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Introduction

Rabbi Menachem Mendel of Horodok (also called Rabbi Menachem Mendel of Vitebsk, 1730—-1788) was one
of the foremost disciples of the Maggid of Mezritch and an early leader of Chassidus in White Russia. In 1777,
he led a group of about 300 Chassidim in aliyah to Eretz Yisrael, settling in Tiberias, where he remained until
his passing. His fiery teachings are preserved in Pri HaAretz, where he emphasizes dveikus (cleaving to God),
the refinement of middos, and the inner depth of Torah and mitzvos.

In this discourse on Parshas Ki Seitzei, Rabbi Menachem Mendel explores the pasuk “When you go out to war
against your enemies.” He interprets it as the inner battle of the soul — the struggle with the yetzer hara, the
refinement of the middos, and the elevation of fallen sparks through Torah, mitzvos, and teshuvah. The maamar
delves into the distinction between tzaddikim and baalei teshuvah, the nature of love and fear of Hashem, the
concept of “wine preserved in its grapes,” and the higher state of dveikus that transcends reason and middos.

Parshas Ki Seitzei — Discourse 2. “When you go out,” Rashi of
blessed memory explained: the verse is speaking of a milchemes

reshus (optional war). For it says, “and you shall take its
captives.” But with regard to a milchemes chovah (obligatory
war), such as the seven nations, it says (Devarim 20:16), “you
shall not let any soul live,” etc. See there.

Behold, our Sages of blessed memory said (Berachos 34b):
Rabbi Chiya bar Abba said in the name of Rabbi Yochanan,
“All the prophets only prophesied for baalei teshuvah. But
regarding complete tzaddikim — ‘No eye has seen it, O God,
except for You’ (Yeshayahu 64:3).”

And this seems to contradict Rabbi Abbahu, who said: “In the
place where baalei teshuvah stand, complete tzaddikim cannot
stand.”

And Rabbi Yehoshua ben Levi expounded: ““No eye has seen’
— this refers to the wine that has been preserved in its grapes
since the six days of creation.” And the Rashbam explained:
wine is a term for joy, without any admixture of sadness, for
every sadness is only due to the deficiency of creation.
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And in order to understand this matter more truly and clearly,
we must first preface an understanding of the statement that the
advantage of baalei teshuvah is greater than that of tzaddikim.

For the verse proclaims (Koheles 7:29): “God made man
upright, but they sought many calculations.” It is thus found
that the baal teshuvah goes against the intent of creation.

But the matter cannot truly be tasted, except by “those who
taste of it merit life” (Musaf of Shabbos). And “they speak with
a heart and a heart” (Tehillim 12:3).

But to bring it out from the mouth outward — this cannot be
explained. “All words are wearisome” (Koheles 1:8). And the
one who hears does not truly grasp it in his heart, for these are
matters of the heart, and whatever the mouth can speak is but
the beginning of words.

And this is to understand the matter of complete and true
cleaving of the soul of man to Him, may He be blessed, and the
strength of the eternal bond that is never severed — which
draws the soul of man to Him, may He be blessed.

And the yearning and longing of the soul drags it along — and
all of its bindings are torn away, as it is pulled after Him to run,
after what his soul has desired.

And what are the ties that bind the houses of the soul, and bring
her a cord to pull her?

And the matter is known, that all the Torah and the mitzvos are
only counsels for the soul regarding cleaving. And in the holy
Zohar (Yisro 82b), they are called 613 “advice” — which are the
positive and negative mitzvos, which are love and fear, as is
known.

But cleaving itself was not explained as to what it is. However,
remember it in any case, for the mitzvah is not only advice but a
great preparation to enter into holiness.
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The path of the right side — these are the 248 positive
commandments, the letters of “racham” (mercy) and the Divine
Name Havayah (Zohar Bereishis 24a). These are the middos, as
is known, for they are the six directions, and the seventh is
Shabbos.

And if “the left shall spread forth” (Yeshayahu 54:3), to
strengthen oneself in the roots of the middos — “My name with
Y-H” rises to 365 (Zohar there), which is higher than the middos
and their root.

And this is, “Turn from evil and do good” (Tehillim 34:15). At
first one must “turn from evil” and strengthen himself with an
eternal bond in the roots of the middos.

And after his heart is confident in his permanence, afterwards
“do good” — engage with the middos and arouse them to Him,
may He be blessed, through the action of the mitzvos.

There are mitzvos that resemble the angels: “With two he would
fly, and one called to another and said: ‘Holy...”” (Yeshayahu
6:2-3). “And by the breath of His mouth all their host” (Tehillim
33:6). And so too are many mitzvos, like tzitzis and others.

And there are mitzvos connected to the Throne, and some to the
footstool, and some in the Shechinah itself — but all of them are
found within Him, in each and every one of them.

For the Torah begins with “Bereishis” — which is speech, as it
is written: “The beginning of speech” (Hoshea 1:2). And behold,
“By the word of Hashem the heavens were made” (Tehillim
33:6), and all the worlds were drawn down.

It follows that when the speech came forth from the mouth of
Gevurah (Shabbos 88b) in the Ten Commandments (Devarim
4:13), and all the mitzvos — “Then I was by Him, as a nursling”
(Mishlei 8:30) — before the creation of the worlds, and they
were drawn down until this lowly world.

Behold, the speech passed through all the worlds. And in every
place that “the word of the king and his law reached” (Esther
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8:7), the world was created — “a word fitly spoken” (Mishlei
25:11).

And this is (Zohar, Introduction 5a): “With the Torah the Holy
One, blessed be He, created the world,” according to the simple
meaning, besides the deeper matter. For the Ten Utterances are
the Ten Commandments, as is known (Zohar Yisro 93b). And
“Bereishis” is also a maamar, as in Tikkunei Zohar, Tikkun 22
(27a), as mentioned above.

It follows that when man arouses through his mitzvos that same
speech, he arouses all the worlds that were created by it. For he
is engaged with the root of their creation, and when he touches

it, all the branches are stirred through the root.

And when man is included with them, by making himself
resemble an angel — to give thanks to His Name — and
afterwards he directs himself to be a Throne and a footstool to
Him, may He be blessed, in the World of the Throne, to be
included with them.

And afterwards he gives over his soul into the Shechinah,
climbing and ascending through the worlds — and with all the
worlds together, higher and higher, through the mitzvos.

These are the arousal of the emotions that strike him, until his
soul goes out in being stripped from the middos — which are
love and fear, etc. — in order to cleave to their root.

To the Essence, without any interruption of the garment of love
or any attribute or reason at all, but rather with strength, without
any reason at all, because of the bond of cleaving — the part to
the whole — drawn from Him, without any reason, returning to
its root.

As our Sages of blessed memory said (Bereishis Rabbah 53:20):
“Throw a stick into the air, it falls back to its root.” And all
returns to the place from which it was taken (Koheles 3:20).
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And this is “Love that is explained as complete cleaving, which
is not dependent on any reason, and is never nullified” (Avos
5:16).

And there are included the right and the left together — drawing
down together. And although this is complete cleaving,
nevertheless it is still contraction, like the creation of the worlds,
which is included in contraction of right and left and drawing
down.

And this middah is called “Rachum” (Merciful), from the 248
positive commandments, and the drawing down which is the vav
within them.

And this is the meaning of “the wine that has been preserved in
its grapes since the six days of creation.” It is without any reason
or measure from the attributes that could calm the ear. Rather, its
taste is far higher, to the enlightened one (Mishlei 15:24), at the
time of cleaving.

And immediately after the absence of the cleaving, it is
impossible to place it into any human intellect — to be an
intellect grasping a thing (Mishlei 16:20) or to know
understanding (ibid. 4:1).

For there is no intellect and no intelligence perceived at all,
except the intellect of complete cleaving — which knows itself
at the time of the act.

And after its separation, “there is no remembrance of the former
things” (Koheles 1:11), except for a trace that it leaves in nature
— every spirituality, after its separation and withdrawal.

Like fire — and this is faith, which is above reason, without any
taste or measure — that consumes and devours everything. “And
many waters cannot quench it” (Shir HaShirim 8:7).

And “even though he does not see, his mazal sees” (Megillah
3a). And this is called (Shabbos 31a): “The entire Torah on one
foot” — the standing and existence of the world, and its
foundation.
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And this is, “The tzaddik is the foundation of the world”
(Mishlei 10:25).

But the complete cleaving, as mentioned above, is called “sod”
(secret), because it is a hidden and wondrous secret that cannot
be revealed, since it is revealed only to itself. And this is “No
eye has seen, O God, besides You” — this is the wine that
ascends to the letter ayin, called sod, “preserved in its grapes.”

For before the sin of Adam HaRishon, “God made man upright”
(Koheles 7:29). “And God said: Let there be light” (Bereishis
1:3) — to be used by the righteous. But after he sinned and the
intellect became materialized, it resulted that whatever the
intellect can grasp is in physicality.

And the light was hidden away, and “God separated” (Bereishis
Rabbah 12:5).

And behold, regarding the tree from which Adam HaRishon ate,
our Sages, of blessed memory, hinted (Berachos 40a): “It was a
vine.” And the hidden light is the wine that has been preserved
in its grapes since the six days of creation, which is above
intellect and attributes.

And this is the place to which the baal teshuvah must return —
all the attributes through which the Torah is expounded (Chullin
63a). These are the negative commandments, which are the root
of the attributes by which the mitzvos are expounded.

But he took them out of their boundary — to the place of the
kelipah and the world of impurity. Therefore they must be
returned outside their boundary and existence.

For within their boundary of existence they could no longer
stand — and how then could they now still stand? But by
binding himself above them, in complete cleaving, this is “a love
that is never nullified,” and he will no longer sin, as mentioned
above.

And this is (Yoma 86b): “What is the case of a baal teshuvah? In
the same situation, in the same place,” etc., aside from the
deeper matter — in its simple meaning.
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But the complete tzaddik, who is the foundation of the world,
and upon whom the world depends — in every measure that he
measures to bring down the blessing of Hashem from world to
world (Tehillim 103:17), all are sustained through him (Chullin
86a).

In doing one mitzvah of Hashem, which is the attribute spoken
of in the Torah, it is necessary for him to be within the boundary
of middos and the conduct of the worlds through him.

And this is, “In the place where baalei teshuvah stand, complete
tzaddikim cannot stand,” because they cannot remain there
except in a state of “running and returning.”

For if they were to stand there, the “wings of dawn” (Yechezkel
1:24) would weaken, and the world would return to chaos and
void (Arachin 17a). Surely they cannot stand there.

And this is the explanation (Tehillim 27:1): “Of David: Hashem
1s my light and my salvation, whom shall I fear? Hashem is the
stronghold of my life, of whom shall I be afraid?”” — in doubled
expression and different terms.

But the understanding of the word “yirah” (fear) is something
that is felt and has the possibility of being removed — therefore
one fears, perhaps it will not depart.

But the matter of “pachad” (dread) is because of his knowledge
that it will surely be so and will surely stand, with no possibility
of removal.

As it is said (Hoshea 3:5): “And they shall dread.” And this is
“pachad Hashem” for sinners in Him — if there were no
possibility of forgiveness in their teshuvah.

And this is (Yeshayahu 33:14): “The sinners in Zion were
afraid,” because they despaired of the acceptance of their
teshuvah.

And this is what the Gemara answered (Berachos 60a): But
behold it is written (Mishlei 28:14): “Fortunate is the man who
always fears.” This refers to one who said to his fellow: “You
have sinned,” because of his dread, and he changed, etc., see
there.
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And this is (Tehillim 130:4): “For with You is forgiveness, in
order that You may be feared.” For if there were no possibility
of forgiveness, there would be no relevance to fear after one had
sinned. But through forgiveness — fear becomes relevant.

And behold, when the tzaddik encounters some worldly fear,
which has the possibility of being removed, he uses his middos
toward the Creator — to fear before Him — after knowing that
there is no fear in the world besides Him.

And when he encounters dread — for which there is no
possibility of removal and no salvation through nature — he
binds himself above nature and above the middos, to Him, may
He be blessed, who is Master of nature and its Sustainer, and he
is not afraid.

And this is, “Hashem is my light and my salvation — whom
shall I fear?” meaning, He is the place of salvation. And
afterwards: “Hashem is the stronghold of my life — of whom
shall I be afraid?”

For He is the stronghold, and “a tower flying in the air”
(Chagigah 15b), and the Life of life, which is the letter Lamed in
its ascent (Rashi ad loc.). And in the Lamed above is the vav in
the drawing down, which is above the middos.

And now, “Of whom shall I be afraid?”” — for behold, He, may
He be blessed, is Master of nature and of the middos.

And this is, “When you go out to war” — for the going out of
the tzaddik makes an impression (Rashi, Bereishis 28:10) in
every middah upon which he goes out to war.

And certainly, “you shall capture its captivity” — meaning, that
the sparks of holiness will be elevated through him, and the
holiness within that captivity (middah) will be clarified, as
explained elsewhere (maamar Parshas Shoftim).

For if it is a war of obligation, which is the war for Eretz Yisrael,
which is above the middos — it is a city of refuge, where all
those who return in complete teshuvah enter.
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Menachem Mendel of Horodak

Pri Ha’Eretz
Parshas Ki Teitzei
= nRR
It is said (Devarim 20:16): “You shall not let a soul live” — M = anwy 99 mon ®9¢ (T, 0°127) 0N
referring to the seven nations, which are the middos — and not oYM 12 1KY K2Y — NiTag oo ,0onny yaws
to leave any trace of them at all. 993.
And then, “and live forever” (Bereishis 3:22). Amen. “TaR (20,3 PWRI2) "0Rivh om.

[NOTE Summary

The maamar opens with the teaching that Torah “spoke only against the yetzer hara,” framing the battle of Ki
Seitzei as the war against the internal enemy of the soul. Chazal identify three aspects of teshuvah — change of
name, place, and deed — which parallel the transformation of one’s middos. Torah and mitzvos are described
as the garments of the Shechinah, clothing the soul and enabling it to withstand the yetzer hara.

Middos (attributes) derive their life-force through the letters of Torah; words like chesed and simcha
themselves carry the sparks of the qualities they represent. Through mitzvos, a Jew awakens these middos to
holiness. However, middos in their raw form are limited — they require boundaries and vessels (tzimtzum) to
be usable. Teshuvah, by contrast, elevates one’s prior misused middos, turning them into vessels for higher
divine expression. This is why the baal teshuvah reaches higher than the tzaddik.

The discourse explains that complete dveikus (absolute cleaving) is a hidden “sod,” a state beyond reason,
described by Chazal as the “wine preserved in its grapes since the six days of creation.” Before Adam’s sin, the
divine light was openly accessible, but after the sin, it became hidden. This hidden wine is where the baal
teshuvah returns, restoring the middos from their exile in the realm of impurity.

The tzaddik operates within the structure of middos to channel divine blessing into the world; the baal
teshuvah, however, rises beyond them, to a place where even tzaddikim cannot stand. This is expressed in the
dual language of Tehillim: “Hashem is my light and my salvation... Hashem is the stronghold of my life.”
Yirah (fear) can be removed, but pachad (dread) is absolute — corresponding to the unshakable recognition of
Hashem’s presence.

Ultimately, the maamar concludes that when the tzaddik “goes out to war,” his presence impresses itself upon
the middos, elevating the sparks of holiness from within them. In a milchemes chovah (a compulsory war for
Eretz Yisrael), however, which corresponds to teshuvah sheleimah (complete return), there is no trace of the
seven nations (middos of impurity) left at all, leading to eternal life — “and he shall live forever.”
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Practical Takeaway

The maamar teaches that every spiritual struggle is a “going out to war.” Our challenge is not only to resist the
yetzer hara but to transform it, turning even fallen middos into tools of holiness. Teshuvah is the power to
return sparks to their source, beyond the limitations of reason or emotion.

In practice:

e When faced with fear, remember that only Hashem is the true source of awe; direct natural emotions
back to Him.

e When struggling with past failures, know that teshuvah can elevate those very experiences, making
them fuel for greater dveikus.

e Strive for mitzvos not just as obligations but as vessels to awaken deeper love and awe of Hashem.

Chassidic Story

When Rabbi Menachem Mendel of Horodok lived in Tiberias, the Chassidim once saw him trembling in awe
while saying the words of Shema. Afterward, they asked him why he shook so strongly, even more than usual.
He replied:

“When one says Shema Yisrael, it is as though he goes out to war — not against another nation, but against his
own middos and yetzer hara. At that moment, the sparks that had been trapped in exile are lifted up to their
source. If one truly feels this, the body trembles like a soldier entering battle. But it is not fear of loss; it is the
dread and awe of standing before the King Himself.”

END NOTE]
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