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Introduction​
 This collection of teachings, centered around the insights of Rabbi Pinchas of Koretz, draws a powerful map 

of the inner battlefield of the soul. Through profound interpretations of verses such as “Timcheh es zecher 
Amalek” and “Lo tishkach,” the spiritual struggle is reframed as an internal war against anger, arrogance, and 

other destructive traits. 

Rooted in the school of the Baal Shem Tov, these teachings present a deeply personal lens: Amalek is not 
merely an external enemy, but a force embedded in our emotional reflexes, our pride, and our forgetfulness of 

Hashem. Anger is shown to be a branch of arrogance; arrogance itself is revealed to be the spiritual root of 
forgetfulness. When a person removes ego and submits their will, they clear space for the Shechinah to dwell 

within. 

We are taught that every nation mentioned in Torah represents a corresponding evil trait, and each must be 
uprooted to reach one’s internal Eretz Yisrael—a state of inner peace and alignment with Hashem. This journey 

of inner conquest begins with speech (Sichon), continues through thought (Og), and culminates in the 
eradication of Amalek: a consciousness free of ego and rage. 

Throughout these segments, Rabbi Pinchas of Koretz and his companions like Rabbi Shmaryahu of 
Warshavik and Rabbi Gershon of Kitov do not speak in abstract terms. Their words press us to become 

warriors in the hidden battlefield of the heart. True Avodah is not loud or showy—it is subtle, quiet, 
disciplined. Whether through a silent restraint against outburst, or the steady pursuit of humility, each effort is a 

blow against Amalek within. 

Siman # 429 
"You shall surely send away the mother, and the young you 
shall take for yourself" (Deuteronomy 22:7).  ַח לֵּ חַ שַׁ לֵּ שַׁ נִים וְאֶת הָאֵם אֶת תְּ ח הַבָּ קַּ )כ״ג, לָךְ תִּ  

 .(ז׳
And our Sages expounded in the Midrash (Vayikra Rabbah 
3:6): If you do not have children—take for yourself; through 
this mitzvah you will merit children. 

דְרָשׁ רַז״ל וְדָרְשׁוּ  מִּ לְךָ אֵין אִם ו(: ג, רַבָּה )וַיּקְִרָא בַּ  
ניִם ח – בָּ קַּ זכֶּה זוֹ מִצְוָה ידְֵי עַל לְךָ, תִּ לְבָניִם תִּ . 

And he said, therefore, those who are barren should read the 
section of the mitzvah of sending away the nest, so that it will 
be considered as if they fulfilled this mitzvah. 

כָךְ וְאָמַר,  לְּ ניִם לַחֲשׂוּכֵי ישֵׁ שֶׁ ת לִקְרוֹת בָּ רָשַׁ פָּ  
ילּוּחַ ן, שִׁ יְּהֵא הַקֵּ ב שֶׁ אִלּוּ נחְֶשָׁ זוֹ מִצְוָה קִיֵּם כְּ . 

 

[NOTE Summary:​
This brief teaching highlights the spiritual power of the mitzvah of Shiluach Haken—sending away the 
mother bird before taking the young. The Midrash (Vayikra Rabbah 3:6) teaches that even one who has no 
children can merit them through the performance of this mitzvah. Furthermore, even if one is unable to 
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physically fulfill the mitzvah, reading the Torah section about it is considered as if one has done so. This 
transforms the mitzvah into an avenue of hope and blessing, especially for those struggling with childlessness. 

Practical Takeaway:​
 If you or someone you know is yearning for children, regularly reading the parsha of Shiluach Haken with 
sincerity can be spiritually beneficial. It demonstrates the Torah’s sensitivity to longing and the power of 
heartfelt connection to mitzvos—even through learning and reading. END NOTE]​
 

Siman # 430 
One shall not take as security the millstone or the upper 
millstone (Deuteronomy 24:6).  ו׳ )כ״ד, וָרָכֶב רֵחַייִם יחֲַבלֹ לֹא ). 

In the name of the Rav, of blessed memory: In Targum Yonasan 
it says—do not bind a bridegroom and bride through sorcery. 

 
ם תַרְגּוּם ז"ל, הָרַב בְּשֵׁ אֱסוֹר לָא יוֹנתָָן: בְּ וְכַלָּה חָתָן תֶּ  
כִּישּׁוּף ידְֵי עַל . 

And it is difficult: from where did Yonasan derive to translate it 
this way? 

ה,  ן לְתַרְגֵּם לְיוֹנתָָן לֵיהּ מִנַּיןִ וְקָשֶׁ כֵּ . 

And he answered: for throughout that whole passage, every 
matter in the parsha is written as its own section. 

 
אִיתָא וְתִירֵץ, כָל דְּ דְרָא בְּ ה עִניְןָ כָּל הַהִיא הַסִּ רָשָׁ פָּ בַּ  

עַצְמוֹ בִפְניֵ , 
But here it is written: “When a man takes a new wife” and “one 
shall not take a millstone as collateral”—both in direct 
succession, in one parsha. 

 
תִיב: וְכָאן י כְּ ח כִּ ה אִישׁ יקַּ ה אִשָּׁ יחֲַבלֹ וְלֹא חֲדָשָׁ  

ניֵהֶם – רֵחַייִם סְמִיכוּת שְׁ ה בְּ פָרָשָׁ אַחַת בְּ . 

From this, we learn they are connected to each other.  מַע יָּךְ מִינָּה שְׁ שַּׁ לָזהֶ זהֶ שֶׁ . 
​
 [NOTE Summary:​
 This teaching begins with the verse “One shall not take as security the millstone or the upper millstone” and 
explores a surprising interpretation from Targum Yonasan, which translates the verse as a prohibition against 
using sorcery to separate a bride and groom. The question is raised: where does Targum Yonasan derive such a 
reading? The answer lies in the structure of the Torah portion. Unlike the rest of the parsha, where each law 
stands alone, this verse appears directly after the verse about a man taking a new wife. The unusual proximity 
between these two verses implies a thematic connection, suggesting that the prohibition against harming a 
couple through sorcery is embedded in the juxtaposition. 

Practical Takeaway:​
 When the Torah places two ideas together, it is inviting us to see their deeper relationship. Sometimes the 
Torah’s wisdom is hidden in structure, not just content. Pay close attention to what precedes and follows a 
mitzvah—it may reveal a profound message about its meaning. END NOTE] 
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Siman # 431 
“And you were weary and exhausted, and did not fear God” 
(Deuteronomy 25:18).  ה י״ח )כ״ה, אֱלֹהִים ירֵָא וְלֹא וְיגֵָעַ עָיףֵ וְאַתָּ ). 

In the name of the Rav, Rabbi Zusha of Anipoli:  ם י הָרַב בְּשֵׁ ]מֵאָניִפוֹלִי זוּסְיאָ רַבִּ ], 

The explanation is: there is a person who toils greatly in serving 
God until he becomes weary, 

 
ירוּשׁ, יגֵּעַ אָדָם ישֵׁ פֵּ מְּ עֲבוֹדַת עַצְמוֹ אֶת שֶׁ ם בַּ עַד הַשֵּׁ  

ה נַּעֲשָׂ עָיףֵ שֶׁ , 
and nonetheless, he still lacks fear of Heaven.  מַיםִ ירְִאַת בּוֹ אֵין מָקוֹם וּמִכָּל שָׁ . 
​
 [NOTE Summary:​
 This teaching cites the verse “And you were weary and exhausted, and did not fear God,” and interprets it in 
the name of Rabbi Zusha of Anipoli. He explains that it is possible for a person to expend great effort in 
serving God—to labor in prayer, mitzvos, and learning—and still lack true fear of Heaven. The verse warns 
that spiritual exhaustion alone is not a sign of holiness if it is not accompanied by genuine yiras Shamayim 
(awe and reverence for God). 

Practical Takeaway:​
 Don’t mistake religious effort for spiritual depth. It is possible to be deeply busy in mitzvos and still miss the 
point if there is no awe of Heaven. Cultivate inner reverence, not just outer labor. END NOTE] 

Siman # 432 
“You shall erase the memory of Amalek from under the 
heavens. Do not forget” (Deuteronomy 25:19).  מְחֶה חַת עֲמָלֵק זֵכֶר אֶת תִּ מָיםִ מִתַּ כָּח לֹא הַשָּׁ תִשְׁ  

י״ט )כ״ה, ). 
Behold, the primary positive trait is humility and lowliness, 
especially on Rosh Hashanah, as it says: “the more a person 
bows, the better” (see Zohar II:20b), 

 
ר הִנֵּה דּוֹת עִקַּ פָלוּת, עֲנוָָה הִיא הַטּוֹבוֹת הַמִּ פְרָט וּשְׁ בִּ  

נהָ בְּראֹשׁ ה הַשָּׁ כָייֵף כַּמָּ ס׳ רַ"ז )עַיֵּן מַעֲלֵי טָפֵי אִינשָׁ דְּ  
כ׳ כ׳, ), 

and this is the sweetening of judgments—when a person is by 
himself “nothing,” as explained elsewhere in the name of the 
Rav, of blessed memory. 

 
קַת וְהוּא יניִן הַמְתָּ אָדָם הַדִּ כְּמוֹ אָיןִ, עַצְמוֹ אֵצֶל כְּשֶׁ  

אֵר נִּתְבָּ מָקוֹם שֶׁ ם אַחֵר בְּ ז״ל הָרַב בְּשֵׁ . 

And there are three severe aspects to arrogance:  ֵׁבָרִים ג׳ הַגַּאֲוָה בַּחמֶֹר וְיש דְּ : 
One: Rabbi Shlomo of Hyssin, of blessed memory, said in the 
name of the Baal Shem Tov, that regarding all other sins it is 
written (Leviticus 16:16), “Who dwells with them in their 
impurity”—even though they are impure, the Divine Presence is 
among them (Yoma 56b), 

 

י אָמַר א׳ לֹמהֹ רַבִּ ם ז״ל ]מֵהַייְסִין[ שְׁ עַל בְּשֵׁ ם הַבַּ שֵׁ  
בְכָל טוֹב, תִיב הָעֲבֵירוֹת דְּ שֹּׁכֵן ט״ז( ט״ז, )וַיִּקְרָא כְּ הַ  
ם י עַל אַף טֻמְאָתָם, בְּתוֹךְ אִתָּ הֵם פִּ כִינהָ טְמֵאִים שֶׁ שְׁ  

ב׳ נ״ו, )יוֹמָא בֵיניֵהֶם ), 

whereas with arrogance, “He and I cannot dwell together” 
(Sotah 5a). 

 
אֵין מַה ן שֶּׁ גַאֲוָה כֵּ לָדוּר יכְוֹלִין וְהוּא אֲניִ אֵין – בְּ  

א ה, )סוֹטָה ). 
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Two: Rabbi Nachum of Chernobyl, of blessed memory, said in 
the name of the Baal Shem Tov, that most madmen become 
insane due to arrogance. 

 
י אָמַר הַב׳ רְנאְָבִיל[ נחַוּם רַבִּ ם ז״ל ]מִטְשֶׁ עַל בְּשֵׁ הַבַּ  
ם רוֹב טוֹב, שֵׁ גָּעִים שֶׁ ים מְשֻׁ גָּעִים נעֲַשִׂ מִחֲמַת מְשֻׁ  

 ,גַּאֲוָה
For they were very haughty, and when they were once unable to 
fulfill their inflated self-image or pride, through that they 
became insane. 

 
הָיוּ לֹּא אַחַת וּפַעַם גְּדוֹלִים, גַּדְלָניִם שֶׁ לִגְמוֹר יכְָלוּ שֶׁ  

ירֶן גָּדְלוּת זיַיְרֶער – גַּאֲוָתָם זהֶ ידְֵי עַל – אוֹיסְפִּ  
גְּעוּ תַּ  .נשְׁ

And he, of blessed memory, said (may his memory protect us) 
that he told this before the sons of the Rav, of blessed memory, 

ר זיִ״ע ז״ל הוּא וְאָמַר  פֵּ סִּ פְניֵ זהֶ שֶׁ ניֵ בִּ ז״ל הָרַב בְּ , 

and they asked him whether he heard this directly from Rabbi 
Nachum of Chernobyl, of blessed memory, and he said yes. And 
to them this was an extremely precious matter. 

 
אֲלוּ מַע אִם אוֹתוֹ וְשָׁ עַצְמוֹ שָׁ י בְּ נחַוּם מֵרַבִּ  

רְנאְָבִיל[ בָר אֵצֶלָם זהֶ וְהָיהָ הֵן, וְאָמַר ז״ל, ]מִטְשֶׁ דָּ  
מְאדֹ מְאדֹ יקָָר . 

Three: I say that with all sins, there must be some cause or 
circumstance that enables the person to sin, and such 
circumstances do not always arise. 

 
לְכָל אֲניִ, אוֹמֵר הַג׳ גִּלְגּוּל אֵיזהֶ צָרִיךְ הָעֲבֵירוֹת דְּ  

ה וְסִבָּה יַּעֲשֶׂ עֲבוּרָהּ שֶׁ כָל וְלֹא הָעֲבֵירָה, בַּ עַם בְּ ן פַּ מֵּ נזִדַּ  
בָּה  .הַסִּ

But with arrogance—even a poor man lying on his bed in 
darkness, with nothing and not even a candle—nonetheless, he 
can still be arrogant in his heart, saying, “I am a great man,” etc. 

 
אֵין מַה ן שֶּׁ כָּבוֹ עַל וְשׁוֹכֵב עָניִ אֲפִלּוּ – גַּאֲוָה כֵּ מִשְׁ  

ךְ בָר שׁוּם עִמּוֹ וְאֵין בַּחשֶׁ מִתְגָּאֶה הָכִי אֲפִלּוּ נרֵ, וְלֹא דָּ  
לִבּוֹ: וְגוֹ׳ גָּדוֹל אָדָם אֲניִ בְּ . 

Therefore it is severe, for this transgression can always be 
present. 

יָּכוֹל – חָמוּר הוּא לְכָךְ  מִיד לִהְיוֹת שֶׁ זוֹ עֲבֵירָה תָּ . 

And behold, it was said in the name of the Baal Shem Tov, of 
blessed memory, that the nations of the world correspond to the 
evil traits within a person. 

 
ם אָמְרוּ וְהִנֵּה עַל בְּשֵׁ ם הַבַּ הָאוּמוֹת ז"ל טוֹב שֵׁ דְּ  

דּוֹת הֵם הָעוֹלָם בָּאָדָם רָעוֹת הַמִּ שֶׁ , 

And each nation has a grasp on a particular bad trait, and when a 
person rectifies his character traits, he does not fear any nation. 

 
ה אֲחִיזהָ לָהּ ישֵׁ אוּמָה וְכָל מִדָּ אָדָם אַחַת, רָעָה בְּ וּכְשֶׁ  

ן אוּמָה מִשׁוּם מִתְירֵָא אֵינוֹ אָז מִדּוֹתָיו מְתַקֵּ . 

And Rabbi Shmaryahu [of Warshavik] said, of blessed memory 
 .that Amalek corresponds to the trait of anger ,(רנ"ג)

 
י וְאָמַר מַעְרִיל רַבִּ רנ"ג ז"ל ]ווֹאַרְחִיווִיקֶער[ שְׁ  

עֲמָלֵק ת הוּא דַּ עַס מִדַּ הַכַּ . 
And Rabbi Gershon [of Kitov], of blessed memory, asked him: 
From where do you know this? 

אֲלוּ  י לוֹ וְשָׁ יטוֹב[ גֵרְשׁוֹן רַבִּ הַאי לְךָ מִנַּיןִ ז"ל ]מִקִּ . 

And he answered: For it is written (Psalms 30:6), “For His anger 
is but for a moment.” The word “moment” (רֶגַע) is an acronym 
for ע'מלק ג'וים ר'אשית , and he said that this is stated explicitly 
regarding Esav (Amos 1:11), “And he kept his wrath forever,” 
meaning anger. 

 

יב, כְתִיב וְהִשִּׁ ים דְּ הִלִּ י ו( ל, )תְּ אַפּוֹ רֶגַע כִּ “רֶגַע” – בְּ  
ניֵרֵ ע'מלק ג'וים ר'אשית רַ״ת מַדְּ וְהוּא כ׳(. כ״ד, )כְּ  
זֶּה אָמַר ז"ל פֵירוּשׁ כָּתוּב שֶׁ ו אֵצֶל בִּ א, )עָמוֹס עֵשָׂ  

מְרָה וְעֶבְרָתוֹ י"א(: עַס הַייְנוּ נצֶַח, שָׁ כַּ . 

And when Rabbi Shmaryahu [of Warshavik], of blessed 
memory, wanted to travel to the Land of Israel, he said: 

 
רָצָה י וּכְשֶׁ מַעְרִיל רַבִּ סֹּעַ ז"ל ]ווֹאַרְחִיווִיקֶער[ שְׁ לִי  

רָאֵל, לְאֶרֶץ יבֵּר ישְׂ דִּ : 
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“What sense is there in traveling to the Land of Israel just like 
that? Rather, first one must become a level of ‘Land of Israel’ 
here.” 

 
סֹּעַ עִניְןָ מָה וְכִי רָאֵל לְאֶרֶץ לִי אֶלָּא כָּךְ, סְתָם ישְׂ  

חִילָה תְּ כָאן לִהְיוֹת צָרִיךְ בַּ חִינתַ בְּ רָאֵל אֶרֶץ בְּ ישְׂ , 

The meaning is: to turn one's earthy nature into a level of 
“Yisrael”—that is, to break all the bad traits within him. 

 
ירוּשׁ, ה פֵּ יַּעֲשֶׂ חִינתַ שֶׁ יְּהֵא אַרְצִיּוּת, – אֶרֶץ מִבְּ שֶׁ  
חִינתַ רָאֵל, בְּ הַייְנוּ ישְׂ בֹּר דְּ  דּוֹת כָּל לִשְׁ רָעוֹת הַמִּ  

קִרְבּוֹ בְּ  .שֶׁ
(And this he heard, of blessed memory, from Rabbi Dovid, the 
son of Rabbi Shmaryahu, who said it in the name of his father. 
From this point on, he heard it himself.) 

 
( מַע וְזהֶ י ז"ל הוּא שָׁ וִד מֵרַבִּ נוֹ דָּ ל בְּ י שֶׁ מַעְרִיל רַבִּ שְׁ  

אָמַר ז"ל ם שֶׁ מַע וָאֵילָךְ וּמִכָּאן אָבִיו, בְּשֵׁ ז"ל הוּא שָׁ  
עַצְמוֹ  (.בְּ

And before entering the Land of Israel, there is the crossing of 
the Jordan—that is, the land of Sichon and Og. “Sichon” is 
interpreted as pleasant speech—meaning, to rectify one’s 
speech. 

 
רָאֵל אֶרֶץ וְקדֶֹם ן, עֵבֶר ישֵׁ ישְׂ סִיחוֹן אֶרֶץ הַייְנוּ הַיַּרְדֵּ  
יחָה הוּא וְ“סִיחוֹן” וְעוֹג. הַייְנוּ נאָָה, שִׂ ן דְּ לְתַקֵּ  

יבּוּר  .הַדִּ

And “Og king of Bashan” is numerically equivalent to 
“machshavah” (thought). (And it seems to me that this refers to 
the word “Bashan” itself, with its three letters, being equal in 
gematria to “machshavah.”) 

 
ן” מֶלֶךְ וְ“עוֹג גִימַטְרִיָּא הוּא הַבָּשָׁ בָה” בְּ “מַחְשָׁ  

רַ"ל לִי, )וְנרְִאֶה ן” דְּ גִימַטְרִיָּא אוֹתִיּוֹתָיו ג׳ עִם “בָּשָׁ בְּ  
בָה  .(”“מַחְשָׁ

Meaning: to rectify one's thoughts. Then he is close to the Land 
of Israel. 

הַייְנוּ  ן דְּ בְתּוֹ. לְתַקֵּ רָאֵל לְאֶרֶץ קָרוֹב הוּא וְאָז מַחְשַׁ ישְׂ . 

After that comes the land of the seven nations, in which all 
negative traits are included. 

ין, הַז׳ אֶרֶץ כָּךְ וְאַחַר  דּוֹת כָּל נכְִלָלִין וּבָהֶם עַמִּ הַמִּ . 

For each ministering prince includes ten aspects, as is written in 
the Kavanot of Hoshana Rabbah (see Maseches HaKoleis 
146:20). 

 
י ר כָּל כִּ רִים, יו״ד כוֹלֵל שַׂ כָּתוּב כְּמוֹ שָׂ כַוָּנוֹת שֶׁ בְּ  

עְנאָ רֶת רַבָּה הוֹשַׁ כ׳ קמ״ו, הַקוֹלֵט )מַסְכֶּ ). 

Therefore, through them are included all seventy nations.  זהֶ נמְִצָא הָעַיִ"ן כָּל נכְִלָלִין בְּ . 
And he said to me, of blessed memory, that Rabbi Shmaryahu 
began to explain that the “Canaanite” corresponds to the trait of 
arrogance, as in the root kiniah (submission), etc. 

 
הִתְחִיל ז"ל לִי וְאָמַר י דְּ מַעְרִיל רַבִּ לְפָרֵשׁ ז"ל שְׁ  

כְנעֲַניִ ת נגֶֶד הוּא דְּ ניִעָה מִלְּשׁוֹן גַּאֲוָה, מִדַּ רנ"ד וְכוּ׳ כְּ , 

And the rest he did not remember, and he said that every person 
on his own can complete the rest. 

 
אָר כָל וְאָמַר זוֹכֵר, אֵינוֹ וְהַשְּׁ עַצְמוֹ אָדָם דְּ לִגְמרֹ יכָוֹל בְּ  
אָר וְכוּ׳ הַשְּׁ . 

And behold, it is written in the sefer Shaarei Kedusha by the 
Rav Rabbi Chaim Vital, of blessed memory (Part 3, Gate 4), that 
anger is a branch of arrogance. 

 
סֵפֶר אִיתָא וְהִנֵּה עֲרֵי בְּ ה שַׁ י לָרַב קְדֻשָּׁ וִיטָאל חַייִם רַבִּ  
עַר )מ"ג ז"ל עַס ד׳( שַׁ כַּ הַגַּאֲוָה מִן עֲנףָ הוּא שֶׁ . 

For a person becomes angry only because he is arrogant; 
therefore, when things do not go his way, he becomes angry. 

 
י אָדָם מַה כִּ ניֵ רַק הוּא – כּוֹעֵס שֶּׁ תְגָּאֶה מִפְּ מִּ עַצְמוֹ, שֶׁ בְּ  

אֵינוֹ לָכֵן ה כְּשֶׁ רְצוֹנוֹ נעֲַשֶׂ כּוֹעֵס הוּא – כִּ . 
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And it is written in the Sefer Mitzvos Gadol (negative 
commandments 130), that he counted all the mitzvos but did not 
count arrogance among the negative commandments. 

 
סְמַ״ג וְאִיתָא מָנהָ קל( )לָאוִין בְּ צְווֹת כָּל דְּ מָנהָ וְלֹא הַמִּ  

לְלָאו הַגַּאֲוָה . 

And they said to him in a dream at night: “You forgot the main 
thing,” etc. 

חֲלוֹם לוֹ וְאָמְרוּ  ילְָה: בַּ כַחְתָּ הַלַּ ר שָׁ כוּ׳ הָעִקָּ . 

And he went back and wrote arrogance from the verse 
(Deuteronomy 8:14): “And your heart will become haughty, and 
you will forget.” 

 
בָרִים מִפָּסוּק הַגַּאֲוָה וְכָתַב וְחָזרַ וְרָם י״ד(: ח, )דְּ  

כַחְתָּ לְבָבְךָ וְשָׁ . 

And it is written (Deuteronomy 6:12): “Beware lest you forget,” 
and the word “beware” (hishamer) indicates a prohibition. 

 
בָרִים וְכָתוּב מֶר י״ב(: ו, )דְּ ן לְךָ הִשָּׁ כַּח, פֶּ שְׁ תִּ  

מֶר” ה לֹא הוּא וְ“הִשָּׁ א׳ ל״ו, זרָָה )עֲבוֹדָה תַעֲשֶׂ ). 

It turns out that arrogance causes one to forget Hashem.  חַ הַגַּאֲוָה – נמְִצָא כֵּ י״ת אֶת מַשְׁ הַשֵּׁ . 

And anger is a branch of arrogance, and it is the aspect of 
Amalek. 

עַס  חִינתַ וְהוּא מֵהַגַּאֲוָה, עֲנףָ הוּא וְהַכַּ עֲמָלֵק בְּ . 

And this is the meaning of “You shall erase the memory of 
Amalek”—that is, anger and arrogance—and through this, “you 
shall not forget” Hashem. 

 
מְחֶה וְזהֶוּ: עַס הַייְנוּ – עֲמָלֵק זכֵֶר אֶת תִּ וְעַל – וְגַּאֲוָה כַּ  

כַּח לֹא כֵן ידְֵי י״ת, אֶת תִשְׁ סַיֵּם: וְזהֶ הַשֵּׁ מְּ לֹא שֶׁ  
כַּח  .תִשְׁ

And this too is the explanation of the verse (Exodus 17:16): “A 
war for Hashem against Amalek from generation to generation.” 

 
ן גַּם וְזהֶ ירוּשׁ כֵּ מוֹת הַפָּסוּק פֵּ מִלְחָמָה ט״ז(: י״ז, )שְׁ  

עֲמָלֵק לַה׳ דּוֹר מִדּוֹר בַּ . 
The meaning is: there is a battle within a person—whether 
Hashem will rest upon him or, Heaven forbid, the opposite, the 
aspect of Amalek. 

 
יֵּשׁ רַ"ל רֶה אִם הָאָדָם אֵצֶל מִלְחָמָה שֶׁ י״ת עָלָיו ישְׁ הַשֵּׁ  
לוֹם חַס אוֹ חִינתַ לְהֵיפֶךְ וְשָׁ עֲמָלֵק בְּ , 

For “He and I cannot dwell together,” etc., and this is the battle 
in every generation. 

 
י לְחָמָה וְזהֶ וְכוּ׳, לָדוּר” יכְוֹלִין וְהוּא אֲניִ “אֵין כִּ הַמִּ  

כָל וָדוֹר דּוֹר בְּ . 
(There is uncertainty whether this is from Rabbi Shmaryahu, of 
blessed memory, for I have now heard that it is from Rabbi 
Gershon of Kitov, of blessed memory.) 

 
( זֶּה סָפֵק וְישֵׁ י הוּא אִם בַּ מַעְרִיל מֵרַבִּ י ז"ל, שְׁ כִּ  

יו י עַכְשָׁ מַעְתִּ הוּא שָׁ י שֶׁ יטוֹב גֵרְשׁוֹן מֵרַבִּ ז"ל מִקִּ .) 
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 [NOTE Summary:​
 In this rich collection of teachings—some directly attributed to Rabbi Pinchas of Koretz and others from his 
contemporaries—the core theme is the war against arrogance and anger, both understood as manifestations of 
Amalek. Drawing from Shaarei Kedusha, the Sefer Mitzvos Gadol, and the Baal Shem Tov’s school, the 
discourse links the command to "erase the memory of Amalek" to the personal spiritual task of eradicating 
arrogance (gaavah) and anger (ka’as) from the soul. 

Anger is described as a mere outgrowth of ego. A person becomes angry not due to injustice, but because their 
inflated self-image has been challenged. Arrogance distances the Divine Presence, unlike other sins where 
Hashem remains with the sinner in their impurity. In a striking account, the Semag was corrected in a dream for 
omitting gaavah from the list of biblical prohibitions, with verses like “ כַחְתָּ לְבָבְךָ וְרָם וְשָׁ ” establishing it as a root 
sin that causes forgetting Hashem. 

The teachings also expand upon the metaphor of Amalek as a persistent inner adversary: a war for Hashem 
against Amalek from generation to generation. The inner struggle of whether Hashem can dwell within us 
depends on removing ego, for “He and I cannot dwell together.” 

A profound interpretation by Rabbi Shmaryahu (possibly heard by Rabbi Pinchas) links the seven Canaanite 
nations to various evil traits within the soul. One must first conquer “Sichon” (refined speech) and “Og” 
(rectified thought) before entering their own internal "Eretz Yisrael," representing a purified soul. Every nation 
parallels a middah ra’ah, and self-refinement eliminates the power those forces have over us. 

Practical Takeaway:​
 To fulfill the command of “erase the memory of Amalek” in our own lives, we must root out anger and 
arrogance—two forces that prevent Divine presence and clarity. By transforming speech, thought, and 
emotional reflexes, we create space for Hashem to dwell within us. The journey to spiritual Eretz Yisrael 
begins with humility and inner repair. 

Chassidic Story:​
 Rabbi Pinchas of Koretz once encountered a man known for his harsh temper and pious external appearance. 
Rather than rebuking him, Rabbi Pinchas said, “A man who fears Heaven need not shout to prove it. If fire 
burns from within, there’s no need for smoke.” The man later returned in tears, confessing that his religious 
zeal had masked deep arrogance. Rabbi Pinchas taught him to begin with silence—to practice holding back 
even when right. Over time, the man became known for his restraint and humility, a living example of “erasing 
Amalek.” 

Source: Imrei Pinchas, Warsaw 1913 edition, p. 2 END NOTE] 
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