T'02

The Maharal Of Prauge \

INTY? 11INSN
Chapter 16

s g

3"V7

O77aN N3 8 AW

Ofedicated Cfy:

"MONNDYWYT NNown S

To find more Maamarim and to dedicate one visit:

(o) ChassidusNow.com Q
%@%@\\9— yfoe. —E/(@\ch’




77’02

The Maharal of Prague

LRTWS NINDN

The Splendor of Israel

Chapter 16
Introduction

This profound philosophical discourse by the Maharal of Prague seeks to provide irrefutable proofs that the
Torah is from Heaven (29%@37 32 77n). The Maharal, living in 16th-century Prague and widely regarded as

one of Judaism's most profound thinkers, presents a sweeping argument built on metaphysics, human nature,
Divine order, and rational necessity. Through a twelve-stage development of man (drawn from Sanhedrin 38b),
followed by philosophical demonstration and theological reasoning, the Maharal shows that Torah must be
Divine and not human invention. This ISPC unpacks that journey — from the creation of man, to the origin of
the Torah, to the implications of Divine wisdom entering our world.
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Proofs that the Torah is from Heaven

Men of investigative intellect, who follow their own reason —
and these are the sages of the nations called philosophers —
seek to be clever about reality and its structure, imagining they
have grasped the truth.

But they erred and strayed far; they did not know and did not
understand, they walk in darkness.

For had they given heart to know, they would have
acknowledged this root — the foundation that the Torah is from
Heaven — and they would have emerged from their darkness
and obscurity.

For this essence — that the Torah is from Heaven — when a
person removes the filthy, soiled garments and purifies his
thought, he will then arrive at clarity with demonstrative proof
that it is impossible except that the Torah is from Heaven.

And behold, these very people — when they would investigate
the existence of the First Cause — would bring demonstrative
proof for the existence of the First Cause who arranges all
things, based on the visible existence of the creations, their
good order, and the uprightness of their function.

And all things that are visible to the eye — all are in wondrous
wisdom, and such a thing cannot be by chance, for chance does
not persist nor is it abundant.
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But when we see in all of existence such order and wisdom,
they concluded by demonstrative proof that it is impossible
except that it be from an Organizer who brings everything into
being — He is the God who arranged everything with His
wisdom and created everything with His understanding.

Now let us ask them: since they admit to two things — one, that
all existence is ordered; and two, that it is not reasonable to say
that the existence of the world and its good order came about by
mere chance, for chance is not constant and not very abundant
— and yet all of existence, with all its multitude, is ordered and
stands consistently in its order — therefore the order of
existence could not have occurred by chance.

Now let us ask them: if in the world there is murder, adultery,
shame, and violence — can it be said that this is an upright,
ordered reality? Clearly, this cannot be called order in
uprightness.

And if one says the Torah is not from Heaven, but rather is
from man’s intellect and reason, and he grasps that murder and
adultery are not appropriate in the world — it is clear that any
wisdom and understanding which a person acquires on his own
is a matter of chance: it is possible he will understand, or
possible he will not, and remain in potential only.

For intellect, at the time of its creation and emergence, is in
potential.

And after it is impossible to say that the world came to be by
mere happenstance, and they themselves have already distanced
from saying that the order of the world occurred by accident —
therefore, according to their own words, it is impossible to say
that immediately when God, blessed be He, created man, on the
very day God created man, He arranged his actions.

And as our Sages of blessed memory expounded (Sanhedrin
56b) on the verse (Bereishis 2:16), “And the Lord God
commanded the man,” that immediately the man was
commanded in the seven Noahide commandments, as will yet be
explained.
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And this matter is required by reason, in order that the order of
this world should not be a matter of chance.

Therefore, the sages, who truly know the order of the world,
arranged and determined that man was commanded by God,
blessed be He, as will be further explained, that the order of the
world should not depend on human intellect, which is subject to
chance — whether he will understand or not.

For reason is only in potential and not in actuality.

For it is not from the essence of man or from his creation that he
will necessarily be intelligent.

Also, it is possible that he will comprehend things contrary to
what is correct.

And they tell of one of their wise men, named Plato, who said
that it would be fitting that all those who share a single craft
should have wives in common, and that no one should have his
own individual wife.

For he followed an imagination that led him astray, toward
something contrary to what is proper for all.

And how is it fitting that the order of the world should rely on
human reason, which errs?

And how is it possible that his actions — the foundational ones,
meaning the rectification of his body — should be ordered with
perfect structure by God, blessed be He, as we see that
everything is arranged with wisdom, and yet the actions that are
derived from human reason are not arranged from God, blessed
be He?

Furthermore, this existence is possible from its own perspective,
but is necessitated from its cause, for from the side of God,
blessed be He, it is necessary and inevitable that it exist — for
He decrees its existence.

And since the existence of man is necessitated from God,
blessed be He, if you say that this order is dependent on human
intellect, then his existence would not be necessitated by the
cause at all.
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For its order would follow human intellect, which is a
possibility, and certainly, if there is no order to its existence, its
existence is nullified.

Therefore, it is only possible that man be ordered by God,
blessed be He, entirely from the side of the cause.

For how is it possible that the world is necessitated from the
cause in its existence, and yet in its order — which requires
arrangement — it is not necessitated from the cause?

And this necessarily dictates a compelling decree: that man is
commanded by the Cause, and through this he is ordered from
his Cause — in both his existence and his order, as is proper.
Second proof: All things that God, blessed be He, created —
everything is in perfection, and there is nothing lacking in the
world.

And this matter is testified to by the senses, as we investigate all
existing things — they are complete according to what they are.

And as our Sages of blessed memory also said (Rosh Hashanah
11a): “All the works of Creation were created in their full form,
in their full stature.”

And this is not the place to elaborate on that. Also, it is agreed
upon by all — even the wise men of the nations admit to this.

And when we investigate the nature of perfection, we find that
perfection is defined as having no addition or deficiency at all.

For if there is an addition, it would not be perfection. And
similarly, if there were a deficiency, it would not be complete.

And man is lacking, for the greatness of man lies in his intellect,
and from this perspective man is lacking, for he lacks intellect.
And even if there are individuals who possess intellect,
nevertheless this is not true perfection, for man was created with
only potential for intellect.

And even if he brings his intellect into actuality, still there is no
perfection here, for he always remains in potential for further
development, and thus there is no total perfection.
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For perfection is when there is nothing more to add, and such a
thing is not found in man, for he can always add to his intellect.

And all other creations do possess completion.

However, when God, blessed be He, gave the world the Torah —
this was the completion of intellect entirely.

And even though man does not grasp the entire Torah,
nevertheless man has perfection in this regard — that he was
given the Torah, in which is everything — and he possesses
completion.

As our Sages said (Avos 5:24), “Turn it over, for everything is in
it.”

And this matter, that a person brings out his perfection into
actuality through constant pursuit of wisdom — this is not the
essential thing, for that is not total completion.

Only what was given — the Torah — to the collective of Israel:
this is the total completion of the whole.

And what one person comprehends in the Torah — this one
much, that one little — this is not surprising.

For even among other existing things, even though they all
belong to one species, there are differences in matters that do not
pertain to their essence — one is large, one small; this one is
strong, this one weak.

But they are equal in that which pertains to their essence, and
there is no variation among them.

Likewise, the Torah was given to the collective together — and
it is one unified perfection in the collective, without addition and
without lack.

Therefore, it is only possible to say there is one single
completion which applies to the collective — as it is written
(Bamidbar 15:29), “One Torah.”

And this is the perfection of the species — until all is equal, as it
is written (ibid.), “One Torah shall there be for you,” etc.
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And because of this, the Torah was given in the wilderness
(Shemos 19:2), which is a place of ownerlessness, so that the
Torah would be the perfection of the human species in general.

And although the nations did not want to receive the Torah
(Avodah Zarah 2b), that is only from the side of the recipients.

And this necessitates that the Torah is from Heaven — until
there will be one universal intellectual perfection for the species
as a whole.

For if the Torah were not from Heaven, perfection would be
individual for each person — and everything would depend on
his own intellect — and that is impossible, as we have already
said.

And on account of this distinction, they instituted the blessing on
the Torah.

For the first blessing: “Who sanctified us with His
commandments and commanded us to engage in Torah study”
(Berachos 11b).

And this blessing is like other blessings over commandments —
that one blesses over the mitzvos.

And likewise, one who engages in Torah study is performing a
mitzvah, and he blesses upon it.

But this blessing alone is not sufficient — because God, blessed
be He, is the One who brings the intellect of man into actuality.

And this is unlike other mitzvos, which a person performs on his
own — but Torah: God, blessed be He, is the One who brings
out the intellect of man into actuality; and this does not come
from man himself.

Therefore, one must bless: “Blessed is He who teaches Torah to
His people Israel” (ibid.).

And this corresponds to the idea that God, blessed be He, brings
forth the intellect of man into actuality and teaches Torah to His
people Israel.

And so is implied by the expression “7%2»7” — which implies
present-tense, that He is currently teaching Torah to His people
and bringing the intellect into actuality.
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And since this matter is not just that He brings out the intellect
of the individual into actuality, and it does not mention the
completion of the collective — and this must necessarily be —
therefore they instituted a third blessing:

“Who chose us from among all the nations and gave us His
Torah. Blessed are You, Hashem, Giver of the Torah” (ibid.).

And this is because God, blessed be He, completed the collective
through the Torah that He gave at Mount Sinai.

And they said (Shevuos 39a), even future generations who are
yet to stand were included — and all this is because the Torah is
the completion of the collective, for it cannot be otherwise.

And we elaborated on this elsewhere. And this is a clear,
demonstrative proof that admits no doubt to one who possesses
wisdom.

A third proof — and it is a clear proof of the obligation of Torah
from Heaven — is this: “The beginning of the dust of the world”
(Mishlei 8:26) refers to man, and for his sake, everything was
created.

And it is necessary that man — who is the head of the lower
beings — be ordered under the authority of God, blessed be He,
who is the Cause of all.

For if not, man would be an independent entity, removed from
God, blessed be He — he would be the head among the lower
beings, just as God, blessed be He, is the God of the upper
beings.

Rather, you must say that the way man receives the decree of the
Supreme is through the Torah from Heaven, which becomes a
yoke upon man — and through it he is ordered under the domain

of the Cause, concerning what he must do and what he must not
do.

For man is unique among all existents, for he has volitional free
will to do as he chooses.

And he is not like the upper beings, who perform the will of
their Creator without change or variation — rather, they remain
fixed in the form in which they were created.
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Except for man — who possesses volitional free will to act.

And therefore, if his actions were not commanded, then he
would be a distinct division among the lower beings — for he
would have jurisdiction over himself, and he would not be
bound or ordered under his Cause.

And such a thing is impossible — that man be separate from the
Cause and be under his own authority.

And perhaps it might be said: man and all existents are under the
authority of the Cause inasmuch as He can do with them as He
wills — to kill or to give life — and in this way, man is under
the authority of the Supreme.

This cannot be said at all. For if man is under God’s authority
only in that He can kill or harm him, that is not because man is
rational. All creatures share in this.

But in that man is a rational being, from this angle he ought to
be under the Supreme authority.

And it is only possible when He gave him the Torah — that
through the Torah, man as a rational being is under the Supreme
authority, who commanded upon him that his conduct in this
matter should be directed.

If not, then man — precisely in what makes him unique, being
rational — is not under the Supreme’s authority, only in what he
shares with other creatures, not in what makes him distinct.

Therefore, when he is thirteen years old — then man is a being
with intellect and knowledge, and is a moral agent — he is
commanded (Avos 5:21), and is then under the Supreme’s
authority in this regard.

And perhaps one might say: still, man has free will to do as he
desires — this is not a question, because that stems from the
inclination within him.

And we have already said that his body — where his inclination
lies — is under the Supreme to kill or damage, and in this, all
creatures are alike.
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But that he is under the Supreme in that he is rational — this
cannot be said unless the Supreme decreed commandments upon
man.
Therefore, aside from the fact that the Torah is from Heaven and
is stated in the Torah and by the prophets, the sages explained
with their wisdom to all people that the Torah is from Heaven
with demonstrative proof — as will be explained shortly — and
these are the words we have said.
And if one says: even without the giving of the Torah from
Heaven, man is under the Supreme authority because he
recognizes God through his intellect and accepts His divinity —
that cannot be called being under God's authority, since he
accepts by his own volition, unless the Supreme decrees it upon
him.
And this is the essence of what our Sages of blessed memory
said (Shabbos 88a): that God held the mountain over them like a
barrel and said, “If you accept the Torah, fine. But if not — there
shall be your burial.”

Why was this necessary? They had already said “We will do and
we will hear.” But as will be explained, it was not fitting that
acceptance of the Torah should come from man himself — for in
that case, he would not be fully under the Supreme authority.

And man, by virtue of his intellect, is worthy to be under the
Supreme — until the world becomes entirely one. And this is
only possible through decree and compulsion.

And this is a clear proof for Torah from Heaven — for it cannot
be otherwise — for through this, man is ordered under the
Supreme Cause, and this is the entire concept of the giving of
the Torah, as will be explained.

And therefore they said in the chapter (Nigmar HaDin) [Echad
Dinei Mamonot] (Sanhedrin 38b): Rabbi Acha said: Twelve
hours comprise the day. In the first hour—He gathered his dust.
In the second—he became a lifeless form. In the third—his
limbs were extended. In the fourth—a soul was cast into him. In
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the fifth—he stood on his feet. In the sixth—he named [the
creatures].
In the seventh—a mate was brought to him. In the eighth—they
ascended to the bed as two and descended as four. In the
ninth—he was commanded. In the tenth—he sinned. In the
eleventh—he was judged. In the twelfth—he was banished and
went on his way, as it is said (Tehillim 49:13): “Man in his glory
does not lodge; he is likened to the silenced animals,” until here.
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[NOTE Summary

The Maharal establishes powerful logical and metaphysical proofs that the Torah must be Divine in origin—3»
as»w;t. Through a careful analysis of the blessings over Torah, he shows that Torah is not merely a human
intellectual pursuit or ethical system but a Divinely bestowed force that actualizes human intellect and connects
the individual and the collective to the Divine source.

The first blessing ("717n2 p10¥?") treats Torah like a mitzvah. But the second ("% 1y% 70 719197")
acknowledges that Hashem is actively teaching Torah to His people in the present tense—He draws out human
intelligence and makes true understanding possible. This concept separates Torah from all other
commandments, as in Torah the human intellect is activated through a Divine process, not human initiative
alone.

To reflect the universal impact of Torah, a third blessing is required: "¥nN DX 1% 1N 27V 297 112 72 WR."
This emphasizes that Torah was given to a// Israel and includes all generations. Torah is thus the completion of
the klal—the collective—at Mount Sinai. This multi-layered structure of the blessings reflects a layered proof:
(1) Torah is a commandment, (2) Torah is Divinely taught, and (3) Torah perfects the national soul of Israel.

He then moves to a mofet—a decisive proof—demonstrating the necessity of Torah from heaven based on the
unique nature of mankind. Man alone is endowed with bechirah chofshit (free will). If such a being were not
given a Divine framework of command and structure, he would become a lawless creature severed from his
Creator. Just as Hashem rules the heavens, man must live under Torah to be aligned under Divine authority on
earth. Without Torah from heaven, man becomes a contradiction: a creature of will without guidance—worse
than the angels or the beasts.

In support of this, the Gemara in Sanhedrin (38b) outlines the twelve-hour creation of Adam. Within a single
day, man is formed, stands, names, marries, sins, is judged, and expelled. The drama of man’s origin highlights
how precarious and elevated his station is: from dust to fall in just twelve hours. Only Torah can give
permanence and direction to this volatile greatness.
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Practical Takeaway
Don’t treat Torah as merely a religious subject to study or a tradition to preserve. Recognize it as the Divine
system that allows your mind to function in truth. Learning Torah is not just learning—it is entering into
partnership with Hashem, who feaches and activates intellect through His will. Every time you learn, you are
experiencing a moment of heaven touching earth, aligning your free will under the Divine structure. This
awareness brings kavod and depth to even the simplest pasuk or sugya.

Chassidic Story
In 1580s Prague, a skeptical nobleman once challenged the Maharal: "If your Torah is Divine, why do its laws
depend on human understanding—debate, logic, dispute?"

The Maharal answered him not with philosophy but action. He brought the nobleman into his study and opened
a Gemara. “Read,” he said. The nobleman fumbled. “I can’t—it’s too complex, too encoded.”

The Maharal replied: “Exactly. Human logic alone cannot begin the process. But when a Jew sits to learn,
Hashem wunlocks his intellect from within. The melamed Torah is not the rabbi. It is Hashem. And that is why
the same Jew who fumbles in math can see the light of Torah.”

Years later, that same nobleman—now an old man—would send books to the Maharal’s yeshiva, saying, “For
the students whose wisdom is not theirs, but Heaven’s.”

(Source: Oral tradition recorded by Rav Shlomo Schreiber in Otzros HaMaharal)

END NOTE]

Came to explain the existence of man and his essence: to say RIT QTRIY 17 ,IN1T0) QIRD NINKD IRD7 K2
that man is everything. 937
And therefore, had his creation not been across twelve hours, NIV Y 203w 92 INR0I2 70 KD 19X 12007
which are the entire day—since the day is existence and the RIT 72721 ,MIN0¥DT KT 0w 010 92 onv
night is absence, as has been explained many times—then man DINT M7 R ,7277 DY WANIY 03 ,77v0
would be only a part and portion. n¥pm Pon P
But this cannot be, for man is the entirety. 937 RIT Q7RI 02 ,I1R 77 7270
And because of this, his creation extended across the entire day, 23 XY ,097 92 98 INR°I2 W1 0 0] 01em
which is the entirety of existence. mRXnI.
And the absence that is attached to man—which it is impossible N7Y7 AT XU WOR ORY ,0TR2 PATY VTV
for absence not to be attached to him—this matter corresponds W RIY L7073 RIT A7 027,02 pay
to night, which is the absence of light, which is the essence of DiPR2 71 1INAY 13 ,NMIROXAT PY RITY ,IIRT
existence, as we explained elsewhere. NN
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And this is because every matter has material prepared to receive
the form, for not all material is prepared to receive.

And behold, the first stage was that it had material prepared.

And this is what he said: First hour—he gathered his dust.

Because piling up the dust is the preparation of the matter to
receive what one wishes to do.
Second hour—became a formless mass.

That is, the second stage it had was that the material received
blending. And this is the second stage.

And therefore he said it became a formless mass—meaning the
blending that the dust received, and it became a mixture.

Third hour—his limbs were extended.

Because after the mixture, is the growing, which is the extension
of development.

And this is what he said: his limbs were extended—it is the
power of growth and development.

Fourth hour—soul was cast into him. This is the life-force.

He stood upon his feet — this is the fifth level. For these levels:
the first, the stage of the unformed mass, is found in inanimate
matter. The vegetative is found in what grows — anything that
has growth. And the living vitality is found in animals. But this
— standing upon two feet — is found only in man.

For all other creatures walk bent over, their faces turned
downward. But man walks upright, because he is the king of the
lower beings — and a king should walk erect. Among the lower
beings, there is none above man.

Therefore all animals go bent over — like a servant bowed
before a king — while man alone stands erect. There is more
wondrous meaning to the form of his upright stature, and all this
is hinted in what they said: “Beloved is man who was created in
the image of God” (Avos 3:14). It is further explained in the
work Derech HaChaim — see there.
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The general principle is: walking upright is unique to man due to
his superiority over animals.

(6) He called names — this is a higher level: the intellect that he
acquired. For naming reflects wisdom and knowledge that
Hashem gave him to name things. Without doubt, this intellect is
an added level.

(7) A spouse was joined to him — this is a higher added level,
that man has a partner, completing him so that he becomes a
complete human. For they said (Yevamos 63a): “Any Jew who
has no wife is not a [complete] man.”

This is not the place to elaborate, but it is clear that a Jewish
man is not considered a complete human without a wife.

(8) They ascended to the bed as two and descended as four —
this is procreation. This is undoubtedly an added level for man.

For a person is individual by himself. But to have offspring — to
create many from himself without limit — makes him more than
individual: he becomes collective. This is a higher level, that
man becomes a general being.

(9) He was commanded — after he had completed all these
levels, he was commanded by Hashem with seven
commandments.

For we already explained above that man is distinguished
through his actions, which purify his soul. And if he were not
given decrees by Hashem, he would exist unto himself — with
no divine sovereignty over him — which would imply, Heaven
forbid, that he is god.

Therefore, in the creation — where man is the head of the lower
world — he must accept decrees from the Higher One. Through
this, he is not his own master, and thus he was commanded in
seven mitzvos.
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It has already been explained above (Chapter 7) why exactly
seven mitzvos — because through seven mitzvos one accepts the
sovereignty of Heaven and its decrees completely. This is the
highest level. Therefore he was commanded in the ninth hour,
for by then the day had reached its perfect completion.

From the ninth hour onward, the day begins to decline, and it
leans toward darkness and the diminishment of light. Likewise,
in man, there is a tendency toward absence as well.

Therefore, in the tenth hour, he sinned, because there is in man a
tendency toward deficiency.

(In the eleventh hour, he was judged.) And this too is included in
the nature of creation.

“For there is no righteous man on earth who does good and does
not sin” (Kohelet 7:20).

Therefore, the fact that he sinned in the tenth hour is relevant to
his very creation.

Just as this is included in the day's tenth hour, when the light
begins to diminish, so too is man's sin included in the essence of
man, for absence is attached to man’s being.

And similarly the judgment — for certainly, since “there is no
righteous man on earth who does good and does not sin,” it is
impossible for this not to occur.

In the twelfth hour — he was banished and went away. After
being judged, he was cast away from his prior exalted level and
remained on a lower level than he previously had, as befits a
sinner. And this is what remains for man in the end.

Thus, our sages of blessed memory explained with great
wisdom, that immediately with the creation of man, it was
impossible for man not to be commanded — for the command
from God flows directly from creation itself.

For it is not fitting that man should deviate from the higher
authority, but rather should stand properly beneath the rule of the
higher.
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Corresponding to these trustworthy proofs that the Torah must
be from Heaven, the first is that it is fitting for man, who is the
recipient, to be arranged under the authority of the higher.

And the second is that it is fitting for man to be completed
through Torah from Hashem, as was explained above.

Therefore, there are two components in the Torah: the Ten
Commandments as a unit, and second, the rest of the Torah as a
unit.

This is because the Ten Commandments are the acceptance of
His sovereignty, and through these commandments man stands
under the authority of the higher.

Therefore, the Ten Commandments were written separately on
two tablets and are called “the Tablets of the Covenant,” which
represent the acceptance of His kingship.

And their beginning is “I am Hashem your God” (Shemos 20:2),
to declare that He, may He be blessed, is their King, and
afterward He decreed His laws upon Israel, as will be explained
at great length.

And in these Ten Commandments is the acceptance of the
decrees of the higher upon the lower.

And the rest of the Torah serves for the completion of man, as
will be explained further (Chapter 35) at length.

And there is another proof: Behold, all those who investigate
with their own understanding and intellect all agree that it is
impossible for the transition from potential intellect to actual
intellect and action to occur on its own.

Rather, the actualized intellect only emerges through an active
intellect — an outside influence that draws it into action — as is
known from their writings.

However, we — the disciples of Moshe Rabbeinu, peace be
upon him — say that Hashem, may He be blessed, brings all
things into actuality. It is not an active intellect (as they believe),
which is one of the angels.
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In the end, everyone agrees that the actualized intellect brings
out the intellect within man from potential to actual — and this
is the very principle.
And this matter applies in the particulars of the species: that
every intellect and reason from man is particular, and brings
forth his intellect into actuality.
And certainly, more primary and more prior is the influence of
intellect upon the general, which is more primary than the
particular.
And from this matter it is conclusively derived that He, may He
be blessed, influences the general intellect — and this is the
Torah, which is the influence of intellect pertaining to the
general, inasmuch as it is general, not inasmuch as it is particular
— just as we explained above.
And this matter is close to what was explained. And this matter
necessitates Torah from Heaven. And this is sufficient for one to
whom Hashem, may He be blessed, has given eyes to see, ears
to hear, and a heart to know the truth.

[NOTE Summary
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The discourse opens with a striking teaching from the Talmud (Sanhedrin 38b) which describes how Adam, the
first human, was created in twelve stages during a single day — from dust to being expelled after sinning. The
Maharal explains that this developmental model reflects the essential structure of human potential: a being
formed from below but intended to live under the dominion of the higher, spiritual order.

From this, the Maharal establishes a philosophical proof: it is logical and necessary that a creature like man —
inherently limited — must be governed and completed by something higher than himself. That higher system is

the Torah, which could only originate from God, not human minds.

He then outlines two core functions of the Torah:

1. The Ten Commandments represent submission to God's Kingship — they establish that man is under
Divine rule, which aligns with the idea that the created must serve its Creator.
2. The rest of the Torah exists to complete and perfect man, giving him wisdom and moral clarity he

could not generate on his own.
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Furthermore, the Maharal argues from the structure of intellect and causality: any movement from potential
to actuality (in this case, human thought and behavior) must originate from an active cause — and that ultimate
active cause must be God, not a created intellect. He refutes those who attribute intellectual causality to angels
or other intermediary forces and insists that it is God Himself who grants man the Torah, the supreme
expression of intellect.

Finally, he declares that the Torah is not a set of ideas arising from individual human reasoning, but Divine
intellect given to the general whole of mankind — making it categorically impossible for it to have emerged
from anything but Heaven.

Practical Takeaway

The Torah is not merely a cultural heritage or a moral code; it is a Divine system crafted specifically to rule
over, complete, and elevate humanity. By engaging with Torah, we align ourselves with the source of all
wisdom and step into our role as vessels of a higher truth. This should infuse our Torah study and mitzvah
observance with deep awe, clarity, and urgency: we are not merely practicing tradition — we are touching the
mind of God.

Chassidic Story

The Vilna Gaon once remarked about the Maharal of Prague: “If only the world knew who he was, they would
kiss the dust of his grave.” One story from the Maharal’s own life reflects this discourse’s theme — the Torah as
a light from above.

A certain nobleman, skeptical of Torah, once challenged the Maharal: “You Jews claim your Torah is from
Heaven. But it contains legal details that seem entirely human — commerce, damages, property laws. Why
would God concern Himself with oxen and money?”

The Maharal responded: “Indeed, those areas are the true proof that the Torah is from Heaven. For if man had
written it, he would have concerned himself only with Heaven, angels, and lofty ideals. But God came down
into our world — into the marketplace, the field, the alley — and illuminated it with truth. That is a Torah from
Heaven: not one that escapes the world, but one that rules it.”

The nobleman was struck silent.
(Source: Maharal of Prague: His Life and Times, Rabbi Shlomo Goren)

END NOTE]

Powered By: ChassidusNow.com

18


http://chassidusnow.com/donate
http://chassidusnow.com

