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Introduction​

This discourse of the Tzemach Tzedek takes us deep into the relationship between Klal Yisrael and Hashem, 
anchored in the verse “ לברכה הקללה את לך אלקיך הוי’ ויהפוך בלעם אל לשמוע אלקיך הוי’ אבה ולא ” (Devarim 23:6). 
Through examining the paradox of Bilaam’s attempted curses and their transformation into blessings, the 

Tzemach Tzedek weaves together Gemara, Zohar, Midrash, and Kabbalah. The maamar highlights two core 
themes: the spiritual power of Shema and its forty-two words (paralleling Ana B’koach and the forty-two 

journeys from Egypt), and the dynamic of gevurah within chesed that Bilaam sought to exploit. The Tzemach 
Tzedek guides us to see how the Jewish people’s acceptance of Torah (“ ונשמע נעשה ”) and their service through 
both positive mitzvos and refraining from transgressions are what channel the divine light, reversing curse into 

blessing. 

This is related to the end of the explanation on the verse 
“And Hashem your G-d did not want.” And see about the 
matter of “and He turned” in Berachos chapter 9, page 55b, and 
what is written on the verse “He turned the sea to dry land” in 
the discourse “Ashira laHashem ki ga’oh ga’ah,” that therefore 
the drawing must be from a very high place. 

 

מֵעִניְןָ וּעֲייֵן אָבָה. וְלֹא פָּסוּק עַל הַבֵּיאוּר לְסוֹף שַׁיּךְָ  
עַל וְעַמָּ"שׁ ע"ב נ"ה דַּף דִּבְרָכוֹת ט' פֶּרֶק כּוּ' וַיּהֲַפךְֹ  
גָּאָה גָאָה כִּי לַה' אָשִׁירָה בְּדִ"ה לְיבַָּשָׁה יםָ הָפַךְ פָּסוּק  

מְאדֹ גָּבוֹהַּ מִמָּקוֹם הַמְשָׁכָה לוֹמַר צָרִיךְ שֶׁלָּזהֶ . 

And similarly, and all the more so, regarding the matter of 
turning from curse to blessing. And see from this in Zohar III, 
Naso 147b and 151a, and in the Gemara, Berachos 7a, on the 
verse “What shall I curse, for G-d has not cursed.” And see 
further on the matter of “and He turned” in Shnei Luchos 
HaBris, beginning of Parshas Balak, in the section Torah Or. 

וּעֲייֵן לִבְרָכָה. מִקְּלָלָה הַהֲפֵךְ לְעִניְןָ וּכְשֶׁכֵּן וְכָמוֹכֵן   
ע"א קנ"א וְדַף סע"ב קמ"ז דַּף נשָׂאֹ ג' בְּזחַֹר מִזּהֶ  

מַה פָּסוּק עַל ע"א ז' דַּף דִּבְרָכוֹת קַמָּא פֶּרֶק וּבַגְּמָרָא  
בִּשְׁניֵ וַיּהֲַפךְֹ מֵעִניְןָ עוֹד וְעַיֵּן אֵל. קַבּהֹ לֹא אֲקבֹ  

אוֹר תּוֹרָה בִּפְרַק בָּלָק פָּרָשַׁת רֵישׁ הַבְּרִית לוּחוֹת . 

And it is possible to note regarding the two Names of Havayah 
in this verse: concerning “And Hashem your G-d did not want” 
and concerning “and Hashem turned.” These correspond to the 
two Names Havayah in the Shema. For behold, Rabbi David 
Abudarham in the name of the Ramban explains that the first 
verse of Shema is the acceptance of the two commandments, “I 
am” and “You shall have no other gods.” That is, as it says “I 
am Havayah your G-d,” that the Name Havayah is drawn into 
the soul itself to be your G-d, as is also written in the discourse 
“Re’eh Anochi Nosein.” On this we say “Hear, O Israel, 
Havayah is our G-d,” and this is what is written in the 
commentary on “And Hashem your G-d did not want.” 

זהֶ שֶׁבַּפָּסוּק הוי' שֵׁמוֹת בּ' לְעִניְןָ לְהַעֲרוֹת וְאֶפְשָׁר   
הוי' שֵׁמוֹת מִשְּׁניֵ וַיּהֲַפךְֹ וְגַבֵּי אָבָה, וְלֹא גַּבֵּי  

הָרַמְבָּ"ן בְּשֵׁם הָרְדָ"א פֵּירוּשׁ דְּהִנּהֵ שְׁמַע, שֶׁבְּקְרִיאַת  
שְׁניֵ קַבָּלוֹת הוּא שְׁמַע דְּקְרִיאַת הָרִאשׁוֹן פָּסוּק אֲשֶׁר  

אָנכִֹי שֶּׁכָּתוּב מַה דְּהַייְנוּ לָךְ, יהְִיהֶ וְלֹא אָנכִֹי הַדִּבְּרוֹת  
לִהְיוֹת מַמָּשׁ בַּנּפֶֶשׁ הוי' שֵׁם שֶׁנּמְִשָׁךְ אֱלֹקֶיךָ הוי'  

אָנכִֹי רְאֵה בְּדִ"ה כֵּן גַּם מִזּהֶ שֶׁכָּתוּב וּכְמוֹ אֱלֹקֶיךָ,  
אֱלֹקֵינוּ הוי' ישְִׂרָאֵל שְׁמַע אוֹמְרִים אָנוּ זהֶ עַל נוֹתֵן.  
אֱלֹקֶיךָ הוי' אָבָה וְלֹא בְּפֵירוּשׁ שֶּׁכָּתוּב מַה וְזהֶוּ . 
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And it can also be said that since they placed “we will do” 
before “we will hear,” therefore measure for measure, “And 
Hashem your G-d did not want to hear.” And the matter of 
“Hashem is One” is the acceptance of the commandment “You 
shall have no other gods,” which is the source of all 365 
prohibitions. The guarding of the 365 prohibitions is higher than 
the fulfillment of the 248 positive commandments, as explained, 
since it is the uprooting of the will from evil, similar to the 
aspect of teshuvah. And through this one draws down that 
“Hashem will turn for you the curse into a blessing.” And this is 
the meaning of “Hashem is One,” for behold, sometimes it says 
“I will clothe the heavens with darkness,” which is the 
concealment to obscure the light of G-dliness, as is explained on 
the verse “My dove in the clefts of the rock.” 

כֵּן עַל לְנשְִׁמָע נעֲַשֶׂה שֶׁהִקְדִּימוּ שֶׁלְּפִי לוֹמַר ישֵׁ וְגַם   
כּוּ'. לִשְׁמוֹעַ אֱלֹקֶיךָ הוי' אָבָה וְלֹא מִדָּה כְּנגֶֶד מִדָּה  
שֶׁהוּא לְךָ יהְִיהֶ לֹא הַדִּבּוּר קַבָּלַת הוּא אֶחָד הוי' וְעִניְןַ  
ל"ת שס"ה שְׁמִירַת אֲשֶׁר ל"ת, שס"ה לְכָל מָקוֹר  
שֶׁזּהֶוּ לְפִי שֶׁבֵּיארוּ כְּמוֹ מ"ע רמ"ח מִקִּיּוּם גָּבוֹהַּ  

ידְֵי וְעַל תְּשׁוּבָה. בְּחִינתַ וּכְעִניְןַ מֵהָרַע הָרָצוֹן עֲקִירַת  
הַקְּלָלָה אֶת לְךָ ה' וַיּהֲַפךְֹ לִהְיוֹת מַמְשִׁיכִים זהֶ  

נאֱֶמַר לְפָעָמִים הִנּהֵ כִּי אֶחָד הוי' עִניְןַ וְזהֶוּ לִבְרָכָה.  
לְהַעֲלִים הַהֶסְתֵּר שֶׁהוּא כּוּ' קַדְרוּת שָׁמַיםִ אַלְבִּישׁ  

פָּסוּק עַל בְּבֵיאוּר מִזּהֶ שֶׁכָּתוּב וּכְמוֹ הָאֱלוֹקוּת אוֹר  
הַסֶּלַע בְּחַגְוֵי יוֹנתִָי . 

But the explanation of “Hashem is One” means One in the seven 
heavens and the earth, which is the revelation of His G-dliness 
without concealment or covering. And furthermore, behold in 
Shema, from “And you shall love” until “in your gates,” there 
are 42 words, corresponding to the Name of 42 of Ana B’koach 
and to the 42 journeys from Egypt, as explained in Parshas 
Va’eschanan in the discourse “And you shall love Hashem,” that 
this is the aspect of the light of gevurah in the vessel of chesed, 
meaning “with all your might.” 

 

וְהָאָרֶץ רְקִיעִים בְּשִׁבְעָה אֶחָד אֶחָד, הוי' פֵּירוּשׁ אֲבָל  
וְהֶסְתֵּר, הֶעְלֵם שׁוּם בְּלִי יתְִבָּרֵךְ אֱלֹקוּתוֹ גִּילּוּי זהֶוּ  

וּבִשְׁעָרֶיךָ עַד וְאָהַבְתָּ שְׁמַע בִּקְרִיאַת דְּהִנּהֵ זאֹת וְעוֹד  
בְּכחַֹ, דְּאַנאָ מ"ב שֵׁם כְּנגֶֶד שֶׁהוּא תֵּיבִין, מ"ב ישֵׁ  

בְּפָרָשַׁת כַּמָּ"שׁ מִמִּצְרַיםִ, שֶׁנּסְָעוּ מַסְעוֹת מ"ב וּכְנגֶֶד  
אוֹר עִניְןָ שֶׁהוּא הוי', אֶת וְאָהַבְתָּ בְּדִ"ה וָאֶתְחַנּןַ  

מְאדֶֹךָ בְּכָל בְּחִינתַ דְּהַייְנוּ הַחֶסֶד, בִּכְלִי הַגְּבוּרָה . 

And this is the idea of “mighty as a lion to do the will of your 
Father in heaven,” for lion in gematria is gevurah, and 
nevertheless the lion’s face is to the right. And behold, Balak and 
Bilaam offered 42 sacrifices, for he wanted to curse them with 
the Name of 42, which is the light of gevurah, and even though it 
is in the vessel of chesed, he wanted to draw a curse from it 
through his accusations. This is like “if your enemy is hungry 
feed him bread, for coals you are heaping,” which is also 
gevurah in the vessel of chesed. 

 

כִּי שֶׁבַּשָּׁמַיםִ, אָבִיךָ רְצוֹן לַעֲשׂוֹת כָּאַרִי גִּבּוֹר עִניְןַ וְזהֶוּ  
אֶל אַרְיהֵ פְּניֵ מָקוֹם וּמִכָּל גְּבוּרָה, גִּימַטְרִיּאָ אַרְיהֵ  

קָרְבָּנוֹת, מ"ב הִקְרִיבוּ וּבִלְעָם בָּלָק וְהִנּהֵ הַיּמִָין.  
וְאַף הַגְּבוּרָה, אוֹר שֶׁהוּא מ"ב, בְּשֵׁם לְקַלְלָם שֶׁרָצָה  
ידְֵי עַל הַקְּלָלָה מִזּהֶ לְהַמְשִׁיךְ רָצָה הַחֶסֶד בִּכְלִי שֶׁהוּא  

שׂנֹאֲַךָ רָעֵב אִם שֶׁנּאֱֶמַר כְּמוֹ וְזהֶוּ הַקַּטְרוּגִים.  
כֵּן גַּם שֶׁזּהֶוּ כּוּ', חתֶֹה אַתָּה גֶחָלִים כִּי לָחֶם הַאֲכִילֵהוּ  

הַחֶסֶד בִּכְלִי גְּבוּרָה עִניְןַ . 
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And behold, 42 is three times 14, as explained in the 
commentary on “These are the journeys,” that they are the great 
hand, the strong hand, and the exalted hand, which are the three 
forefathers. Therefore he made opposite this three altars, and on 
each altar seven bulls and seven rams — all in order to curse 
them with the Name of 42. And just as from the lion of the holy 
chariot there extends below, through the breaking of the vessels, 
the physical lion which tramples and damages, so too in this 
matter. 

 

דְּאֵלֶּה בְּבֵיאוּר כַּמָּ"שׁ י"ד, פְּעָמִים ג' הֵינוּ מ"ב וְהִנּהֵ  
שֶׁהֵם הָרָמָה, ידַ הַחֲזקָָה, ידַ הַגְּדוֹלָה, ידַ שֶׁהֵם מַסְעֵי,  

אֶחָד וּבְכָל מִזבְְּחוֹת, ג' זהֶ לְנגֶֶד עָשָׂה כֵּן עַל הָאָבוֹת. ג'  
לְקַלְלָם בִּשְׁבִיל זהֶ וְכָל אֵילִים. וְשִׁבְעָה פָּרִים שִׁבְעָה  
הַקְּדוֹשָׁה שֶׁבַּמֶּרְכָּבָה אַרְיהֵ שֶׁמִּפְּניֵ וּכְמוֹ מ"ב. בְּשֵׁם  

אַרְיהֵ בְּחִינתַ הַכֵּלִים שְׁבִירַת ידְֵי עַל לְמַטָּה נשְִׁתַּלְשֵׁל  
כּוּ וּמַזּיִק דוֹרֵס שֶׁהוּא הַגַּשְׁמִי '. 

And similarly, our Sages said (Sotah 47a) that because of the 42 
sacrifices that Balak offered, 42 children were torn from Israel. 
And see this in Kli Yakar, Melachim II, chapter 2, on the verse 
“And he cursed them in the Name of Hashem, and two bears 
came out.” He explained this in the name of the Arizal, and it is 
also explained in Chibbur Pikkudei 224a. And behold, the 
explanation of “and he cursed them in the Name of Hashem” is, 
as explained by the Bechayei on Parshas Shemos, that it is also 
with the Name of 42, known only to prophets. Therefore 42 
children were torn. 

 

ע"א, מ"ז דַּף דְּסוֹטָה ט' פֶּרֶק רַזָ"ל אָמְרוּ וְעַד"ז  
נבְִקְעוּ בָּלָק שֶׁהִקְרִיב קָרְבָּנוֹת וּשְׁניַםִ אַרְבָּעִים בִּשְׁבִיל  

ב' בְּמְלָכִים יקָָר בְּכְלִי וְעַמָּ"שׁ ילְָדִים. מ"ב מִיּשְִׂרָאֵל  
שְׁתַּיםִ וַתֵּצֶאנהָ ה', בְּשֵׁם וַיקְַלְלֵם פָּסוּק עַל ב' סִימָן  

מְבוֹאָר וְהוּא הָאַרִיזַ"ל. בְּשֵׁם בָּזהֶ שֶּׁפֵּירֵשׁ מַה דֻּבִּים,  
פֵּירוּשׁ וְהִנּהֵ ע"א. ר"כ"ד דַּף פְּקוּדֵי מֵחִבּוּר כֵּן גַּם  

דְּהַייְנוּ שְׁמוֹת, פָּרָשַׁת הַבְּחִייֵ פֵּירֵשׁ ה' בְּשֵׁם וַיקְַלְלֵם  
וַתִּבָּקַעְנהָ לָכֵן לַנּבְִיאִים. רַק הַנּוֹדָע מ"ב בְּשֵׁם כֵּן גַּם  

ילְָדִים מ"ב מֵהֶם . 

But the explanation of “and Hashem turned the curse into a 
blessing” is that what Bilaam wanted, to curse them with the 
Name of 42, was turned into a blessing. And this is the matter of 
the 42 words from “And you shall love” until “in your gates,” 
which is the elevation of the soul in great love, the level of “with 
all your might.” And through this there is then drawn in the 
paragraph “And it shall come to pass if you will listen,” the 
Name of 72, the aspect of supernal chesed. 

 

לְפָרֵשׁ ישֵׁ לִבְרָכָה, הַקְּלָלָה אֶת וַיּהֲַפךְֹ פֵּירוּשׁ אֲבָל  
נהְֶפַּךְ מ"ב בְּשֵׁם לְקַלְלָם בִּלְעָם שֶּׁרָצָה מַה דְּהַייְנוּ  

וּבִשְׁעָרֶיךָ, עַד מִוְאָהַבְתָּ תֵּיבִין מ"ב עִניְןַ וְהוּא לִבְרָכָה.  
מְאדֶֹךָ בְּכָל בְּחִינתַ רַבָּה בְּאַהֲבָה הַנּפֶֶשׁ הַעֲלָאַת שֶׁהוּא  

שָׁמוֹעַ אִם וְהָיהָ בְּפָסוּק כָּךְ אַחַר נמְִשָׁךְ זהֶ ידְֵי וְעַל כּוּ'.  
כּוּ עֶלְיוֹן חֶסֶד בְּחִינתַ ע"ב שֵׁם '. 

​
[NOTE Summary​
The maamar begins by analyzing the phrase “ אלקיך ’הוי אבה ולא ” in connection with the two Sheimos Havayah 
in Shema. One represents the revelation of G-dliness as “Anochi Hashem Elokecha,” and the other embodies 
“Hashem Echad,” the acceptance of “Lo Yihiyeh Lecha” — the root of all 365 prohibitions. The Tzemach 
Tzedek explains that observing the 365 prohibitions is even higher than fulfilling the 248 positive 
commandments, since it uproots the very desire for evil, resembling the essence of teshuvah. Through this 
avodah, Hashem turns curse into blessing. 
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 בס"ד

Tzemach Tzedek 
Ohr HaTorah 

Parshas Ki Teitzei 
אָבָה וְלֹא פָּסוּק עַל הַבֵּיאוּר לְסוֹף שַׁיּךְָ ​

 
He further links this to the structure of Shema, where the 42 words of “ ובשעריך…ואהבת ” correspond to the 
Shem Mem-Beis, to Ana B’koach, and to the forty-two journeys. This represents gevurah clothed within 
chesed, the strength to serve Hashem “ מאדך בכל .” Bilaam and Balak attempted to corrupt this energy by 
bringing 42 sacrifices, paralleling the 42 journeys, to channel gevurah into destruction. But Hashem 
transformed their intent — the very power they sought for curse became the source of blessing. 

The maamar elaborates that Bilaam’s scheme was rooted in the dynamic of gevurah within chesed: as when 
feeding one’s enemy heaps burning coals, strength and severity become hidden within kindness. Yet this very 
system revealed their downfall: the 42 korbanos of Balak, rooted in misuse of gevurah, only caused destruction 
for their own camp (as reflected in the punishment of 42 children in Melachim II). By contrast, the Shem 
Mem-Beis in Shema lifts the soul in ahavah rabbah, opening the channel for the Shem Ayin-Beis (72) in the 
second paragraph of Shema, representing supernal chesed and boundless blessing. 

Practical Takeaway​
The discourse teaches that the deepest reversal of negativity comes not only from adding light, but from 
transforming the very force of opposition. Guarding oneself from transgression and channeling inner discipline 
allows the soul to rise in love and devotion. Just as Shema elevates us through gevurah within chesed, so too in 
our lives — by standing firm against inner resistance and dedicating ourselves “ מאדך בכל ,” we convert potential 
curses into fountains of blessing. 

Chassidic Story​
It is told of the Tzemach Tzedek that once a Jew came to him, distressed that his business had suffered heavy 
losses and that he feared his enemies were invoking curses against him. The Rebbe listened and then instructed 
him to recite Shema with special kavana on the 42 words up to “ובשעריך.” The man did so faithfully, and in 
time not only did his situation stabilize, but he saw unexpected success — his “curse” had indeed been 
transformed into blessing. The Rebbe explained that just as Bilaam’s 42 korbanos were inverted, so too a Jew 
who channels his inner gevurah into pure devotion releases divine blessing that overturns adversity. 

END NOTE] 
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