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A discourse was initiated on the teaching: “Be praying for the
welfare of the government,” etc. The Rav began by citing the
verse: “After the death of the two sons of Aharon, when they came
near before Hashem,” and he explained it with Rashi’s comment: a
parable to a doctor, etc. — that this is a greater exhortation than
the first.
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And he explained the concept based on the saying of Akavya ben
Mahalalel: “Reflect upon three things, and you will not come to
sin: Know from where you came,” etc. And then he interpreted:
“From where did you come? — from a putrid drop,” etc.
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And this is the critique of the world for the repetition in his words
— and the response is: the beginning of his words is to remind
man that he is but a guest in this world. For that is the way of
questioning a guest upon first seeing him — after offering peace:
“From where did you come? Where are you going? What is your
purpose and need?”’
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The explanation is that it is not enough that he is a guest — but
his entire essence is loathsome and repulsive, from the beginning
of his coming until his return to the dust. And in the meantime, he
inserts his head among great mountains — and in the end, he
must give judgment before the King of kings, the Holy One,
blessed be He.
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But one can understand from the repetition of his words and their
order a moral lesson: “When from the womb did it emerge?” And
the phrase is clothed in precious garments.
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For behold, about Akavya ben Mahalalel, our sages said: the
Temple courtyard was never locked in Israel with a man like him
in wisdom and fear of sin.
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For the concept of fear of sin is the fear of the sin itself — more
than the punishment that comes for it.
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As explained many times, punishments are remedies for the soul
and its cleansing from the evil of sin.
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And surely one should fear and tremble before the blow itself
more than from the cure.
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And this is also understood by any person.
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And the living will lay it to heart — that the essence of man is his
inner being and his vitality, while the body is the flesh of the
person and his garment.
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As is visible, after the vitality departs, the body is a loathsome
carcass.
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And from this you understand: in every place a person focuses his
thoughts, and sets his soul, his eyes, and his heart — there is
where he is, and by that is he called.
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Therefore, if he is thinking about sin, he himself becomes the very
klipah (shell) and the impure spirit that gives it life and dwells
upon it.
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As they said: A person does not transgress a sin unless a spirit of
folly enters him.
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For as soon as holiness and fear of Heaven departs from him, the
spirit of impurity rests upon him.
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For it is known: there is nothing empty in the world — if
something is not defined as pure, it is considered impure, of the
damaging forces and human afflictions.
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For it is impossible for any body or material to exist without the
form that shapes it and gives it life.
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And the vitality within sin is only given in order to test people —
the righteous — for all the worlds were created for the sake of the
righteous.
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And what is the vitality and form of sin?
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Behold, it (the sin) is possible to perform and to enjoy — and if so,
when a person performs it, he is the sin itself. Or when he thinks
about it, he becomes the vitality of the sin, and the affliction itself
— from the afflictions of man — that have been transformed from
holiness to profane, from pure to impure.
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And behold, the true nature of how klipah and impurity come into
being: their primary root is from the beginning of creation — from
the necessity of contraction (tzimtzum) and withdrawal of the
spread of the holiness of Ein Sof.
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And from that contraction was created the new phenomenon: “If a
creation is to be created...” (cf. Bamidbar 16:30).
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And so is the way of all new things that sprout forth — like the
sprouting of a plant from a seed, and the creation of a chick from

an egg.
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For it is impossible to begin the renewal of change from the
original form into the new form — until the first form is destroyed
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and completely nullified. R,
The seed must first be completely consumed and decomposed — 121 ,27732 7091) 1122 770 NI 179D YW
and so too the egg. 7%0a7.

And afterward, upon the remaining hylic matter (the unformed
potential), which is capable of transformation — the new form
falls upon it: in the creation of the chick and the sprouting.
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And at the moment the thing is nullified of both forms — it is
called “Ayin” (Nothingness), which is the concept of Tzimtzum —
for “Wisdom is found from Ayin” (Iyov 28:12).
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As in the beginning of the order of creation — for no new
revelation is possible except by its return first to Ayin.
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As explained elsewhere — regarding man’s ability to effect
transformation and miracles — when he reaches lowliness,
self-nullification, and Ayin, which is wisdom.
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So too is the way of man — to reverse, Heaven forbid, the sword
that turns — and become transformed from holy to profane, from
pure to impure, into klipah and affliction that damages man.
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For when holiness and fear of Heaven depart from him, and after
the contraction and withdrawal of holiness — it becomes
transformed into a spirit of impurity, destructive and klipah.
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And his body becomes a body for the klipos — and behold, he
becomes a destructive being with a body, which is harsher and
more coarse than other spiritual klipos and damaging spirits.
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IAnd this is fear of sin — when it is transformed into the sin itself,
which is a blow far harsher than the punishment, which is only the
remedy.
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IAnd behold, this fear of sin branches out from Chochmah
wisdom). One who is wise — who nullifies himself and becomes
ayin (nothing) — corresponds to the Chayos HaKodesh (supernal
living beings) who are renewed daily as new creations.
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Therefore, he fears the sin itself — after recognizing that after
nullification and withdrawal, the original form changes — and
thus he fears.
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And this is what our sages said about Akavya ben Mahalalel —
that he possessed the level of wisdom and fear of sin, for one
flows from the other.
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And those are his words here — and he repeated his statements: at
first, with the simple explanation; and afterward, he explained the
concept.
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That he comes from a putrid drop — which is after the corruption,
destruction, and nullification of the potency of the drop — in order
to become a new being, as is known.
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“‘And to where are you going” — this refers to the second ayin,
when he transforms from a pure being to an impure one and to
klipah, which is worms and decay.
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The difference between the first ayin of nullification and the
second ayin is this: the change from holiness to klipah is not
written ayin with a yud (1X), but an without a yud (jX).
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That is, it is a counterfeit of the holy shekel, but it draws sparks of
divine vitality from the aleph (X) — through the extension of a
straight nun (3) into excess and into klipah.
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And they said: “And you shall not come to sin” — for hands
represent love and fear (of God).
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And behold, there is [a type of] fear and there is fear of
punishment — which are the punishments and death, as our Sages
said: “There is no death without sin.”

PWIVI 0TY Wi DX XY AR 10X 13
R X232 00 PRY 112737 031721 03 N0

And this fear, which is called external fear, applies to all those
who enter the world — as it says: “He that feared the word of the
[Lord among Pharaoh’s servants.”
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But the essential fear — from the Root and Origin of all worlds —
is that which is called “His Kingdom rules over all.”
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For all forms of fear branch from it — such as punishments,
suffering, and death — which cleanse the filth of impurity from
souls.
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For it is healing, a cure, and a bandage for the souls — from every
wound and every illness.
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And behold, to a person who is good before God, the fear of
external forces is not bitter to him nor evil — as our Sages said:
“And behold, it was very good — this refers to death.”
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As explained in the Zohar — for many times a person returns to
his Maker because of this fear.
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Therefore, it is very good — even for the greatest of the righteous.
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For not all times are equal — and sometimes one can only reach
true fear through beginning with external fear.
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And since all fears derive from one root — from it, he ascends
higher and higher and begins to taste the sweetness of fear and the
fiery fervor toward the Blessed One.
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Therefore, the righteous give thanks and bless Him, may He be
blessed, for all that He created — even punishments and
afflictions.
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For only someone who has never seen light in his life, who
possesses only external fear and fears bodily harm — to him,
punishments, afflictions, and death are evil.
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But in truth, this is what is called “the peace of the kingdom,” for
He makes peace on high and causes return to Him, as mentioned.
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And also: “Peace, peace to the distant,” for it gives life and
healing, as mentioned.
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Therefore, in all circumstances, it is proper for every person not to
turn away his eyes from this fear.
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For if he merits, he will distinguish between the true kingship and
between it (the external), and if not — Heaven forbid — at least he
will turn from evil and do good because of fear.

O IX? DX ,A1°2 MR N7 T2 PO 731 DXY
150 20 ARY ¥R 0 0018 92 7y ,0ivY
gigkal

And this is [the meaning of]: “Be praying for the peace of the
[kingdom” — to cleave at least to this level of fear.
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For if not for its awe, people would swallow each other alive —
for the soul is called “friend,” as in: “Your friend and your father’s
friend,” etc.
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And while he is still alive, the kelipos (husks) swallow him — as
we explained above — that he becomes a kelipah and a destructive
being like them by following after them.
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For the difference between the human intellectual soul and the
animal soul is: the animal soul is the soul of vitality, that grows,
nourishes, and desires — all created only for the body.
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And this is what is meant by “the soul of the animal — it descends
below.”
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And through the elevation of the body, they are elevated.
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But not so the human intellectual soul — it was not created for the
body. On the contrary — the body and the animal souls were
created for the intellectual soul, to act through them and draw
them after it, and to elevate them with it.
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And if so, then as soon as the person draws his intellectual soul
into bodily pleasure — behold, he becomes an animal soul — and
he is a beast.
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And this is [the meaning of]: “They swallow life” — that they
swallow the vitality within them.
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From this point on, all contractions (Gevuros, punishments) and
kindnesses are desired — in the way of the first tzimtzum
contraction), for creation was only possible through contraction.
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And likewise, all the contractions, judgments, punishments, and
death — both from the body and the soul — all are kindness and
goodness.
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For if not for its awe, people would swallow each other alive, as
mentioned — and through them, one draws close to before
Hashem.
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And this is [the meaning of]: “After the death of the two sons of
Aharon” — that all variations of deaths are the “sons of Aharon,”
which is Chesed — “when they came close before Hashem.”
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And this is Rashi’s explanation: a parable to a doctor, etc. — that
all the additional warning to the second patient not to die as the
first did is even better and brings peace.
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And “the peace of the kingdom” refers to the union of the Holy
One, blessed be He, and His Shechinah, as is known.
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And this is what our Sages said: “The Torah is only sustained by
one who kills himself in the tent” — that he recalls all types of
deaths and imagines them upon himself to strengthen fear and
Torah.
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And it is known that the sustaining of Torah is referred to as
Netzach and Hod — “the sons of Aharon, when they drew close to
Hashem and they died.”

T 13,79 %) NXR1 IRT DR 1T
N2 ' 9% DDTR3-

As explained on the verse: “And you shall see them upon the
stones” — our Sages said: the thighs harden like stone — which is
death, for the sake of sustaining offspring.
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And the interpretation of “And Hashem spoke to Moshe” is: the
intellect [comes] affer “the death of the two sons of Aharon” —
meaning, after one has “killed himself in the tent,” as mentioned
above.
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“When they drew near before Hashem” — this refers to the
Written Torah, as is known.
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[NOTE: Summary of the Discourse

This deeply reflective discourse revolves around the famous verse, ""J9IR 533 53w nin sax"
(Vayikra 16:1), and expands it into a profound meditation on death, transformation, fear, and

spiritual refinement.

The death of Aharon's sons is presented not merely as a tragic event but as a mystical paradigm:
they represent Chesed, and their death "in drawing close to Hashem" serves as a model of total
surrender to the Divine. The Midrashic parable cited by Rashi — a doctor who warns one patient
by referencing the fate of another — is elevated into a meditation on how fear of loss (even
death) can be spiritually constructive, drawing one closer to the Divine.

The discourse divides fear (yirah) into two categories:

1. External fear — fear of punishment, pain, or death, which is universal and natural.
2. Essential fear — fear of the Divine Presence itself, stemming from a deep awareness of

G-d’s majesty and transcendence.

All fear, the Rebbe explains, ultimately derives from this higher root — Malchus, G-d’s kingship

— and even the most external fear can serve as a gateway to authentic awe and transformation.
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A key teaching is the concept of “killing oneself in the tent” (Avodah in the beis midrash):
imagining death not in a morbid sense, but to instill true humility and strengthen Torah learning.
This mental self-nullification refines the soul, just as the seed must rot before new life can
sprout.

The discourse then moves to the ontological role of suffering and death: they are not
punishments in the simple sense but spiritual medications that purge the soul's impurities. Just as
the first 7zimtzum (constriction) was necessary for creation, so too constriction and suffering can
serve as a channel for Divine closeness and ultimate goodness.

The discourse concludes by warning that if one uses their intellectual soul — the part of the
human created not for the body but for Heaven — solely in service of bodily pleasure, he
descends into the realm of the animal soul. There, he is spiritually devoured by the kelipos
(forces of spiritual concealment). But by engaging with even the lower fears — like fear of
suffering — one remains tethered to G-d and may eventually ascend to true yiras haromemus
(awe of G-d’s greatness).

Practical Takeaway

1. Fear — even the simple fear of punishment — is not to be dismissed. It serves as a
foundational tool in developing awe of G-d and discipline in spiritual life. Use it wisely
as a springboard to greater awareness.

2. Transform suffering into connection. Don’t resist life’s “contractions” (hardships);
instead, see them as the very instruments G-d uses to draw us closer. Even the feeling of
constriction can be a form of Divine compassion if channeled into return and refinement.

3. Imagine your own death not to despair, but to sharpen your purpose. “Killing
oneself in the tent” means being willing to surrender ego, comforts, and bodily desires for
the sake of Torah and Divine connection.

4. Don’t let the intellect serve the body. Your soul — especially the sechel (intellect) —
must guide and uplift the body and the animal instincts, not be dragged down by them.
Awareness of this hierarchy is central to spiritual life.

B Chassidic Story (About Reb Menachem Mendel of Horodok)

Source: 7old by the Alter Rebbe and recorded in various early Chassidic texts, including
Shivchei HaBesht and Beit Rebbe.

Once, a young man approached Reb Mendel of Horodok and cried, "Rebbe, I have no yiras
shamayim (fear of Heaven)! How can I be a proper Jew without fear?"
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Reb Mendel responded:
"Do you fear fire?"
The man answered, “Yes, Rebbe, of course.”
“And what about the fire of Gehenom?” Reb Mendel asked.
“I try not to think about it,” the man said, shamefully.
Reb Mendel smiled gently and said,
"Then begin by fearing the fire of the stove — and from there, climb. All true awe begins
somewhere. Even a spark of fear, if genuine, can ignite the soul to burn with love and
truth."

And then Reb Mendel added in a whisper:
"Do not fear fear itself. Even the coarsest fear is a gift from Heaven, if you use it to seek the
Giver."

That young man later became one of the early Chassidim who would meditate daily on the
finiteness of life — not to become broken, but to break through. END NOTE]
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