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Take from among you an offering for Hashem; every
generous-hearted person shall bring it, the offering of
Hashem.

AN ia%? a'm 72 'a7 aniNn DINNN 1N
D NNINA NX.

And to understand the matter of these two offerings, one for
Hashem and the second, the offering of Hashem.

A1 N7 NOXR AR NinAA 2 1Y a0
‘N NN,

Behold, "Terumah" is an expression of exaltation, as in "l
will exalt You, my G-d, the King," etc.

N NN NINin i nndin nan
13 790

And also "Terumah" is an expression of separation, to set
aside an offering.

NN Y907 NYI9N [IY7 npn DAl

And to understand the matter of exaltation:

NINNIND 1Y a7

Behold, it is known that there are two aspects in the chain
of descent: "Memale Kol AImin" and "Sovev Kol Almin."

NiI'NAa "2 WY YTl NN D RIN
72 22001 MYy 73 X0 niYnwna
"7y,

That the aspect of "Memale Kol Almin" is like the analogy of
the soul that enlivens the body and is invested within it,
giving life in a differentiated manner—thought, speech, and
action.

NNYIN 7Un3 XN MYV 72 X9 NNy
ni'nDnY ia NY7N Q40 DY NNNRY
NYYNI 1127 ,N2YNN NZ70nn NN,

And the investment of intellect in the head, etc.

1> YUNIA |'NinD NN,

And likewise, in every limb, there is an individual vitality,

'0719 NN 1K 72 2

(that the vitality is drawn and invested in each limb
according to its nature and constitution, meaning that the
general revelation of the soul's vitality is in the intellect, and
from there an illumination is drawn to each vessel and limb
according to its aspect:

(iamn 197 12X 722 YANINI YN N'NNY
NN NN 4973 NM979Y 11107 LiNODN
22K1 172 727 NI YNNI DY, |'NiRA KD
in)'na '93.

In the eye, the power of vision is drawn and invested, and in
the ear, the power of hearing is drawn and invested.

AYNI TN ,N*RID DD WANT YN 'V
ny'myn Nd Yamni.

And the power of action is drawn and invested in the hands,
until the power of movement is drawn and invested in the
feet.

Nd TY ,0'T2 Y2701 3YN) nyyni nd|
0'7272 U270 UMY 700,

Thus, the light and vitality shine and invest in each vessel
according to its aspect and essence.

'72 702 W21 1NN NINDI IR K¥YN)
ininnd in'na '9Y.
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And therefore, in the intellect, the illumination and vitality
shine greater because the vessel is more refined and
elevated.

7IT3 Wi DD AKD IR D02 2 )
NI' N7Y1 21T 1730Y 9N,

Therefore, the intellect can receive a greater illumination,
which is the revelation of intellect and thought.

472 X' L,NYITA NI R 727 70 D Ty
navinnn 22wn.

\Whereas, in the hands, the vessel cannot receive this
revelation, and therefore, only the revelation of the power of
action extends and is invested within them.

192 NN 727 7Dt 90 'R LD T | 'RYN
N3 473 21 DDA YANN YN 'K 27 ,0T
nyynn.

And even so, they have a greater illumination than the power
drawn and invested in the feet, which has only the power of
movement.

N2an N7iTa INi' N"IXD DNA W' 2 '9 7Y K|
N3 71 DN |'XY ,0''7272 W217)1 Unan
N70D.

\Whereas in the hands, one can perform all crafted work and
write words of wisdom.

nAYNN NIXR'7M 72 Niwy7 7id! , T2 |2 'NYn
NN MAT AN

Thus, although the intellect is not openly invested in the
hands, it is drawn and revealed through the power of action
in the hands.

N2 THYYNX T 7Y N7annt quny T2
DITAY NyyRn.

\Whereas in the power of movement in the feet, this
extension is not applicable.

2 "y I'% 017202 1700 0D 2 'KYN
iT NDwnn.

And even so, in another aspect, the feet have an advantage
in that they carry the head.

;7202 N7yn YU NONX N2'NQA LD '9 7Y K|
UNID NX XYY,

This is because "the end is embedded in the beginning," and
there is an aspect in the end from the beginning.

N1'NA W'l ,|IN7NN2 |9i0 YIVIT DIYN 1NT)
N7NRN NI'NAN qiea.

However, still, the feet are called the "end," unlike the hands.

T'0 2 71 ,9i0 X172 7200 ,Dipn 720 X,

This is because in the hands, the revelation of vitality is
greater than in the feet, as explained through the analogy of
writing wisdom specifically through the hands.

7"12 722000 it NN M7 W TAY 10|
RIT DT T 7Y 72w nam) 7vnn.

And all of this is because the vitality is drawn and invested in
each limb according to its capacity and nature.

13X 723 Y2IINT YN NNy 1190 T 72|
inMdNI D '9Y.

From this, we can understand the analogy regarding the
order of the chain of descent and the drawing of vitality from
the Infinite Light, blessed be He, which is drawn within all
worlds.

N7YINYN 1TO |1V2 7Wnan |21 nTnd
RN QI07'RTIIXN NI*ND NOYND|
Nin%iyi 72 7ina ¥nan.

In each world and in each creation, according to what it can

tolerate.

NXY 721" YK '97 N1 7221 D7IV M.
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And this general vitality is called in the Zohar "Memale Kol
Almin."

'Ry 72 Xmn" 072 X172 N7 Drn D"

That in Gan Eden, the dwelling of the great righteous, the
revelation shines more, just as the intellect is revealed in the
head.

RN ,07ITAD DTN 7Y DT [TV AR
['Nin2 N7annn 22wn 7¢n3 xN| NIt M7
YN,

And afterward, in the world of angels, whose primary
essence is natural love and fear, and they do not have
comprehension like the souls of great tzaddikim,

DDINN Z'VY DIX7AD D7IV2 72 10K
in2 NAYD D7 I'KI,0"YA0 DX NADNA
D'7iTaN O'7*T¥N NNy,

this is analogous to the vitality that is drawn and invested in
the hands—

D!T2 WANINY AYNIN NN 7Wn3 InT—

Chesed (kindness), the right arm, which is the aspect of

nINN ,NINX N1'N ,KIM! RYINT ,TON

love, the camp of Michael, 7§,
and Gevurah (strength), the left arm, which is the aspect of ,AXY NI'NA N RINNY RYINT Nl
fear, the camp of Gabriel. 78122 Nann.

And even so, they also have comprehension, just as intellect
is drawn through the hands.

N2 ,|2 D3 MWD DY W', '9 7V N
DT T 7Y YN uUny.

And also, just as intellect is drawn and invested in the
emotions of the heart,

272 NITA2 Y27 1Y) Wy ind Daj,

which is a more internal revelation than in the hands,

D'T'aN Ni* M9 472 KINY,

because the hands are the external aspect of the emotions,

NN NIMiX'n 0 DT 1D,

S0 too, there are angels from the inner aspects of Michael
and Gabriel—

782" N9 NI'NAN DIXTN W 9
X221

fire and water, which are the emotions of the heart.

272y NiTN DNY 01 UK.

And there is an aspect of the externality of the right arm,
meaning to extend influence downward, sustaining life with
kindness, etc.

1207 ,KIM! RYINT NMIX'N N'Nan vl
12 TQN2 0~N 72721 ,NYNY7 NY9Yinn NinY'.

And so, the vitality descends further into the aspect of action
in each world according to its level.

DYiy 722 N'YY N'N2A DD TV T P2
D7 '9Y.

Thus, it is written: "You made the heavens and the heaven of|
heavens... the seas and all that is in them, and You give life
to them all."

MY DMYD DY N'YWY NRR" 121N 72|
NN NNK| DN WYX 721 D'AD 1D DY
D72 nx".

That this vitality from the aspect of "And You give life to them
all" is invested within worlds and fills each world according to

"0%2 NX NN NAKXI" NI'NAN RIND NEFNNY
197 0%iy 722 NIN XN 'Yy ina wann

its level— iD—
in the heavens of the heavens, there is a higher revelation NIt MY NI'NA Y73 DMYD MY
than in the heavens, nmvian,

.....
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and likewise, in the heavens, there is a higher revelation
than on earth, as is observable to the senses.

,YINX2N N7y ANi' N'Na 49 W Dmy1 |2l
YiNn2 NXMNY ind.

And this can be further understood from what was
observable regarding the descent of the manna,

(W32 Yina XY NIY R0 it T 24
[AD N2YNRD,

@s it is written: "Behold, | will rain down for you bread from
heaven,"

DMWY [0 DN7 D27 1'opn Mn" AmIT

and it is written: "And when the dew descended, the manna
descended."

@0 T 700 N A"

Now, the manna is also called "the food of the mighty," which
the ministering angels are nourished by.

DK7Y "DaN 0N 2 DA KA A0 ,MIN)
i2 02T NMY.

And this is puzzling—how could angels, who are spiritual
beings, consume manna, which was a physical entity,

,D"IN1N DY DIN7AN 'XT—DINN NN
MY3a 2T NIY A0 1N,

@as it is written: "They ground it in a mill or pounded it in a
mortar"?

NITH2 T iX 02 N0YI" MY ind".

However, the explanation is that the source of the manna is
very lofty,

TXN D23 WY DY V0 X,

for it was drawn from the aspect of "the dew of the heavens,"
which is the aspect of "the dew of crystal,"

n1'na NINL,"DIYD 70" N1'nan uny

ND'YTAT K7™,

which is truly an aspect of supreme lights,

wnn 01i'7y NiNix N'N2 XNV,

as it is written: "For Your dew is a dew of lights."

70 NiNiX 70 2" 1NNAY ind".

Thus, it is literally supreme spiritual lights,

DN DIIY7Y NINIR YA XNY ,X¥N).

and in the Zohar, it is called "the dew that drips from Atikah
to Ze'eir Anpin."

2WT7 KZ'RYN 9'017 X70" 10T K7
||9?Ru.

And this is the "dew of the heavens"—

DMy 70" 1IN7)"—

they were literally drawn and invested within the manna.

192 1¢2'70)] DY) wnn .

But how could such a lofty extension descend so low?

72 72 |i'7y DipAn it NYna NN NI
nwnYy?

Certainly, it is not that the light above was directly extended
and revealed below,

AYN1 N7ynY wnn NiRQY ind X7 ,'RT1 NN
nun7 n7anni,

for the aspect of the "dew of lights" is truly supreme lights,
even above the vessels of the ten sefirot of Atzilut.

DIy NiNIX 810 "Ninix 70" N1'na M0 D
NIYYT D'720 NI'NAN 199X N'7WNYY Wnn
N7'¥YXT NiN'9O.

Therefore, it is specifically called the "Dew of Lights."

N?IT "Nninix 70" X7 Y.

IAnd if so, how could it be drawn below as it is?

NINY N2 NVNY QU1 'K L2 DN|?
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Rather, it must be through investment in the order of the
chain of descent, from level to level—

ATQA NIYWANN T Y 11D R KIN
NANTAY7 NNTAN NMYYIRYNN—

from "the heavens of the heavens" to the aspect of "the
heavens,"

D'NY NI'NQAY D'NYD 'nYn,

and afterward to the aspect of "earth."

YIX N'N2Y7 72 DX

Therefore, while it was still above, the ministering angels
were nourished by it,

2 01T MYD KN N7y iTiva |2,

because it was still a spiritual sustenance and not physical at
all.

772 "Ya N7 0N it A TY TRY.

And afterward, it became physical and was made into
physical sustenance.

"AY2 |iT NWYIl DYaN) ,72 TNKI.

However, nevertheless, it contained the actual supreme
lights.

vnn 01i'7yn NiNix 2 varm ,nipn 7an1.

Therefore, even below, it was "the food of the mighty," which
was absorbed completely into the 248 limbs and left no
waste.

y'7y¢ ,"Dax on?" i ,nunY na, R
N'709 419N |'XI ,0M2AX NN,

IAnd therefore, on Shabbat, the manna did not descend.

A0 T N7 nawa L2 L.

\Whereas other forms of sustenance continue even on
Shabbat,

N2W2 D2 D'YND NIVIYD INY [ 'RYN,

even though there is no grass without a heavenly force
striking it and telling it to grow—even on Shabbat,

N7YN7N 90 17 'RY WY 77 'RY 9 7Y K
NAYa DA—"7T2 i7 MRl 2 nInADn,

but not so with the manna.

192 |2 |'RYN.

And this is because the manna was drawn from the aspect
of the "Dew of Lights."

70" N1'NAN YN) NI 92T DIYN L1t
ninix".

And this aspect could not descend on Shabbat,

n2YA NTI? N7 TYOK ' iT NN,

because then the worlds ascend upwards.

n7ynY Nin%iyn N7y XN TRY 19Y.

However, since this ascent is only internal and not external,

N7] N1'N9A 7 KN T NY7YY 9% N
niMixna,

therefore, other influences descend on Shabbat,

naYa 0TI NIYIYD XY LD,

because they are from the aspect of the external.

NMIX'N NI'NAN DY '97.

IANnd if so, it is understood from this how the manna
contained the investment of the "Dew of Lights,"

TMYATNN NI [92Y AN ATA (240 ,]2 DX

ninix 70",

which was through the chain of descent from level to level.

NATAY NAYTAN NIYYRYD T Y ).
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IAnd therefore, the manna below was not the same as it was
above—

NINY N7 NYNTY D NRIT 'Y, 1Y)
n7yn7—

for below, it became physical,

MY NYYI NYNTY,

whereas above, in the spiritual world, it remained spiritual—

RIN "IN 071V 0Ny iTiva 2 'Ren
|JD.|'1_

'the bread that the ministering angels are nourished by."

"ia 01T N IN'MY DnY".

And this means the manna as it was still above, in a lofty
state, before its descent below.

NN ,N7YN7 "TY KINY in? an 110
nvNYy inT! DY ,NiiYY.

From this, a person can understand the concept of "Memale
Kol Almin"—

72 X70n" |2V 79Ny DTRD 721 ,nTN RYN)
M7y —

the descent of vitality from the highest levels,

ni7ynn 0N NEND DT R'NY,

being drawn and invested in each world according to its level
and state.

27y '97 0%iy 722 WA YN T NiRY
ini'nal.

As it is written: "And You give life to them all."

D72 NX NN NAKRIY 22N N RN

This can also be understood from what is written in Parshat
Shelach: "Is there a tree in it or not?"

Y'n" :N7¢ NYND2 2NdY NAN N7 2 Tiv
' DX Yy 2",

And the Zohar explains there that they wanted to know the
nature of the influence that flows into the Land of Israel—

NN NYT? XY DY YiTZ 10T W'Dl
7MW YINQ NRYNIN NYIYNN—

whether it is only from the aspect of "tree," meaning the Tree
of Life, which represents Chochmah (wisdom),

YY" N2'N2 NN ,"YY" NINAN 71 KD DR
nnoN N'NA XINY ,"DMN,

as it is written: "And wisdom gives life..."

XY ing”.

fffff

Also, "tree" (yv) has the meaning of advice and
understanding, which is the aspect of wisdom.

N3N NN RINLLNIANT NYY [iY7 YY" Dal.

Or, does it flow from the aspect of "Ayin" (]'x), which is far
above the level of wisdom,

n7yn n7yn7 XNy IR N1'nan Unay ix
nnaNN NATAN,

@s it is written: "And wisdom is found from Ayin
(Nothingness)."

RYAA '8N NN NNy ind".

The sign was: if they saw the growth of the fruits similar to
that of other lands,

INY A0T? NN AT INY! DX, NI [R'eD)
T2 NixIxn,

then it was only from the aspect of "tree," as it is written:
"You made them all with wisdom, the earth is full of Your
possessions."

073" 12NV ini,"YY" N1'NAan 71 K TN
27497 YIRD NX'm  nvy nnona”.

For the entire world and all it contains is rooted in the aspect
of "Supernal Chochmah,"

NNIN MI'NAN iYW iXi'M1 0%V 72y
XYy,
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as it says: "With wisdom He created," referring to "Bereishit,"
which Targum translates as "With wisdom."

TY + 7%

However, if they saw the fruit growth and influence with an
exceedingly great increase,

27 47Y2 Y9N NN 7T INY! DX, 72X
NIXIND 72 W2 N7Y,

as mentioned in the words of our Sages at the end of
Masechet Ketubot,

Qi0 12727 DINIT 1'NIAT MATA 1IN
Niaind nlon,

then it would be understood that the influence there flows
from the aspect of "Ayin" (Nothingness),

I'R" N'NAN NYWNI DY NYsYnny |21 TN,

which is higher than the aspect of wisdom.

NNIN NI'NAN N'YNY MDY,

From there, it flows with a greater revelation, not through
contractions.

DIIXNY T 7Y N7¢ NIt 1722 QW) DYny.

Thus, it is understood even regarding physical influence—

NYoWn2 17'9XY 'K |2 D2 NTA [20 1D
wnn Ny,

that it is drawn and invested from the aspect of "Ayin," which
is above even Chochmah.

n7yn7 XNy 'R N1'Nan N7 noYn)
NNIN M'N2AN 17'9X.

And how does this happen?

NN 'NI?

Certainly, it is through the chain of descent through many
levels—endless levels—

TY NiaY NiIYTR MYIRYD T IRTE RN
YiZ I'N,

but still, it is actually invested with the aspect of "Ayin."

n1'NaN ¥an N1 v ,nipn 720y N

['X

And from this, the additional blessing and the increase flow
in abundance.

N9QINA 717a0| NINAN NYQIN NYNI NN
nann.

If so, from all this, an insightful person can understand the
aspect of "Memale Kol Almin"—

N7n" NN QY 79wn? 21 N7 720,12 DX
I'n'7y 72" —

that influence flows from the highest levels,

YUnn niyan oNn NYNI nyownny,

but it is drawn and invested in each world and each creation
according to its level.

X121 7221 D71V 722 YNNI NRYNIY i)
DY '97.

Therefore, within this divine light and vitality, there is an
infinite division into countless levels.

NiaY NI MP7NNN DT NN IR Ut DY)
wnn Y |'K.

Even within each world, it divides into the four categories:
inanimate, vegetative, animal, and human (n"nxT).

,0NIT Mi1'N2 "T7 #7000 DYy 722 17'98Y
n"NxT) "2 ,'0L,NRY).

And within each of these four categories, there are endless
levels and variations.

Y' ,N%X NiI'N2 Y2aIXN N'NA 722 DA
19001 Y7 |'R TV Nidiw niaTn.

And for each level, according to its value, so too is the divine
flow drawn to it.

N2YNND X' 72 ,A '97 N'na 771,
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This is the meaning of "to each according to his measure"
(Zohar).

a0T) "R T KMV D197 TN Y 4nT1).

The aspect of Sovev Kol Almin is the divine light and vitality
that does not invest itself within the worlds in a revealed
manner.

N NN IR RN 7Y 79 2200" NN
RN MYy iR Ua7nn irxy.

The meaning of "SoveVv" (surrounding) is not that it encircles
from above,

N7yn'7n 11iol n%iy XNy "12i0" W' '\,

but rather, it is also present within the worlds, yet it does not
become enclosed within them.

'R 78,17V QIR |2 DA KDY K7N
D2 Wa'mn.

As it is written: "Behold, the heavens and the earth I fill"—

"IN YIND DX DMYD DX K7D" 12IN2Y ind

N7m".

'l fill," meaning the essence of the divine presence itself,

"NE!-'I "'Jb,(,

in which there is no division at all.

779 NIE7NNN N'N2 RIND NN |'RY.

' am the First, and | am the Last,"

"liNDx N iR N,

'the most ancient of all the ancients."

"omiTRrn 927 linT".

\Whereas the aspect of Memale Kol Almin is in a mode of
limitation—

N'D LIy 79 K7nn" n1'na | |'Rwn
7422 NY'N22—

for example, "a distance of 500 years,"

n;“y |7"Tl -T?DY_]" iY]E)",

and "the feet of the Chayot" (angelic beings), which
symbolize measured divine revelation.

niayTAn 0 ny L, (7R "nitnn 0"
7122 N2'N22 NiFIRD.

And this is [the meaning of] "I will exalt You"—that His
essence and being are exalted and elevated without end or
limit.

DNINN ININR1 iNMxYY—"nninx" 107
N7 YR 'K TY RWINNI.

'My G-d"—this refers to the divine light and vitality that is
drawn from the aspect of Sovev Kol Almin,

"%y 72 22i0" N1'Nan”,

which comes through "the King"—for His kingship is
established when His name is called upon them,

N7 inYg inidImy "Yma" T 7y NN
D'y,

similar to the analogy of a king, where only his name and
influence extend over the lands of his rule.

7Y imowenl iny v 7780 7Yn in?
in7Ynn nir .

IAnd this extension, from Sovev Kol Almin to become the
aspect of Malchut Memale Kol Almin,

nitnY "'y 72 23i0" N1'NAAY it YN
M%7y 72 X700 nidyn” n1na’

occurs through Israel—"there is no king without a people."

DY N7 970 'R"—7 T Y R

IAnd David said this verse on behalf of the collective of
Israel:

KW' 779 TYa DTD KYAD MK TITLE
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'l will exalt You, my G-d"—this drawing down occurs through
'the King," as above.

"D "Yma" T 7y jn—"17x ninx’.

The explanation of the matter is:

RIN VD YUIN'91—

that the aspect of Sovev Kol Almin is the flow from the
Infinite One, Blessed Be He,

naYnn KN MYy 72 22i0" n1'navy
NIN"112 9i07I'KR,

which is drawn down to be elevated over the worlds.

D'N7ivn 72y RWINN Ni'nY nwnav.

And through this exalted state, He gives them life—this is
vitality in an encompassing manner.

NI'ND NIN—DNIX NN NN LT DIRWINNQI
Q' NI'NAA.

For the exaltation and elevation of a king over his people is
not an inward influence,

DNINN L1770 7Y NMNININDI MRWINNND DY
iny 7y Xwianni,

but rather, it is an illumination from without, in an
encompassing manner.

NIN K7 ,DIH1NY92 NYND NI'NA NT 'K
9'FR AT YINAN NIND 19V ind.

And above, through this, life and existence are drawn to
them from this exaltation and encompassing aspect.

D71 DD D7 YN ,NT T Y ,nyn'
N7 9'701 NMRYIND N1'NAN.

And this is called Sovev Kol Almin,

I'a'7y 72 22i0" XD INTIY,

and it is the aspect of "Your kingship is over all worlds."

I'a'7y 70 Anidm” n1'na Nl

The vitality that is invested within them internally, which is
the aspect of Memale Kol Almin,

NY'N2 1NTY ,DDHNY9A WANAN NIND)|

I'7y 72 N7an™,

comes from "the word of Hashem"—as it is written, "And You
give life to them all."

NAXI" 2N2Y 21 ,MN 2T NI'Nan RN
D72 N NR".

Meaning, the divine letters from Aleph to Tav,

"M TV 9"7xn NifniRD 10N,

and the five sources of articulation,

N9 NIRYiN wnnl.

And this is the meaning of "You"—this refers to the divine
presence that is invested internally within them.

D92 YANAN KN—"NRX" U9 N7l

\Whereas "Your kingship" and exaltation is the aspect of
Sovev Kol Almin.

NI'NQ RN RINNDL "NDM" 2 '’Yn

"7y 72 23i0™.

But His essence and being are far above even Sovev Kol
Almin.

n7yn NYyny X AN NNy ininn 72X
"7y 73 22i0" Ny'nan pa".

As in the analogy of a king—his true essence is not in his
exaltation over his people,

NN i inMyyl ininnRy 3mn 7dn in)
DYN 7V XWINN XINY,

for this exaltation is merely an extension of his radiance.

1190 NIXD NIVYONN P X'D T NIRWINND D
T25.
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The concept of exaltation and elevation, which is an
encompassing force over all worlds and gives them life
through it—

22 7Y Q'En INTY  NIR@INNNDI NINININD Y

and this, too, is only from the aspect of "the King," the
attribute of His divine kingship.

ind'7R DTN ,"YM0" N1'Nan 71 2 DA KiIN|
2N

'My G-d" refers to the radiance that is invested within all
worlds, which is an illumination from Malchut.

N2 NYA7NNRD NIRDD NN RID DR
NId7N NI'NAN NI KDL MW 7.

Therefore, the meaning of "l will exalt You" is the drawing
down from His essence and being to become the aspect of
Sovev Kol Almin.

inINAN NYNDD KD "pning" Uin'e 2 7y
I'"a7y 72 22i0" N1'N2 Ni'Y7 AN NNl

And King David, who was a chariot to the attribute of His
kingship, said this, as mentioned above.

NN LINDM N7 N2 M NY 7m0 T
7"101 ,0T.

However, for this power to exist within the soul,

Y92 NTN N2 Ni'N7 AN,

through which Sovev Kol Almin is drawn down to become
Malchut,

nitnY "Iy 72 22i0" Ny'Na quni' IT! 7wy
ndM" n1'naa’,

to give life to creations in the lower worlds—

DIINNNAN NiNYiya D'’ Ni'DN7—]

this is dependent on what is written: "For seven days you
shall eat matzot, the bread of affliction..."

7281 0! NYAY" :2INdY NN ' 7y NIN
12 1y 0NY7 ,nixn™.

That in order to receive the Torah on Shavuot "face to face,"

D'192 D19 Niy1ay"a Minn 727 1",

after their exodus from Egypt—where they were in a state of
'backwardness"—

N1'NA2 'NY ,DI¥AN DNX'Y! NX

D"MIiNK""—

they were commanded to count the Omer for seven weeks.

NIYY NYaY MY N1'90 1907 H0X).

In the first week, one must eat specifically matzah.

N7IT n¥n 7iDX7 ,NIYNID YA,

The explanation is that in the animal soul, there are seven
negative attributes,

NIy NITN Y2Y N'NNAD WA WY |1 val,

and each one includes all the others, so together they total
forty-nine.

0"n DI ,NT2 DT ,|720 07172 NN 721

And this is the concept of the counting of the Omer—to
transform the attributes.

n1'N22 NITAN NI'NY ,N1'90N |1V KN
1D ||N?$an¥m.

And this is the concept of the Omer, which comes from
barley—food for animals,

728N ,DMIYYD [0 XY VD QY 0TI
nnig,

representing the aspect of the animal soul.

1> "N Y9N NI'na.

And during these seven weeks, the attributes are gradually
transformed—

oyn VYN 290N 17X NIYIAY 11—
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kindness within kindness, and so forth—

12 TQNAY TON'.

by illuminating and drawing down a level of divine light,

NiX NN (D2 'Y RAY T 7Y,

like the analogy of a candle that dispels darkness.

1D YN NX NNITY NN 7¢n ind'.

And this is the meaning of "You shall count"
(nnhooi1)—which also means illumination and light.

1iR] NRD [IY7 "Dm90i” N7l

And every day we say, "Today is..." "Today is..."

1D ni*d" "D ni*D" :oi* 722 DN,

The drawing down of this light comes from above the
attributes,

NITAN N1'NAN N7yN7n KD IKD NdWNAl,

and through it, the attributes are transformed—

NITAN D907 I'T! 7WY—

from the love of the other side to the love of Hashem.

N N2DON7 DT NNy N1DX N'nan’.

As it is written: "And you shall count for yourselves from the
day after the Shabbat"—

naYn NNAN D07 D901 22INIY ind1"—]

meaning from above the attributes.

niTAN N1'Nan Nynyn.

However, it is impossible to reach the state of transformation
(X>9NNK)

NI9NNK" NI'NJA NI'NYT TYIK ' N

without first passing through the state of submission
(N'9DNIN),

N'92NX" NI'NA NN D'TPRY '7an"

which is self-nullification—"Nullify your will..."

12 "J2i¥7 792" —Hva Nn1'na KDY

And as is known, it is impossible for something to come into
existence from something else,

Um Y NHDNN Ni'NT WYX 'RY LVTII,

like the analogy of a seed sown in the ground—

YIX2 VT ['WIAD 7WNI—

it must first decay and become an aspect of Ayin
(nothingness),

['X" N'N2 AWV NN ANy,

and only then can it sprout forth, growing abundantly through
the power of vegetation within the earth.

“T' 7Y NN NOQINA DA NRIX NiNY 7id' TN
YINQY Nnixn Nd.

\Whereas, before it decays, while it is still in a state of yesh
(somethingness),

n1'NAA |'TY KDY, IAPND DT |2 I'RYN

Hjlllll

k

it cannot grow.

niny?7 7i>' X7 27%.

Thus, our Sages said regarding the emergence of a chick
from an egg:

NIN'¥'A N7 DANIT 12' NI NNX 271
NY'20 N NNOX—

'When it begins to form, it is merely like clumps of dirt."

"12 "NIN KN7Y2 X9V 722 K7 D
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Similarly, it is impossible to transform the love of the other
side into the love of Hashem

NNIY72¢ NIDX NI'NAN NIFNT7 WYX 'N 72
N NADX N'NAa N7,

unless first there is self-nullification (bitul).

7192 NI'NA N7NN D'TYRY N7 DX.

As it is written in the Shema: "Echad" (One) and "You shall
love"—

nanN"|

TNX" (YNY NXPA 1N in)"—

first there must be self-sacrifice (mesirat nefesh), a state of
nullification,

7102 N1'NA ,W92) N'ON NN ¥ N7NNY,

to surrender oneself entirely into the Oneness of Hashem.

TNX"2 W91 NionY".

And through this, the verse continues, "And you shall
love"—

nANI" N7 T 21—

with all your heart, meaning with both inclinations,

Y YR 227 1,

which represents the concept of transformation
("it'hapcha").

NODDX" 7Y KINY".

And this is the concept of matzah, which they were
commanded to eat in the first week of the Omer counting,

N1'90 7Y,

and even before the counting began—

N1'90 DT? DAl—

because matzah represents self-restraint (itkafya) and
nullification.

1021 "R!9INX" NI'NA X' N¥AN 1.

For matzah does not have the property of rising,

NIRYIND N2 |'X N¥AD ',

it does not expand and puff up.

N7iyI NNYIn NinY.

Nor does it have a strong flavor like chametz (leavened
bread).

ynni in3 DYoL A3 |'X DAl

And these two properties are interdependent,

NI7R N2 N7,

for as is known, one who does not have a sense of
self-exaltation does not seek taste in his service of Hashem.

'R, MRWINN NI'NQ 2 'RY MY VTN
12 iNTiaya nyY KX¥nY nyin'.

And this is the concept of matzah, "the bread of affliction",
before receiving the Torah—

NinD—

= =

as it is written: "Let my soul be as dust to all; then open
my heart to Your Torah."

2 W0KI NN 757 19V 'U9II" 11INdY ind
1D "Jmina 27 nno".

That through "let my soul be as dust", one can afterward
attain the state of transformation (it’hapcha)

72 DX NifRY? 7211 ,"19vd W9l T 7wy
2 17 921" ,"9p3 W91 1T Twy
NQ9ANX" N1'n1a’,

and reach the state of face-to-face connection with
Hashem.

0192 019" Ni'pYI".
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And behold, in this aspect, the state of Itkafya (self-restraint)
is higher than the state of Ithapcha (transformation).

n7yny X' "NI9INX" NI'NA LiT NN ,MANI
N9DNX" Ny'nan”.

For although one has not yet transformed the emotions,

I''TY NITAD NX 79010 11'RY DA ',

nevertheless, he is in a state of total nullification.

731720 7102 N'N22 NN D DI 72N,

And through this arousal from below, in the state of
bitul—where one removes himself from everything through
Itkafya—

7701y ,7102 N1'NQA LiT KANTT RDNYNNQ
N!92NIX" N1'NAA 79N inyy"—

an arousal from above is awakened, drawing down from
Sovev Kol Almin into Malchut,

22i0" N1'NAN YN NI'NT7 ,K7'WTT KDNYDX
ﬂl:)'?)’_.\" ﬂ}'n1'7 "|'YJ'?LJ |7?u-

which is also an aspect of divine withdrawal—His essence
and being withdrawing to sustain the spirit of the lowly and
the hearts of the broken.

inINNA1 iNMYY ,NMP7R00N N2'N2A |2 DA KINY
13 D'X2T1 Ni1d71 0Y79Y NN Ni'nnY ,Nant.

And this is the meaning of "Baruch Shem Kevod Malchuto
LeOlam Va’ed"—

TYI 0%iY7 ind7n Tiad oy Mt anT".

meaning that there should be blessing and divine flow into
His Kingship forever and ever.

N1'NA2 NIYNDI NNA NI'NA NIN7 110D
Tyl 07iYY ,indn.

For "Va’ed" (forever) is an interchangeable form of "Echad"
(One),

TNXR" NN NiFNIR 91702 "Tyl" 2"

and our Sages said: "Wherever it is stated 'Va’ed', it
signifies that it has no end"—

7 '"R—"TYI"' MY Din 72" 7" NN
709",

meaning that He was King, He is King, and He will reign
fforever without limit.

D YR 'R TY A 70 37" nitn 0t

IAnd in the soul, this means that there should be no
fluctuations

D'2'Y NI'NA N K7W 4170 L8931

between one's state during prayer and after prayer,
throughout the entire day.

72 Di'D 72 ,N79MN DX N79NA AR 2.

For fluctuation derives from the concept of "He ruled and
then He died",

12 "N A" N'NAN DD DYDY

meaning that one's divine service is temporary and not
constant.

NINT K7X Y27 NI'NA2 AYN NTAYIY.

And this is the meaning of "Terumah for Hashem™, which is
the state of bitul (nullification) from below to above.

1van NN XMNY ,"N7 nnn" 1Nt

n7yn7 nunn.

The concept of drawing down divine flow into Baruch Shem
Kevod Malchuto

T2 DY N2" NIY it YNDY L 1vil
in'mM",
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occurs through an arousal from below that likewise has no
interruption—

N7 'K [2 DAY ,KANYT RKDWIDXK T 7Y KD
709N—

namely, the acceptance of the yoke of Heaven.

DY D7 7iy N3 NN DT

The concept of yoke is a form of Itkafya, self-restraint and
nullification of one's will.

[I¥70 V21 "ROINK" NN NN "IV VY.

And this state has no interruption,

7091 N7 'K IT N)'NY,

for this state can remain consistent the entire day.

i3 ni*D 72 N1wA2 it 2idr it n1rna .

Meaning, even after prayer, although one is no longer deeply
engaged in contemplation,

70IV i1'XY¢ '9 7V X ,N7OMN INK DAY 110D
niiannn Riva,

nevertheless, he can still maintain a state of Itkafya

N!92NX" N1'N2A NI 7211 ,Dign 71",

due to the firm resolve that remained from his time of
prayer.

N79NN NYY2 i7¥X IXYWIY DIQND TYN.

However, in the state of love, there is fluctuation between
the time of prayer and afterward.

nyy 2 1'Y YL, "NanKR" N1'NQa |2 'RYn
12 N79HD W0XY N79NN".

Thus, the advantage of Itkafya and self-nullification is that it
does not waver.

N7 U "NRoanX" "liv) Hua” n7yn ,x¥nll

NN N7yn,

This is because it has no fluctuations or interruptions.

7090 D'M1'Y N |'KY.

because it does not fluctuate.

D'™2'Y N2 |'KY NN NN

The explanation of the matter is as follows:

NN V7,

It is known that all fluctuations stem from the aspect of the
Breaking of the Vessels (Shevirat HaKeilim),

NI'NAN DN D'HI'WD T KT ,Man D

n'730 nYav"™.

as it is written in the Zohar regarding "He ruled and He
died",

N A" YR WiTZ 0T 24N2Y N

1.

referring to the seven kings of Tohu,

ININT 2'Mm '17,

for "one who falls from his level is called dead."

NN PR AT 71T K"

The reason for their downfall was that they existed only in a
state of ratzo (yearning),

"NiX1" NN 1Y RIN DY T N'7'9) 1V
119,

without the state of shov (return).

aivY" N1'n2 o2 N X7

Therefore, this state could not be sustained.

iT N2'NA7 DR 'K ,12Y1.

And similarly, in a person’s soul, there must be both ratzo
and shov.

NiXY" N1'N2 Ni7 Y ,0TRD Y9I |2
Ni7'T "2ivl.

As it is written: "And you shall love [Hashem]...",

N Nx] nanxl" 22Ima ing'].."
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and afterward: "And you shall speak of them [words of
Torah]",

1 [Min M3712] "D2 72T 2 W0KI

as is well known.

VTid.

And behold, due to the aspect of Shevirat HaKeilim (the
Breaking of the Vessels) mentioned above,

7"10 "D"720 Ny M2 T¥Nn ,naal,

all fluctuations in a person also stem from it.

DTXQ D''WD 72 |2 DA D'OYN).

For although he prays with love,

N2DXQ 779710 NINY '9 7Y Ry,

nevertheless, after prayer, he could, G-d forbid, be drawn
after the desires of this world.

Di7Y| on YR 721' ,N79AN INX KT DY
NTN 0O%iY NilXA WNKX.

The safeguard against this is the aspect of shov—"And you
shall speak of them,"

IN2TI"—"2iY" NI'N3 KD ALY N'NYD NN

na",

and the fulfillment of mitzvot, etc.

1D Nilynn Pl

However, it is known that the Breaking of the Vessels only
affected the seven emotional attributes (middot),

.....

but in the aspect of Malchut, there was no actual shattering
at all,

NAY 772 N N7 "MD" nrnaa 7K
wnn,

@s it is written in Sifra D’Tzniuta, and explained by the
AriZal there.

W9 ,"RTHY'IXT K190 21NIY N1
DY 7"TMINN.

And this is the concept that the acceptance of the yoke of
Heaven (kabbalat ol malchut shamayim),

D'NY NdYN 271y N7ap” NNy v Nt

which is bitul haratzon (nullification of one's will),

[ix70 702" n1'na XY,

does not undergo fluctuations, and is in the category of
"Va’ed" (eternal), meaning that it has no interruption.

N7 'NY "TYI" N'na RELDTM'Y P N
7090.

And through an arousal from below in this state,

iT N1'N2Q "NIN7T RDNYDX" T 2y,

one also awakens the corresponding response from
above—

n'72yn7 |2 D2 Nivn—

to bring about "Baruch Shem Kevod Malchuto LeOlam
Va’ed",

TY1 07iYY7 ind7n Ti2) oY 2" nifn?",

meaning that there should be a blessing and divine flow
from the Infinite Essence of Hashem

NNYYN MYNAI NN NINRY LMD
NINTYIN2A QioT'N

to become the revelation of "Shem Kevod Malchuto" (the
name of His glorious kingship).

ind77 Ti2) oY" n1'na nitnY".

And this is similar to what was explained earlier regarding
the meaning of "l will exalt You, my G-d, the King."

7N AMINK" WUin'9a nyn Xiann 11y
A7mn".
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And this is the concept of the first Terumah, which is
"Terumah for Hashem."

NRINR" K'Y L,NIYKID "R 19y 40T
..1|7lll
s .

The letter Lamed (%) in "LaHashem" indicates an elevation
from below to above.

n72yn7 nunn AX7ynn Y mMin T'RY0.

This is because the drawing down of exaltation and Malchut
from His essence and being—

N1'N2A NINININD NDYNNY 1191 11|
AN ininyy| ivian md'7n—

although it is an extension and descent from His essence
to become Sovev Kol Almin,

ni'YT Innyyn AT N2YNRD INTY Ni'D DY

"7y 72 23i0™,

nonetheless, the nature of this extension is not in a state of
enclothing within the worlds,

NYANNA NN D LIT DY NN X
I'7iva,

but rather in a state of exaltation and transcendence over
them,

DN'72Y NIRWINNI NN N'NA 71,

which is akin to an elevation from below to above.

N7unY7 nuan AX7YN 'V INTY.

Therefore, in the Zohar, this drawing down is referred to as
"Istalek Yikra D’Kudsha Brich Hu" (the glory of the Holy
One, blessed be He, is elevated),

77R0X" |iy'7a "T"a it ndYnn NI 127
NID N2 RYTIRT K2

as in the well-known statement: "When the Other Side is
isubdued, the glory of Hashem is elevated in all worlds."

,NINDX KIYO RI9INN TI" WITD MK
N7102 NN 1M RYTPT KP! 77D0K
I'"'7y".

However, this is not a literal removal of divine light, G-d
forbid,

DI7Y1 on Y\ 1iRD 717'0 [V 0T 'K,

for if it were, what greatness would there be in it?

NIM'7uN 'NN LD OXT?

Rather, on the contrary, this is certainly a revelation and
drawing down of the Infinite Light,

H7IH NQYUND KD IRT—NATR KX
NINTYIN2 Qio7'KRIN,

except that it is a revelation of Sovev Kol Almin,

M7y 72 22i0" 1iX 19712 N1'N2 XKNY N,

which cannot be revealed inwardly within the vessels,

N2 NN 17'AN NINY TYOX 'RY
0'7210,

but only as exaltation and transcendence.

NiNiNiN NI'NQA2 DX 1.

Therefore, it is referred to as "Istalek",

77RoX" X171 271",

as if the light is partially revealed yet simultaneously
withdrawn.

77R0N1 LYN 71 N7ANN VIRD 17K).

This is why it is said "Terumah for Hashem",

N7 nnnn" oy 2 ',

meaning that the revelation should be in a state of
exaltation and transcendence—

NIRYINNI NINININ N2'NQA DY —
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which is the drawing down of Sovev Kol Almin from its
source.

NipAn "M%y 73 12i0" 1IN NdYRD NI

This drawing down is considered an elevation, since it is
from the highest levels.

N'NY 197 ,NK7UN N KD IT NJYNNY
li'syn NipnAn.

Moreover, this revelation occurs through an arousal from
below,

RDWDR" T 7Y XD T NRYNNY LTIy
NRDYT,

specifically through an elevation and self-nullification from
below to above, as explained earlier.

7"12 ,n7ynY% nvNN 71V NX7VYD NI'NRAY.

And this is the concept of the first Terumah,

nnxn "npinn” 1y T,

which is the elevation from below to above.

n7ynYy nunn X'Y.

And afterward, it is written: "Everyone who is generous of
heart shall bring the offering of Hashem." This refers to the
aspect of drawing down from above to below—"offering"
(nn11m) as in "separation," as mentioned above, [like] "two
from a hundred," etc.

nNINA DX AR a7 2T 2" 12N 2 K
n7ynyn NdYnnn NN XN LN
XA N 7" NYI9n |iYy nnin—nvnY

1.

This means that it should be drawn from the aspect of
Hashem, which is the aspect of Sovev Kol Almin, constantly
bringing existence into being, for the Yud at the beginning
[of Hashem’s Name] indicates action, as in: "Thus would Job
do," etc., regarding the aspect of Hashem, which is the
aspect of Memaleh Kol Almin—Yud as in contraction, etc.

NN KN—"IN N2'NAN YN Ni'D7 110
WNIQY "D 1D, TR MR MYy 73 110
12 "X NYY! 22" ind ,nAY9n 7y nin
TH—|"M%Y 72 X700 N1'N2Y "IN N1'NQA
13 DIXNY'.

And this drawing down is through the generous ones, the
aspect of the Patriarchs, who are called generous ones and
shepherds. For a generous one is one who bestows from his
goodness upon another, and likewise, a shepherd feeds his
flock in good pasture and nourishes and gives them drink.

NiAXD NI'NA—DT) T 2 T NdYRI
NN NN 2'TY 1D DMV DAY KDY
IANY NYiN NYinn 21,inTY 2100 y'oun

DNIX NRPYNI 7801 20 NYINA.

And as it is written: "The generous ones of the nations have
gathered, the people of the God of Avraham," etc., "to seat
them with nobles, with the nobles of His people," etc., "He
satisfies the nobles of the people," for the deeds of the
Patriarchs involved digging wells: "And Avraham dug," etc.

'2'T) DY ,02'T) DY "'Wing" 41D "Dnnax
niaxn nyyay "oy '3 a0 Lo Miny
1D "DNNAX YoN" :Ninxa 1ioNT7 N’

And all the wells that they dug in the days of Avraham, etc.,
for a well is the aspect of revealing the water from
concealment within the earth. All their deeds were to bring
the aspect of Sovev Kol Almin from concealment into
revelation, into the aspect of Memaleh Kol Almin. This was
the ultimate purpose of all their deeds and their service.

;12 DNIAX 'N'2 9N YK NIARAD 7))
iR 07900 N DM 473 NN KD INADY
22i0 NN K2N7 NI DN'YYN 7Y Y IND

72 X701 N1'N2 L4727 D7y NN My 79
DNTIAY! D'YYN 72 NN N 0T 'Yy,
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And they are called generous of heart because the Holy
One, blessed be He, is called by the name "heart" as an
analogy, as it is written: "The rock of my heart," etc.

DY X171 XN N2 YiTED ' 2% 2T K7
1D "7 Wx" undY ing J7un T 9w 2y

For behold, the heart gives life to the entire body through the
blood of the soul, which is enclosed within it, and
afterward, it opens and flows to all the limbs. It always
closes and opens, opens and closes, etc., which is the
aspect of ratzo v’'shov—giving and receiving.

DT 'T! 7V 9130 72 DX NINQ 270 N3N 1D
727 R¥i'| NA9 72 WK ,DIN 1202Y YN
,"12 1201 NNI9 ,NNIi91 120 TNAY .DM2AND
72;m1 Y'OUN—21iv] Ri¥1 N1'N2 XINY.

So too, the vitality of all the worlds exists in a manner of
ratzo v’shov, etc. And this drawing down—to be in the state
of ratzo v’shov—comes through the aspect of the
Patriarchs.

NIXY T2 KD NiNYivi 72 7¢ NN M 73
Qi1 RiXY NI'NA N7 ,iT NdYnnl 1D Qi)
NIAxD N'N2 T 7Y KD,

Therefore, they are called nobles (nedivim), because the
attribute of Avraham is the attribute of love, which
progresses and journeys in a movement of ratzo v’shov.
Through this, it arouses Above, "as water reflects a face,"
etc., bringing forth a supreme love.

NTA DK 7Y INTA 2,02 K7 27
NT T 7Y1 Qi) RixY Yiodl i7n N0k
NADN NI'NJA 4D 01190 DM N7yn7 Mivn
ni'7y.

And the attribute of Yitzchak is in awe, and "the fear of
Yitzchak was upon me"—through the aspect of awe, etc.
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Therefore, we say: "The God of Avraham, the God of
Yitzchak," etc. The term Elokei is used for each one
individually because the attribute of one is not like the
attribute of the other.
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And both aspects are necessary, as it is written: "His left
hand is under my head, and His right hand embraces me."
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For even through the aspect of "the left repels," it causes
an elevation of the head, etc.

NX'W) DA "NNIT YNNY" n1'na T Y DAY
1D UK.

And this is the meaning of "Everyone who is generous of
heart shall bring the offering of Hashem." That is, the
drawing down of Torah from Above to below, which is called
wine and oil, etc.
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This is the aspect of rich matzah, which is kneaded with
wine and oil, and thus does not come to leavening at all, as
mentioned above, and this is sufficient explanation.
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