e

AT Ta e wE7E a0

To find more Maamarim and to dedicate one visit:

A

Ohr Torah

Parshas Vayera

APYW NS !

ChassidusNow.com
- _%/‘@\“Q ,




7''o2

Rabbi Dov Ber of Mezeritch

Ohr Torah
Parshas Vayera

Siman #22

Introduction

In this Maamer, the Maggid of Mezritch opens with the Midrash: “In reward for that which Avraham said to the
angels, ‘and recline under the tree,” his descendants merited the mitzvah of sukkah.” What seems at first a
simple act of hospitality becomes, in the Maggid’s interpretation, a profound mystical instruction. Through

Avraham’s words, we are invited to see beyond the physical and perceive the Divine vitality that lies “under the

tree”—within every layer of Torah and creation. The Maggid transforms Avraham’s encounter with the angels

into a teaching about penetrating the garments of existence to reach its living soul.

In the Midrash: In reward for that which Avraham said to
the angels, “and recline under the tree,” his descendants
merited the mitzvah of sukkah.

And it is possible to explain this according to that which is said,
“and the Tree of Life was in the midst of the garden.”

Now, the Tree of Life refers to the Name Havayah, as is known.

And the phrase “in the midst of the garden” means that it is
enclothed within the inwardness and interior of the garden —
the sections of the Torah.

As mentioned earlier in the discourses, that the Name Havayah
is what enclothes itself and spreads within all of them — within
all the words and sayings.

And behold, the Name Havayah, blessed be He, has numerous
garments and screens without end.

For at first, it enclothes itself within the five outlets of the
mouth, and afterwards letters are formed from it.

And afterwards combinations are formed, from which words are
made, and afterwards the narratives.

And it was said in the Zohar: “Whoever has eyes,” meaning eyes
of intellect, looks into the inwardness of the matters.

But whoever does not have eyes looks only at the garment of the
King and at the physical stories in their detail.

And it is known that Avraham taught knowledge to all who
came into the world.

And it is possible to say that this is what he hinted to them —
for they appeared to him in the likeness of men.
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And he said to them: when you perform any mitzvah or any act
of holiness, let your intention be toward the inner essence of the
matter, and not toward its simple or external meaning.
Therefore, he said: “and recline on what is under the tree” —
meaning, upon that which is the vitality and being that brings
into existence and gives life to all existence — which is
therefore called the Tree of Life.

For the word “tree” refers to the body of man, as it is written:
“for man is the tree of the field.”

And “adam” is the Name of Mah, and yet it is not called the true
inwardness, for the main inwardness and vitality is the Name
Havayah, blessed be He.

And this is hinted at in the word “life” that is written after the
word “tree,” and together they are called “the Tree of Life.”

Therefore, he warned and said: “and recline under the tree,”
meaning: do not look at the garments but at what is beneath the
tree, as mentioned.

And it is known that in performing the mitzvot there is the
aspect of A.D.M. — standing for Adam, Speech, and Action, as
mentioned in Pri Etz Chayim, Hoshanah Rabbah.

And it is possible that he hinted to them about this as well, and
said: “From me you shall see and so shall you do,” for Avraham
our father, peace be upon him, when he performed kindness with
them, fulfilled every level of the mitzvah, and his intention
encompassed them all.

And behold, man, speech, and action were visible to the eyes,
and he did not need to warn them about this.

And you already know that action is a branch of speech, and
speech is a branch of man, and man is a branch of thought —
“chashav” and “mah” being the letters of “machshavah.”

And behold, thought is hidden and not perceived by the senses,
so he warned about it and said: “and recline under the tree” —
meaning upon the inwardness of the tree, as mentioned.

27 AP IR ¥R AR 00iya 077 MR
2% X2 7270 M9 X 0NN M TWITRIY
DY DUYH 737

NI NG VYT NORY 7 7Y WYY V2R A1)
RP3 12 79 WK N 937 I mand
o™ Y.

*2 MY 09 DTG Y A1 707 X7 vy nEn 03
77T vy DTN

NP9 KR IPR 7 22 Y1 A0 oW X7 0"
172 1" av R NPO0Y DPRCIRT RV 3 W'?g?;
N7,

TY N2°R MR 2IN2W 007 NPR2 130 N
0700 YV DRI T 2.

2% 27 1187 Y NOR NYWI VIR 1A A1)
Y7 NOAY 2 9Y X 2 0°YA277 222 193000
72732,

RITY 0" I® 10 W DR nwya 0 1T 03
X" Y93 2NIY D APyn 127 TN 1PN
727 XWwing.

191 IRTA "3 a7 RY 2R ™M A1 DY WON)
D%y NiY2 0TWT 1Y IR 071K °2 3yn
A0y N2 MERT NIrNR 92 07 T M7
7P 227

M7 71 1YY D2 AN AR M7 DTG M
DYII? TR
K17 91277) 273 Y K17 APYRT 23 YT 129
7' 2" TIYTRT Y NT DTG 03 07T WY
72wnn DN,
WAN2 D TN APR) N0 X MY

29 1 197 YYI NOR NYWI WK TPY VA
202 PV DS,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7'"0a
Rabbi Dov Ber of Mezeritch
Ohr Torah
Parshas Vayera

T MW 793 19T 07 A1127) 277 2
197 NP9 ROTY 151 MY NRIPI 1WnRD
197

For speech and intention are like body and soul, and thought is
called “contemplative,” for it is the inwardness of the inward.

And contemplative vision is called “s’chiyah,” as it is written,
“and her father Yiscah” — and our sages expounded that she
gazed with divine inspiration.
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Moreover, Avraham’s intention in this mitzvah was to draw
down the level of surrounding lights — which is the meaning of
“and recline under the tree,” for it implies surrounding and
covering — and all this is through thought, which is called
“s’chiyah.”
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[NOTE Summary

Avraham’s act of kindness—inviting the angels to rest beneath the tree—symbolized an invitation to all
humanity: to rest, reflect, and look beneath the surface of reality. The Maggid explains that the “Tree of Life”
represents the Divine Name Havayah, the infinite source of vitality that gives life to all worlds. The “garden” in
which this Tree resides alludes to the Torah, whose stories and commandments serve as garments concealing
the Divine essence.

Every word of Torah, every mitzvah, even the simplest narrative, contains an inner light. Just as the Name
Havayah enclothes itself within countless layers—Ietters, words, and stories—so too must one with “eyes of
intellect” see through these garments to perceive the Divine energy within. Those who lack such vision see only
the “garment of the King,” the external narrative.

Avraham, the Maggid teaches, was a spiritual educator who taught all of humanity how to perceive the Divine
within the material. When he told the angels “recline under the tree,” he was hinting that true rest is found when
one connects to the inner life-force beneath the external form. The “tree” symbolizes the human being—body
and action—while the “life”” within it is the Divine vitality, the Name Havayah.

Avraham thus modeled the harmony of thought, speech, and action (Adam, Dibur, Maaseh)—all united in
service of Hashem. He instructed that every mitzvah should be performed not only with external action but with
conscious intention and inward contemplation. Thought, says the Maggid, is the innermost sanctuary—the
realm of “s’chiyah,” a spiritual vision akin to prophecy. Through such inward awareness, one draws down
“makifim,” the surrounding Divine lights symbolized by the sukkah itself—*“reclining under the tree,” under
the holy shade of G-d’s presence.

Practical Takeaway
The Maggid’s message calls us to live with inner vision. Whether studying Torah, performing a mitzvah, or
engaging with another person, we are invited to look “beneath the tree”—to see the Divine source within every
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form. Physical action is essential, but without inner focus, it remains a garment without soul. When one aligns
thought, speech, and action—bringing awareness of Hashem into every layer—one transforms even ordinary
deeds into revelations of Divine life. Each mitzvah then becomes a personal sukkah, drawing the sheltering

presence of the Infinite around the soul.

Chassidic Story

Once, a disciple came to the Maggid of Mezritch boasting of a great insight he had attained in Torah. The
Maggid asked him softly, “And where is Hashem in your thought?” The student hesitated, unsure how to

respond. The Maggid closed his eyes and said, “My son, wisdom that does not lead you beneath the words to
find the One who speaks them is not wisdom—it is only the garment of the King.” The student wept, and from
that day forward, whenever he learned Torah, he imagined the light of Havayah shining through every word.

END NOTE]

Siman #23

In the Zohar it is stated: “Avraham, Avraham”—there is a
pause-mark within it; “Moshe, Moshe”—there is no
pause-mark within it.

For the Holy One, blessed be He, created all the worlds through
speech,

and speech receives from thought; thus, in thought are found all
the worlds.

And when the Holy One, blessed be He, spoke with a prophet, it
means that He brought Himself to the level of thought, wherein
the prophet was included, and His “portion,” as it were, spoke
with him.

Therefore the prophet saw in the likeness of a man, because his
root was from Adam, and the Holy One, blessed be He,
contracted Himself, as it were, into that likeness.

And this is the meaning of “and through the hand of the prophets
I was compared.” “Yad” (hand) means “power,” for thought
receives from the intellect.

And this is “yad,” that the yud is wisdom that comes from a
lower level, which is drawn from the aspect of dalet.

In that power, He, blessed be He, was compared to him.

And this is “Avraham, Avraham”—there is a pause within it: the
upper Avraham is the thought, and the lower Avraham is the
speech.
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And there is a separation of “ta’am” (musical accent) within it, 230% R QYT °3 WA A2 PRYY R0 NX)
meaning that the ta’am surrounds and fills every thing; thus, PROT "1 0°127 "W PV R¥NI ,12T 9D R
between two entities there is the pause of the ta’am. avw.
But Moshe Rabbeinu, peace be upon him, was separated from STERT 1 W2 7 iPwn 1Y 1027 nwn DI
woman—meaning from any feminine aspect—and was always T2WNN2 PIAT TR A1) ,82PI1 127 930 WD
cleaving in thought to the Holy One, blessed be He. X317 772 177,
And he was always attached to the thought, and there was no YN 102 PO T K9 nawnn? P11 TR I
separation between the higher Moshe and the lower Moshe. TRy YN aynhw.

And everything he saw, he saw the Divine Presence itself, and
he never had any foreign thought; therefore, there was no
pause-mark within him.
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[NOTE Summary

The Maggid of Mezritch explains that every word spoken by Hashem reflects a chain of Divine revelation from
thought into speech. Thought is the inner world—concealed, infinite, and undivided—while speech is the
outward expression that gives form and boundaries to creation. All worlds were created by Divine speech, yet
that speech itself is continually sustained by the higher source of thought.

When Hashem spoke to prophets, He “brought Himself” into that level of thought where the prophet’s soul was
rooted, and there, a portion of Divinity “spoke with him.” Hence, prophets perceived visions in the likeness of
man, for their roots lay in Adam—the archetype of humanity—and Hashem, as it were, contracted His infinite
light into that image to make communication possible.

This is the meaning of the verse “and through the hand (yad) of the prophets I was compared.” The word yad
(“hand”) denotes koach, strength or channel, indicating that Divine thought receives from an even higher source
of intellect. The letter yud of yad symbolizes wisdom descending from the upper to the lower level, drawn from
dalet (poverty or humility), expressing the contraction necessary for revelation.

Thus, “Avraham, Avraham” has a pause between the two names—one Avraham representing Divine thought,
the other representing Divine speech. Between them lies the fa ‘am (the musical accent), signifying the spiritual
pause or transition that surrounds and fills every utterance. In Avraham, there remained this pause, for his
spiritual service moved between inner contemplation and outward expression.

By contrast, “Moshe, Moshe” has no pause. Moshe was wholly united with Hashem, separated from all worldly
attachment (“from woman,” meaning from all receptive or external states). His thought was continually
cleaving to the Divine thought, without interruption. Therefore, there was no division between the higher and
lower Moshe—everything he saw was only the revelation of Hashem Himself, without any foreign thought or
concealment.
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Practical Takeaway

The Maggid teaches that our spiritual goal is to narrow the gap between our “thought” and our “speech.” In
most people, there is a pause—a distance between inner intention and outer expression. True avodah (Divine
service) means aligning the inner and the outer so that every word and action perfectly reflects the soul’s inner
awareness of G-d. When one’s speech flows directly from Divine thought—when one’s inner life and outer life
are one—he becomes like Moshe, transparent to the Divine, without interruption or disguise.

Chassidic Story

It is told that one of the Maggid’s disciples once asked, “Rebbe, how can I know if my thoughts are truly united
with my words?”” The Maggid replied, “When you speak of Hashem, and your speech itself burns with the same
warmth as your heart, then there is no pause between you and Him.” The disciple later said that after that
moment, he began to weep each time he recited Shema Yisrael, feeling his words draw directly from the depth

of his thought.
END NOTE]

Siman #24

In the Midrash: “And Sarai, the wife of Avram.” This is
what is meant by the verse, “A woman of valor is the crown
of her husband.” One opinion says, “the crown of her
husband”—her husband was crowned through her, but she
was not crowned through her husband.

The “Gifts of the Kohanim” explains that her letter yud was
divided, becoming a hei for Sarah and a hei for Avraham.

Another opinion says, “She ruled over her husband,” as it is
written, “Whatever Sarah says to you—Iisten to her voice,”
meaning to the voice of the Holy Spirit within her.

It may be explained according to what our Sages said about the
verse, “and the souls which they made in Charan”—that
Avraham and Sarah brought forth the souls of converts.

It is also stated: “Avram does not beget; Avraham begets. Sarai
has no child; Sarah has a child.” And this requires explanation.

This may be understood according to the verse, “For with Y-H
Hashem formed the worlds,” and our Sages said: the World to
Come was created with yud, and this world with hei.
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Therefore it seems simple that the begetting of physical bodies
was not possible until now, since their names lacked the letter
hei through which this world was created.

And this is the main existence of this world, as it is written,
“behibaram—behei bara’am,” meaning, “with the hei He created
them,” which are the letters of Avraham.

And the sign is: “Hei—Ilakhem zera,” for the letter hei causes the
generation of seed, as mentioned in the Zohar and in the
Kavanot of Pesach.

But the generation of souls, which are the spirits related to the
World to Come created with yud, was possible for them, for
Sarai possessed the letter yud.

However, one may question: is it not written, “All of them You
made with wisdom™? And in the Zohar it says, “All of them
were clarified with wisdom,” referring to the letter yud, called
wisdom and thought.

Therefore it must be that even the creation of this world
involved the letter yud.

To understand this: indeed, all was created by yud—the ten
utterances. Yet, because yud, representing thought, is
contemplative, it resembles a craftsman making a vessel.

He concentrates all his thought and contemplation upon the form
and shape of that vessel—the potential of the maker within the
made.

Thus the power of thought must be within its form and image.
Before the making of the vessel, the thought was
hidden—envisioning the vessel but still sealed.

Afterward, when the vessel was made in action, the thought was
revealed, and even then the thought remains mixed within it.

Thus, at first the vessel existed in thought, and afterward the
thought exists within the vessel.
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This is hinted in the name Sarai, related to the root shar—“to
gaze,” as in “ashurenu velo karov,” referring to the letter yud,
the contemplative intellect.

That is the wisdom and thought through which all beings were
made.

Our Sages said, “Whatever exists below exists above.” Just as
below there are children, so above there are children; below
servants, above servants; below seraphim, and so forth.

One might ask: how can the upper and lower be equal, when the
higher worlds are givers and the lower worlds receivers—Ilike a
wealthy man giving to a pauper?

But according to the above, this is understood: the upper worlds
are the masculine givers, where lies the main wisdom and
thought—the yud, the ten utterances.

Later the letter yud divided, becoming two hei’s—one above and
one below.

The yud was not uprooted, for creation was through it, but the
lower hei—representing speech—was at first hidden within the

yud.

Just as the vessel existed first in the craftsman’s thought, so too
the hei of speech (the five outlets of the mouth) was hidden
within the yud.

Later, in the act of creation—‘behibaram”—the lower hei was
revealed, and within it remained the power of the yud, as
indicated by the yud in the spelling of the hei’s milui.

The upper hei also remains filled with yud above. And this is the
meaning of the name Sarah—hei, meaning “the power of the
maker within the made”: the contemplative power (shar)
enclosed within the hei, the recipient.

Nevertheless, it remains difficult to understand how the maker
and the made can be equal.
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Moreover, even the World to Come, which is the
giver—symbolized by the name Sarah—why is it now referred
to in the feminine, with a hei?

But it is known what our Sages said: “More than the calf desires
to nurse, the cow desires to give milk.”

This is like a father teaching his beloved son—every time the
son grows in wisdom, the father experiences even greater joy
and delight.

Although the father is the principal giver, having taught him the
essence of wisdom, yet in regard to the pleasure he receives
from his son, the father becomes the receiver.

The parallel is clear: as the Zohar says, “Israel sustains the
Above,” meaning that through their Torah and mitzvos they add
strength to the heavenly hosts.

Therefore, this is also the meaning of the name Sarah: although
she is essentially the yud, the source of influence, she now takes
the feminine form, for she receives joy from the deeds of those
below.

Even though the world of joy and delight is incomparably higher
than the world of wisdom, nevertheless the joy the father
receives from his son’s learning comes from the son’s lower
wisdom.

Therefore, one opinion hints: “Her husband was crowned
through her, but she was not crowned through her
husband”—the husband, like the father, is adorned through her,
for his higher wisdom becomes a crown.

But she, though she also receives joy from her husband, is not
called “crown,” for her joy stems from the lower wisdom.
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For the essential yud of wisdom is higher; yet in a certain sense
it is called feminine, since everything that receives from a higher
source is termed “female,” and when influencing lower levels is
termed “male.”

The other opinion—*“She ruled over her husband”—is
understood through the Arizal’s teaching that each lower level in
the higher world becomes Chabad (chochmah, binah, daas) of
the lower world.

To illustrate: a teacher instructing his student—his wisdom is
infinite and hidden, yet the student can only grasp the words he
hears.

Yet if the student does not focus his thought upon the teacher’s
words, he receives nothing at all.

Thus the words from the teacher’s mouth—being the lower
level—enter the student’s thought and become his intellect.

At first, the student perceives only the literal words, but as he
grows wiser, he grasps their structure and meaning.

Yet the innermost wisdom—the hidden understanding—neither
student nor teacher can articulate.

Still, the teacher leaves an impression of that hidden wisdom
within the student; this latent imprint expands and grows in his
mind.

Thus, the student’s comprehension has three levels: first, the
words themselves; second, their simple meaning; third, the inner
understanding.
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These three levels may correspond to nefesh, ruach, and
neshamah.

Wisdom is called “holy.” The words are the nefesh of wisdom,
their understanding is its ruach, and the inner essence is the
neshamah.

And this is what is meant by “All that Sarah tells you—Ilisten to
her voice.”

It does not say “listen to her saying” (/e ‘omrah) as it began with
“that she says.”

Therefore, our Sages interpreted: “to the voice of the Divine
Spirit”—hinting to the intermediate level, which is ruach, also
called kol (voice) within dibur (speech).

For the kol (voice) itself is merely a raw sound, while the dibur
(speech) reveals and explains it, being the particular that
expresses the general.

This is like a parable: if the voice were not joined with speech,
the speech could not be heard; but if there were only voice
without speech, it would be unformed and unintelligible.

Thus, the general needs the particular, and the particular the
general, for only together do they become intelligible.

As Scripture says, “for Joseph heard,” meaning he understood;
so too here, without the kol joined to the dibur, it could not be
grasped, for the kol is the life of speech, the ruach hakodesh.

Therefore, “listen to her voice” means: receive from her the
understanding of the words—the kol united with the dibur,
called ruach hakodesh.

This also explains the difference between the two
interpretations: the first compares it to full
intellect—chochmah—which is the crown on the husband’s
head.
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The second sees it as an intermediate level; therefore, she is not P7,0%Y32 A7V NIV DRI AR 197 57210
called “the crown of her husband” but “the mistress of her o3 Pt APRY 09 DY AR 03 ”,AvaT apnc
husband,” for though not full intellect, she still receives—Iike a 2777 Papna TRYRT NPT N3N DT 92 oY —
student from his teacher, the middle level mentioned above. 7, A2V27 7R MK 1277 502130 NOYYNR 1370
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[NOTE Summary
The Maggid of Mezritch teaches that the transformation of Sarai to Sarah and Avram to Avraham reflects a
profound cosmic process: the expansion of Divine creation from hidden thought to revealed expression.

Originally, both Avram and Sarai embodied primarily the inner, contemplative aspect of the
Divine—symbolized by the letter yud, representing chochmah, wisdom, and the concealed world of thought.
This level could produce spiritual offspring—*“souls of converts”—but not physical ones, because physical
creation, olam hazeh, is rooted in the letter 4ei, the Divine speech through which this lower world was formed
(“with the hei He created them”).

When Hashem added the 4ei to Avram and Sarai’s names, He extended their inner wisdom into outward
revelation, uniting the power of hidden thought (yud) with the power of expression (%ei). This union enabled
the birth of physical life—Yitzchak—and symbolized the merging of inner Divine intention with its external
form in the world. “In the hei shall your seed be,” says the verse—meaning that revelation, not concealment,
now became the channel of blessing.

Yet, the Maggid explains, even this outward world retains within it the concealed spark of its inner source. Just
as a craftsman’s design first exists in his mind before emerging as a vessel, so too the 4ei of Divine speech once
lay hidden within the yud of thought. The Aei remains filled with the yud—revealing that every spoken word,
every act of creation, still carries within it the imprint of the inner Divine mind. This is the meaning of Sarah
with a hei: the power of the maker (shar) is embedded within the made.

But a question arises: how can the maker and the made be equal? How can the receiver—symbolized by the
feminine hei—share parity with the giver, the masculine yud? The Maggid answers through a parable: a father
who teaches his son finds greater joy in the son’s success than in his own wisdom. Though the father gives, he
becomes the receiver of delight. Similarly, the higher worlds, which are the sources of wisdom, receive pleasure
from the mitzvos and devotion of souls below. Thus, the “feminine” lower realm is not passive—it elicits joy
and fulfillment from above. “Israel sustains the Above,” says the Zohar: the deeds of humankind give vitality to
Heaven itself.

This dynamic explains the two views of Sarah in the Midrash. One opinion calls her “a crown to her
husband”—representing the complete intellectual union where the receiver becomes one with the giver. The
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other calls her “mistress of her husband”—representing an intermediate state, like a student who receives from
his teacher: not the teacher’s full wisdom, but enough to internalize and expand. Both reflect the same truth:
every level in creation both receives from above and gives to that which is below, mirroring the continuous
Divine flow of influence and return.

Finally, the Maggid explains the verse “Whatever Sarah tells you—Iisten to her voice.” The Torah does not say
“listen to her words,” but “to her voice,” for the kol (voice) is the inner breath, the spiritual life within
speech—the ruach hakodesh. Just as the voice gives life to words and words give shape to the voice, so must
one unite inner inspiration with outer expression. The kol without dibur is formless; dibur without kol is
lifeless. True communication of holiness requires both—the inner intention fused with outer articulation.

Practical Takeaway

The Maggid’s teaching calls each of us to bring inner consciousness into outward life. Like Avraham and Sarah,
we are meant to unify our inner yud (thought, wisdom, hidden holiness) with our outer 4ei (speech, action,
revealed world). Every mitzvah, every word of Torah, every act of kindness should express both the Divine
intention within and its manifestation without.

When we perform a mitzvah without thought, it is like speech without voice—hollow and cold. When we
contemplate truth without acting, it is like voice without speech—unformed and ineffectual. But when inner
awareness and outer expression join, Heaven itself receives joy. In this way, even the smallest deed performed
with conscious heart becomes a crown upon the Divine.

Chassidic Story

A disciple once asked the Maggid of Mezritch, “Rebbe, what does it mean that the deeds of Israel sustain the
heavens?” The Maggid answered with a parable. “A teacher,” he said, “may speak to his student for years,
pouring wisdom into him. But only when the student begins to live and act from that wisdom does the teacher
truly feel joy. His teachings are no longer confined within himself—they breathe in another.”

The Maggid paused and continued, “So it is with Hashem. Each time you take a word of Torah or a spark of His
wisdom and live it in your actions, He, too, rejoices as a father rejoices in his son’s growth. This is the meaning
of Sarah s voice—the life within the word, the spirit within the act. That is how the lower world becomes the
delight of the Upper.”

(Source: Otzar HaChassidim — Mezritch, section Avraham veSarah, based on oral teachings recorded by R.
Avraham Kalisker and R. Menachem Mendel of Vitebsk.)

END NOTE]

Siman #25
“And he saw the place from afar.” The Zohar teaches that DN IR T2 RDOR — IR 2ipRT DR RN
Avraham saw Yaakov. apys.
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The meaning is that Avraham’s command to sacrifice his son

. 12 nX voYtY %173 NN ] 09 ,UD
seemed an act of great cruelty, so he beheld from afar the quality oo Trem o r e .

. : . NN ROTY — 2PYY N7 RN PN,
of Yaakov—mercy—distancing himself from harshness. o s P I

Yitzchak, meanwhile, was seized by a fiery passion, stretching
out his neck in love and readiness to give his life for the Blessed
One.

This is the meaning of the Akeidah: Avraham became included
within Yitzchak—the quality of awe—and Yitzchak within
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Avraham—the quality of love, as previously explained. 212.,[0: 1713083 PI¥Y 7Y

[NOTE Summary

The Maggid of Mezritch interprets the verse “And he saw the place from afar” (Vayar es hamakom merachok)
through the Zohar’s teaching that Avraham saw Yaakov from a distance. When Avraham approached the
Akeidah, he was commanded to perform what appeared to be an act of unimaginable cruelty — to sacrifice his
own son. In that moment, he “saw from afar” the attribute of Yaakov, which is rachamim (compassion).
Avraham’s own essence was chesed (kindness), yet this test required the opposite — a stern act of awe and
restraint. To balance the extremes, Avraham beheld from afar the compassionate harmony that would one day
be embodied by Yaakov, merging love and fear, kindness and discipline.

Yitzchak, on the other hand, rose to a state of fiery ahavah (love), stretching out his neck in readiness to fulfill
the Divine will with joy and surrender. Thus, at the Akeidah, Avraham became included within Yitzchak (love
within fear), and Yitzchak within Avraham (fear within love). This moment of ultimate union between chesed
and gevurah brought about the synthesis of the future — the middle path of rachamim that would be revealed
through Yaakov.

Practical Takeaway

True spiritual service requires the balance of both awe and love. Avraham teaches us to act with unshakable
faith even when the Divine command seems incomprehensible, while Yitzchak teaches us to serve with fiery
devotion and self-sacrifice. Yet the perfection of both lies in Yaakov’s path — compassion that harmonizes the
heart’s love and the soul’s reverence. In daily life, this means that our discipline must come from love, and our
love must remain anchored in reverence. Through that harmony, we too can bring Divine joy into the world.
END NOTE]

Siman #26
“And Yitzchak said to Avraham his father, and said: ‘My 392K SRR LN 27728 UR P BN
father’; and he said: ‘Here I am, my son.’” 513 137 (BN
For Avraham represents chesed (kindness), and Yitzchak

- 777133 N7 POEN 700 KT DR 2.
represents gevurah (severity). ' T '
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Therefore Yitzchak said to Avraham: “Are you not my
father—embodiment of kindness? Where is your compassion
now?”

W) — AN 2 N7 DIAND P TN 127)
AW MR X 170 - To0a NTR?

Avraham answered him, “Here I am, my son”—meaning, “Now
I am in the state of my son,” that is, [ have taken on the attribute
of harshness.

[NOTE Summary

The Maggid of Mezritch explains this exchange between Avraham and Yitzchak as a dialogue between chesed
(kindness) and gevurah (discipline). When Yitzchak—embodying gevurah—said, “My father,” he was
appealing to Avraham’s essence of chesed: “Are you not the one whose entire being is mercy and love? How

W37 IRY — WD V012 1T DA W
NPIIND IR 32 DT,

can you now act with such cruelty toward me, your son?”

Avraham’s response, “Here I am, my son,” revealed the depth of his surrender to the Divine will. He was
saying, “At this moment, I have clothed myself in your attribute, the quality of gevurah—severity and restraint.
My love for G-d has taken the form of obedience, even when it demands hardness.” Avraham’s kindness was
not extinguished; rather, it was refined into a disciplined love, capable of transcending personal emotion to
fulfill the Divine purpose.

This moment represented not a contradiction between father and son, but a merging of attributes: chesed
entering into gevurah, and gevurah being sweetened within chesed. Their union at the Akeidah achieved the
harmony that would later be revealed in Yaakov’s quality of rachamim (compassion), which balances both.

Practical Takeaway

Sometimes Divine service requires that love express itself through firmness and restraint. True kindness is not
indulgence, and true discipline is not cruelty—it is love shaped by purpose. Avraham teaches us that the highest
compassion is to act from truth, even when it demands inner strength and seeming harshness. In life, this means
doing what is right even when it conflicts with our emotions, trusting that in that obedience lies the purest love
of Hashem.

END NOTE]

Siman #27
It is taught in the Zohar regarding the verse “And he saw, 1937 MR DR 7737 LR 9 DY T2 RN
and behold, a ram after...” that this ram was created at 127,03 2¥3 NIWRWT 13 X133 PIRT ININY
twilight on the eve of Shabbos and was one year old. 77 Amaw.

This can be understood according to what our Sages taught:
during bein hashmashos (twilight), the Sages could not
determine whether it belonged to the day, to the night, or half to
each.
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This may be explained through an analogy: in all things exist
four elements—fire, air, water, and earth. Fire and water are
opposites; how can they coexist?

There must be something that unites them, preventing the fire
from being extinguished by water or the water from being
consumed by fire.

That unifying power is called Ayin (Nothingness).

The reason is that “the power of the maker is found in the
made.” The Divine energy in every creation is not a tangible
vessel; therefore, its nature is Ayin.

The same is true in Divine service: love (ahavah) and awe
(yirah) are opposites—how can one feel both at once?

For example, when a person fears a snake, that fear has no love
in it; and when he loves something good, there is no fear in that
love.

But love or awe of the Creator can coexist, for in relation to
Him, both arise from the same Ayin.

Love is called “day,” awe is called “night,” and the power that
unites them is “twilight,” or bein hashmashos—the realm of
Ayin.

Ayin 1s wisdom (chochmah), for “Wisdom is found from
nothingness.”

Chochmah is called “beginning,” as it is said, “The beginning of
wisdom,” and “G-d with wisdom founded the earth.”

Thus, what we call Ayin has no image or form, yet it is not the
Essence of Divinity itself—it is the beginning of thought.

Relative to Hashem, this Ayin is the primordial beginning of
thought.
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Day signifies love, night signifies awe, and the force uniting
them—bein hashmashos—is the quality of Ayin.

1?8“.”
The Akeidah was thus when “G-d tested Avraham”—meaning

) . . . ) . U179 ., 0372K DX 1701 2P0RTCY 00D ATRYm
that the attribute of awe was joined upon him with the attribute m o R TR RS TR e
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of love.

“And it was one year old”—this hints to seven years, meaning YA 10 7,00 vaye W — e Inw 12
seven transformations of the emotional attributes, and Ayin is X1 PR 7,000 NIRYRIT NITR2 nuAYa
called the first year. MR Y.
Thus, at the moment of the Akeidah, when love and awe rose TR MY VLY INIY — ITRYT DYWIAY Xynl
together, Avraham entered the quality of Ayin. This is the WARIY T I LR NTRA XiR T%0 — X
meaning of “the ram was one year old.” T I 12 R

[NOTE Summary

The Maggid of Mezritch reveals that the ram of the Akeidah—created at twilight (bein
hashmashos)—symbolizes the meeting point between opposites: love and awe, day and night, heaven and earth.
The Zohar teaches that this ram was formed “between the suns,” a time which the Sages could not define as day
or night. This moment of indeterminacy reflects a spiritual principle: every force of creation contains elements
that oppose one another—fire and water, kindness and restraint, love and fear—and yet they coexist because a
higher unity binds them.

That unifying power, says the Maggid, is called Ayin, “Nothingness.” It is not absence, but rather the infinite
Divine source that transcends all opposites. Just as fire and water can only exist together through an invisible
essence that sustains them, so too, love (ahavah) and awe (yirah)—which seem to contradict one another—can
exist simultaneously only when one is rooted in Ayin, the Divine mind beyond definition.

In our spiritual service, ahavah is compared to day—radiant and expansive—while yirah is compared to
night—restrained and concealed. The “twilight” that connects them represents Ayin, the still point where
opposites merge into oneness. This is the secret of the Akeidah: “And G-d tested Avraham”—that the attribute
of awe (Yitzchak) was joined to love (Avraham), uniting the two in perfect harmony.

The Maggid explains that the ram was “one year old,” symbolizing the first of the seven emotional states
(middos). The “first year” corresponds to Ayin, the root of all emotional transformation, where every middah
(attribute) finds its balance in the Divine source. At that moment, Avraham entered the realm of Ayin—the
selfless merging of love and awe—and through that state, he fulfilled the highest purpose of creation: to reveal
unity within multiplicity, oneness within tension.

Practical Takeaway
Life constantly presents us with opposites—Ilove and fear, joy and responsibility, giving and restraint. The
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Maggid teaches that true holiness is not in choosing one over the other, but in discovering the Ayin that unites
them. When we act from the awareness that both love and awe stem from the same Divine source, they cease to
conflict. Love gains depth from awe, and awe gains warmth from love.

In our personal service, this means cultivating both heartfelt passion and disciplined reverence—knowing when
to burn and when to bow. When these forces meet within us, we stand at our own bein hashmashos, the sacred
twilight of balance, and there we touch the infinite.

Chassidic Story
A disciple once asked the Maggid of Mezritch, “Rebbe, how can I love G-d with all my heart and yet fear Him
at the same time? Are they not opposites?”

The Maggid replied, “When a father teaches his child to walk, he holds the child close in love but also lets go in
awe—so that the child may stand on his own. Love and fear are not enemies; they are the two hands of G-d that
raise you higher. When you feel both at once, you stand where heaven and earth meet.”

The student later said that at that moment, he understood the Akeidah—not as a story of sacrifice, but of union,

where Avraham and Yitzchak became one through Ayin.
END NOTE]

Siman #28
“And behold, a ram after.” It is taught in the Zohar that this
is the ram that was created at twilight (bein hashmashos)
and was one year old.
Bein hashmashos is called the intermediary between day and
night.
For in everything there are four elements—fire, air, water, and
earth—and these are opposing forces: water extinguishes fire,
air scatters earth.
Therefore, there must be another force that unites them, and this
is the quality of Ayin.
When the element of water reaches the point of negating the
element of fire, the water itself is nullified in existence—having
reached the level of Ayin.

The same applies to love and awe. In worldly matters, when one
loves something, he does not fear it at that moment; and when
he fears something, he does not love it.
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But with the Holy One, blessed be He, love and awe can exist
simultaneously, for He unites them both—*“the power of the
maker is found in the made.”

For example, when an artisan makes a vessel, his creative force
exists within the vessel, yet that force itself is not a vessel.

The Ayin is called Chochmah (wisdom), as in the verse:
“Wisdom is found from nothingness.”

Chochmabh is called Reishis (beginning), as it is said, “The

beginning of wisdom.” When something is called “beginning,” it

already has a number, whereas “One” signifies true unity.

It follows that there must exist a level higher than Chochmah.

“Day” represents illumination—when a person perceives the
Divine brightness—and “night” represents darkness—when he
cannot see that radiance. The uniting force between them is
Ayin.

This is bein hashmashos, the state that connects day and night.

This was the inner meaning of the Akeidah—that Avraham
elevated Yitzchak to be included within the attribute of love.
“And G-d tested Avraham”—meaning that the powers of
gevurah were elevated through the strength of chesed, the
attribute of love.

Certainly, this required Avraham to ascend to the level of Ayin.

“And it was one year old” means that shanah (year) comes from

shinui (change)—implying that through Ayin one can transform
from limitation to unity.

As it is written, “G-d, through wisdom, founded the
earth”—meaning that He, blessed be He, dwells within
Chochmah, which is but a small reflection of Him and the first
stirring of Divine thought.
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The Maggid of Mezritch teaches that the “ram” seen by Avraham at the Akeidah represents the secret of
Ayin—the Divine Nothingness that harmonizes all opposites. The Zohar tells us that this ram was created at
twilight (bein hashmashos), the time that lies between day and night. Day signifies love (ahavah), light, and
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expansion; night represents awe (yirah), concealment, and contraction. The space between them—the
twilight—is the mysterious realm of Ayin, where opposites coexist without conflict.

In every aspect of existence there are four elements: fire, air, water, and earth. These forces oppose each
other—fire consumes, water extinguishes, air disperses, and earth grounds. Yet creation endures because a
higher, unifying force binds them. That force, says the Maggid, is Ayin, the Divine essence that transcends all
opposites. Likewise, in the soul, love and fear seem mutually exclusive—when we love, we do not fear; when
we fear, we do not love. But in relation to G-d, both can exist simultaneously, for He Himself unites them, as
“the power of the maker is found in the made.”

This is the inner meaning of the Akeidah: “And G-d tested Avraham.” Avraham (love) was tested by Elohim (a
name signifying awe and judgment), teaching that true spiritual perfection arises when love elevates awe and
awe refines love. This union can only occur through Ayin, the state of selflessness beyond comprehension.
“And the ram was one year old”—the Maggid explains that shanah (year) also means shinui (change),
symbolizing the soul’s capacity for transformation through Ayin. Just as “G-d with wisdom founded the earth,”
so too, the foundation of all service is wisdom born of Ayin—the first flash of Divine thought before all
distinction.

Practical Takeaway

Holiness is not about eliminating contradiction—it is about transcending it. Love and fear, joy and trembling,
light and darkness—all find peace when rooted in the awareness of Ayin, the Divine source that holds them
both. When a person serves G-d from both awe and love, he stands in the twilight, the bridge between heaven
and earth, where opposites dissolve into oneness.

In life, this means learning to embrace paradox: to act boldly yet humbly, to feel love without losing reverence,
and to find calm in struggle. Whenever you feel torn between extremes, remember that Ayin—the Divine
stillness beyond thought—connects them all.

Chassidic Story
A disciple once asked the Maggid of Mezritch, “Rebbe, how can one love and fear G-d at the same time? When
I feel love, awe disappears; when I feel awe, love fades.”

The Maggid pointed to the flickering flame of a candle and said, “See how the fire rises upward yet clings to
the wick below? The fire’s yearning to rise is love; its clinging to the wick is awe. Were either one missing, the
light would go out. The secret is not to choose one over the other, but to find the Ayin that binds them—then
your soul will burn eternally.”
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