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Parshas Ki Teitzei 
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Introduction​

This discourse from the Alter Rebbe opens with the verse “When you go out to war against your enemies” (Ki 
Seitzei al oyvecha). The maamar explores how this war is not a physical one, but the spiritual struggle every 

Jew faces daily: the battle with the animal soul and its desires. The Alter Rebbe draws from Zohar, Chazal, and 
the system of Chassidus to show how prayer, Torah, and mitzvos transform this inner war into elevation and 
connection with Hashem. The discourse emphasizes that even the evil inclination can be elevated to holiness, 

and that the daily struggle is itself the process by which a Jew fulfills his mission of refining sparks and 
revealing Divine light in the world. 

 (א)
When you go out to war against your enemies and Hashem your 
God will deliver them into your hand and you will take captives, 
etc. Behold, it is stated in the Zohar: the time of prayer is the 
time of battle, and it is written, “which I took from the hand of 
the Emorite with my sword and with my bow,” and Onkelos 
translates: “with my prayer and with my supplication.” 

 

י לְחָמָה תֵצֵא כִּ ידֶָךָ אֱלֹהֶיךָ ה׳ וּנְתָנוֹ איֹבְֶיךָ עַל לַמִּ בְּ  
בִיתָ בְיוֹ וְשָׁ זהַֹר אִיתָא הִנֵּה .וְגוֹ׳ שִׁ עֲתָא בְּ צְלוֹתָא שַׁ דִּ  
עֲתָא קְרָבָא שַׁ ר וּכְתִיב דִּ י אֲשֶׁ הָאֱמרִֹי מִיַּד לָקַחְתִּ  

י חַרְבִּ י בְּ תִּ צְלוֹתִי וּתַ״א וּבְקַשְׁ וּבְבָעוּתִי בִּ . 

And to understand what is the matter of war in prayer, and also 
why we pray every day. Behold, our Sages of blessed memory 
said: the prayers were instituted corresponding to the daily 
offerings. And the matter is as it is written: “My offering, My 
food for My fire-offerings.” For they would offer the sacrifice 
in the time of the Beis HaMikdash as a burnt-offering upon the 
altar from the species of the animal, in order that fire descend 
from heaven and consume the burnt-offering. 

לְחָמָה עִניְןַ מַה וּלְהָבִין  פִלָּה הַמִּ תְּ ה וְגַם בַּ לָמָּ  
לִים לְּ כָל מִתְפַּ פִלּוֹת אָרְזו״ל הִנֵּה יוֹם. בְּ נגֶֶד תְּ כְּ  

מִידִין נוּם. תְּ קְּ כְתִיב וְהָעִניְןָ תִּ דִּ ניִ אֶת כַּ לַחְמִי קָרְבָּ  
י הָיוּ לְאִשָּׁ ן מַקְרִיבִין שֶׁ רְבָּ זמְַן הַקָּ שׁ בֵּית בִּ קְדָּ הַמִּ  

י עַל לְעוֹלָה חַ גַּבֵּ זבֵּ ין הַמִּ הֵמָה מִמִּ דֵי הַבְּ רֵד כְּ תֵּ אֵשׁ שֶׁ  
מַיםִ מִן הָעלָֹה אֶת וְתאֹכַל הַשָּׁ . 

For the life-force of the animal soul has its foundation from the 
element of fire, for the four categories of inanimate, vegetative, 
animal, and human are corresponding to the four elements of 
fire, wind, water, and earth. The aspect of fire is the aspect of 
the animal soul, and the aspect of wind is the aspect of the 
speaker, as it is written: “And man became a living soul,” and 
Onkelos translates: “a speaking spirit.” And when fire would 
descend from heaven, the fire below would be included in the 
fire above. 

י  הֵמִית נפֶֶשׁ חַיּוּת כִּ י הָאֵשׁ מִיסוֹד יסְוֹדָהּ הִיא הַבְּ ד׳ כִּ  
חִינוֹת צַח״מ בְּ נגֶֶד הֵם דָּ חִינוֹת ד׳ כְּ וּבְחִינתַ אַרְמ״ע בְּ  

חִינתַ הוּא אֵשׁ חִינתַ הוּא רוּחַ וּבְחִינתַ הַחַי נפֶֶשׁ בְּ בְּ  
כְתִיב מְדַבֵּר דִּ לְרוּחַ וּתַ״א חַיָּה לְנפֶֶשׁ הָאָדָם וַיהְִי כַּ  

לָא הָיהָ מְמַלְּ מַיםִ מִן אֵשׁ יוֹרֵד וּכְשֶׁ אֵשׁ נכְִלָל הָיהָ הַשָּׁ  
ה מַטָּ לְּ לְמַעְלָה בְּאֵשׁ שֶׁ שֶׁ . 
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And the aspect of the fire above also is an aspect of animal and 
beast, and their root is in the Supernal Chariot, “the face of a 
lion, the face of an ox,” etc. 

לְמַעְלָה אֵשׁ וּבְחִינתַ  ן גַּם שֶׁ חִינתַ הוּא כֵּ הֵמָה בְּ וְחַיָּה בְּ  
ן רְשָׁ בָה וְשָׁ רְכָּ מֶּ ניֵ הָעֶלְיוֹנהָ בַּ ניֵ אַרְיהֵ פְּ כו׳ שׁוֹר פְּ . 

And this is [the meaning of] “a lion that consumes the 
offerings,” etc. And since the Beis HaMikdash was destroyed, 
the Men of the Great Assembly instituted prayer, that each 
person should offer up his animal soul, to elevate it and bind it 
to its root, which also is from the element of fire and from the 
source from which it was hewn, and its foundation in the holy 
mountains, the Supernal Chariot, the face of the lion, the face of 
the ox, etc. 

 

הַמִּקְדָּשׁ בֵּית וּמִשֶּׁחָרַב כו׳. קַרְבָּניִן דַּאֲכִיל אַרְיהֵ וְזהֶוּ  
נפְַשׁוֹ כָּ״א שֶׁיּקְַרִיב הַתְּפִלָּה הַגְּדוֹלָה כְנסֶֶת אַנשְֵׁי תִּקְּנוּ  

גַּ״כ שֶׁהִיא בְּשָׁרְשָׁהּ וּלְקָשְׁרָהּ לְהַעֲלוֹתָהּ הַבְּהֵמִית  
קדֶֹשׁ בְּהַרְרֵי וִיסוֹדָתָהּ חֻצְבָּהּ וּמָקוֹר הָאֵשׁ מִיּסְוֹד  

כו׳ שׁוֹר פְּניֵ אַרְיהֵ פְּניֵ הָעֶלְיוֹנהָ מֶרְכָּבָה . 

Except that after descending and devolving and clothing itself in 
the dregs of the Ofanim, there extended from it the pleasures of 
this world and the power of desire, which is also the aspect of 
the heat of fire. And also the evil inclination is a foreign fire that 
burns. And one must elevate the animal soul to its root, the 
aspect of the fire above, and to be included in the aspect of the 
Supernal Chariot, the aspect of “a fire consuming fire,” to 
annihilate and burn the power of desire. 

 

בְּעָ״שׁ וְהִתְלַבְּשׁוּת וְהִשְׁתַּלְשְׁלוּת ירְִידָה שֶׁלְאַחַר אֶלָּא  
וְהַכּחַֹ הַזּהֶ הָעוֹלָם תַּעֲנוּגֵי נמְִשַׁךְ הָאוֹפַנּיִם שִׁמְרֵי  

הַיּצֵֶר וְגַם הָאֵשׁ חֲמִימוּת בְּחִינתַ גַּ״כ שֶׁהוּא הַמִּתְאַוֶּה  
הַבְּהֵמִית נפֶֶשׁ לְהַעֲלוֹת וּצְרִיךְ דוֹלֵק זרָ אֵשׁ הוּא הָרָע  

מֶרְכָּבָה בְּחִינתַ וּלְהִכָּלֵל שֶׁלְמַעְלָה אֵשׁ בְּחִינתַ לְשָׁרְשָׁהּ  
כּחַֹ וּלְשָׂרֵף לְכַלּוֹת אֵשׁ אכְֹלָה אֵשׁ בְּחִינתַ הָעֶלְיוֹנהָ  

 .הַמִּתְאַוֶּה

And [likewise] the fire below in the pleasures of people in this 
world, one must not walk in them except with coldness, and to 
turn the opposite of the opposite, that the power of desire be 
with fiery sparks of flame to cleave to the living God (and see 
what is explained about this in the discourse on Parshas 
Nesachim, Parshas Shelach). 

 

שֶׁלֹּא הַזּהֶ בָּעוֹלָם אָדָם בְּניֵ בְּתַעֲנוּגוֹת שֶׁלְמַטָּה וְהָאֵשׁ  
לִהְיוֹת לַהֶפֶךְ מֵהֶפֶךְ וּלְהָפֵךְ בְּקַרִירוּת אֶלָּא בָּהֶם לִילֵךְ  

בֵּאלֹהִים לְדָבְקָה שַׁלְהֶבֶת אֵשׁ בִּרְשָׁפֵי הַמִּתְאַוֶּה כּחַֹ  
שְׁלַח בְּפ׳ נסְָכִים בְּפ׳ בְּד״ה מִזּהֶ )וְעַמ״שׁ חַיּיִם ). 
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And behold, every day a man’s inclination overpowers him, and 
he must every day draw down the aspect of the fire above. For 
behold, it is written: “The days were formed,” meaning there is a 
number and measure to the years of a man’s life—“the days of 
our years in them are seventy years,” etc. And they were not 
given to his divine soul within him, for the soul does not need 
rectification for itself, since it is eternal and does not clothe itself 
in the aspect of time, but rather unites with the source from 
which it was hewn, in the Infinite Light, blessed be He, as is 
written (“Dvarim Acheirim” §1, Siman 4:23), “with the King in 
His work they sat there.” 

 

בְּכָל וְצָרִיךְ עָלָיו מִתְגַּבֵּר אָדָם שֶׁל יצְִרוֹ יוֹם בְּכָל וְהִנּהֵ  
כְּתִיב הִנּהֵ כִּי שֶׁלְמַעְלָה. אֵשׁ בְּחִינתַ לְהַמְשִׁיךְ יוֹם  

ימְֵי הָאָדָם חַיּיֵ לִשְׁניֵ וְקַצְבָּה מִסְפָּר שֶׁיּשֵׁ יוּצָרוּ ימִָים  
נוּ וְלֹא כו׳. שָׁנהָ שִׁבְעִים בָהֶם שְׁנוֹתֵינוּ לְנפְַשׁוֹ נתְּ  
יקּוּן צְרִיכָה אֵינהָּ הַנּשְָׁמָה כִּי שֶׁבְּקִרְבּוֹ הָאֱלֹהִית תִּ  
בִּבְחִינתַ מִתְלַבֶּשֶׁת וְאֵינהָּ נצְִחִית וְהִיא הוֹאִיל לְעַצְמָהּ  

בָּרוּךְ סוֹף אֵין בְּאוֹר חֻצְבָּהּ בְּמָקוֹר מִתְאַחֶדֶת אֶלָּא זמְַן  
בִּמְלַאכְתּוֹ הַמֶּלֶךְ עִם כ״ג( ד׳ סי׳ א׳ )ד״ה כְּמַ״שׁ הוּא  

שָׁם ישְֵׁבוּ . 

And see Bereishis Rabbah, Parsha 8, and in Midrash Ruth, 
chapter 2, that [the divine soul] was not taken from the aspect of 
the face of the lion and ox, etc., like the animal soul in man, but 
rather from the aspect of “and upon the likeness of the throne 
was the likeness like the appearance of man,” etc. And the spirit 
of man, it is what rises upward, etc., and the spirit of the animal 
descends downward to the earth, which is from the higher earth, 
as it is written: “And the earth is My footstool” (see what is 
written in the discourse “U’Sfartem Lachem” about the Omer of 
barley, the food of an animal; and see Bereishis Rabbah, end of 
Haazinu, and in Bereishis ch. 14). 

 

כִּי פּ״ב רוּת וּבְמִדְרַשׁ ח׳ פָּרָשָׁה בְּרֵאשִׁית בְּרַבּוֹת וְעַיּןֵ  
כְּנפֶֶשׁ כו׳ וְשׁוֹר אַרְיהֵ פְּניֵ מִבְּחִינתַ נלְִקְחָה לֹא הִיא  

הַכִּסֵּא דְּמוּת וְעַל מִבְּחִינתַ אֶלָּא שֶׁבָּאָדָם הַבְּהֵמִית  
הָעוֹלָה הִיא הָאָדָם וְרוּחַ כו׳ אָדָם כְּמַרְאֵה דְּמוּת  

שֶׁהוּא לָאָרֶץ לְמַטָּה יוֹרֶדֶת הַבְּהֵמָה וְרוּחַ כו׳ לְמַעְלָה  
רַגְלָי הֲדוֹם וְהָאָרֶץ כְּמַ״שׁ הָעֶלְיוֹנהָ הָאָרֶץ מִבְּחִינתַ  
שְׂעוֹרִים עמֶֹר בְּעִניְןַ לָכֶם וּסְפַרְתֶּם בְּד״ה )עַמ״שׁ  
וּבְבְרֵאשִׁית הַאֲזיִנוּ סו״פ בְּרַבּוֹת וְעַיּןֵ בְּהֵמָה מַאֲכַל  
 .(פי״ד

Whereas the spirit of man is swallowed up, going up higher and 
higher, etc. And see what is written regarding “and the spirit 
shall return” in the discourse on Haazinu. But the number of the 
life of man is given to clothe within it his animal soul, and his 
years are set in number, as measured by His wisdom, may He be 
blessed, that he can bear in his soul to elevate from it so many 
powers and sparks that fell there in the breaking of the vessels. 
And every day a new spark and a new power is elevated (and 
see what is explained of this in Parshas Bechukosai, in the 
discourse “M’voar B’Eitz Chayim”). 

 

מַעְלָה מִלְּעֵילָא בְּבִלְעִי הִיא הָאָדָם רוּחַ כֵּן שֶּׁאֵין מַה  
תָּשׁוּב וְהָרוּחַ בְּעִניְןַ מַ״שׁ וְע׳ כו׳. גָּבוֹהַּ מֵעַל וְגָבוֹהַּ  
נתִַּן הָאָדָם חַיּיֵ מִסְפַּר אֶלָּא הַשָּׁמַיםִ. הַאֲזיִנוּ בְּד״ה  

בְּמִסְפָּר לוֹ קְצוּבִים וּשְׁניָו הַבְּהֵמִית נפְַשׁוֹ בּוֹ לְהִתְלַבֵּשׁ  
בְּנפְַשׁוֹ לִשְׂאֵת שֶׁיּוּכַל יתְִבָּרֵךְ חָכְמָתוֹ שֶׁשִּׁעֲרָה  
שָׁמָּה שֶׁנּפְָלוּ וְניִצוֹצוֹת כּחֹוֹת כָּ״כ מִמֶּנּהָ לְהַעֲלוֹת  
חָדָשׁ וְכחַֹ נצִּוֹץ נתְִעַלֶּה יוֹם וּבְכָל הַכֵּלִים. בִּשְׁבִירַת  

בְּע״ח מְבוֹאַר בְּד״ה בְּחֻקּתַֹי בְּפ׳ מִזּהֶ )וְעַמ״שׁ ). 

 (ב)
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And behold, in order that the aspect of the fire from above 
descend and be drawn down, it is commanded to bring from the 
ordinary, through an arousal from below. This is through 
contemplation in the source from which it was hewn and its root 
in the Supernal Chariot, from which is taken the power of desire 
in his animal soul, as mentioned above. 

 

מִצְוָה שֶׁלְמַעְלָה אֵשׁ בְּחִינתַ וְתִמָּשֵׁךְ שֶׁתֵּרֵד כְּדֵי וְהִנּהֵ  
ע״י וְהַייְנוּ דִלְתַתָּא אִתְעָרוּתָא ע״י הַהֶדְיוֹט מִן לְהָבִיא  

הָעֶלְיוֹנהָ בַּמֶּרְכָּבָה וְשָׁרְשָׁהּ חֻצְבָּהּ בְּמָקוֹר הִתְבּוֹננְוּת  
כַּנּ״ַל הַבְּהֵמִית שֶׁבְּנפְַשׁוֹ הַמִּתְאַוֶּה הַכּחַֹ נלְִקַח שֶׁמִּמֶּנּהָ . 

How they are nullified in the aspect of Chariot and Throne in 
relation to the likeness of Man upon the throne, and tremble and 
shudder with the fear of the Throne, and are enflamed and 
ignited with a blaze and flame of fiery sparks to be nullified and 
included in the light of Hashem that flows upon them. 

 

דְּמוּת לְגַבֵּי וְכִסֵּא מֶרְכָּבָה בִּבְחִינתַ בְּטֵלִים שֶׁהֵם אֵיךְ  
וּמִתְלַהֲבִים כִּסֵּא מֵחֵיל וַחֲלִים וְזעִָים הַכִּסֵּא שֶׁעַל אָדָם  

לִבָּטֵל אֵשׁ רִשְׁפֵי וְשַׁלְהֶבֶת בְּלַהֶבֶת וּמִתְלַהֲטִים  
עֲלֵיהֶם הַשּׁוֹפֵעַ ה׳ בְּאוֹר וּלְהִכָּלֵל . 

And automatically, the light of love will shine also upon the 
power of desire in his animal soul, which was taken from there, 
to arouse his heart to be removed from physical pleasures in 
which it had been sunken, and to be drawn after its root to be 
nullified and included in the light of Hashem. 

 

הַמִּתְאַוֶּה כּחַֹ עַל גַּם הָאַהֲבָה אוֹר יאִָיר וּמִמֵּילָא  
לִהְיוֹת לִבּוֹ לְעוֹרֵר מִשָּׁם שֶׁנּלְִקַח הַבְּהֵמִית שֶׁבְּנפְַשׁוֹ  

וּלְהִיוֹת בָּהֶם נשְִׁקַע אֲשֶׁר גַּשְׁמִיּיִם מִתַּעֲנוּגִים נעֲַתָק  
ה׳ בְּאוֹר וּלְהִכָּלֵל לְהִבָּטֵל שָׁרְשׁוֹ אַחַר נמְִשָׁךְ . 

Therefore, the Men of the Great Assembly instituted the 
blessings of Shema, two before it: the blessing of Yotzer Or, 
where it is stated and restated at length the order of the angels 
and Seraphim and Chayos, how they are nullified to His light, 
may He be blessed, “Who forms ministering spirits, His 
ministers of fire,” etc. 

 

בִּרְכַּת לְפָניֶהָ שְׁתַּיםִ ק״שׁ בְּרָכוֹת אֲכָנ״ֵג תִּקְּנוּ וְלָכֵן  
סֵדֶר בַּאֲרִיכוּת וְנשְִׁנהָ נאֱֶמַר שֶׁשָּׁם אוֹר יוֹצֵר  

יתִ׳ לְאוֹרוֹ בְּטֵלִים הַשֵּׁם אֵיךְ וְחַיּוֹת וּשְׂרָפִים הַמַּלְאָכִים  
כו׳ מְשָׁרְתָיו וְאֵשׁ מְשָׁרְתִים וְיוֹצֵר . 

“Who forms His ministers” — that many thousands and myriads 
are created every day. And because of the intensity of their love, 
like burning fire, they are consumed and burned, and then return 
and are renewed. And those who are His ministers from the six 
days of Creation — many thousands and myriads are in one 
legion, and His legions have no number, as it is written: “Is there 
a number to His legions,” as explained in the Gemara. 

 

נבְִרָאִים רְבָבוֹת וְרִבּוֹא אֶלֶף שֶׁכַּמָּה מְשָׁרְתִים יוֹצֵר  
כָּלִים בּוֹעֵרֶת כָּאֵשׁ אַהֲבָתָם תּקֶֹף וּמִחֲמַת יוֹם בְּכָל  

מְשָׁרְתָיו וַאֲשֶׁר וּמִתְחַדְּשִׁים. וְחוֹזרְִים וְנשְִׂרָפִים  
בִּגְדוּד רְבָבוֹת וְרִבּוֹא אֶלֶף כַּמָּה בְּרֵאשִׁית ימְֵי מִשֵּׁשֶׁת  

לִגְדוּדָיו מִסְפָּר הֲישֵׁ כַּדִּכְתִיב מִסְפָּר אֵין וּלְגְדוּדָיו אֶחָד  
בַּגְּמָרָא כַּדְּמַשְׁניֵ . 
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Alter Rebbe 
Likkutei Torah 

Parshas Ki Teitzei 
י לְחָמָה תֵצֵא כִּ ידֶָךָ אֱלֹהֶיךָ ה׳ וּנתְָנוֹ איֹבְֶיךָ עַל לַמִּ בִיתָ בְּ בְיוֹ וְשָׁ וְגוֹ׳ שִׁ  

 
And all of them revere and sanctify, etc., because of their 
perception, for they know and grasp that their life and existence, 
which flows to them from Him, may He be blessed, is only from 
the aspect of His Name alone. This is like, by way of analogy, 
the name of a person, which is not his actual essence at all, but 
rather a kind of radiance and extension from him, so that another 
can call him by his name. 

 

הַשָּׂגָתָם מִחֲמַת כו׳ וּמְקַדִּישִׁים מַעֲרִיצִים וְכוּלָּם  
לָהֶם הַנּמְִשָׁךְ וְקִיּוּמָם שֶׁחַיּוּתָם וּמַשִּׂיגִים שֶׁיוֹדְעִים  

שֶׁל שְׁמוֹ עַד״מ כְּמוֹ לְבַד. שְׁמוֹ מִבְּחִינתַ הוּא יתִ׳ מֵאִתוֹ  
בְּחִינתַ אֵיזהֶ אֶלָּא כְּלָל מֵעַצְמוּתוֹ עֶצֶם שֶׁאֵינוֹ אָדָם  

לוֹ לִקְרוֹא זוּלָתוֹ שֶׁיוּכַל כְּדֵי מִמֶּנּוּ וְהִתְפַּשְּׁטוּת הָאָרָה  
 .בִּשְׁמוֹ

And it is called the Infinite Light, blessed be He — meaning, 
only a radiance from Him, like the light and glow that extend 
from the sun, as is written elsewhere. And they say “Kadosh,” 
meaning that He is separated from them and does not clothe 
Himself in them in a revealed way. 

 

מִמֶּנּוּ הַאֲרָה כְּלוֹמַר הוּא בָּרוּךְ סוֹף אֵין אוֹר וְנקְִרָא  
בְּמָקוֹם וְכַמּ״שׁ הַשֶּׁמֶשׁ מִן הַמִּתְפַּשֵּׁט וְזיִו כְּאוֹר בִּלְבַד  
וְאֵינוֹ מֵהֶם מֻבְדָּל שֶׁהוּא כְּלוֹמַר קָדוֹשׁ וְאוֹמְרִים אַחֵר.  

גִּילּוּי בִּבְחִינתַ בָּהֶם מִתְלַבֵּשׁ . 

For behold it is written: “Your Kingship is a kingship over all 
worlds.” For all life-force that spreads forth from the Infinite 
Light, blessed be He, to enliven all creations, to be “filling all 
worlds,” is not in the manner of the soul which enlivens and fills 
the body — which is clothed within it and is affected by the 
events of the body. But in regard to Him, may He be blessed, it 
is written: “I, Hashem, have not changed,” and “You are He 
before the world was created, and You are He, etc.” 

 

חַיּוּת שֶׁכָּל עוֹלָמִים. כָּל מַלְכוּת מַלְכוּתְךָ כְּתִיב הִנּהֵ כִּי  
כָּל לְהַחֲיוֹת הוּא בָּרוּךְ סוֹף אֵין מֵאוֹר הַמִּתְפַּשֵּׁט  
הַנּשְָׁמָה כְּדֶרֶךְ אֵינוֹ עָלְמִין כָּל מְמַלֵּא לִהְיוֹת הַנּבְִרָאִים  

וְהִיא בְּתוֹכוֹ מִתְלַבֶּשֶׁת שֶׁהִיא הַגּוּף כָּל וּמְמַלֵּא הַמְחַיּהָ  
לֹא ה׳ אֲניִ יתִ׳ בּוֹ כֵּן שֶּׁאֵין מַה הַגּוּף. מִמִּקְרֵי מִתְפָּעֶלֶת  

וְאַתָּה הָעוֹלָם שֶׁנּבְִרָא קדֶֹם הוּא וְאַתָּה כְּתִיב שָׁניִתִי  
כו׳ הוּא . 

Rather, all the worlds receive their life-force, their flow, and 
their existence only from the aspect of His Kingship alone, 
which is only an extension and radiance from Him outward. 

 
וְקִיּוּמָם וְשִׁפְעָם חַיּוּתָם מְקַבְּלִים הָעוֹלָמוֹת שֶׁכָּל אֶלָּא  

וְהָאָרָה הִתְפַּשְּׁטוּת בְּחִינתַ שֶׁהוּא לְבַד מַלְכוּתוֹ מִבְּחִינתַ  
וְלַחוּץ מִמֶּנּוּ . 

And as in the analogy: “From my flesh I will behold God” — 
for even in the lower man, behold, the intellect and the emotions 
are his essence and being. But the aspect of his exaltedness is 
only outward, from him and outside, and does not touch his 
essence at all, except to be exalted over another. And this is his 
lowest aspect and level. 

 

הַתַּחְתּוֹן בָּאָדָם שֶׁגַּם אֱלוֹהַּ אֶחֱזהֶ מִבְּשָׂרִי לְמָשָׁל וּכְמוֹ  
וּבְחִינתַ וּמַהוּתוֹ. עַצְמוּתוֹ הֵם וְהַמִּדּוֹת הַשֵּׂכֶל הִנּהֵ  

אֶל נוֹגֵעַ שֶׁאֵינוֹ וְלַחוּץ מִמֶּנּוּ אֶלָּא אֵינוֹ שֶׁבּוֹ הַתְנשְַּׂאוּת  
וּמַדְרֵגָה בְּחִינהָ וְהוּא זוּלָתוֹ עַל לְהִתְנשֵַּׂא אֶלָּא עַצְמוּתוֹ  

שֶׁבּוֹ אַחֲרוֹנהָ . 

So too, the extension of the aspect of His Kingship, may He be 
blessed, is nothing but a radiance and illumination from Him to 
the creations. For there is no king without a nation. And this is 
[the meaning of] “Creator of the holy ones, may Your Name be 
praised forever, our King.” 

 
אֶלָּא אֵינהָּ יתְִבָּרֵךְ מַלְכוּתוֹ בְּחִינתַ הִתְפַּשְּׁטוּת הִנּהֵ כָּךְ  
בְּלֹא מֶלֶךְ וְאֵין הַנּבְִרָאִים אֶל יתְִבָּרֵךְ מִמֶּנּוּ וְהָאָרָה זיִו  

מַלְכֵּנוּ לָעַד שִׁמְךָ ישְִׁתַּבַּח קְדוֹשִׁים בּוֹרֵא וְזהֶוּ עָם. . 
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Meaning: all the praise and glorification due to some perception 
is only upon the aspect of “Your Name,” for His Name is called 
upon the creations. And it is in the aspect of “forever,” for He 
does not clothe and reveal Himself within them, but they stand 
at a distance. As it is written: “For He commanded, and they 
were created, and He established them forever and ever.” 

 

אֵינוֹ הַשָּׂגָה אֵיזהֶ מִחֲמַת וְהַהִלּוּל הַשֶּׁבַח שֶׁכָּל פֵּירוּשׁ,  
וְהוּא הַנּבְִרָאִים. עַל נקְִרָא שֶׁשְּׁמוֹ שִׁמְךָ בְּחִינתַ אֶלָּא  

אֶלָּא בָּהֶם וּמִתְגַּלֶּה מִתְלַבֵּשׁ שֶׁאֵינוֹ לָעַד בִּבְחִינתַ  
וַיּבִָּרָאוּ צִוָּה הוּא כִּי וְכַדִּכְתִיב מָקוֹם. בִּרְחוּק עוֹמְדִים  

לְעוֹלָם לָעַד וַיּעֲַמִידֵם . 

And the meaning of “He commanded and they were created” is 
as if they were created of themselves, automatically, from 
nothing into something, by His command. For His life-force, 
may He be blessed, which gives them existence from nothing to 
something, does not spread forth and clothe itself within them in 
a revealed way. 

 

מִמֵּילָא נבְִרְאוּ מֵעַצְמָם הֵם כְּאִלּוּ וַיּבִָּרָאוּ צִוָּה וּפֵירוּשׁ  
הַמְחַיּהֶ יתְִבָּרֵךְ חַיּוּתוֹ שֶׁאֵין צִוּוּיוֹ. ע״י לְישֵׁ מֵאַיןִ  

בְּתוֹכָם וּמִתְלַבֵּשׁ מִתְפַּשֵּׁט לְישֵׁ מֵאַיןִ אוֹתָם וּמְהַוֶּה  
גִּילּוּי בִּבְחִינתַ . 

For what is written, “And by the breath of His mouth all their 
host,” does not mean that the power of the doer is literally 
clothed in the thing done. Rather, it is a power that flows upon 
them alone. And this too is [the meaning of] “and by the breath 
of His mouth” — meaning, by way of analogy, the breath that 
goes out from the mouth outward. 

 

הַפּוֹעֵל כּחַֹ שֶׁיּהְִיהֶ לֹא צְבָאָם כָּל פִּיו וּבְרוּחַ מַ״שׁ כִּי  
עֲלֵיהֶם הַשּׁוֹפֵעַ כּחַֹ שֶׁהוּא אֶלָּא בַּנּפְִעָל, מַמָּשׁ מִתְלַבֵּשׁ  
בְּחִינתַ עַד״מ דְּהַייְנוּ פִּיו, וּבְרוּחַ גַּ״כ וְזהֶוּ בִּלְבַד.  
וְלַחוּץ הַפֶּה מִן הַיּוֹצֵא הַהֶבֶל . 

For even though it goes out from his inside and innermost, it 
appears as though it is a separate thing, independent from him. 
And it does not clothe itself in them, but only in the aspect of 
“our King” — to be a King, His Name called upon them. And 
this is what we request: that it be praised — meaning, that in this 
aspect there should be praise and an addition in strength of light 
and revelation. 

 

הוּא כְּאִלּוּ נרְִאֶה וּפְניִמִיּוּתוֹ מִתּוֹכוֹ יוֹצֵא שֶׁהוּא שֶׁגַּם  
וְאֵינוֹ עַצְמוֹ. בִּפְניֵ דָבָר לִהְיוֹת מִתּוֹכוֹ נפְִרָד דָבָר  

שְׁמוֹ מֶלֶךְ לִהְיוֹת מַלְכֵּנוּ בְּחִינתַ אֶלָּא בָּהֶם מִתְלַבֵּשׁ  
דְּהַייְנוּ שֶׁיּשְִׁתַּבַּח, מְבַקְּשִׁים אָנוּ וְאוֹתָהּ עֲלֵיהֶם. נקְִרָא  

וְגִילּוּי אוֹר בְּתוֹקֶף וְתוֹסֶפֶת שֶׁבַח זוֹ בִּבְחִינהָ לִהְיוֹת . 

But the Holy One, blessed be He, in His very Self and Essence, 
is holy and separated, as mentioned above. 

 
קָדוֹשׁ הוּא וּבִכְבוֹדוֹ בְּעַצְמוֹ הַקָּדוֹשׁ־בָּרוּךְ־הוּא אֲבָל  

כְּנ״ַל כו׳ וּמוּבְדָּל . 
 (ג)

And behold, the angels — because of the greatness and intensity 
of their perception, that their flow and vitality is drawn from the 
aspect of His Name alone, which is holy and separated — 
therefore they are in the aspect of “running and returning.” They 
run with fiery sparks of flame, ignited to be included in His 
light, may He be blessed, and return in awe, for out of fear they 
recoil backward. 

 

שֶׁשִּׁפְעָן הַשָּׂגָתָם עצֶֹם גּדֶֹל מִחֲמַת הַמַּלְאָכִים וְהִנּהֵ  
קָדוֹשׁ שֶׁהוּא לְבַד שְׁמוֹ מִבְּחִינתַ נמְִשָׁךְ וְחַיּוּתָן  

בִּרְשָׁפֵי רָצוֹא וָשׁוֹב. רָצוֹא בִּבְחִינתַ הֵם לָכֵן וּמוּבְדָּל,  
וְשׁוּב יתִ׳, בְּאוֹרוֹ לְהִכָּלֵל מִתְלַהֶטֶת שַׁלְהֶבֶת אֵשׁ  

וְנרְִתָּעִים חוֹזרְִים הֵם הַיּרְִאָה שֶׁמִּחֲמַת בְּירְִאָה  
 .לַאֲחוֹרֵיהֶם
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As in the matter that it is said: “And the people saw, and they 
trembled, and they stood from afar.” And they say: “Blessed be 
the glory of Hashem from His place” — that it be blessed and 
drawn down below also, in the aspect of revelation as it is 
above. 

 
מֵרָחקֹ. וַיּעַַמְדוּ וַיּנָעֻוּ הָעָם וַיּרְִא שֶׁנּאֱֶמַר: כְּעִניְןָ  

שֶׁיּבְוֹרַךְ — מִמְּקוֹמוֹ ה׳ כְּבוֹד בָּרוּךְ וְאוֹמְרִים:  
לְמַעְלָה שֶׁהוּא כְּמוֹ גִּילּוּי בִּבְחִינתַ גַּ״כ לְמַטָּה וְיוּמְשַׁךְ . 

And from this the intelligent one should contemplate, to also be 
in the aspect of “running and returning” — with love, longing, 
and desire to be drawn after his root, to be included in the light 
of Hashem, Who is holy and separated, etc. And then again with 
awe, to accept upon himself the yoke of the Kingdom of Heaven 
below, as it is written: “You shall surely set a king over 
yourself.” 

 

וָשׁוֹב רָצוֹא בִּבְחִינתַ גַּ״כ לִהְיוֹת הַמַּשְׂכִּיל יתְִבּוֹנןֵ וּמִזּהֶ  
אַחַר נמְִשָׁךְ לִהְיוֹת וַחֲפִיצָה וַחֲשִׁיקָה בְּאַהֲבָה —  

כו׳. וּמוּבְדָּל קָדוֹשׁ שֶׁהוּא ה׳ בְּאוֹר לְהִכָּלֵל שָׁרְשׁוֹ  
לְמַטָּה, שָׁמַיםִ מַלְכוּת עלֹ מְקַבֵּל לִהְיוֹת בְּירְִאָה וְשׁוּב  

מֶלֶךְ עָלֶיךָ תָּשִׂים שׂוֹם כְּמַ״שׁ: . 

And as our Sages said: “If your heart runs, return to the One,” 
that he make a dwelling for Him, so that Hashem, the One, will 
rest below as above. And in this way, they also instituted 
Pesukei D’Zimra, where it is stated: “Give thanks to Hashem, 
call upon His Name,” etc. “Give thanks upon the earth and the 
heavens,” etc. “Yours, Hashem, is the greatness,” etc., “and the 
host of heaven bow down to You.” Except that it is in the 
aspects and levels of the lower worlds — the inanimate and the 
vegetative. And there too is the aspect of “running and 
returning.” 

 

שֶׁיּעֲַשֶׂה לְאֶחָד, שׁוּב — לִבְּךָ רָץ אִם וּכְמָאֲרָז״ל:  
כְּמוֹ לְמַטָּה שׁוֹרֶה אֶחָד ה׳ וְלִהְיוֹת לְשִׁבְתּוֹ מָכוֹן  

נאֱֶמַר: שֶׁשָּׁם פְּסוּד״ז גַּ״כ תִּקְּנוּ זהֶ דֶּרֶךְ וְעַל לְמַעְלָה.  
כו׳, וָשָׁמַיםִ אֶרֶץ עַל הוֹדוּ כו׳, בִּשְׁמוֹ קִרְאוּ לַה׳ הוֹדוּ  

אֶלָּא מִשְׁתַּחֲוִים. לְךָ הַשָּׁמַיםִ וְצָבָא כו׳, הַגְּדוּלָה ה׳ לְךָ  
בְּחִינתַ שֶׁלְּמַטָּה הָעוֹלָמוֹת וּמַדְרֵגוֹת בִּבְחִינוֹת שֶׁהוּא  
וָשׁוֹב רָצוֹא בְּחִינתַ ישֵׁ גַּ״כ וְשָׁם וְצוֹמֵחַ, דּוֹמֵם . 

Therefore, there are verses that speak of His love, may He be 
blessed, and there are verses of His awe. And from both is born 
the trait of mercy, as there are verses that speak of this, such as: 
“And He is merciful…”; “You, Hashem, do not withhold Your 
mercies,” etc. And these three aspects are the aspects of 
Avraham, Yitzchak, and Yaakov, and this aspect of mercy is the 
attribute of Yaakov. 

 

בְּירְִאָתוֹ. וְישֵׁ יתִ׳, בְּאַהֲבָתוֹ מְדַבֵּר פְּסוּקִים ישֵׁ וְלָכֵן  
פְּסוּקִים שֶׁיּשֵׁ הָרַחֲמָנוּת, מִדַּת נוֹלְדָה וּמִשְּׁניֵהֶם  
לֹא הוי׳ אַתָּה כו׳. רַחוּם וְהוּא כְּמוֹ: בָּזהֶ, מְדַבְּרִים  

בְּחִינוֹת הֵם אֵלּוּ בְּחִינוֹת וּשְׁלֹשָׁה כו׳. רַחֲמֶיךָ תִכְלָא  
מִדָּתוֹ הִיא זוֹ הָרַחֲמָנוּת וּבְחִינתַ וְיעֲַקבֹ, יצְִחָק אַבְרָהָם  

יעֲַקבֹ שֶׁל . 

And this is what our Sages said: “The prayers were instituted by 
the Avos.” And from this one comes and reaches to the aspect 
and level of a greater nullification in Shema — to be included in 
the aspect of “Man upon the Throne,” the inward aspect. And 
this is: “Hear, O Israel” — “hear” meaning understanding. 

 

וְיגִַּיעַ יבָוֹא וּמִזּהֶ תִּקְּנוּם. אָבוֹת תְּפִלּוֹת שָׁז״ל: וְזהֶוּ  
— בְּק״שׁ מִזּהֶ גָּדוֹל בִּטּוּל וּמַדְרֵגוֹת וּמַעֲלַת לִבְחִינהָ  
פְּניִמִית. בְּחִינתַ הַכִּסֵּא, שֶׁעַל אָדָם בִּבְחִינתַ לְהִכָּלֵל  
הֲבָנהָ לְשׁוֹן שְׁמַע — ישְִׂרָאֵל שְׁמַע וְזהֶוּ: . 
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For Havayah, which is the aspect of His Essence and Being, so 
to speak — the aspect of “and upon the likeness of the Throne 
was the likeness like the appearance of Man,” etc. — He is our 
God, Who is the aspect of One, “echad”: alef = 1, ches = 8, 
daled = 4 (written large). This is the aspect of the word of 
Hashem, the general vitality of all the worlds. 

 

— כִּבְיכָוֹל וּמַהוּתוֹ עַצְמוּתוֹ בְּחִינתַ שֶׁהוּא הוי׳, כִּי  
— כו׳ אָדָם כְּמַרְאֵה דְּמוּת הַכִּסֵּא דְּמוּת וְעַל בְּחִינתַ  

רַבָּתָא, וְדָ׳ ד׳, א״ח אֶחָד, בְּחִינתַ שֶׁהוּא אֱלֹהֵינוּ, הוּא  
הָעוֹלָמוֹת כָּל שֶׁל הַכְּלָלִי חַיּוּת ה׳ דְּבַר בְּחִינתַ שֶׁהוּא . 

For with ten utterances the world was created, and with one 
utterance it could have been created. And this is the aspect of a 
single thought. As it is written in the Zohar: “With one thought 
He created the world,” as in the verse: “He sees and beholds 
until the end of all generations, and calls the generations from 
the beginning,” etc., and as explained elsewhere. 

 

אֶחָד וּבְמַאֲמָר הָעוֹלָם, נבְִרָא מַאֲמָרוֹת בַעֲשָׂרָה כִּי  
וּכְמַ״שׁ אַחַת. מַחֲשָׁבָה בְּחִינתַ וְהוּא לְהִבָּרוֹת. יכָוֹל  

שֶׁכָּתוּב: דֶּרֶךְ עַל עָלְמָא, בָּרָא אַחֲתָא בְּמַחֲשָׁבָה בַּזּהַֹר:  
הַדּוֹרוֹת וְקוֹרֵא הַדּוֹרוֹת, כָּל סוֹף עַד וּמַבִּיט צוֹפֶה  

אַחֵר בְּמָקוֹם וּכְמַ״שׁ כו׳. מֵראֹשׁ . 

And the aspect of thought is the aspect of speech, since it is the 
source for the revelation of the worlds. For just as in man, there 
are many thoughts he thinks that never come to the revelation of 
speech and are called “thoughts”; and there are thoughts in 
which he contemplates how to bring things forth from his mouth 
— then such thought is already included in the aspect of speech 
itself. 

 

מָקוֹר שֶׁהוּא לְפִי הַדִּבּוּר, בְּחִינתַ הוּא מַחֲשָׁבָה וּבְחִינתַ  
מַחֲשָׁבוֹת כַּמָּה ישֵׁ בָּאָדָם עַד״מ וּכְמוֹ הָעוֹלָמוֹת. לְגִילּוּי  

וְנקְִרָאוֹת הַדִּבּוּר גִּילּוּי לִכְלַל בָּאוֹת שֶׁאֵינןָ שֶׁמַּחֲשֵׁב  
אֵיךְ וּמְהַרְהֵר שֶׁמַּחֲשֵׁב מַחֲשָׁבוֹת וְישֵׁ מַחֲשָׁבוֹת.  

נכְִלְלָה זוֹ מַחֲשָׁבָה הֲרֵי — מִפִּיו הַדְּבָרִים לְהוֹצִיא  
מַמָּשׁ הַדִּבּוּר בִּבְחִינתַ . 

So it is written: “Your thoughts are very deep” — they are the 
aspect of concealed thoughts, etc. 

 
שֶׁהֵם — מַחְשְׁבוֹתֶיךָ עָמְקוּ מְאדֹ כְּתִיב: הִנּהֵ כָּךְ  

כו׳ סְתִימִין מַחֲשְׁבָתִין בְּחִינתַ . 
And see what is explained about this in the discourse Basi 
L’Gani. But behold, the thought, which is the source and root of 
the revealed world, is called and elevated by the name “aspect of 
speech and revelation.” 

 
הַמַּחֲשָׁבָה הִנּהֵ אַךְ לְגַנּיִ. בָּאתִי בְּד״ה מִזּהֶ וְעַמ״שׁ  
נקְִרֵאת הִיא דְאִתְגַּלְּיאָ לְעָלְמָא וְשׁרֶֹשׁ מָקוֹר שֶׁהִיא  

וְהַגִּילּוּי הַדִּבּוּר בְּחִינתַ בְּשֵׁם וְעוֹלָה . 

And this is the large daled of “echad” — which is the one 
utterance in which all ten utterances are included. This is the 
aspect of the Infinite Light that is drawn and extends into the ten 
utterances to bring all creations into being from nothing to 
something. 

 

אֶחָד הַמַּאֲמָר שֶׁהוּא דְּאֶחָד, רַבָּתָא דָ׳ בְּחִינתַ וְזוֹהִי  
אוֹר בְּחִינתַ שֶׁהוּא מַאֲמָרוֹת. הָעֲשָׂרָה כָּל נכְִלְלוּ שֶׁבּוֹ  
כָּל לְהָווֹת מַאֲמָרוֹת בַּעֲשָׂרָה וּמִתְפַּשֵּׁט הַנּמְִשָׁךְ אֵ״ס  

לְישֵׁ מֵאַיןִ הַנּבְִרָאִים . 

And since there, in the one utterance, there is not yet the aspect 
of multiplicity and division into ten utterances, therefore it is 
called “a single thought.” 

 
עֲשָׂרָה וְהִתְחַלְּקוּת רִיבּוּי בְּחִינתַ עֲדַיןִ שָׁם שֶׁאֵין וּלְפִי  

אַחַת מַחֲשָׁבָה נקְִרֵאת לָכֵן מַאֲמָרוֹת, . 
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And through this one reaches the level of “And you shall love 
Hashem your God with all your heart” — with both inclinations. 
That even the evil inclination and the power of desire in his 
animal soul will be included in its root, and darkness will be 
transformed into light. 

 
— לְבָבְךָ בְּכָל וְאָהַבְתָּ לְמַדְרֵגוֹת: יגִַּיעַ זהֶ וְעַל־ידְֵי  

שֶׁבְּנפְַשׁוֹ הַמִּתְאַוֶּה וְכחַֹ הָרָע הַיּצֵֶר שֶׁגַּם יצְָרֶיךָ. בִּשְׁניֵ  
לִנהְוֹרָא חֲשׁוֹכָא וְאִתְהַפְּכָא בְּשָׁרְשׁוֹ, יוּכְלַל . 

And this is [the meaning of the verse]: “When you go out to war 
against your enemies.” Meaning: when you go out to this war — 
to conquer the power of desire in his soul, to cool it off from the 
pleasures of this physical world, and to transform it into the love 
of Hashem — then it will be in the aspect of “against your 
enemies,” that is, at their root above. 

 

תֵצֵא כִּי פֵּירוּשׁ: איֹבְֶיךָ. עַל לַמִּלְחָמָה תֵצֵא כִּי וְזהֶוּ:  
לְקָרְרָהּ שֶׁבְּנפְַשׁוֹ הַמִּתְאַוֶּה כּחַֹ לְנצֵַּחַ זוֹ, לַמִּלְחָמָה  
ה׳ לְאַהֲבַת וּלְאַתְהַפָּכָא הַגַּשְׁמִיּיִם, הַזּהֶ עוֹלָם בְּתַעֲנוּגֵי  

שָׁרְשָׁם בִּבְחִינתַ דְּהַייְנוּ איֹבְֶיךָ, עַל בִּבְחִינתַ תִּהְיהֶ —  
 .לְמַעְלָה

For no evil descends from above, and their root is good, for it is 
from the aspect of the Supernal Chariot of holiness (see what is 
explained in the discourse V’nasati Lecha Mahalachim). But 
after the descent and the chaining of levels, they became the 
dregs of the Ofanim, and from there were drawn the waste 
substances, from which are drawn all the pleasures of this world 
and the power of desire, as mentioned above. 

 

שֶׁהוּא טוֹב, הוּא וְשָׁרְשָׁם מִלְמַעְלָה, יוֹרֵד רַע אֵין כִּי  
בְּד״ה )וְעַמ״שׁ שֶׁבִּקְדוּשָּׁה עֶלְיוֹנהָ מֶרְכָּבָה מִבְּחִינתַ  

ירְִידַת שֶׁלְאַחַר אֶלָּא מַהְלָכִים(. לְךָ וְנתַָתִּי  
וּמִשָּׁם הָאוֹפַנּיִם, שִׁמְרֵי נעֲַשׂוּ הַמַּדְרֵגוֹת וְהִשְׁתַּלְשְׁלוּת  

הַזּהֶ עוֹלָם תַּעֲנוּגֵי כָּל נמְִשָׁכוּ שֶׁמֵּהֶם הָע״שׁ, נמְִשְׁכוּ  
כַּנּ״ַל הַמִּתְאַוֶּה וְהַכּחַֹ . 

And when it is elevated and included in its root, it is transformed 
from evil to good. 

לְטוֹב מֵרַע מִתְהַפֵּךְ — בְּשָׁרְשׁוֹ וְנכְִלַל וּכְשֶׁנּתְִעַלֶּה  . 

 (ד)
However, it is impossible for a person’s natural trait to be 
transformed completely without Divine help and assistance, as 
our Sages said: “If not for the Holy One, blessed be He, helping 
him, he could not overcome it.” Meaning: there is no power in 
his soul alone to ascend and be included in its root, except after 
a radiance is drawn from the Infinite Light, blessed be He, upon 
his soul. 

 

בִּלְתִּי לְגַמְרֵי לְשַׁנּוֹתָהּ מִדָּתוֹ טִבְעִית לְהִתְהַפֵּךְ א״א אַךְ  
אִלְמָלֵא כְּמָאֲרָז״ל: אֱלֹקִי, וְסִיּוּעַ עֵזרֶ  

כּחַֹ שֶׁאֵין דְּהַייְנוּ, כו׳. עוֹזרְוֹ הַקָּדוֹשׁ־בָּרוּךְ־הוּא  
אַחַר רַק בְּשָׁרְשׁוֹ, וְנכְִלָל עוֹלָה לִהְיוֹת לְבַד בְּנפְַשׁוֹ  

נפְַשׁוֹ עַל בָּרוּךְ־הוּא אֵ״ס מֵאוֹר הַאֲרָה שֶׁיּמִָּשֵׁךְ . 

And this is the radiance of the light of Torah and mitzvos, from 
the aspect of the likeness of Man upon the Throne — the 248 
limbs of the King and the 365 sinews — for they channel the 
blood, which is the soul and vitality, throughout all the limbs, 
through the fulfillment and guarding of the mitzvos. 

 

אָדָם דְּמוּת מִבְּחִינתַ וְהַמִּצְוֹת הַתּוֹרָה אוֹר הַאֲרַת וְהוּא  
גִּידִים, וְשַׁס״ה דְּמַלְכָּא אֵיבָרִים רמ״ח — הַכִּסֵּא שֶׁעַל  
הַמִּתְפָּשֵׁט וְהַחַיּוּת, הַנּפֶֶשׁ הוּא לַדָּם, מְעַבְרִים שֶׁהֵם  
מִל״ת וּשְׁמִירַת קִיּוּם ע״י הָאֵיבָרִים לְכָל . 
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And through this, it gives power to the fire from above, which is 
in the aspect of the Throne, to be drawn downward — to 
consume and burn the power of the animal soul’s desire, and to 
elevate it to its root, as mentioned above. And then His 
attributes, the attributes of the Holy One, blessed be He, shine 
within him, not the natural traits of his soul. 

 

בִּבְחִינתַ שֶׁהוּא שֶׁלְמַעְלָה, בָּאֵשׁ כּחַֹ נוֹתֵן זהֶ וְעַל־ידְֵי  
כּחַֹ אֶת וּלְשָׂרֵף לְכַלּוֹת לְמַטָּה וְלֵירֵד לְהַמְשִׁיךְ כִּסֵּא,  
וְאָז כַּנּ״ַל. לְשָׁרְשׁוֹ וּלְהַעֲלוֹתוֹ הַבְּהֵמִית, הַמִּתְאַוֶּה נפֶֶשׁ  

מִדּוֹת וְלֹא הַקָּדוֹשׁ־בָּרוּךְ־הוּא, שֶׁל מִדּוֹתָיו בוֹ יאִָירוּ  
שֶׁבְּנפְַשׁוֹ טִבְעִיּוֹת . 

(See what is explained about this on the verse “B’haaloscha,” in 
the explanation that it descends according to His attributes.) And 
this is [the meaning of]: “And Hashem your God will deliver 
them into your hand.” Havayah is the aspect of Torah — His 
will and wisdom, for “the Torah and the Holy One, blessed be 
He, are entirely one.” 

 

( עַל־פִּי שֶׁיוֹרֵד בְּפֵירוּשׁ בְּהַעֲלוֹתְךָ, ע״פ מִזּהֶ וְעַמ״שׁ  
הוּא הוי׳ — בְּידֶָךָ אֱלֹהֶיךָ ה׳ וּנתְָנוֹ וְזהֶוּ: מִדּוֹתָיו(.  

וְאוֹרַייְתָא יתִ׳, וְחָכְמָתוֹ רְצוֹנוֹ שֶׁהִיא הַתּוֹרָה, בְּחִינתַ  
חַד כּוּלָּא וְקוּב״ה . 

And “your God” — this is the aspect of mitzvos, the 248 
positive commandments, the 248 limbs of the King. And the 
root of these two aspects is bound together, their beginning 
wedged in their end and their end in their beginning. For the 
aspect of Torah is the aspect of King, as our Sages said: “The 
Mishnah is a queen,” for the Mishnah is, by way of analogy, like 
a king who decrees and says: if Reuven claims so, the ruling will 
be such and such, and likewise in laws of prohibition and 
permission. 

 

רמ״ח פִּקוּדִין רמ״ח הַמִּצְוֹת, בְּחִינתַ — וֶאֱלֹהֶיךָ  
נעָוּץ הֵם אֵלּוּ בְּחִינוֹת ב׳ וְשׁרֶֹשׁ דְּמַלְכָּא. אֵיבָרִים  
הוּא הַתּוֹרָה בְּחִינתַ כִּי בְּתְּחִלָּתָן. וְסוֹפָן בְּסוֹפָן תְּחִלָּתָן  
— מַלְכְתָּא מַתְניִתָא כְּמָאֲרָז״ל: מֶלֶךְ, בְּחִינתַ  

וְאוֹמֵר: גּוֹזרֵ שֶׁהוּא מֶלֶךְ, כְּמוֹ עַד״מ הִיא שֶׁהַמִּשְׁנהָ  
וְכֵן וְכָךְ, כָּךְ הַפְּסָק יהְִיהֶ כו׳, כָּךְ רְאוּבֵן יטְִעןֹ אִם  

וְהֶתֵּר אִסּוּר בְּדִיניֵ . 

And the aspect of mitzvos is the aspect of servant — to listen to 
His voice, as it is written: “For the children of Israel are 
servants.” 

 
בְּקוֹלוֹ, לִשְׁמוֹעַ עֶבֶד, בְּחִינתַ הֵם הַמִּצְוֹת וּבְחִינתַ  

עֲבָדִים בְּניֵ־ישְִׂרָאֵל לִי כִּי וְכַדִּכְתִיב: . 

And behold, the aspect of the kingship of Torah — “through it 
kings will rule” — is because when one occupies himself with 
Torah, the Holy One, blessed be He, reads and learns in 
correspondence with him. As it is written: “And I will place My 
words in your mouth,” and “Yaakov is the rope of His 
inheritance.” 

 

ימְִלֹכוּ מְלָכִים שֶׁבָּהּ — הַתּוֹרָה מְלוּכַת בְּחִינתַ וְהִנּהֵ  
בַּתּוֹרָה, הָעוֹסֵק שֶׁכָּל מִחֲמַת הוּא —  

וּכְמַ״שׁ: כְּנגְֶדּוֹ. וְשׁוֹנהֶ קוֹרֵא הַקָּדוֹשׁ־בָּרוּךְ־הוּא  
נחֲַלָתוֹ חֶבֶל וְיעֲַקבֹ בְּפִיךָ, דְּבָרַי וָאָשִׂים . 

Like, for example, a man who shakes a rope from below — also 
above, at the top of the rope, it shakes. And for this reason the 
Torah is compared to water, which descends from a high place to 
a low place. This is “their beginning wedged in their end.” 

 

גַּם מִתְננַּעֵַ — לְמַטָּה בַּחֶבֶל הַמְננַּעֵַ בָּאָדָם לְמָשָׁל כְּמוֹ  
לְמַיםִ, הַתּוֹרָה נמְִשְׁלָה וּלְזהֶ הַחֶבֶל. בְּראֹשׁ לְמַעְלָה  

נעָוּץ וְזהֶוּ נמָוּךְ. לִמְקוֹם גָּבוֹהַּ מִמָּקוֹם שֶׁיוֹרְדִין  
בְּסוֹפָן תְּחִלָּתָן . 
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And the aspect of mitzvos is “their end in their beginning,” for 
the end of action is first in thought (see what is explained on the 
verse “The heavens are My throne, and the earth…,” and on the 
verse “Rise up, O well,” in the explanation “A spring of gardens, 
a well of living waters,” and in the discourse “Kol Dodi,” 
regarding “leaping and skipping”). 

 

מַעֲשֶׂה סוֹף כִּי בִּתְחִלָּתָן, סוֹפָן הֵם הַמִּצְוֹת וּבְחִינתַ  
וְהָאָרֶץ כִּסְאִי הַשָּׁמַיםִ ע״פ )וְעַמ״שׁ תְּחִלָּה בְּמַחֲשָׁבָה  

מַיםִ בְּאֵר גַּנּיִם מַעְיןָ בִּפְרוּשׁ בְאֵר עֲלִי וְע״פ כו׳,  
וּמְקַפֵּץ מְדַלֵּג גַּבֵּי דוֹדִי קוֹל וְסד״ה חַיּיִם, ). 

And therefore, our Sages sometimes said: “Great is study, for it 
brings to action” — meaning, deed is superior. And at other 
times they said: “Torah study is equal to them all.” And both are 
true: for in the aspect of “their beginning wedged in their end,” 
Torah study is greater. 

 

מַעֲשֶׂה לִידֵי שֶׁמֵּבִיא תַּלְמוּד גָּדוֹל אָרְזו״ל: פַּעַם וְלָכֵן  
תּוֹרָה וְתַלְמוּד אָמְרוּ: וּפַעַם עֲדִיפָא. מַעֲשֶׂה אַלְמָא —  

תְּחִלָּתָן נעָוּץ שֶׁבִּבְחִינתַ אֱמֶת, וְשְׁניֵהֶם כּוּלָּם. כְּנגֶֶד  
גָּדוֹל תּוֹרָה תַּלְמוּד — בְּסוֹפָן . 

And in the aspect of “their end in their beginning,” action is 
greater. And both must be in a person. For the continuations that 
a man draws through the aspect of Torah are to be in the aspect 
of “running,” through contemplation in their beginning and in 
their root — for “the Torah goes forth from Chochmah,” and He 
and His wisdom are all one. And when he occupies himself with 
it, the Holy One, blessed be He, reads and learns in 
correspondence with him. 

 

צְרִיכִים וּשְׁניֵהֶם גָּדוֹל. מַעֲשֶׂה בִּתְחִלָּתָן סוֹפָן וּבִבְחִינתַ  
בִּבְחִינתַ מַמְשִׁיךְ שֶׁאָדָם הַמְשָׁכוֹת כִּי בָּאָדָם. לִהְיוֹת  
מִחֲמַת רָצוֹא, בִּבְחִינתַ לִהְיוֹת הוּא — הַתּוֹרָה  

מֵחָכְמָה אוֹרַייְתָא כִּי וּבְשָׁרְשָׁן, בְּתַחִלָּתָן הִתְבּוֹננְוּת  
בָּהּ, עוֹסֵק וּכְשֶׁהוּא אֶחָד. הַכּלֹ וְחָכְמָתוֹ וְהוּא נפְָקַת,  

כו׳ וְשׁוֹנהֶ קוֹרֵא הַקָּדוֹשׁ־בָּרוּךְ־הוּא . 

And if your heart runs, return to the One — this is through the 
action of mitzvos, whose end is in their beginning. And it 
ascends and is included in their root above, to the very highest 
levels, the Infinite Light, blessed be He. 

 
מַעֲשֵׂה ע״י הַייְנוּ, לְאֶחָד. שׁוּב — לִבְּךָ רָץ וְאִם  

בְּשָׁרְשָׁן וְנכְִלָל וּמִתְעַלֶּה בִּתְחִלָּתָן, שֶׁסּוֹפָן הַמִּצְוֹת,  
בָּרוּךְ־הוּא אֵ״ס אוֹר הַמַּעֲלוֹת רוּם עַד מַעְלָה, לְמַעְלָה . 

And through this the fire from above is drawn and spreads 
downward in the Supernal Chariot, and it reaches to the animal 
soul. For the Chayos bear and are borne together with the 
Throne, for the Rider on the Throne carries those who carry 
Him. 

 

שֶׁלְמַעְלָה הָאֵשׁ כּחַֹ לְמַטָּה וְיתְִפַּשֵׁט יוּמָשֵׁךְ זהֶ וְעַל־ידְֵי  
הַחַיּוֹת כִּי הַבְּהֵמִית. נפֶֶשׁ עַד וְנגְָעָה עֶלְיוֹנהָ, בַּמֶּרְכָּבָה  
הַכִּסֵּא עַל שֶׁהָרוֹכֵב הַכִּסֵּא, עִם וּמְנוּשָּׂאוֹת נוֹשְׂאוֹת  

נוֹשְׂאָיו אֶת נוֹשֵׂא . 

And this is the aspect of “Adam,” whose gematria is 45 — the 
aspect of chochmah ( מ״ה כ״ח ), the aspect of bittul, as mentioned 
elsewhere. For the revelation of His light, may He be blessed, in 
the worlds is through the middos, and their beginning is the 
aspect of chesed, as it is written: “For I have said: the world 
shall be built with chesed.” 

 

בְּחִינתַ שֶׁהוּא מ״ה, בְּגִימַטְרִיא אָדָם, בְּחִינתַ וְזהֶוּ  
בְּמָקוֹם כַּנּזִכְָּר כו׳, בִּטּוּל בְּחִינתַ מ״ה(, )כ״ח חָכְמָה  
הוּא בָּעוֹלָמוֹת יתִ׳ גִּילּוּיוֹ שֶׁבְּחִינתַ לְפִי כִּי אַחֵר.  

אָמַרְתִּי כִּי כְּמַ״שׁ: חֶסֶד, בְּחִינתַ וְרֵאשִׁיתָן בַּמִּדּוֹת,  
יבִָּנהֶ חֶסֶד עוֹלָם . 
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Therefore, it is impossible to transform the middos of the worlds 
except through the extension of Supernal Chochmah, which is 
the source of Torah and mitzvos, as explained above (see also in 
the portion of Vayeishev, in the discourse “On the 25th of 
Kislev,” regarding the Menorah, etc.). 

 

כִּי־אִם שֶׁבָּעוֹלָמוֹת, הַמִּדּוֹת לְהַהֲפךְֹ א״א וְלָכֵן  
הַתּוֹרָה מָקוֹר שֶׁהִיא עִילָּאָה, חָכְמָה בְּהַמְשָׁכוֹת  

וַיּשֵֶׁב בְּפָרָשַׁת מִזּהֶ )וְעַמ״שׁ לְעֵיל כַּנּזִכְָּר וְהַמִּצְוֹת,  
כו׳ הַמְּנוֹרָה בְּעִניְןָ בְּכִסְלֵו בְּכ״ה בְּד״ה ). 

And afterwards: “And you shall capture its captivity” — that 
which had been in captivity by the power of desire, through 
drawing itself into the desires and pleasures of this world — 
behold, “the wealth he swallowed, he will vomit it out,” to be 
elevated and included also in holiness (see what is explained in 
the discourse “Like an eagle arouses…”). 

 

בַּשִּׁבְיהָ שֶּׁהָיהָ מַה דְּהַייְנוּ, — שִׁבְיוֹ וְשָׁבִיתָ וְאַחַר־כָּךְ:  
בְּרֵעוּת עַצְמוֹ אֶת שֶׁהִמְשִׁיךְ ע״י הַמִּתְאַוֶּה, כּחַֹ אֵצֶל  

וַיקְִיאֶנּוּ, בָּלַע חֵיל הִנּהֵ: — וְתַעֲנוּגוֹתָיו הַזּהֶ הָעוֹלָם  
בְּד״ה )וְעַמ״שׁ בִּקְדוּשָּׁה גַּ״כ וְנכְִלָל עוֹלֶה לִהְיוֹת  

יעִָיר כְּנשֶֶׁר ). 

And in this way they also instituted in the prayers of Shemoneh 
Esreh: “Forgive us, for we have sinned.” For before he had an 
arousal from below, he was in the aspect of “fools, because of 
their sinful path,” etc., as explained elsewhere on the verse 
“When you kindle the lamps.” 

 

חָטָאנוּ. כִּי לָנוּ סְלַח שׁ״ע: בַּתְּפִלּוֹת תִּקְּנוּ זהֶ דֶּרֶךְ וְעַל  
בִּבְחִינתַ הָיהָ דִלְתַתָּא, אִתְעָרוּתָא לוֹ הָיתְָה שֶׁלֹּא שֶׁעַד  

ע״פ אַחֵר בְּמָקוֹם כְּמַ״שׁ כו׳, פִּשְׁעָם מִדֶּרֶךְ אוּילְִים  
הַנּרֵוֹת אֶת בְּהַעֲלוֹתְךָ . 

And now, when he sees that he has sinned, he must return the 
sparks that fell in the breaking through his sins. And for this 
they instituted to say: “And return us in complete repentance 
before You.” Meaning: that it be in the aspect of “before You” 
— namely, that they return to their root, to be included and 
united, their life-force in the source from which they were hewn, 
in the Infinite Light, blessed be He. 

 

הַנּיִצוֹצוֹת שֶׁיּחֲַזיִר צָרִיךְ שֶׁחָטָא, שֶׁרוֹאֶה וְעַכְשָׁו  
לוֹמַר: תִּקְּנוּ וְעַל־זהֶ בַּחֲטָאָיו. בַּשְּׁבִירָה שֶׁנּפְָלוּ  

שֶׁיּהְִיהֶ פֵּירוּשׁ: לְפָניֶךָ. שְׁלֵמָה בִּתְשׁוּבָה וַהֲחֲזיִרֵנוּ  
וְיתְִאַחֲדוּ שֶׁיּכִָּלְלוּ בְּשָׁרְשָׁן, שֶׁהֵם כְּמוֹ לְפָניֶךָ, בִּבְחִינתַ  
בָּרוּךְ־הוּא אֵ״ס בְּאוֹר חֻצְבָּם, בְּמָקוֹר שֶׁלָּהֶם הַחַיּוּת . 

And from there a new flow and a new radiance will be 
bestowed. 

חֲדָשָׁה וְהַאֲרָה חָדָשׁ שֶׁפַע יוּשְׁפַּע וּמִשָּׁם  . 

And this is the idea of all the blessings in Shemoneh Esreh: 
“Blessed are You” — that there be blessed and drawn down a 
new flow and illumination from the Infinite Light, blessed be 
He, into the aspect of daas, repentance, forgiveness, etc. 

 
— אַתָּה בָּרוּךְ שֶׁבִּשְׁע״א: הַבְּרָכוֹת כָּל עִניְןָ וְזהֶוּ  

אֵ״ס מֵאוֹר חֲדָשָׁה וְהַאֲרָה הַמְשָׁכָה וְיוּמָשֵׁךְ שֶׁיּוּבָרֵךְ  
כו׳ וּסְלִיחָה וּתְשׁוּבָה דַּעַת לִבְחִינתַ בָּרוּךְ־הוּא . 

And this is the matter of what is said: “A pleasing aroma to Me” 
— “rei’ach nicho’ach”: the word nicho’ach implies descent. 
And the explanation is that through “you shall offer My bread, 
for My fire,” it ascends to be an aroma — that there be 
satisfaction before Him, may He be blessed, like one who smells 
a fragrance. 

 

דַּרְגָּא. נחָוֹת לְשׁוֹן — ניִחוֹחִי רֵיחַ שֶׁנּאֱֶמַר: עִניְןָ וְזהֶוּ  
עוֹלָה הִיא לְאִשָּׁי, לַחְמִי שֶׁיּקְַרִיב שֶׁעַל־ידְֵי וּפֵירוּשׁ,  

דְּאַרִיחַ כְּמָאן יתִ׳, לְפָניָו רוּחַ נחַַת שֶׁיּהְִיהֶ לְרֵיחַ,  
 .רֵיחָא
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And then it will be in the aspect of nicho’ach — meaning, a 
descent downward — to bestow His goodness and light, as 
explained above. And this is “nicho’ach,” a double expression, 
as though they draw Him, so to speak, Himself downward, to 
dwell and be revealed in the lower worlds in an aspect of 
revelation. 

 

דַּרְגָּא נחָוֹת לִהְיוֹת דְּהַייְנוּ ניִחוֹחִי, בִּבְחִינתַ יהְִיהֶ וְאָז  
ניִחוֹחִי וְזהֶוּ: כַּנּ״ַל. וְאוֹרוֹ טוּבוֹ שֶׁפַע לְהַשְׁפִּיעַ לְתַתָּא,  

בְּעַצְמוֹ כִּבְיכָוֹל אוֹתוֹ מוֹשְׁכִין כְּאִלּוּ שָׁלִישׁ, ניִחוֹח —  
בִּבְחִינתַ בַּתַּחְתּוֹניִם וּמִתְגַּלֶּה שׁוֹרֶה לִהְיוֹת לְמַטָּה,  
 .גִּילּוּי

(And with this is also understood what is written: “A man, when 
he brings from you a korban,” etc. It should have said: “A man 
from you, when he brings.” As explained elsewhere: “Adam” 
refers to Torah, the 248 positive commandments, which are the 
248 limbs, etc. And through this, “when he brings from you, 
from the animal,” etc., meaning, through this is drawn the power 
to refine the animal soul. For “Adam,” the aspect of Torah, the 
level of mah, refines ban, the aspect of animal, as above in the 
verse “And Hashem your God will deliver them into your hand.” 
And see what is written in Parshas Yisro, in the discourse “On 
the third month.” And therefore all the sacrifices were only in 
the Mishkan or Mikdash, for there the Infinite Light dwelled — 
the level of mah refining ban, etc.). 

 

( כו׳, קָרְבָּן מִכֶּם כִּי־יקְַרִיב אָדָם מַ״שׁ: גַּ״כ יוּבַן וּבְזהֶ  
בְּמָקוֹם וּכְמַ״שׁ כו׳. כִּי־יקְַרִיב מִכֶּם אָדָם דַּהֲלָ״ל:  

רמ״ח הַתּוֹרָה, עַל קָאֵי אָדָם פֵּירוּשׁ כִּי אֶלָּא אַחֵר.  
זהֶ: וְעַל־ידְֵי כו׳. אֵיבָרִין רמ״ח בְּחִינתַ הֵם מַ״ע  

נמְִשָׁךְ זהֶ שֶׁעַל־ידְֵי — כו׳ הַבְּהֵמָה מִן מִכֶּם כִּי־יקְַרִיב  
מ״ה, שֵׁם תּוֹרָה, בְּחִינתַ אָדָם, כִּי נהַ״ב. לְבָרֵר הַכּחַֹ  

וּנתְָנוֹ בִּפֵירוּשׁ: וְכַדְּעִיל כו׳. בְּהֵמָה בְּחִינתַ בּ״ן מְבָרֵר  
בַּחדֶֹשׁ בְּד״ה יתְִרוֹ בְּפ׳ וְעַמ״שׁ בְּידֶָךָ. אֱלֹהֶיךָ ה׳  

בְּמִקְדָּשׁ אוֹ בְּמִשְׁכָּן הָיוּ הַקָּרְבָּנוֹת כָּל וְלָכֵן הַשְּׁלִישִׁי.  
בּ״ן מְבָרֵר מ״ה שֵׁם אֵ״ס, אוֹר הַשְׁרָאַת שֶׁבּוֹ דַּוְקָא,  
 .(כו׳

​
[NOTE Summary​
The maamar begins by explaining that prayer is described as “a time of battle” (z’man krava), as the Zohar 
states. This is because prayer is the daily act of offering the animal soul upon the “altar” of the heart, paralleling 
the sacrifices in the Beis HaMikdash. Just as the fire from above would descend to consume the korban, so too 
in prayer the fire of love from above descends to awaken and sublimate the fiery passions of the animal soul. 
The animal soul, rooted in the element of fire, is transformed when elevated to its holy source — the supernal 
Merkavah, with the faces of the lion and ox. 

After the destruction of the Beis HaMikdash, the Anshei Knesses HaGedolah instituted prayer so that each Jew 
could still bring this korban within his heart. The Alter Rebbe explains that each day, since man’s life is 
measured in sparks and powers that must be elevated, prayer serves to transform worldly passions into flames 
of Divine love. The soul’s divine aspect does not need repair, but the animal soul must be continuously 
elevated. This is why the daily prayers were set, structured around the praises of the angels (in Yotzer Or) who 
burn with fiery longing (ratzoh) yet return in awe (shov) to receive His kingship. 

Through meditation on the angels’ nullification, man awakens his own ratzoh v’shov: yearning to be consumed 
in Hashem’s light, yet returning in awe to accept the yoke of Heaven, as in Shema Yisrael. This is paralleled in 
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the Avos, who instituted prayer: Avraham — love, Yitzchak — awe, and Yaakov — mercy, the harmonization 
of both. This triad leads to Shema, where one contemplates Hashem’s unity: the Alef, Ches, and Dalet of 
Echad. The Alter Rebbe explains that the “large dalet” refers to the single primordial utterance, in which all ten 
utterances are included — the root of creation in Divine thought. This meditation enables the fulfillment of 
“b’chol levavcha” — loving Hashem with both inclinations, even transforming the yetzer hara into holiness. 

Yet, this transformation is only possible with Divine help, through the light of Torah and mitzvos. Torah is 
likened to the King decreeing (the Mishnah is malchta), and mitzvos to the servant obeying. Together, they 
channel Divine vitality into the soul, enabling the “fire from above” to consume the animal soul’s cravings. 
Torah draws from above to below, while mitzvos elevate from below to above — na’utz techilasan b’sofan 
v’sofan b’techilasan. Hence, Chazal sometimes say action is greater, and sometimes study is greater — both are 
true. 

Ultimately, this is the meaning of “When you go out to war against your enemies”: the battle with the yetzer 
and its passions. Their root is holy, and when elevated they return to that root, “captured” into holiness. This is 
the process of v’shavisa shivyo — reclaiming what was held captive by desire. Prayer concludes with Selach 
lanu and Hashiveinu b’teshuvah shleimah lefanekha — returning the fallen sparks through repentance to their 
true source in the Infinite Light. 

Practical Takeaway​
The Alter Rebbe teaches that our daily prayers are not repetitive rituals but the actual battleground of the soul. 
Each morning we are given new sparks to refine. By meditating on the angels’ ratzoh v’shov, by binding 
ourselves in Torah study, and by acting in mitzvos, we transform our passions into Divine fire. Even past 
failings, when captured by worldly desire, can be elevated through repentance and prayer, returning to their 
holy root. Every Jew’s daily struggle is not a flaw but the very purpose of creation — to wage this war and 
reveal that no power is outside of holiness. 

Chassidic Story​
The Alter Rebbe once said (recorded in Sippurei Chassidim, Chabad), that when a Jew prays with sincerity, “he 
places his animal soul upon the altar.” Once, a simple chassid confessed to the Alter Rebbe that he felt his 
prayers were dry, for his heart was consumed with worldly cravings. The Rebbe responded: “That is the very 
korban you must offer. When you take that fiery craving and redirect it to Hashem, you bring the greatest 
satisfaction Above, greater even than the angels’ song.” The chassid later told that from then on, whenever he 
prayed, he would imagine placing his burning desires as an offering to Hashem, and this transformed his 
service entirely. 

END NOTE] 
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