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At the time when Israel preceded “we will do” to “we will hear,” a
heavenly voice went out and said: “Who revealed to My children
this secret that the ministering angels use?”” As it is stated
(Tehillim 103:20), “Bless the Lord, His angels, mighty in strength,
who do His word, to hear the voice of His word”—first “who do,”
and afterward “to hear.” (Talmud, Shabbos 88a).
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To understand this matter, one must first understand the concept
of the Giving of the Torah. Did not Avraham Avinu, peace be
upon him, already fulfill the entire Torah before it was given? As
it is written, “And he kept My charge, My commandments, My
statutes, and My teachings.” He specified four categories: “My
charge”—these are prohibitive commandments; “My
commandments”—these are positive commandments; “My
statutes” and “My teachings”—these are the inner dimensions of
the positive and negative commandments.
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And as it is written, “So that he may command his children...”
thus the Torah was an inheritance to them from their ancestors.
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We also need to understand the matter of Hashem descending
upon Har Sinai with thunder and lightning during the Ten
Commandments, and with every utterance their souls flew out.
Yet what is written among them? “You shall not murder,” “You
shall not commit adultery,” etc.—which are simple matters that
even human intellect obligates.
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All this will be understood by first introducing what is written in
Mishneh Torah after the Ten Commandments: “When your son
will ask you tomorrow, saying: What are the testimonies...” And
you shall say to your son... “And Hashem commanded us to do
all these statutes, to fear Hashem...”
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And this is the question of the wise son, as stated in the
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Yerushalmi (Pesachim ch. 10 halachah 4).
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Because behold, the entirety of the commandments do not apply
to the soul unless it is clothed within a physical body, which
encounters many evils—and to that, the command “Turn away
from evil” applies, for the body is drawn toward them; and “Do
good” through fulfillment of the positive commandments, the
physical mitzvos like tzitzis, tefillin, shofar, sukkah, lulav, and
the like.
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But the soul by itself, before descending into this world to be
clothed in a body, had no need of these. So why did the soul
descend so greatly to be clothed in a physical body for the sake of
fulfilling physical commandments—and what benefit does she
gain from all her toil?
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To this, the verse answers: that the purpose of all the
commandments is “to fear Hashem...”
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And to explain the matter, behold it is written: “Yours, Hashem,
is the greatness...” (Divrei HaYamim I, 29). For what does it
mean that Hashem is called “Great,” as it is written “Great is
Hashem and exceedingly praised”? The Sages said: “When is He
called Great? When He is in the city of our God.” The
explanation is: that He is called Great because His greatness
spreads from the head of all levels down to the end of all levels,
to bring into being from nothing all emanated and created things,
etc.
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And to give them life and to sustain them, as it is written, “You
made the heavens... and You give life to all of them...”
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Behold, this attribute of greatness is not considered nor is it called
by the name “greatness” at all except when the power of the actor
brings about the effect, through the Ten Utterances in the
combinations of letters, as explained elsewhere. (And this is what
the Sages said, Berachos 58a: “To You, Hashem, is the
greatness”—this refers to the Work of Creation.)
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And behold, the letters are called “stones,” and the combinations
are called “houses,” as it is stated in Sefer Yetzirah: “Two stones
build two houses.” And the totality of all the combinations is
called by the name “city.” (See what is written in the discourse
“Eileh Pekudei HaMishkan” regarding the verse “Like a city
joined together”—it may be said that this refers to the
combinations of thought-letters that bring into being the hidden
worlds, and the combinations of speech-letters that bring into
being the revealed worlds.)
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And this is [the meaning of] “When is He called Great?—When
He is in the city of our God.”
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But relative to the Holy One, blessed be He, in His glory and
essence, He is not called “great” at all, for it is written: “I am
Hashem, I have not changed,” and ““You are He before the world
was created...”
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And “In the place that you find His greatness, there you find His
humility.” For “His Name alone is exalted”—only His glory is
upon earth and heaven; that is, only radiance and shine is
revealed—only the aspect of the expansion of His existence, but
not His essence. For it is written: “And to His greatness there is no
investigation.”
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And this is [the meaning of the verse] “To You, Hashem, is the
greatness”—that this attribute of greatness is nullified before You
and does not even qualify as a name at all.
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(And this is the meaning of “To You, Hashem, is the
greatness”—that for there to be an emergence of the attribute of
greatness, it must be through the Name Havayah, i.e., the * [yud]
represents contraction, etc. Therefore, this attribute of greatness is
considered as nothing in comparison to His essence, literally a
state of non-being.)
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And as explained in the discourse “Acharei Hashem Elokeichem
Teleichu” on the explanation that Creation is called yesh mei’ayin
(something from nothing)—for what is drawn forth and comes
into being is only from a mere radiance, which is in a category of
nothingness and considered as nothing before Him, as will be
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explained below in section 3: that to Him, even what is considered
“above” is called yesh relative to what is “below” it, etc.

Therefore, even the attribute of greatness within the “city of our
God”—that is, the Supernal Speech which brings into being from
nothing to something—is called a true non-being.
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(And see what is written about “To You, Hashem, is the greatness”
in Torah Or, parshas Vayetzei, in the discourse beginning
“Vayashkem Lavan,” and in parshas Va’era in the discourse
beginning “Vayedaber Elokim el Moshe.”)
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(And see further on this verse in Midrash Rabbah, beginning of
Parshas Mishpatim; and in Parshas Bamidbar, section 1; Zohar I,
Bereishis 31b; Vayechi, 241a; II, Bo 42b; III, Emor 89a-92a; Naso
137b; Haazinu 295a).
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And like the analogy of human speech that is nullified relative to
its source from which it is hewn—namely, the breath of the
heart—so too, so to speak, as an analogy, it is written: “The word
of a king is his rule.”
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That this aspect of greatness and expansion is called “speech,” for
just as human speech exists only for another [person], so too this
greatness and expansion exists only to bring into being all
existences, etc.
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And just as there is no comparison between a single word of a
person and his emotions—how much more so in comparison to
the intellect—so too, this attribute of greatness is merely an
extension of two letters from the Name of the Holy One, blessed
be He, as it is written: “With “Yud’ Hashem formed the World to
Come, and with ‘Heh’ this world.”
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And just as it is so with His attribute of greatness, so it is with all
His attributes. For it is written, “For all that is in the heavens and
on the earth [is Yours],” meaning all are nullified before Him.
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(And see about this idea—that “for all in heaven and earth”—in
Midrash Rabbah, beginning of Parshas Terumah; Zohar II,
Mishpatim 116a; Naso 148a; Shelach 168b; Pinchas 257a.)
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And this is what it says in Midrash Rabbah, beginning of Koheles,
on the verse “Hevel havalim (Vanity of vanities),” that the seven
“vanities” spoken by Koheles correspond to the seven days of
Creation, etc., meaning the seven emotional attributes mentioned
above, which are only aspects of “hevel” (breath) and mere
radiation, which have no bearing at all on His essence and Being.
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(And see more on this in Zohar III, Tazria 47b).
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And so it is with His wisdom and understanding—blessed is
He—that even the aspect of Supernal Wisdom, before Him, is
considered absolutely nothing.
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Except that thus He desired—that the Infinite Light should be
drawn into the ten sefiros, that they should have the aspect of
wisdom and understanding, etc.
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And as the Sages said: “Bereishis is also a ‘maamar’ (utterance),”
for the beginning of revelation is in the aspect of wisdom. It too is
nothing but a “saying” and an act, for saying and action are all
one—as the saying goes: “Blessed is He who says and does.”
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And behold, it is written: “Hashem with wisdom founded the
earth,” meaning that the aspect of “earth” is the aspect of the word
of Hashem—i.e., the Ten Utterances through which the world was
created. The foundation of this aspect of speech is in wisdom.

TR NIOY U2 PR 702 7352 ' 2IN3 A3
02iv7 R NIIRND TIPYT 7 927 Nen2 XD
7902 RIT 273 N0 DY i7i0

(See more on this in Igeres HaKodesh on the verse “A land that...
the eyes of Hashem...” and on the verse “And David made a
name.”
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Just as in the analogy of a physical person—his combinations of
letters [in speech] derive from wisdom, for a child, so long as he
lacks understanding, is unable to speak.

07 NIPDIRT "DITRY nWad 0T 2w 717 7Y 09

2127 AR NYT 92 PRY 7 22 PR MY IR
n327;

And this is [the meaning of] “In the beginning, G-d created,” and
the Targum translates: “With wisdom.” And the Sages said:
“Bereishis is also a saying”—meaning, in order for the word of
Hashem to be drawn down into the lower realms—*“Let there be
light,” etc., “Let there be a firmament,” etc.—there needed to be

the beginning of the revelation in general in wisdom.
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And afterward it divided into details across the other nine
utterances. And Onkelos translated “Bereishis™ as “At the
beginning”—hinting at a higher level, which is the concept of the
pre-primordial intellect, the original thought—meaning the aspect
of the Supernal Will, the source that gives rise to the level of
wisdom being the beginning of revelation.
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For the reason that wisdom is called “beginning” is only in
relation to the emanated and created beings, etc. But relative to
Him, blessed be He, He is exalted and lifted up by tens of
thousands of levels, etc.—even though He is called “Wise,” it is
not with knowable wisdom, etc.
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Nonetheless, no thought grasps Him, and it is not appropriate to
call Him even by this name at all.
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And upon Him it is said, “You have made them all with
wisdom”—that even the Supernal Wisdom is considered like a
physical action before Him.
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And this is [the meaning of] “The end of the deed was in the
original thought”—meaning that what is the beginning of
revelation, which is the level of wisdom, is in fact the end of
Hashem’s deed.
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Therefore Onkelos translated “Bereishis” as “At the beginning,”
meaning pre-thought, which is the root of the level of wisdom,
that it should become the beginning of revelation.
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And this is the level of the Supernal Will, which is the source of
Torah and mitzvos.
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Summary: First “those who do His word,” and then “to hear.”
The concept of Matan Torah—on each utterance their souls flew
out.
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The concept of “And He commanded us... to fear
[Hashem]”—this is the purpose of all the mitzvos and the purpose
of the soul’s descent into the body.
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“To You, Hashem, is the greatness”—when is He called Great?
When He is in the city—that is, the aspect of the Supernal Speech.
But before Him, blessed be He, this greatness is considered as
nothing and is called “non-being,” for all, etc.
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“Bereishis”—Supernal Wisdom is also a “saying.” Onkelos
translated “Bereishis” as “At the beginning,” which is the level of
the Supernal Will, the primordial thought.
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And behold, in order for this contraction and this humility to
occur—to descend and be clothed in the aspect of speech, which is
called “greatness” (and this is a great descent)—as the Sages said:
“In the place of His greatness, there you find His humility.”
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The meaning is: there is no greater humility than to lower Himself
to be clothed in the level of “greatness,” etc., since in truth, it is
considered as nothing and null before Him, as explained above
regarding “vanity of vanities,” etc.
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Behold, this [descent] is through Torah and mitzvos, as the Sages
said on the verse “Bereishis bara”—][that it means] for the sake of
the Torah, which is called “beginning,” etc.
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Also as it says in the Sifri on Parshas Ha’azinu: [Torah is] one of
the three acquisitions that the Holy One, blessed be He, acquired
in His world; Torah is one acquisition, etc. For an acquisition

indicates something of greatest value (as is explained elsewhere).
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And behold, regarding mitzvos it is stated in the Zohar: the 248
commandments are the 248 limbs of the King.
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The meaning is: like the analogy of a limb, which is made of flesh,
sinews, and bones—these are a type of vessel—and the light and
life-force spreads within them, and the totality of these is called a
“limb,” so too are the mitzvos vessels for His blessed Will.
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Through them, the light and vitality of the Supernal Will, blessed
be He, who surrounds all worlds, spreads to become “memale kol
almin” (filling all worlds) in a revealed manner in the lower
realms, as will be explained (below, section 3) on the verse “to
fear Hashem.”
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And this is through Israel who perform the mitzvah, as it is
written: “Who sanctified us with His commandments...”
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(See what is written in the discourse “Vayedaber Moshe el Roshei
Hamatos” on the verse “By every utterance of Hashem shall man
live.”)
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And behold, the Torah is the aspect of “the blood is the soul”—it
is that which draws the spirit of life into the limbs from the soul
itself. It is the source of the soul’s vitality in the limbs.
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(See below in Shir HaShirim, in the discourse “L’susasi Birkhei
Paro,” in the second explanation.)
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So too is the Torah: it gives life to the aspect of the mitzvos
themselves.

m¥na NPARY 000 MDII RUIY TIRT 1Y XA 2
1233

And this is [the meaning of the verse] “This is the Torah: a man,”
i.e., “0’7 ’X” (Alef Dam)—for they are the explanations of the
mitzvos and the specific halachos of how the mitzvah should be
fulfilled properly.
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With this, we can understand the Sages’ statement: “Whoever
studies the Torah of the burnt offering—it is as if he brought a
burnt offering,” as it is written: “This is the Torah of the burnt
offering...”
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And they said on the verse “In every place incense is burned and
offered to My Name, and a pure meal offering...”—these are
Torah scholars, etc.
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Why, then, is this Torah [learning] of such greater virtue than the
mitzvos themselves, which apply only when the Beis HaMikdash
stood—specifically in the place of the altar?
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Likewise, with other mitzvos of the Torah, some of them are
time-dependent—Iike Shabbos, shofar, sukkah, and lulav—which
apply only at specific times.
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But not in their time—they are not a mitzvah at all. Whereas
Torah study is a mitzvah at all times—to engage in the words of
Torah, even regarding the laws of Shabbos and Sukkah, etc.
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Rather, the matter is as explained above: the Torah is the aspect of
“blood,” which draws life to all the limbs equally, as a whole.
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Whereas the mitzvos, which are the “limbs of the King,” by way
of analogy, contain divisions of time and season, as it is written:
“For everything there is a season and a time for every desire under
the heavens.”
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The explanation is that the mitzvos, although they are the desire
and will of Hashem, have a time and season—because they are
“under the heavens,” meaning they are beneath the level of Torah,
which is called “heavens.”

192 W2 711N YON 10V 23 7Y AR M¥Ray vhn'e
T9n? 1Y WA OMWa Nan 13Y 057 Tan ny
DAY NXIRIT AT NInan.

Because the mitzvos are the revelation of the drawing down of His
will, to shine the Infinite Light, blessed be He, into a particular
aspect.

IR PRF? 11877 NIDWRT Mvana 13 MEnaY °07
P02 PR3 X 02 A0 TR

For example, to build a sukkah, etc.—this is the revelation of the
Infinite Light in a lofty and exalted level from higher
lights—because so it arose in His will.

730 PR TR MIPANT XY 107 720 Nivy? n"Ty 03
nMiNG 7307y M TITPY APTIR R T3
117¥72 7Y T2V *39n DOIP9Y.

And the Torah is the manner in which that revelation is
conducted—for example, regarding the sukkah, that it must
specifically be seven by seven handbreadths, and its covering
must not be from something susceptible to impurity, and many
other detailed laws regarding the exact manner in which the will is
drawn down.

NYPANIT TR 19K AR NINJING X7 17IR
DRy T 2y T RPYT MmNy 12032 "7y 3 XTI
173 R¥P2) I¥RY 2277 1370 1229 A K7

NiDYRE M NPIT 19N APK2 PP 02 7273

L

And then, specifically, the Infinite Light, blessed be He, rests and
is revealed in that aspect.

K17 7112 790 TX IR 723001 7Y T RRYT T
it apnaa.

By way of analogy: a homeowner arranges his house, placing this
vessel in this location and another vessel in another location.

TiY? 1129 273¥ in°12 7700 27 Y2 0"y
11729 DipRa °1199 971 °1199 DipKa.

So too is the concept of Torah: it becomes like the homeowner
over the engagement with mitzvos.

n733 72 103 WYY 77IRT NN IV KT 99
¥RT PoYY.

Therefore, the mitzvos are likened to the limbs of the King, in
which the vitality that spreads into them is just the moisture that
grows them, only in a cold fashion.

IR DY DRI NPT MERT 19WR1 192)
NPMINYN X7 02IN2 VWINRT NPNIY R270T
NIR NIRA2 727 07T

Whereas the Torah is compared to blood—the aspect of “Adam”
(07 'X)—because the blood is the soul, and it is that which draws
forth the essential vitality and spirit of life within it, not merely
growth.

D7 ' — DT NPT D7 TPWRI 1IN 12 PR M2
NP0 WY TWHRT KT RIT WHIT NIT OTAW
727 9373 NPN22 XY 12722 WK 0200 1)

Therefore, it is above the limitations of space and time.

T2 DipR NPm2R A7YR? XOT 197).

And this is [the meaning of] “This is the Torah: a man”—referring
to the man upon the likeness of the throne, “a likeness like the
appearance of a man”—the aspect of “I resemble the Supernal,”
the level of “Sovev Kol Almin,” above space and time.

XD NINT YW OIRT WD DIR 7R DRT N
2310 NN 17y MY N1NR DTN R0 NT
To7 0ipR NIman TRyn? TRy 22.
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And as it is written: “Behold, there is a place with Me,” meaning
that from the perspective of divine vitality, higher and lower are
equal.

T7Yn NI V237W "3 AN 0P 137 2N2Y 03
T .

As we see plainly: the blood is the soul that spreads within them
[the limbs] to grow them—it becomes like them, and they become
literally one flesh.

VEENKD WD RIT 0TIV WNa 0°RID 1MIRY 13
Wrn T8 P27 17 0703 APyl 0TI 03N

And because of the division among the limbs, therefore they are
subject to time and space.

nOR D°3IN) D7 122) DMK MPIINT 073 W)
DipRT) 1277

But Torah, which is not merely a revelation of the drawing down
of the will, but rather a revelation of the manner in which the will
is conducted, as explained above—

11¥77 NIDYRI MPANG NINA2 APRY 77100 238
9"32 71¥77 NixI37 MPANT NIAR P 1273

[t draws the conduct of the Supernal Will into the will that is
extended through the mitzvos. And the source of this flow is
called “the will of all wills,” which is not at all within the
framework of space and time.

T3 7N 11997 11877 NiAgIn nawh X7 g
NP1 37 W Tipn g Mgnd 7ina vwenn
2T DiPR 32 APRY YT 927 XDWY NIN2

993.

(And therefore the Sages said on the verse “All desires are not
equal to it”"—even the “desires of Heaven,” etc.)

(72 My XS °¥an 921 P03 7Y "1 TN 197
13 DY ¥7 179R)).

(And see what is written on the verse “After Hashem your G-d
you shall walk” regarding “and His voice you shall hear,” and
what is written in the discourse on “For on this day He will
atone.”)

(°23 1977 072K 70K PR PV N3 1 IR
192 71d Di”:ﬂ. 2 Ti"'{; :m;t;-i htak W?;t;in i’?'p;n),

Summary: The concept of “Bereishis” — for the sake of the
Torah.

MIRT 2202 URI2 P RR,

And the concept of the 248 “limbs of the King” — “a time for
every desire.”

Y97 237 NY — X707 12X 1" P

And the concept of Torah, which is called “Adam.”

07X MRV 7IRT TN,

And [the statement that] whoever studies the Torah of the burnt
offering—it is as if he offered a burnt offering.

12 22727 39R3 121V N7IN2 PO 921

And “All desires are not equal to it.”

A2 MY X7 0¥ ).

*)

And behold, the ultimate purpose of Torah and mitzvos in drawing
down and revealing His will below is as the verse says: “And
Hashem commanded us to perform all these statutes, to fear
Hashem,” etc.

121X 21973 N2YRT2 M¥nm 77IRT 1239 1720 T3
22 DX NIWY? %0 IR 2325 R TUn?
13 ' % N7 7N DRn
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For behold it is written, “Those who are holy to Him shall fear
Hashem.” And one must ask: why specifically “His holy ones™?
Does it not say, “Let all the earth fear Hashem™?

1R NI IR TR T NN IR 2303 7377
YIRT 22 ' IR 203 X RR1T VYR

But the idea is as is known, as explained elsewhere on the verse
“For My thoughts are not your thoughts”—that before Him,
blessed be He, everything above is called “something” in relation
to what is below it, as it says, “To bequeath My lovers substance.”

2 109 7Y 0N DipR2 2INY 71 Y712 TV 23N
AR 23 71207 1I97Y NIy 0w XY

3 13> MUY *237 W2 NN RR3 ToyRY

W 2R 237 Y.

But from below to above, everything below—since it is
apprehensible and visible to all flesh—is called “something” in
relation to what is above it, which is purely “nothing,” for it is not
grasped or seen.

2 R TRy T 92 TPYR7 TR 19 PRY M
W TRYNTY 027 ¥ XRI W2 92 PYY R
R MM IORY TR RRIY

And this is the essential purpose of the drawing down of the
revelation of His will below: to make the lower-to-upper
perception equal to the upper-to-lower, so that just as from above
to below everything is nullified before Him and is truly as nothing
and naught—as it says, “To You, Hashem, is the greatness,” and
“Before Him all is considered as nothing”—so too from below to
above, “all flesh shall see together,” etc.

NI awnG 71207 1387 219°3 NAWNI TRy 3N
a2 Mn? N2y 3 MY APyn? TuEn

DOX] T¥1 77207 1307 P02 937 un? Toynmny
N?2 X2 m0R) 1) 77733 ' 77 2N2Y 2 W
W) VA7 YRR A7) NN T 12 Wan W
w2 92

“And they shall enter into the caves of the rocks and into the holes
of the earth from fear of Hashem,” etc.—to be nullified to Him,
blessed be He.

31 77 708 397 0¥ NiPHRNIY 0N NINYR2 IR
77207 PR 202 nivY.

And in this manner is the difference between what it says, “Let the
whole earth fear Hashem,” which is lower fear, as it seems to us
that the lower is “something.”

932 ' IR NP 72 12 WIHTA KT A1 77 9N
TYRPY 17 TRTIW 3 TRAN AR XOTY YINT
.

But “They shall fear Hashem” means that the “et” (nX) is
secondary to the Name Havayah—that is, complete nullification,
just as what is “above” is considered “something,” and “below” is
considered as nothing.

29U7 DY NINR MY 0T T ON R WD 28
YR WIT YNV 03 Wi P2 a7 N ovh
RV D3,

And this is [the meaning of the verse] “There is no lack for those
who fear Him”—that they are in a state of “nothing” and
self-nullification, and therefore they lack nothing.

2121 PR NPT MY PRY? 2i0m 1R 2 3N
12 9ionn TR 10T Y

And this higher level of fear is drawn through engagement in
Torah, as the Sages said: “If there is no wisdom, there is no fear,”
and as will be stated below in the discourse beginning “Vayedaber
Elokim... Anochi Hashem.”

TIRT PRY *T) PY NRWRI 3T 2173 AR N
2IN2Y 791 IR TR TIT PR OX MK 1YY
M OII D DR 2T T2 1R
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And this is [the meaning of] “They shall fear Hashem, His holy
ones”—that this level of fear is drawn through “Who has
sanctified us with His commandments,” and this is [the meaning
of] “And He commanded us... to fear Hashem,” specifically.

2Y NYR1 1T AR DMWY YYIR ' DK R AN
DY IR 90 1N ) OIERD NYTR W T
Rip11.

And this great level of fear—this revelation of His will in an
intense and immense revelation—was present at the time of the
Giving of the Torah.

19232 7] 11%7 "19°3 D723 37 2973 AN NN
77iA 100 NYY3R 70 0%y 27

(See what is written below in the discourse “Vayedaber Elokim Es
Kol HaDevarim” in the name of the Midrash Rabbah Yisro, ch.
29, on the verse “A lion has roared—who will not fear?”” which
refers to the Giving of the Torah).

(D% 2P 127 2227 1770 TRR? N2 I 1Y
TN 72v32 "> m;h@ ﬁZJ? mzﬁ_a DI_Z]’.?. 0"70 ’7;
771 1A% 2 "RRT X7 X7 R ARY).

On Har Sinai—with thunder and lightning—and with every
utterance, their souls flew out.

AR M7 22 291 201 NTAPR 10 3 %Y
1R

Until the Sages said that their defilement ceased—“Do not read
‘engraved’ (n17n) but ‘freedom’ (M17)”—freedom from the Angel
of Death and from subjugation, until the sin of the Golden Calf,
etc.

DI PR 2K — INRET RYIY 2T MY 7Y
1D 23y RO 7Y TRV NRT TN7RR N0 KX

(And see regarding the matter of “engraved on the tablets” in
Eruvin 54a, and in Pirkei Avos ch. 6, Midrash Rabbah Parshas
Mishpatim beginning of sec. 32; Ki Sisa sec. 41, 156b; end of sec.
47, 161b; Pekudei sec. 81, 163b; Metzora ch. 18, 185b; Naso ch.
10, Derashas R. Meir 71a; ch. 13, 254a; in Korban Issachar;
Shlach lecha ch. 16, 267b; Zohar II, Yisro 4b; Mishpatim 114a;
Tetzaveh 183a; Beshalach 45b; I, Bereishis 37b; Chayei Sarah
131b; Vayikra 6b).

(7"197 P°YT 7 P2 NiNRT Y NG Tavn TY
W7 D°0IYR NYID Ni27 NIaRT 1 p71931 .X"VD
TYMe Aio L2"1p X" AYe Ripn 03 2" nwne
yi¥n .7 2"op KD AwD 7P L7 R"op '

A PE K'Y "7 P Rl Aa"sp ™ ps
AT PR Ty MW WY 1272 R T
'R A"5P MR 'R TP DWIYR 77T N 20T

T 2 2"vo 19T PWRI2 RNT L2 A" Nl
2"Y "7 RPN A ROP).

And therefore our divine service must now proceed “little by
little,” etc., as it is written: “Little by little I shall drive them

2

out...

2IN2Y 1121 10 VYR VYR ANTIAW? TINNT 12 O
2 YR Yy VYR,

And this is the advantage of the giving of the Torah to Israel at the
time of Matan Torah—even though the forefathers also fulfilled
the Torah.

1A NYYR D807 77IRT NN N2yR 1907 0N
77IP7 122 12 03 NIART °2 AR .77IA.

Behold, it is written about Avraham: “He kept My charge,” which
is called “Mishmeres Mitzvosai”—([but] it had not yet been given

NRWR DRIRIW RYRWH W 077183 2IN3 737
273 PG 7Y TR 1T 01 K7W onign
7R AR NYYII DIRY).
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to shine upon the earth with the immense and intense revelation
like at the Giving of the Torah.

(And see about the matter “Because you have listened,” etc., in
Shemos Rabbah, beginning of Parshas 1; Vayikra, end of Parshas
2; Shir HaShirim Rabbah on the verse “His mouth is most sweet”;
in the Gemara Yoma 28b, Nedarim 32a; end of Kiddushin 82a;
and what is written about this in the discourse “Moshe Yedaber”).

(Y"1 727 NIRY2 "D yaw W 2RV 1IVH IR
AN DTYT TV "2 0GR 790 KRN NP2
2" 073 .2 "D RRIY KRR .2pRRR 137 PI0B
nYa a"72 7In 2IN2W 1 LR 2D PURTR oY LR
127)).

And the commandment “Do not murder,” etc.—that there should
be drawn down the vitality of His will even into these matters,
through guarding this negative commandment.

$21%7 939°3 NPD qERAY N NN 8D 12077 K
AYN X2 DT 19K 00123y 190K aun? 102
i1,

And the matter of “Do not murder”—for behold it is written: “He
who spills the blood of @ man, in man...” because “this one
opposite that one, G-d has made.”

> DTN DTN 0T 9% 23N 1737 °3 MEN X7 1w
P28 Y ) nny? Al

“The man of Belial”—this is the evil inclination—opposes the
man of holiness.

TYIRT DTS T ¥ T 07 2993 0T

And behold, Israel arose in thought, and therefore they
cause—through sin in action, speech, and thought—a type of
spilling of the blood and vitality of the man of holiness into the
man of the kelipah (the husk).

T 7Y DA DT 1221 MAYTe2 10y X M
habkinpRak @amibl/ahgyioylivjyiat Rtk hyi7pjaRattely
n2°7R7 OTN2 NYIRT OTX.

And likewise in other transgressions: “Do not commit
adultery”—they should not cause wasted flow to the external
forces.

17 KoY RN X7 i3y Y2 A7 777 2V 19
o732 77932 YOy

And likewise “Do not steal,” etc.—which relates to guarding
against coarseness and ulterior motives, etc.

PIPIN AVRY 0T 7Y XA I3 2330 X7 19
12 NP191 MIyPaRn.

And behold, at the time of the Giving of the Torah, the speech
itself issued a decree, saying, “You shall not murder’—meaning in
the future tense, that this level [of evil] would never be seen again.

N7 R i Y2 M2 77IA 100 NYY2 13
MR I AP0 700 X9W TNy 1WH WIe nxan
alraivir

For the future tense and the imperative both serve with the same
form.

TR 12 PURYR DI T TNYT 0.

But after the sin, when our service became necessary, it is through
our speech—when we speak words of Torah—we draw little by
little from His Supernal Will.

>T) 7Y RIT 1NTIY? 7Y RUOT IR 928
VYR PIWRHN TN 21T DR NTIRY 11737
11997 iXTR vyn.

As it is written: “And I have placed My words in your
mouth”—and through this, “sins will cease from the earth.”

DX WA 7] T YY) 92 13T YR NP
VT 1.

Powered By: ChassidusNow.com

13



https://www.chassidusnow.com/
http://chassidusnow.com

Alter Rebbe
Likkutei Torah

7"02

Parshas Bamidbar/ Shavous
7193 9% TRRY PP N2 DY YRR ARl YR mOTRIY Tyws

And behold, the Written Torah is the Tree of Life to those who
grasp it, and the Oral Torah is called in the Zohar “the tree of good
and evil,” in which one separates good from evil.

73 DRI OV VY X AN23Y IR n3)
12y ¥71 2307 XIP°K 32 NRIRI 79 PYY A7im
Y7 T2 23 PR

(As is explained at length in Igeres HaKodesh, the discourse
beginning “BeRabi Meir,” Parshas Naso; “And the wise shall
shine.”)

(112 7"7 WIPT NN MIDIN2 WANIY 33
AR D°2°3WRT KW NYR).

For example, when one learns which [animals] are treif in a beast,
etc., and which are kosher, etc.—a clarification and separation
occurs between the impure and the pure.

"3 1732 N9 198 0V TRIPY WA 0"y 03
RQT 1°2 72720 902 Ay 12 NI 19X
mificis

And “all the workers of iniquity shall separate”—as wax melts
before fire, etc., until the days of Mashiach, when the spirit of
impurity will be removed from the earth.

7Y '3 W 30 3217 022 TN "7¥B 23 17790
VI T2 TRED T PP 0URT nin).

And it is written: “On that day, Hashem will be One and His
Name One,” to be “One in One.”

TR NI TN WY TR T A X7 02 20D
X3

And this is the mitzvah of Re’iyah: “All your males shall
appear”—just as one comes to be seen, so also... (see first chapter
of Chagigah).

72 NIRT? XY 7772 7707 22 7% IR NIER AN
TIAIT NP P2 W) 'N).

Meaning: just as from above to below “before Him all is as
nothing,” so too from below to above, as explained earlier.

12 W X732 X2 np Aun? nyniny ows vis
"1 TPy YRR KA.

And this is [the meaning of] “For eye to eye they shall see”—that
the lower eye’s vision will be equal and aligned with the upper
eye’s vision.

MY T9R?Y 1T MR MANY IR Y2 1Y 02 0N
TPYRIY TYT NIRT? DR

(And see what is written in the discourse “Ki Sishma Bekol” on
the verse “To do what is upright in the eyes of Hashem.”)

21P2 yawn °3 7"7 0737 17702 N 72 T
1Y W niwy? oa'.

But now, in a time when the Beis HaMikdash is not standing, we
say: “We are not able to see and bow...”

PRI ORIR D WIRRD N°2 PRV 1212 1W2Y 238
15 NIgAYEY NIRT? 00799 UMK’

And this is due to our sins, etc.—as it says: “Your sins have
separated between you and your G-d.”

02°1°3 079730 0PNIIY °3 .10 ARYY *397 1)
DR 137

Meaning: a sin creates a barrier and separation between your eye’s
vision and the vision of your G-d.

DPPY MY T2 W9 7730 APW 1Y U
0PN 1Y MR 727

For this reason Hashem withdraws upward, and “the river will dry
up”—-“it will be dried in the First Temple, and withered in the
Second Temple,” etc.

277 1) RP°YY P70 RIT 12 XY 7] °T; WY
W)W 23 W) TR 1332 20 - WA
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For even in the level of the First Temple—which is the level of
“Bereishis is also a saying,” the level of Chochmah—the drawing
down of the revelation of G-dliness, blessed be He, was destroyed
and withdrawn.

TRRD B3 NPWRI2 NN TWRY N°2 D122 99RY
193 N2WRT NIM3R PRNY 270 — M2 NI NI
7720 MP2R.

How much more so that it dried up in the Second Temple, which
was the level of the revelation of the attributes from His heart.

NITA 9% NPAR RIAY 3 1033 WY 0"
122529

(And see about this in Zohar Bereishis 6b and 26a; and in Parshas
Shemos 9b.)

(1"29712"9 1 AT YR TR AT YR AR
2"y 'v A7 DY NYI91 .X"Y).

And the matter depends on teshuvah (see what is written on the
verse “For the mountains may depart...”).

2 P93 7Y INY 0 IR AIWN2 170 13T
WA 0°I0).

For through teshuvah and good deeds, the light of “Ki Tov” (for it
is good) will be revealed.

2iv *3 IR 77N 2U2I0 DY TAVA T WYY

And this is through the bitterness of his soul, when he is among
those who make an accounting—just as it was in Egypt, as it is
written: “And they embittered their lives with hard labor...”

RJIAWIT "3 INPR We1 MY T By 1M
D™ N TR NV 23 DIERI MY 2
i3 YR 772

And then they merited, and “their outcry ascended to G-d...”

7 O% anY P 107 TRY.

Summary: That the ultimate purpose of Torah and mitzvos is “to
fear Hashem”—“They shall fear Hashem, His holy ones.”

— ' DR AR M¥RI) A7IRT 1 D02RY R
PYTR T NN R

And this is the revelation, like above where “existence” is, and
below is truly as nothing and null—as explained above on “To
You, Hashem, is the greatness.”

D1 TR TR W2 M7ynPY 03 3937 )
N7 7 77 YR 2 v,

And this revelation occurred at the time of Matan Torah.

73R 1A DYW2 707 A7 0.

And this is the advantage over the observance by Avraham, etc.

15 07728 2R 2Y i '

“Do not murder,” “Do not commit adultery”—are both in the
language of command and the language of promise.

7Y WY MY 1Y — ARIn K2 1yan KO,

And now the refinement occurs through speaking words of Torah.

77T 2T 07 DY 027 W,

And this is [the meaning of] “As one comes to be seen.”

NIR7? X3y 7772 30

“And we are not able...” etc.

13 0°712 AP XY

And the concept of teshuvah:

n2R TIY;

()
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And behold, this aspect of vision and this nullification is what is
called “to hear the voice of His word”—the aspect of “’You shall
surely place upon yourself a king,” etc.—to listen to His voice, to
cleave to Him, and to be nullified to Him, blessed be He.

21P2 Ynw/? Xp1 RITAL 20 3T IR DM 1)
121p3 Y2 3 TgR T2y 2°0R 0W N3 1137
TR0 IR UPIN 12 73T

(And this is the meaning of “to hear the voice of His word”—His
actual word, as it says regarding the future: “And all flesh shall
see together, for the mouth of Hashem has spoken.”

(7Y — wnn 1737 — 1727 21p3 Ynw? whe AN
1°9 7377 P2 22 W) TOY? NY M 777
0327.

Meaning, “Your teacher will no longer be hidden”—there will no
longer be garments that conceal the Supernal Speech such that the
world appears to be something separate, but rather all will see that
the word of Hashem is what creates, enlivens, and sustains
everything, and “before Him all is as nothing,” as is written in
Tanya ch. 20-21.

oW T i K9P — i TV A327 X9 a0
W DRI IS NP 1y AT 2Y 0 nond
M KT T O2TY TN 927 WY 08 02,7791 13T)
7203 INJY 17, Wi DDRY NI AR NP M
K313 P72 X300).

And see also what is written on the verse “And He shall wave His
hand over the river.” And this is the meaning of “to hear the voice
of His word” regarding Matan Torah.

7333 9% T W30 2027 1770 R 2NY 2 T
1A 107 *237 17137 2P Yaw? v .

And the meaning of “the voice of His word” can be understood in
light of what is written in the discourse “Ki Sishma Bekol,” from
which it is understood how even now this level is applicable
through engaging in Torah—as it is written: “If there is no
wisdom, there is no fear,” as explained above.

2 71"73 INY 2 7T 29 120 1137 7R WD
T AP W WY 03 TR 120 DY 21p2 vawn
TR0 PR OR PIV2 2INW 13,770 POy T DY
?"13 12 TR TX).

However, this must be preceded by the aspect of “those who do
His word.”

927 Y nrma niT? Ar 00TREY T PaK.

For it is written: “Your kingship is kingship over all worlds,”
meaning that all worlds—higher and lower—their existence and
creation ex nihilo is from His Kingship.

23% — 23N 0RiY 99 NIYn AN1%NH N3 0D
TR DNNEN) OpR DONANN) 2°1P%Y Ny
77207 IMDYR NNAN RN WY.

And seemingly, how then is it possible to be a king—His name
being called upon them?

X1 W 797 NIvT? 1907 TR 19 OX 7RI
0i7oy?

But the matter is that through Torah and mitzvos we draw down
the aspect of the Supernal Will so that His kingship is called.

1% D03 W MEm 770 0T 2IY TYT 238
NP1 0w T2p NP2 10997,

And this is “Who has sanctified us with His commandments.”

OISR MYTR WK I,
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And this is [the meaning of the blessing] “Blessed are You,
Hashem, our G-d, King of the world”—meaning, may He bless
and draw down the level of “You,” the level of kindness, to be
“King of the world,” through the fact that “Hashem our
G-d”—that we are nullified to Him—and “Who has sanctified us
with His commandments.”

TIRY VIR 07T T RN

ki iakhiy
T20 NP7 — 700 N1AA — ADX NP0 TN
TR 00702 MR PR Y 0Ty 9Y 07wy
TRINR VYR,

(And see also what is written on this in the discourse “Tiku
bachodesh shofar” and in the discourse “Bayom hashmini
shelach.” And this is the idea of “those who do His word.” And
this is [the meaning of] “Do not read ‘your sons’ but ‘your
builders’”—that they build the attribute of His Kingship by
drawing down the Supernal Will to be the revelation of His
Kingship.)

(MW WM WA 7"72 12 D3 7R 1N2Y
927 °Wy 1w LAY rnaws o3 00727 17701
iMo%n NTR 023y — 392 XX P12 7R XN

RIT 02 77¥T 18T DOWRRY 0T Y T2

77207 IN29n NP3 NiNY).

And behold, this power that was given to the Jewish people—“His
nation close to Him”—to be the cause that draws His will, is
because He revealed this secret to His children: that each Jew
possesses, hidden and concealed, the hidden love for Hashem.

niva? 1217p oY P8 137 1Y A1d m2a A3
7T AP 0T DY R 920° 119%7 Pwngh 070
DY 0o 12 W) N TN 29Y 1i3b

77 nOmong 7R

And one must bring it out from concealment into revelation, with
exertion of soul and exertion of body—just as it was in Egypt:
“And they embittered their lives with hard labor,” etc.

W3 NI AT 28 D2 ANXIY TR
D0 DY 1Y — O1%R2 Y 032 2 N
) TR 72932

And it is said in the Zohar: “‘With mortar’—this is kal vachomer,
and ‘with bricks’—this is /ibun hilchesa,” that through the toil of
Torah in depth and analysis. ..

2% KT 0232923, 2R KT P2 — 2372 10K)
PRIV TPV TIAT PRY °T) YUY — XN

And likewise, prayer was established for us: to give over one’s
soul in Echad—and the main point is to give over one’s will, to
nullify one’s own will before His will: to “turn away from evil and
do good,” and “sanctify yourself in what is permitted to you.”

TN DI I0R? 17907 17 203 71 177 N
12127 °381 11¥77 7102 N7 11¥0T Tlon? TpYM
NN AHYY WIRY ,230 AP ¥IH 02 — 7120

737-

And likewise in Torah study—beyond one’s habitual limit—for
Torah study that follows one’s routine is by the natural order, “like
a commandment learned by rote,” and through this alone one
cannot arouse the Supernal Will, which is called “the most hidden
of all hidden things” (see Zohar II, end of Parshas Yisro, p. 89a).

1IR3 PR °2 — 12379k NP 77IAT POY2 1N
NM¥HI R, Y07 777 X7 NI2°377 297 W
NI 1I? WK R 10T 21,7700 DU
1Y) PR 22T XM X1 XY 110y 11877
X"V 0" 77 1IN Y2 Q10 '2 PN IT).

Rather, only through an arousal from within man himself, from
deep in the heart, beyond nature—through which the will is drawn
out of its sheath, from concealment to revelation.

Y% PNy 271 UOR 27pn NIV T 7Y XYY
"3 98 D2y PRI RY A7 0T YV LYaua 1.
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Therefore, now—when there is no Beis HaMikdash—it is
incumbent upon us to fulfill the mitzvah of prayer, for during
prayer, every person of soul should be inflamed in his soul to
arouse his heart to Hashem.

NIER WYY 720N WTRnD M3 PRV 1012 10Y 127)
WHI2 2720 W3 Py2 93 17507 NYWAY — 17907
72 925 Mivy.

Through this, he will then be able to draw the Supernal Will
through Torah study—unless one is someone whose Torah is his
constant occupation, whose soul is truly bound in it, who burns in
it, as is explained elsewhere—that he is exempt from prayer,
because he does not need preparation to arouse his heart, etc., as
explained elsewhere.

7Y 11997 177 TWRI? 72 0K 227 71T WY
— INgY INTIAY 1 12 DX XN 1IN PRV T
DipR3 N2 3,2 V71 A RTAY BNHYIT
1327 T IPRY *390 7900n 0L NIAY — MR
InR 0iPH2 2INY 193,10 927 7IYY.

And this is the aspect of feshuvah—“In the place where baalei
teshuvah stand, even the perfectly righteous cannot stand,” for
they draw with greater force from concealment into revelation.

D731V AR "2Y2Y DIPR — APWH NP0 N
R0 TIWRT — Ty 07910 opK 0l o TS
REEDRLTre PR

And this is [the meaning of] “One hour of teshuvah and good
deeds in this world is more beautiful than all the life of the World
to Come”—Dbecause the level of Olam HaBa is that which is
derived from the radiance of the Shechinah, meaning from the
level that is a revealed extension.

0%iv2 023 o°yn 72N NOR AYY 792 3N
XIT X27 079 NPNAY °DY — K27 073V 0 D0 D
RITY 79 NPT T APIWT VI PIRY 0

Whereas through the baal teshuvah, what is drawn down comes
from the source of everything—the most hidden of all hidden
things,” as above.

RYPRR Y1 AWN 2937 °T; 7Y 12 TRY 72
?"13 TTRY 237 KPR — K97,

And this is through the subduing of the Sitra Achra and the
transformation of darkness to light and bitterness to sweetness.

NI XIINN) NVIX XWO KD20KT *T2 7Y 13770
NI TPV N,

For behold, “darkness shall cover the earth”—that it does not
shine below with great revelation as it does above, as explained
above.

907 37 1933 TR XY — PN 193] TWND 7137 2
2"33 77yn? in3.

Rather, it is according to the order of Hishtalshelus and its
enclothing in many coverings. Therefore, its revelation below is
according to the capacity of the recipients.

0°27 0°9°22 NN NWHLRYIT 170 297 KON

D720 T °D7 Ton? 119°3 12 X —

Whereas when the Sitra Achra is subdued, etc., then above and
below are equal, as it is written: “For eye to eye they shall see...”

Y07 OIR 101 RN RO XDINRTD 12 PRY 0
3R Y2 1Y 02 2903Y 03 - PIY .

And it is written: “On that day, Hashem will be One and His
Name One”—to be One in One, as mentioned above.

NPT — 708 AT T8 T I RITT 092 2I0)

2"12 70X TX.
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And this is [the meaning of] “When the Jewish people said
‘Naaseh’ before ‘Nishma’”’—that the level of naaseh, which is the
drawing down of His will to be King of the world through action
of mitzvos (“Who sanctified us with His commandments”), is
primary to the level of nishma, which is the nullification of one’s
being to Him.

NPT — YRUI? AY1 DRI MOTRIY YR
T2n APE? 7720 12187 N2WnT 1Y XY ARy

— PDI¥NR WYTR WK — M¥nd Ay °T) 7Y 073
MIRYXR 2792 NPT RITY YR NPNI? 7700 KT
WY NN NJYRI YRWI NINAY — 7720 TR
5"13.

(And see in the Midrash Vayikra Rabbah, beginning of Parshas 1
and end of Parshas 5, on the verse “mighty in strength, doers of
His word.” And see Zohar III, Parshas Balak 291a on this topic,
and Lech Lecha 90a.)

(' AYne Ai0Y 'R YR W 127 RPN W TR TV
YR "3 peT a2 T 27 Y o 0723 1avn

T 97 77 T2 NP L 1Y K'Y K"EP 7 273
X"Y).

And this is because He revealed this secret to His children...
which is through exertion of soul and body to bring it from
concealment to revelation, as mentioned above.

1779 RITY — 93 0337 AL I AP 0T Y )
T 98 DY ARRIT? W3 YR WH) Ny
5"33.

And through arousal from below (isarusa d’ltata) comes arousal
from above (isarusa d’le’eila), to draw down the Supernal
Will—“the most hidden of all hidden things,” as above.

1% N2WRT 1IY? XPY 2TYNX RANDT ROTYDRD
2"12 TYNY 297 RYRY — 109V

And see in Parshas Behar, 108b, “with the love of their hearts to
draw close to Hashem”—therefore they preceded naaseh to
nishma, as explained elsewhere.

W277 w072 - 2"V 0P AT 703 NYRR TN
MY MWTRR — KA I RYTIP? RIPOK?
IR DipR2 NY 1091 — TYRYY.

And see what is written in the discourse “Yavi’u Levush
Malchus.” And see also what is written on the verse “When the
Jewish people said ‘naaseh’” in the discourse “Tze’enah
uRe’enah”—“He did not cease to love her.”

TAVR 2N T 1YY M09 W27 0 12 T
— APRT APRE 772 AW 2R TRV 1YY
A2 11 XD

And it is possible to say an interpretation: that the precedence of
naaseh means that the aspect of bitful in naaseh—being nullified
to the One who has the will—ascends to the level of primordial
thought, called “with kadmoniyus He created,” which is above the
level of wisdom, and is the source of Torah and mitzvos as
explained above.

NPIAY I APY NRTRIV — YT nf? wnN
21V X — 1177 P27 va nPp? - vy el
— X732 PRTRI NRIRIT MIaTR AWnn nenay
TG PR R ,ARIT NN TYR7 ROTY
M7yn? 1IR3 M¥RD).

And see what is written in the discourse “Bayom haShmini
shelach” regarding the verse “Vekedem tzerasani.”

VIR DIV M2V rRwn oPa 172 2I03% M N
*I07% 0T

Summary: And this aspect of nullification is called “to hear the
voice of His word.”

727 2ip2 Yawh RIp1 A7 22 NN IR,

And one must first be “those who do His word,” to draw the will

into the Supernal Speech.

187 TWRI? 027 WY N o1Rah T8
1%y MaTa.
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And this is through revealing the hidden love—an aspect of
nullifying one’s will—which thereby arouses the revelation of the
Supernal Will.

703 NP3 ,NII0RT TN N3 0T 7Y )
117997 1987 9 MR AT 291N

Therefore, “one hour of teshuvah and good deeds in this world is
more beautiful...”—for through this, one draws from beyond the
order of Hishtalshelus, so that the revelation below is as it is
above.

D73 27210 DY AU NOK 7YY 79 197)
N7R APYRR W A1 T PPy — 2 A1
igyny 03 Mo Wy NPT MDY

And this is the idea that “they placed naaseh before nishma.”

YRWI? AP WTRIV 1Y 3.

That the aspect of nishma is drawn from the aspect of naaseh,
which rises to the Supernal Will—level of “with primacy He
created.”

Nrna? Ay APl N1mR NV YRYI NNy
N2 TR NP2 TRy Tiv.

)

And the explanation of the matter is based on what is stated in the
Midrash Rabbah, beginning of Parshas Vayikra: “Or perhaps [it
was like] a burden that is hard for the flesh and blood—better for
one, etc.” “If we continue to hear...” and “Moshe hears...”

N9 ¥ NI272 2IN2W 77 0D DY IV IR
TR? 091 — 071 W27 AYRY R Xay X — X7pN)
TV — 10 yniw Ay 90 vewh 1mK 22001 ox "o

"y 15 ynw'D 10 0D i3 ws Ny 177 PYW avl.

And the matter is as explained elsewhere (Parshas Mattos, on the
verse “To say: this is the thing...”)—the idea that Moshe
prophesied with “this is,” meaning revelation of the Supreme
Holiness, which is not the case in the level of “like,” “in our
likeness,” etc.

P10 2¥ Nivn NWI2 0R aipR3 WIMT - NI
—"12 712 RN TWAY 121V — 1D 1273 7] MRY
AT — 2 NIMIR 12 PRY 0,1V WP 7%
vy — ",

And this was the revelation at Matan Torah, and this was difficult
for flesh-and-blood souls to receive.

oY NaYIY AYR M A1 LA7IR 102 AT 10 A
22p% o7 a.

For revelation of the light of the Infinite One, may He be blessed,
in such a manner, only shines within Chochmah Ila’ah (Supernal
Wisdom), from which comes the level of Moshe—for “wisdom”
(7mom) 1s “the power of what” (7 112), as it is said of Moshe, “And
we are nothing (7n).”

P TRR ] TYT 7Y RITTINZ AI0TN TN 1750
M2 = )90 °2 — AW NN aYRY ANy TmIn2
T 23 YR MY T X,

Whereas the rest of the souls (Sh’er Neshamot), whose root is
from Ze’ir Anpin (the Middos), which are beneath the level of
Chochmah—therefore, their souls flew out, as it says, “My soul
went out at His word.”

NYT0 1Y 1T TR LN WY 12 PRY
3 100w 07D 1271 — M NN MY 10V —
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And as it is written in the Midrash Shir HaShirim (on the verse
“His mouth is most sweet”’)—that such a revelation is as it is
above: there it is “something” (existence), and below it is truly
“nothing and naught.”

211 P09 O¥ 2*PWa °Y niana 1IN N
W0 T2yn7Y 03 R I A02 1N — oopRnn
Wian 0OX] TR NPT AYR7).

And see further in Tanya, beginning of ch. 34 and end of ch.
36—that the primary revelation is specifically in Chochmah
lla’ah, as cited in chapter 35, gloss.

—1"% P72 7§01 7" P19 O RIAT 992 NN TN
P92 MRIY 3 ARV 7902 KT %0 Ry
302 0"y

And this is what is called “to hear the voice of His word”—that

only Moshe can hear.

Y7 213 Ty P 1137 2ip3 Yewh xR .

And see also in the discourse “Ki Sishma Bekol,” on the idea of
“inner gates,” etc., and in the Siddur in the discourse “Hashem,
open my lips,” in the explanation of “the voice of the words of the
living G-d,” and on the verse “The voice of my beloved, behold it
comes...”

ninnon YT 292 vawn 03 112 T T
w3793 MR9A "N TN 7"72 70,0 niM 19T
A1 >TIT 2P P02 YY1 ,070 'Ry 127 PRl
10397 — K2

And this was possible because he was “mighty in strength.”

1D "123 NP RV 0T %Y AN

And see in Gemara Shabbos, perek 10 (92a), and perek 4 of
Nedarim (38a): that [Moshe] was ten cubits tall—meaning that
within him shone the ten supernal sefiros of Atzilus, beginning
with Chochmah Ila’ah.

D737 "7 P91 (XY 2"87) P72 NIV X2 TN
— DR Ty mHip 2va may 97 — (X"y ")

— MPERT NAPHY NINPOD Y 2 RHY 10T
NPY 030 N7 IPURIY.

And this is because the power (ko’ach) is the level of
Chochmah—the power of what”—and from there comes the
strength for bittul to self-sacrifice.

TWR1 QW 7 12 — 790 NP0 W] 72 02 10
W93 N°on? P37 .

(And see what the Ramaz writes in Parshas Pinchas, p. 220, on the
phrase “responds amen with all his strength.”)

(W72 ,5"7 A7 0MID NWID 1272 2INW 1 T
1> 222 1K M)

And behold, through Moshe, the Jewish people were able to
receive to “hear the voice of His word,” and this too was through
“mighty in strength.”

21p3 YWY 237 PRI 0P 7PN 0T 7Y )
o 7123 7 Py 12 03 1,10

And the word “ko’ach” (m2) is twice the value of “yad” (14 = 1),
and this is the idea of “Lift your hands in holiness”—as explained
in the discourse “Tze’enah uRe’enah.”

— WP 02T Y 13 3N, T DY = 03 )
PR IR 7173 IR,

And through this, they are “doers of His word”—doers meaning
rectifiers.

PR 1YY WY — 727 WY o7 71 0T .
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And this is what is written: “And now, please let the power of
Hashem be great”—as explained elsewhere—that they draw down
the revelation of the infinite light that surrounds all worlds (sovev
kol almin) into the Supernal Speech.

12 ,°177R 19 K1 972 70Y) 12N 0 1)
IR P73 PRWRRY 17T — 0N Dipn3 2NY
1197 19272 Py 2 2210 AloTPR.

And this is the meaning of “One who answers: ‘Yehei Shmei
Rabba Mevorach’...”

T2 R AR X)W IV L.

And this is through “with all his strength”—i.e., “mighty in
strength,” as explained above.

"33 15 7123 — 12 222 072 2y 1.

And this is also the matter that Yaakov gave David 28 years from
his own life—this is the aspect of drawing strength into the name
Adnai, etc.

— %R MY 1D 1177 103 AP 1Y 12 03 N
12378 DV 720 N2WRT nng.

And this level is called “His angels, mighty in strength.”

13 7123 19870 (T API2 DXIRA).

As explained in the discourse “And I shall be sanctified among the
children of Israel” in the explanation of “Seraphim stood above
Him,” etc.

2RI °12 TIN2 NWTRI 772 WMWY 177 7Y
12 12 Synn oIy ool v’

Therefore, they are called “His angels, mighty in strength.”

115 >7133 1PIRTR R 12 7Y

Also in the verse: “And the Chayos bore the throne,” and “On the
likeness of the throne, the appearance like that of a man.”

RIT NINT 2¥1 K37 N NIRWI nPmI) 1777 2V 03
DTN XM M.

And they bear and elevate this level toward the Infinite Light
itself.

gy 7io"PR TIRY i 702 ounitm oK o).

And their strength comes from the fact that their root is from the
World of Tohu—as explained in the discourse “Zachor v’Shamor”
said in one utterance (Tehillim on Parshas Yisro), and in Pri Etz
Chayim, Shaar HaShabbos, regarding “They shall give a crown to
You.”

in3 3730 02ivn WYY o7 DY 072w 0

TR 772 TN 71272 2INYY 7907 772 N2y
1R N2 "33 NIWT WY 00 Y 219,10 YR
" Ty

“Angels,” meaning that Chochmah and Binah are called angels,
etc.—see there.

— "2 D2IK% OORIPI A2 MRINY WD 0IR7M
ov Py.

And see in Maareches HaElokus, entry “Mem,” siman &"0.

X"D 12°0 0"n NIX MP2RT NI7R3 T

And in its simple meaning, “mighty in strength”—as Rashi
explains at the end of the first chapter of Kiddushin (31a), that he
clothed himself with strength to subdue his evil inclination.

PUATRT PRI "W WD — 1D i3 IR
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And this is like the Sages said (Avos 4), “Who is mighty? One
who conquers his inclination.” As it says: “Better one who is slow
to anger than a mighty man, and one who rules his spirit than one
who conquers a city” (Mishlei 16).

27923 PR ((NIART T PI1D W) 217 KR 1NN
;17237 22OX X 210 MY IR NN W27
10 S9Wn) Y 7351 NN SWinY).

And the intent is: that through conquering the evil
inclination—which is from the dregs of the severities—and
sweetening it so that it becomes nullified to the good inclination
(which is from love and kindness), one thereby draws down
sweetened gevuros from “Erech Apayim” and “Rav Chesed.”

VT R DR WY T F9Y — i W2 1)
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And through this, he is a “doer of His word”—one who rectifies
and builds the Supernal Speech, which is called “the city of our
G-d,” which is from the Name Elokim and the Name Adnai.

MM3273 ﬂ;i:ﬂ '[PD?JW ,11;1'; HW’SJ X7 7107 '7:_]1
DY NIMR XY — PR 1Y RIPIW 1180
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And he draws into it the greatness of the strength of the Name
Adnai—as in “And now, may the power of Adnai be magnified.”

N3 9730 TRV (P TR OV 1D 17T 2 Ui
IR 9

And this is through “Hashem, slow to anger,” etc.

0 oER T 70T Py .

And see below in the explanation of the verse “Naso es rosh bnei
Gershon,” on the verse “Sanctuary, Hashem—Your hands have
established,” etc.

I3 °33 WRY DY KW P09 7Y N2 R TV
12 772 1392 ' WIRn (WD,

And this is what the Sages said: “In the future, the Holy One,
blessed be He, will call Jerusalem by a new name.”

7"2R3 TNY RI27 YRV "1 MR 70 3N
WD oY 09wy RiNpY.

As it says: “And the name of the city from that day shall be:
Hashem is there” (Yechezkel, end).

ORpRIm Ai0) MY ' o 1Y oY :2NIY).

As explained in Midrash Rabbah on Toldos (parshah 5) and in
Midrash Eichah (68b, end of ch. 5) on the verse “For these |
weep”— “How good is the province whose name is like its King,”
etc.

W, (1 AYIR) NITYIR NYI2 niatg TRiang
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That is, because “Jerusalem” means “complete awe (yirah)”—and
now it is called “the city of our G-d,” and “Elokim has done it that
they should fear Him.”

TY DRIV ,AR7W AR RN 22U 22 07
VIO WY APY DPIRT PN

But in the future, they will have “fear of Hashem”—a level of
absolute nullification—through “And the glory of Hashem will be
revealed,” as explained above.

P02 NN, Y IR NP0 R TNY? 23K
F7yn? WM N0 N TI29 731 0T Y L wpn.

And this is through our present avodah of “mighty in
strength”—they are the “doers of His word,” etc.

DIV LA 7133 NN WY ATIAYT 0T 2Y AN
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And through this, they will be able to truly “hear the voice of His
word,” which now is said only of Moshe, etc., as above.

WYY 7 ,Wan 1727 2ip3 Y 123 11 0T
2"12,"0 73 P2 AL 0.

And as it says in Midrash Tehillim (end of ch. 14), that in the
future it will be fulfilled what Moshe said: “Would that all the

— (1" 70 A1) 277N YT NP
' 0y 9 107 M TN TRY A DR TIYY

people of Hashem were prophets!” °X2).
Nonetheless, even now this level exists in avodah—through 70 DY 177 — A7I2Y2 §1 A0 WY 0 aipn Ham
engaging in Torah. 77iP7 PRY.

For through it, there is “the voice of His word” itself, as it is
written: “I will place My words in your mouth,” and “My tongue
shall answer Your word,” etc.

:NY 3 W 137 2P N2 R Ap T WY
D AN WY WA 12IN1 792 0737 DWKRY.

And see what is written below in the explanation of “You shall
know today,” at the end, on the Sifri’s statement: “Through this,
you will recognize...”

;19103 ,01°0 HYT) P02 7Y MR 21NY 1 T
13 7721 70N 72 IMY 7983 TRRn 05 7Y

But it is necessary to precede this by being “mighty in
strength—doers of His word,” etc.

1737 "Wy — 0> 7133 NP Ar7 2°TRE? TR 2N
.

[NOTE: L Summary

This discourse unfolds the inner dynamics of revelation, divine speech, and soul
transformation through Torah and mitzvos. Beginning with the declaration that at Mount Sinai,
the Israelites responded “naaseh v’nishma” (“we will do and we will hear”), the Alter Rebbe

explains that this reversal of natural order—putting action before understanding—embodies a

deep secret of cosmic alignment and self-nullification.

The revelation at Sinai was so intense that the human soul could not contain it. Only Moshe
Rabbeinu, whose soul stemmed from Chochmah Ila'ah (Supernal Wisdom), could receive the
direct dibbur Elyon (supernal speech), while the rest of the people fainted—*“their souls flew
out.” Yet this was not a flaw. It emphasized that ordinary souls, rooted in the emotional attributes
(middos) of Ze’ir Anpin, require intermediate processing—namely, action through mitzvos—to

receive the Divine.

The Alter Rebbe defines the level of “hearing the voice of His word” as total self-nullification,
a state which will be universal only in the future ( “who will grant that all of Hashem's people be
prophets”’). However, even now, through Torah study with full exertion of soul and body, one

can begin to access this light.

He teaches that true avodah is not only in learning Torah but in revealing the hidden love (727X
namoni1) embedded in every Jew. Through teshuvah, Torah, prayer, and the conquest of one's

vetzer hara, we become " Giborei Koach, Osei Devaro"—

“mighty in strength, doers of His
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word.” These spiritual warriors elevate Divine speech itself, repairing and building the " City

of our God"—i.e., the structure of Divine expression—so that it becomes a vessel for the
Infinite Light.

Ultimately, the discourse connects this inner avodah to the cosmic elevation of Jerusalem,
which will be renamed in the future as “Hashem is there”—a complete revelation of Divine
presence. Then, the revelation of “the voice of His word” will no longer be limited to Moshe, but
available to all.

¢ Practical Takeaway

The Alter Rebbe is teaching us that genuine Divine connection begins with action—even
before understanding. The simple yet resolute doing of mitzvos, even when we don’t fully
comprehend their meaning, activates the highest levels of Divine will.

But it doesn’t stop at ritual observance. The real transformation comes when we engage in
avodah: working to conquer the ego, restrain the yetzer hara, and study Torah with depth
and fervor. These struggles awaken our hidden spiritual strength and reveal the inner Divine
spark embedded within.

Ask yourself: where am I holding back? What area of mitzvah observance or Torah study have I
left to “when I feel inspired”? The Alter Rebbe says—start doing, and then you will hear.
Through action comes revelation. Through struggle comes sweetness.

Chassidic Story: The Rebbe’s Whisper

One of the most beloved stories of the Alter Rebbe comes from a Friday night in Liozna.

A simple Jew once came to the Alter Rebbe weeping. “Rebbe,” he said, “I try so hard, but I don’t
understand the words I say in prayer. And when I learn Torah, my mind is like a broken
vessel—I just can’t hold it!”

The Alter Rebbe looked at him and replied softly, “My son, when a soldier marches for the king,
he need not know the battle plan. He must only be willing to march—then the victory is already
his.”

Then he whispered a pasuk into the man’s ear: “And now, may the power of Hashem be
magnified.”

The man stopped crying.
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He later told his children, “I still don’t understand much, but I know this: when I do a mitzvah,
Hashem's power flows into the world. That’s enough to make my heart a throne.”

Source: Shivchei HaBesht (recounted with chassidic additions), as well as oral traditions
from Chabad elders. END NOTE]
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