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Introduction

spiritual elevation.

This rich and deeply psychological discourse is authored by Rabbi Menachem Nachum of Chernobyl
(1730-1787), a primary disciple of the Baal Shem Tov and the Maggid of Mezritch. Known for his sefer Me or
Einayim, he helped bridge early Chassidus with the intellectual refinement of future schools like Chabad. In
this teaching, he offers a penetrating exploration of how divine attributes (such as love and awe) manifest even
in fallen or distorted human experiences—and how these can be harnessed for Teshuvah (return to G-d). The
discourse threads together passages from Vayikra, Hoshea, and the narrative of Zimri and Pinchas, weaving
them into a broader mystical understanding of how sin, divine garments, and contraction all play roles in

And Hashem spoke to Moshe, saying: “Pinchas the son of
[Elazar...” (Bamidbar 25:10-11). I hereby give him My
covenant of peace. And our Sages expounded in the Talmud
that Pinchas did not become a Kohen until he killed Zimri.
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One must understand the phrase “saying,” which is generally
directed toward the Children of Isracl—since the statement
directed to Pinchas is explicitly written: “Therefore say: Behold, I
give him...” (ibid.). So what is the meaning of “saying” to Israel?
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Also, one must understand the expression “He has turned back
My wrath,” and not the wording “He removed My wrath,” etc.

"3 °NRG DY 0T N X7] 27w 1Y 17277 0.

For it is known what our Sages said: that punishment does not
come into the world except on account of Israel, and likewise, no
goodness comes to the world except on account of Israel.
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As is stated elsewhere among us: the governance of all worlds is
handed over to Israel, for they are a complete structure composed
of 600,000 souls, which are truly a part of Hashem, as it is written
(Shemos 25:8), “And I will dwell within them.”
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And it is said (Tehillim 78:60), “He dwelled His tent within
man”—His Divine Presence, may He be blessed, truly resides
within Israel, in the inner chambers of their hearts, as it is said
(Tehillim 73:26), “The Rock of my heart.”
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Each individual must make his heart into a dwelling place for the
Blessed Creator, such that the portion influenced into him is not,
Heaven forbid, separated from its source.

XY 77207 X127 12w 127 nivE? TN 22 RV
W 10 TI9R 92 vawNen pon M.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Pinchas

And through this, he has the power to unify himself and the entire
world with all created beings and all higher worlds to the Infinite
One, Blessed Be He.

071V 22 NYY 03y nR T T2 M U AT O
DUIP9Y7 NPV 92 DY) 081330 22 Y
X177 772 7I07PRY.

Then blessing and goodness and abundance are drawn from the
Infinite One in a chain-like descent from cause to effect, from
world to world, until it reaches this world and all created
beings—since nothing is separated, Heaven forbid, from the
Infinite.
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For they unite everything, as said above. And then, the path of
blessing is straight and complete, and the blessing and goodness
descend because of the straightness and rectification that Israel
enacted through their attachment and unification to the
totality—namely, the Infinite.
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From Whom no evil emerges, Heaven forbid, as it is written
(Eichah 3:38), “From the mouth of the Most High does not
emerge the bad...”

(7% 3 n2°K) W 1N YT oW R¥D XD Anny
13 NIV R¥D RO 199y 8.

And this is the meaning of “no goodness comes to the world
except because of Israel,” for “bishvil” (because of) is related to
the word “shvil” (path or route)—that they have repaired the
channel for the flow of blessing, as mentioned above.
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12yn 22 ARAY T 712700 1T X1 WY
KD VO

But the opposite, Heaven forbid, then the corruption of the path
causes judgments and calamities, Heaven forbid—since there is
no unification and Israel are separated from their general root,
which is the Infinite One, Blessed Be He.

NP DT D0 239 PR TS v 19T
WD 07790 YR T PRY IR 17
X7 112 AO-TR RITY 7797,

Then the entire world and all creatures are, Heaven forbid, also
separated.

12 03 D°X733T) 0797 22 70 791

And to understand the matter more deeply, let us preface with the
Mishnah in Avos: “With ten utterances the world was created. And
what does this teach us?... Rather, to exact retribution from the
wicked...” (Avos 5:1). One must understand this: that the world
was created with ten utterances in order to increase punishment for
the wicked who destroy such a great world that was created with
ten utterances—this is incomprehensible.

7Y NIINT AW 0°TR3 0T 1A 1T
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For if it were possible for the world to be created with one
utterance, how is it conceivable that the Blessed Creator—Who is
a G-d of faith and without iniquity (Devarim 32:4)—would create
us with ten utterances just to increase the punishment of the
wicked?

1207 X2 708 K02 NIXI2T7 WOR2 MW 0N
0°27) 2 TR AP0Y -8 XY X7 102 K20y
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However, the true intent of the Mishnah is as follows: It is known
that the “utterances” are the ten attributes called in the holy books
“Sefiros.”

PV YTV 08 DY ,IWRT NI NHKD X072
niTPop 01992 D°RPIT NiTH Py 17 NiNHKY.

For with these ten attributes the world was created. The Blessed
Creator is good, and it is the nature of the good to bestow
goodness.

X723y 07197 X132 0T 19K i YRy
22077 230 DY WwawnI ,250 RIT RIT TIN2.

And He, may He be blessed, desired that His attributes and actions
be recognized—such as “merciful,” “gracious,” “slow to anger,”
and so on.

PRI POITY IR 2122 T2 W YY)
] 921 299K T8 1T DI KR

But this recognition is only possible if there is a world and created
beings. For the Blessed Creator desired that the world be created
so that His greatness be known.

T M) DRIAN D7 MY OX 2 W N
NPT AT D21 KNF? WY 7730 K720,

However, because He is Infinite, it would be entirely impossible
for human beings to grasp Him, for He is without end.

137 WX 177 X2 AI0TPR 7720 XY *391 728
AI0TPR KW NRnn 293 WD o7

Therefore, His wisdom decreed to create the world with these ten
attributes, which are called “attributes” (middos) because the
Creator, so to speak, measured Himself—so that they could attain
some understanding of His unity.

Nya 0%iwa X137 7720 inn30 11 12 o)
1172 X127 TIY 0Y 7Y NITH RRIY 19X NiTT
ST NER PRI 1991Y 079 292222 XY NY RIT
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That there is a Creator and Master, and that He is the Infinite One
who brings all existence into being.

ROXRRT ,RIT AN 50PN RITYY 078 K12 Y
DORYRIT 22,

And He measured Himself, so to speak, from one level to another,
for the highest level is called Ayin (“nothingness”), which is still
beyond comprehension.

TP TRV LTTR7 TR 212732 gy Y T
NP APR TTIY TR IR,

And He measured Himself, so to speak, from level to level in a
chain-like descent from cause to effect, until the tenth level called
(‘Malchus” (Kingship).

NIWRRYAR 7707 A7 212733 kY nY 7T
M29n NXIRIT NPT A7R0 7Y 219Y7 pvn.

For through the tenth attribute, people can recognize the greatness
of His Kingship—that He is King over all the earth, and that He
created everything yesh me’ayin (something from nothing).

RIY M 973 IR YWY AT T 7Y 03
TR W2 720 K2 KNP PINRT 72 29 0.
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As it is written (Tehillim 118:20), “This is the gate of Hashem, the
righteous shall enter through it”—for this attribute is the gate and

entrance for one who wishes to serve his Creator and accept upon

himself the yoke of the Kingdom of His blessed Name.

INDY DRI 7 WY Ay (10,07 0°9nR) Wrn
7YY 03127 NNYY WY X7 NXTI AT 03,12
inY 97200 N7n YV 1LY 2R kI NN TiayY.

As is known, there is no way whatsoever to enter except through
this attribute, which is the final hei ('77) of the Unique Name, which
corresponds to the five outlets of the mouth—that is, speech.

>T) 7Y DX *3 D127 D°19 W3 KIan PRY Y717
TRVIY,TIRE oY PY 30N T RO IR TR
DIRT °D3 12 D3 YIRIW , M3 XY 197 NINRY.

Through it a person can cleave to the Blessed Creator.

77207 X722 P77 P91 I PvY.

And all this is due to the goodness of the Blessed Creator toward

His creations: in order that they be able to grasp His Kingship and
Sovereignty, He contracted Himself, so to speak, from one level to
the next, until the tenth attribute, as is known from the holy books.

,PRIN2 PV 7200 K127 120 07 DY XN A7 9
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And every single Jew, who is truly a portion of G-d as mentioned
above, 1s an extension and embodiment of these ten attributes,
which are His Divinity, blessed be He.

LY ARD Wpn 3K PN 0T PRI TN 9N
IMMI2Y 1V 198 NI AYyn 021N YAl YWonyi
71207,

And through his entering this aforementioned gate, he will come to
recognize and comprehend even more greatly the Divinity of the
Blessed Creator through His supernal attributes.

2793 2§ 22 022 a7 w2 0197 07 Y
D°3P%Y0 PRI T 7Y 77207 IR,

And within him will be strengthened the attributes embedded in
the portion of his soul, from the supernal attributes.

Ny INRWI P2N2 0°Y2RIT NiTRd 19In2 wIonN
Y.

However, since the supernal attributes could not be aroused within
a person—because he is clothed in such a coarse and physical
garment—how could he become aroused to love the Blessed
Creator with a pure love, or to fear Him, or to experience other
attributes?

WoRa M7 X7 niadhyn niTnY 21en 73N
¥R WIPn RINY 2191 ,07R7 Tin2 1Mivney
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For the natural physicality would not allow him to be stirred to
such a spiritual matter.

0377 MNP I M N7 NI YT 7Y 72
LERE

Therefore, He, so to speak, contracted His attributes as well into
physical matters: the love of pleasures from this physical world,
and external fear—meaning fear of punishment and fear of other
people.

01272 12 03 77207 PNiTA 212222 D¥nvI 127
SRWAT 07397 T DOMIYRT N2GR 1Y 000
71 OTR 212 DX WiV DR W LR AR
.

[Level after level, until the supernal attributes descended from
cause to effect until they reached very lowly things.

NIPLYT NITET WWHNIY TY 73R IO 73T
TR D79W 021277 WA TY Y7 Apvn.
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And all this is because the physical body, which desires worldly
pleasures, causes the attribute of love to be awakened within him
through the very object of that pleasure.

LOPRYAT QONIYN? MRMAY MInG 07 Y 03 11 99
NI 1272 QYWY 70X DTN 12 A,

And when he has knowledge and faith that this comes from the
supernal attribute of love—that the Blessed Creator measured and
contracted Himself into that attribute for this world, into that very
object—so that one may grasp that attribute,

DT QY XY DX 2¥RX) 770 X7 02 X200V
TN? 129 °1932 1377 InWX T 071vg A7 A7Rn
n7R0 T3,
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Then he will immediately tremble and grasp that love that has
been awakened within him, and he will begin to love the Blessed
Creator with powerful love.

2,12 AIYNIY 730X 112 TR0 T 90 I
MRIT 2N 7720 X127 Ny 2ANY.

And surely, love will increase within him more and more for
spiritual delight—for one who comes to purify is assisted—and it
becomes easier for him once the attribute is already awakened
within him. Understand this well.

°2 1710 21yn2 0P 0P 720K 12 70IN? R
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And then he brings the matter—that is, the attribute that had been
contracted and confined—back to its source, to the World of Love
and Supernal Delight, which is entirely without constriction,
where there are pure kindnesses.
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From there, the world is built, as it is written (Tehillim 89:3), “The
world shall be built with kindness.”

QD 2% ("3 ,0"D 0°7R) Wrn3 021 133 owny
.

And through this, he fulfills the will of the Blessed Creator, whose
intention was only to arouse him to supernal love.

ANy K7W 77307 X9 18 AP X A o
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And just as he brings the higher attribute out of constriction, so too
the judgments are lifted from him and from the world.

12,0180 1 1317V ATT X%y 103 1R
D2V 11 13m0 PITI 19 03 PRYNGR.

For judgments are the secret of constriction. But when one exits
the constriction, then the judgments are nullified and increased
goodness and blessing come through him.

T2 R XY 22X .0XRRT TI0 07 21T 2
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And the same applies to all attributes, such as fear. His blessed and
unfathomable wisdom decreed that it is impossible to reach true,
pure fear without something that stirs the physical aspect of man
toward this attribute.

77207 IR A3 8 189 ,NiTA 992 17 1)
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Therefore, the supernal attribute of fear was extended and
contracted into lowly and physical matters, down to a place where
a material human being could be stirred through that
attribute—since the object of fear itself is also clothed in
physicality like him.

Ak dalek ey
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Like all external fears. And the essential intent of the Creator in
measuring and contracting this attribute into that place was so that
through that place—where the supernal fear had been
contracted—he could easily reach fear of the Blessed Creator.

TTRY R120% 7N2T @YY NPT DR 92 133
RITT DipRD 7 YW 792 ,0W A7RT DRT O¥NY)
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For since fear has already fallen upon him, he is able to begin
fearing immediately—with that same fear—of the Blessed Creator.

A0 X7 00T 221 ,A8T 122 1Y 2939 namn
N3 7172 X127 70 AR7T AR 2.

And he lifts that fear from its place of constriction and brings it
upward to its source.

T7yn7 W02 DRI DipRR IR NRT XX
ALY

And through this, the judgments that he feared are nullified.
Understand this well.

Y] ,00% XY MY PPTI NN 20303 12T 7]
Y5,

For the essence of judgments stems from contraction. But when
they are brought upward to their root—to the intention of the
Blessed Creator—they are nullified, because the essential intention
was only to arouse him.

,DIRNY 7YY RITY NRmn a7 PITI R 03
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But one who does not have this faith and understanding remains
below in his place and draws himself—and the portion of the
supernal attribute—down into a further state of constriction. Then
those judgments come upon him, Heaven forbid.

1907 i0iPRa IRWI AT NYT) 7MY 2 PRY OB 238
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And so too with the community of Israel: when they serve with
this awareness, they bring all the attributes out of constriction and
elevate them upward.

22 TRO%I AT NYTR PTRIVYI O 929310
T2vnY INIR PRI DIXNET M NITED.

Then there are no judgments in the world and they have no power
whatsoever, and the straight path is repaired.

22 120,723 TUIW 0P D713 PPT PR IR
Y.

Then goodness comes to the world through the path and way that
they repaired.

URDY T 7AW 07107 M¥3 30 T,

Whereas, Heaven forbid, the opposite is true when this is not the
case. Understand this well.

1371,70 7902 12 TRY .
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Even above, there is also a state of Chesed (Kindness) and
Gevurah (Severity), yet it is for the benefit of the recipients.

221,23 TO0 NIPMA3 12 D3 XA AYRTY AN
0°72p0 NafL? X7 Dipy.

As it is written (Bereishis 2:4), “On the day that Hashem Elokim
made earth and heaven”—for were it not for the attribute of
Gevurah limiting the attribute of Chesed in accordance with the
capacity of the recipients, it would not be possible for the created
beings to receive that kindness which comes from the attribute of
Chesed.

PIR 2OP9R 17 NIy oiha (7,2 PWRI2) W
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And through the attribute of Gevurah, the attribute of Chesed is
contracted along the straight path, according to what the recipients
are able to receive, as is known.

2°032 TONT NTR ANXALYI 771230 NI 0T O

Whereas, the constriction below generates judgments—ifit is
separated from its root. Understand this.

X7 X T D0 KT TYRTY DINET T2 PRY )
12 T

And so it is with love as well: when one loves through that love
which was contracted there, then the physical object itself is also
in a state of contraction—and through this, judgments do not,
Heaven forbid, arise.

XTI 1083 TATIRYD 192 12 03 720K 12)
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And this applies to all the attributes.

niTng 922 X ).

The general principle is this: all physical things and all created
beings are only parables through which one may understand the
analog—that is, the aspect of G-dliness within that thing.

D7 ,DX130) DRWAT 01273 232 72 [RNPNT X799
P78 NP2 XY, 2WIn DR 1277 2w 2
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Through this, “the whole earth is filled with His glory”
Yeshayahu 6:3).

3,1 MYY) 17123 YIRG 22 X2p KT A1 0T 9Y).

Just like when a teacher wants to convey a concept to a student
who is not able to grasp the idea unless the teacher lowers and

clothes it according to the student’s intellect—through this, the
student understands the analog.

PRY TV PR TR7A? 1237 277 730 XY ind
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So too is the intent of the Blessed Creator in His world: that the
supernal attributes were also embedded in lowly and physical
matters.

WY 703, MWD XIT T2 XTI NN X712
DM 0°72% 0°1272 12 03 273y niT.

As it is written (Devarim 30:15), “See, I have placed before you
today life and good, and death and evil.”

ny o¥3 77395 °AN1 AR (0,7 027) Wrn
Y7 DX N2 DY 2300 DY) 070

For this is the choice that is given into the hands of man—to draw
himself with that attribute either upward or downward.

0y ¥y DY TWHT? [0TRT TAY 770 3 03
MR IR 7YY IR 077 INiX.
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“‘And you shall choose life” (Devarim 30:19)—meaning, choose
the vitality, the divine intention that is embedded within that thing.

2,002, (v > 0137) 2703 A
I3 1272 R N2 Xia0.

nn

For the opposite, Heaven forbid, is called death—when one drags
the attribute downward. For “one who descends from his level is
referred to as dead” (Zohar II1 152a).

2,7 71 TRY S K1 19T 2
2"Ip 3 PRI ) NEY AR R AT MM TN
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And this is the meaning of (Koheles 9:9), “See life with the
woman whom you love”—meaning, with that same love, focus on
the vitality that is clothed within that thing.

D208 WY AWK oy o0 AR (0 0 N2R) N
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And do not let yourself be drawn downward, leaving the attribute
in its contracted state; rather, cleave to the love of the Creator
through it.

P ,00 DIRRE 77T RGN 7007 TWRAY X9
71070 DY X7i207 nagR2 paTn.

Then the attribute will rise to its root, which is the aspect of life.

00 NP0 ROOY AYI? 7700 7980 TR,

And this is the meaning of the verse (Vayikra 20:17), “And a man
who takes his sister... it is a chesed (disgrace).” As explained
elsewhere in our writings in the name of the Baal Shem Tov »n"21:

TRN NI DR AR MWK WORY 77D KRN
210 oY 7y27 oY 0K 2ipn3 IR IR N
7"221:

That supernal love was placed into this context so that through it
one could come to the love of Hashem—for without it, this
attribute would not be awakened within him.

K122 727 71T P9Y V123 .My MG 2
RT3 77 92 71N> X9 NRY U792y 0 N2ONY.

Therefore the Torah says: “And a man who takes his sister,” and is
drawn downward with that attribute—how did he not pay attention
to understand that “it is chesed”?

,INIMR DY MRY MWK WORY 1IRT TN 12 9N
YT 103 XD PR—177 INIX oY 7Yn? TWRN
KT 701 2 1277,

Meaning, it is a fallen spark from the supernal attribute of Chesed,
given in order that through it he could easily come to love the
Blessed Creator.

YV °792 73y 7903 NI NP1l KIAY ,UAR
N 02 K123 NI Ni22 7R33 2w A -

But instead, through this he is drawn downward, and he forcibly
misdirects—so to speak—the will and intent of the Blessed
Creator. And understand this well.

117 212232 10 g TR AL T 7Y 130T
299 ¥7), I3 X317 7302 ’9320 nao.

There is no greater blemish than this, Heaven forbid.

IR 2173 032 97 TR

And this too is the meaning of what our Sages said: “The Holy
One grabbed Yeravam by his cloak and said to him: Return!”

a"apa ﬁat.;ua 5" WW?JNW hiaR7ERE-RRaP) Rl
72 9T 19 RN 17323 2P,

For a cloak (beged) 1s a garment, because the matter in which the
supernal attribute (love or fear) was clothed is called a beged, as
explained—meant to help him.

TR 12 AYR2NIY XTI 1270 73 W7 N 733 72
733 KWRI—TNYT N AT Ty
WPYPY 12,3,

But if one has no understanding, Heaven forbid, then it becomes
for him, on the contrary, a poison of death—as mentioned.

K3 NY3T 00 2 MPYI 73T 0 NYT TR 0N,
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Because the Holy One, blessed be He, desires kindness and does
not desire the death of the wicked, He contracts Himself to meet
the person where he is, at his present level—as explained.

DNDM3 YT IR XIT 790 YOQY nofn ,773Ra 73
NIT IWR2 DTNT 7N XY NX o¥nEn ,0ovY Y
D LRI 737782 00,

And this is what is meant by “He grabbed him by his cloak”™—i.e.,
the garment He wore in that moment.

ny32 12 W20y 1wha%2 97333 oI Xp1 N
RO

And He said to him: “Return!”—for it is precisely through that
attribute which was awakened in you today that this is a moment
for action on behalf of Hashem, to return and repent to Him.

NI 7797 077 7Y 12778 02,73 998 12 )
WY /12 Nivy? Ny &I TR L0102 92 777ivny
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As the Baal Shem Tov 17321 explained on the verse (Shir HaShirim
2:9): “He peers through the windows, He gazes through the
lattice.”

DPWI W) 108 7Y 27321 210 oY Syad TnRn3
20T V2 YR NNTOmE v R :('0 2.

For even at the moment the wicked person goes to commit a sin in
a hidden room, fear may fall upon him, and he imagines as if
someone is watching him.

2 172y NiteyY ToAN Y TYw3 1998 *2
IR 7RI A9RD AT AR VY N0l T
QX O,

This is because the supernal fear contracts itself to him at that
moment, to bring fear into his heart so that he fear the Blessed
Creator and abandon his folly.

N3 1738 AR%Y DX MO¥RER MoV XTIV ]
T3 KT KT 123 ,1393 AN X027 X00
N7 2§1y) KA.

But rather, with that love and fear, it will become easier for him to
begin loving the Blessed One.

12 2R3 M 0T AR T8 3TN RN
7120 inix 287 2nna’.

Therefore, it appears to him as though “Someone peers through the
windows and gazes through the cracks.”

LPITDmT 2w X 19X 2 IRIN 12 7Y
20237 T PR,

And this too is the meaning of the verse (Hoshea 14:2-3): “Return,
O Israel, unto Hashem your God, for you have stumbled in your
iniquity. Take with you words... Say to Him: ‘All shall be
forgiven,” etc.”

AN (32,7 YWIT) 21090 WA 12 03 1N
DRBY WP TP NIV O3 PPN 17 TV N
M3 1Y KR DD 1HN 1R 1A 20727

The explanation is: “Return, O Israel, unto Hashem”—and the
quality of the return (teshuvah) is by means of your God,
meaning through Elokecha—which refers to the contraction of
His Divine Presence and attributes into lowly, physical things.

T2WRT NIDORY LT TY DRI A2 NI vegy
TR I DERY XY TER T 7Y X7
00T 0799 03T 222 YT,

[t is specifically through that contraction that one comes to
teshuvah, as explained above.

2599 IMRI 72WA 77 KPYT Nian.

For “there is no place devoid of Him” (Tikkunei Zohar 57b), and
His Divinity is there too, contracting itself to be present with
you—so that you can grasp Him, blessed be He, and His attributes.

iNIPR 12 03 XIT DWY L3 M N N 0D
12 TRRY TIR? 221N 2723 T7¥X DXR0IRY 720
TR T
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And this is also the meaning of the verses (Devarim 10:20), “You
shall fear Hashem your God,” and (ibid. 6:5), “You shall love

Hashem your God”—referring to that same Divine contraction.
Understand this.

TE2N 70K ('2,” D03T) VIR 12 03 )
RIMY—FON 7 DK BTN (71,1 OY) KPR
197,00 DRI,

And it says, “for you have stumbled,” and it explains: even if you
stumbled through love that was awakened in you—not because of
a defect in the attribute, Heaven forbid, but rather “in your
iniquity.”

MNT °7) 7Y DYV OX) (W91, 7w 0 1K)
T2 P10 7700 YO N K9 ,72 Ay,

The iniquity is called by your name, for you separated and
disconnected yourself from your root by lacking the
above-mentioned understanding and faith.

%Y W D09 DTNV ,ARW 7Y RIR1 TRV
2137 APRR) 22 77 RY T

But the wise advice is: “Take with you words”—meaning the very
things, the garments into which the Divine attribute was
clothed—take them with you and return to Hashem.

027377 72,2937 22%Y W [WNI A3V 7
797 OV Y3203V 00ROy Onyy
79N 12 2Ry Mp—NIPoRD.

(“Say to Him...”—the word 1 nX (say) comes from the root
meaning connection or cleaving.

NPT TIWHR RIT IMRR D7 9K 18N,

From the expression “amrei chaluko”—meaning: attach and
elevate to Him everything. The interpretation of “say to Him” is:
all the garments in which supernal attributes were clothed, cleave
them and raise them back up to Him.

WD 92 YRR 2YN DIV PO YR T
niTvhy NiTn WD Y297 9.

Then “You will forgive iniquity”—meaning there will be an
elevation of that sin, which becomes a throne for the supernal
goodness.

RO 7YY 7Y ININD 777y A 79 KR
1197 2iwY.

Through that sin, you came to goodness, and the evil is sweetened.

Y7 pARI 2107 DR2 VT 9.

Then “We will offer the bulls of our lips” (Hoshea 14:3)—these
correspond to the secret of peh-reish (779), the 280 harsh
judgments, from which all judgments emerge.

DAY L0717 D TI0 TIY—070 ARk I
D177 O°K2.

Therefore, there is completion and sweetening—of our lips—and
it becomes the five outlets of the mouth, which is speech.

NIN3 ARPY P09 ARDRT nWRY Ayl 12 9N
TI277 R LIDT NINYIN 7.

The final hei ('77) of the Divine Name becomes complete, and total
unification occurs—that Hashem will be King over all the earth.

" .‘l’.‘i’W , 23 TN mn’?t;i n’img; ﬂ;iﬁl_‘;ks "
i@bnivolei i vlerd

For this is the aspect of the war against Amalek, which is the war
with the evil inclination—as stated in the verse (Shemos 17:16),
“War of Hashem against Amalek from generation to generation.”

320 DTN XY PR MR N1 ] 2
o mamen (770 17 ninY) 23022 R VI3
297 29T PYBpa.
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For in every generation—just as when the Israelites left
Egypt—the Samech-Mem itself clothed in Amalek and came to
battle Israel,

DRIW NRYA 7Y 113 997 19T D232 RNy
D XYY ,P20Y3 ingY Breg waong ,0renn
23—

SO too in every generation he seeks, Heaven forbid, to uproot the
world from the Blessed Creator.

X920 22995 DR 7T TIPY? AYin I 997 902 99
120

How? By drawing people, when a certain attribute from the
supernal attributes enters their heart, through which they could
have grasped the good—

FTn DWW D7 TNIY IO TN "33 TUReY T Y
D°7i2) 17 o7 P9Y e Iy NiTean 0373

instead, through it, they become even more distant, in our many
Sins.

Wwnialya 0P 7Y 2RI A1 T 7Y L0271
0°277.

This is the secret of the exile of the Shechinah, who dwells among
the lower realms to bestow goodness, but the wicked—on the
contrary—sin through that very opportunity.

DUT7 21002 R W M3 Ti0 KTy
AL T PY OO0 LARTTN DY,

Therefore, the Name is not complete, and the Throne is not
complete, as it is written there (Shemos 17:16): “For a hand is on
the throne (03) of Y-H”—where the Alef is missing from the word
Kisei (throne).

OV Up2 ,29% NDIT 1R 27w 2w 1N 12 )
RO 0 777¥7 OY—"s 02 By 77 3.

For the final hei is the aspect of the Shechinah, which dwells in
the lower realms—that is, in the holy sparks and the souls of
[srael.

,0°NINTA2 PIWY ,7392W N102 X7 AR 7003
DRI ninw1) 0w TR NIXiXD 1Y,

And if the Jewish people would serve with the understanding
mentioned above, they would elevate all things upward and
thereby build a complete throne for the Blessed Creator.

22 T2gR 1, 0NT NYTR PTRW PR 17 TN
T2 K122 27 K02 YY1 P ,T7YR? 03T
R3.

As it is written (Yeshayahu 66:1), “The heavens are My throne,
and the earth is My footstool.”

D17 PINTY ONPD 2T ('R 170 YY) Wnd
Lyl

For that is a small throne in comparison to the upper throne in the
supernal worlds.

ningiva m7vn7Y REIT 733 JUR NO3 NI 0D
oy,

And then there would be total unification of all things to the
Master of the world, and the Name would be complete.

031,071y DY 191987 027277 92 MWy T oM
ayY oW

As we explained elsewhere, this refers to (Mishlei 3:6): “In all
your ways know Him”—to unify the final hei with the first three
letters of the Name.

W) NPT RITY A 0N IR RN W2
NP WY 98 3 T YT PRIT 923 (0
o

All parts of the letters, from Alef to Tav, which fell in the
Shattering, would then be unified to the Name.

7Y 2939 10 7Y 777RR NPNIKG Ron 22
oW 2 Y.
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But because of the war of Amalek—who is called the one who
separates the Master (Aluf)—he separates the Master of the world
from His Shechinah.

TR NIV PIRY MR Mo 12 TR
RPOEN 071V HY 99K 79— 0N,

Then the throne is not complete, and it is missing the Alef—the
throne is not connected to the Master, the Aluf of the world.

P27 IPRY ,N7PR 07 KT, B9 REIT PN N
0%y W 19I9K ,7I9R?—0i7] NI N2—ROIT.

Therefore it says “03” (throne) lacking the Alef, as it is written:
“For a hand is on the throne of Y-H.” Understand this.

™ 0 7Y 77 92 1WHD 72K 107 82 21N 12 7Y
12,

And this is also (Hoshea 14:3): “We will offer the bulls of our
lips”—which is the secret of speech.

ANl 2999 aRw (3,77 YYin) 12 03 3N
M273 70 mmgi.

And with this you will understand the verse: “A righteous person
rules through the fear of God”—“Who rules over Me? The
righteous.”

DN P DT SN T TR0
PUTX 292 buiin oo,

For through the wicked, the world collapses and remains in
constriction and judgments, Heaven forbid.

DIXRYR IRYY) 0717 vhRnn DOYYT T 7Y 02
I P

But through the righteous, the anger of the King is calmed—so to
speak—when he enters before his Father, even in the midst of the
King’s wrath.

03272 , 7270 N 292723 2uON1 00RO 0T N
nnn NYW32 1798 ,1INY.

For since the King’s will is drawn to his dear son, the attribute of
love is aroused upon his son.

2 a7 1125 TR 27PN 77070 1XYW nann
§12 Dy maaRT N7 12 Ao,

And then the attribute also extends to those at the gate of the King.

7297 WYY DN 7Y AT 12 D3 LWINI T,

So too, through the righteous—who draw all things close to their
Father in Heaven and bring Him satisfaction—the mind of the
King, so to speak, is settled, and the judgments aroused by the
wicked are sweetened.

22 0¥ DpXY DY PRRY DRI °T; 7Y X7 12
T N1 2 PRI, 0mway 07°IK? 0373

%Y MMV 0173 PRARN 212222 YT 280
YY)

And this is the meaning of “to exact retribution from the wicked
who destroy...”

N OTIRRY DIPWIT I ¥I9Y .

“With ten utterances...”—for although the world was created with
ten utterances, it was for their benefit—so that even there, in their
lowly place, they could grasp His attributes.

AWY2 AN IR0 AR "3—NInNn 7wy
1297 2% Tnipna oY D3W 0722 ,303uh ,ninNn
PRiTRI TNRY.

[ikewise, His attributes and Divinity were contracted to them so
they would recognize them, as explained above.

12 7792 ,0788 INTORY POITR MYN0EI 1)

Y7 MR 0.

Yet nevertheless, on the contrary—because of this they became
more distant.

TV QRN 01 0T 9Y ,I27TR L1209 DY AR).
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“And to give good reward to the righteous who uphold...”—as
stated above, through the creation with ten utterances, through
contractions—because otherwise it would not have been possible.
Understand this.

T 7Y ,2"12 .. DOPRY DOPITEY 290 29w o
*TY730 03 DAY 0T Y NIRRD MWy XY
1271, WOR 77 XD DX

And it is known that a Kohen represents the attribute of chesed
kindness).

T NTR N WAV VIIN.

For even though we find strictness among Kohanim, this too
corresponds to the supernal attributes.

9732 12 D3 N7 ,0°3722 NITER N7 RV A% 03
D117y niTea.

So too here below, in accordance with their level—for their
strictness is a contraction of the attribute of chesed, to keep it
aligned and just.

I NIT9RA °2 ,IN31TR 97 7D OiPR2 03 12
PR WY TONT N7 OXREN.

Without that strictness, their kindness would overflow far more
than appropriate for the order of this world.

AR 0™ 0T 210790 137 ,077W MITHRT R
777 0792 37I0a? TIRY.

And behold, in the episode of Zimri at Shittim, when Israel began
to stray after the daughters of Moav,

NiAT? 2R 12NN 000w 0T AR ,mIm
2RI NI P¥—

they took hold of the attribute of the Blessed Creator, the attribute
of love, and through this distanced themselves from Him.

PN ,T2INT DT KT T312 RYI2T N7 109D
T30 A A1 0T .

Whereas through that love they could have become closer—but
they remained stuck in the contraction where the supernal love had
been confined.

MY ,20R0T? D10 P AL OT Y 2T IRY

And they were drawn downward to a place of judgment and
contraction.

DIXHYT) D173 DIPR? N7 DY,

Therefore, punishment came upon them, Heaven have
mercy—twenty-four thousand Israelites perished.

AR T2 NRY ,12%7 RO WD 077 K2 12 99
2R

But Pinchas, by seizing the zeal of the Holy One, stood up and
restored the attribute of chesed that the wicked had cast down.

DY PROT 2°R0 319 AR TORY 0T 9V 001001
QYWY 18T T9IT NTR.

Therefore, he merited to become a Kohen.

J72 nivgR 7191 12 YY)

And this is the meaning of “he turned back My wrath”—*“turned
back™ (heshev) from the root of restoring the soul, as explained
above.

naswhn 1iWR KIT 2OWI—oNN DY 23T 1N
9719 ,212229 im0 7Y nIY W,

[ike a beloved son through whom judgments are sweetened and
absorbed into kindnesses.

12930 DOTT T 09 PRIV L3I 32 0T Y
07902,

Therefore: “It shall be for him and his seed after him an
everlasting covenant of priesthood.”

27i¥ NiTe 1PN PN W I v a2 9.
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And thus, Pinchas was not granted priesthood until he killed
Zimri—because only then did he seize and restore the attribute of
chesed. Understand this.

TRY T N AT 7Y o798 37203 N9 12 O
37,7903 NI PRDT TOX.

Blessed is Hashem forever and ever, Amen and Amen. TRRY RN, 7 72,

[NOTE Summary

The discourse opens with the verse "X 701 1N DX 11P° WX ¥ X1” ("A man who takes his sister—it is a
chesed") and reinterprets it in the language of the Baal Shem Tov: even base love, when redirected, can serve as
a springboard to divine love. What appears to be sin can sometimes stem from distorted expressions of supernal
middos (divine attributes), especially chesed (love) and yirah (awe), which descend into this world as garments
within human emotion.

These “fallen” emotions, when not recognized for their spiritual root, draw the soul downward and rupture its
connection to G-d—hijacking holy energy and using it against its intended purpose. Thus, the sin of taking

one s sister is not merely immoral; it is a misuse of a divine channel, pulling the attribute of chesed into
forbidden intimacy. This is called “X17 701 "—because it is, in origin, an expression of chesed gone astray.

The discourse expands this theme by recounting how Hashem grasped Yeravam by his garment and told
him, “Return.” The “garment” represents the spiritual middah that clothed him at that time. Even in a moment
of sin, a person can sense awe or love stirring within them—it is the divine attribute itself descending into their
circumstance to enable return.

This is the mystical meaning of the verse “0°>7m7 11 v°¥n Mn°ona 1 noawn "—Hashem peers through the cracks
even into our darkest rooms of sin, implanting fear or shame, trying to arouse Teshuvah. But when the person
remains unaware, those garments of divine middos become poison: “ni ad”, and the greatest damage
occurs—not merely by the act, but by the co-opting of holiness to fuel descent.

Then the discourse focuses on Hoshea’s cry: “Return, O Israel, for you have stumbled.” One’s stumbling
arises not from wickedness per se, but from lack of ** ny7**—inner connection, faith, and awareness of divine
presence in the emotion itself. The instruction “a>727 051y P~ ("take words with you") is reinterpreted as: take
with you the very garments in which G-d’s middos clothed themselves. These same garments, when elevated
through Teshuvah, transform the sin into a platform for divine connection.

This leads to a critical teaching: the fallen attributes become a throne (882) for G-d when elevated. But when
unrecognized, they lead to fragmentation—this is Amalek, who separates Alufo shel olam (the Master of the
world) from His dwelling. Therefore, it says ""57-> © %¥ 79 93""—the throne is incomplete (missing the Alef of
X032 and the Vav-Hei of the Divine Name), as long as the fallen sparks are not uplifted.

The discourse then returns to the metaphor “°nsw o9 Anow "—through speech, we sweeten the dinim
(judgments) rooted in the fallen middos. This is the battle against Amalek, who reappears in every generation
by hijacking the descent of G-d’s attributes and drawing people away, instead of toward divine service.
Teshuvah, especially speech, rebuilds the throne and reunifies the Shechinah with the Infinite One.
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Finally, the discourse connects this entire process to Pinchas, who rectifies the sin of Zimri—not just through
vengeance, but by restoring the fallen chesed. Because he revived the divine middah, he merited priesthood.
Pinchas’ act reintegrated the divine flow, calming divine wrath, and allowing kindness to return to its place.

[Practical Takeaway

When we experience strong emotions—Ilove, fear, passion, shame—we must train ourselves to ask: Where is
this coming from spiritually? Every emotional force is a spark from G-d’s attributes, midot elyonot, trying to
clothe themselves within us. If we fail to see that, we can fall—but if we pause and redirect, even misaligned
emotion can become fuel for Teshuvah.

Awareness transforms sin into elevation. The key is to bring n¥7, conscious recognition, into all experiences.
'When we feel desire, we can ask: Can I turn this toward divine love? When we feel fear: Can I make this awe
of Hashem? Even in moments of failure, G-d is “grabbing us by our garment —sending a spark of divine
emotion to jolt us awake. If we seize that moment, even sin becomes a throne for G-d.

Chassidic Story

Once, a man came to Rabbi Menachem Nachum of Chernobyl brokenhearted, weeping bitterly over having
sinned. He could not bring himself to pray or learn, saying: “How can I, with these filthy garments?”” The
Chernobyler paused, closed his eyes, and said:

"If a king s robe fell into the mud, would he cast it away? He would wash it, mend it, and wear it
again—because it remains his robe. So too your soul, which Hashem Himself clothed in garments of emotion.
Teshuvah is the royal laundering. Do not run away from prayer—run toward it, robe in hand."

The man later became a well-known teacher of Baal Shem Tov’s path in his town.
Source: Sippurei Tzaddikim, vol. 3, Chernobyl)

TPX (Therapeutic-Psychological Integration)

This discourse by Rabbi Menachem Nachum of Chernobyl offers a profound spiritual psychology rooted in
Kabbalah and Chassidus. It teaches that every human emotion—even those associated with sin—originates
in the Divine. The key therapeutic insight is that emotional impulses are not inherently “bad”; rather, they are
ispiritual energies in disguise, fallen sparks of G-dly middos (attributes), misunderstood or misdirected.

Core Integration: Reframing Inner Conflict

The discourse reframes inner conflict and moral failure not as signs of corruption, but as signs of
disconnection—a lack of daas, inner awareness of the Divine root within our impulses. A person does not sin
merely because they are evil, but because they do not realize the holiness embedded in the feeling. For
example:
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e Love, when misunderstood, can become lust.
e Awe, when disconnected from source, becomes anxiety.

[Passion, when not elevated, becomes aggression or addiction.

The Baal Shem Tov’s insight, echoed by the Chernobyler, is that even the impulse to sin can be a doorway—a
garment, a cloak for a deeper G-dly longing. When a person pauses and reflects on why they’re feeling what
they’re feeling, they might uncover that what they truly seek is connection, safety, purpose, or love. These are
[Divine roots clothed in human chaos.

Teshuvah as Transformative Awareness

Teshuvah, then, is not about punishment or guilt. It is a return of awareness—a reattachment of the emotional
force to its divine origin. The sin becomes the very tool of healing when its energy is realigned. Even the
“garments” of sin—the words, thoughts, actions—can be used to elevate.

This aligns with modern trauma therapy: often, what appears as destructive behavior is an attempt to meet a
deep need in a distorted way. The solution is not repression but reframing—helping the client recognize the
good intention behind the “bad behavior” and finding healthier pathways to meet the same need.

The Rebbe’s metaphor of “G-d grabbing you by your garment” is therapeutic gold: even in a relapse, a
person might feel a flash of shame, guilt, or spiritual yearning. That is not failure—it is Divine compassion
clothed as discomfort, urging transformation.

Amalek and the Fragmented Self

Amalek, the inner saboteur, thrives when we separate our emotional selves from our spiritual identity. He tells
us: “This anger is yours. This desire is yours. This anxiety is yours.” He disconnects the emotion from its
isource, fragmenting the self. Healing begins when we refuse to let Amalek define us, and instead say: This
emotion came from G-d, but I forgot that. I want to reunite it with its root.

This “return” makes the emotional self into a throne for G-d—no longer fragmented, but integrated. In trauma
therapy terms, the parts that once carried shame or pain become inner allies when seen through the lens of
compassion and reintegration.

[Final Integration: From Sin to Soul Alignment

What appears to be sin may simply be a misaligned mitzvah. The discourse teaches that the same energy that
can destroy can also redeem. The question is: Are you aware of what’s behind the feeling? That
awareness—daas—is the key to elevating the emotion, making it into a ladder upward rather than a pit
downward.
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Story

A teenage boy in New Jersey was caught vandalizing a synagogue. When asked why, he said he didn’t
know—he just felt angry, disconnected. The rabbi pressed gently, and over time learned that the boy’s father,
once a regular synagogue-goer, had abandoned religion and the family. The boy, subconsciously, was attacking
the place that reminded him of the father who left him.

With help, he reframed his rage: he didn’t hate Judaism—he missed his father. His destructive act was a
misdirected longing for connection.

The rabbi invited him to help rebuild the very wall he had defaced. That boy later became a youth counselor,
using his own story to teach others: “Sometimes when you’re acting out, it’s just your soul crying in the wrong
language.”

Source: Adapted from community reports, NJ Jewish Federation archives, 2007) END NOTE]

Introduction
This profound discourse by Reb Menachem Nachum of Chernobyl (1730—-1787), one of the earliest and most
influential disciples of the Baal Shem Tov and the Maggid of Mezritch, explores the inner workings of divine
unification, teshuvah (return), and the mystical role of Pinchas-Elijah in hastening redemption. The Me'or
Einayim, as he is known after his sefer, offers a deeply experiential path toward perceiving G-d within the
physical world, highlighting how every emotion and material experience can serve as a vehicle for
elevation—when approached with awareness and longing. Through masterful weaving of Kabbalistic
symbolism and psychological insight, he calls the reader to live in a state of active yearning and inner
refinement, leading to both personal and cosmic redemption.

Therefore, say: Behold, I give him My covenant of peace. In

) . ) U722 ,2¥9% 90 12 DR 9 10 00T TR 1Y
Midrash Tanchuma: “Great is peace,” for the conclusion of the o e I PR A el 1

ahilizl b Byiplaloh Ratiiolviia) riivi Red W P VAL ight
221 (1,3 7wn) MmNy oiPY xRl iRm
ni2y 2 1INl 7772 ’37) 019Y nin;.

prayer is with peace, and the Torah is called peace, as it is said
Proverbs 3:17), “And all its paths are peace,” and one who comes
on the road is given peace.

To understand the matter, we will preface with the verse (Malachi | *238 737 (37 ,’3 ®2877) 21087 D°723 WD 17277

3:23): “Behold, I am sending you Elijah the Prophet before the TIW9T 113 Ri2 0397 X037 3R DR 027 09iY
coming...” The expression “I am sending” (07i¥) is present tense, | 027 MWK 220 X772 WIHY O ¥nwnT min n7iv
implying even now, since it does not say “I will send” (772Wx). ")
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For the truth is, all the yearning of Israel, those who serve
Hashem, to their Father in Heaven, is through the aspect of Elijah,
who is the herald for every matter of completion—such as Torah
and prayer—which are complete unifications, as is known, in
thought and speech, which is a perfect unification.

DPIX? 70721 X MPRIAYT 3% X npKT
227 s RITY 1HR NN 0T DY R DWW
QoW TI RITW 7200 73R 1139 MnRYw XY 027

DI T RITY 27 NAWEnRI v7ias.

And before this there must be great yearning and desire, and this is
through the aspect of Elijah who arouses the yearning beforehand,
and afterward is the aspect of Moshiach.

T2 Y 3N 29T PWM A1) AR T8 A1 TP
X7 92 IRY DTPR ARIWAT 1IWRT IR NN
oY) NI,

For certainly, in every proper prayer, which is a unification of
thought and speech, there is a repair in the aspect of Moshiach,
just as in the coming of Moshiach speedily in our days there will
be a constant perfect unification.

AW T2 XY 73T 7790 922 X712 03
TWR DRV 13 WA DIN2 PR APY1 AT
T3 NN TIM T 1D TR RTY
m7nn3.

For then there will be the elevation of all the thoughts and
letters—which are speech—so too is it in every person at the time
of prayer and Torah, the aspect of Moshiach, this unification,
which is the secret of the building of the stature of Moshiach.

T TIY NPRING) MY 227 MY M
YR NP0 77N 77907 NYYW2 DX 292 X 12
TWR Nip 1232 710 X\ A7 T

As the Baal Shem Tov, of blessed memory, said that every Jew
must repair and prepare the portion of the stature of Moshiach that
pertains to his soul.

2X7W TN 92 TR 17323 230 DY YT N3
WYy TWa oW naip P 17 TenY.

As is known, that “Adam” is an acronym for

“Adam-David-Moshiach,” for the stature of the first Adam
extended from one end of the world to the other, for all the souls of]
[srael were included in the stature of the first Adam.

W NPy TPwn TIT QTR N7 RIT OTRY V719
12199 Py T 1930 7YY 07iva Aien 1IWRIT 07X
X PW ninwn 92 1IURTT oTX neipa.

And afterward, through the sin, his stature was diminished, and so
too will Moshiach be a complete stature composed of all the souls
of Israel, including 600,000, as it was before the sin of Adam.

W M 121 INRiP AUYRNI RLND 0T Y 72 10N
N127 NYWR 7123 2R N 29 anw mip
TIURTT 07X 2W Rung 0Tp Y .

Therefore, every Jew must prepare the portion of the aspect of
Moshiach that corresponds to the portion of his soul, until the
entire stature will be repaired and established, and there will be a
constant general unification, speedily in our days.

WH NI PRI 7T XM TN 92 X 1 Y
I niPa 92 10 IRy 1Y Wl P T
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Powered By: ChassidusNow.com

19



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Pinchas

And all this is through the unification of thought and speech, for
thought is the soul of speech that gives it life—for prayer without
intention is like a body without a soul. This is a complete
unification, as explained elsewhere.

NAYRTY MATM 1AWGRI T T 7Y X 7] 291
T2 X732 71790 °2 NI TRT MATI M X
17%R IRI2IND N T RITY "RYI KD A0

R DipR2.

And this is not possible unless there is first the yearning, which is
the aspect of the herald—Elijah.

NITY OTPRY TRIWNT T 7Y X2 DX TWHN X N
MR N1 Wpana NN

And therefore, Moshiach is called “Moshiach” (anointed) because
(‘Moshiach” is from the language of speech (7°¥), and thought
causes speech to “converse” the letters.

YR MAT WY R U 02 1R X1 197
NPDING DY WY MaTI DR 1w,

And therefore, at every time there is a unification of thought and
speech, there is a repair in the aspect of Moshiach—but it is not
constant as it will be in the complete repair with the coming of
Moshiach, speedily in our days.

MWW 13 MTRN2 PR RIAY P TUR DION2 TR0
WA TN TURT NRO2 1PN

And therefore, before the complete perfection, there will be the
announcement of Elijah, of blessed memory, to arouse the
yearning of Israel before the coming of Moshiach.

2T AR MW M W MW 0T 127)
mWR NX°2 0P 2R NRWR 7I9naY.

And the reason why Elijah is the one who arouses the yearning is
because it is known that Pinchas, who is Elijah, merited the souls
of Nadav and Avihu, the sons of Aharon.

2 RYT ARIWAT 1IVRT XN IMINY A7 129M
273 7Y Niny? 727 IR XY o 02 ¥IN
IR 12 X2

And it is known that the cause of their death was through
excessive yearning and great fervor in their service to the Blessed
Creator, such that due to their cleaving to the clear and pure light
and intense longing, their souls separated from their bodies.

20 NPRIAWS *T) 7Y 737 DK NABY YTIN
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And this is what is stated (Vayikra 10:2): “And fire went out from
before Hashem and consumed them, and they died before
Hashem.” “Before Hashem” precisely—because they had drawn
very close in great fervor, which is referred to as “fire from before
Hashem.”

22KPY "7 01970 WX REM (2, RIP71) NIy 00
TRR 12203 RPYT 10197 — 70197 NN aniX
713971 WRY mpond 2173 magonia.

And it says, “In their drawing near before Hashem, and they died,”
because of the great closeness through the fire of fervor and
yearning, their souls cleaved to the pure light.

21MPT 279 g — INpN 7 7197 aNR2 iKY
T3 IR DNV TRITI TRWAT) MATNTT WRI.

And afterwards, Pinchas—who is Elijah—merited those souls.
And therefore, he is always the one of unification and yearning,
through whom the perfect unification will be achieved via Elijah.

1271 NI A2 28 AN RITY OMID 127 72 0N
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[Elijah’s name] is composed of the letters 1"7"> 2"&, which signifies
the unification of the final 77 with 3"7".

DR 73R 7T XA A" PR DPDIR 1Y
ELE D

For all the yearnings of Israel—which is the aspect of mayin
nukvin (arousal from below) toward the unification of speech and
thought—are through these souls who served Hashem and made a
complete unification through their great longing.

2% 1721 17 NI RITY 2R Y nipiwna Yav
WYY NINYIT R 7 DY RIT WD N7 T
7297307 10RWN2 37 T 1 nTiay.

As is known, the phrase “X3 7w 7 XX (Tehillim 118:25) has
the acronym X17°aR 271 17°98—indicating that the mayin nukvin
and the yearning are always through them.

R7IR (772 ,07p 0¥930) K3 AYWAT T RINY YT
ARIUAT AR TRT TRAY RATIR 273 177K N
Q77 Oy R

And this is called “Shalom” (peace), which is complete wholeness,
for without it one is like servants who serve the master in order to
receive a reward—i.e., a “portion” (70179), something broken into
halves and not whole.

X217 X922 93 73 Mnow XY oI XIp1 0
1iW9R 079 2227 NIR 7Y 277 NN PYRYRT 072y
D2Y 127 PRY PREO? MIWT 127 XY 70178

As it is said, “Do not be like servants... to receive a reward”—that
is called avodah perusah (fragmented service), which is not
complete.

079 237 NIn ¥ 13 0°72Y2 1A 2R NI 13
nIRY I1RY 191D 17i2Y.

Rather, the essence is to be one who serves Hashem such that
when speaking words of Torah and tefillah, one has a strong
yearning and deep cleaving—so that he resolves and decides in his
mind and rejoices: “Would that my soul would cleave to these
words until it leaves the body,” as happened to Nadav and Avihu.

27 12THY AYW3R 7 T NPT R RYE KON
D207 12173 NPT ARIT MRAWA 7790 A7iR
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And even though there are differing opinions in the Talmud
regarding the nature of their deaths, nonetheless, the truth is also
as we have said.

S2m annem N2°0 MR Y 0"Wwa NivT WY 037
WYXV 103 12 D3 X NN DR,

Only that also what the sages said in the Talmud is true—for if not
for that (i.e., their errors), the Blessed Creator would have
preserved them so their souls would not have actually departed.

NXT K210 NN RIT 0"Ww3a 1MRY 70 03 P

T KW 1AW RIT 102 KI20 777 07w 1MRY
Wnn oPnivol nRUY.

Only that through those [other] things stated in the Talmud, it was
caused to them. Understand this. But in truth, their service was
very fervent.

D77 173 O"W32 DIMT D277 7Y T WY 1
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The general principle is: wherever there is a unification, it is called
""Shalom" (peace), because of its wholeness. Therefore, Torah and
prayer are peace, and the conclusion of prayer is with
peace—since the unification of speech and thought has been
accomplished.

oy 2y 0Py Xp1 MM WY Dipn 92,727 W 1992
79907 0101 ,019¢ K377 7790 7R 727, Ny
YT N2TT T WYY RN DY X7
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And all this is through Elijah, of blessed memory, who is the
forerunner, who is the yearning that comes at the beginning.

RITY ,Wan RIAY 277 IHR 7 DY R a1 99
nonnRY RNwn.

Therefore, one who is on the way is given peace, as is known from
what is stated in the Zohar haKadosh: that when a person is “on
the way” of supernal union, they become joined with him—who is
also the aspect of the 'i—and thus a unification is made.
Understand this.

TRRY R ¥7132 oT9Y 19 PInil 9772 X237 199)
— XY RPPT 7772 XA QIRWIY WiTRa T2
D3 APYI) ,'73 D102 12 03 RATY A0 TR
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And this is [the meaning of] “Behold, I am sending to you”
Malachi 3:23)—that I am sending you Elijah always, in the
present tense, because it is always so, as stated above.

n¥ — Min2 Tan — "027 17 08 13"
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For in the beginning, before there can be unification—which is
referred to as “the coming of the day of Hashem,” alluding to the
joining and unification of the Name (i.e., the 7 with the first three
letters to make Hashem complete)—which is the aspect of
Mashiach, as above—first there must be the aspect of Elijah.

0 " ob Xi2" RIRIY T MY 0TP 70 03
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[He is the one] “that I am sending to you always, even today,” at
every time of Torah and tefillah, before the aforementioned
unification is made—which is “the coming of the day of Hashem,”
when the Name is joined and unified.

79m1 771 Ny 232 o¥3 03 THn 097 12 I8y
N2y " of X" XAy 9730 TIma Ay oTp
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And this is [the meaning of the verse] “Pinchas the son of Elazar,
etc., has turned back My wrath” (Numbers 25:11)—for “he” refers
to the aspect of the letter ', the five organs of articulation, from
Alef to Tav, as is known, which is the unification of the letters to
the Master of the world.

"2 — "Npg DY WI" N Y9N 12 0ne" A
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This is the meaning of “he turned back n"&”—he is the one who
constantly restores the letters, which are the aspect of the ', to the
Master of the world.

NPNIRT IR 700 WD RITY — "R 22W3" 1N
023y Y 199K 1 Nna 1.

“My wrath (°n»1)” is from the expression of fervor, through the
enthusiasm and yearning that precedes it, as mentioned above.

"MaT2NaT 0T} 9V ,MAg2na 1w X oy
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herefore, say: “Behold, I am giving him My covenant of peace,”
tc.—"T am giving” also in the present, constantly—wherever
here is a unification, which is called the “covenant of peace,” as is
nown.

— "3 017 "2 12 101 1" e 197
N1pI0 T WY oipn3 ,7en Min2 12 03 "ni"
y7i32 0i%Y noa.

I am giving him” means that he will be the cause of it—through
the yearning that precedes, as it will be at the coming of Mashiach,
speedily in our days, in permanence: that first will be the
announcement of Elijah—Amen, Netzach, Selah, Va’ed. Blessed is
Hashem forever, Amen and Amen.
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[NOTE

Summary

At the heart of this discourse lies the teaching that all physical and emotional phenomena are
vessels (or garments) containing divine attributes. When a person experiences love, fear, or
desire—even toward mundane things—they are, in truth, encountering a contraction of a higher
divine trait (a midah elyonah) cloaked in material form. If they awaken to this, they can redirect
that midah back to its root in holiness. Otherwise, it remains trapped below, generating judgment
and spiritual estrangement.

This redirection is the core of teshuvah. By becoming conscious of the Divine hiding in the
experience—especially when one has stumbled or sinned—a person can return not despite the
fall, but through it. The very thing that caused the fall becomes the ladder to ascent. This is why
“take with you words” (Hosea 14) refers to the same “garments” that carried the fallen trait;
when elevated, they carry the person back to G-d.

The discourse then explains how this dynamic is the deeper meaning of the battle with Amalek.
Amalek seeks to “cool off” this inner passion, to trap the divine trait in contraction and
materiality. That’s why the name and throne of G-d are incomplete until Amalek is
defeated—because the lower world remains disconnected from its Source. Restoration of G-d’s
full Name and Throne happens through yichudim—the mystical unifications that occur when a

person speaks Torah and prayer with fervent deveikus, uniting mind (machshavah) and speech
(dibbur).

This is the secret of Pinchas becoming Elijah: the embodiment of passion and holy zeal, who
restores the broken link. He is associated with the final letter hei ('77), the five organs of
articulation, and the full range of speech—from Alef to Tav—united with the divine “Aluf”
(Master). Elijah appears whenever yearning awakens—he is not only a historical figure but a
spiritual force that precedes every redemptive unification, even today.
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Finally, the Chernobyler Rebbe interprets the gift of “Brisi Shalom” (My covenant of peace)
not as a passive reward but as an active, ongoing empowerment: peace is the result of union, and
Elijah (Pinchas) is the eternal source of this divine reunion. Just as Elijah precedes Mashiach, so
too does every moment of passionate prayer or Torah learning contain the seed of
redemption—if only the person unites thought and speech in yearning love.

Practical Takeaway

When you feel a strong emotion—whether love, desire, anger, or fear—pause and recognize that
this is not merely “your feeling,” but a divine trait appearing in a contracted form. Ask yourself:
can I elevate this moment? Can I reframe it toward G-d? Doing so transforms the emotion into a
ladder, lifting both you and the world higher. Especially during prayer or Torah study, strive to
unify your thoughts and words—do not just say the words, but feel them, direct them
heavenward, and seek that inner fire of yearning. In doing so, you fulfill your unique part in
building the cosmic body of Mashiach and hasten his arrival.

Chassidic Story

Reb Menachem Nachum of Chernobyl, even in his old age, would tremble and weep during
prayer—not out of fear, but out of burning yearning. Once, his attendant found him still wrapped
in tallis and tefillin hours after davening, motionless. When the chassid approached with concern,
Reb Nachum opened his eyes slowly and whispered, “Today I almost didn’t return. My soul had
begun to ascend through the words... and I thought—perhaps it is time.” Then he smiled. “But
He whispered back into my heart, ‘Not yet. There are still sparks to raise.’”

(Source: Shivchei HaMaggid and oral traditions of the Chernobyl dynasty)

TPX (Therapeutic-Psychological Integration)

This discourse by Reb Menachem Nachum of Chernobyl offers a profound spiritual
psychology—one that reinterprets emotional experience not as a problem to be suppressed, but
as a map leading back to the Divine. Every human emotion, even when misdirected or corrupted,
contains within it a divine spark—a holy midah that has fallen into disguise. The fall is not a
sign of failure; it is an invitation for return. What we call sin, distance, or inner fragmentation is,
in this view, the raw material of teshuvah—a process of re-integration that leads to greater
wholeness than before.

The essential therapeutic insight here is that our emotional responses are not random or
self-generated; they are echoes of G-d’s own attributes, filtered through the narrow channels of
our ego and circumstance. When someone becomes obsessively attached to something physical,
they are often seeking love, connection, or value. These longings aren’t false—they’re
misdirected. What brings healing is not guilt or suppression, but conscious redirection. The very
feeling that once pulled a person downward can become the bridge that lifts them upward—if
they choose to reorient it toward its source.
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The Chernobyler’s concept of teshuvah through the garments—"0>127 22y Mp"—is
revolutionary. In modern therapeutic terms, it’s a model of reframing and integration. Instead of
discarding the “triggering” experience or memory, the person is asked to bring it with them into
the healing process. The “garments” (the thoughts, words, or actions in which the experience was
clothed) are transformed into vehicles of return. The shame itself becomes the beginning of
connection.

Likewise, the figure of Elijah (Pinchas) functions as an archetype of the “inner awakener.” He
represents the flash of yearning or conscience that precedes every turning point. Before someone
makes a change, before they unify their thoughts and words (i.e., live in alignment), they
experience a restlessness, a pull. This is Elijah—an inner voice that whispers, “You are meant for
more.” When honored, this yearning leads to unification: between body and soul, thought and
speech, behavior and identity. And when that happens, there is shalom—peace, which here
means wholeness.

The spiritual pathology of Amalek—the inner force that “cools down” passion and mocks
longing—is also deeply relevant psychologically. It is the inner cynic, the avoidant voice, the
part that says, “Don’t bother. Nothing will change.” According to the Chernobyler, it is only
when we defy this voice with holy longing and conscious speech that we restore G-d’s name
within us.

In psychological terms, this discourse is a guide to transforming trauma into growth, desire into
transcendence, and fragmentation into unity. It affirms that healing does not come from
silencing parts of ourselves but from realigning them with their divine root.

Story

A young man once came to a Chassidic teacher after falling repeatedly into the same shameful
habit. With tears, he said, “I want to return, but I keep failing. I feel dirty, broken. I think I’ve
lost my soul.” The Rebbe listened deeply, then asked: “What is it that draws you each time?” The
man answered quietly, “I think... I want to feel alive.” The Rebbe’s eyes lit up. “So the yearning
is not the problem—it’s the direction. That fire in you—it’s holy. Now take it, lift it. Speak to
G-d from within it. That is teshuvah.”

(Source: Told by R’ Yitzchak Meir of Ger, adapted in modern language from oral Chassidic
transmission)

Story

In a remote village in Eastern Europe during the Second World War, a young girl named Mira
was orphaned after a bombing raid destroyed her home. For weeks, she wandered alone,
surviving in burnt-out barns, clutching the last thing she had—a cracked music box her mother
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gave her. One day, an aid worker found her. When he tried to take the box away, thinking it
useless, she screamed. “It sings to me,” she said. “When it sings, | remember who I am.”

Years later, Mira became a world-renowned violinist. When asked why she began playing, she
simply said, “Because I needed to make my soul sing again.”

This story illustrates the core of the discourse: that even broken vessels—our traumas,
missteps, misdirected loves—contain a spark of divine music. Healing doesn’t come by
discarding those fragments, but by lifting them, listening to what they’re still trying to sing.

(Source: Based on survivor testimonies in Voices from the Holocaust, USHMM archives)
END NOTE]
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