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Introduction

This discourse is from Rabbi Shmuel of Lubavitch (the Rebbe Maharash), the fourth Rebbe of
Chabad-Lubavitch, who led from 1866 until his passing in 1882. A son of the Tzemach Tzedek, he was known
for his succinct but profound Chassidic discourses and for his fearless advocacy for Jewish rights under the
Czarist regime. His philosophy of “Lechatchila Ariber”—that one should approach challenges by going over
them from the outset—informs much of his Torah. This maamar explores the significance of the mezuzah, its
mystical symbolism, and its role in bringing down a level of G-dliness beyond the structure of creation into the
home and possessions of every Jew.
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With the help of Heaven, Parshas Eikev, 1869

“And you shall write them on the doorposts of your house
and on your gates” (Devarim 11:20). We must explain the
idea of the mezuzah being affixed at the entrance of the
house.

For it is written, “If Hashem does not build the house, in vain
do its builders toil upon it (Tehillim 127:1). Therefore, we
affix the two paragraphs of Shema—which are the acceptance
of the yoke of Heaven and the acceptance of
commandments—at the entrance of the house in order to draw
down the level of “Hashem will build the house.”

And “house” is the level of the general reality of the world—as
our Sages said in Midrash Rabbah on the verse “Wisdoms built
her house” (Mishlei 9:1)—that the “house” refers to the totality
of the world.

And when each person enters to dwell in a house, he must affix
a mezuzah in order that he reflect and draw down the Divinity
of His blessed Essence into the general world, so that the world
may be sustained.

And more particularly, it is the level of the house in which the
mezuzah is affixed, which corresponds to acceptance of the
yoke of Heaven and of commandments.

And this is like the statement, “May it be His will that the fear
of Heaven be upon you like the fear of flesh and blood”

(Berachos 28b). Therefore, even when a person enters his house
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and no one sees him, he should accept upon himself the yoke of
Heaven and of mitzvos.

And to understand the concept of the mezuzah, we must first
explain the verse, “And if the servant shall say... then his master
shall bring him to the door or to the doorpost, and his master
shall bore through his ear” (Shemos 21:5-6).

And our Sages said (Kiddushin 22b): Why is the ear singled
out? Because the ear that heard at Sinai “For the Children of
Israel are My servants” (Vayikra 25:55), and yet he went and
acquired a master for himself—Ilet it be bored.

The door and the mezuzah were witnesses that [ passed over
them when I struck Egypt, as it says, “And you shall place [the
blood] upon the lintel and the two doorposts... and Hashem will
pass over the entrance” (Shemos 12:7, 12:23).

And we must first explain: what is the idea of “an ear that
heard”? Behold, there are two levels—sight and hearing. Moshe
Rabbeinu requested, “And I shall see the land” (Devarim 3:25),
and he was only granted, “And now, Israel, listen to the statutes’
(Devarim 4:1)—which is the level of hearing.

2

If so, sight is higher than the level of hearing. And yet, we find
that within the level of hearing there is a quality that surpasses
even that of sight.

As Rabbeinu Yonah of blessed memory brings in his Shaarei
Teshuvah a proof for this from the halachic ruling: “If one
blinded his fellow’s eye, he gives the value of the eye; but if he
deafened him, he gives the value of the whole person.”

And this “he deafened him” does not refer to the general case of
a deaf person who neither hears nor speaks, but here it means
that he speaks but does not hear. And even so, he must give the
value of his entire person.
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The reason is, on a simple level: since he cannot hear at all, he
cannot receive instructions from others, and therefore cannot

earn or profit anything. So he is given the value of his whole
self.

And to understand this concept above: behold, all the Torah and
commandments are simply commands—*“Command the
Children of Israel...”

For the entire essence of the connection between Divinity and
the Jewish people is through the level of Kingship, as it arose in
His will, “I shall reign” (Bereishis Rabbah 1:4). And the way of
a king is to command—for through commands, the attribute of
Kingship rests and is revealed.

Therefore, the main fulfillment of the mitzvos must be only in
order to perform and uphold the command of the Holy One,
blessed is He, without seeking any reason at all—such as in the
mitzvos of tzitzis and tefillin—even though a small reason has
been revealed, that through them very exalted Divine
continuations are drawn down.

Nevertheless, the fulfillment should not be because of the reason
or the spiritual effect, but only to fulfill the command
alone—because of being connected to the level of Ein Sof in the
supernal will.

And this is the idea of the precedence of the acceptance of the
yoke of Heaven, as mentioned in previous discourses. And how
much more so with mitzvos that have no revealed reason, which
are called “chukim,” such as the Red Heifer.

And the idea is that hearing and accepting the command alone
arouses above even more than the reason behind the mitzvah,
because through this the attribute of Kingship rests and is
revealed—and this is the whole essence of the connection of
Divinity with the Jewish people.
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And this is what Shmuel said to Shaul, “Behold, to listen is
better than a sacrifice” (Shmuel I 15:22). For Shaul followed the
reason and left the best of the sheep to offer as
sacrifices—sacrifices being the concept of drawing near and
unifying the higher forces, etc.

And about this Shmuel reproved him: “Behold, to listen is better
than a sacrifice”—that the level of listening and accepting the
command alone, without any reason, only because of being
attached to the level of Ein Sof in the supernal will—this is
higher than sacrifices, which are based on reasons from the level
of Chochmah (Wisdom).

And according to this, it will be understood how there is in the
level of hearing a quality even higher than the level of
sight—which is what Moshe requested when he said, “And let
me see the land” (Devarim 3:25).

For behold, all the prophets prophesied with the expression “so”
(72), and even Moshe, who prophesied with “this” (777),
nevertheless it is written: “And you shall see My back, but My
face shall not be seen” (Shemos 33:23).

And this refers specifically to the level of sight and grasping the
actual essence.

But in the level of hearing and accepting the commands alone, it
is written: “And these words which I command you today”
(Devarim 6:6). “I” (®218)—the One Who is what [ am (cf.
Shemos 20:2).

And this word “command you” is both an expression of
command and also of companionship and connection (XmX).

That is: through fulfilling the command, there is drawn a
companionship and connection from the level of “Anochi” itself.

And this is like what our Sages said (Bava Basra 12a): “A sage
is preferable to a prophet.” Even though prophecy is the level of
sight, as it says, “And I saw,” etc., and a sage has only the level
of hearing and grasping the existence alone—
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Nevertheless, through the level of hearing he is able to attain
higher levels than the prophets, who only prophesied with “so”

(-i2).

For it is true: if he were able to see, in the level of sight, that
which he grasps, then the level of sight would be much higher.

However, in the level of sight it is impossible for such levels to
be grasped, as it is written, “My face shall not be seen” (Shemos
33:23).

Therefore, all the prophets prophesied with “so” (72), but in the
level of hearing—which is the acceptance of mitzvos and
commandments (Ni¥n 9¥ n232p), that follows the general
acceptance of the yoke of Heaven (2% niaon 5y n9ap)—

Then the particular desires of the Torah and mitzvos are drawn
from the level of “Anochi, Who I am” itself.

And even though one does not see this level, nevertheless this
drawing is present within them.

And this is [the meaning of] “an ear that heard at Mount Sinai...
‘For the Children of Israel are My servants’ (Kiddushin
22b)—that the primary focus must be only on the level of
hearing the command, to accept the yoke of Heaven and the
yoke of mitzvos.

This is the concept of accepting the commands alone, without
any reason—the service of a servant. And this is [the meaning
of] “For the Children of Israel are My servants.”

And through the level of hearing the command alone, there is
drawn a connection and unity from the level of “Anochi” itself,
which is higher than the level of the creation of the
world—which was created with the letter Beis [of Bereishis].
But since he acquired another master for himself—even though
[that master 1s] a Jew—he has thereby blemished this level of
hearing.

Therefore, “his master shall bore through his ear,” etc. But why
specifically to the door?
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The idea is that the door represents the Supernal Speech—just as
a door is what one exits through to the outside, so too speech
reveals the intellect and emotions of a person to another;

and so too Above: all revelation is through Speech. Therefore, it
is called “door.”

And although the source of the commands is from the level of
“Anochi” of “which I command you today,” nevertheless the
revelation of the commands is through the Supernal Speech
specifically.

As it says, “By the word of a king there is dominion” (Koheles
8:4)—for the revelation of Kingship is through commands, and
the revelation of the commands is through speech.

Therefore, “By the word of a king—dominion.” And so too
Above: the revelation of the commands is through the Supernal
Speech.

Just like at Matan Torah, where it is written: “And G-d spoke...
‘I am Hashem your G-d’” (Shemos 20:1-2).

For although the revelation was from the level of “Anochi,”
nevertheless the One who spoke was “Elokim”—the level of
Malchus, Supernal Speech.

If so, it is understood that the level of “door” and Supernal
“opening” is the main place of the commands, of Supernal
Kingship.

And this is [the meaning of] “his master shall bring him to the
door specifically”—because since he blemished the level of
hearing and accepting commands, his blemish is specifically in
this place—the level of the Supernal Door.

As it is written, “to hear the voice of His word” (Tehillim
103:20)—which is the level of the Supernal Door, called “His
word.”

As it says in the Zohar: “Hearing depends on this place.”
Therefore, “his master shall bring him to the door” specifically.
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And now we must explain: what is the connection between the
concept of “door” and “mezuzah,” being that they were
witnesses in Egypt at the time when I passed over the lintel and
the two doorposts—and for this very reason, specifically, “he
shall bore through his ear at the door” (Shemos 12:23, Shemos
21:6).

And the idea is as our Sages said (Midrash Rabbah): the lintel
(mashkof) corresponds to Avraham; the two doorposts are
Yitzchak and Yaakov. For Chessed, Gevurah, Tiferes (7"nim) are
the right line; Binah, Gevurah, Hod (71"22) are the left line.

And this is the idea of the two doorposts being the two lines,
etc., while the lintel that lies above the two doorposts is the
higher level above both lines, which connects the two lines.

Like the idea of “He makes peace in His heights” (Iyov 25:2),
where opposing elements such as water and fire are joined—two
opposites, etc.

And this is because the lintel (mashkof) is a very high level, as it
1s written, “Look down from Your holy abode, from heaven, and
bless Your people Israel” (Devarim 26:15)—“look down”
(79°pwa) being from the level of “Your holy abode,” from the
heavens—which are supernal encircling levels.

And Avraham merited this level through the mitzvah of
circumcision, as it is written, “Who will ascend for us to
heaven?” (Devarim 30:12)—referring to the level of hashkifah,
looking down from heaven.

And therefore, the word 77 (milah) has the letters of Havayah
as its final letters, and the beginning letters spell 77°n.

And Avraham was the first to be circumcised. Therefore it is
written, “On that very day, Avraham was circumcised”
(Bereishis 17:26)—meaning he was circumcised from Above,
the level of “And Hashem shall circumcise your heart” (Devarim
30:6).

And therefore he merited the level of “Who will ascend for us to
heaven,” and thus he is the level of the mashkof, etc.
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And behold, this is the lintel and the two doorposts, who are the
three Patriarchs. But the door and the entrance itself—this is the
level of David, the level of Kingship.

And therefore, David said (Tehillim 30:2), “I will exalt You,
Hashem, for You have drawn me up (°3n°%7),” which corresponds
to the level of delet (door) and pesach (entrance), through which
the revelation is drawn from the level of Chochmah in the
supernal world down into the lower worlds—Beriah, Yetzirah,
Asiyah. Therefore it is called delet (door), as explained above.
And behold, regarding the Exodus from Egypt it is written
(Shemos 12:23), “And Hashem will pass over the entrance,”
which is the concept of dilug (skipping), as it says, “The voice of
my beloved—behold, he comes skipping...” (Shir HaShirim
2:8).

And this is because, according to the order of hishtalshelus
(progressive spiritual descent), speech receives from the middos
(emotions), and the middos from intellect. This is the idea of the
doorway: with the lintel and the two doorposts.

But at the Exodus, the revelation was from beyond the order of
hishtalshelus—a revelation of the King of kings Himself.

As it is written, “I am Hashem your G-d, Who took you out of
the land of Egypt” (Shemos 20:2), and this revelation was
specifically in the form of “Hashem passed over the entrance.”
Therefore the festival is called Pesach (Passover) based on this
great skipping (dilug). And this is [the meaning of] “the door
and mezuzah that were witnesses,” etc.

Meaning: that at the moment of the Exodus, this revelation from
above the order of hishtalshelus came through the door—the
level of Malchus—specifically through an arousal from Above
alone, because the Jewish people were then immersed in the 49
gates of impurity.
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And nevertheless, the revelation came from the level of
“Anochi” itself, in the aspect of the door and entrance, purely
through arousal from Above.

If so, we should derive a fortiori: that through the level of “an
ear that heard,” meaning through accepting the yoke of the
mitzvos—which is the concept of hearing and accepting
commands alone, because of being attached to the level of the
Infinite in the supernal will—

certainly this draws down revelation from the level of “Anochi,”
which is above the entire chain of creation.

And therefore, the door and the mezuzah are witnesses that
through hearing and accepting the commands of mitzvos, the
companionship and connection from the level of “Anochi” will
be drawn.

And when one blemishes this level of hearing, it is a very great
blemish. Therefore, “he shall be bored at the door,” etc.—for
they are the witnesses, as explained above.

And now we shall come to the subject of mezuzah. For behold,
the mezuzah is comprised only of the two paragraphs of Shema
and Vehaya Im Shamoa, which are the concepts of accepting the
yoke of Heaven and accepting the yoke of commandments.

If so, the mezuzah is the level of “hearing”—as if it were seeing,
etc. Therefore, when one affixes it on the entrance to his home,
through this there is an elevation of everything in his house and
his possessions, that they be nullified to the level of Oneness.

As in the matter of “you shall gather in your grain” (Devarim
11:14), which is stated in the paragraph of Shema—that
everything should be gathered into the level of Oneness.

See the discourse “Mi Chamocha Ba’eilim” and in the beginning
of the discourse “Vayigash Eilav Yehudah” regarding the topic
and order of conducting business dealings, and in the discourse
“Zachor Es Yom HaShabbos” on the idea of business with faith,
and in the discourse “Kol Yisrael Yesh Lahem Chelek L’Olam
HaBa.”
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And the meaning is, that in all matters of his house and his
possessions, there should be for him the level of “hearing”—that
he accept upon himself the yoke of Heaven, and fulfill within
them the commandments.

And therefore, through the mezuzah—which is the
above-mentioned level of “hearing”—there is drawn the
companionship and connection from the level of “Anochi” that
is above the order of hishtalshelus (spiritual descent).

And this is the concept of protection that is drawn through the
mezuzah—the level of “Hashem shall guard your going out and
your coming in” (Tehillim 121:8).

And this is the level of “He neither slumbers nor sleeps, the
Guardian of Israel” (Tehillim 121:4).

For sometimes it is written, “Awaken, why do You sleep,
Hashem?” (Tehillim 44:24), but the level of “Guardian of Israel”
is the level of “an open eye that does not sleep.”

And the idea is, that the protection drawn through the mezuzah
comes from the level of “Anochi,” which is higher than the
name Havayah. For in the name Havayah there can be sleep, but
the level of “Anochi” is the level of the “eye that is open and
does not sleep.”

And behold, mezuzah is [composed of]| two words: zo zeh (77 7).
And the idea is that the Jewish people are called “zu”—as in the
verse (Yeshayahu 43:21), “Am zu (this nation) I have formed for
Myself,” etc.

And Hashem is called zeh—as in (Shemos 15:2), “Zeh Keili,”
and in the Tablets it is written (Shemos 32:15), “Mizeh umi’zeh
they were inscribed.”

And behold, zu is a feminine expression, and zek is masculine.
The 1dea is that zu is so called because it receives from the level
of zeh.

Therefore, the fact that the Jewish people are called am zu is
because of their acceptance of the yoke of Heaven and the yoke
of mitzvos, since they receive the command from the level of
zeh—as in zeh Keili.
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And behold, the explanation of “am zu I have formed for
Myself” is known—for there is no king without a nation (am).

The meaning of am is from the word imimus (dullness)—Ilike
dim coals that glow inwardly, upon which fire flares openly.

Dim coals mean the fire is hidden within them—it is not visible
on the outside, but inside it still exists, for it has not been
extinguished.

And the concept of glowing coals Above is the ten sefiros in a
state of bli mah (without self-awareness)—Ilike a flame bound to
a coal.

If so, they are in a state of total nullification and true unity.
Therefore, in the level of zu, Kingship does not yet apply, since
“He and His causes are one,” etc.

And this is [the meaning of] “There is no king without a
people”—specifically am in the state of imimus.

And this is in the worlds of Beriah, Yetzirah, and Asiyah, where
the fire and flame of the divine name Y-H (57"°) become
concealed.

Through this concealment, beings take on the form of “yesh”
(somethingness) and independent existence. Therefore, Kingship
applies to them.

Additionally, there is another explanation of am, as in the verse
regarding Moshe (Devarim 34:7), “His eye had not dimmed,”
and the Targum translates this as “*his eye was not amya.”

If so, am is from the word amya, which means dimness—i.e.,
that the world appears to be “yesh” (independent being) and
separate.

Even though in truth, there is nothing else besides Him
(Devarim 4:35).

Nullification—meaning, although they are in a state of yesh
(somethingness) and separate existence, nevertheless, they are in
a state of nullification of yesh completely.
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That is, they accept upon themselves the yoke of Heaven and
accept the commands from the level of King, etc. Then they are
called am zu (this people), who are nullified to the level of zeh
Keili (“this is my G-d”).

And this power—that even within the state of am (dullness),
there can be nullification of yesh—is because “a portion of
Hashem is His people” (Devarim 32:9), meaning that even the
level of His people is a portion of the name Havayah.

And through this is the power of nullification, to become am zu.

And this is “am zu | have formed for Me” (Yeshayahu 43:21),
because they are am zu—that accept upon themselves the
command from the level of zeh. Therefore, they are for Me
literally.

As it is written (Mishlei 8:34), “Happy is the person who listens
to Me”—for hearing reaches the level of /i (“Me”) literally,
which is the Essence of the Infinite Light in the level of Anochi,
Who I am.

“My praise they shall declare” (Yeshayahu 43:21)—for by being
am zu, they draw down the level of My praise.

And Tehilasi echtem lach (Yeshayahu 48:9), “For My praise I
will restrain Myself for you”—refers to the level of scent, which
is the supreme surrounding light, higher than the vessels of the
ten sefiros.

And in the Zohar it is explained that echtem lach means “seal,”
like the concept of a seal that prevents a foreigner from entering.
So too, one must draw down from above the seal—which is
protection from evil, so that it cannot approach a person.

And this is the concept of the mezuzah, as it is written (Devarim
6:9), “to guard the mezuzos of your entrances”—that through the
mezuzah, protection is drawn from Above: “Hashem shall guard
your going out and your coming in,” that the protection is from
evil, as above.

And it is also called chotam (seal), like the concept of “opening
with blessing and sealing with blessing.”
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And as the Tikkunei Zohar says, mezuzah [can be rearranged as]
zaz mavet—that death, which is evil, is repelled and distanced
from the house so it cannot approach, as above.

And now the matter of ““and you shall write them upon the
doorposts of your house” (Devarim 6:9) will be understood. For
seemingly, the construction and establishment of the
house—which is the level of the Supernal Speech—is as it is
written (Mishlei 24:3—4): “With wisdom a house is built, and
with understanding it is established, and with knowledge the
rooms are filled.”

If so, what is the additional idea of affixing the mezuzah to the
house?

But the idea is as it is written (Tehillim 127:1), “If Hashem does
not build the house, in vain do its builders labor on it.”

Even though they are building it—that is, they draw down that
“with wisdom a house is built,” and “with understanding,” etc.,
meaning through Written Torah and Oral Torah and prayer—

Nevertheless, “If Hashem does not build the house, in vain do its
builders labor,” etc.

And the idea is that all the above are only inward illuminations
(or p'nimi)—the levels of Chochmah, Binah, and Daas.

But the main preservation and sustenance of the structure is
when “Hashem builds the house”—that is, when a Supernal
Surrounding Light (makif) is drawn upon the house.

And as it is written afterward (Tehillim 127:1), “If Hashem does
not guard the city...”—for protection from the outside is the
concept of makif.

This drawing of makif'is from beyond the order of hishtalshelus
(cosmic chain), from the level of Anochi, which is above
Chochmah, Binah, and Daas.

And through this makif, there is the essential protection and
sustenance of the structure, which is the eternal house of the
Supernal Speech.
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And the level of protection and drawing of this makif into the NWnI — N33 77 7% NIWHT 7Y NI
house is brought specifically through the mezuzah, because it is 7YY NP ROTY 0% LRI AT DTy
the level of hearing and acceptance of the yoke of Heaven and "3 7292 0°MXT N3P — DAY MDY BV NI
mitzvos—acceptance of commands alone, without any rationale. Yy oW,
Therefore, through this is drawn from the level of Anochi that is TPVRY — 22X NMAN A1 OV Wn1 19
beyond hishtalshelus, as explained at length above. N>R "1, mwhnwnn.
If so, through the level of hearing represented by the mezuzah, a TWNI — APTAT NPT NIPN2 77OV — 12 OX)
higher level is drawn. and 7723 Arn2.

[NOTE Summary

The Rebbe Maharash opens with the verse “And you shall write them upon the doorposts of your house,”
questioning why, if the structure and spirituality of the home are already built “with wisdom, understanding,
and knowledge,” a mezuzah is still necessary. The answer lies in a deeper dimension: while the house may be
established through Chochmah, Binah, and Daas (as drawn through Torah and tefillah), the preservation and
divine protection of the house depends on something beyond intellect—on the revelation of a makif
(encompassing light) from a level higher than the spiritual system itself.

This level of makif originates in the essence of G-d, represented by the word Anochi, and is drawn specifically
through the mezuzah because the mezuzah expresses pure kabbalas ol—acceptance of Hashem’s commands
without reason. The mezuzah is a physical object representing the act of shemi’ah (listening), the acceptance of
Divine authority. As such, it draws protection from “Anochi,” a level above even the name Havayah, leading to
a state where “He neither slumbers nor sleeps,” and providing uninterrupted divine watchfulness over the home.

The discourse proceeds to explain the dual words of "mezuzah" (zo and zeh), representing the feminine Jewish
people (zo, the recipient) and Hashem (zeh, the giver), and how through mitzvah observance—especially
mezuzah—a connection is established between them. The Jewish people, even when they appear as a separate
“something” (yesh) or spiritually “dim” (am, from imimus), are still rooted in zeh Keili—they can bind
themselves to the Divine essence. It is precisely because they exist in the lower worlds, where separateness is
perceived, that true Kingship becomes possible—*“there is no king without a people.”

This principle—of reaching higher levels through sheer obedience and submission—is further supported by the
law of the Jewish bondsman who refuses release and must have his ear pierced at the doorpost. The ear
symbolizes hearing and submission; the door and mezuzah are “witnesses” from the Exodus, when G-d skipped
over the entrances of Jewish homes and revealed Himself from beyond the system. That revelation of Anochi
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was not based on merit but on His essence alone. Therefore, when a Jew accepts Hashem’s will without
question, through the mezuzah, he again draws that same transcendent presence into his home.

Ultimately, the mezuzah is not only a source of divine protection but a statement of essential faith. It elevates
the home and all its contents, connecting them to the infinite, protecting them with a chotam (seal) from above.
The mezuzah is a tangible conduit for divine makif and symbolizes the deepest covenant between the Jewish
people and the essence of Hashem.

Practical Takeaway

The mezuzah is not just a mitzvah; it is a portal for drawing Hashem’s presence into your life from beyond logic
and reason. Affixing a mezuzah—and being mindful of it—represents pure submission to the Divine. By doing
0, you protect not just your physical home, but also your inner spiritual environment, infusing all you own and
do with a transcendent connection to Hashem.

Chassidic Story

When the Rebbe Maharash once visited a town undergoing persecution and economic hardship, he quietly
instructed the community leaders to inspect and replace the mezuzos in every home. They were puzzled but
obeyed. Within a short time, several threatening decrees were inexplicably annulled, and new business
opportunities emerged for many townspeople. Later, he explained: “The mezuzah draws down the level of
Anochi—beyond any system. Sometimes you don’t need to fix the world. You just need to open a channel
above it.”

(Source: Sefer HaSichos 5702, and documented oral traditions from the Frierdiker Rebbe)
END NOTE]
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