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Introduction​

Rabbi Schneur Zalman of Liadi (1745–1812), known as the Alter Rebbe, founded Chabad Chassidus and 
revealed how Divine wisdom descends into creation and how human avodah elevates creation back to its 

source. In this maamar that begins with “And I shall return in peace to the house of my father…,” he teaches 
that Yaakov’s journey is the essential pattern of descent, refinement, and the final revelation of Divine delight in 

the future. 

And I shall return in peace to the house of my father, and 
Havayah will be for me as Elokim, and this stone that I have 
placed as a pillar shall be a house of Elokim, etc. (Bereishit 
28:21–22). 

 

לֵאלֹקִים לִי הוֹי׳ָ וְהָיהָ אָבִי בֵּית אֶל בְּשָׁלוֹם וְשַׁבְתִּי  
אֱלֹקִים בֵּית יהְִיהֶ מַצֵּבָה שַׂמְתִּי אֲשֶׁר הַזּאֹת וְהָאֶבֶן  

 כּוּ'
כ״ח:כ״א–כ״ב בְּרֵאשִׁית  

 And it is necessary to understand the connection of the stone 
with the name Havayah, that when Havayah will be as Elokim, 
then specifically the stone will be a house of Elokim, etc. One 
must also understand that the phrase “this stone” is feminine, 
whereas the word “shall be” is masculine. 

 

הוֹי׳ָ שֵׁם עִם הָאֶבֶן שֶׁל הַשֵּׁייכוּת לְהָבִין וְצָרִיךְ  
בֵּית הָאֶבֶן יהְִיהֶ דַּוְקָא אָז לֵאלֹקִים יהְִיהֶ שֶׁכְּשֶׁהוֹי׳ָ  

הוּא הַזּאֹת הָאֶבֶן לְשׁוֹן כִּי לְהָבִין צָרִיךְ גַּם כּוּ'. אֱלֹקִים  
זכָָר לְשׁוֹן הוּא יהְִיהֶ וּמִלַּת נקְֵבָה לְשׁוֹן . 

And to understand all the above, one must preface and explain 
what is written earlier about him: “He encountered the place 
and he took from the stones of the place and placed them at his 
head… and he set it up as a pillar,” etc. (Bereishit 28:11,18). 
And one must understand the matter of the stones, what they 
are. And also why at first they were many stones, as it is written 
“and he took from the stones of the place,” etc. 

מַה וּלְבָאֵר לְהַקְדִּים צָרִיךְ הַנּ״ַל כָּל אֶת וּלְהָבִין   
מֵאַבְניֵ וַיּקִַּח בַּמָּקוֹם “וַיּפְִגַּע מִנּיֵהּ לְעֵיל שֶּׁכָּתוּב  
כּוּ' מַצֵּבָה” אתָֹהּ וַיּשֶָׂם מְרַאֲשׁתָֹיו… וַיּשֶָׂם הַמָּקוֹם  

הָאֲבָניִם עִניְןַ לְהָבִין וְצָרִיךְ י״ח(. כ״ח:י״א, )בְּרֵאשִׁית  
כְּמוֹ הַרְבֵּה אֲבָניִם תְּחִלָּה שֶּׁהָיוּ מַה גַּם הֵם. מָה  

כּוּ הַמָּקוֹם” מֵאַבְניֵ “וַיּקִַּח שֶׁכָּתוּב '. 

And Yaakov made from them one stone, etc. However, at the 
beginning of the portion it is written “And Yaakov went out 
from Be’er Sheva and went to Charan” (Bereishit 28:10). The 
meaning is that Yaakov is the level of the yud of the heel, which 
is the drawing down of supernal Chochmah, which is the level 
of the yud descending downward, even into the level of the 
heels. 

בְּרֵישׁ הִנּהֵ אֲבָל כּוּ'. אַחַת אֶבֶן מֵהֶן עָשָׂה וְיעֲַקבֹ   
חָרָנהָ” וַיּלֵֶךְ שָׁבַע מִבְּאֵר יעֲַקבֹ “וַיּצֵֵא כָּתוּב הַפָּרָשָׁה  

יוּ״ד בְּחִינתַ הוּא יעֲַקבֹ פֵּרוּשׁ כ״ח:י׳(. )בְּרֵאשִׁית  
שֶׁהוּא עִילָּאָה חָכְמָה הַמְשָׁכַת בְּחִינתַ שֶׁהוּא עָקֵב  

עֲקֵבַיםִ בְּבְחִינתַ גַּם מַטָּה לְמַטָּה יוּ״ד בְּחִינתַ . 

And this is the meaning of “And Yaakov went out from Be’er 
Sheva and went to Charan,” that the level of Yaakov is the one 
who draws from the level of Be’er Sheva, which is exceedingly 
high, where “He and His life-forces are one, and He and His 
organs are one,” until the chain-descent downward into the 

 

שֶׁבְּחִינתַ חָרָנהָ” וַיּלֵֶךְ שָׁבַע מִבְּאֵר יעֲַקבֹ “וַיּצֵֵא וְזהֶוּ  
לְמַעְלָה שֶׁהוּא שֶׁבַע בְּאֵר מִבְּחִינתַ הַמְמַשֵּׁךְ הוּא יעֲַקבֹ  

עַד חַד,” וְגַרְמוֹהִי וְאִיהוּ חַד, וְחַיּוֹהִי “אִיהוּ לְמַעְלָה  
תַּחְתּוֹנהָ הַיּוֹתֵר לַמַּדְרֵגָה מַטָּה לְמַטָּה הַהִשְׁתַּלְשְׁלוּת  
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lowest level, which is the level of Charan, as will be explained 
later with the help of Heaven. 

הַשֵּׁם בְּעֶזרְַת לְקַמָּן שֶׁיּתְִבָּאֵר וּכְמוֹ חָרָן, בְּחִינתַ שֶׁהוּא  
 .יתְִבָּרֵךְ

And as it is written, “He commanded salvations to Yaakov” 
(Tehillim 20:7). “Salvations” refers to three hundred and seventy 
supernal lights, and the level of Yaakov connects and draws them 
downward also into the level of the heels. 

 

כ׳:ז׳(. )תְּהִלִּים יעֲַקבֹ” ישְׁוּעוֹת “צִוָּה שֶׁכָּתוּב וְכַמָּה  
עִילָּאִין נהְוֹרִין וְשִׁבְעִים מֵאוֹת שְׁלֹשׁ הֵם “ישְׁוּעוֹת”  

בְּבְחִינתַ גַּם לְמַטָּה אוֹתָם וּמְמַשֵּׁךְ מְחַבֵּר יעֲַקבֹ וּבְחִינתַ  
 .עֲקֵבַיםִ

And also “yeshuot” is from the expression “shā‘ah,” as it is 
written “And Havayah gazed (vayisha) toward Hevel…” 
(Bereishit 4:4), which means the descent and drawing down of 
His blessed light downward, etc. 

 
שֶׁכָּתוּב כְּמַה “שָׁעָה,” מִלְּשׁוֹן הוּא “ישְׁוּעוֹת” וְגַם  

בְּחִינתַ שֶׁהוּא ד׳:ד׳( )בְּרֵאשִׁית הֶבֶל” אֶל הוֹי׳ָ “וַיּשִַׁע  
כּוּ מַטָּה לְמַטָּה יתְִבָּרֵךְ אוֹרוֹ וְהַמְשָׁכַת ירְִידַת '. 

However, through the chain-descent of the light of Havayah in so 
many great contractions, until it also comes downward into the 
level of Charan, the world becomes a realm of complete 
separation, as it is written “And a river goes out from Eden” — 
which is the level of supernal Chochmah — “to water the 
garden,” etc. (Bereishit 2:10). 

 

רַבִּים בְּצִמְצוּמִים כָּךְ כָּל הוֹי׳ָ אוֹר בְּהִשְׁתַּלְשְׁלוּת אֲבָל  
עוֹלָם נעֲַשֶׂה חָרָן, בְּבְחִינתַ לְמַטָּה גַּם שֶׁבָּא עַד  

— מֵעֵדֶן” יוֹצֵא “וְנהָָר שֶׁכָּתוּב וּכְמַה לְגַמְרֵי, דְּפֵירוּדָא  
הַגָּן” אֶת “לְהַשְׁקוֹת — עִילָּאָה חָכְמָה בְּחִינתַ שֶׁהוּא  
ב׳:י׳ )בְּרֵאשִׁית כּוּ' ). 

And from there it separates, for when it is drawn from there 
through many chain-descents and many contractions, there arise 
levels that are utterly separate. And Yaakov, peace be upon him, 
desired to elevate them upward, that even below there should be 
a level of unity and complete nullification, exactly as it is above, 
where “His life-forces and His organs are one,” etc. 

 

רַבּוֹת בְּהִשְׁתַּלְשְׁלוּיוֹת מִשָּׁם שֶׁכְּשֶׁנּמְִשָׁךְ יפִָּרֵד וּמִשָּׁם  
בְּתַכְלִית. נפְִרָדִים בְּחִינוֹת נעֲַשִׂים רַבִּים וּצְמִצּוּמִים  

מַעְלָה לְמַעְלָה לְהַעֲלוֹתָם רָצָה הַשָּׁלוֹם עָלָיו וְיעֲַקבֹ  
שֶׁהוּא כְּמוֹ מַמָּשׁ וּבִטּוּל יחִוּד בְּחִינתַ לְמַטָּה גַּם שֶׁיּהְִיהֶ  

כּוּ חַד” וְגַרְמוֹהִי “חַיּוֹהִי לְמַעְלָה '. 

And therefore it is stated, “And he took from the stones of the 
place,” etc. (Bereishit 28:11). For behold, it is known that stones 
are called letters, as is written in Sefer Yetzirah: “Two stones 
build two houses; three stones build six houses,” etc. For just as 
from many stones one house is made in which one can dwell, so 
too from many letters are made words in which the intellect 
becomes enclothed. 

 

)בְּרֵאשִׁית כּוּ' הַמָּקוֹם” מֵאַבְניֵ “וַיּקִַּח נאֱֶמַר וּלְזאֹת  
אוֹתִיּוֹת נקְִרָאִים שֶׁאֲבָניִם נוֹדָע הִנּהֵ כִּי כ״ח:י״א(.  

שְׁתֵּי בּוֹנוֹת אֲבָניִם “שְׁתֵּי יצְִירָה בְּסֵפֶר שֶׁכָּתוּב וּכְמוֹ  
לִהְיוֹת כּוּ'. בָּתִּים” שֵׁשׁ בּוֹנוֹת אֲבָניִם שָׁלוֹשׁ בָּתִּים;  
שֶׁיּכְוֹלִים אֶחָד בַּיתִ נעֲַשֶׂה הַרְבֵּה שֶׁמֵאֲבָניִם שֶׁכְּמוֹ  
שֶׁבָּהֶן תֵּבוֹת נעֲַשׂוֹת הַרְבֵּה מֵאוֹתִיּוֹת כָּךְ בְּתוֹכוֹ, לָדוּר  

הַשֵּׂכֶל הִתְלַבְּשׁוּת . 
And just as the stones are in the level of domem, the lowest level 
of all four elements — mineral, vegetable, animal, and human — 
so too the letters, relative to the intellect enclothed within them, 
are utterly in the level of domem, for they have no relation to the 
intellect at all. From all the above it is understood that stones are 
called letters, and so it is Above. 

 

הַמַּדְרֵגָה שֶׁהוּא דּוֹמֵם בְּחִינתַ הֵם שֶׁהָאֲבָניִם כְּמוֹ וְגַם  
דּוֹמֵם־צוֹמֵחַ־חַי־מְדַבֵּר, יסְוֹדוֹת ד׳ מִכָּל תַּחְתּוֹנהָ הַיּוֹתֵר  

בְּחִינתַ הֵן בָּהֶן הַמְּלוּבָּשׁ הַשֵּׂכֶל לְגַבֵּי הָאוֹתִיּוֹת גַּם כָּךְ  
מוּבָן נמְִצָא כְּלָל. הַשֵּׂכֶל מֵעֶרֶךְ שֶׁאֵינןָ בְּתַכְלִית דּוֹמֵם  
לְמַעְלָה הוּא וְכֵן אוֹתִיּוֹת, נקְִרָאִים שֶׁאֲבָניִם הַנּ״ַל מִכָּל . 
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For behold, it is written, “By the word of Havayah the heavens 
were made,” etc. (Tehillim 33:6). And as it is written, “Your 
kingship is a kingship over all worlds” (Tehillim 145:13). This 
means that the vitality of all worlds — which are worlds without 
end, as it is written “Is there a number to His troops?” (Iyov 
25:3) — nevertheless, their source and root of life is only from 
the level of His kingship, which is the level of “the word of 
Havayah,” which brings them into being from nothing into 
something continuously. 

 

)תְּהִלִּים כּוּ' נעֲַשׂוּ” שָׁמַיםִ הוֹי׳ָ “בִּדְבַר כָּתוּב דְּהִנּהֵ  
עוֹלָמִים” כָּל מַלְכוּת “מַלְכוּתְךָ שֶׁכָּתוּב וּכְמוֹ ל״ג:ו׳(.  
שֶׁהֵם הָעוֹלָמוֹת כָּל שֶׁחַיּוּת פֵּירוּשׁ קמ״ה:י״ג(. )תְּהִלִּים  
מִסְפָּר “הֲישֵׁ שֶׁכָּתוּב וּכְמוֹ קֵץ, אֵין עַד עוֹלָמוֹת  

וְשׁרֶֹשׁ מְקוֹר עֲכָ״ז הִנּהֵ כ״ה:ג׳(. )אִיּוֹב לְגַדּוּדָיו”  
“דְּבַר בְּחִינתַ שֶׁהוּא מַלְכוּתוֹ מִבְּחִינתַ אֶלָּא אֵינוֹ חַיּוּתָם  
תָּמִיד לְישֵׁ מֵאַיןִ אוֹתָם וּמְהַוֶּה הַמְחַיּהֶ כּוּ' הוֹי׳ָ” . 

For being that they are created in a manner of “above has a 
boundary,” as their comprehension is limited, and “from the 
earth to the firmament is a journey of five hundred years,” etc., 
therefore they are not at all in any relation to the light of 
Havayah, which is in the aspect of Ein Sof and is revealed in the 
upper worlds. 

 

לְהַשָּׂגָתָם, גְּבוּל שֶׁיּשֵׁ בְּעַל־גַּבָּהּ נבְִרָאִים שֶׁהֵם לִהְיוֹת  
כְּלָל וְאֵינםָ כּוּ'. שָׁנהָ קָמָה ת׳ מַהֲלַךְ לָרָקִיעַ וּמֵהָאָרֶץ  

הַמִּתְגַּלֶּה אֵין־סוֹף בְּבְחִינתַ שֶׁהוּא הוֹי׳ָ אוֹר לְגַבֵּי בְּעֵרֶךְ  
הָעֶלְיוֹניִם בָּעוֹלָמוֹת . 

And therefore they can receive their vitality only from the level 
of “the word of Havayah,” which are the letters through which 
the heavens and earth were created, which are in the level of 
domem relative to the infinite light of the Blessed Ein Sof. 

 
“דְּבַר מִבְּחִינתַ רַק חַיּוּתָם לְקַבֵּל יכְוֹלִים אֵינםָ וּלְזאֹת  
כּוּ' וָאָרֶץ שָׁמַיםִ בָּהֶם שֶׁנּבְִרְאוּ הָאוֹתִיּוֹת שֶׁהֵם הוֹי׳ָ”  
הוּא בָּרוּךְ אֵין־סוֹף אוֹר לְגַבֵּי דּוֹמֵם בְּחִינתַ שֶׁהֵם . 

And as it is written “Kadosh Havayah Tzeva’ot” (Yeshayahu 
6:3), and as our sages said: “An os (letter) is in His hosts,” and 
even though they are a thousand thousands, as it is written “A 
thousand thousands serve Him and ten thousand times ten 
thousand stand before Him” (Daniel 7:10), and as it is written “Is 
there a number to His troops?” (Iyov 25:3), nevertheless, since 
they are limited beings, their vitality is only from one single 
letter, which is utterly like domem relative to the name Havayah, 
which is in the aspect of Ein Sof, as stated above. 

 

ו׳:ג׳(, )ישְַׁעְיהָ צְבָאוֹת” הוֹי׳ָ “קָדוֹשׁ שֶׁכָּתוּב וּכְמוֹ  
בְּצִבְאוֹת הוּא “אוֹת לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וּכְמַאֲמַר  

“אֶלֶף שֶׁכָּתוּב כְּמוֹ אַלְפִין, אֶלֶף שֶׁהֵם וְאַף שֶׁלּוֹ.”  
ז׳:י׳(, )דָּניִּאֵל קָדָמוֹהִי” רִבְבָן וְרִבּוֹ ישְַׁמְּשׁוּנהֵּ אַלְפִין  
כ״ה:ג׳(. )אִיּוֹב לְגַדּוּדָיו” מִסְפָּר “הֲישֵׁ שֶׁכָּתוּב וּכְמוֹ  
מֵאוֹת אֶלָּא אֵינוֹ חַיּוּתָם גְבוּל, בַּעֲלֵי שֶׁהֵם מֵאַחַר עֲכָ״ז  
הוֹי׳ָ שֵׁם לְגַבֵּי לְגַמְרֵי דּוֹמֵם בְּחִינתַ שֶׁהִיא בִּלְבַד, אַחַת  

כְּנ״ַל כּוּ' אֵין־סוֹף בְּבְחִינתַ שֶׁהוּא . 

And behold, the chain-descent of all the worlds in myriads upon 
myriads of levels depends entirely upon the manner of the 
combinations of the letters that are in the aspect of “the word of 
Havayah,” in order to bring into being particular created beings, 
limited and separate, etc. And Yaakov, peace be upon him, 
desired to elevate them upward. Therefore, “And he took from 
the stones of the place,” for they are the many letters, and he 

 

מַדְרֵגוֹת רְבָבוֹת בְּרִבּוּי הָעוֹלָמוֹת כָּל הִשְׁתַּלְשְׁלוּת וְהִנּהֵ  
“דְּבַר שֶׁבִּבְחִינתַ הָאוֹתִיּוֹת צֵירוּפֵי אפֶֹן לְפִי הַכּלֹ תָּלוּי  
וּנפְָרָדִים גְּבוּל בַּעֲלֵי פְּרָטִיּיִם נבְִרָאִים לְהִתְהַוּוֹת הוֹי׳ָ”  

לְזאֹת לְמַעְלָה. לְהַעֲלוֹתָם רָצָה הַשָּׁלוֹם עָלָיו וְיעֲַקבֹ כּוּ'.  
וְעָשָׂה הַרְבֵּה אוֹתִיּוֹת שֶׁהֵם הַמָּקוֹם” מֵאַבְניֵ “וַיּקִַּח  
“וַיּשֶָׂם וְזהֶוּ הַיּוּ״ד. אוֹת שֶׁהִיא אַחַת אֶבֶן מֵהֶם  

כּוּ מְרַאֲשׁתָֹיו” '. 
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made from them one stone, which is the letter yud. And this is 
“and he placed them at his head,” etc. 
For just as below in man there is intellect and emotions, and the 
letters are what clothe the aspect of the intellect and emotions 
that are enclothed in them, so too Above there are the levels of 
Chabad and the six emotional attributes, except that there Above 
“He is wise, but not with a knowable wisdom; He understands, 
but not with a knowable understanding; and He is not from all 
these attributes,” for there it is in a level of utter unity and 
complete nullification. 

 

הֵם וְהָאוֹתִיּוֹת וּמִדּוֹת שֵׂכֶל ישֵׁ בָּאָדָם שֶׁלְּמַטָּה שֶׁכְּמוֹ  
בָּהֶם, הַמִּתְלַבְּשִׁים וְהַמִּדּוֹת הַשֵּׂכֶל לִבְחִינתַ הַמַּלְבִּישִׁים  

רַק וְז״ַת, חָכְמָה־בִּינהָ־דַּעַת בְּחִינתַ ישֵׁ לְמַעְלָה גַּם כָּךְ  
בִּבְנהָ וְלָא מֵבִין ידְִיעָא, בְחָכְמָה וְלָא “חָכִים הוּא שֶׁשָּׁם  

בִּבְחִינתַ הוּא שֶׁשָּׁם אִלֵּין,” מִדּוֹת מִכָּל וְלָאו ידְִיעָא,  
בְּתַכְלִית וּבִטּוּל יחִוּד . 

And as it is written, “Yours, Havayah, is the greatness,” etc. 
(Divrei Hayamim I 29:11), and “His life-forces and His organs 
are one,” etc. And the aspect of “the word of Havayah” is the 
letters in which Chabad and the emotional attributes, which are 
the ten supernal sefirot, are enclothed. 

 

א׳ הַיּמִָים )דִּבְרֵי כּוּ' הַגְּדֻלָּה” הוֹי׳ָ “לְךָ שֶׁכָּתוּב וּכְמַה  
“דְּבַר וּבְחִינתַ כּוּ'. חַד” וְגַרְמוֹהִי וְ“חַיּוֹהִי כ״ט:י״א(,  

מִתְלַבְּשִׁים שֶׁבָּהֶם הָאוֹתִיּוֹת הֵם הוֹי׳ָ”  
עֶלְיוֹנוֹת סְפִירוֹת עֶשֶׂר שֶׁהֵם וּמִדּוֹת חָכְמָה־בִּינהָ־דַּעַת . 

And the level of the letter yud, which is a small point, alludes to 
the fact that within it is enclothed the aspect of Chochmah, 
which is the level of ayin and utter nullification. 

 
עַל מְרַמֶּזתֶ קְטַנּהָ נקְוּדָּה שֶׁהִיא הַיּוּ״ד אוֹת וּבְחִינתַ  

אַיןִ בְּחִינתַ שֶׁהוּא חָכְמָה בְּחִינתַ מִתְלַבֵּשׁ שֶׁבָּהּ הֱיוֹת  
בְּתַכְלִית וּבִטּוּל . 

And the letter hei, which is an expansion of length and width, 
alludes to its being a garment for the level of Binah, etc. And 
similarly with the other letters, in which the levels of the 
supernal emotional attributes are enclothed. 

 

וָרוֹחַב ארֶֹךְ הִתְפַּשְׁטוּת בְּחִינתַ שֶׁהִיא הַהֵ״א וְאוֹת  
וְכֵן וְכוּ'. בִּינהָ לִבְחִינתַ לְבוּשׁ בְּחִינתַ שֶׁהִיא עַל מְרַמֶּזתֶ  

הַמִּדּוֹת בְּחִינוֹת מִתְלַבְּשִׁים שֶׁבָּהֶן הָאוֹתִיּוֹת שְׁאַר כָּל  
 .הָעֶלְיוֹנוֹת

And this is that Yaakov made from all the stones one stone, 
which is the letter yud, in order to raise them to the level of 
supernal Chochmah. 

 
אוֹת שֶׁהִיא אַחַת אֶבֶן הָאֲבָניִם מִכָּל עָשָׂה שֶׁיעֲַקבֹ וְזהֶוּ  

עִילָּאָה חָכְמָה לִבְחִינתַ לְהַעֲלוֹתָן הַיּוּ״ד . 

And afterward, “and he set it up as a pillar,” which is the level of 
the letter vav, for he made and drew down from the level of yud 
to the level of vav, so that the aspect of supernal Chochmah 
should be enclothed below in the level of Torah and mitzvot. 

 

אוֹת בְּחִינתַ שֶׁהוּא מַצֵּבָה” אתָֹהּ “וַיּשֶָׂם כָּךְ אַחַר וְאָזיִ  
לִהְיוֹת ו׳ לִבְחִינתַ י׳ מִבְּחִינתַ וְהִמְשִׁיךְ שֶׁעָשָׂה וָו,  

תּוֹרָה בְּבְחִינתַ לְמַטָּה עִילָּאָה חָכְמָה בְּחִינתַ הִתְלַבְּשׁוּת  
 .וּמִצְוֹת

And as is known, the shape of the letter vav has on its head the 
point of the yud, and afterward it extends and draws downward; 
similarly, “the Torah goes forth from supernal Chochmah” and is 
drawn and extends downward into physical matters, etc. 

 

וְאַחַר הַיּוּ״ד נקְוּדַּת ראֹשׁוֹ שֶׁעַל וָו אוֹת תְּמוּנתַ וּכְנוִֹדָע  
מֵחָכְמָה אוֹרַייְתָא כָּךְ לְמַטָּה. וּמִתְמַשֵּׁךְ הוֹלֵךְ כָּךְ  

בְּדְבָרִים לְמַטָּה וּמִתְפַּשֶּׁטֶת וְנמְִשֶׁכֶת נפְָקַת עִילָּאָה  
כּוּ גַּשְׁמִיּיִם '. 
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And this is “and he poured oil upon its head.” The meaning is 
that oil is the level of supernal Chochmah, as it is written “oil of 
the holy anointing” (Shemot 30:25). For there should be a 
revelation of the level of supernal Chochmah itself below in the 
aspect of the above-mentioned pillar, which is the aspect of 
Torah and mitzvot, which are enclothed below in physical 
matters — exchanging an ox for a donkey, etc., valid, invalid, 
etc. Nevertheless, within them there shall be a revelation of the 
level of supernal Chochmah itself, exactly as it is Above. 

 

בְּחִינתַ הוּא שֶׁמֶן פֵּירוּשׁ ראֹשָׁהּ.” עַל שֶׁמֶן “וַיּיִצקֹ וְזהֶוּ  
קדֶֹשׁ” מִשְׁחַת “שֶׁמֶן שֶׁכָּתוּב וּכְמַה עִילָּאָה, חָכְמָה  

עִילָּאָה חָכְמָה בְּחִינתַ גִּילּוּי לִהְיוֹת ל׳:כ״ה(. )שְׁמוֹת  
בְּחִינתַ שֶׁהוּא לְעֵיל, הַנּזִכְָּר מַצֵּבָה בְּבְחִינתַ לְמַטָּה מַמָּשׁ  
— גַּשְׁמִיּיִם בִּדְבָרִים לְמַטָּה שֶׁמְּלוּבָּשִׁים וּמִצְוֹת תּוֹרָה  

יהְִיהֶ עֲכָ״ז כּוּ'. פָּסוּל כָּשֵׁר, כּוּ', בַּחֲמוֹר פָּרָה הַמַּחֲלִיף  
שֶׁהוּא כְּמוֹ מַמָּשׁ עִילָּאָה חָכְמָה בְּחִינתַ גִּילּוּי בָּהֶם  

 .לְמַעְלָה

And as our sages of blessed memory said: “Just as there it was 
with awe and fear, so too here it is with awe and fear.” The 
meaning is: just as there — at the time of the giving of the Torah 
at Mount Sinai, when they were in awe and fear, for then there 
was a revelation in absolute fullness, when they heard from the 
mouth of the Essence of the Emanator, “I am Havayah your 
God,” etc. (Shemot 20:2) — 

 

בְּאֵימָה לְהַלָּן “מָה לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וּכְמַאֲמַר  
מָה פֵּירוּשׁ: וּבְירְִאָה.” בְּאֵימָה כָּאן אַף — וּבְירְִאָה  

בְּאֵימָה שֶׁהָיוּ סִיניַ הַר עַל תּוֹרָה מַתַּן בִּשְׁעַת — לְהַלָּן  
שֶׁשָּׁמְעוּ — בְּתַכְלִית גִּילּוּי בְּחִינתַ הָיהָ שֶׁאָז וּבְירְִאָה,  

)שְׁמוֹת כּוּ' אֱלֹקֶיךָ” הוֹי׳ָ “אָנכִֹי הַמַּאֲצִיל עַצְמוּת מִפִּי  
 .(כ׳:ב׳

so too here — meaning, even though the Torah is enclothed 
below in physical matters, there shall be through this a revelation 
of supernal Chochmah itself, just as it was then. And as it is 
written, “And I shall place My words in your mouth,” etc. 
(Yeshayahu 51:16). 

 

לְמַטָּה מְלוּבֶּשֶׁת כְּשֶׁהַתּוֹרָה אַף הַינְוּ, — כָּאן אַף  
חָכְמָה גִּילּוּי זהֶ עַל־ידְֵי יהְִיהֶ — גַּשְׁמִיּיִם בִּדְבָרִים  
“וָאָשִׂים שֶׁכָּתוּב וּכְמַה אָז. שֶׁהָיהָ כְּמוֹ מַמָּשׁ עִילָּאָה  
נ״א:ט״ז )ישְַׁעְיהָ כּוּ' בְּפִיךָ” דְּבָרַי ). 

And in order for there to be such a revelation below, Yaakov first 
needed to raise them upward to the level of the encompassing 
light. And as it is written, “And he raised up a pillar” (Bereishit 
28:18), for since “their end is wedged in their beginning,” 
therefore “their beginning is wedged in their end,” etc., so that 
the highest level can descend and extend downward to the 
lowest, as is known. 

 

מִתְּחִלָּה יעֲַקבֹ נצְִרַךְ — לְמַטָּה כָּזהֶ גִּילּוּי וּלִהְיוֹת  
כָּל־עָלְמִין. סוֹבֵב לִבְחִינתַ מַעְלָה לְמַעְלָה לְהַעֲלוֹתָן  

כ״ח:י״ח(, )בְּרֵאשִׁית מַצֵּבָה” “וַירְִימָה שֶׁכָּתוּב וּכְמַה  
“נעָוּץ זהֶ וְעַל־ידְֵי בְּתְחִלָּתָן,” סוֹפָן “נעָוּץ כִּי לִהְיוֹת  
יוֹתֵר גְּבוֹהָה הַיּוֹתֵר שֶׁהַמַּדְרֵגָה — כּוּ' בְּסוֹפָן” תְּחִלָּתָן  
כַּיּדָוּעַ מַטָּה, מַטָּה וּלְהִתְפַּשֵּׁט לָרֶדֶת יכְוֹלָה . 

And this is “And I shall return in peace to the house of my father, 
and Havayah will be for me as Elokim” (Bereishit 28:21). All 
this will occur through the elevations and the drawdowns, from 
below upward and from above downward — which is the aspect 
of “and he placed them at his head,” etc., and afterward “he 
poured oil upon it,” etc., as explained above. 

 

לִי הוֹי׳ָ וְהָיהָ אָבִי בֵּית אֶל בְּשָׁלוֹם “וְשַׁבְתִּי וְזהֶוּ  
עַל־ידְֵי יהְִיהֶ זהֶ שֶׁכָּל כ״ח:כ״א(. )בְּרֵאשִׁית לֵאלֹקִים”  
לְמַטָּה וּמִלְמַעְלָה לְמַעְלָה שֶׁמִּמַּטָּה וְהַמְשָׁכוֹת הַעֲלָאוֹת  

כָּךְ וְאַחַר כּוּ', מְרַאֲשׁתָֹיו” “וַיּשֶָׂם בְּחִינתַ שֶׁהוּא —  
לְעֵיל כַּנּזִכְָּר כּוּ' שָׁמֶן” עָלֶיהָ “וַיּיִצקֹ . 
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For behold, “my father” refers to Yitzchak, as it is written “For 
You are our father,” and in the future they will say of Yitzchak: 
“For You are our father,” etc. (Yeshayahu 63:16). 

 
אַתָּה “כִּי שֶׁכָּתוּב וּכְמַה יצְִחָק, עַל קָאֵי “אָבִי” הִנּהֵ כִּי  

כּוּ' אָבִינוּ” אַתָּה “כִּי יצְִחָק עַל יאֹמְרוּ וְלֶעָתִיד אָבִינוּ,”  
ס״ג:ט״ז )ישְַׁעְיהָ ). 

And behold, Yitzchak is from the expression “laughter” and 
delight, as it is written “G-d has made laughter for me, all who 
hear will laugh for me” (Bereishit 21:6). And this is in the future 
tense, meaning that the revelation of the supernal delight Above 
will be revealed — and this comes through the refining done 
below, through subjugation and transformation of darkness to 
light, through elevations and drawdowns as above. 

 

שֶׁכָּתוּב וּכְמַה וְתַעֲנוּג, צְחוֹק מִלְּשׁוֹן הוּא יצְִחָק וְהִנּהֵ  
לִי” יצְִחַק הַשּׁמֵֹעַ כָּל אֱלֹקִים, לִי עָשָׂה “צְחקֹ  

שֶׁיגִָּלֶה — עָתִיד לְשׁוֹן וְהוּא כ״א:ו׳(. )בְּרֵאשִׁית  
בְּחִינתַ עַל־ידְֵי וְהוּא שֶׁלְמַעְלָה, הָעֶלְיוֹן הַתַּעֲנוּג בְּחִינתַ  

וְאִתְהַפְּכָא אִתְכַּפְיאָ בְּבְחִינתַ שֶׁלְּמַטָּה הַבֵּרוּרִים  
כַּנּזִכְָּר וְהַמְשָׁכוֹת הַעֲלָאוֹת עַל־ידְֵי לֵנהְוֹרָא מֵחֲשׁוֹכָא  

 .לְעֵיל

And like the delight and laughter below, which come only from 
some change or novelty — such as a bird that speaks, which is 
not its nature; whereas from a man who speaks, no pleasure is 
taken, since speech is his constant way — so too Above. 

 

מֵאֵיזהֶ מֵאֶלָּא שֶׁאֵינםָ שֶׁלְּמַטָּה וְהַצְחוֹק הַתַּעֲנוּג וּכְמוֹ  
שֶׁאֵין וְכַדּוֹמֶה, הַמְדַבֶּרֶת צִפּוֹר כְּגוֹן — וְחִדּוּשׁ שִׁנּוּי  

— הַמְדַבֵּר מֵאָדָם מַה־שֶּׁאֵין־כֵּן לְדַבֵּר; וְטִבְעָהּ דַּרְכָּהּ  
לְדַבֵּר. בְּתָמִידוּת שֶׁדַּרְכּוֹ לְפִי כְּלָל, תַּעֲנוּג מְקַבְּלִים אֵין  
לְמַעְלָה מַמָּשׁ כָּךְ וְכֵן . 

For behold, the level of Yaakov is “yud of the heel,” meaning the 
descent and chain-descent of G-dliness downward, even to the 
lowest levels — the heels — which are the utterly separate 
worlds and limited beings, etc. 

 

בְּחִינתַ שֶׁהוּא עָקֵב,” “יוּ״ד הוּא יעֲַקבֹ בְּחִינתַ דְּהִנּהֵ  
גַּם מַטָּה, לְמַטָּה עַד אֱלֹקוּת וְהִשְׁתַּלְשְׁלוּת ירְִידַת  

לְגַמְרֵי הַנּפְִרָדִים עוֹלָמוֹת שֶׁהֵם — עֲקֵבַיםִ בְּבְחִינתַ  
כּוּ גְּבוּל וּבַעֲלֵי '. 

And as it is written, “And Yaakov went out from Be’er Sheva 
and went to Charan” (Bereishit 28:10), for he extended 
downward through so many contractions to bring into being 
limited creations — “worlds of separation,” created beings that 
feel themselves as independent existence, called “Charan,” from 
the expression “My throat is dried,” etc. 

 

חָרָנהָ” וַיּלֵֶךְ שָׁבַע מִבְּאֵר יעֲַקבֹ “וַיּצֵֵא שֶׁכָּתוּב וּכְמַה  
וְנשְִׁתַּלְשֵׁל שֶׁנּמְִשַׁךְ — כ״ח:י׳( )בְּרֵאשִׁית  

מֵאַיןִ ישֵׁ לְהִתְהַוּוֹת כָּל־כָּךְ וּצְמִצּוּמִים בְּהִשְׁתַּלְשְׁלוּת  
נבְִרָאִים בְּחִינתַ שֶׁהֵם — דְּפֵירוּד וְעוֹלְמִין גְּבוּל בַּעֲלֵי  

— עַצְמָם בִּפְניֵ וּנפְָרָד ישֵׁ בְּחִינתַ שֶׁהֵם נפְִרָדִים  
כּוּ גְּרוֹניִ” “נחִַר מִלְּשׁוֹן וְהוּא “חָרָן,” שֶׁנּקְִרָאִים '. 

And this means that the G-dly life-force drawn and enclothed 
within them — called the level of the throat (the voice), as is 
known — is concealed and hidden in them entirely, until they are 
“worlds of separation” and complete darkness, as if they are an 
independent existence; and then it is called Charan, from the 
expression “my throat is dried,” etc. And as it is written, “I was 
mute with silence,” etc. (Tehillim 39:3). 

 

— בָּהֶם וּמִתְלַבֵּשׁ הַנּמְִשָׁךְ הָאֱלֹקִית שֶׁהַחַיּוּת וְהַינְוּ  
מְכֻסֶּה כַּנּוֹדָע, — קוֹל שֶׁהוּא גָּרוֹן, בְּחִינתַ שֶׁנּקְִרָא  
וְחשֶֹׁךְ דְּפֵירוּד עוֹלְמִין שֶׁהֵם עַד לְגַמְרֵי, בָּהֶם וּמֻסְתָּר  
נקְִרָא וְאָז עַצְמָם; בִּפְניֵ וּנפְָרָד ישֵׁ הֵם כְּאִלּוּ לְגַמְרֵי,  
“נאֱֶלַמְתִּי שֶׁכָּתוּב וּכְמַה כּוּ'. גְּרוֹניִ” “נחִַר לְשׁוֹן “חָרָן”  

ל״ט:ג׳ )תְּהִלִּים כּוּ' דּוּמִיּהָ” ). 
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And behold, the ultimate intention in the descent and 
chain-descent of the light of Havayah so far downward into a 
place of darkness and worlds of separation is in order that there 
be subjugation and transformation of darkness to light, etc., to 
transform all the evil emotions — the love and fiery passion for 
worldly vanities, or anger, etc. — to transform them so they be 
only for Havayah alone, and to be in a state of nullifying one’s 
will solely to God, and not in a state of being an independent 
existence, etc. 

 

הוֹי׳ָ אוֹר וְהִשְׁתַּלְשְׁלוּת בִּירִידַת הַמְּכוּוָּן תַּכְלִית וְהִנּהֵ  
כְּדֵי הַינְוּ — דְּפֵירוּדֵי וְעוֹלְמִין חשֶֹׁךְ לִמְקוֹם כָּל־כָּךְ  
כּוּ', לֵנהְוֹרָא מֵחֲשׁוֹכָא וְאִתְהַפְּכָא אִתְכַּפְיאָ שֶׁיּהְִיהֶ  
הָאַהֲבָה שֶׁהֵם — רָעוֹת הַמִּדּוֹת כָּל אֶת לְהָפְךְ  

לְהָפְכָם — כּוּ' הַכַּעַס אוֹ עוֹלָם, דְּהֶבְלֵי וְרִשְׁפֵּי־אֵשׁ  
הָרָצוֹן בִּטּוּל בְּבְחִינתַ וְלִהְיוֹת לְבַדּוֹ, לַהוֹי׳ָ רַק שֶׁיּהְִיוּ  
כּוּ עַצְמוֹ בִּפְניֵ וּנפְָרָד ישֵׁ בְּבְחִינתַ וְלֹא לְבַד, לַהוֹי׳ָ '. 

And this state is called the level of teshuvah, which is “with 
greater strength,” etc. That is, the evil emotions which are in 
fiery passion — to transform them and return them to Havayah 
alone, as above. (And this is “In the place where baalei teshuvah 
stand, perfectly righteous ones cannot stand.” Berachot 34b.) 

 

“בְּחֵילָא שֶׁהִיא — תְּשׁוּבָה בְּחִינתַ זוֹ בְּחִינהָ וְנקְִרֵאת  
— בְּרִשְׁפֵּי־אֵשׁ שֶׁהֵן רָעוֹת הַמִּדּוֹת דְּהַינְוּ כּוּ', יתִַּיר”  
)וְזהֶוּ לְעֵיל. כַּנּזִכְָּר לְבַד, לַהוֹי׳ָ וּלְהַשִׁיבָן לְהָפְכָן  

גְּמוּרִים צַדִּיקִים — עוֹמְדִין תְשׁוּבָה שֶׁבַּעֲלֵי “בִּמְקוֹם  
ל״ד בְּרָכוֹת לַעֲמוֹד.” יכְוֹלִים אֵינםָ .) 

And through this, a great delight is created Above, and it is from 
the subjugation and transformation of darkness to light that 
happens below. And this is “Better is one hour of teshuvah,” etc., 
for specifically through teshuvah there is created such a great 
delight Above, like the analogy of a bird that speaks, as 
mentioned above. 

 

מִבְּחִינתַ וְהוּא לְמַעְלָה, גָּדוֹל תַּעֲנוּג נעֲַשֶׂה זהֶ וְעַל־ידְֵי  
וְזהֶוּ שֶׁלְּמַטָּה. לֵנהְוֹרָא מֵחֲשׁוֹכָא וְאִתְהַפְּכָא אִתְכַּפְיאָ  

שֶׁעַל־ידְֵי לִהְיוֹת כּוּ', בִּתְשׁוּבָה” אַחַת שָׁעָה “יפָָה  
כָּל־כָּךְ לְמַעְלָה הַתַּעֲנוּג נעֲַשֶׂה דַּוְקָא תְּשׁוּבָה בְּחִינתַ  

כַּנּזִכְָּר הַמְדַבֶּרֶת צִפּוֹר כְּמָשָׁל מַמָּשׁ שֶׁהוּא — . 

And then from the level of Charan (חָרָן) there becomes “Rinah” 
 as is known regarding chametz and matzah — that the ,(רִנּהָ)
letter chet of “chametz” becomes the hei, as written in Zohar 
Pinchas on “Rebuke the wild beast of the reeds,” etc., and it 
becomes the level of matzah. So too from “Charan” there 
becomes “Rinah,” as it is written “When the wicked perish, there 
is joyous song” (Mishlei 11:10), which is the delight created 
Above through subjugation and transformation, as above. 

 

עִניְןַ עַל וְכַנּוֹדָע “רִנּהָ,” — “חָרָן” מִבְּחִינתַ נעֲַשֶׂה וְאָז  
הֵ״א, נעֲַשֵׂית שֶׁבְּ“חָמֵץ” הַחֵ״ת שֶׁאוֹת — וּמַצָּה חָמֵץ  
חַיּתַ “גָּעַר פָּסוּק עַל פִּינחְָס פָּרָשַׁת בַּזּהַֹר שֶׁכָּתוּב כְּמוֹ  

נעֲַשֵׂית מֵ“חָרָן” גַּם כֵּן מַצָּה. בְּחִינתַ וְנעֲַשֵׂית כּוּ', קָנהֶ”  
)מִשְׁלֵי רִנּהָ” רְשָׁעִים “בְּאֲבדֹ שֶׁכָּתוּב כְּמוֹ “רִנּהָ,”  
לְמַעְלָה הַנּעֲַשֶׂה הַתַּעֲנוּג בְּחִינתַ שֶׁהוּא — י״א:י׳(  

כַּנּזִכְָּר וְאִתְהַפְּכָא מֵאִתְכַּפְיאָ . 

And behold, this level of delight will be revealed specifically in 
the future, when “the spirit of impurity I shall remove,” etc. 
(Zechariah 13:2), for there will no longer be darkness or 
refinement as it is now, with ascents and descents, but as it is 
written, “In plowing and harvesting you shall rest” (Shemot 
34:21), as explained elsewhere. 

 

“וְאֶת שֶׁאָז דַּוְקָא, לֶעָתִיד יתְִגַּלֶּה זהֶ תַּעֲנוּג בְּחִינתַ וְהִנּהֵ  
שֶׁלֹּא — י״ג:ב׳( )זכְַרְיהָ כּוּ' אַעֲבִיר” הַטֻּמְאָה רוּחַ  

עַתָּה שֶׁהוּא כְּמוֹ וּבֵירוּרִים חשֶֹׁךְ בְּחִינתַ עוֹד יהְִיהֶ  
וּבַקָּצִיר “בֶּחָרִישׁ שֶׁכָּתוּב כְּמוֹ אֶלָּא וִירִידוֹת, בַּעֲלִיּוֹת  

אַחֵר בִּמְקוֹם שֶׁמְבאָֹר כְּמוֹ ל״ד:כ״א(, )שְׁמוֹת תִּשְׁבּתֹ” . 
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And the revelation of the light of Havayah will be below in a 
state of utter unity and nullification, just as it is Above in the 
supernal worlds where “He and His life-forces and His organs 
are one,” etc. For now it is from nothing to something; whereas 
in the future it will be from something to nothing — in the aspect 
of nullification and transformation, etc. 

 

יחִוּד בִּבְחִינתַ לְמַטָּה הוֹי׳ָ אוֹר גִּילּוּי בְּחִינתַ וְיהְִיהֶ  
בָּעוֹלָמוֹת לְמַעְלָה שֶׁהוּא כְּמוֹ — בְּתַכְלִית וּבִטּוּל  

שֶׁעַתָּה כּוּ'. חַד” וְגַרְמוֹהִי וְחַיּוֹהִי דְּ“אִיהוּ הָעֶלְיוֹניִם,  
מִיּשֵׁ יהְִיהֶ — לֶעָתִיד מַה־שֶּׁאֵין־כֵּן לְישֵׁ, מֵאַיןִ הוּא  

כּוּ וְאִתְהַפְּכָא בִּטּוּל בִּבְחִינתַ לְאַיןִ '. 

And then the level of the supernal delight will be revealed — 
which is in the aspect of Ein Sof — and this is the seventh day, 
the day that is entirely Shabbat and rest for everlasting life, 
which is the revelation of the supernal delight, as is known, that 
results from the refinements below in the six thousand years, etc. 

 

בְּבְחִינתַ שֶׁהוּא — הָעֶלְיוֹן ענֹגֶ בְּחִינתַ יתְִגַּלֶּה וְאָזיִ  
שֶׁכֻּלּוֹ יוֹם הַשְּׁבִיעִי, יוֹם בְּחִינתַ וְהוּא — אֵין־סוֹף  

גִּילּוּי בְּחִינתַ שֶׁהוּא — הָעוֹלָמִים לְחַיּיֵ וּמְנוּחָה שַׁבָּת  
שֶׁלְּמַטָּה מֵהַבֵּרוּרִים שֶׁנּעֲַשָׂה כַּנּוֹדָע, הָעֶלְיוֹן, ענֹגֶ  

כּוּ שְׁניִן אַלְפֵי בְּשִׁיתָּא '. 
And this is “and I shall return… to the house of my father,” 
meaning the return and restoration of the level of Yaakov from 
the level of Charan, as above, to the level of Rinah, which is 
called “the house of my father,” which is the level of Yitzchak — 
the level of the supernal laughter and delight that will be 
revealed in the future through the subjugation and transformation 
mentioned above. 

 

הַחֲזרָָה בְּחִינתַ שֶׁהוּא אָבִי,” בֵּית אֶל “וְשַׁבְתִּי… וְזהֶוּ  
לְעֵיל כַּנּזִכְָּר חָרָן מִבְּחִינתַ יעֲַקבֹ בְּחִינתַ שֶׁל וְהַהֲשָׁבָה  

בְּחִינתַ שֶׁהוּא אָבִי,” “בֵּית שֶׁנּקְִרֵאת רִנּהָ, לִבְחִינתַ —  
הָעֶלְיוֹן וְהַתַּעֲנוּג הַצְּחוֹק בְּחִינתַ שֶׁהוּא — יצְִחָק  

הַנּזִכְָּר וְאִתְהַפְּכָא אִתְכַּפְיאָ עַל־ידְֵי לֶעָתִיד שֶׁיתְִגַּלֶּה  
 .לְעֵיל

And this is why in the future they will say specifically about 
Yitzchak, “For You are our Father” (Yeshayahu 63:16), because 
this is the ultimate intention in the descent and chain-descent of 
the worlds — that thereby there will be laughter and delight 
Above, as mentioned. 

 

אָבִינוּ” אַתָּה “כִּי דַּוְקָא יצְִחָק עַל לֶעָתִיד שֶׁיּאֹמְרוּ וְזהֶוּ  
הַמְּכוּוָּן תַּכְלִית זהֶוּ כִּי לִהְיוֹת ס״ג:ט״ז(, )ישְַׁעְיהָ  
זהֶ שֶׁעַל־ידְֵי כְּדֵי — הָעוֹלָמוֹת וְהִשְׁתַּלְשְׁלוּת בִּירִידַת  

כַּנּזִכְָּר לְמַעְלָה וְתַעֲנוּג צְחוֹק יהְִיהֶ . 

And this is “and I shall return in peace,” etc. For the level of the 
delight mentioned above, which will be revealed in the future, 
comes specifically through the elevations and drawdowns — 
which are the refinements below in the subjugation and 
transformation — and this is called the level of “peace.” 

 

הַנּזִכְָּר הָענֹגֶ בְּחִינתַ כִּי כּוּ'. בְּשָׁלוֹם” “וְשַׁבְתִּי וְזהֶוּ  
עַל־ידְֵי דַּוְקָא הוּא — לֶעָתִיד שֶׁיתְִגַּלֶּה — לְעֵיל  

הַבֵּרוּרִים בְּחִינתַ שֶׁהֵן — וְהַמְשָׁכוֹת הַעֲלָאוֹת בְּחִינתַ  
שֶׁנּקְִרָא — כַּנּזִכְָּר וְאִתְהַפְּכָא אִתְכַּפְיאָ בְּבְחִינתַ לְמַטָּה  

“שָׁלוֹם בְּחִינתַ .” 
For peace unites two opposites, as it is written, “He makes peace 
in His heights” (Iyov 25:2), where Mikha’el is the prince of 
water and Gavri’el the prince of fire, etc. 

 
וּכְמַה הֲפָכִים, שְׁניֵ הַמְחַבֵּר הוּא “שָׁלוֹם” כִּי לִהְיוֹת  

— כ״ה:ב׳( )אִיּוֹב בִּמְרוֹמָיו” שָׁלוֹם “עוֹשֶׂה שֶׁכָּתוּב  
כּוּ אֵשׁ שֶׁל שַׂר וְגַבְרִיאֵל מַיםִ, שֶׁל שַׂר שֶׁמִּיכָאֵל '. 
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And behold, it is written “Peace, peace, to the distant and to the 
near” (Yeshayahu 57:19). These are two levels of peace: peace 
from below to above — “to the distant,” who becomes “near,” 
meaning the elevation from below upward; and peace from 
above to below — the descent and drawing down of G-dliness 
below in Torah and mitzvot, as explained above regarding “and 
he poured oil,” etc. 

 

)ישְַׁעְיהָ וְלַקָּרוֹב” לָרָחוֹק שָׁלוֹם “שָׁלוֹם כָּתוּב וְהִנּהֵ  
מִלְּמַטָּה שָׁלוֹם שָׁלוֹם: בְּחִינוֹת ב׳ וְהַינְוּ נ״ז:י״ט(.  

שֶׁהוּא “קָרוֹב,” שֶׁנּעֲַשָׂה “לָרָחוֹק” וְהַינְוּ — לְמַעְלָה  
מִלְמַעְלָה וְשָׁלוֹם לְמַעְלָה; מִלְּמַטָּה הַעֲלָאָה בְּחִינתַ  
לְמַטָּה אֱלֹקוּת וְהַמְשָׁכַת ירְִידַת בְּחִינתַ הוּא — לְמַטָּה  

שֶּׁכָּתוּב בְּמַה לְעֵיל שֶׁנּבְִאֵר כְּמוֹ וּמִצְוֹת, תּוֹרָה בְּבְחִינתַ  
כּוּ שֶׁמֶן” “וַיּיִצקֹ '. 

And through these two levels of peace — which are the 
transformation of darkness to light — the worlds will no longer 
be in a state of separation, but in a state of unity and 
nullification, as it is Above in the supernal worlds; and then “I 
shall return to the house of my father,” meaning that the supernal 
delight, in the aspect of Ein Sof, will be revealed, far beyond all 
chain-descent. 

 

בְּחִינתַ שֶׁהֵן — הַנּזִכְָּרוֹת שָׁלוֹם בְּחִינוֹת ב׳ וְעַל־ידְֵי  
בְּבְחִינתַ עוֹד יהְִיוּ לֹא — לֵנהְוֹרָא מֵחֲשׁוֹכָא אִתְהַפְּכָא  

שֶׁהוּא כְּמוֹ וּבִטּוּל, יחִוּד בְּבְחִינתַ אֶלָּא דְּפֵירוּד, עוֹלְמִין  
אֶל “אָשׁוּב וְאָזיִ מַמָּשׁ. הָעֶלְיוֹניִם בָּעוֹלָמוֹת לְמַעְלָה  

הָעֶלְיוֹן, הָענֹגֶ בְּחִינתַ מִמֵּילָא שֶׁיּתְִגַּלֶּה — אָבִי” בֵּית  
מֵעֵין לְמַעְלָה — מַמָּשׁ אֵין־סוֹף בְּבְחִינתַ שֶׁהוּא  

וְאוֹר וְחשֶֹׁךְ וּמַטָּה מַעְלָה וּמַדְרֵגוֹת הִשְׁתַּלְשְׁלוּת . 
For regarding His Essence and Being, blessed be He, great and 
small are entirely equal, without change, and darkness is as light 
(Tehillim 139:12). 

 
קָטָן — יתְִבָּרֵךְ וּמְהוּתוֹ עַצְמוּתוֹ לְגַבֵּי מַה־שֶּׁאֵין־כֵּן  

כָּאוֹרָה” וְ“כַּחֲשֵׁכָה שִׁינוּי, בְּלִי מַמָּשׁ שָׁוִים וְגָדוֹל  
קל״ט:י״ב )תְּהִלִּים ). 

And then “Havayah will be for me as Elokim,” etc. For it is 
written “For Havayah Elokim is a sun and a shield” (Tehillim 
84:12) — just as a shield is a covering for the sun, so the name 
Elokim is a covering and concealing over Havayah, to enable 
created beings to be limited and separate; whereas Havayah is 
the drawing down of the Divine light below. 

 

“כִּי כָּתוּב הִנּהֵ כִּי כּוּ'. לֵאלֹקִים” לִי הוֹי׳ָ “וְהָיהָ וְאָז  
שֶׁכְּמוֹ — פ״ד:י״ב( )תְּהִלִּים אֱלֹקִים” הוֹי׳ָ וּמָגֵן שֶׁמֶשׁ  

אוֹר עַל וּמַסְתִּיר וּמְכַסֶּה לַשֶּׁמֶשׁ נרְַתֵּק הוּא שֶׁהַמָּגֵן  
לְשֵׁם נרְַתֵּק בְּחִינתַ הוּא “אֱלֹקִים” שֵׁם כָּךְ הַשֶּׁמֶשׁ,  
בַּעֲלֵי נבְִרָאִים לִהְיוֹת — עָלָיו וּמַסְתִּיר וּמְכַסֶּה “הוֹי׳ָ,”  

הוּא — הוֹי׳ָ שֵׁם מַה־שֶּׁאֵין־כֵּן וּנפְָרָדִים; גְּבוּל  
כּוּ לְמַטָּה הַשֵּׁם אוֹר הַמְּשָׁכַת '. 

And all this is in the realm of chain-descent — higher and lower, 
darkness and light. But in the future, when the supernal delight 
will be revealed — which transcends chain-descent and 
transcends even the names Havayah and Elokim — then what is 
now the level of Havayah will then be as Elokim relative to the 
supernal delight. 

 

מַעְלָה — הִשְׁתַּלְשְׁלוּת בִּבְחִינתַ הוּא כָּל־זהֶ וְהִנּהֵ  
בְּחִינתַ שֶׁיתְִגַּלֶּה — לֶעָתִיד אֲבָל וָאוֹר; חשֶֹׁךְ וּמַטָּה,  
הַהִשְׁתַּלְשְׁלוּת מִבְּחִינתַ לְמַעְלָה שֶׁהוּא — הָעֶלְיוֹן הָענֹגֶ  

מַה אָז — “אֱלֹקִים” וְשֵׁם “הוֹי׳ָ” מִשֵּׁם וְלְמַעְלָה  
בְּחִינתַ אָז יהְִיהֶ — “הוֹי׳ָ” בְּחִינתַ הוּא שֶּׁעַתָּה  

הָעֶלְיוֹן הָענֹגֶ בְּחִינתַ לְגַבֵּי “אֱלֹקִים” . 

And then “this stone that I have set as a pillar,” as mentioned 
above, “will be a house of Elokim,” meaning it will be a house 
and vessel for the level of Elokim of the future — which 
corresponds to the level of Havayah of now. 

 
לְעֵיל כַּנּזִכְָּר מַצֵּבָה” שַׂמְתִּי אֲשֶׁר הַזּאֹת “וְהָאֶבֶן וְאָז  
לְבְחִינתַ וְכֵלִי בַּיתִ שֶׁיּהְִיהֶ אֱלֹקִים,” בֵּית “יהְִיהֶ —  

שֶׁעַתָּה “הוֹי׳ָ” בְּחִינתַ שֶׁהוּא — דְּלֶעָתִיד “אֱלֹקִים” . 
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And “all that You will give me” — this is in the future tense — 
meaning all the elevations that will occur in the future, all of 
them “I shall surely tithe to You,” in the aspect of ma’aser, as is 
known, and this is sufficient for the understanding. 

 
כָּל הַינְוּ — עָתִיד לְשׁוֹן הוּא — לִי” תִּתֶּן אֲשֶׁר וְ“כָּל  

לָךְ” אֲעַשְּׂרֶנּוּ “עַשֵּׂר הַכּלֹ — לֶעָתִיד שֶׁיּהְִיוּ הָעֲלִיּוֹת  
וְדַ״ל כַּנּוֹדָע, מַעֲשֵׂר בְּבְחִינתַ — . 

א קִיצּוּר  
Behold, Yaakov drew the yud of supernal Chochmah into the 
level of the heels, and this is the meaning of Yaakov going out 
from Be’er Sheva, the foundation of Imma, to the level of 
Charan — in order to elevate the refinements of nogah. 

 
לִבְחִינתַ עִילָּאָה חָכְמָה הַיּוּ״ד הִמְשִׁיךְ יעֲַקבֹ הִנּהֵ  

אִמָּא יסְוֹד שֶׁבַע מִבְּאֵר יעֲַקבֹ יצְִיאַת עִניְןַ וְזהֶוּ עֲקֵבַיםִ,  
נוֹגַהּ בֵּירוּרֵי לְהַעֲלוֹת כְּדֵי חָרָן לִבְחִינתַ . 

And this is what it means that he took “from the stones of the 
place,” which are the letters of “the word of Havayah” as they 
are enclothed in the inanimate–vegetative–animal realms; and he 
made them into one stone — the level of the yud — which is 
“and he placed them at his head.” 

 

אוֹתִיּוֹת בְּחִינתַ שֶׁהֵם הַמָּקוֹם מֵאַבְניֵ שֶּׁלָּקַח מַה וְהַינְוּ  
מֵהֶם וְעָשָׂה בְּדּוֹמֵם־צוֹמֵחַ־חַי, הַמְלֻבָּשִׁים הוֹי׳ָ דְּבַר  
“וַיּשֶָׂם שֶׁזּהֶוּ — יוּ״ד בְּחִינתַ הוּא — אַחַת אֶבֶן  

 ”.מְרַאֲשׁתָֹיו

And afterward “he set it as a pillar,” meaning the drawing of the 
level of vav extended from the yud; and this is the meaning of 
“Torah emerges from supernal Chochmah.” And “he poured oil 
upon it” so that just as Above is awe and fear, so too here. 

 

וָו בְּחִינתַ הַמְשָׁכַת מַצֵּבָה,” אתָֹהּ “וַיּשֶָׂם כָּךְ וְאַחַר  
נפְָקַת. מֵחָכְמָה אוֹרַייְתָא עִניְןַ וְהוּא מֵהַיּוּ״ד, הַנּמְִשָׁךְ  
וּבְירְִאָה בְּאֵימָה לְהַלָּן מָה לִהְיוֹת שֶׁמֶן” עָלֶיהָ וְ“וַיּיִצקֹ  

כָּאן אַף — . 
ב קִיצּוּר  

And through this, “I shall return in peace to the house of my 
father” — the level of Yitzchak, “for You are our Father,” which 
is the supernal laughter and delight that will be revealed in the 
future from these refinements. 

 
בְּחִינתַ אָבִי,” בֵּית בְּשָׁלוֹםאֶל “וְשַׁבְתִּי זהֶ וְעַל־ידְֵי  

שֶׁיהְִיהֶ וְהַתַּעֲנוּג הַצְּחוֹק וְהוּא אָבִינוּ,” אַתָּה “כִּי יצְִחָק  
אֵלּוּ מִבֵּירוּרִים לֶעָתִיד . 

And this comes through subjugation and transformation, for 
Charan is transformed, and the letter chet becomes hei — 
becoming rinah, the level of delight. 

 
מִבְּחִינתַ נתְִבָּרֵר — וְאִתְהַפְּכָא אִתְכַּפְיאָ עַל־ידְֵי וְהַינְוּ  
בְּחִינתַ הִיא רִנּהָ, לִהְיוֹת לְהֵ״א הַחֵ״ת וְנהְֶפַּךְ חָרָן,  

 .תַּעֲנוּג
And similarly in the Exodus from Egypt, from the “narrowness 
of the throat,” like “Charan — my throat was parched,” and 
“they embittered our lives,” and when the Exodus occurred it 
became matzah, unlike chametz — like the difference between 
Charan and rinah. 

 

כְּעִניְןַ הַגָּרוֹן, מִמֵּיצַר מִצְרַיםִ יצְִיאַת עִניְןַ זהֶ דֶּרֶךְ וְעַל  
חַיּיֵנוּ,” אֶת וְ“וַימְָרְרוּ גְּרוֹניִ,” נחִַר — “חָרָן  

מַה־שֶּׁאֵין־כֵּן מַצָּה, בְּחִינתַ הִיא — יצְִיאַה וּכְשֶׁנּעֲַשָׂתָה  
לְרִנּהָ חָרָן בֵּין כְּהֶפְרֵשׁ — חָמֵץ . 

ג קִיצּוּר ​ 
And the revelation of this delight comes through the two levels 
of “peace” — “to the distant and to the near.” Then the name 
Havayah will be only as Elokim relative to that revelation. 

 
“לָרָחוֹק — שָׁלוֹם ב׳בְּחִינוֹת עַל־ידְֵי זהֶ ענֹגֶ וְגִילּוּי  

לְגַבֵּי אֱלֹקִים בְּחִינתַ רַק יהְִיהֶ הוֹי׳ָ שֵׁם וְאָז וְלַקָּרוֹב.”  
הַהוּא גִילּוּי . 
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Therefore, “this stone” — which is the level of the Shechinah, 
receiving from the name Havayah — will be “a house of 
Elokim,” meaning a vessel for the Elokim-level of the future, 
which corresponds to today’s Havayah. 

 
הַמְקַבֶּלֶת הַמַּלְכוּת בְּחִינתַ הִיא — הַזּאֹת” “הָאֶבֶן וְלָכֵן  
כְּלִי שֶׁיּהְִיהֶ אֱלֹקִים,” בֵּית “יהְִיהֶ — הוֹי׳ָ מִשֵּׁם  

שֶׁעַתָּה הוֹי׳ָ בְּחִינתַ הוּא — דְּלֶעָתִיד אֱלֹקִים לְבְחִינתַ . 

And it may also be said that since in the future they will say to 
Yitzchak “For You are our Father,” therefore this level pertains 
to the name Elokim; and this is “Elokim has made laughter for 
me.” 

 
אַתָּה “כִּי לְיצְִחָק יאֹמְרוּ דְּלֶעָתִיד כֵּיוָן לוֹמַר ישֵׁ וְגַם  

וְזהֶוּ — אֱלֹקִים בְּשֵׁם זוֹ בְּחִינהָ שַׁיּךְָ עַל־כֵּן אָבִינוּ,”  
אֱלֹקִים לִי עָשָׂה “צְחוֹק .” 

[NOTE Summary:​
Yaakov’s words, “And I shall return in peace to the house of my father, and Havayah will be for me as Elokim, 
and this stone that I placed as a pillar will be a house of Elokim,” contain the entire spiritual structure of 
creation and redemption. 

Yaakov represents the yud of supernal Chochmah descending all the way to the lowest realms, the “heels.” His 
departure “from Be’er Sheva to Charan” signifies the descent of Divine wisdom into the realm of concealment 
and separation. The “stones of the place” signify the individual letters of the Divine creative speech as they 
scatter and become enclothed in the inanimate–vegetative–animal realms. Their multiplicity represents 
fragmentation. 

When Yaakov makes the many stones into “one stone,” he elevates all the scattered sparks and letters back into 
the unity of the yud, the point of supernal Chochmah. Placing it “at his head” represents restoring all aspects of 
creation beneath Divine wisdom. Setting it as a pillar represents drawing the vav downward — the extension of 
Chochmah through Torah into physical halachic actions. Pouring oil on it brings the revelation of Chochmah 
into the very lowest material mitzvot, so that Torah below carries the same awe and fear as at Sinai. 

Through this elevation and drawing-down, the soul transforms negative emotions and worldly fires into love of 
Hashem alone. This transformation is the essence of teshuvah. From these fiery reversed emotions comes a 
supernal delight higher than the delight created by the righteous. Charan, a place of dryness and constriction, 
becomes rinah, song. Just as the chet of chametz becomes the hei of matzah, concealment becomes expression; 
dryness becomes delight. 

This supernal delight is symbolized by Yitzchak, whose essence is laughter. Therefore Yaakov’s return “to the 
house of my father” is the return of all sparks and all creation to the level of Divine delight. In the future, when 
impurity is removed and no more refinements are needed, this delight will be fully revealed. What is now the 
name Havayah will then be considered Elokim relative to that infinite revelation. Thus “this stone” — the 
Shechinah — becomes the house of Elokim in the future world, receiving a light that today corresponds to 
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 בס"ד

Alter Rebbe 
Torah Ohr 

Parshas Vayeitzei 
אָבִי בֵּית אֶל בְּשָׁלוֹם וְשַׁבְתִּי ​

 
Havayah. “All that You will give me” refers to all future elevations, all returned upward as maaser, the tenth that 
returns to its source. 

Practical Takeaway:​
Every moment of inner struggle contains scattered “stones,” sparks of Divine speech fallen into confusion, 
frustration, or emotional turmoil. When a person redirects passion, anger, desire, or energy toward holiness, they 
gather those stones into “one stone.” Every act of restraint or reversal creates supernal delight, more precious 
than the service of the perfectly righteous. The path of teshuvah — transforming what is misdirected into what 
is holy — awakens the laughter and delight of Yitzchak above and prepares the world for the revelation of 
infinite Divine pleasure where darkness itself becomes light. 

Chassidic Story​
A chassid once came to the Alter Rebbe in deep distress. He said he could not understand how his struggles, 
failures, and constant inner battles could possibly have any worth. “If I were righteous,” he said, “I would serve 
Hashem with clarity. But instead I live in confusion and Charan-like dryness. What value is there in my 
wavering heart?” 

The Alter Rebbe looked at him with compassion and told him the story of a cantor he once knew. This cantor 
had a magnificent voice, but it was his students who created the true delight of their teacher. When the master 
sang, it was expected. But when the students strained, erred, corrected themselves, and finally produced a 
heartfelt melody, the teacher felt a joy far deeper than the beauty of the perfect tone. “Because,” said the Alter 
Rebbe, “the delight does not come from perfection, but from transformation.” 

“So it is with Heaven,” he continued. “The righteous sing perfectly, but they do not produce the delight that 
comes from the struggling soul who transforms darkness into light. Your inner battles, when you rise from them, 
create a delight in Heaven that the greatest tzaddik cannot reach. That is your worth, and that is your song.” 

END NOTE] 
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