּוֹן, יְּקַבֵּל צָרִיךְ – עִלָּה לוֹ וְישֵׁ הַתַּ גְּזרֵַת הוּא שֶׁ  
זהֶ הָעֵלָּה, בָּ בַע וְנצְִטַוָּה לְעַצְמוֹ, אֵינוֹ שֶׁ מִצְוֹת בְּשֶׁ . 
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It has already been explained above (Chapter 7) why exactly 
seven mitzvos — because through seven mitzvos one accepts the 
sovereignty of Heaven and its decrees completely. This is the 
highest level. Therefore he was commanded in the ninth hour, 
for by then the day had reached its perfect completion. 

 

אֵר וּכְבָר רֶק לְמַעְלָה הִתְבָּ ה ז( )פֶּ וְקָא לָמָּ בַע דַּ בְּשֶׁ  
י – מִצְוֹת בַע עַל־ידְֵי כִּ לַת ישֵׁ מִצְוֹת שֶׁ מַלְכוּת קַבָּ  
מַיםִ לֵמוּת, וּגְזרֵוֹתָיו שָׁ אֵר כְּמוֹ בִּשְׁ נִּתְבָּ וְזהֶוּ לְמַעְלָה. שֶׁ  

דְרֵגָה יעִית, נצְִטַוָּה וּלְכָךְ הַגְּדוֹלָה. הַמַּ שִׁ י בַּתְּ הַיּוֹם אָז כִּ  
תַכְלִית לֵמוּתוֹ בְּ שְׁ . 

From the ninth hour onward, the day begins to decline, and it 
leans toward darkness and the diminishment of light. Likewise, 
in man, there is a tendency toward absence as well. 

 
יעִית וּמִן שִׁ אֶל וְנוֹטָה לֵירֵד, מַתְחִיל הַיּוֹם וְאֵילֵךְ תְּ  

ךְ הֶעְדֵר אֶל נטְְיהָ בּוֹ ישֵׁ הָאָדָם וְכֵן הָאוֹר. וְהֶעְרֵר הַחשֶׁ  
ן  גַּם־כֵּ

Therefore, in the tenth hour, he sinned, because there is in man a 
tendency toward deficiency. 

 
ירִית וּלְפִיכָךְ עֲשִׂ י חָטָא. - בָּ אֶל נטְִיָּה בָּאָדָם ישֵׁ כִּ  
רוֹן  הַחִפָּ

(In the eleventh hour, he was judged.) And this too is included in 
the nature of creation. 

 ( ר בְּאַחַר נדֶֶר נכְִנסָ זהֶ וְגַם נדִּוֹן(. עָשָׂ רִיאָה בְּ הַבְּ  

“For there is no righteous man on earth who does good and does 
not sin” (Kohelet 7:20). 

 
" י יק אֵין ]אָדָם[ כִּ ר בָּאָרֶץ צַדִּ ה אֲשֶׁ וְלֹא טוֹב יעֲַשֶׂ  

כ ז, )קְהָלָת יחֱֶטָא" ) 
Therefore, the fact that he sinned in the tenth hour is relevant to 
his very creation. 

חָטָא מַה וּלְכָךְ  ירִי שֶׁ עֲשִׂ יָּךְ הוּא בָּ לִבְרִיאָתוֹ שַׁ  

Just as this is included in the day's tenth hour, when the light 
begins to diminish, so too is man's sin included in the essence of 
man, for absence is attached to man’s being. 

 
נִּכְנסַ וּכְמוֹ ן שֶׁ גֶדֶר גַּם־כֵּ עָה הַיּוֹם בְּ ירִית, שָׁ אָז עֲשִׂ שֶׁ  
הָה, לִהְיוֹת מַתְחִיל הָאוֹר ל הַחַטְא וְכָךְ בֵּ ן אָדָם שֶׁ גַּם־כֵּ  
גָדֶר נכְִנסָ בֵק הָאָדָם, בְּ דָּ עֶצֶם הַהֶעְדֵר שֶׁ הָאָדָם בְּ  

And similarly the judgment — for certainly, since “there is no 
righteous man on earth who does good and does not sin,” it is 
impossible for this not to occur. 

 
ין, וְכֵן אי הַדִּ וַדַּ יוָן שֶׁ אֵין כֵּ יק שֶׁ ר בָּאָרֶץ צַדִּ ה אֲשֶׁ יעֲַשֶׂ  
ן יחֱֶטָא", וְלֹא טוֹב ר אִי אִם־כֵּ יהְִיהֶ אֶפְשָׁ שָׁ זהֶ בְּלֹא שֶׁ  

In the twelfth hour — he was banished and went away. After 
being judged, he was cast away from his prior exalted level and 
remained on a lower level than he previously had, as befits a 
sinner. And this is what remains for man in the end. 

 

ניֵם רֵה בִּשְׁ נִּדּוֹן אַחַר לוֹ. וְהָלַךְ נטְִרַד - עֶשְׂ נטְִרַד שֶׁ  
עֲלָתוֹ ר מִמַּ אֵר מִקְדֶם, לוֹ הָיהָ אֲשֶׁ מַדְרֵגָה עַל עוֹמֵד וְנשְׁ  
חוּתָה הָיהָ מִמַה פְּ רָאוּי כְּמוֹ לוֹ, שֶׁ ה לָאָדָם שֶׁ הוּא בַּמָּ שֶׁ  

עַל אַר וְזהֶוּ חֵטְא. בַּ נִּשְׁ בַּסּוֹף לָאָדָם שֶׁ  

Thus, our sages of blessed memory explained with great 
wisdom, that immediately with the creation of man, it was 
impossible for man not to be commanded — for the command 
from God flows directly from creation itself. 

 
אֲרוּ הֲרֵי חָכְמָתָם, לִבְרָכָה זכְִרוֹנםָ בַּ י בְּ כֶף כִּ וּמִיָּד תֵּ  

בְרִיאַת ר אִי הָאָדָם, בִּ לֹא אֶפְשָׁ י הָאָדָם. יצְִטַנָּה שֶׁ כִּ  
וּוּי ם מִן הַצִּ רַךְ הַשֵׁ ךְ יתְִבָּ רִיאָה נמְִשָׁ לַבְּ  

For it is not fitting that man should deviate from the higher 
authority, but rather should stand properly beneath the rule of the 
higher. 

 
י יִּהְיהֶ רָאוּי אֵין כִּ יהְִיהֶ רַק הָעָלָה מִן סָר לָאָדָם שֶׁ  

ר עוֹמֵד חַת מְסְדָּ הָעַלָּה רְשׁוּת תַּ  
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Corresponding to these trustworthy proofs that the Torah must 
be from Heaven, the first is that it is fitting for man, who is the 
recipient, to be arranged under the authority of the higher. 

 
חַיָּב הַנֶּאֱמָניִם הַמּוֹפְתִים אֵלּוּ וּכְנגֶֶד מִן תּוֹרָה לִהְיוֹת שֶׁ  

מַיםִ; י הָאֶחָד, הַשָּׁ יהְִיהֶ רָאוּי כִּ ר הֶעָלוּל הָאָדָם שֶׁ מְסַדָּ  
חַת הָעַלָּה רְשׁוּת תַּ  

And the second is that it is fitting for man to be completed 
through Torah from Hashem, as was explained above. 

 
ניִ, י וְהַשַׁ לַם רָאוּי כִּ יֵּשְׁ ם מִן תּוֹרָה עַל־ידְֵי הָאָדָם שֶׁ הַשֵׁ  
רַךְ, אֵר כְּמוֹ יתְִבָּ הִתְבָּ לְמַעְלָה שֶׁ  

Therefore, there are two components in the Torah: the Ten 
Commandments as a unit, and second, the rest of the Torah as a 
unit. 

 
ניֵ וּלְפִיכָךְ בָרִים שְׁ רֶת בַּתּוֹרָה; דְּ בְּרוֹת עֲשֶׂ פְניֵ הַדִּ בִּ  
ניִ, עַצְמָם, פְניֵ הַתּוֹרָה כָּל וְהַשֵׁ עַצְמָהּ בִּ  

This is because the Ten Commandments are the acceptance of 
His sovereignty, and through these commandments man stands 
under the authority of the higher. 

 
י וְזהֶוּ רֶת כִּ בְּרוֹת עֲשֶׂ לַת הֵם הַדִּ רַךְ, מַלְכוּתוֹ קַבָּ יתְִבָּ  

צְוֹת אֵלּוּ וְעַל־ידְֵי חַת עוֹמֵד הָאָדָם הַמִּ הָעַלָּה רְשׁוּת תַּ  

Therefore, the Ten Commandments were written separately on 
two tablets and are called “the Tablets of the Covenant,” which 
represent the acceptance of His kingship. 

 
רֶת כְּתוּבִים הָיוּ וּלְפִיכָךְ בְּרוֹת עֲשֶׂ ניֵ עַל הַדִּ לוּחוֹת שְׁ  

פְניֵ רִית', לוּחוֹת וְנקְִרָאוּ עַצְמָם, בִּ הֵם הַבְּ לַת שֶׁ קַבָּ  
 מַלְכוּתוֹ

And their beginning is “I am Hashem your God” (Shemos 20:2), 
to declare that He, may He be blessed, is their King, and 
afterward He decreed His laws upon Israel, as will be explained 
at great length. 

 
מוֹת אֱלֹהֶיךָ" ה' "אָנכִֹי וְהַתְחָלָתוֹ י לוֹמַר ב(, כ, )שְׁ כִּ  

רַךְ הוּא רָאֵל, עַל גְזרֵוֹתָיו גָּזרֵ וְאַחַר־כָּךְ מַלְכָּם, יתְִבָּ ישְׂ  
אֵר וּכְמוֹ יִּתְבָּ כֹּל שֶׁ מְאדֹ בְּארֶֹךְ הַ  

And in these Ten Commandments is the acceptance of the 
decrees of the higher upon the lower. 

 
רֶת וּבְאֵלּוּ בָרִים עֲשֶׂ לַת ישֵׁ הַדְּ עַל הָעִלָּה גְזרֵוֹת קַבָּ  
 הֶעָלוּל

And the rest of the Torah serves for the completion of man, as 
will be explained further (Chapter 35) at length. 

 
אָר לָמַת הוּא הַתּוֹרָה וּשְׁ אֵר כְּמוֹ הָאָדָם, לְהַשְׁ יתְִבָּ שֶׁ  
רַק לְקַמָן בְּארֶֹךְ לֹה( )פְּ  

And there is another proof: Behold, all those who investigate 
with their own understanding and intellect all agree that it is 
impossible for the transition from potential intellect to actual 
intellect and action to occur on its own. 

 

ם הַחוֹקְרִים כָּל הִנֵּה מוֹפֵת. ישֵׁ וְעוֹד עְתָּ כְלָם מִדַּ וְשִׂ  
לָּם ימוּ, כַּ אִי הִסְכִּ ר שָׁ י רַק לִהְיוֹת אֶפְשָׁ בֶל כִּ ל הַשֶׁ שֶׁ  
יּוֹצֵא אָדָם עַל אֶל שֶׁ ר - הַפַּ יל קדֶֹם הָיהָ אֲשֶׁ כִּ הִשְׂ בְּכחַֹ שֶׁ  
עַל אֶל יוֹצֵא וְהוּא בָר אֵין - הַפַּ מֵעַצְמוֹ זהֶ דָּ  

Rather, the actualized intellect only emerges through an active 
intellect — an outside influence that draws it into action — as is 
known from their writings. 

 
י כָל אִם כִּ הַשֵׂ פֹּעַל אֶל יוֹצֵא שֶׁ כָל עַל־ידְֵי הַ הַפּוֹעֵל, הַשָּׁ  

הוּא פִיעַ שֶׁ כֶל, מַשְׁ יָּדוּעַ כְּמוֹ הַשָּׂ בְרֵיהֶם שֶׁ מִדִּ  

However, we — the disciples of Moshe Rabbeinu, peace be 
upon him — say that Hashem, may He be blessed, brings all 
things into actuality. It is not an active intellect (as they believe), 
which is one of the angels. 

 
לְמִידֵי אֲנחְַנוּ אָמְנםָ ה תַּ נוּ משֶׁ לוֹם עָלָיו רַבֵּ אוֹמְרִים הַשָּׁ  

י ם כִּ רַךְ הַשֵׁ עַל אֶל מוֹצִיא יתְִבָּ כֹּל, הַפַּ כָל לֹא הַ שֵׁ  
ר הַפּוֹעַל ם אֲשֶׁ לְאָכִים מִן אֶחָד הוּא לְדַעְתָּ הַמַּ  
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In the end, everyone agrees that the actualized intellect brings 
out the intellect within man from potential to actual — and this 
is the very principle. 

 
כֹּל הַסְכָּמַת סוֹף סוֹף כָל הַ הַשֵׂ ר שֶׁ פְעַל, הוּא אֲשֶׁ בְּ  

כֶל מוֹצִיא ל הַשָּׂ הוּא אָדָם שֶׁ הַפּעַל אֶל בְּכחַֹ שֶׁ  

And this matter applies in the particulars of the species: that 
every intellect and reason from man is particular, and brings 
forth his intellect into actuality. 

 
פְרָטֵי הוּא זהֶ וְדָבָר ין, בִּ כָּל הַמִּ כָל שֶׁ בֶל שֵׁ הָאָדָם מִן וְשֵׂ  
רָטִי, הוּא כְלוֹ וּמוֹצִיא פְּ עַל אֶל שִׂ הַפַּ . 

And certainly, more primary and more prior is the influence of 
intellect upon the general, which is more primary than the 
particular. 

 
אי י וּבְוַדַּ עַת קוֹדֵם וְיוֹתֵר רָאשׁוֹן יוֹתֵר כִּ פָּ כֶל הַשְׁ הַשָּׂ  

לָל, אֶל הוּא הַכְּ רָט מִן רִאשׁוֹן יוֹתֵר שֶׁ הַפְּ . 

And from this matter it is conclusively derived that He, may He 
be blessed, influences the general intellect — and this is the 
Torah, which is the influence of intellect pertaining to the 
general, inasmuch as it is general, not inasmuch as it is particular 
— just as we explained above. 

 

בָר חִיוּב מִתְחַיֵּב זהֶ וּמִדָּ י גָּמוּר בְּ רַךְ הוּא כִּ יעַ יתְִבָּ פִּ מַשְׁ  
כֶל לָלִי, הַשָּׂ הִיא הַתּוֹרָה, וְהִיא הַכְּ עַת שֶׁ פָּ כֶל הַשְׁ הַשָּׂ  
יָּךְ לָל, אֶל הַשַׁ ה הַכְּ הוּא בַּמָּ לָל, שֶׁ ה לֹא כְּ הוּא בַּמָּ שֶׁ  

רָטִי, בֵּאַרְנוּ וּכְמוֹ פְּ לְמַעְלָה שֶׁ . 

And this matter is close to what was explained. And this matter 
necessitates Torah from Heaven. And this is sufficient for one to 
whom Hashem, may He be blessed, has given eyes to see, ears 
to hear, and a heart to know the truth. 

 
אֵר. לְמַה קָרוֹב הוּא זהֶ וְדָבָר הִתְבָּ מְחַיַּב זהֶ וְדָבָר שֶׁ  
מַיםִ. מִן תּוֹרָה זהֶ וְדִי הַשָּׁ נָּתַן מִי אֶל בָּ ם לוֹ שֶׁ הַשֵׁ  

רַךְ מעַֹ וְאָזנְיַםִ לִרְאוֹת עֵיניַםִ יתְִבָּ הָאֱמֶת לָדַעַת וְלֵב לִשְׁ : 

​
[NOTE Summary​
The discourse opens with a striking teaching from the Talmud (Sanhedrin 38b) which describes how Adam, the 
first human, was created in twelve stages during a single day — from dust to being expelled after sinning. The 
Maharal explains that this developmental model reflects the essential structure of human potential: a being 
formed from below but intended to live under the dominion of the higher, spiritual order. 

From this, the Maharal establishes a philosophical proof: it is logical and necessary that a creature like man — 
inherently limited — must be governed and completed by something higher than himself. That higher system is 
the Torah, which could only originate from God, not human minds. 

He then outlines two core functions of the Torah: 

1.​ The Ten Commandments represent submission to God's Kingship — they establish that man is under 
Divine rule, which aligns with the idea that the created must serve its Creator. 

2.​ The rest of the Torah exists to complete and perfect man, giving him wisdom and moral clarity he 
could not generate on his own. 
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Furthermore, the Maharal argues from the structure of intellect and causality: any movement from potential 
to actuality (in this case, human thought and behavior) must originate from an active cause — and that ultimate 
active cause must be God, not a created intellect. He refutes those who attribute intellectual causality to angels 
or other intermediary forces and insists that it is God Himself who grants man the Torah, the supreme 
expression of intellect. 

Finally, he declares that the Torah is not a set of ideas arising from individual human reasoning, but Divine 
intellect given to the general whole of mankind — making it categorically impossible for it to have emerged 
from anything but Heaven. 

Practical Takeaway​
The Torah is not merely a cultural heritage or a moral code; it is a Divine system crafted specifically to rule 
over, complete, and elevate humanity. By engaging with Torah, we align ourselves with the source of all 
wisdom and step into our role as vessels of a higher truth. This should infuse our Torah study and mitzvah 
observance with deep awe, clarity, and urgency: we are not merely practicing tradition — we are touching the 
mind of God. 

Chassidic Story​
The Vilna Gaon once remarked about the Maharal of Prague: “If only the world knew who he was, they would 
kiss the dust of his grave.” One story from the Maharal’s own life reflects this discourse’s theme — the Torah as 
a light from above. 

A certain nobleman, skeptical of Torah, once challenged the Maharal: “You Jews claim your Torah is from 
Heaven. But it contains legal details that seem entirely human — commerce, damages, property laws. Why 
would God concern Himself with oxen and money?” 

The Maharal responded: “Indeed, those areas are the true proof that the Torah is from Heaven. For if man had 
written it, he would have concerned himself only with Heaven, angels, and lofty ideals. But God came down 
into our world — into the marketplace, the field, the alley — and illuminated it with truth. That is a Torah from 
Heaven: not one that escapes the world, but one that rules it.” 

The nobleman was struck silent. 

(Source: Maharal of Prague: His Life and Times, Rabbi Shlomo Goren) 

END NOTE] 
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