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Introduction

1801-1739 | ®"opn—urxn) pi7iNimn 273 amin °27), a leading disciple of the Maggid of Mezritch and a central
figure in the early Chassidic aliyah to Eretz Yisrael, forged a path of radical deveikus rooted in bittul and inner
avodah. In this maamar, he addresses the mitzvah of remembering Amalek and unfolds a sweeping
metaphysical vision: the battle against Amalek is not merely historical, but existential, revolving around the
tension between “something” and “nothing,” comprehension and that which transcends comprehension.

The verse ""Remember what Amalek did to you'"—the
commentators question how it is possible to command
remembrance, as forgetting is not within a person’s control.

In truth, their words apply only to a coarse person who has
already corrupted his faculties and attributes by pursuing
materialism, which is the husk and the place of forgetfulness.

However, the Torah states that "G-d created man upright" to
receive the Torah and comprehend its ways, which are ways of
pleasantness, to know G-d in all his ways.

The Torah itself is the remembrance, as it commands
remembering the Revelation at Mount Sinai.

Through the Torah, the Holy One, blessed be He, created the
world, and it is His tool of craftsmanship.

Surely, then, the faculty of memory, which was created through
it, is the fulfillment of these commandments of remembrance,
making forgetfulness impossible.

As it is stated, "Shall He who planted the ear not hear? Shall He
who formed the eye not see?"

Forgetfulness only applies to one who has already corrupted his
faculties and attributes in opposition to the Torah, G-d forbid.

But the question of the commentators remains valid, since the
Torah is eternal and applies in every generation and to every
person.

It serves as a remedy for all flesh and a counterforce against the
evil inclination.

If so, for a person who has already corrupted himself, how can
this commandment still be relevant?
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The matter is explained by the statement of our Sages: "Shaul
[sinned] in one matter, and it was counted against him; David
[sinned] in two matters, and it was not counted against him."

At first glance, this is a great wonder—could there be favoritism
in judgment before G-d?

This is similar to the teaching of our Sages: "One who disregards
the words of a prophet is liable for death."

For the general principle is that a person is defined by his nefesh
(soul), ruach (spirit), and neshamah (higher soul), and by his
da’as (awareness).

But the body is the flesh of a person.

Now, all knowledge, understanding, and intellect have the
possibility of being either good or bad.

For G-d made one thing corresponding to the other in all aspects
of existence and revelation that were created as something from
nothing.

This refers to wisdom, which is called "something," and the
vitality of wisdom that illuminates it, which is called "nothing."
As it is stated: "Wisdom will be found from nothing."

The "nothing" refers to what is beyond comprehension and is not
grasped, yet it vitalizes and illuminates comprehension.
Everything depends on the nature of a person’s comprehension,
whether small or great.

What one comprehends is considered "something" to him, while
what is beyond his comprehension is considered "the infinite"
that vitalizes his understanding.

And after establishing the principle that in every existence, "G-d
has made one opposite the other,"

then who is the one who acts? It is His "nothingness" that
vitalizes His "something."

Therefore, the essential and fundamental matter to be saved from
the evil inclination, which operates in all aspects of one’s
existence,

is that one brings himself into the realm of "nothingness," and
there all workers of iniquity will be scattered.
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As it is stated: "As wax melts before fire, so shall the wicked
perish before G-d,"

referring to the Infinite One who vitalizes him.

This is as our Sages stated: "A person’s evil inclination
strengthens against him every day; were it not for the Holy One,
blessed be He, helping him, he would not be able to overcome
it."

At first glance, this contradicts the statement: "I have created the
evil inclination, and I have created the Torah as its antidote," as
well as the teaching: "Draw it to the study hall."

However, in truth, the Torah, which is wisdom—the beginning of
all "something"—and His tool of craftsmanship, serves as an
antidote to all existence.

Through it, one can reach the "nothingness" that illuminates
within it and vitalizes it.

However, the essence and root of everything is that the Holy
One, blessed be He, helps a person when he brings himself to the
state of "nothingness."

There, the wicked will perish before G-d, as expressed in the
teaching: "If it goes, fine; if not... he should remind himself of
the day of death."

Corresponding to all wisdoms, intellects, and understandings,
"G-d has made one opposite the other," even within wisdom
itself.

As it is stated: "They are wise to do evil," the essential antidote
of the Torah is to cling to the vitality that illuminates within the
Torah, which is beyond comprehension.

This is explained in the holy books regarding the true means of
salvation from the evil inclination—to sincerely ask the Blessed
One to help him.

And who is greater than Moshe Rabbeinu, of blessed memory,
of whom our Sages stated: "Fifty gates of understanding were
given to Moshe, except for one which he did not attain."

This final gate vitalizes all that he did comprehend,

for vitality must come from that which is beyond
comprehension—it is what vitalizes understanding.
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And each person, according to his measure, is given vitality from
that which is beyond his grasp.

Therefore, the reasons for the mitzvot were not written explicitly
to be grasped,

for even after all levels of understanding, the main objective is to
cleave to that which is beyond comprehension.

In everything that is comprehended, the evil inclination has a
grasp,

except for the mitzvot whose reasons were explicitly stated,

in which case, it is also His will that one seek to comprehend
even more

and to cleave to that which is beyond comprehension, which
vitalizes the understanding.

This is in order to connect the beginning of existence with
"nothingness,"

for existence is a throne for "nothingness."

And one must necessarily progress from level to level—one
being a throne for the next,

and that one for the next, in the order of his comprehension,
until he moves from reason to reason, reaching the ultimate point
of comprehension,

to grasp that the incomprehensible itself vitalizes and illuminates
comprehension and reason.

This is as King Shlomo, of blessed memory, stated: "I said, I will
be wise, but it was far from me,"

meaning that it remains beyond comprehension, as mentioned
above.

And this statement he made after stumbling in the mitzvot whose
reasons were explicitly stated,

for he said, "I will increase [wives], and I will not stray."

Even though Shlomo's wisdom was unmatched before him and
after him,

and he knew all that occurred,

nevertheless, it followed this same principle.
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Behold, the distinction between the Torah and the command of a
prophet is as follows:

The Torah encompasses the entirety of the world,

for "through the Torah, the Holy One, blessed be He, created the
world."

All the realities of the world are manifestations of Torah.

From there, one can cleave to the Infinite, blessed be He,

through the light of the Torah and its mitzvot,

which are called "lamps," as it is stated: "For a mitzvah is a
lamp."

Therefore, even if one deviates from a mitzvah, turning right or
left,

towards worldly realities that were created within the Torah,
the light within it will restore him to the right path—this is
repentance.

Unless he says, "I will sin and repent," in which case his

deviation is evil,

for he has strayed from the very light that is repentance itself.

Without repentance, he would not have strayed in the first place,

therefore, he is not given the opportunity to repent.
However, one who disregards the words of a prophet—
which have descended from the incomprehensible to the
comprehensible—

his obligation is in the precise wording of the prophet’s words.

And he has no other way—he is certainly liable for death.

For if there is no order of descent [of divine will], then the
incomprehensible is not connected to the comprehensible and
does not vitalize it.

This is not the case with one who transgresses the words of the
Torah, as mentioned above.

Therefore, King Shaul, who followed reasoning—

saying, "If man has sinned, what sin has the animal committed?"
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and other rational explanations regarding the prophet’s words,

thereby disregarded the prophet’s command.

In doing so, he separated the comprehensible from the
incomprehensible by applying his own reasoning.

For the essence and root of everything is that the
incomprehensible is what vitalizes.

And this is a singular truth throughout the entire world.

And this is what our Sages stated: "Shaul [sinned] in one matter,
and it was counted against him," certainly.

Whereas David [sinned] in two matters, and it was not counted
against him.

If one strays, it is from a mitzvah that is considered among those
numbered as two,

therefore, it was not counted against him,

for repentance preceded the world, having been created through
it and giving it life.

And the light within it restores him to the One, which is beyond
comprehension.

This is [the meaning of] "And they shall take to you pure olive
oil."

Because he [Moshe] is the root of knowledge for all of Israel,

and his intellect is beyond the grasp of all of Israel,

for "higher than the highest is He"—his intellect surpasses them
all.

And if they take their intellect and align it with his,

then they are cleaving to that which is beyond their
comprehension.

For everything is according to the person’s level, as mentioned
above.
And oil is associated with intellect and wisdom.

Therefore, "And they shall take to you pure crushed olive oil"
signifies submission, humility, and self-nullification,

which is the aspect of that which is beyond comprehension,
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as referenced regarding "the luminary that illuminates and gives
life to all."

This is in order to elevate "a mitzvah is a lamp" into "the light of
the Torah."

Behold, the matter of Amalek is explained in the Midrash with
the parable of a boiling cauldron:

One person jumped into it, and even though he was burned, he
cooled it down for others.

The idea is that before he jumped into it, the possibility of being
burned by it was not comprehended.

There was a fear of the unknown, an infinite fear,

making it completely reckless to enter it.

However, once he jumped in, it brought about an understanding
of the possibility of being burned.

This parallels the evil inclination, whose entire grasp is through
comprehension.

The strategy for salvation from it is to reach and cling to that
which is beyond comprehension,

which is the male aspect that influences and vitalizes the
comprehensible.

This is the meaning of "Remember what Amalek did to you,"

which represents the evil inclination.

In all aspects of one’s actions, one must reach the attribute of
"remember" to be saved from him [Amalek].

This is as our Sages stated: "Whoever’s fear of sin precedes his
wisdom..."

They hinted with the precision of their language to this fear,
which is beyond the grasp of one’s wisdom.

This is a fear that has no end, for it stems from the Infinite.

Certainly, his wisdom will endure,
for it is the Infinite that vitalizes, illuminates, and sustains
wisdom.

This fear applies eternally, for all generations,
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for with every increase in wisdom and comprehension, one must RNTY? Y ,mwE 7237 NoDiA 922 Mgw
cling to that which is above it and beyond comprehension. Ny AR NIRn A2YnYwa.
This is the fear that must precede, in order to protect XOIW LU0 DR PRI 0702 ,NnTiRT AR RO
wisdom—existence itself—from the grasp of the evil inclination. ahiaichFaigiyiitalintamish i

And this is [the meaning of] "For the Lord wages war against N . S
. o 237 2 Pnya N2 mann 03" N,
Amalek from generation to generation, ' ' a

until the arrival of the Redeemer, when death will be swallowed .
ME3? NY2A Y221 ,OKINT NIRRT

up forever.
"And the Lord G-d will wipe away tears from all faces." "o039 93 Hyn aynT ooPoR 1o,
Then, the Divine Name will be complete, and all will be peace. 0i%Y 937,070 awg nm .

[NOTE Summary:

The commentators question how the Torah can command remembrance, since forgetting seems beyond human
control. The Horodoker explains that forgetfulness is not natural to the soul; it results from corruption through
material coarseness. Man was created upright to receive Torah, and the Torah itself is the faculty of
remembrance. Since the world was created through the Torah, and memory itself is rooted in it, forgetfulness is
only possible when one distances himself from the Torah’s vitality.

The core teaching revolves around the dialectic of “yesh” and “ayin.” All comprehension, wisdom, and
intellectual attainment are “something.” Yet every “something” is vitalized by an “ayin,” a dimension beyond
grasp, which illuminates and sustains it. As the verse states, “Wisdom will be found from nothing.” The
“nothing” is not absence but transcendence: that which cannot be comprehended, yet gives life to
comprehension itself.

The evil inclination operates entirely within the realm of the comprehensible. Amalek cools the infinite awe that
precedes understanding, just as the Midrash compares him to one who jumps into a boiling bath and cools it for
others. Once something becomes graspable, it becomes manageable, rationalizable, and therefore vulnerable to
distortion.

The path of salvation is therefore not merely more understanding, but cleaving to that which transcends
understanding. Torah is the antidote to the evil inclination not only because it provides wisdom, but because
within its wisdom shines a supernal vitality beyond intellect. One must cling to that inner light, the ayin within
the yesh.

This explains the difference between transgressing Torah and disregarding a prophet. The Torah encompasses
all existence, and its inner light enables repentance, which preceded creation. But when one applies his own
reasoning to override a prophetic command, as Shaul did, he severs the comprehensible from the
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incomprehensible. He substitutes human logic for transcendent vitality. David, by contrast, though he sinned,
remained connected to repentance, which is rooted beyond reason.

Moshe Rabbeinu, who attained forty-nine gates of understanding, still lacked one. That final gate, beyond
comprehension, is what vitalized all he did attain. The reasons for mitzvot are not fully disclosed because the
goal is not intellectual mastery but attachment to that which transcends reason. Even where reasons are given,
one must continue beyond them.

“Remember what Amalek did to you™ thus means: in every action, reach the level of remembrance that is
beyond intellect. Fear of sin must precede wisdom. This fear is not anxiety but awe rooted in the Infinite. It
protects wisdom from Amalek’s grasp. As wisdom grows, so must attachment to what lies beyond it.

This struggle continues from generation to generation, until the ultimate redemption, when death will be
swallowed forever and the Divine Name will be complete.

Practical Takeaway:

The essential avodah is bittul. In every intellectual pursuit, every spiritual attainment, and every moral
decision, one must consciously attach himself to that which lies beyond his own comprehension. Before
analyzing, before rationalizing, one should pause in humility and inwardly ask for Divine help. True protection
from the yetzer hara comes not from cleverness, but from surrender to the Infinite that vitalizes all
understanding.

This means cultivating a fear of Heaven that precedes and protects wisdom. When learning Torah, seek not only
insight but the inner light that transcends insight. When faced with temptation, do not argue endlessly with it on
its own level; instead, step into the space of ayin, remembering that all vitality flows from beyond you. There,
Amalek dissolves.

Chassidic Story:

When the early Chassidim in Tiberias faced crushing poverty, some questioned whether the path of their Rebbe,
Menachem Mendel of Horodok, was sustainable. The community struggled for food, and emissaries sent abroad
often returned empty-handed. A few suggested modifying their practices to gain favor with local authorities or
benefactors.

The Horodaker responded not with political strategy, but with intensified prayer and deepened bittul. He taught
that their survival did not hinge on calculations alone, but on cleaving to the Source beyond calculation. “If we
tie ourselves to what we understand,” he warned, “we will be limited by what we understand.”

At a time of particular desperation, when provisions were nearly gone, he gathered the community and led them
in fervent prayer, emphasizing surrender rather than fear. Shortly thereafter, unexpected assistance arrived from
abroad, sustaining them through the crisis.
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For him, this was not a miracle of coincidence, but a living illustration of his teaching: when one binds himself
to the ayin that vitalizes the yesh, new channels of life open. The boiling waters of Amalek cool only when awe
becomes finite. But when one clings to the Infinite, the fire of doubt cannot endure.

END NOTE]
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