
 

 

And likewise in all the upper worlds it is written (Job 15:15): 
“Behold, in His holy ones He does not trust, and the heavens 
are not pure in His eyes.” 

ט״ו, )אִיּוֹב כְּתִיב הָעֶלְיוֹנִים הָעוֹלָמוֹת בְּכָל וְכֵן   
בְּעֵינָיו זָכוּ לֹא וְשָׁמַיםִ יאֲַמִין לֹא בִּקְדשָֹׁיו הֵן ט״ו( , 

And regarding His angels He places praise (ibid. 4:18).  י״ח ד׳, )שָׁם תְּהָלָה ישִָׂים וּבְמַלְאָכָיו ). 

For the conduct in the upper worlds, and likewise with the 
righteous, is according to the Name Elokim, which is the 
attribute of judgment (Zohar I 274a). 

הַצַּדִּיקִים עִם וְכֵן הָעֶלְיוֹניִם בָּעוֹלָמוֹת הַהַנהְָגָה כִּי   
חֵלֶק )זהַֹר הַדִּין מִדַּת שֶׁהִיא אֱלֹקִים שֵׁם פִּי עַל הִיא  

ר״ע״ד א׳ .). 

And this is what is written, “For the One higher than the high 
watches,” these are the upper worlds, 

הֵם שׁמֵֹר, גָּבוֹהַּ מֵעַל הַגָּבוֹהַּ כִּי שֶּׁכָּתוּב מַה וְזהֶוּ   
הָעֶלְיוֹניִם הָעוֹלָמוֹת , 

and likewise the righteous and the holy ones above, who are 
called men of the Name. 

אַנשְֵׁי נקְִרָאִים שֶׁהֵם עֶלְיוֹן וְקְדוֹשֵׁי הַצַּדִּיקִים וְכֵן   
 .הַשֵּׁם

“And higher over the earth,” these are the lower worlds and the 
collective souls of Israel. 

וּכְלָלוּת הַתַּחְתּוֹניִם הָעוֹלָמוֹת הֵם הָאָרֶץ, עַל וְגָבוֹהַּ   
ישְִׂרָאֵל נשְִׁמוֹת , 

For if the Holy One, blessed be He, would conduct Himself 
with them according to the attribute of judgment, they could not 
endure. 

בְּמִדַּת עִמָּהֶם מִתְנהֵַג הוּא בָּרוּךְ הַקָּדוֹשׁ הָיהָ דְּאִלּוּ   
לְהִתְקַיּםֵ יכְוֹלִים הָיוּ לֹא הַדִּין , 

And therefore the Holy One, blessed be He, conducts Himself 
with them according to the attribute of mercy, which is 
according to the Name Havayah, blessed be He (Zohar I 274a). 

בְּמִדַּת הוּא בָּרוּךְ הַקָּדוֹשׁ עִמָּהֶם מִתְנהֵַג וְלָזאֹת   
)זהַֹר הוּא בָּרוּךְ הֲוָי״ָה שֵׁם פִּי עַל שֶׁהוּא הָרַחֲמִים  

 .(שָׁם

And this is “and sun over the earth,” for it is known (Zohar I 
155a) that the supernal wisdom is called by the name sun, 

קנ״ה:( א׳ חֵלֶק )זהַֹר ידָוּעַ כִּי הָאָרֶץ, עַל וְחַמָּה וְזהֶוּ   
חַמָּה בְּשֵׁם נקְִרֵאת עִלָּאָה חָכְמָה כִּי , 

and likewise it is called the father of mercies, see there; and 
likewise the supernal attribute of kindness is called sun, 

מִדַּת וְכֵן שָׁם, עַיּןֵ הָרַחֲמִים אַב בְּשֵׁם נקְִרֵאת וְכֵן   
חַמָּה בְּשֵׁם נקְִרֵאת עֶלְיוֹן חֶסֶד , 

as it is written, “For a sun and a shield is Hashem Elokim” (see 
Taamei HaMitzvot, Parashat Eikev). 

הַמִּצְווֹת טַעֲמֵי )עַיּןֵ וּמָגֵן שֶׁמֶשׁ כִּי שֶׁכָּתוּב כְּמוֹ   
עֵקֶב פָּרָשַׁת ). 

As it is written (Psalms 110:4): “You are a priest forever,” for a 
priest is the aspect of kindness (Zohar III 145a). 

כִּי לְעוֹלָם, כּהֵֹן אַתָּה ד׳( ק״י, )תְּהִלִּים שֶׁכָּתוּב כְּמוֹ   
קמ״ה ג׳ חֵלֶק )זהַֹר חֶסֶד בְּחִינתַ הוּא כּהֵֹן :). 

And likewise the Shechinah is also called by the name sun, as it 
is written (Nehemiah 9:6): “And You give life to them all.” 

שֶׁכָּתוּב כְּמוֹ חַמָּה, בְּשֵׁם כֵּן גַּם נקְִרֵאת הַשְּׁכִינהָ וְכֵן   
כֻּלָּם אֶת מְחַיּהֶ וְאַתָּה ו׳( ט׳, )נחְֶמְיהָ . 

And therefore repentance is specifically in this world and not in 
the upper worlds, 

בָּעוֹלָמוֹת וְלֹא הָעוֹלָם בְּזהֶ דַּוְקָא הִיא תְּשׁוּבָה וְלָכֵן   
 ,הָעֶלְיוֹניִם
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for according to the attribute of judgment repentance is not 
effective, only according to the attribute of mercy which is the 
Name Havayah, blessed be He. 

עַל אִם כִּי מוֹעֶלֶת, תְּשׁוּבָה אֵין הַדִּין מִדַּת פִּי עַל כִּי   
הוּא בָּרוּךְ הֲוָי״ָה שֵׁם שֶׁהוּא הָרַחֲמִים מִדַּת פִּי . 

And this is specifically “and sun” “over the earth.”  ּהָאָרֶץ עַל דַּוְקָא וְחַמָּה וְזהֶו . 

And just as the Holy One, blessed be He, conducts Himself with 
His creations, so must the righteous one who leads the 
generation conduct himself with all the creations under his 
authority with the attribute of mercy. 

כֵּן בְּרִיּוֹתָיו, עִם מִתְנהֵַג הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ וּכְמוֹ   
כָּל עִם לְהִתְנהֵַג הַדּוֹר מַנהְִיג שֶׁהוּא הַצַּדִּיק צָרִיךְ  

הָרַחֲמִים בְּמִדַּת לְמִשְׁמַעְתּוֹ הַבְּרִיּוֹת , 

for if he would conduct himself with them according to the 
attribute of judgment, he would not be able to connect with 
them at all, for there is no comparison between them 
whatsoever, and his ways are higher than their ways. 

לְהִתְקַשֵּׁר יוּכַל לֹא הַדִּין בְּמִדַּת עִמָּהֶם ינִהְַג אִם כִּי   
דְּרָכָיו וְגָבְהוּ וּכְלָל, כְּלָל בֵּיניֵהֶם עֵרֶךְ אֵין כִּי עִמָּהֶם,  

 ,מִדַּרְכֵיהֶם

and thus they likewise would not be able to connect to him.  אֵלָיו לְהִתְקַשֵּׁר יוּכְלוּ לֹא הֵם גַּם כֵּן וְאִם . 
Therefore the command came to Moshe our teacher, peace be 
upon him: “and sun,” which is the aspect of the attribute of 
kindness and mercy, 

 
שֶׁהוּא וְחַמָּה, – הַשָּׁלוֹם עָלָיו לְרַבֵּנוּ הַצִּוּוּי בָּא לָזאֹת  

וְהָרַחֲמִים הַחֶסֶד מִדַּת בְּחִינתַ , 

“you shall command the children of Israel,” which is a term of 
attachment and joining together, 

 
חֲדָא צַוְתָּא לְשׁוֹן הוּא ישְִׂרָאֵל בְּניֵ אֶת תְּצַוֶּה  

 ,וְהִתְחַבְּרוּת
meaning that he should lower himself from his exalted level to 
connect with the collective of Israel, 

 
לְהִתְקַשֵּׁר הַנּעֲַלָה מִמַּדְרֵגָתוֹ עַצְמוֹ אֶת שֶׁיּשְַׁפִּיל הַייְנוּ  
ישְִׂרָאֵל כְּלַל עִם , 

and to look upon them with a good eye and with abundant 
compassion, 

יתְֵרָה וּבְחֶמְלָה טוֹבָה בְּעַיןִ עֲלֵיהֶם וּלְהִסְתַּכֵּל  , 

and then they too will be able to connect and attach to him, and 
this is “and they shall take to you.” 

 
וְזהֶוּ אֵלָיו, וּלְהִתְקַשֵּׁר לְהִתְחַבֵּר יוּכְלוּ הֵם גַּם וְאָז  

אֵלֶיךָ וְיקְִחוּ . 
And just as the command was to Moshe our teacher, peace be 
upon him, so must every righteous one and leader of the 
generation conduct himself with the lowly people in order to 
connect them to him, 

 
כָּל צָרִיךְ כֵּן הַשָּׁלוֹם, עָלָיו לְרַבֵּנוּ הַצִּוּוּי שֶׁהָיהָ וּכְמוֹ  
הַשְּׁפָלִים הָאֲנשִָׁים עִם לְהִתְנהֵַג הַדּוֹר וּמַנהְִיג צַדִּיק  

אֵלָיו לְהִתְקַשֵּׁר , 

for the extension of Moshe is in every generation until six 
hundred thousand, etc. (Tikkunei Zohar, Tikkun 69, 112a). 

 
רִבּוֹא שִׁתִּין עַד וְדָרָא דָּרָא בְּכָל דְּמשֶֹׁה אִתְפַּשְׁטוּתָא כִּי  

קי״ב ס״ט תִּיקּוּן זוֹהַר )תִּיקוּניֵ וְכוּ׳ .). 
And as we find such a matter in tractate Shabbat (33b) regarding 
Rabbi Shimon bar Yochai and Rabbi Elazar his son, who sat in a 
cave twelve years, 

 
גַּבֵּי )ל״ג:( שַׁבָּת בְּמַסֶּכֶת כָּזהֶ עִניְןָ שֶׁמָּצִינוּ וּכְמוֹ  

שָׁנהָ י״ב בַּמְּעָרָה שֶׁיּשְָׁבוּ בְּנוֹ אֶלְעָזרָ וְרַבִּי רַשְׁבִּ״י , 
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and when they came out of the cave they saw people plowing 
and sowing, and they said: they abandon eternal life and engage 
in temporal life, 

 
וְזרְָעֵי, כָּרְבִי דְּקָא אִינשְֵׁי חָזוּ הַמְּעָרָה מִן וְכְשֶׁיּצְָאוּ  

שָׁעָה בְּחַיּיֵ וְעוֹסְקִין עוֹלָם חַיּיֵ מַנּיִחִין אָמְרוּ , 

every place upon which they cast their eyes was immediately 
burned; a heavenly voice went out and said to them: have you 
come out to destroy My world, return to your cave. 

 
קוֹל בַּת יצְָתָה נשְִׂרָף, מִיּדָ עֵיניֵהֶם שֶׁנּתְָנוּ מָקוֹם כָּל  

לְמְעָרַתְכֶם חִזרְוּ יצְָאתֶם, עוֹלָמִי לְהַחֲרִיב לָהֶם וְאָמְרָה . 

They went and sat another twelve months, etc., and after they 
came out, wherever Rabbi Elazar would strike, Rabbi Shimon 
would heal, etc. 

 
דְּנפְָקוּ בָּתַר וְכוּ׳, שַׁתָּא ירְַחֵי תְּרֵיסַר יתְָבִי אָזלְוּ הֲדוּר  

שִׁמְעוֹן רַבִּי מָסֵי הֲוָה אֶלְעָזרָ רַבִּי מַחֵי דְּהֲוָה הֵיכָא כָּל  
 .וְכוּ׳

They saw a certain elder who was holding two bundles of myrtle 
and running at twilight; they said to him, etc., is not one enough 
for you, and he said: one corresponding to “Remember” and one 
corresponding to “Guard.” 

 
וְרָהֵיט אַסָּא מְדָאַניֵ תְּרֵי נקֵָיט דַּהֲוָה סָבָא הַהוּא חָזוּ  
וְאָמַר בְּחַד, לָךְ תִּסְגֵּי וְכוּ׳ לֵיהּ אָמְרוּ הַשְּׁמָשׁוֹת, בֵּין  
שָׁמוֹר כְּנגֶֶד וְחַד זכָוֹר כְּנגֶֶד חַד . 

He said to his son: see how beloved the commandments are to 
Israel; his mind was settled with him. 

 
ישְִׂרָאֵל, עַל מִצְוֹת חֲבִיבִין כַּמָּה חֲזיֵ לִבְרֵיהּ לֵיהּ אָמַר  

דַּעְתֵּיהּ אִתְישְָׁבָא . 
It follows that the righteous one of the generation must conduct 
himself with the attribute of mercy. 

הָרַחֲמִים בְּמִדַּת לְהִתְנהֵַג צָרִיךְ הַדּוֹר דְּצַדִּיק נמְִצָא  . 

“Pure olive oil.” For it is known that above there is an aspect of 
oil and an aspect of wine; oil is the aspect of supernal awe 
(Zohar III 175b), awe of shame, which is the ultimate 
nullification, 

 
שֶׁמֶן בְּחִינתַ לְמַעְלָה שֶׁיּשֵׁ ידָוּעַ כִּי זךְָ. זיַתִ שֶׁמֶן  

חֵלֶק )זהַֹר עִלָּאָה ירְִאָה בְּחִינתַ הוּא שֶׁמֶן ייַןִ, וּבְחִינתַ  
הַבִּטּוּל תַּכְלִית שֶׁהוּא בּשֶֹׁת, ירְַאת קע״ה:(, ג׳ , 

and wine is the comprehension and understanding of the 
greatness of the Creator, blessed be He (ibid. III 126b), each one 
according to his level and measure. 

 
הוּא בָּרוּךְ הַבּוֹרֵא דְּגַדְלוּת וְהַהֲבָנהָ הַהַשָּׂגָה הוּא וְייַןִ  

דַּרְגָּא לְפוּם וְאֶחָד אֶחָד כָּל קכ״ו.(, ג׳ חֵלֶק )שָׁם  
דִילֵיהּ וְשִׁיעוּרָא . 

And the main thing is to reach the aspect of oil, as the verse says 
(Ecclesiastes 9:8): “At all times let your garments be white,” 
“your garments” are thought, speech, and action that should be 
in Torah and commandments and good deeds, 

 

)קהֶֹלֶת שֶׁכָּתוּב כְּמוֹ שֶׁמֶן, לִבְחִינתַ לְהַגִּיעַ הוּא וְהָעִיקָּר  
הֵם בְּגָדֶיךָ לְבָניִם, בְגָדֶיךָ יהְִיוּ עֵת בְּכָל ח׳( ט׳,  

וּמַעֲשִׂים וּמִצְוֹת בַּתּוֹרָה שֶׁיּהְִיוּ וּמַעֲשֶׂה דִּבּוּר הַמַּחֲשָׁבָה  
 ,טוֹבִים

but the main thing is “and oil upon your head shall not be 
lacking” (ibid.), which is the ultimate nullification and the 
ultimate knowledge that we do not know (see Bechinot Olam 
43:5). 

 
)שָׁם(, יחְֶסָר אַל ראֹשְׁךָ עַל וְשֶׁמֶן הוּא הָעִיקָּר אַךְ  

)עַיּןֵ נדֵַע שֶׁלֹּא הַידְִיעָה וְתַכְלִית הַבִּטּוּל תַּכְלִית שֶׁהוּא  
ה׳ מ״ג, עוֹלָם בְּחִינוֹת ). 

However, in every man of Israel there are two aspects: an aspect 
of oil of holiness and an aspect of oil of the husk, which is 
external wisdom of the vanities of this world, 

 
שֶׁמֶן בְּחִינתַ בְּחִינוֹת, ב׳ בּוֹ ישֵׁ מִיּשְִׂרָאֵל אִישׁ בְּכָל אַךְ  

חִיצוֹניִת חָכְמָה שֶׁהִיא דִּקְלִפָּה שֶׁמֶן וּבְחִינתַ דִּקְדֻשָּׁה  
הַזּהֶ עוֹלָם דְּהַבְלֵי , 
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and every intermediate person has in him a mixture of good and 
evil, but the righteous one of the generation, the true sage, can 
separate the good from the evil, 

 
הַצַּדִּיק אַךְ וָרָע, טוֹב תַּעֲרוֹבֶת בּוֹ ישֵׁ בֵּינוֹניִ אָדָם וְכָל  

הָרָע מִן הַטּוֹב לְבָרֵר יכָוֹל הָאֲמִתִּי הֶחָכָם הַדּוֹר , 

as it is written in the Zohar (III 259b): through wisdom they are 
refined. 

אִתְבָּרְרוּ בְּחָכְמָה רנ״ט:( ג׳ )חֵלֶק בַּזּהַֹר שֶׁכָּתוּב כְּמוֹ  . 

And this is “and they shall take to you pure olive oil,” through 
attachment to the true righteous one he can refine the aspect of 
oil within him, that it be pure and clean without mixture of evil. 

 
הִתְקַשְּׁרוּת ידְֵי עַל זךְָ, זיַתִ שֶׁמֶן אֵלֶיךָ וְיקְִחוּ וְזהֶוּ  

זךְַ שֶׁיּהְִיהֶ שֶׁבּוֹ שֶׁמֶן בְּחִינתַ לְבָרֵר יכָוֹל הָאֱמֶת לַצַּדִּיק  
רָע תַּעֲרוֹבֶת בְּלִי וְנקִָי . 

“Crushed for the light, to raise a continual lamp.” “Crushed” is 
the aspect of crushing, that he should have a broken and contrite 
heart, 

 
בְּחִינתַ הוּא כָּתִית תָּמִיד. נרֵ לְהַעֲלוֹת לַמָּאוֹר כָּתִית  

וְנדְִכֶּה נשְִׁבָּר לֵב לוֹ שֶׁיּהְִיהֶ כְּתִישׁוּת, , 

and a second aspect is as the verse says (Deuteronomy 33:3): 
“and they are gathered at Your feet,” as our Sages said (Bava 
Batra 8a) about the scholars who wear out their feet to hear the 
words of the living God, 

 

תֻּכּוּ וְהֵם ג׳( ל״ג, )דְּבָרִים שֶׁכָּתוּב כְּמוֹ הוּא ב׳ וּבְחִינהָ  
עַל ח׳.( בַּתְרָא )בָּבָא רַזּ״ל שֶׁאָמְרוּ כְּמוֹ לְרַגְלֶיךָ,  
אֱלֹקִים דִּבְרֵי לִשְׁמוֹעַ רַגְלֵיהֶם שֶׁמְּכַתְּתִים לוֹמְדִים  

 ,חַיּיִם
and in this time they are those who cleave to the righteous one of 
the generation and crush themselves, and through this they will 
merit to the aspect of raising a continual lamp, 

 
וּמְכַתְּתִים הַדּוֹר לְצַדִּיק הַנּדְִבָּקִים אוֹתָם הֵם הַזּהֶ וּבַזּמְַן  

נרֵ לְהַעֲלוֹת לִבְחִינתַ יזִכְּוּ זהֶ ידְֵי וְעַל עַצְמָם, אֶת  
 ,תָּמִיד

as it is written (Proverbs 20:27): “The lamp of Hashem is the 
soul of man,” to elevate the soul to its source and root of all 
worlds called continual, 

 
אָדָם, נשְִׁמַת ה׳ נרֵ כ״ז( כ׳, )מִשְׁלֵי שֶׁכָּתוּב כְּמוֹ  

הַנּקְִרָא עָלְמִין לְכָל וְשָׁרְשָׁהּ לִמְקוֹרָהּ הַנּפֶֶשׁ לְהַעֲלוֹת  
תָּמִיד בְּשֵׁם , 

as it is written (Malachi 3:6): “I Hashem have not changed,” and 
enough said. Blessed is Hashem forever, Amen and Amen. 

 
וְדַי שָׁניִתִי, לֹא ה׳ אֲניִ ו׳( ג׳, )מַלְאָכִי שֶׁכָּתוּב כְּמוֹ  

וְאָמֵן אָמֵן לְעוֹלָם ה׳ בָּרוּךְ לַמֵּבִין. . 
[NOTE Summary:​
Rabbi Yisroel of Ruzhin teaches that leadership in holiness is modeled after the Divine conduct itself. Just as 
the Holy One, blessed be He, sustains the lower worlds through the attribute of mercy and not strict judgment, 
so too Moshe Rabbeinu was commanded: “ תְּצַוֶּה וְאַתָּה ” — you shall bind and connect the children of Israel. The 
word תְּצַוֶּה implies חֲדָא צַוְתָּא , a joining together. A true leader must descend from his exalted spiritual height and 
relate to the people with compassion, a good eye, and patience. Only through mercy can attachment be formed. 
Judgment creates distance; mercy creates connection. 

This is illustrated by Rabbi Shimon bar Yochai and his son. When they emerged from the cave and saw ordinary 
Jews engaged in physical labor, their fiery gaze initially burned what it saw. A Heavenly voice sent them back. 
After refinement, Rabbi Shimon healed what his son burned. When they witnessed a simple Jew lovingly 
preparing for Shabbos with myrtle branches, Rabbi Shimon declared: “See how beloved the mitzvos are to 
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Israel.” The tzaddik must see the inner love, not the external simplicity. Thus, the righteous leader of the 
generation must govern through compassion. 

The second teaching explains “ זךְָ זיַתִ שֶׁמֶן .” Oil represents עִלָּאָה ירְִאָה , the highest awe — a state of total humility 
and inner nullification. Wine represents intellectual comprehension of Divine greatness. While understanding is 
valuable, the ultimate goal is oil — pure surrender. “ יחְֶסָר אַל ראֹשְׁךָ עַל וְשֶׁמֶן ” means that the crown must be 
humility, the knowledge that we ultimately do not know. 

Every Jew contains two forms of oil: holy awe and external worldly wisdom. The average person contains 
mixture. The true tzaddik can refine the good from the mixture. Through attachment to the righteous one, a 
person clarifies his inner oil until it becomes “ְָזך,” pure and without admixture. 

“ לַמָּאוֹר כָּתִית ” means crushed for illumination. A broken heart and effortful devotion polish the soul. Just as 
students wear out their feet to hear words of Torah, so too one must humble and refine oneself. Then the “ ה׳ נרֵ  

אָדָם נשְִׁמַת ” rises continuously, returning to its unchanging Divine source. 

Practical Takeaway:​
Leadership begins with mercy. Whether guiding a family, students, or a community, strictness alone cannot 
create connection. A leader must lower himself, see the good in others, and awaken their inner love of mitzvos. 

On a personal level, intellectual understanding of holiness is not enough. The ultimate refinement is humility. 
Through attachment to true guidance, honest self-work, and a softened heart, one’s inner oil becomes clear and 
luminous. 

Chassidic Story:​
It is related that Rabbi Yisroel of Ruzhin once encountered a Jew who appeared externally simple and 
materially involved. His attendants viewed the man dismissively. The Ruzhiner Rebbe rebuked them gently and 
said: “You see garments. I see a soul that loves Hashem.” He proceeded to treat the man with honor and 
warmth. Later it became known that this Jew quietly supported many families and rose before dawn daily to 
study Torah. 

The Ruzhiner explained that a tzaddik must look at Jews through the lens of compassion and faith in their inner 
טובה נקודה . Only then can he truly elevate them. This is “ תְּצַוֶּה וְאַתָּה ” — binding souls together through mercy and 

refined humility. END NOTE] 

 

“And you shall command the children of Israel,” etc. 
(Exodus 27:20). In the book of the holy Rabbi of Ruzhin of 
blessed memory it is written in his holy words as follows: 

 
בְּסֵפֶר כ׳(. )כ״ז, וְגוֹ׳ ישְִׂרָאֵל בְּנֵי אֶת תְּצַוֶּה וְאַתָּה  
לְשׁוֹנוֹ וְזוֹ לִבְרָכָה צַדִּיק זֵכֶר מֵרִיזִ׳ין הַקָּדוֹשׁ הָרַב  

בְּחוֹת חוֹת הַקָּדוֹשׁ : 
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The righteous one of the generation is the root of all Jews; he 
must bind all Jews to the Holy One. Who is the righteous one of 
the generation? The one who has more humility, he is the 
righteous one of the generation. 

 

עֶר יוּדֶן, אַלֶע פוּן שׁוֹרֶשׁ דֶּער אִיז הַדּוֹר צַדִּיק דֶּער  
וֶוער אֵיבֶּרְשְׁטִין. צוּם יוּדֶען אַלֶע בַּאֲהֶעְפְּטִין בְּדָארְף  

עֲניִוּוֶת, מֶער הָאט וָואס דֶּער הַדּוֹר, צַדִּיק דֶּער אִיז  
הַדּוֹר צַדִּיק דֶּער אִיז דֶּער . 

Moshe Rabbeinu was humble more than any man (Numbers 
12:3); therefore he was the righteous one of the generation. 

 
)בַּמִּדְבָּר הָאָדָם מִכָּל עָניָו גֶּעוֶועֶהן אִיז רַבֵּינוּ משֶֹׁה  
הַדּוֹר צַדִּיק דֶּער גֶּעוֶועֶהן עֶר אִיז ג׳(, י״ב, . 

The Holy One said to Moshe Rabbeinu: “And you shall 
command the children of Israel,” in order that “they shall take to 
you olive oil,” that they should bring to you mitzvos and good 
deeds. 

 
בְּניֵ אֶת תְּצַוֶּה וְאַתָּה רַבֵּינוּ, משֶֹׁה צוּ גֶּעזאָגְט גָּאט הָאט  

זאָלֶען זיַתִ, שֶׁמֶן אֵלֶיךָ וְיקְִחוּ אַזוֹי, וִויל נאָר ישְִׂרָאֵל,  
טוֹבִים וּמַעֲשִׂים מִצְוֹת דִיר צוּ נעֶמִין . 

“Pure” — for it must be pure; when a person considers himself 
something, it is already not pure. 

 
אִיז זיִךְ, מֵיינטְ חָשׁוּב בֶּאַנאָָד אַז זךְַ, זיַין דַּארְף כִּי זךְַ  

זךְַ ניִט שׁוֹין . 
“Crushed” — a Jew must become crushed; “for the light” — he 
should acquire for himself to bring toward the supernal light. 

 
זאָל עֶר – לַמָּאוֹר כָּתִית, וֶוערְן דַּארְף יוּד אַ – כָּתִית  
הָעֶלְיוֹן אוֹר צוּם בְּרֵיינגְִין אוֹיף קֶעניִן זיִךְ . 

When a Jew becomes crushed, a Jew must contemplate deeply 
the great necessity regarding his bad deeds; then he will 
automatically become crushed and can become a complete 
attribute. 

 

זיִךְ דַּארְף יוּד אַ כָּתִית, יוּד אַ וֶוערְט אַזוֹי וִויל  
וֶועט הָרָעִים, מַעֲשִׂים זיַינעֶ פוּן הַצּוֹרֶךְ גְּדוֹלָה מְרַהֵהִין  

מִדַּת אֵיין וֶוערְן עֶר קֶען כָּתִית, וֶוערְן מִמֵּילָא עֶר  
 .הַשָּׁלֵם

What does it mean a complete attribute? “When a man from 
among you brings an offering to Hashem” (Leviticus 1:2) — he 
will be able to draw himself close to the Holy One. 

 
קָרְבָּן מִכֶּם יקְַרִיב כִּי – הַשָּׁלֵם מִדַּת אֵיין הֵייסְט וָואס  
זיַין מְקָרֵב קֶענןֶ זיִךְ עֶר וֶועט ב׳(, א׳, )וַיּקְִרָא לַה׳  

אֵיבֶּרְשְׁטִין צוּם . 

For when a person draws himself close to the Holy One, it is 
understood: “from among you” — this body cannot be brought 
close to the Holy One, only the soul and spirit must be crushed, 

 
שְׁטֵייט אֵיבֶּרְשְׁטִין, צוּם מְקָרֵב זיִךְ מֶען חָשׁ אַזוֹי וִויל  
צוּם זיַין מְקָרֵב ניִט מֶען קֶען גּוּף דֶּעס מִכֶּם, – זיִךְ  

כָּתִית וֶוערְן דַּארְף וְרוּחַ נפֶֶשׁ דָּאס נאָר אֵיבֶּרְשְׁטִין, , 

“to raise a lamp” — one must elevate the soul and spirit, 
“continually,” to the Holy One who is eternal and constant. 

 
תָּמִיד וְרוּחַ, נפֶֶשׁ זיַין מַעֲלֶה זאָל מֶען נרֵ, לְהַעֲלוֹת  

תָּמִידִי אַ אִיז עֶר וָואס אֵיבֶּרְשְׁטִין צוּם . 
“I, Hashem, have not changed” (Malachi 3:6); He has never had 
any change. 

 
מָאל קֵיין הָאט עֶר ו׳(, ג׳, )מַלְאָכִי שָׁניִתִי לֹא ה׳ אֲניִ  
הִשְׁתַּנּוּת קֵיין ניִט . 

The righteous one of the generation is the root of all Israel, and 
he must attach all Israel to Hashem, blessed be He. 

 
צָרִיךְ וְהוּא ישְִׂרָאֵל, כָּל שֶׁל הַשּׁוֹרֶשׁ הוּא הַדּוֹר הַצַּדִּיק  
יתְִבָּרַךְ לַה׳ ישְִׂרָאֵל כָּל אֶת לְדַבֵּק . 

Who is the righteous one of the generation? The one who has 
more humility than all; that is the righteous one of the 
generation. 

 
מִכֻּלָּם, עֲנוָָה יוֹתֵר לוֹ שֶׁיּשֵׁ זהֶ הַדּוֹר, הַצַּדִּיק הוּא מִי  

הַדּוֹר הַצַּדִּיק זהֶוּ . 

Moshe Rabbeinu was the most humble of all men, and therefore 
he was the righteous one of the generation. 

 
הַצַּדִּיק הָיהָ וְלָכֵן אָדָם, מִכָּל הֶעָניָו הָיהָ רַבֵּינוּ משֶֹׁה  

 .הַדּוֹר
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And this is what the Holy One, blessed be He, said to Moshe 
Rabbeinu: “And you shall command the children of Israel” — 
you specifically, for you are the righteous one of the generation. 

 
וְאַתָּה רַבֵּינוּ לְמשֶֹׁה הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁאָמַר וְזהֶ  

הַצַּדִּיק הִנּךְָ כִּי דַּיקְָא, וְאַתָּה ישְִׂרָאֵל, בְּניֵ אֶת תְּצַוֶּה  
 .הַדּוֹר

And how? “And they shall take to you olive oil,” that they 
should gather to you the mitzvos and good deeds. 

 
הַמִּצְוֹת אֵלֶיךָ שֶׁיּאַַסְפוּ זיַתִ שֶׁמֶן אֵלֶיךָ וְיקְִחוּ וְאֵיךְ,  

טוֹבִים וּמַעֲשִׂים . 
“Pure,” that they must be pure; and when a person thinks in his 
lowliness about himself, they are already not in the aspect of 
pure. 

 
חוֹשֵׁב הָאָדָם וְכַאֲשֶׁר זכִַּים, לִהְיוֹת שֶׁצְּרִיכִים זךְַ  

זךְַ בִּבְחִינתַ אֵינםָ כְּבָר עַצְמוֹ עַל בְּשִׁפְלוּתוֹ . 

Rather, “crushed for the light” — a Jew must be crushed, 
humble, in order that he be able to raise himself to the supernal 
light. 

 
עָניָו, כָּתִית לִהְיוֹת צָרִיךְ יהְוּדִי לַמָּאוֹר, כָּתִית אֶלָּא  
הָעֶלְיוֹן לָאוֹר עַצְמוֹ אֶת לְהַעֲלוֹת שֶׁיּוּכַל כְּדֵי . 

And how can he come to the aspect of crushed? When he 
contemplates the greatness of the Creator and the evil deeds that 
he has done, 

 
יתְִבּוֹנןֵ שֶׁכַּאֲשֶׁר כָּתִית, לִבְחִינתַ לָבוֹא יכָוֹל הוּא וְאֵיךְ  

עָשָׂה שֶׁהוּא הָרָעִים וּבְמַעֲשָׂיו הַבּוֹרֵא בִּגְדוּלַּת , 

then automatically he will come to the aspect of crushed, and 
thus it is in his ability to be the complete man. 

 
לִהְיוֹת בִּיכָלְתּוֹ וְכָךְ כָּתִית, לִבְחִינתַ יבָוֹא מִמֵּילָא וְאָז  

הַשָּׁלֵם הָאָדָם . 
And what is the complete man? As it is written: “A man who 
will bring from among you an offering to Hashem” (Leviticus 
1:2), 

 
מִכֶּם יקְַרִיב כִּי אָדָם כִּדְכְתִיב הַשָּׁלֵם, אָדָם זּאֹת וּמַה  

ב׳ א׳, )וַיּקְִרָא לַה׳ קָרְבָּן ), 

that he will be able to draw near to Hashem. And how does one 
draw near to Hashem? It is written “from among you,” meaning 
that he should bring himself. 

 
כְּתִיב ה׳, אֶל מִתְקָרְבִים וְאֵיךְ ה׳, אֶל לְהִתְקָרֵב שֶׁיּוּכַל  
עַצְמוֹ אֶת שֶׁיּקְַרִיב הַייְנוּ מִכֶּם . 

And behold, the body cannot be brought near to Hashem, blessed 
be He; however his soul and spirit must be in the aspect of 
crushed, 

 
יתְִבָּרַךְ, ה׳ אֶל לְהַקְרִיב אֶפְשָׁר אִי הַגּוּף אֶת וַהֲרֵי  

כָּתִית בִּבְחִינתַ לִהְיוֹת צְרִיכִים וְרוּחוֹ נפְַשׁוֹ אֲמְנםָ , 

“to raise a lamp,” in order that he be able to raise the soul and 
the spirit, 

וְהָרוּחַ הַנּפֶֶשׁ אֶת לְהַעֲלוֹת שֶׁיּוּכַל כְּדֵי נרֵ, לְהַעֲלוֹת  , 

“continually,” meaning to Hashem who is constant, as it is 
written: “I, Hashem, have not changed,” for He has no change 
forever. 

 
לֹא ה׳ אֲניִ כִּדְכְתִיב תָּמִידִי שֶׁהוּא לַה׳ הַייְנוּ תָּמִיד  

לְעוֹלָם הִשְׁתַּנּוּת לוֹ שֶׁאֵין שָׁניִתִי, . 

“Hashem has not changed” (Malachi 3:6); He has never had any 
change. 

 
ניִט מָאל קֵיין הָאט עֶר ו׳(, ג׳, )מַלְאָכִי שָׁניִתִי לֹא ה׳  

הִשְׁתַּנּוּת קֵיין . 
And how does a Jew become “crushed”? He should remind 
himself: “Today is the birth of the world; today He will stand in 
judgment all the creatures of the worlds” (Musaf prayer of Rosh 
Hashanah). 

 
דֶּער זיִךְ זאָל עֶר כָּתִית, יוּד אַ וֶוערְט אַזוֹי וִויא נאָךְ  

יצְוּרֵי כָּל בַּמִּשְׁפָּט יעֲַמִיד הַיּוֹם עוֹלָם הֲרַת הַיּוֹם מַהֲניִן  
הַשָּׁנהָ דְּראֹשׁ מוּסָף )תְּפִלַּת עוֹלָמִים ). 
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The Holy One judges all the worlds, the upper worlds and the 
lower worlds. 

 
עוֹלָמוֹת וֶועלְטִין, אַלֶע דָּן אִיז אֵיבֶּרְשְׁטִיר דֶּער  

הַתַּחְתּוֹניִם וְעוֹלָמוֹת עֶלְיוֹניִם . 

The lower worlds are the world of separation.  הַפֵּירוּד עוֹלָם אִיז הַתַּחְתּוֹניִם עוֹלָמוֹת . 

The upper worlds are called the souls that come down to this 
world and did not yet repair what they needed to repair, 

 
אוֹיף קוּמֶען וָואס נשְָׁמוֹת דִּי הֵייסְט עֶלְיוֹניִם עוֹלָמוֹת  

הָאבִּין זיֵי וָואס גֶּעוֶועֶהן מְתַקֵּן ניִט וְהָאבִּין וֶועלְט דֶּער  
זיַין מְתַקֵּן בַּדָּארְפְט , 

and they must be reincarnated in creations, and in this there is a 
very strong judgment that must be. 

 
פּוּן דֶּער אִין וֶוערִין, מְגוּלְגָּל גְּהִנּוֹם אִין זיֵי בַּדָּארְפִין  

וֶוערִין בַּדָּארְפִין דִּין שְׁטַארְקֶער אַ זיֵירֶ אִיז . 
“Crushed” — “to raise” — one should elevate “lamp,” “soul and 
spirit,” 

רוּחַ נפֶֶשׁ נרֵ, זיַין מַעֲלֶה זאָל מֶען לְהַעֲלוֹת, כָּתִית,  , 

“continually,” that they should remain continually in such 
constancy. 

אַזוֹי בְּתָמִידוּת תָּמִיד בְּלַייבִּין זאָלִין זיֵי תָּמִיד,  . 

Then it will be “And you who cleave to Hashem your God are 
all alive today” (Deuteronomy 4:4), 

 
כֻּלְּכֶם חַיּיִם אֱלֹקֵיכֶם בַּה׳ הַדְּבֵקִים וְאַתֶּם זיַין וֶועט  

ד׳ ד׳, )דְּבָרִים הַיּוֹם ), 

and one will attach oneself well to the true life.  חַיּיִם אֶמֶתִין גּוּט בַּאֲהֶעְפְּטִין שׁוֹין זיִךְ מֶען וֶועט . 

May the Holy One help that all Jews merit to attach themselves 
well to the true life, Amen. End of his holy words. 

 
אַלֶע זיַין זוֹכֶה זאָל מֶען הֶעלְפִין זאָל אֵיבֶּרְשְׁטִיר דֶּער  
עַכְלָ״ק אָמֵן, חַיּיִם אֶמֶתִין גּוּט זיִךְ בַּאֲהֶעְפְּטִין צוּ יוּדֶן . 

Another way to explain the aspect of “crushed” is that a person 
should remember: “Today is the birth of the world; today He will 
stand in judgment all creatures of the world.” 

 
הָאָדָם שֶׁיּזִכְּוֹר כָּתִית, בְּחִינתַ פַארְטֵייטְשׁ אֵיךְ דֶּרֶךְ עוֹד  

עוֹלָם יצְוּרֵי כָּל בַּמִּשְׁפָּט יעֲַמִיד הַיּוֹם עוֹלָם הֲרַת . 

For Hashem judges all the worlds, the upper worlds and the 
lower worlds. 

 
עוֹלָמוֹת הָעוֹלָמוֹת, כָּל אֶת דָּן יתְִבָּרַךְ שֶׁהַשֵּׁם  

הַתַּחְתּוֹניִם וְעוֹלָמוֹת הָעֶלְיוֹניִם . 

The lower worlds are the world of separation.  הַפֵּירוּד עוֹלָם הוּא הַתַּחְתּוֹניִם עוֹלָמוֹת . 

The upper worlds are the souls that descend to this world and 
have not yet repaired what they needed to repair, 

 
לָעוֹלָם הַיּוֹרְדִים הַנּשְָׁמוֹת נקְִרָאִים הָעֶלְיוֹניִם עוֹלָמוֹת  

לְתַקֵּן שֶּׁהֻצְרְכוּ מַה עֲדַיןִ תִּקְּנוּ וְלֹא הַזּהֶ , 
and then they must be reincarnated in creations, and from this 
there is a strong aspect of judgment. 

 
ישֵׁ וּמִזּהֶ בַּבְּרִיּוֹת, מְגוּלְגָּל לִהְיוֹת צְרִיכִים הֵם וְאָז  

אֶחָד קָשֶׁה דִּין בְּחִינתַ . 
And he must be as water in order “to raise,” that he have the 
ability to raise the “lamp,” the aspect of his soul and spirit, 

 
בִּיכָלְתּוֹ שֶׁיּהְִיהֶ לְהַעֲלוֹת, כְּדֵי כְּמַיםִ לִהְיוֹת וְיצְִטָרֵךְ  

וְרוּחוֹ נפְַשׁוֹ בְּחִינתַ נרֵ לְהַעֲלוֹת , 
“continually,” that they remain forever and be refined and bent 
and returned to their place. 

 
לְהִזדְַּכֵּךְ וְשֶׁיּוּכְלוּ לְעוֹלָם תָּמִיד שֶׁיּשִָּׁאֲרוּ כְּדֵי תָּמִיד  

לִמְקוֹמָם וְלָשׁוּב . 
And thus they will also merit the aspect of “And you who cleave 
to Hashem your God are all alive today,” 

 
אֱלֹקֵיכֶם בַּה׳ הַדְּבֵקִים וְאַתֶּם לִבְחִינתַ הֵם גַּם יזִכְּוּ וְכָךְ  

הַיּוֹם כֻּלְּכֶם חַיּיִם , 
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that they will be able to cleave to the true life. May Hashem help 
that all Israel merit to cleave to the true life, Amen. 

 
הַשֵּׁם יעֲַזרֹ הָאֲמִתִּיּיִם. הַחַיּיִם אֶל לְהִדָּבֵק יוּכְלוּ שֶׁכְּבָר  
הָאֲמִתִּיּיִם הַחַיּיִם אֶל לְהִדָּבֵק ישְִׂרָאֵל כָּל שֶׁיּזִכְּוּ יתְִבָּרַךְ  

 .אָמֵן

Translation from the House of the Rabbis (Inyanim, p. 126).  קכ״ו עַמּ׳ )עִניְנָיִם, רַבָּנןַ דְּבֵי תַּרְגּוּמָא ). 

[NOTE Summary:​
Rabbi Yisroel of Ruzhin explains that the tzaddik of the generation is the root of all Israel. His task is not 
merely to inspire, but to bind every Jewish soul to the Holy One. Who qualifies as the tzaddik of the 
generation? The one with the greatest humility. True spiritual authority flows from ענווה. 

Moshe Rabbeinu embodied this. Because he was “ הָאָדָם מִכָּל עָניָו ,” he was chosen as the tzaddik ha’dor. 
Therefore Hashem said specifically to him, “ תְּצַוֶּה וְאַתָּה ” – you, precisely you, for you are the root. תְּצַוֶּה implies 
 .attachment. The tzaddik must gather the mitzvos and good deeds of Israel, elevating them upward ,צוותא

But those deeds must be “ְַזך.” If a person feels self-importance in his avodah, the purity is compromised. 
Spiritual refinement begins when ego dissolves. Hence “ לַמָּאוֹר כָּתִית .” A Jew must become broken in humility, 
not in despair but in softened self-awareness. When one contemplates the greatness of the Creator and contrasts 
it with his own shortcomings, he becomes כתית naturally. From that brokenness comes illumination. 

The Ruzhiner adds that this humility enables a person to become “ הַשָּׁלֵם אָדָם .” As the verse states, “ יקְַרִיב כִּי אָדָם  
ב א, )ויקרא לַה׳” קָרְבָּן מִכֶּם ). The offering must be “מִכֶּם” – from oneself. The physical body cannot be sacrificed to 

Hashem, but the נפש and רוח can be refined and elevated. “ נרֵ לְהַעֲלוֹת ” alludes to ר׳וח נ׳פש . Through humility they 
rise “תָּמִיד,” attaching to Hashem Who is eternal, as it says “ ו ג, )מלאכי שָׁניִתִי” לֹא ה׳ אֲניִ ). He does not change; 
therefore true attachment must be constant. 

The Ruzhiner further teaches that remembering “ עוֹלָמִים יצְוּרֵי כָּל בַּמִּשְׁפָּט יעֲַמִיד עוֹלָם… הֲרַת הַיּוֹם ” humbles a person. 
Hashem judges both upper and lower worlds. The lower world is a world of separation. The upper worlds 
include souls who descend and must rectify what was unfinished. The awareness of דין awakens seriousness and 
humility. From this awareness one becomes כתית in a healthy way, elevating the inner lamp continually until one 
fulfills “ ד ד, )דברים הַיּוֹם” כֻּלְּכֶם חַיּיִם אֱלֹקֵיכֶם בַּה׳ הַדְּבֵקִים וְאַתֶּם ). 

Thus humility leads to attachment; attachment leads to life. 

Practical Takeaway:​
Spiritual growth begins with humility, not achievement. When performing mitzvos, one must examine whether 
ego has mixed into the oil. If so, refinement is needed. Regular contemplation of Divine greatness and personal 
accountability softens the heart and produces authentic humility. 
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Attachment to true life requires constancy. One must strive for “תָּמִיד” – consistent connection to Hashem 
through refinement of נפש and רוח. Through humility and steady devotion, a person binds himself to the 
unchanging Divine source of life. 

Chassidic Story:​
It is related that Rabbi Yisroel of Ruzhin once told his followers that the true measure of greatness is not visible 
brilliance but hidden humility. A wealthy and respected man once visited the Rebbe and expected special honor. 
Instead, the Ruzhiner seated him among simple Jews and showed equal warmth to all. 

Later, when asked about this, the Rebbe explained: “If a man seeks honor, he has not yet become כתית. When oil 
is pure, it does not proclaim itself.” He then quoted, “ יחְֶסָר אַל ראֹשְׁךָ עַל וְשֶׁמֶן .” The oil must remain, but it must 
remain pure. 

Through humility, the soul becomes luminous. Through attachment, it becomes alive. END NOTE] 
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