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Introduction
This collection of teachings, centered around the insights of Rabbi Pinchas of Koretz, draws a powerful map
of the inner battlefield of the soul. Through profound interpretations of verses such as “7Timcheh es zecher
Amalek” and “Lo tishkach,” the spiritual struggle is reframed as an internal war against anger, arrogance, and
other destructive traits.

Rooted in the school of the Baal Shem Tov, these teachings present a deeply personal lens: Amalek is not
merely an external enemy, but a force embedded in our emotional reflexes, our pride, and our forgetfulness of
Hashem. Anger is shown to be a branch of arrogance; arrogance itself is revealed to be the spiritual root of
forgetfulness. When a person removes ego and submits their will, they clear space for the Shechinah to dwell
within.

We are taught that every nation mentioned in Torah represents a corresponding evil trait, and each must be
uprooted to reach one’s internal Eretz Yisrael—a state of inner peace and alignment with Hashem. This journey
of inner conquest begins with speech (Sichon), continues through thought (Og), and culminates in the
eradication of Amalek: a consciousness free of ego and rage.

Throughout these segments, Rabbi Pinchas of Koretz and his companions like Rabbi Shmaryahu of
Warshavik and Rabbi Gershon of Kitov do not speak in abstract terms. Their words press us to become
warriors in the hidden battlefield of the heart. True Avodah is not loud or showy—it is subtle, quiet,
disciplined. Whether through a silent restraint against outburst, or the steady pursuit of humility, each effort is a
blow against Amalek within.

Siman # 429

"You shall surely send away the mother, and the young you ,A"2) T2 PN 2°127 NN aNT NN 7own nw
shall take for yourself" (Deuteronomy 22:7). ).
And our Sages expounded in the Midrash (Vayikra Rabbah T2 1R 08 (1,3 1727 RPN) WTR2 211 W
3:6): If you do not have children—take for yourself; through 0°12% 721A I MY 07 YY ,37 NpA — 0233,
this mitzvah you will merit children.

And he said, therefore, those who are barren should read the nYIo niNRY 0012 2N v 7% )
section of the mitzvah of sending away the nest, so that it will T %D Q% PRI AWM R L1p0 MDY

be considered as if they fulfilled this mitzvah.

[NOTE Summary:

This brief teaching highlights the spiritual power of the mitzvah of Shiluach Haken—sending away the
mother bird before taking the young. The Midrash (Vayikra Rabbah 3:6) teaches that even one who has no
children can merit them through the performance of this mitzvah. Furthermore, even if one is unable to
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physically fulfill the mitzvah, reading the Torah section about it is considered as if one has done so. This
transforms the mitzvah into an avenue of hope and blessing, especially for those struggling with childlessness.

Practical Takeaway:

If you or someone you know is yearning for children, regularly reading the parsha of Shiluach Haken with
sincerity can be spiritually beneficial. It demonstrates the Torah’s sensitivity to longing and the power of
heartfelt connection to mitzvos—even through learning and reading. END NOTE]

Siman # 430

One shall not take as security the millstone or the upper
millstone (Deuteronomy 24:6).
In the name of the Rav, of blessed memory: In Targum Yonasan 7921 100 1ioRA Ky NI 21N ,5" 277 oYl
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it says—do not bind a bridegroom and bride through sorcery. 2D 7 DY,

"1 ,7"') 297 2% P21 NY).

And it is difficult; from where did Yonasan derive to translate it ) .
12 D307 1IPY A7 TR ,AVR).

this way?
And he answered: for throughout that whole passage, every W92 IV 9 ROTT RYTOT 292 ROORT LTI
matter in the parsha is written as its own section. %y °193,

But here it is written: “When a man takes a new wife” and “one

) . Sam X9Y w0 WK UOR 1RY 03 12003 IRD)
shall not take a millstone as collateral”—both in direct 15 OO LT U =T TS R

.. NOR AYI93 M>°RY1 0PI — 0.
Succession, 1 one parsha.

From this, we learn they are connected to each other. TI? a1 WY nn ynv.

[NOTE Summary:

This teaching begins with the verse “One shall not take as security the millstone or the upper millstone” and
explores a surprising interpretation from Targum Yonasan, which translates the verse as a prohibition against
using sorcery to separate a bride and groom. The question is raised: where does Targum Yonasan derive such a
reading? The answer lies in the structure of the Torah portion. Unlike the rest of the parsha, where each law
stands alone, this verse appears directly after the verse about a man taking a new wife. The unusual proximity
between these two verses implies a thematic connection, suggesting that the prohibition against harming a
couple through sorcery is embedded in the juxtaposition.

Practical Takeaway:

When the Torah places two ideas together, it is inviting us to see their deeper relationship. Sometimes the
Torah’s wisdom is hidden in structure, not just content. Pay close attention to what precedes and follows a
mitzvah—it may reveal a profound message about its meaning. END NOTE]
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Siman # 431

“And you were weary and exhausted, and did not fear God” . .

m™ ,72) BTN KY) N9 ¥ MY AAKY).
(Deuteronomy 25:18). : T '
In the name of the Rav, Rabbi Zusha of Anipoli: "HiDvaNi] K9 027 277 Y],
The explanation is: there is a person who toils greatly in serving 7V WD NTI2Y2 XY DX VAW QTR W W7D
God until he becomes weary, 'y "y,
and nonetheless, he still lacks fear of Heaven. oY DR 12 PR Dipn 2.

[NOTE Summary:

This teaching cites the verse “And you were weary and exhausted, and did not fear God,” and interprets it in
the name of Rabbi Zusha of Anipoli. He explains that it is possible for a person to expend great effort in
serving God—to labor in prayer, mitzvos, and learning—and still lack true fear of Heaven. The verse warns
that spiritual exhaustion alone is not a sign of holiness if it is not accompanied by genuine yiras Shamayim
(awe and reverence for God).

Practical Takeaway:
Don’t mistake religious effort for spiritual depth. It is possible to be deeply busy in mitzvos and still miss the
point if there is no awe of Heaven. Cultivate inner reverence, not just outer labor. END NOTE]

Siman # 432
“You shall erase the memory of Amalek from under the nown XY 2ORWT noRR PRRY 9T IR ATRn
heavens. Do not forget” (Deuteronomy 25:19). v ,nrs)).
Behold, the primary positive trait is humility and lowliness, V792 ,MPOYA TNY X7 NIt NITHT RY M1
especially on Rosh Hashanah, as it says: “the more a person 01" 1Y) Y2un DY WK 727 TR MWD WRI2
bows, the better” (see Zohar I1:20b), '5,'),

and this is the sweetening of judgments—when a person is by
himself “nothing,” as explained elsewhere in the name of the
Rav, of blessed memory.

73,18 0¥ P¥R DTRYD P1IT NRORT R
2" 277 QW2 0K 0ipK2 IR,

And there are three severe aspects to arrogance: 0727 '3 TIRAT N2 U
One: Rabbi Shlomo of Hyssin, of blessed memory, said in the
name of the Baal Shem Tov, that regarding all other sins it is
written (Leviticus 16:16), “Who dwells with them in their
impurity”—even though they are impure, the Divine Presence is

oY 2y33 oW 21 [10°)n] oy 37 R R
1w (370,10 X)) 2°n9 NiNCAY 9927 ,29
APPOW DORRY DY 25 PY AR ,aNXAY TiN2 0nX

2,71 X3P 07R),

among them (Yoma 56b),
whereas with arrogance, “He and I cannot dwell together” 177 12197 RIT I PR — TINID D PRY 0
(Sotah 5a). X, 10I0)).
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Two: Rabbi Nachum of Chernobyl, of blessed memory, said in
the name of the Baal Shem Tov, that most madmen become
insane due to arrogance.

For they were very haughty, and when they were once unable to
fulfill their inflated self-image or pride, through that they
became insane.

And he, of blessed memory, said (may his memory protect us)
that he told this before the sons of the Rav, of blessed memory,
and they asked him whether he heard this directly from Rabbi
Nachum of Chernobyl, of blessed memory, and he said yes. And
to them this was an extremely precious matter.

Three: I say that with all sins, there must be some cause or
circumstance that enables the person to sin, and such
circumstances do not always arise.

But with arrogance—even a poor man lying on his bed in
darkness, with nothing and not even a candle—nonetheless, he
can still be arrogant in his heart, saying, “I am a great man,” etc.

Therefore it is severe, for this transgression can always be
present.

And behold, it was said in the name of the Baal Shem Tov, of
blessed memory, that the nations of the world correspond to the
evil traits within a person.

And each nation has a grasp on a particular bad trait, and when a
person rectifies his character traits, he does not fear any nation.

And Rabbi Shmaryahu [of Warshavik] said, of blessed memory
(2"17), that Amalek corresponds to the trait of anger.

And Rabbi Gershon [of Kitov], of blessed memory, asked him:
From where do you know this?

And he answered: For it is written (Psalms 30:6), “For His anger
is but for a moment.” The word “moment” (¥37) is an acronym
for pon'y 01" nwR'™, and he said that this is stated explicitly
regarding Esav (Amos 1:11), “And he kept his wrath forever,”
meaning anger.

And when Rabbi Shmaryahu [of Warshavik], of blessed
memory, wanted to travel to the Land of Israel, he said:
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“What sense is there in traveling to the Land of Israel just like
that? Rather, first one must become a level of ‘Land of Israel’
here.”

The meaning is: to turn one's earthy nature into a level of
“Yisrael”—that is, to break all the bad traits within him.

(And this he heard, of blessed memory, from Rabbi Dovid, the
son of Rabbi Shmaryahu, who said it in the name of his father.
From this point on, he heard it himself.)

And before entering the Land of Israel, there is the crossing of
the Jordan—that is, the land of Sichon and Og. “Sichon” is
interpreted as pleasant speech—meaning, to rectify one’s
speech.

And “Og king of Bashan” is numerically equivalent to
“machshavah” (thought). (And it seems to me that this refers to
the word “Bashan” itself, with its three letters, being equal in
gematria to “machshavah.”)

Meaning: to rectify one's thoughts. Then he is close to the Land
of Israel.

After that comes the land of the seven nations, in which all
negative traits are included.

For each ministering prince includes ten aspects, as is written in
the Kavanot of Hoshana Rabbah (see Maseches HaKoleis
146:20).

Therefore, through them are included all seventy nations.

And he said to me, of blessed memory, that Rabbi Shmaryahu
began to explain that the “Canaanite” corresponds to the trait of
arrogance, as in the root kiniah (submission), etc.

And the rest he did not remember, and he said that every person
on his own can complete the rest.

And behold, it is written in the sefer Shaarei Kedusha by the
Rav Rabbi Chaim Vital, of blessed memory (Part 3, Gate 4), that
anger is a branch of arrogance.

For a person becomes angry only because he is arrogant;
therefore, when things do not go his way, he becomes angry.
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And it is written in the Sefer Mitzvos Gadol (negative
commandments 130), that he counted all the mitzvos but did not
count arrogance among the negative commandments.

And they said to him in a dream at night: “You forgot the main
thing,” etc.

And he went back and wrote arrogance from the verse
(Deuteronomy 8:14): “And your heart will become haughty, and
you will forget.”

And it is written (Deuteronomy 6:12): “Beware lest you forget,”
and the word “beware” (hishamer) indicates a prohibition.

It turns out that arrogance causes one to forget Hashem.

And anger is a branch of arrogance, and it is the aspect of
Amalek.

And this is the meaning of “You shall erase the memory of
Amalek”—that is, anger and arrogance—and through this, “you
shall not forget” Hashem.

And this too is the explanation of the verse (Exodus 17:16): “A
war for Hashem against Amalek from generation to generation.”
The meaning is: there is a battle within a person—whether
Hashem will rest upon him or, Heaven forbid, the opposite, the
aspect of Amalek.

For “He and I cannot dwell together,” etc., and this is the battle
in every generation.

(There is uncertainty whether this is from Rabbi Shmaryahu, of
blessed memory, for I have now heard that it is from Rabbi
Gershon of Kitov, of blessed memory.)
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[NOTE Summary:

In this rich collection of teachings—some directly attributed to Rabbi Pinchas of Koretz and others from his
contemporaries—the core theme is the war against arrogance and anger, both understood as manifestations of
Amalek. Drawing from Shaarei Kedusha, the Sefer Mitzvos Gadol, and the Baal Shem Tov’s school, the
discourse links the command to "erase the memory of Amalek" to the personal spiritual task of eradicating
arrogance (gaavah) and anger (ka as) from the soul.

Anger is described as a mere outgrowth of ego. A person becomes angry not due to injustice, but because their
inflated self-image has been challenged. Arrogance distances the Divine Presence, unlike other sins where
Hashem remains with the sinner in their impurity. In a striking account, the Semag was corrected in a dream for

rrrrr

sin that causes forgetting Hashem.

The teachings also expand upon the metaphor of Amalek as a persistent inner adversary: a war for Hashem
against Amalek from generation to generation. The inner struggle of whether Hashem can dwell within us
depends on removing ego, for “He and I cannot dwell together.”

A profound interpretation by Rabbi Shmaryahu (possibly heard by Rabbi Pinchas) links the seven Canaanite
nations to various evil traits within the soul. One must first conquer “Sichon” (refined speech) and “Og”
(rectified thought) before entering their own internal "Eretz Yisrael," representing a purified soul. Every nation
parallels a middah ra’ah, and self-refinement eliminates the power those forces have over us.

Practical Takeaway:

To fulfill the command of “erase the memory of Amalek” in our own lives, we must root out anger and
arrogance—two forces that prevent Divine presence and clarity. By transforming speech, thought, and
emotional reflexes, we create space for Hashem to dwell within us. The journey to spiritual Eretz Yisrael
begins with humility and inner repair.

Chassidic Story:

Rabbi Pinchas of Koretz once encountered a man known for his harsh temper and pious external appearance.
Rather than rebuking him, Rabbi Pinchas said, “A man who fears Heaven need not shout to prove it. If fire
burns from within, there’s no need for smoke.” The man later returned in tears, confessing that his religious
zeal had masked deep arrogance. Rabbi Pinchas taught him to begin with silence—to practice holding back
even when right. Over time, the man became known for his restraint and humility, a living example of “erasing
Amalek.”

Source: Imrei Pinchas, Warsaw 1913 edition, p. 2 END NOTE]
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