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Introduction

Rabbi Menachem Mendel of Horodok (also called Horodoker) was one of the foremost disciples of the Maggid
of Mezritch and a close colleague of Rabbi Shneur Zalman of Liadi, the Alter Rebbe. After the passing of the
Maggid, he led a group of disciples to the Land of Israel and established the Chassidic community in Tiberias.

He was known for his fiery avodah, depth in Chassidus, and emphasis on elevating the physical into the

T

your enemies” (Devarim 21:10), explores the spiritual war of man with his yetzer hara, the role of emotions and
attributes (middos), the refinement of physicality, and the higher dimension of teshuvah.

When you go out to war against your enemies, and Hashem
will deliver them... and you will capture... Our Sages
explained: the Torah spoke only in relation to the evil
inclination. The teacher opened: Behold, our Sages said that the
ways of repentance are a change of deed, a change of name, and
a change of place, as explained in the Zohar.

Behold, its meaning is according to the saying, “For a
commandment is a lamp and the Torah is light” — they are the
248 commandments, lamps to ignite from the light of Torah.
And they are the limbs of the Shechinah, to be clothed in all the
limbs of the soul of man, to illuminate him by them, to lift him
and raise him from the war of Hashem against Amalek from
generation to generation.

For it is the Satan, the evil inclination, that strengthens itself
against man every day, and Hashem helps him through them, to
shelter under His wings, and in the shadow of the Almighty he
dwells. Hidden among all the hidden things of the world,
judgment does not rule over him. As is known, blessing is only
found in something hidden from the eye.

In a place where the eye does not rule, “No eye has seen, O
God, except You, what He will do for those who wait for Him.”
For the essence of the dwelling of the kelipah and judgments is
in revelation. The more revealed it is, the more it exists, like the
first tablets given amidst noise and then broken.
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And this is, “Why do you show yourselves” — meaning: being
seen. And this is, “And all flesh will see.” Therefore they are
called chitzonim (external forces), for their being is only
externality and revelation. But Hashem is called the Hidden
One of the world, the inwardness of the private domain.

And the Torah is called “The curves of your thighs” — just as
the thigh is hidden, so too are words of Torah. And this is, “If
the evil inclination meets you, drag him to the study hall,”
which is the Torah, to shelter in the hidden.

For the choicest of names is “Adam” and not “Ish.” Even
though it is written “Hashem is a man of war” — this is at the
time of battle, to break the kelipos with a voice of might and an
outstretched arm, and revelation like them.

For from Him and by Him, one goes and strikes them with an
axe. But it is forbidden to mention His Name upon them — His
Name is in hiddenness. As our Sages said: “With thunder and
wickedness the King does not come, but with stillness, in a thin
silent voice the King comes.”

And the kingship of earth is as the kingship of heaven.
Therefore, understand without seeing the standing of the King
there. Behold, it is known that even all the kelipos of the world,
the most external, are dependent and standing upon the word of
the King.

A thin ray of light from holiness shines to enliven them, in the
secret of “And His kingship rules over all.” Therefore, their
entire pursuit is to cling and unite with holiness, for the sake of
their life-force. But after the refinement, the holy sparks taken
from them, “Death will be swallowed forever.”

And behold, the Torah and the Holy One, blessed be He, are
entirely one. For so is the way of the Torah: its words and its
letters indicate and arouse its inner essence. As with the matter
of the word “good” — all the good of the world is hidden within
it, in the letters of this word “good.”
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And so too with the word “joy” — within the letters of the word
“joy.” And all seventy languages receive their life from the holy
tongue, yet the language of Torah is unique, in the secret of
“And His kingship rules over all.”

As with the matter that in Greek they call “one” hen — this is its
life-force from Torah. And so too with every language.
Therefore the emotions are aroused, for the works of God are
through speech in every language.

As with the joy that is aroused from good tidings, and grief from
opposite speech, and anger from the speech opposite to it, and
pride or glory from recounting praise before him.

And so too all matters of the emotions, for the emotions
themselves have no image or grasp in the world, except in the
letters of the word of that emotion, such as “chesed” in the
letters of “chesed,” and so with all of them.

Each one according to the hidden aspect, and the secret of
Hashem, to draw down the emotion in the language of Torah and
its letters, and from it to every language.

And this is “And Hashem saw that it was good” — for “seeing”
is a term of drawing down, as the saying: “And all the nations
will flow to Him,” which is the expression of light, which is the
light of the eye.

And this is the eye of the intellect, the “eye of the heart,” as it is
said: “And my heart saw much wisdom.” And this is what is said
regarding emission — three sightings, two sightings, which is
the drawing forth of emission.

And behold, like finds its kind and is aroused. If a person is
coarse and material, his emotions are not aroused except through
the grasp of physicality, and in their root, such as silver and gold
and abundant delights.

And the pleasures of human beings — even though the things
and objects are thick and material substance, still the emotions
are aroused in him, which are without form, in the secret of
“And His kingship rules over all.”
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But they are not grasped except through the power of the
material mentioned.

And according to its nature, so too is the way of the attribute —
it is weak and not enduring. As it is said: when the matter is
nullified, the love is nullified. Not so the love of Hashem, for
“love is strong as death, many waters cannot extinguish it, and if
a man were to give all the wealth of his house, it would be
utterly despised.”

Therefore, “it is not the study that is primary but the deed.” For
the letters are in the secret of action, while the crowns, vowels,
and cantillation are thought. They are nefesh, ruach, neshamah.

And this is “With the Torah the Holy One, blessed be He,
created the world.” For “in six days Hashem made” — and on
the seventh day, which are seven letters and fifteen letters — and
this is the entirety of man.

Therefore man was created to grasp the emotions and to make
use of them through the letters of the Torah and the lamp of a
commandment. For when he attains one mitzvah that comes to
his hand, his joy is aroused as when he attains his physical
desire.

As in the matter of “He rejoices in mitzvos” and as in the matter
of “laughter did not cease from his mouth the entire day.” For
the essence is to cleave to His attributes, and they are through
the attainment of the mitzvos.

For without the limit of the mitzvah, the attribute is infinite and
without boundary, for behold the attributes are emanations from
Him, may He be blessed.

For He is infinite, and an infinite matter cannot be grasped.
Therefore the tzimtzum was necessary. Afterwards, the light of
the attribute shines through the line of the attribute and its
boundary, without spreading within it too much, so that the
vessel not be nullified from its place — which is the first
tzimtzum.
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Only in balanced measure to make it into a vessel. Then it is
possible to grasp this attribute through the revelation of the
tzimtzum, vessel, and boundary.

And therefore all the tzimtzumim are only for the revelation of
His glory, and compassion on deficiency — afterwards it is
revealed.

And so is the way of every miracle — it is revealed from within
the trial. And this is, “From within distress He brought forth
redemption.”

And the essence of the contraction of the mitzvah into physical
action is a lamp to attain the light of Torah that shines within it,
which is the joy of mitzvah.

And so too with every attribute. For without the boundary it
cannot be attained, for the attribute is infinite.

And everything is according to the person. If he is physical, then
the boundary and vessel of the arousal of his emotions are
physical desires.

And if he 1s a tzaddik, he loves righteousness. Therefore, “In the
place where penitents stand, even complete tzaddikim cannot
stand.” For the mitzvah of teshuvah is higher and more inward
than all the mitzvos.

For after the baal teshuvah has already used his attributes and
attained them in their physical aspect, whether in matters of the
permitted or of prohibition.

In any case, he attained a little from the emotions that were
aroused through using them. And now he is aroused in loftier
emotions through the mitzvah of teshuvah — which is to return
from the grasp of his initial emotions.

Not so with all other mitzvos, whose actions are physical, and
the arousal of the emotions through them is too small to contain
the arousal of the attribute of the baal teshuvah in the mitzvah of
teshuvah.
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And behold, after he has truly returned, which is to strengthen
his emotions not to use them in physicality, nor to rejoice or be
saddened by them, for “his table is greater than theirs” —
therefore the physical things no longer act upon his emotions at
all.

Only the love of Hashem and doing kindness. This is called “a
change of deed” with certainty. And also “a change of place” —
for he has gone out from the public domain into the private
domain.

And also “a change of name” — for surely the combination of
names is not the same in his emotions now as compared to
before. For now he uses the holy tongue, and 1s moved through
“a lamp of mitzvah and Torah is light.”

But at first he used one of the seventy languages, as mentioned.
And this is the meaning of “In that chapter, in that place, with
that woman.” And this is the concept of “world, year, soul.”

For the change of deed extends from the concept of the change
of times, and their root is this. And this is “When you go out” —
meaning from the private domain to the public domain, which is
the revelation of the emotions.

Indeed, it is to war — “against your enemies” — for the kelipah
chases after holiness in the place where the eye rules.

And if not for Hashem helping him — this is the revelation of
the Shechinah against them: “Hashem is a man of war.”

And this is, “Pray for the welfare of the kingdom” — which is
the Shechinah. For if not for its awe, people would swallow one
another alive.

And this is, “And Hashem your God will deliver them into your
hand, and you shall take captives.” These are the emotions that
he had first used.

“And you saw among the captives” — an expression of drawing.
The “beautiful woman” is in reference to mayin nukvin
(feminine waters). For the attribute with which he first used is
now made into mayin nukvin and an arousal to return from it.
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And this is, “And you shall take her to yourself as a wife” — he
makes it into a vessel, a measure, and a boundary, to reveal his
higher emotions from it.

And surely the complete person does not need all this. But
everything is according to the person, for there is no one path to
attain his emotions — whether through physical boundaries or
through more spiritual ones, which are not so limited.

For “like the strength of a man is his might, to stand in the bonds
of war, to arouse his emotions heavenward.” And thus, “The
Torah spoke only against the evil inclination.”

For speech is the contraction and strengthening of the letters
within the voice, in order to draw the voice and its revelation —
even within this contraction. For it is the drawing of His being,
blessed be He, within the speech, as is known.

For speech and voice are the union of the Holy One, blessed be
He, and His Shechinah. And this is, “The Torah spoke” —
meaning that He does not need the contraction, except against
the evil inclination.

For if he cannot overcome it with a light contraction, he
contracts further into physicality. As in the matter, “If he goes —
good; and if not, let him recall for himself the day...” until
“Death will be swallowed forever.”
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The discourse explains that “going out to war” refers to the inner struggle against the yetzer hara. Torah and
mitzvos are compared to lamps and light — they provide the spiritual energy that clothes the soul’s faculties
and raise them from battle. The kelipah thrives on revelation and externality, while holiness is hidden and
inward. Thus, true connection to Hashem lies in “secrecy,” drawing the yetzer hara into Torah study and

mitzvos.

The teachings emphasize that letters and words of Torah are not mere forms but vessels for Divine attributes.
Each middah (emotion) is expressed and drawn down through words and language. Even mundane languages
ultimately derive vitality from lashon hakodesh, yet only Torah itself reveals the essence. Therefore, the
mitzvos, bound in letters and action, become the vessels through which man can access infinite attributes of

Hashem in a measured, attainable form.
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Teshuvah is revealed to be higher than all other mitzvos. While most mitzvos engage the physical as a vessel,
teshuvah transforms the very middos once misused in gashmiyus into catalysts of higher holiness. The baal
teshuvah, having already used and tested his emotions in the physical realm, now redirects them entirely to
Hashem. This is the meaning of the “beautiful woman taken captive” — the attribute first misused becomes
transformed into a vessel for higher emotions of holiness.

Ultimately, the discourse teaches that all tzimtzumim (contractions) exist not to conceal but to reveal Hashem’s
compassion and light in a way the world can contain. Even the descent into physical temptation or failure
becomes the springboard for a higher teshuvah. Thus, the battle against the yetzer hara itself becomes the tool
to achieve the deepest revelation of Divine unity.

Practical Takeaway

A person must recognize that every struggle with the yetzer hara — every “battle” — contains within it the
potential to uncover a higher level of Divine connection. Instead of despairing from the fall or from emotions
once misused, we can elevate them and redirect them into love of Hashem, joy in mitzvos, and acts of kindness.
Teshuvah, more than any other mitzvah, allows one to transform failures into new vessels of holiness. The key
is constancy: to channel our passions, joy, and even our struggles into mitzvos, Torah, and connection with
Hashem. In this way, our “enemies” become the very source of our elevation.

Chassidic Story

It is told that when Rabbi Menachem Mendel of Horodok was in Tiberias, a wealthy man once visited him,
troubled that his heart was constantly drawn to worldly pleasures and he felt unworthy of spiritual service.
Rabbi Menachem Mendel listened and replied: “Even your desires are sparks of holiness, only clothed in coarse
garments. Your task is not to crush them but to transform them. Just as a soldier takes the enemy’s weapons and
turns them to his advantage, so too you must redirect your desires — let your joy be in Torah, your longing be
in prayer, your passion in doing kindness. Then the yetzer hara itself will become your ally.” This teaching
comforted the man, and he later became a devoted chassid who transformed his energy from indulgence into
mitzvah observance.
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