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Introduction 

Rabbi Menachem Mendel of Horodok (also called Rabbi Menachem Mendel of Vitebsk, 1730–1788) was one 
of the foremost disciples of the Maggid of Mezritch and an early leader of Chassidus in White Russia. In 1777, 
he led a group of about 300 Chassidim in aliyah to Eretz Yisrael, settling in Tiberias, where he remained until 
his passing. His fiery teachings are preserved in Pri HaAretz, where he emphasizes dveikus (cleaving to God), 

the refinement of middos, and the inner depth of Torah and mitzvos. 

In this discourse on Parshas Ki Seitzei, Rabbi Menachem Mendel explores the pasuk “When you go out to war 
against your enemies.” He interprets it as the inner battle of the soul — the struggle with the yetzer hara, the 

refinement of the middos, and the elevation of fallen sparks through Torah, mitzvos, and teshuvah. The maamar 
delves into the distinction between tzaddikim and baalei teshuvah, the nature of love and fear of Hashem, the 
concept of “wine preserved in its grapes,” and the higher state of dveikus that transcends reason and middos. 

Parshas Ki Seitzei – Discourse 2. “When you go out,” Rashi of 
blessed memory explained: the verse is speaking of a milchemes 
reshus (optional war). For it says, “and you shall take its 
captives.” But with regard to a milchemes chovah (obligatory 
war), such as the seven nations, it says (Devarim 20:16), “you 
shall not let any soul live,” etc. See there. 

 

ת רָשַׁ י פָּ י ב׳. מַאֲמָר – תֵצֵא כִּ רֵשׁ תֵצֵא” “כִּ ״י פֵּ רַשִׁ  
מִלְחֶמֶת לִבְרָכָה: זכְִרוֹנוֹ מְדַבֵּר, הַכָּתוּב הָרְשׁוּת בְּ  
הֲרֵי בִיתָ נאֱֶמַר שֶׁ בְיוֹ”. “וְשָׁ מִלְחֶמֶת וְאִלּוּ שִׁ חוֹבָה בְּ  
הֵם בְעָה שֶׁ בָרִים נאֱֶמַר עֲמָמִין שִׁ תְחַיהֶ “לֹא טז( כ, )דְּ  
מָה” כָּל ם עַיןִ וְכוּ׳, נשָׁ שָׁ . 

Behold, our Sages of blessed memory said (Berachos 34b): 
Rabbi Chiya bar Abba said in the name of Rabbi Yochanan, 
“All the prophets only prophesied for baalei teshuvah. But 
regarding complete tzaddikim — ‘No eye has seen it, O God, 
except for You’ (Yeshayahu 64:3).” 

רָכוֹת ז״ַל רַבּוֹתֵינוּ אָמְרוּ הִנֵּה  י אָמַר ב(: לד, )בְּ רַבִּ  
י אָמַר אַבָּא בַּר חִיָּא לָּם הַנְּבִיאִים “כָּל יוֹחָנןָ: רַבִּ לֹא כֻּ  

שׁוּבָה. לִבְעָלֵי אֶלָּא נתְִנבְּאוּ יקִים אֲבָל תְּ גְּמוּרִים לִצַדִּ  
עְיהָוּ וְכוּ׳ רָאָתָה’ לֹא ‘עַיןִ — ג סד, )ישַׁ ).” 

And this seems to contradict Rabbi Abbahu, who said: “In the 
place where baalei teshuvah stand, complete tzaddikim cannot 
stand.” 

י וּפְלִיגָא  רַבִּ י וְאָמַר אַבָּהוּ, דְּ מָקוֹם אַבָּהוּ: רַבִּ “בְּ  
עֲלֵי בַּ שׁוּבָה שֶׁ יקִים אֵין — עוֹמְדִים תְּ גְּמוּרִים צַדִּ  

לַעֲמוֹד יכְוֹלִים .” 

And Rabbi Yehoshua ben Levi expounded: “‘No eye has seen’ 
— this refers to the wine that has been preserved in its grapes 
since the six days of creation.” And the Rashbam explained: 
wine is a term for joy, without any admixture of sadness, for 
every sadness is only due to the deficiency of creation. 

י  עַ וְרַבִּ ן יהְוֹשֻׁ רַשׁ: לֵוִי בֶּ זהֶ — רָאָתָה’ לֹא “‘עַיןִ דָּ  
ר ייַןִ מָּ עֲנבָָיו הַמְשֻׁ ת בַּ שֶׁ ית.” ימְֵי מִשֵּׁ וּפֵירֵשׁ בְּרֵאשִׁ  

בָּ״ם: מְחָה, לְשׁוֹן הִיא ייַןִ הָרַשְׁ לֹּא שִׂ שׁוּם בָּהּ יהְִיהֶ שֶׁ  
עֲרוֹבֶת הֲרֵי עֲצָבוֹן. תַּ לְמוֹתָר” אַךְ עֶצֶב “כָּל שֶׁ  
לֵי רִיאַת מֵחֲמַת כג( יד, )מִשְׁ הָעוֹלָמוֹת בְּ . 
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And in order to understand this matter more truly and clearly, 
we must first preface an understanding of the statement that the 
advantage of baalei teshuvah is greater than that of tzaddikim. 

י, רַק יוֹתֵר הָעִניְןָ לְהָבִין וּבִכְדֵי  ים וֶאֱמֶתִּ הֲבָנתַ נקְַדִּ  
אֲמָר מַעֲלַת — לְעֵיל הַנִּזכָּר הַמַּ עֲלֵי שֶׁ שׁוּבָה הַבַּ תְּ  

יקִים מִן גְּדוֹלָה יוֹתֵר דִּ הַצַּ . 

For the verse proclaims (Koheles 7:29): “God made man 
upright, but they sought many calculations.” It is thus found 
that the baal teshuvah goes against the intent of creation. 

ר כט(: ז, )קהֶֹלֶת מַכְרִיז וְהַכָּתוּב  ה “אֲשֶׁ הָאֱלֹקִים עָשָׂ  
ר, הָאָדָם אֶת ה ישָׁ בוֹנוֹת בִּקְשׁוּ וְהֵמָּ רַבִּים.” חִשְׁ  

עֲלֵי נמְִצָא בַּ שׁוּבָה שֶׁ וְנתַ נגֶֶד הוּא תְּ רִיאָה כַּ הַבְּ . 

But the matter cannot truly be tasted, except by “those who 
taste of it merit life” (Musaf of Shabbos). And “they speak with 
a heart and a heart” (Tehillim 12:3). 

ר אִי הָעִניְןָ אֲבָל  לְ“טוֹעֲמֶיהָ אֶלָּא לְהַטְעִים, אֶפְשָׁ  
בָּת(, )מוּסַף זכָוּ” חַיִּים לֵב שַׁ ידְַבֵּרוּ” וָלֵב וּ“בְּ  

ים הִלִּ ג יב, )תְּ ). 

But to bring it out from the mouth outward — this cannot be 
explained. “All words are wearisome” (Koheles 1:8). And the 
one who hears does not truly grasp it in his heart, for these are 
matters of the heart, and whatever the mouth can speak is but 
the beginning of words. 

פָה מִן לְהוֹצִיאוֹ אֲבָל  — ב( קו, )סַנהְֶדְרִין וְלַחוּץ הַשָּׂ  
ר אִי יר אֶפְשָׁ בָרִים “וְכָל הָעִניְןָ. לְהַסְבִּ יגְֵעִים” הַדְּ  

מְקוֹמוֹ וְהַשּׁוֹמֵעַ ח(. א, )קהֶֹלֶת לֹא וּבִלְבָבוֹ עוֹמֵד, בִּ  
י זאֹת. אֶת יבִָין בָרִים כִּ בַלֵּב דְּ ה מַה וְכָל הֵם, שֶׁ הַפֶּ שֶׁ  

ין רֵישׁ — לְדַבֵּר יכָוֹל נאֱֶמַר מִלִּ . 
And this is to understand the matter of complete and true 
cleaving of the soul of man to Him, may He be blessed, and the 
strength of the eternal bond that is never severed — which 
draws the soul of man to Him, may He be blessed. 

 
בֵקוּת עִניְןַ לְהָבִין וְהוּא י הַגָּמוּר הַדְּ נפֶֶשׁ וְהָאֲמִתִּ בְּ  

רֵךְ, אֵלָיו הָאָדָם ר וְחזֹקֶ יתְִבָּ שֶׁ ל הַקֶּ אֵינוֹ קַיָּמָא שֶׁ שֶׁ  
ק יךְ – לְעוֹלָם נתָּ מְשִׁ רֵךְ אֵלָיו הָאָדָם נפֶֶשׁ אֶת הַמַּ יתְִבָּ . 

And the yearning and longing of the soul drags it along — and 
all of its bindings are torn away, as it is pulled after Him to run, 
after what his soul has desired. 

 
מוֹסְרוֹתָיו וְכָל – גָּרִיר מִגְרֵר הַנֶּפֶשׁ וּכְלוֹת וְכסֶֹף  

כָהּ ינָּתֵקוּ שְׁ הִמָּ נפְַשׁוֹ רָצְתָה מָה עַל לָרוּץ, אַחֲרָיו בְּ . 

And what are the ties that bind the houses of the soul, and bring 
her a cord to pull her? 

 
שׁוּרִים הֵן וּמָה י הַקְּ לָהּ חֶבֶל וְיבֵָא הַנֶּפֶשׁ, לְבָתֵּ  

כָהּ  .לְמָשְׁ
And the matter is known, that all the Torah and the mitzvos are 
only counsels for the soul regarding cleaving. And in the holy 
Zohar (Yisro 82b), they are called 613 “advice” — which are the 
positive and negative mitzvos, which are love and fear, as is 
known. 

 

כָּל ידָוּעַ, וְהָעִניְןָ צְוֹת הַתּוֹרָה שֶׁ עֵצוֹת רַק הֵם וְהַמִּ  
נפְַשׁוֹ בֵקוּת. עַל בְּ זֹּהַר הַדְּ דוֹשׁ וּבַ ב( פב, )יתְִרוֹ הַקָּ  

רְי״ַג עֵטִין נקְִרָאִים הֵם – תַּ צְוֹת שֶׁ ה הַמִּ וְלֹא עֲשֵׂ  
ה, הֵם תַעֲשֶׂ יָּדוּעַ וְירְִאָה אַהֲבָה שֶׁ כַּ . 

But cleaving itself was not explained as to what it is. However, 
remember it in any case, for the mitzvah is not only advice but a 
great preparation to enter into holiness. 

 
בֵקוּת אֲבָל רֵשׁ לֹא הַדְּ רַם לוֹ. הוּא מַה פֵּ אוֹתוֹ זכְרֹ בְּ  
ניִם, כָּל עַל י פָּ צְוָה כִּ רַבָּה וַהֲכָנהָ עֵצָה, רַק אֵיננָּה הַמִּ  

קֹּדֶשׁ אֶל לָבוֹא הִיא הַ . 
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The path of the right side — these are the 248 positive 
commandments, the letters of “racham” (mercy) and the Divine 
Name Havayah (Zohar Bereishis 24a). These are the middos, as 
is known, for they are the six directions, and the seventh is 
Shabbos. 

 
רֶךְ הֵם — ימִָין דֶּ ה, מִצְוֹת רְמַ״ח שֶׁ אוֹתִיּוֹת עֲשֵׂ  

ית )זהַֹר וְה׳ “רַחֵם” הֵם א(. כד, בְּרֵאשִׁ דּוֹת שֶׁ הַמִּ  
יָּדוּעַ, הֵם כַּ בִיעִי קְצָווֹת, ו׳ שֶׁ בָּת — וְהַשְּׁ שַׁ . 

And if “the left shall spread forth” (Yeshayahu 54:3), to 
strengthen oneself in the roots of the middos — “My name with 
Y-H” rises to 365 (Zohar there), which is higher than the middos 
and their root. 

 
מאֹל וְאִם פְרצִֹי” “הַשְּׂ עְיהָ תִּ לְהִתְחַזֵּק ג(, נד, )ישַׁ  

י רְשֵׁ דּוֹת בְּשָׁ מִי — הַמִּ ס״ה עוֹלֶה י״ה” עִם “שְׁ )זהַֹר שְׁ  
ם(, הִיא שָׁ דּוֹת מִן לְמַעְלָה שֶׁ ם הַמִּ רְשָׁ וְשָׁ . 

And this is, “Turn from evil and do good” (Tehillim 34:15). At 
first one must “turn from evil” and strengthen himself with an 
eternal bond in the roots of the middos. 

 
ה מֵרָע “סוּר וְזהֶוּ הִלִּים טוֹב” וַעֲשֵׂ טו(. לד, )תְּ  

חִלָּה תְּ בִּ ר וּלְהִתְחַזֵּק מֵרָע”, לִ“סוּר צָרִיךְ שֶׁ קֶשֶׁ ל בְּ שֶׁ  
י קַיָּמָא רְשֵׁ דּוֹת בְּשָׁ הַמִּ . 

And after his heart is confident in his permanence, afterwards 
“do good” — engage with the middos and arouse them to Him, 
may He be blessed, through the action of the mitzvos. 

 
יִּהְיהֶ וְאַחַר קִיּוּמוֹ, בָּטוּחַ לִבּוֹ שֶׁ ה כָּךְ אַחַר בְּ “וַעֲשֵׂ  
דּוֹת, יעֲַסקֹ — טוֹב” רֵךְ אֵלָיו וִיעוֹרְרֵם בַּמִּ עַל־ידְֵי יתְִבָּ  

ה צְוֹת מַעֲשֵׂ הַמִּ . 

There are mitzvos that resemble the angels: “With two he would 
fly, and one called to another and said: ‘Holy…’” (Yeshayahu 
6:2–3). “And by the breath of His mouth all their host” (Tehillim 
33:6). And so too are many mitzvos, like tzitzis and others. 

 

ה מִצְוֹת ישֵׁ מָּ תְדַּ מִּ יםִ לְמַלְאָכִים: שֶׁ תַּ וְקָרָא יעְוֹפֵף, “בִּשְׁ  
עְיהָ קָדוֹשׁ” וְאָמַר זהֶ אֶל זהֶ יו “וּבְרוּחַ ב–ג(. ו, )ישַׁ פִּ  
הִלִּים צְבָאָם” כָּל ה וְכֵן ו(. לג, )תְּ צְוֹת מַעֲשֵׂ הַרְבֵּה, הַמִּ  

וְדוֹמֵיהֶם צִיצִית כְּמוֹ . 

And there are mitzvos connected to the Throne, and some to the 
footstool, and some in the Shechinah itself — but all of them are 
found within Him, in each and every one of them. 

 
א, וְישֵׁ כַּסֵּ רַפְרַף, וְישֵׁ בַּ כִינהָ וְישֵׁ בַּשְּׁ וְכֻלְּהוּ עַצְמָהּ. בַּשְּׁ  

יהּ אִיתַנהְוּ כֻלָּם בֵּ מֵהֶם אֶחָד וּבְכָל בְּ . 

For the Torah begins with “Bereishis” — which is speech, as it 
is written: “The beginning of speech” (Hoshea 1:2). And behold, 
“By the word of Hashem the heavens were made” (Tehillim 
33:6), and all the worlds were drawn down. 

 

הֲרֵי ית” מַתְחֶלֶת: הַתּוֹרָה שֶׁ הוּא — “בְּרֵאשִׁ בּוּר, שֶׁ הַדִּ  
כָּתוּב: כְּמוֹ ית שֶׁ בָר” “רֵאשִׁ עַ וְכוּ׳ דָּ וַהֲרֵי ב(. א, )הוֹשֵׁ  

דְבַר מַיםִ ה׳ “בִּ הִלִּים נעֲַשׂוּ” שָׁ וְכָל ו(, לג, )תְּ  
לוּ הָעוֹלָמוֹת לְשְׁ תַּ נשְׁ . 

It follows that when the speech came forth from the mouth of 
Gevurah (Shabbos 88b) in the Ten Commandments (Devarim 
4:13), and all the mitzvos — “Then I was by Him, as a nursling” 
(Mishlei 8:30) — before the creation of the worlds, and they 
were drawn down until this lowly world. 

 

בּוּר נמְִצָא, הַדִּ י יצָָא כְּשֶׁ בָּת הַגְּבוּרָה מִפִּ ב(, פח, )שַׁ  
רֶת עֲשֶׂ בְּרוֹת בַּ בָרִים הַדִּ צְווֹת וְכָל יג(, ד, )דְּ — הַמִּ  
לֵי אָמוֹן” אֶצְלוֹ “וָאֶהְיהֶ דֶם — ל( ח, )מִשְׁ רִיאַת מִקֶּ בְּ  

לוּ הָעוֹלָמוֹת, לְשְׁ תַּ פֵל עוֹלָם עַד וְנשְׁ הַזֶּה הַשָּׁ . 

Behold, the speech passed through all the worlds. And in every 
place that “the word of the king and his law reached” (Esther 

 
בּוּר הֲרֵי הַדִּ רֶךְ עָבַר שֶׁ מָקוֹם וּבְכָל הָעוֹלָמוֹת. כָּל דֶּ  

ר בַר אֲשֶׁ לֶךְ “דְּ ר הִגִּיעַ” וְדָתוֹ הַמֶּ נבְִרָא ז(, ח, )אֶסְתֵּ  
בָר — הָעוֹלָם בָר “דָּ לֵי אָפְניָו” עַל דָּ יא כה, )מִשְׁ ). 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Ki Teitzei 
ב מַאֲמָר  

 
8:7), the world was created — “a word fitly spoken” (Mishlei 
25:11). 
And this is (Zohar, Introduction 5a): “With the Torah the Holy 
One, blessed be He, created the world,” according to the simple 
meaning, besides the deeper matter. For the Ten Utterances are 
the Ten Commandments, as is known (Zohar Yisro 93b). And 
“Bereishis” is also a maamar, as in Tikkunei Zohar, Tikkun 22 
(27a), as mentioned above. 

 

מָה )זהַֹר וְזהֶוּ רָא “בְּאוֹרַיתְָא א(: ה, הַקְדָּ בָּ  
רִיךְ־הוּא א־בְּ רֶךְ עַל עָלְמָא”, קוּדְשָׁ ט, דֶּ לְבַד הַפְּשָׁ  

י הָעִניְןָ. עמֶֹק רָה כִּ בְּרוֹת י׳ הֵם הֵן מַאֲמָרוֹת הָעֲשָׂ הַדִּ  
יָּדוּעַ ית” ב(. צג, יתְִרוֹ )זהַֹר כַּ מַאֲמַר נמֵַי וּ“בְּרֵאשִׁ  
יקּוּניֵ הִיא יקּוּן זהַֹר, )תִּ נִּזכָּר א(, כז, כ״ב תִּ לְעֵיל כַּ . 

It follows that when man arouses through his mitzvos that same 
speech, he arouses all the worlds that were created by it. For he 
is engaged with the root of their creation, and when he touches 
it, all the branches are stirred through the root. 

 

הָאָדָם נמְִצָא, מִצְווֹתָיו מְעוֹרֵר כְּשֶׁ בּוּר אוֹתוֹ בְּ — הַדִּ  
נִּבְרְאוּ הָעוֹלָמוֹת כָּל מְעוֹרֵר הֲרֵי עַל־ידָָהּ. שֶׁ ק שֶׁ מִתְעַסֵּ  

שֹׁרֶשׁ הוּא רִיאָתָם, בְּ מֵשׁ בְּ כָּל מִתְנוֹעֲעִים — בּוֹ וּמְמַשְׁ  
לָּם הָעֲנפִָים שֹּׁרֶשׁ עַל־ידְֵי כֻּ הַ . 

   
And when man is included with them, by making himself 
resemble an angel — to give thanks to His Name — and 
afterwards he directs himself to be a Throne and a footstool to 
Him, may He be blessed, in the World of the Throne, to be 
included with them. 

 

הָאָדָם הֶם, נכְִלָל וּכְשֶׁ הְיוֹתוֹ עִמָּ ה בִּ מֶּ – לְמַלְאָךְ מִתְדַּ  
מוֹ, אֶת לְהוֹדוֹת א לִהְיוֹת עַצְמוֹ מְכַוֵּן כָּךְ וְאַחַר שְׁ כִּסֵּ  

רַפְרַף רֵךְ, אֵלָיו וּשְׁ א בְּעוֹלַם יתְִבָּ לֵל – הַכִּסֵּ לְהִכָּ  
הֶם  .עִמָּ

And afterwards he gives over his soul into the Shechinah, 
climbing and ascending through the worlds — and with all the 
worlds together, higher and higher, through the mitzvos. 

 
כִינהָ, נפְַשׁוֹ מוֹסֵר כָּךְ וְאַחַר ס בַּשְּׁ הוּא וְעוֹלֶה מְטַפֵּ  
רֶךְ לָּם, הָעוֹלָמוֹת וְעִם – הָעוֹלָמוֹת דֶּ מָעְלָה מַעְלָה כֻּ  

צְוֹת עַל־ידְֵי הַמִּ . 
These are the arousal of the emotions that strike him, until his 
soul goes out in being stripped from the middos — which are 
love and fear, etc. — in order to cleave to their root. 

 
הֵם דּוֹת הִתְעוֹרְרוּת שֶׁ כִּים הַמִּ צֵא עַד – בּוֹ הַמַּ תֵּ שֶׁ  

טוּת נפְַשׁוֹ, הִתְפַּשְּׁ דּוֹת, מִן בְּ הֵם הַמִּ וְירְִאָה אַהֲבָה שֶׁ  
כְדֵי וְכוּ׳, בֵק בִּ ם לְהִדָּ רְשָׁ בְּשָׁ . 

To the Essence, without any interruption of the garment of love 
or any attribute or reason at all, but rather with strength, without 
any reason at all, because of the bond of cleaving — the part to 
the whole — drawn from Him, without any reason, returning to 
its root. 

 

לִי הָעֶצֶם, אֶל ה שׁוּם אוֹ אַהֲבָה לְבוּשׁ הֶפְסֵק שׁוּם בְּ מִדָּ  
לָל וְטַעַם לִי חָזקָ רַק וּכְלָל, כְּ לָל, טַעַם שׁוּם בְּ מֵחֲמַת כְּ  
ר בֵקוּת קֶשֶׁ לָל אֶל הֶחֵלֶק – הַדְּ ךְ כֻּלּוֹ, הַכְּ מֵאֵלָיו הַנִּמְשָׁ  
לִי רְשׁוֹ אֶל וּמִתְחַבֵּט טַעַם, שׁוּם בְּ שָׁ . 

As our Sages of blessed memory said (Bereishis Rabbah 53:20): 
“Throw a stick into the air, it falls back to its root.” And all 
returns to the place from which it was taken (Koheles 3:20). 

 
מַאֲמַר ית לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ כְּ נג, רַבָּה )בְּרֵאשִׁ  

כֹּל קָאֵי”. אַעְקָרָא – לַאֲוִירָא חוּטְרָא “זרְוֹק כ(: ב וְהַ שָׁ  
קוֹם, אֶל ר הַמָּ ח אֲשֶׁ ם לֻקַּ כ ג, )קהֶֹלֶת מִשָּׁ ). 
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And this is “Love that is explained as complete cleaving, which 
is not dependent on any reason, and is never nullified” (Avos 
5:16). 

 
ירוּשׁ – “אַהֲבָה הִיא וְזוֹ בֵקוּת פֵּ אֵינוֹ גָּמוּר, דְּ לוּי שֶׁ תָּ  

לָל, טַעַם בְּשׁוּם אֵינהָּ כְּ טֵלָה שֶׁ ה, )אָבוֹת לְעוֹלָם” בְּ  
 .(טז

And there are included the right and the left together — drawing 
down together. And although this is complete cleaving, 
nevertheless it is still contraction, like the creation of the worlds, 
which is included in contraction of right and left and drawing 
down. 

 

ם מאֹל הַיָּמִין נכְִלָל וְשָׁ כָה – וְשְׂ הוּא וַאֲגַם יחַַד. הַמְשָׁ שֶׁ  
בֵקוּת י־כֵן גָּמוּר, דְּ דֶרֶךְ הוּא, צִמְצוּם אַף־עַל־פִּ כְּ  
רִיאַת נִּכְלָל הָעוֹלָמוֹת, בְּ צִמְצוּם שֶׁ מאֹל ימִָין בְּ וּשְׂ  

כָה  .וְהַמְשָׁ

And this middah is called “Rachum” (Merciful), from the 248 
positive commandments, and the drawing down which is the vav 
within them. 

 
ה ם “רַחוּם”, נקְִרֵאת זוֹ וּמִדָּ ה, מִצְוֹת רְמַ״ח עַל־שֵׁ עֲשֵׂ  

כָה הוּא – וְהַמְשָׁ בְּתוֹכָם ו׳ שֶׁ . 

And this is the meaning of “the wine that has been preserved in 
its grapes since the six days of creation.” It is without any reason 
or measure from the attributes that could calm the ear. Rather, its 
taste is far higher, to the enlightened one (Mishlei 15:24), at the 
time of cleaving. 

 

ירוּשׁ וְהוּא ר “ייַןִ פֵּ מָּ עֲנבָָיו הַמְשֻׁ ת בַּ שֶׁ ימְֵי מִשֵּׁ  
ית” הוּא – בְּרֵאשִׁ לִי שֶׁ ה טַעַם שׁוּם בְּ דּוֹת מִן וּמִדָּ הַמִּ  
רוּת כֵּךְ הָאֶפְשָׁ לְמַעְלָה טַעֲמוֹ אֲבָל הָאזֹןֶ. אֶת לְשַׁ  

יל לְמַעְלָה כִּ שְׂ לֵי לַמַּ עַת כד( טו, )מִשְׁ בֵקוּת בִּשְׁ הַדְּ . 

And immediately after the absence of the cleaving, it is 
impossible to place it into any human intellect — to be an 
intellect grasping a thing (Mishlei 16:20) or to know 
understanding (ibid. 4:1). 

 
ר אַחַר וְתֵכֶף בֵקוּת, הֶעְדֵּ ר אִי הַדְּ בְּשׁוּם לְהַכְניִסוֹ אֶפְשָׁ  
כֶל י שֵׂ יל לִהְיוֹתוֹ – אֱנוֹשִׁ כִּ בָר אֶל מַשְׂ לֵי דָּ כ(, טז, )מִשְׁ  

ינהָ וְלָדַעַת ם בִּ א ד, )שָׁ ). 

For there is no intellect and no intelligence perceived at all, 
except the intellect of complete cleaving — which knows itself 
at the time of the act. 

 
ניֵ אֵין מִפְּ כָּל שׁוּם שֶׁ יל מֵשְׂ כִּ לָל, נכָּר וּמַשְׂ י כְּ אִם כִּ  

כֶל בֵקוּת הַשֵּׂ עַת עַצְמוֹ אֶת יוֹדֵעַ – הַגָּמוּר הַדְּ בִּשְׁ  
ה  .מַעֲשֶׂ

And after its separation, “there is no remembrance of the former 
things” (Koheles 1:11), except for a trace that it leaves in nature 
— every spirituality, after its separation and withdrawal. 

 
רְדָהּ, וְאַחַר א, )קהֶֹלֶת לָרִאשׁוֹניִם” זכָּרוֹן “אֵין הִפָּ  
י יא(, ימָה אִם כִּ נִּיחַ רְשִׁ טֶבַע הַמַּ אַחַר רוּחָניִּוּת כָּל בַּ  

רְדָהּ לְקוּתָהּ הִפָּ וְהִסְתַּ . 

Like fire — and this is faith, which is above reason, without any 
taste or measure — that consumes and devours everything. “And 
many waters cannot quench it” (Shir HaShirim 8:7). 

 
הִיא הָאֱמוּנהָ, וְהִיא – כְּאֵשׁ כֶל, מִן לְמַעְלָה שֶׁ לִי הַשֵּׂ בְּ  
כֹּל. אֶת וּמְכַלָּה אוֹכֶלֶת וְחֵקֶר, טַעַם שׁוּם “וּנהְָרוֹת הַ  
טְפוּהָ” לֹא יר ישְׁ ירִים )שִׁ ז ח, הַשִּׁ ). 

And “even though he does not see, his mazal sees” (Megillah 
3a). And this is called (Shabbos 31a): “The entire Torah on one 
foot” — the standing and existence of the world, and its 
foundation. 

 
אִיהוּ גַּב עַל וְ“אַף חָזיֵ” הוּא מַזְּלֵיהּ – חָזיֵ לָא דְּ דְּ  

בָּת נקְִרָא וְהוּא א(. ג, )מְגִלָּה הַתּוֹרָה “כָּל א(: לא, )שַׁ  
לָּהּ וִיסוֹדוֹ עוֹלָם וְקִיּוּם הַעֲמָדָה – אֶחָד” רֶגֶל עַל כֻּ . 
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And this is, “The tzaddik is the foundation of the world” 
(Mishlei 10:25). 

יק – וְזהֶוּ  לֵי עוֹלָם” יסְוֹד “צַדִּ כה י, )מִשְׁ ). 

But the complete cleaving, as mentioned above, is called “sod” 
(secret), because it is a hidden and wondrous secret that cannot 
be revealed, since it is revealed only to itself. And this is “No 
eye has seen, O God, besides You” — this is the wine that 
ascends to the letter ayin, called sod, “preserved in its grapes.” 

 

בֵקוּת אֲבָל נִּזכָּר הַגָּמוּר, הַדְּ – “סוֹד” נקְִרָא לְעֵיל, כַּ  
ניֵ אִי וּמַפְלִיא כָּמוּס סוֹד הֱיוֹתוֹ מִפְּ ר שֶׁ לְגַלּוֹתוֹ, אֶפְשָׁ  
ניֵ אֵינוֹ מִפְּ רָאָתָה לֹא “עַיןִ וְזהֶוּ לְעַצְמוֹ. אֶלָּא גָּלוּי שֶׁ  

הוּא – זוּלָתֶךָ” אֱלֹקִים סוֹד, הַנִּקְרָא ע׳, הָעוֹלֶה ייַןִ שֶׁ  
ר מָּ עֲנבָָיו הַמְשֻׁ בַּ . 

For before the sin of Adam HaRishon, “God made man upright” 
(Koheles 7:29). “And God said: Let there be light” (Bereishis 
1:3) — to be used by the righteous. But after he sinned and the 
intellect became materialized, it resulted that whatever the 
intellect can grasp is in physicality. 

 

ניֵ קֹּדֶם מִפְּ  רָא הָרִאשׁוֹן, אָדָם חֵטְא שֶׁ אֶת אֱלֹקִים “בָּ  
ר” הָאָדָם יֹּאמֶר כט(. ז, )קהֶֹלֶת ישָׁ יהְִי אֱלֹקִים “וַ  
ית אוֹר” שׁ – ג( א, )בְּרֵאשִׁ מֵּ תַּ יקִים. בּוֹ לְהִשְׁ דִּ לַצַּ  
חָטָא, וְאַחַר ם שֶׁ כֶל וְנתְִגַּשֵּׁ כָּל נמְִצָא – הַשֵּׂ מַה שֶׁ  

כֶל הַשֵּׂ פֹּשׂ, יכָוֹל שֶׁ מִיּוּת הוּא לִתְ בַּשְּׁ . 
And the light was hidden away, and “God separated” (Bereishis 
Rabbah 12:5). 

ל הָאוֹר, וְנגְִנזַ  ית אֱלֹקִים וַיַּבְדֵּ ה יב, רַבָּה )בְּרֵאשִׁ ). 

And behold, regarding the tree from which Adam HaRishon ate, 
our Sages, of blessed memory, hinted (Berachos 40a): “It was a 
vine.” And the hidden light is the wine that has been preserved 
in its grapes since the six days of creation, which is above 
intellect and attributes. 

 

אָכַל עֵץ וְהִנֵּה רַבּוֹתֵינוּ רָמְזוּ – הָרִאשׁוֹן אָדָם שֶׁ  
רָכוֹת לִבְרָכָה זכְִרוֹנםָ וְהָאוֹר הָיהָ.” “גֶּפֶן א(: מ, )בְּ  

ר ייַןִ, הוּא הַגָּנוּז מָּ עֲנבָָיו הַמְשֻׁ ת בַּ שֶׁ ית, ימְֵי מִשֵּׁ בְּרֵאשִׁ  
הוּא כֶל מִן לְמַעְלָה שֶׁ דּוֹת הַשֵּׂ וְהַמִּ . 

And this is the place to which the baal teshuvah must return — 
all the attributes through which the Torah is expounded (Chullin 
63a). These are the negative commandments, which are the root 
of the attributes by which the mitzvos are expounded. 

 

קוֹם וְהוּא עַל הַמָּ בַּ שׁוּבָה שֶׁ כָּל – אֵלָיו לָשׁוּב צָרִיךְ תְּ  
דּוֹת הַתּוֹרָה הַמִּ ת שֶׁ הֶן נדְִרֶשֶׁ ין בָּ הֵם א(. סג, )חוּלִּ שֶׁ  

ה, הֵם הַלֹּא־תַעֲשֶׂ שֹׁרֶשׁ שֶׁ דּוֹת,  צְווֹת הַמִּ הַמִּ נדְִרָשׁוֹת שֶׁ  
הֶן  .בָּ

But he took them out of their boundary — to the place of the 
kelipah and the world of impurity. Therefore they must be 
returned outside their boundary and existence. 

 
ה מְקוֹם אֶל – מִגִּדְרָם אוֹתָם הוֹצִיא וְהוּא לִפָּ וְעוֹלַם הַקְּ  

מְאָה. יבָם צָרִיךְ לָכֵן הַטֻּ וַהֲוָיתָָם מִגִּדְרָם חוּץ לְהָשִׁ . 

For within their boundary of existence they could no longer 
stand — and how then could they now still stand? But by 
binding himself above them, in complete cleaving, this is “a love 
that is never nullified,” and he will no longer sin, as mentioned 
above. 

 

הֲרֵי גֶדֶר שֶׁ בָר הֲוָיתָָם בְּ וְאֵיכָכָה – לַעֲמוֹד יכְָלוּ לֹא כְּ  
ה יוּכַל ה. גַּם עַתָּ רוֹ אֲבָל עַתָּ הִתְקַשְּׁ מֵהֶם, לְמַעְלָה בְּ  

דְבֵקוּת אֵינהָּ “אַהֲבָה הִיא גָּמוּר, בִּ טֵלָה שֶׁ לְעוֹלָם”, בְּ  
נִּזכָּר יחֱֶטָא לֹא וְשׁוּב לְעֵיל כַּ . 

And this is (Yoma 86b): “What is the case of a baal teshuvah? In 
the same situation, in the same place,” etc., aside from the 
deeper matter — in its simple meaning. 

 
מֵי “הֵיכִי ב(: פו, )יוֹמָא וְזהֶוּ עַל דָּ שׁוּבָה, בַּ בְּאוֹתוֹ תְּ  

רֶק, וְהוּא הָעִניְןָ, עמֶֹק לְבַד – וְכוּ׳ מָקוֹם” בְּאוֹתוֹ פֶּ  
 .כִּפְשׁוּטוֹ
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But the complete tzaddik, who is the foundation of the world, 
and upon whom the world depends — in every measure that he 
measures to bring down the blessing of Hashem from world to 
world (Tehillim 103:17), all are sustained through him (Chullin 
86a). 

 

יק אֲבָל דִּ הוּא גָּמוּר, הַצַּ הָעוֹלָם וְצוֹרֶךְ עוֹלָם, יסְוֹד שֶׁ  
כָל – בּוֹ ה בְּ ה, מִדָּ הוּא וּמִדָּ יעַ מוֹדֵד שֶׁ פִּ רְכַּת לְהַשְׁ ה׳, בִּ  

הִלִּים עוֹלָם עַד מֵעוֹלָם עַל ניִזּוֹניִם וְכֻלָּם יז(, קג, )תְּ  
ין ידָוֹ א פו, )חוּלִּ ). 

In doing one mitzvah of Hashem, which is the attribute spoken 
of in the Torah, it is necessary for him to be within the boundary 
of middos and the conduct of the worlds through him. 

 
צְוֹת אַחַת בַּעֲשׂוֹתוֹ הִיא – ה׳ מִמִּ ה שֶׁ דָּ הָאֲמוּרָה הַמִּ  
גֶדֶר לִהְיוֹת הוּא מַכְרָח – בַּתּוֹרָה דּוֹת בְּ וְהַנהְָגוֹת הַמִּ  

עַל־ידָוֹ עוֹלָמוֹת . 
And this is, “In the place where baalei teshuvah stand, complete 
tzaddikim cannot stand,” because they cannot remain there 
except in a state of “running and returning.” 

 
מָקוֹם וְזהֶוּ: עֲלֵי “בְּ בַּ שׁוּבָה שֶׁ יקִים אֵין – עוֹמְדִים תְּ צַדִּ  

ניֵ לַעֲמוֹד.” יכְוֹלִים גְּמוּרִים אֵין מִפְּ ם, לַעֲמוֹד לָהֶם שֶׁ שָׁ  
י רָצוֹא אִם כִּ וָשׁוֹב בְּ . 

For if they were to stand there, the “wings of dawn” (Yechezkel 
1:24) would weaken, and the world would return to chaos and 
void (Arachin 17a). Surely they cannot stand there. 

 
י עָמְדָם כִּ ם, בְּ ינהָ שָׁ רַפֶּ נפְֵי תְּ חַר כַּ כד(, א, )יחְֶזקְֵאל שַׁ  

אי א(. יז, )עֲרָכִין וָבהֹוּ לְתוֹהוּ הָעוֹלָם וְיחֲַזרֹ וּבוַדַּ  
ם לַעֲמוֹד יכְוֹלִים אֵינםָ שָׁ . 

And this is the explanation (Tehillim 27:1): “Of David: Hashem 
is my light and my salvation, whom shall I fear? Hashem is the 
stronghold of my life, of whom shall I be afraid?” — in doubled 
expression and different terms. 

 
ירוּשׁ וְזהֶוּ ים הַפֵּ הִלִּ עִי, אוֹרִי ה׳ “לְדָוִד: א(: כז, )תְּ וְישְׁ  
י י חַיַּי, מָעוֹז ה׳ אִירָא; מִמִּ כְפֶל אֶפְחָד.” מִמִּ לָשׁוֹן בִּ  

שׁוֹנוֹת וּמִלּוֹת . 

But the understanding of the word “yirah” (fear) is something 
that is felt and has the possibility of being removed — therefore 
one fears, perhaps it will not depart. 

 
בָר הִיא – “ירְִאָה” מִלַּת הֲבָנתַ אֲבָל מֵשׁ דָּ וּבָא, הַמְמַשְׁ  

רוּת יסָוּר לֹא אוּלַי מִתְירֵָא, לָכֵן הֲסָרָתוֹ. וְאֶפְשָׁ . 

But the matter of “pachad” (dread) is because of his knowledge 
that it will surely be so and will surely stand, with no possibility 
of removal. 

 
חַד” עִניְןַ אֲבָל ניֵ הוּא – הַ“פַּ אי ידְִיעָתוֹ, מִפְּ וַדַּ בְּ ן שֶׁ כֵּ  

י יקָוּם, וְכֵן יהְִיהֶ רוּת לְבִלְתִּ הֲסָרָתוֹ אֶפְשָׁ . 

As it is said (Hoshea 3:5): “And they shall dread.” And this is 
“pachad Hashem” for sinners in Him — if there were no 
possibility of forgiveness in their teshuvah. 

 
מַאֲמָר עַ כְּ חַד וְזהֶוּ “וּפָחֲדוּ.” ה(: ג, )הוֹשֵׁ ה׳” “פַּ  

רוּת הָיתְָה לֹא אִם – בּוֹ לַחוֹטְאִים לִיחָה אֶפְשָׁ הַסְּ  
 .בִּתְשׁוּבָתָם

And this is (Yeshayahu 33:14): “The sinners in Zion were 
afraid,” because they despaired of the acceptance of their 
teshuvah. 

 
עְיהָ וְזהֶוּ חֲדוּ יד(: לג, )ישַׁ אִים,” בְצִיּוֹן “פָּ ניֵ חַטָּ מִפְּ  

ם לַת הִתְיאֲָשָׁ בָּ שׁוּבָתָם מִקַּ תְּ . 

And this is what the Gemara answered (Berachos 60a): But 
behold it is written (Mishlei 28:14): “Fortunate is the man who 
always fears.” This refers to one who said to his fellow: “You 
have sinned,” because of his dread, and he changed, etc., see 
there. 

 

יב וְזהֶוּ הֵשִׁ ״ס שֶׁ רָכוֹת בַּשַּׁ תִיב וְהָא א(: ס, )בְּ לֵי כְּ )מִשְׁ  
רֵי יד(: כח, מִיד” מְפַחֵד אָדָם “אַשְׁ אֶחָד מַאֲמָר עַל – תָּ  

ה,” “חָטָאתָ לַחֲבֵרוֹ ניֵ אַתָּ חֲדוּתוֹ, מִפְּ נֵּי פַּ – וְגוֹ׳ וּמְשַׁ  
ם עַיןִ שָׁ . 
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And this is (Tehillim 130:4): “For with You is forgiveness, in 
order that You may be feared.” For if there were no possibility 
of forgiveness, there would be no relevance to fear after one had 
sinned. But through forgiveness — fear becomes relevant. 

 

ים וְזהֶוּ הִלִּ י ד(: קל, )תְּ ךָ “כִּ לִיחָה, עִמְּ לְמַעַן הַסְּ  
וָּרֵא.” אִם תִּ רוּת הָיתְָה לֹא שֶׁ לִיחָה אֶפְשָׁ לֹא – הַסְּ  

יָּכוּת שׁוּם הָיתְָה חָטָא. אַחַר לְירְִאָה שַׁ אֵין מַה שֶׁ ן, שֶׁ כֵּ  
לִיחָה עַל־ידְֵי יָּכוּת – הַסְּ ירְִאָה שַׁ . 

   
And behold, when the tzaddik encounters some worldly fear, 
which has the possibility of being removed, he uses his middos 
toward the Creator — to fear before Him — after knowing that 
there is no fear in the world besides Him. 

 

יק וְהִנֵּה דִּ הַצַּ ן כְּשֶׁ מֵּ מְקוֹם מִזדַּ מִית, ירְִאָה אֵיזהֶ בִּ גַּשְׁ  
רוּת שׁ – הֲסָרָתָהּ הָאֶפְשָׁ מֵּ תַּ מִדּוֹתָיו מִשְׁ הַבּוֹרֵא, אֶל בְּ  

ניָו, לִיראֹ אֵין ידְִיעָתוֹ אַחֲרֵי מִפָּ בָּעוֹלָם ירְִאָה שׁוּם שֶׁ  
לְתּוֹ  .בִּ

And when he encounters dread — for which there is no 
possibility of removal and no salvation through nature — he 
binds himself above nature and above the middos, to Him, may 
He be blessed, who is Master of nature and its Sustainer, and he 
is not afraid. 

 

נוֹ מְּ חַד, לִמְקוֹם וּבְהִזדַּ אֵין הַפַּ רוּת שׁוּם שֶׁ הֲסָרָתוֹ אֶפְשָׁ  
רֶךְ וִישׁוּעָה בַע דֶּ ר – הַטֶּ בַע מִן לְמַעְלָה מִתְקַשֵּׁ הַטֶּ  

דּוֹת, רֵךְ, בּוֹ וְהַמִּ הוּא יתְִבָּ בַע אֲדוֹן שֶׁ וְהַמְקַיְּמָם, הַטֶּ  
מְפַחֵד וְאֵינוֹ . 

And this is, “Hashem is my light and my salvation — whom 
shall I fear?” meaning, He is the place of salvation. And 
afterwards: “Hashem is the stronghold of my life — of whom 
shall I be afraid?” 

 
עִי אוֹרִי “ה׳ וְזהֶוּ: י – וְישְׁ הוּא אִירָא.” מִמִּ מְקוֹם שֶׁ  

י – חַיַּי מָעוֹז “ה׳ כָּךְ: וְאַחַר ישְׁוּעָה. אֶפְחָד מִמִּ .” 

For He is the stronghold, and “a tower flying in the air” 
(Chagigah 15b), and the Life of life, which is the letter Lamed in 
its ascent (Rashi ad loc.). And in the Lamed above is the vav in 
the drawing down, which is above the middos. 

 

הוּא ל מָעוֹז, שֶׁ אֲוִיר” הַפּוֹרֵחַ וּ“מִגְדָּ ב(, טו, )חֲגִיגָה בָּ  
הִיא – הַחַיִּים וְחַי עֲלוֹתוֹ לָמֶ״ד שֶׁ ם(. )רש״י בַּ שָׁ  

מֶ״ד כָה, וָ׳ לְמַעְלָה, וּבַלָּ הַמְשָׁ הוּא בְּ מִן לְמַעְלָה שֶׁ  
דּוֹת  .הַמִּ

And now, “Of whom shall I be afraid?” — for behold, He, may 
He be blessed, is Master of nature and of the middos. 

 
ה י וְעַתָּ הֲרֵי – אֶפְחָד” “מִמִּ רֵךְ הוּא שֶׁ בַע אֲדוֹן יתְִבָּ הַטֶּ  

דּוֹת  .וְהַמִּ
And this is, “When you go out to war” — for the going out of 
the tzaddik makes an impression (Rashi, Bereishis 28:10) in 
every middah upon which he goes out to war. 

 
י וְזהֶוּ: לְחָמָה” תֵצֵא “כִּ יצְִיאַת – לַמִּ יק שֶׁ ה צַדִּ עוֹשֶׂ  
ם ית )רש״י רשֶׁ כָל י(, כח, בְּרֵאשִׁ ה בְּ ה, מִדָּ הוּא וּמִדָּ שֶׁ  
לְמִלְחָמָה עָלֶיהָ יוֹצֵא . 

And certainly, “you shall capture its captivity” — meaning, that 
the sparks of holiness will be elevated through him, and the 
holiness within that captivity (middah) will be clarified, as 
explained elsewhere (maamar Parshas Shoftim). 

 
אי בִיתָ וּבוַדַּ בְיוֹ” “וְשָׁ יִּתְעַלּוּ – שִׁ ה נצִּוֹצוֹת שֶׁ דוּשָּׁ הַקְּ  

רְרוּ ידָוֹ, עַל ה וְיתְִבָּ דוּשָּׁ בְּאוֹתָהּ הַקְּ בְיהָ שֶׁ ה, – שִׁ מִדָּ  
מְבוֹאָר מָקוֹם כַּ ת )מַאֲמָר אַחֵר בְּ רָשַׁ שׁוֹפְטִים פָּ ). 

For if it is a war of obligation, which is the war for Eretz Yisrael, 
which is above the middos — it is a city of refuge, where all 
those who return in complete teshuvah enter. 

 
אִי מִלְחֶמֶת דְּ הוּא חוֹבָה, בְּ רָאֵל, אֶרֶץ מִלְחֶמֶת שֶׁ ישְׂ  

הוּא דּוֹת מִן לְמַעְלָה שֶׁ ר מִקְלָט, עִיר הוּא – הַמִּ אֲשֶׁ  
ה מָּ בִים כָּל שָׁ לֵמָה בִּתְשׁוּבָה הַשָּׁ שְׁ . 
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It is said (Devarim 20:16): “You shall not let a soul live” — 
referring to the seven nations, which are the middos — and not 
to leave any trace of them at all. 

 
בָרִים נאֱֶמַר מָה” כָּל תְחַיֶּה “לֹא טז(: כ, )דְּ מִן – נשָׁ  

בְעָה הֵם עֲמָמִים, הַשִּׁ דּוֹת שֶׁ אִירוּ וְלֹא – הַמִּ ם בוֹ ישְׁ רשֶׁ  
לָל  .כְּ

And then, “and live forever” (Bereishis 3:22). Amen.  “ ית לְעוֹלָם” וְחַי אָמֵן כב(. ג, )בְּרֵאשִׁ . 
​
[NOTE Summary​
The maamar opens with the teaching that Torah “spoke only against the yetzer hara,” framing the battle of Ki 
Seitzei as the war against the internal enemy of the soul. Chazal identify three aspects of teshuvah — change of 
name, place, and deed — which parallel the transformation of one’s middos. Torah and mitzvos are described 
as the garments of the Shechinah, clothing the soul and enabling it to withstand the yetzer hara. 

Middos (attributes) derive their life-force through the letters of Torah; words like chesed and simcha 
themselves carry the sparks of the qualities they represent. Through mitzvos, a Jew awakens these middos to 
holiness. However, middos in their raw form are limited — they require boundaries and vessels (tzimtzum) to 
be usable. Teshuvah, by contrast, elevates one’s prior misused middos, turning them into vessels for higher 
divine expression. This is why the baal teshuvah reaches higher than the tzaddik. 

The discourse explains that complete dveikus (absolute cleaving) is a hidden “sod,” a state beyond reason, 
described by Chazal as the “wine preserved in its grapes since the six days of creation.” Before Adam’s sin, the 
divine light was openly accessible, but after the sin, it became hidden. This hidden wine is where the baal 
teshuvah returns, restoring the middos from their exile in the realm of impurity. 

The tzaddik operates within the structure of middos to channel divine blessing into the world; the baal 
teshuvah, however, rises beyond them, to a place where even tzaddikim cannot stand. This is expressed in the 
dual language of Tehillim: “Hashem is my light and my salvation… Hashem is the stronghold of my life.” 
Yirah (fear) can be removed, but pachad (dread) is absolute — corresponding to the unshakable recognition of 
Hashem’s presence. 

Ultimately, the maamar concludes that when the tzaddik “goes out to war,” his presence impresses itself upon 
the middos, elevating the sparks of holiness from within them. In a milchemes chovah (a compulsory war for 
Eretz Yisrael), however, which corresponds to teshuvah sheleimah (complete return), there is no trace of the 
seven nations (middos of impurity) left at all, leading to eternal life — “and he shall live forever.” 
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Practical Takeaway​
The maamar teaches that every spiritual struggle is a “going out to war.” Our challenge is not only to resist the 
yetzer hara but to transform it, turning even fallen middos into tools of holiness. Teshuvah is the power to 
return sparks to their source, beyond the limitations of reason or emotion. 

In practice: 

●​ When faced with fear, remember that only Hashem is the true source of awe; direct natural emotions 
back to Him. 

●​ When struggling with past failures, know that teshuvah can elevate those very experiences, making 
them fuel for greater dveikus. 

●​ Strive for mitzvos not just as obligations but as vessels to awaken deeper love and awe of Hashem. 

Chassidic Story​
When Rabbi Menachem Mendel of Horodok lived in Tiberias, the Chassidim once saw him trembling in awe 
while saying the words of Shema. Afterward, they asked him why he shook so strongly, even more than usual. 
He replied: 

“When one says Shema Yisrael, it is as though he goes out to war — not against another nation, but against his 
own middos and yetzer hara. At that moment, the sparks that had been trapped in exile are lifted up to their 
source. If one truly feels this, the body trembles like a soldier entering battle. But it is not fear of loss; it is the 
dread and awe of standing before the King Himself.” 

END NOTE] 
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