
 

 

 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Toldos 

א מאמר  
And these are the generations of Yitzchak son of Avraham, et 
cetera (Bereishit 25:19). Rashi of blessed memory explains: 
“Yaakov and Esav who are mentioned in the section.” One may 
explain by way of allusion that Yitzchak hints to judgment and 
Avraham hints to kindness, as is known. 

 

פֵּירֵשׁ וְכָל־שֶׁכֵּן. אַבְרָהָם, בֶּן יצְִחָק תּוֹלְדוֹת וְאֵלֶּה  
הָאֲמוּרִים וְעֵשָׂו "יעֲַקבֹ לִבְרָכָה זכְִרוֹנוֹ רַשִׁ״י  

לְדִין רֶמֶז שֶׁיִּצְחָק הָרֶמֶז, דֶּרֶךְ עַל לְפָרֵשׁ ישֵׁ בַּפָּרָשָׁה".  
כַּיּדָוּעַ לְחֶסֶד רֶמֶז וְאַבְרָהָם . 

And it is stated: “The righteous, their beginning is suffering and 
their end is tranquility, and the wicked are the opposite.” This is 
“These are the generations of Yitzchak son of Avraham,” 
meaning that after judgment is born kindness. 

 
שַׁלְוָה וְסוֹפָן יסִּוּרִים תְּחִלָּתָן שֶׁהַצַּדִּיקִים וְנאֱֶמַר  

בֶּן יצְִחָק תּוֹלְדוֹת "אֵלֶּה וְזהֶוּ הַהֶפֶךְ. וְהָרְשָׁעִים  
חֶסֶד נוֹלַד הַדִּין שֶׁאַחַר לוֹמַר רוֹצֶה אַבְרָהָם" . 

And “Avraham begot Yitzchak,” meaning that after kindness is 
born judgment. And Rashi explains: “Yaakov and Esav who are 
mentioned in the section,” et cetera, meaning this allusion 
mentioned in the section is said regarding Yaakov and Esav. 

 
הַחֶסֶד שֶׁאַחַר לוֹמַר רוֹצֶה יצְִחָק", אֶת הוֹלִיד וְ"אַבְרָהָם  

בַּפָּרָשָׁה, הָאֲמוּרִים וְעֵשָׂו יעֲַקבֹ רַשִׁ״י וּפֵירֵשׁ דִּין. נוֹלַד  
בַּפָּרָשָׁה הָאֲמוּר הַזּהֶ הָרֶמֶז לוֹמַר רוֹצֶה וְכָל־שֶׁכֵּן . 

That is, regarding Yaakov his beginning is judgment and his end 
is tranquility, as mentioned above, and regarding Esav it is the 
opposite. 

 
לְעֵיל, כְּנזִכְָּר שַׁלְוָה וְסוֹפוֹ דִּין תְּחִילָּתוֹ לְיעֲַקבֹ דְּהַינְוּ  

הַהֶפֶךְ וּלְעֵשָׂו . 

​
[NOTE Summary:​
This maamar teaches that the verse “These are the generations of Yitzchak son of Avraham” contains a spiritual 
pattern: Yitzchak represents the attribute of judgment and Avraham represents kindness. In the Divine order, 
judgment gives rise to kindness and kindness gives rise to judgment, forming a continuous cycle of spiritual 
refinement. This pattern appears in the lives of Yaakov and Esav as well: Yaakov’s path begins with difficulty 
but leads to peace and tranquility, while Esav follows the opposite pattern. The Torah hints that both 
qualities—judgment and kindness—must coexist, each giving birth to the other, guiding how a person grows 
and responds to life. 

Practical Takeaway:​
A person should recognize that moments of judgment, struggle, or pressure often give birth to new kindness, 
blessing, and inner tranquility. Likewise, times of kindness and ease require structure and discipline so that 
one’s goodness becomes enduring. By embracing both qualities within ourselves—strength and 
compassion—we can navigate challenges with faith and respond to blessings with responsibility. END NOTE] 

ב מאמר  
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Or it may also be said by way of remez: We observe people’s 
behavior — meaning the wicked who perform evil — that the 
initial persuasion of the evil inclination is to tell them that the act 
is a mitzvah, while in truth it is a great sin. 

 

ן גַּם יאֵָמֵר אוֹ רֶךְ עַל כֵּ הִנֵּה ,הָרֶמֶז דֶּ רוֹאִים אָנוּ דְּ  
ה ניֵ מַעֲשֵׂ הַינְוּ אָדָם בְּ עִים דְּ ים הָרְשָׁ חִלַּת רָע, הָעוֹשִׂ תְּ  
ת הֶם הָרָע הַיֵּצֶר הַסְתָּ אוֹמֵר הוּא בָּ זֶּה לָהֶם שֶׁ הוּא שֶׁ  
גְּדוֹלָה עֲבֵירָה הִיא וּבֶאֱמֶת לַעֲשׂוֹת, מִצְוָה . 

And the righteous, who guard themselves from sins, sometimes 
perform a sin for the sake of Heaven — as we find that one may 
deviate from the truth for the sake of peace. 

יקִים  דִּ מָרִים וְהַצַּ ים לִפְעָמִים מֵעֲבֵירוֹת, הַנִּשְׁ עוֹשִׂ  
מָהּ, עֲבֵירָה צִינוּ כְּמוֹ לִשְׁ מָּ ר שֶׁ נּוֹת מֻתָּ ניֵ לְשַׁ רְכֵי מִפְּ דַּ  

לוֹם  .הַשָּׁ

And this is “These are the generations of Yitzchak” (Bereishis 
25:19), meaning the judgment that comes through sins. The 
cause of a sin is because of “the son of Avraham” — an allusion 
to a mitzvah — for the evil inclination tells him that it is a 
mitzvah. 

ית יצְִחָק" תּוֹלְדוֹת "וְאֵלֶּה וְזהֶוּ  כ״ה:י״ט(, )בְּרֵאשִׁ  
הַינְוּ ין דְּ בָּה עֲבֵירוֹת. ידְֵי עַל הַבָּא הַדִּ ל הַסִּ עֲבֵירָה שֶׁ  

ן מִחְמַת הוּא הַינְוּ – לְמִצְוָה רֶמֶז – אַבְרָהָם" "בֶּ דְּ  
הַיֵּצֶר הִיא לוֹ אוֹמֵר הָרָע שֶׁ מִצְוָה שֶׁ . 

And there are righteous people who sometimes perform a sin 
for the sake of Heaven, as mentioned. Therefore it hints: 
“Avraham fathered Yitzchak,” meaning: the great tzaddik 
sometimes produces “Yitzchak” — meaning judgment — for he 
sometimes performs a sin for the sake of Heaven because of his 
great righteousness. And this is sufficient. 

יקִים וְישֵׁ  ים צַדִּ עוֹשִׂ מָהּ עֲבֵירָה שֶׁ נ״ַל. לִשְׁ רָמַז לָזהֶ כְּ  
ית יצְִחָק" אֶת הוֹלִיד "אַבְרָהָם כ״ה:י״ט(, )בְּרֵאשִׁ  

יק לוֹמַר רוֹצֶה דִּ "אֶת מוֹלִיד הוּא לִפְעָמִים הַגָּדוֹל הַצַּ  
הַינְוּ – יצְִחָק" ין דְּ ה – דִּ עוֹשֶׂ לִפְעָמִים עֲבֵירָה שֶׁ  
מָהּ וְקַל צִדְקָתוֹ. רבֹ מִחֲמַת לִשְׁ . 

​
[NOTE Summary:​
The maamar explains a subtle spiritual dynamic regarding sin and righteousness. The evil inclination’s first 
strategy is to persuade a person that a sinful act is actually a mitzvah, leading the wicked to commit serious 
transgressions under the illusion of righteousness. Conversely, the righteous, who guard themselves from sin, 
may sometimes perform an act that outwardly resembles a sin but is done entirely for the sake of Heaven, such 
as speaking untruth for the sake of peace. This dual dynamic is hinted in the verse “These are the generations 
of Yitzchak, son of Avraham.” “Yitzchak” represents din, judgment, and the hardships born of wrongdoing. 
“Son of Avraham” hints to mitzvah, for the inclination dresses sin as virtue. Yet “Avraham fathered Yitzchak” 
also hints that a great tzaddik, in his immense righteousness, may sometimes give rise to an action that appears 
to be din — an act outwardly resembling sin — yet its inner intent is entirely holy. 

Practical Takeaway:​
A Jew must cultivate discernment. Not every act that feels noble is truly a mitzvah, and not every act that looks 
uncomfortable is wrong. One must examine motivations honestly and align every action with the will of 
Hashem. The yetzer hara often disguises sin as righteousness, while serving Hashem wholeheartedly may 
occasionally require bending outward forms for the sake of higher peace and unity. True avodah demands inner 
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clarity, humility, and constant self-examination so that every deed reflects genuine service of Heaven.​
END NOTE] 

ג מאמר  
Or one may explain “These are the generations of 
Yitzchak…” Let us first clarify the verse: “And Yitzchak sowed 
in that land… and he found a hundred gates” (Bereishis 26:12). 
This may be understood as a remez: the task of the tzaddik is 
always to raise the holy Shechinah, which is the final hei. 

 

ה יאֵָמֵר אוֹ ם כוּ'". יצְִחָק תּוֹלְדוֹת "וְאֵלֶּ לְפָרֵשׁ וּנקְַדֵּ  
עָרִים" מֵאָה וַיִּמְצָא כוּ' בָּאָרֶץ יצְִחָק "וַיִּזרְַע הַפָּסוּק שְׁ  

ית הִנֵּה הָרֶמֶז, לוֹמַר ישֵׁ כ״ו:י״ב(. )בְּרֵאשִׁ עֲבוֹדַת דְּ  
יק דִּ מִיד הִיא הַצַּ כִינהָ אֶת לְהָרִים תָּ ה הַשְּׁ דוֹשָׁ הִיא הַקְּ שֶׁ  
הָאַחֲרוֹנהָ הַהֵ״א . 

And this is what Rashi explains: “This estimate was for tithing.” 
His words contain a hint to the above: Yitzchak was estimating 
himself for a tithe. Meaning, for terumah, which Scripture 
sometimes calls “maaser,” for the term terumah means “to raise 
the hei.” 

 

ירֵשׁ וְזהֶוּ פֵּ ר", זהֶ "אוּמָד רַשִ״י שֶׁ דְבָרָיו רֶמֶז לְמַעֲשֵׂ בִּ  
הָיהָ הַנַּ"ל, לִדְבָרֵינוּ ר, עַצְמוֹ אוֹמֵד יצְִחָק שֶׁ לְמַעֲשֵׂ  

הַינְוּ רוּמָה דְּ הַכָּתוּב תְּ ר לִתְרוּמָה קָרָאָה דְּ דְאִיתָא מַעֲשֵׂ כְּ  
ה כַמָּ רוּמָה דּוּכְתָא, בְּ ירוּשׁ תְּ רוּם פֵּ הֵ״א תָּ . 

And the essence of service to Hashem is through love and fear 
— hinted in “terumah,” being “two from a hundred.” For a 
person must recite one hundred blessings daily, and he must 
bless them with love and with fear. 

 
ר רַךְ לַה' הָעֲבוֹדָה וְעִקַּ וְירְִאָה, אַהֲבָה עַל־ידְֵי הוּא יתְִבָּ  
זֶּה רוּמָה רֶמֶז שֶׁ רֵי – תְּ אָה תְּ חַיָּב – מִמֵּ לְבָרֵךְ אָדָם דְּ  

רָכוֹת מֵאָה כָל בְּ וּבְירְִאָה בְּאַהֲבָה לְבָרְכָם וְצָרִיךְ יוֹם, בְּ . 

And this is called “sowing” for the tzaddik, for through love and 
fear a great light is planted within him. This is the meaning of 
“Light is sown for the righteous” (Tehillim 97:11). Through this, 
the hundred gates are found. 

 

יק, אֵצֶל "זרְִיעָה" נקְִרָא וְזהֶ דִּ עַל־ידְֵי הַצַּ אַהֲבָה שֶׁ  
יק" זרָוּעַ "אוֹר וְזהֶוּ גָּדוֹל. אוֹר בּוֹ נזִרְַע וִירְאָה דִּ לַצַּ  

ים הִלִּ ילָא זהֶ וְעַל־ידְֵי צ״ז:י״א(. )תְּ אָה נמְִצָאִים מִמֵּ הַמֵּ  
עָרִים  .שְׁ

Meaning that through each blessing he recites, he opens one gate 
from the hundred supernal gates, which correspond to the 
hundred blessings — the supernal pools of blessing. This is the 
meaning of “And Yitzchak sowed… and he found a hundred 
gates.” 

 

הַינְוּ עַל־ידְֵי דְּ רָכָה כָּל שֶׁ הוּא בְּ פּוֹתֵחַ הוּא מְבָרֵךְ שֶׁ  
עַר אָה אֶחָד שַׁ עָרִים מִמֵּ הֵם הָעֶלְיוֹניִם, שְׁ נקְִרָאִים שֶׁ  
רָכוֹת מֵאָה הַינְוּ בְּ רֵכוֹת דְּ "וַיִּזרְַע וְזהֶוּ הָעֶלְיוֹניִם. בְּ  

נַ"ל יצְִחָק" עָרִים" מֵאָה "וַיִּמְצָא כְּ נַ"ל שְׁ כְּ . 

And it is known that there is a fear that precedes love — for love 
comes from fear. And there is a higher fear that comes from 
love. 

 
ישֵׁ ידָוּעַ וְהִנֵּה אַהֲבָה לְאַהֲבָה הַקּוֹדֶמֶת ירְִאָה דְּ בָּאָה דְּ  

אַהֲבָה מִתּוֹךְ הַבָּאָה עֶלְיוֹנהָ ירְִאָה וְישֵׁ הַיִּרְאָה, מִתּוֹךְ . 

And this is the hint in “These are the generations of Yitzchak” — 
meaning the fear that gives birth to “the son of Avraham,” which 
is love. And there is fear that comes from love, hinted in 
“Avraham fathered Yitzchak,” meaning love gives birth to fear. 

 

הַינְוּ – יצְִחָק" תּוֹלְדוֹת "וְאֵלֶּה רֶמֶז וְזהֶוּ ירְִאָה דְּ  
עַל־ידָָהּ ן נוֹלַד שֶׁ הַינְוּ – אַבְרָהָם" "בֶּ וְישֵׁ אַהֲבָה. דְּ  

– "אַבְרָהָם" רֶמֶז וְלָזהֶ אַהֲבָה, מִתּוֹךְ הַבָּאָה ירְִאָה  
הַינְוּ הוּא – יצְִחָק" אֶת "הוֹלִיד – אַהֲבָה דְּ ירְִאָה שֶׁ . 
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And this is what Rashi explains: “Yaakov and Eisav mentioned 
in the section.” The meaning is: What is the practical difference? 
Rashi explains that through fear and love, compassion is 
aroused, and judgments are broken. 

 

ירֵשׁ וְזהֶוּ פֵּ ו "יעֲַקבֹ רַשִ״י שֶׁ ה", הָאֲמוּרִים וְעֵשָׂ רָשָׁ פָּ בַּ  
זהֶ? מִינָּה נָּפְקָא מַה לוֹמַר רוֹצֶה רַשִ״י וּפֵירֵשׁ בָּ  

הַנָּפְקָא עַל־ידְֵי הוּא מִינָּה דְּ נתְִעוֹרְרוּ וְהָאַהֲבָה הַיִּרְאָה שֶׁ  
בְּרוּ רַחֲמִים יניִם וְנשְׁ הַדִּ . 

Meaning: “Yaakov” hints to compassion, and “Eisav” hints to 
harsh judgments. And this is the hint in “And afterwards his 
brother came out and his hand was grasping the heel of Eisav” 
(Bereishis 25:26). 

 
הַינְוּ ו" לְרַחֲמִים רֶמֶז "יעֲַקבֹ" דְּ יניִם. רֶמֶז וְ"עֵשָׂ לְדִּ  
עֲקֵב אחֶֹזתֶ וְידָוֹ אָחִיו יצָָא כֵן "וְאַחֲרֵי רֶמֶז וְזהֶוּ ו" בַּ עֵשָׂ  

ית כ״ה:כ״ו )בְּרֵאשִׁ ). 

Meaning: Although sometimes the nations overpower and seek 
to harm Israel, and it appears almost certain to occur, this is not 
so. For when the matter reaches the very end, Heaven forbid, 
then the power of the tzaddik emerges and grasps the end so that 
it does not come to pass. 

 

ירוּשׁ, פְעָמִים הַגַּם פֵּ לִּ רִים שֶׁ לוֹם חַס הָאוּמּוֹת מִתְגַּבְּ וְשָׁ  
רָאֵל לְהָרֵעַ וְרוֹצִים לוֹם, חַס לְישְׂ מְעַט וְנרְִאֶה וְשָׁ כִּ  
בָר הַדָּ לוֹם חַס מוּכָן שֶׁ י הוּא. כֵן וְלֹא לָבוֹא, וְשָׁ אַחַר כִּ  

בָר סוֹף הַגֵּעַת לוֹם חַס הַדָּ ר, וְשָׁ יּוּגַמֵּ כֹּחַ יצֵֵא אָז שֶׁ   
יק דִּ בָר בְּסוֹף וְאוֹחֵז הַצַּ לֹּא הַדָּ לָל יבָוֹא שֶׁ כְּ . 

And this is “And his hand” — meaning his power — “was 
grasping the heel,” meaning the end, of “Eisav,” who almost 
completes the matter; then he grasps and prevents it, and great 
compassion is aroused for Israel. Amen. 

 

הַינְוּ – "וְידָוֹ" וְזהֶוּ כֹּחוֹ דְּ עֲקֵב" "אחֶֹזתֶ –  הַינְוּ – בַּ דְּ  
ו" – הַסּוֹף מְעַט הָרוֹצֶה "עֵשָׂ בָר, לִגְמרֹ כִּ אוֹחֵז אָזיִ הַדָּ  
רָאֵל. עַל גְּדוֹלִים רַחֲמִים וְנתְִעוֹרְרוּ מַנִּיחוֹ וְאֵינוֹ ישְׂ  
 .אָמֵן

​
[NOTE Summary:​
The maamar explains the inner meaning of Yitzchak’s “sowing” and his finding “a hundred gates.” The 
tzaddik’s avodah is to lift the Shechinah, symbolized by the final hei, through the spiritual act of 
“terumah”—raising the hei. This elevation happens through love and fear of Hashem, hinted in the obligation to 
recite one hundred blessings each day. Every blessing opens a supernal gate, drawing divine light into the world 
and planting holiness within the soul, fulfilling the verse “Light is sown for the righteous.” 

The maamar then teaches two forms of fear and love: fear that gives birth to love, and love that gives birth to a 
higher fear. These correspond to “These are the generations of Yitzchak son of Avraham” and “Avraham 
fathered Yitzchak.” Through this interplay of love and fear, compassion (Yaakov) is awakened and harsh 
judgments (Eisav) are broken. 

Even when the nations appear ready to harm Israel, and the situation seems dangerously close to completion, 
the tzaddik grasps the “heel” — the very end — preventing the decree from coming to fruition. His spiritual 
power arouses heavenly mercy, protecting Israel even at the final moment. 

Practical Takeaway:​
A Jew must cultivate both love and fear of Hashem, intertwining them so that each elevates the other. Every 
blessing is an opportunity to open a gate of divine abundance, and every act of kedushah lifts the Shechinah. 
When facing moments of challenge or danger, one should remember that the merit of tzaddikim and the power 
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of sincere avodah hold back negative forces even at the brink. Consistent daily devotion, sincere blessings, and 
heartfelt yirah and ahavah draw compassion into one’s life and into the world. END NOTE] 

ד מאמר  
“And Yitzchak entreated…” (Bereishis 25:21). It seems that 
the three matters — children, life, and livelihood — require an 
awakening from below, meaning that the tzaddik must set his 
mind upon them as needs of the world. Only then can the tzaddik 
draw these influences down. 

 

ר ית כוּ' יצְִחָק וַיַּעְתַּ רֵאשִׁ הִנֵּה נרְִאֶה כ״ה:כ״א(. )בְּ דְּ  
ה לֹשָׁ ניֵ – אֵלֶּה שְׁ אִתְעָרוּתָא צָרִיךְ – וּמְזוֹניֵ חַיֵּי בָּ  

א, לְתַתָּ ן דִּ יִּתֵּ יק שֶׁ דִּ עְתּוֹ אֶת הַצַּ הֵם עֲלֵיהֶם דַּ צרֶֹךְ שֶׁ  
יק יוּכַל זהֶ וְעַל־ידְֵי לָעוֹלָם, דִּ פִּיעָם הַצַּ לָעוֹלָם לְהַשְׁ . 

But without an awakening from below, it is impossible for them 
to be bestowed, even if the tzaddik is holy in all his thoughts for 
Hashem. The tzaddik must descend slightly from his level to 
consider these worldly needs; then the influence is sent to the 
world. 

 

א, אִתְעָרוּתָא יהְִיהֶ לֹא אִם אֲבָל לְתַתָּ י דִּ לְתִּ רִי בִּ אֶפְשָׁ  
עוּ פְּ יוּשְׁ יק יהְִיהֶ אִם גַּם לָעוֹלָם, שֶׁ כָל צַדִּ בוֹתָיו בְּ מַחְשְׁ  
תוֹ י לַה', וּקְדֻשָּׁ יק צָרִיךְ כִּ דִּ דְרֵגָתוֹ קְצָת לִירֵד הַצַּ מִמַּ  

שֹׁב הֵם עֲלֵיהֶם לַחֲ עִים הֵם אָז עוֹלָם, צוֹרְכֵי שֶׁ פָּ נשְׁ  
 .לָעוֹלָם

And this is what the Sages meant: “Children, life, and sustenance 
do not depend on merit,” meaning not on one’s righteousness 
alone, but on “mazal,” as in “water flows from his buckets” 
(Bamidbar 24:7). 

 

אָמְרוּ וְזהֶוּ ניֵ חֲז״ַל שֶׁ זכָוּתָא לָאו וּמְזוֹניֵ חַיֵּי "בָּ לְיאָ בְּ תָּ  
א", זכְוּת לָאו לוֹמַר רְצוֹנוֹ מִילְתָּ ל וּצְלִילוּת בְּ אָדָם שֶׁ  

לְיאָ לְבַדּוֹ א, תָּ מַזלְָא אֶלָּא מִילְתָּ מַיםִ "יזַּל לְשׁוֹן בְּ  
לָיו" דְבָּר מִדָּ מִּ כ״ד:ז׳ )בַּ ). 

Meaning: through the tzaddik who draws down influences, 
giving his mind and thought to pour forth and continue children, 
life, and sustenance. 

 
יק עַל־ידְֵי אֶלָּא לוֹמַר רְצוֹנוֹ דִּ יךְ הַצַּ מְשִׁ פָּעוֹת הַמַּ הַשְׁ  
נוֹתֵן עְתּוֹ שֶׁ בְתּוֹ דַּ יךְ לְהַזִּיל וּמַחְשַׁ ניֵ חַיֵּי אֵלּוּ וּלְהַמְשִׁ בָּ  
 .וּמְזוֹניֵ

And this is “On all your offerings you shall offer salt” (Vayikra 
2:13). The word “mazal” has the same numerical value as 
“bread,” meaning sustenance, and “bread” shares the letters of 
“salt.” 

 
נךְָ כָּל "עַל וְזהֶוּ ב׳:י״ג(, )וַיִּקְרָא מֶלַח" תַקְרִיב קָרְבָּ  

הַינְוּ לֶחֶם גִּימַטְרִיאָ מַזלְָא אוֹתִיּוֹת וְ"לֶחֶם" מְזוֹניֵ, דְּ  
 .""מֶלַח

And the verse states: “On all your offerings,” meaning even as 
you draw near the upper worlds through your righteousness and 
holiness, still “you shall offer salt,” meaning set your mind to 
draw down bread — sustenance. 

 

נךְָ" כָּל "עַל הַכָּתוּב וְאָמַר כָל לוֹמַר רְצוֹנוֹ קָרְבָּ זאֹת בְּ  
ה אַתָּ צִדְקָתְךָ עַל־ידְֵי הָעֶלְיוֹניִם הָעוֹלָמוֹת אֶת מְקָרֵב שֶׁ  

תְךָ, ירוּשׁ מֶלַח" "תַקְרִיב זאֹת כָּל עַל וּקְדֻשָּׁ ן פֵּ תֵּ תִּ  
ךָ עְתְּ יעַ לְהַקְרִיב דַּ פִּ הַינְוּ לֶחֶם וּלְהַשְׁ מְזוֹניֵ דְּ . 

Now Yitzchak our father, peace be upon him, had all his 
thoughts holy, entirely for Hashem — only for praise and glory 
to the Holy One. For among tzaddikim even their prayers are 
called “praise,” and it never entered his mind to pray for children 
in this worldly sense. 

 

בוֹתָיו כָּל הָיהָ ע״ה אָבִינוּ יצְִחָק וְהִנֵּה ים מַחְשְׁ קְדוֹשִׁ  
הַינְוּ לַה', כֻּלּוֹ בַח דְּ רַךְ, לַה' וּלְתְהִלָּה לְשֶׁ אֵצֶל יתְִבָּ דְּ  

יקִים דִּ פִלָּה גַּם הַצַּ הֵם הַתְּ לִים שֶׁ לְּ הִלָּה, נקְִרֵאת מִתְפַּ תְּ  
בְתּוֹ עַל עוֹלֶה הָיהָ וְלֹא לֵּל מַחְשַׁ בָּעוֹלָם זרֶַע עַל לְהִתְפַּ  

הַנַּ"ל בְּאפֶֹן . 
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His intentions and prayers were only for Hashem. This is “And 
Yitzchak entreated Hashem opposite…” — meaning: it was 
opposite to the thought of “his wife,” who conceived this idea 
that children are a worldly necessity. 

 

נַ"ל, לַה' הָיוּ וּתְפִלּוֹתָיו מַגְמָתוֹ כָּל רַק ר וְזהֶוּ כְּ "וַיַּעְתַּ  
הִתְנגְּדוּת הָיהָ זהֶ לוֹמַר רְצוֹנוֹ לְנכַֹח" לַה' יצְִחָק  

בֶת תּוֹ", לְמַחְשֶׁ הִיא "אִשְׁ בֶת הָיתְָה שֶׁ וָּנהָ חוֹשֶׁ כַּ הַנַּ"ל בַּ  
הַזֶּרַע לָעוֹלָם צרֶֹךְ הוּא שֶׁ . 

“For she was barren,” meaning she held this thought in her mind. 
“And Hashem was entreated for him” — meaning Hashem 
reversed Yitzchak’s will to this new intention. 

 

" י הָיתְָה לוֹמַר רְצוֹנוֹ הִוא" עֲקָרָה כִּ בָה מַעֲלָה שֶׁ חְשָׁ הַמַּ  
זֹּאת הּ. עַל הַ עְתָּ ר דַּ ירוּשׁ ה'" לוֹ "וַיַּעְתֶּ ם פֵּ הַשֵּׁ שֶׁ  

רַךְ וָּנתָוֹ יצְִחָק רְצוֹן אֶת הָפַךְ יתְִבָּ שֹׁנהָ מִכַּ וָּנהָ הָרִא לַכַּ  
 .הַנַּ"ל

“Vayei’ater” is like the teaching of the Sages: Why are tzaddikim 
compared to a pitchfork? Just as a pitchfork turns grain, so 
Hashem “turns” the will of the tzaddik — meaning He reverses 
it. 

 

" ר" רֶךְ הוּא וַיַּעְתֵּ אָמְרוּ עַל־דֶּ ה חֲז״ַל שֶׁ לוּ "לָמָּ נמְִשְׁ  
יקִים דִּ ר? הַצַּ ר מַה לְעַתָּ ךְ עַתָּ בוּאָה מַהְפֵּ גּוֹרֶן", הַתְּ בַּ  

ר וְנמְִצָא ם הָפֵךְ, לְשׁוֹן הוּא עַתָּ הַשֵּׁ רַךְ שֶׁ ה יתְִבָּ עוֹשֶׂ  
יק רְצוֹן דִּ לַצַּ . 

“The will of those who fear Him He will do” (Tehillim 145:19) 
— meaning He performs the will of those who fear Him. When 
Hashem reversed Yitzchak’s will toward praying for children, 
then “Rivkah his wife conceived.” 

 

ה" ירְֵאָיו "רְצוֹן וְזהֶוּ ים יעֲַשֶׂ הִלִּ רְצוֹנוֹ קמ״ה:י״ט( )תְּ  
ה לוֹמַר עוֹשֶׂ ר וְאָז לִירֵאָיו. רְצוֹן שֶׁ אֲשֶׁ אֶת ה' הָפַךְ כַּ  
הְיהֶ יצְִחָק רְצוֹן תִּ וָּנתָוֹ שֶׁ נַ"ל, הַזֶּרַע עַל כַּ הַר כְּ "וַתַּ  

תּוֹ רִבְקָה אִשְׁ ". 
Meaning: only then did he know that his wife had conceived, 
whereas at first he did not know, for he was entirely attached to 
Hashem. 

 
הֵרָתָה ידַָע אָז לוֹמַר רְצוֹנוֹ תּוֹ, שֶׁ חִלָּה כֵן וְלֹא אִשְׁ מִתְּ  
לָל, מִזֶּה ידַָע לֹא י כְּ בוּק הָיהָ כִּ בַּה כֻּלּוֹ דָּ '. 

And the children struggled within her, and she said: If so, why 
am I?” (Bereishis 25:22). Rivkah knew that her children would 
receive the holy Torah. When she passed the entrance of a 
synagogue, Yaakov pushed to go out; and at the entrance of 
idolatry, Eisav pushed — as Chazal teach. 

 

" ניִם וַיִּתְרצְֹצוּ קִרְבָּהּ הַבָּ תֹּאמֶר בְּ ן אִם וַ ה כֵּ זֶּה לָמָּ  
ית אָנכִֹי" הִנֵּה כ״ה:כ״ב(, )בְּרֵאשִׁ יוֹדַעַת הָיתְָה רִבְקָה דְּ  
ניֶהָ בָּ ה, הַתּוֹרָה יקְַבְּלוּ שֶׁ דוֹשָׁ הָיתְָה וּבִרְאוֹתָהּ הַקְּ כְּשֶׁ  
תַח עַל עוֹבֶרֶת נסֶֶת בֵּית פֶּ לָצֵאת, מְפַרְכֵּס הָיהָ יעֲַקבֹ הַכְּ  
ו הָיהָ זרָָה עֲבוֹדָה וּבְפֶתַח כְּמוֹ לָצֵאת מְפַרְכֵּס עֵשָׂ  

רְשׁוּ דָּ חֲז״ַל שֶׁ . 

She did not know that there were two children. She thought it 
was one child who was at times drawn to good, and at times to 
evil. She was distressed and said: “If so,” meaning — if my child 
will be in this state, mixing good and evil when accepting the 
Torah… 

 

זֶּה יוֹדַעַת הָיתְָה לֹא וְהִיא ניֵ לָהּ שֶׁ מֵעֶיהָ, עוֹבָרִים שְׁ בְּ  
זֶּה סוֹבֶרֶת הָיתְָה רַק הוּא אֶחָד עוֹבֵר שֶׁ ים מִתְגַּבֵּר שֶׁ עִתִּ  

ים לְטוֹבָה "אִם וְאוֹמֶרֶת מִצְטַעֶרֶת וְהָיתְָה לְרָעָה, וְעִתִּ  
ן", לוֹם חַס אִם לוֹמַר רְצוֹנוֹ כֵּ ניִ יהְִיהֶ זהֶ בְּאפֶֹן וְשָׁ בְּ . 

“Why am I?” Why should I receive the Torah, which begins with 
“Anochi”? For the holy Torah must be entirely holiness without 
mixture of good and evil. 

 
" ה ה אָנכִֹי", זֶּה לָמָּ לַת לִי לָמָּ תְחָה הַתּוֹרָה קַבָּ פָּ שֶׁ  

י ה', בְּ"אָנכִֹי" ה הַתּוֹרָה כִּ דוֹשָׁ כֹּל לִהְיוֹת צְרִיכָה הַקְּ הַ  
ה קְדֻשָּׁ לִי בִּ עֲרוֹבֶת בְּ לוֹם חַס תַּ וְשָׁ . 
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“And she went to seek Hashem.” The Gemara says: “The speech 
of a child reveals the father or mother,” for they are partners in 
him and each contributes his essence. She attributed the 
deficiency to herself, thinking she caused it. 

 

" לֶךְ אִיתָא ה'" אֶת לִדְרשֹׁ וַתֵּ גְּמָרָא דְּ ינּוּקָא "שׁוּתָא בַּ דִּ  
א", אוֹ דְאַבָּא אוֹ הֵם מִחֲמַת וְהוּא דְאִמָּ פִין שֶׁ תָּ וְכָל בּוֹ שֻׁ  

וְהָיתְָה וּמַדְרֵגָתוֹ, מַהוּתוֹ לְפִי חֶלְקוֹ בוֹ מַכְניִס אֶחָד  
עַצְמָהּ הַחֶסְרוֹן תּוֹלָה הִיא בְּ זאֹת גּוֹרֶמֶת שֶׁ . 

Therefore she went to seek Hashem — to repair her portion so 
that it all be good for Hashem. Hashem said to her: “Two nations 
are in your womb,” meaning this one will turn entirely to 
wickedness and the other entirely to righteousness. 

 
לֶךְ לָכֵן ן ה'" אֶת לִדְרשֹׁ "וַתֵּ דֵי חֶלְקָהּ אֶת לְתַקֵּ יִּהְיהֶ כְּ שֶׁ  
יֹּאמֶר לַה'. לְטוֹב כֻּלּוֹ ניֵ לָהּ ה' "וַ בִטְנךְֵ", גיֹיִם שְׁ זהֶ בְּ  

עוֹ יפְִנהֶ לֵמוּת לְצִדְקוֹ וְזהֶ לְרִשְׁ בִּשְׁ . 

And this is “Satisfy us in the morning with Your kindness” 
(Tehillim 90:14). “Morning” means inspection, for a korban 
required examination as an awakening from below. 

 
עֵנוּ וְזהֶוּ בְּ בֹּקֶר "שַׂ  ךָ" בַּ ים חַסְדֶּ הִלִּ בֹּקֶר" צ׳:י״ד(. )תְּ "  
ן בִּיקּוּר, לְשׁוֹן הוּא רְבָּ הַקָּ רִיךְ הָיהָ דְּ לְמַעַן בִּיקּוּר צָּ  

הְיהֶ א אִתְעָרוּתָא תִּ לְתַתָּ דִּ . 
For the root of a korban is great deveikus with holy intentions, 
and the inspection is for the awakening from below. Thus David 
prayed: “Satisfy us in the morning…” meaning: the worldly 
needs a person must consider — let You place that desire, not us. 

 
שֹּׁרֶשׁ  ן שֶׁ רְבָּ דְבֵקוּת הָיהָ הַקָּ כַוָּנוֹת גָּדוֹל בְּ ים בְּ קְדוֹשִׁ  

א. אִתְעָרוּתָא לְמַעַן הָיהָ וְהַבִּיקּוּר עֶלְיוֹניִם, לְתַתָּ וְזהֶוּ דִּ  
לֵּל הִתְפַּ וִד שֶׁ לֶךְ דָּ עֵנוּ ע״ה הַמֶּ בְּ בֹּקֶר "שַׂ  כוּ בַּ '". 

Meaning: the examination of worldly kindnesses needed for 
awakening — You should do this, as in “The will of those who 
fear Him He will do” (Tehillim 145:19). We remain attached to 
You. 

 

רִיךְ מַה לוֹמַר רְצוֹנוֹ צָּ שֹׁב הָאָדָם שֶּׁ עַל וּלְהַעֲלוֹת לַחֲ  
עְתּוֹ הַינְוּ הָעוֹלָם, צוֹרְכֵי אֶת דַּ לְמַעַן הַחֲסָדִים בִּיקּוּר דְּ  

א, אִתְעָרוּתָא לְתַתָּ ה דִּ ה אַתָּ עֲשֶׂ נַ"ל הַזֶּה הָרָצוֹן תַּ כְּ  
ה", ירְֵאָיו "רְצוֹן נוּ וְלֹא יעֲַשֶׂ רַק הָרָצוֹן יבָוֹא מֵאִתָּ  
בוּקִים נהְִיהֶ אֲנחְַנוּ בָּךְ דְּ . 

“We will sing and rejoice in all our days” — meaning the 
tzaddik serving Hashem truly repairs a different world each day, 
and no day resembles another. 

 
" מְחָה וְנרְָננֵהָ כָל וְנשְׂ יק ימֵָינוּ", בְּ דִּ הַצַּ ה' הָעוֹבֵד דֶּ  

אֱמֶת ן הוּא בֶּ כָל מְתַקֵּ יוֹם וְאֵין אַחֵר, עוֹלָם וָיוֹם יוֹם בְּ  
לַחֲבֵרוֹ דּוֹמֶה אֶחָד . 

This is “Avraham was old, coming in days” (Bereishis 24:1) — 
meaning he possessed many days, each higher than the next. So 
too: when we cling strongly to You, then “we shall rejoice and 
be glad in all our days.” 

 

יָּמִים" בָּא זקֵָן "וְאַבְרָהָם וְזהֶוּ ית בַּ כ״ד:א׳(, )בְּרֵאשִׁ  
הָיהָ לוֹמַר רְצוֹנוֹ כָּל הַרְבֵּה, ימִָים לוֹ שֶׁ עַם שֶׁ עָלָה פַּ  
ן מְחָה "וְנרְָננֵהָ וְזהֶוּ מֵחֲבֵרוֹ. הַגָּבוֹהַּ עוֹלָם וְתִקֵּ כָל וְנשְׂ בְּ  

ירוּשׁ ימֵָינוּ", ר פֵּ אֲשֶׁ בוּקִים נהְִיהֶ כַּ דֶבֶק בָּךְ דְּ אָזיִ טוֹב בְּ  
מְחָה "נרְָננֵהָ כָל וְנשְׂ ימֵָינוּ בְּ ". 
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[NOTE Summary:​
The maamar reveals Rivkah’s inner turmoil when “the children struggled within her.” She knew her offspring 
were destined to receive the Torah, yet she sensed contradictory impulses — holiness pulling toward the beis 
knesses, impurity pulling toward idolatry. Not knowing she carried twins, she feared a single child containing 
mixed forces of good and evil. This led her to cry, “If so, why am I?” — questioning the very worthiness of 
receiving a Torah that begins with “Anochi,” which demands absolute purity. 

Rivkah attributed the spiritual conflict to her own contribution as a parent, for the Gemara teaches that a child’s 
nature reflects father and mother. Seeking to rectify her share, she “went to inquire of Hashem,” who revealed 
to her the truth: “Two nations are in your womb,” two distinct forces, one turning entirely toward wickedness 
and one toward righteousness. 

The maamar then transitions to the verse “Satisfy us in the morning with Your kindness.” “Morning” means 
inspection — as a korban requires checking to create an awakening from below. While the essence of korban is 
pure deveikus in lofty intentions, the “inspection” corresponds to worldly considerations needed for physical 
life. David HaMelech prayed that even this earthly component be guided from Above, so that man remains fully 
attached to Hashem while Hashem Himself arouses the necessary desire for worldly kindness. 

A tzaddik repairs a different “world” each day, ascending higher and higher. Thus “Avraham was old, coming in 
days” — each day was a fully realized spiritual achievement. When one cleaves to Hashem like this, “we shall 
sing and rejoice in all our days,” for every day becomes a new elevation and a new world in holiness. 

Practical Takeaway:​
A Jew must learn to interpret inner struggle correctly. Not every contradiction signals impurity; sometimes it 
reflects multiple spiritual potentials unfolding at once. When confusion arises, like Rivkah, one must seek 
Hashem’s guidance rather than despair. A person should also strive to attach himself to Hashem so fully that 
even worldly responsibilities arise through divine guidance, not ego. By maintaining constant deveikus, each 
day becomes a new ladder of growth, and joy fills one’s days through continuous ascent in holiness. 

Chassidic Story 

A woman once came to Rebbe Elimelech in great anguish, saying, “Rebbe, my child confuses me. At times he 
shows a heart of gold, loving Torah and kindness, and at other times he behaves wildly. I fear something is 
deeply broken within him.” 

Rebbe Elimelech listened gently and replied, “Do you know what Rivkah felt when her children struggled 
within her? She thought one soul was torn between good and evil. But Hashem revealed to her that she housed 
two nations — two forces, each needing its own path.” 

He continued, “Sometimes a child struggles because he carries more potential than one path can hold. Do not 
despair from the struggle — guide it.” 
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The woman asked, “But Rebbe, how can I help him when I do not understand him?” 

Rebbe Elimelech said, “Seek Hashem as Rivkah did. Purify your own heart, your own intentions, and your 
child will receive strength from you. A parent’s refinement becomes a child’s blessing.” 

Years later, the boy grew into a sincere, warm-hearted chassid known for rescuing others from despair. He 
would say, “My mother taught me this: struggle does not mean failure — it means hidden greatness trying to 
emerge.” 

END NOTE] 

ה מאמר  
And there was famine in the land, aside from the first famine 
(Bereishit 26:1). On the surface, what does the verse teach us by 
saying “aside from the first famine”? 

 
י רֶץ רָעָב֙ וַיהְִ֤ אָ֔ ד בָּ בַ֖ ב מִלְּ ית הָרִאשׁ֑וֹן הָרָעָ֣ רֵאשִׁ )בְּ  

אֲרָה כ״ו:א׳(. ֹֽ ה לְכ א֙ מָ֤ ת֔וּב בָּ נוּ הַכָּ מִיעֵ֖ זֶ֑ה לְהַשְׁ בְּ  
אֱמָר֕וֹ ד בֶּ בַ֖ ב “מִלְּ הָרִאשׁ֑וֹן הָרָעָ֣ ”? 

But it appears as follows: regarding Avraham it states, “And 
there was famine in the land, and Avram went down to Egypt” 
(Bereishit 12:10). And seemingly, the famine then was one of the 
ten tests. 

 
ל ה אֲבָ֣ ה נרְִאֶ֔ הִנֵּ֗ ם אֵצֶל֙ דְּ ר אַבְרָהָ֣ י נאֱֶמַ֔ רֶץ רָעָב֙ “וַיהְִ֤ אָ֔ בָּ  
רֶ֥ד ם וַיֵּ ימְָה” אַבְרָ֖ ית מִצְרַ֑ ה י״ב:י׳(, )בְּרֵאשִׁ הֲרֵי֙ וּלְכאֲֹרָ֗  

ב הָיהָ֙ הָרָעָ֤ ז שֶׁ ד הָיָ֖ה אָ֔ ה אֶחָ֣ רָ֣ יוֹנוֹת מֵעֲשָׂ נסָּ , 

Why then did he leave the land because of the famine? He 
should have remained there during the famine in order to stand 
in his test. 

 
ה ֣ ךְ וְלָמָּ ם הָלַ֔ ֖ נֵ֣י מִשָּׁ ב מִפְּ ֥ב וְהָיֽהָ־ל֛וֹ הָרָעָ֑ ם לְהִתְעַכֵּ ֖ שָׁ  
י ימֵ֣ ב בִּ ד הָרָעָ֑ ֹ֖ נסְִיוֹנוֹֽ לַעֲמ בְּ . 

But the matter is as follows: when there are wicked people in the 
generation who block the heavenly flow, the righteous who 
wishes to influence the world must descend to the lowest level of 
his spiritual standing, as in “From the depths I called You” 
(Tehillim 130:1). 

 

ל ה ה֔וּא הָעִניְָן֣ אֲבָ֣ הִנֵּ֗ יֵּשׁ֙ דְּ ים כְּשֶׁ עִ֣ דּ֔וֹר רְשָׁ ם בַּ הֵ֖ שֶׁ  
ים בִ֣ ע֑וֹת, מְעַכְּ פָּ יק אָז֙ הַהַשְׁ ֣ דִּ ה הַצַּ יעַ הָרֽוֹצֶ֔ ֖ פִּ לְהַשְׁ  
ם יךְ לָעוֹלָ֑ ד צָרִ֣ דְרֵגָת֛וֹ לֵירֵ֗ מַדְרֵגָת֖וֹ עַד־ס֥וֹף מִמַּ  

חְתּוֹנָ֑ה רֶךְ עַל הַתַּ ר דֶּ֗ אָמַ֛ ת֖וּב שֶׁ ים הַכָּ ֣ עֲמַקִּ “מִמַּ  
ים קְרָאתִֽיךָ” הִלִּ ק״ל:א׳ )תְּ ). 

Therefore, in the days of Avraham, since his generation was 
wicked and he needed to descend entirely, he was compelled to 
go down to Egypt, which is extremely coarse and dense, in order 
to tilt himself away from his elevated level. 

 

ן י וְלָכֵ֗ ימֵ֤ הָיָה֣ אַבְרָהָם֙ בִּ ים דּוֹר֔וֹ שֶׁ עִ֖ יךְ וְהָיָה֣ רְשָׁ צָרִ֔  
ד דְרֵגָת֑וֹ לֵירֵ֖ י, מִמַּ ן לְגַמְרֵֽ ח לָכֵ֗ ימְָה לֵירֵד֙ הֻכְרַ֤ ם מִצְרַ֔ ֛ שָׁ  
ב מָק֖וֹם ה֥וּא ם עָ֣ ֑ ר וּמְגֻשָּׁ יוֹתֵ֗ י בְּ דֵ֣ ה כְּ יָּטֶ֤ גַּם־ה֔וּא עַצְמוֹ֙ שֶׁ  

דְרֵגָת֥וֹ הָעֶלְיוֹנָ֖ה מִמַּ . 

This enabled him to draw influence through his prayer, for the 
one who prays must be like a pauper standing at the door, as in 
“A prayer of the poor” (Tehillim 102:1). 

 
יעַ יכָ֗וֹל לִהְי֣וֹת ֛ פִּ י לְהַשְׁ ת֖וֹ, עַל־ידְֵ֥ ֣ה תְפִלָּ פִלָּ י” “תְּ לֶעָנִ֔  

ים הִלִּ ֥ל ק״ב:א׳(, )תְּ לֵּ תְפַּ הַמִּ יךְ שֶׁ י לִהְי֣וֹת צָרִ֖ עָנִ֑ ד כְּ עוֹמֵ֖  
תַֽח עַל הַפֶּ . 
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But Yitzchak, although his generation was also wicked, did not 
need to descend to Egypt to make himself more physical. For it 
is known that when a righteous person has already repaired 
something through his prayer, a later righteous person can 
accomplish the same matter easily. 

 

ל ק אֲבָ֗ י יצְִחָ֛ ֥ הָיָ֖ה אַף־עַל־פִּ ים דּוֹר֣וֹ שֶׁ עִ֑ הָיָה֤ לֹ֣א רְשָׁ  
ד צָרִיךְ֙ ימְָה לֵירֵ֣ י מִצְרַ֔ דֵ֖ ם כְּ ֣ ה עַצְמוֹ֑. לְגַשֵּׁ הִנֵּ֗ ר ידָ֛וּעַ דְּ בָ֥ דָּ  

ר בָ֥ ר־כְּ ן אֲשֶׁ ֖ קֵּ יק אֵיזֶה֣ תִּ ֑ ת֔וֹ, צַדִּ תְפִלָּ ז בְּ ר אָ֣ ן אַחַ֗ כֵּ֞  
ה יק֙ אִם־יקְִרֶ֤ יו לְצַדִּ אַחֲרָ֔ ר, אוֹת֣וֹ גַּם־ה֖וּא שֶׁ בָ֑ קַל֙ הַדָּ בְּ  

הוּ לִפְע֣וֹל לוֹ֙ ה֣וּא נֵי֛ מַעֲשֶׂ֔ ר מִפְּ בָ֥ כְּ ן שֶׁ ֖ קֵּ יק תִּ ֥ דִּ הַצַּ  
 .הַקּוֹדֵֽם

For this reason the verse states “aside from the first famine,” 
giving the explanation for why Yitzchak did not need to descend 
to Egypt. And this is easily understood. 

 
עַם ר זהֶ֙ וּלְטַ֤ ת֔וּב אָמַ֣ ד הַכָּ בַ֖ ב “מִלְּ ת הָרִאשׁ֑וֹן”, הָרָעָ֣ לָתֵ֗  

עַם לֹּ֣א לָזֶ֖ה טַ֛ יךְ הָיָה֥ שֶׁ ק צָרִ֛ ד יצְִחָ֖ יםִ. לֵירֵ֣ ל מִצְרָ֑ וְקַ֥  
 .לָהָבִיֽן

[NOTE Summary:​
The maamar explains why Yitzchak did not descend to Egypt during the famine, unlike Avraham. Although 
both generations were wicked and spiritually obstructive, Avraham had to descend from his lofty spiritual level 
down to the lowest depths so he could draw down divine influence through his prayer. This required him to go 
to Egypt, the most coarse and spiritually dense place, in order to achieve the state of “a pauper standing at the 
doorway,” necessary for effective prayer. 

However, once a tzaddik repairs a spiritual blockage through his avodah, that repair remains available for later 
tzaddikim. Since Avraham had already performed this rectification through his own descent, Yitzchak did not 
need to repeat it. Therefore, the verse emphasizes “aside from the first famine,” explaining that although the 
circumstances were similar, the spiritual work had already been accomplished. Yitzchak could address the 
famine without descending to Egypt because Avraham had paved the spiritual path beforehand. 

Practical Takeaway:​
A person does not always need to struggle in the same way others struggled before them. The spiritual 
breakthroughs, prayers, and efforts of those who came earlier—parents, teachers, tzaddikim—create pathways 
that lighten our own burdens. When facing challenges, we can remember that much of the spiritual groundwork 
has already been laid. Our task is not always to start from scratch, but to build on the strengths and victories of 
those who came before us, trusting that their efforts give us the ability to overcome our own obstacles more 
easily.​
END NOTE] 

ו מאמר  
“And Yitzchak sowed in that land…” King David, peace be 
upon him, said “Light is sown for the righteous.” One may 
explain that light is planted within the tzaddik — meaning his 
holiness and inner light function like a seed that produces fruits. 

 
ע רֶץ יצְִחָק֙ וַיּזְִרַ֤ וא בָּאָ֣ ה .כו׳ הַהִ֔ לֶךְ דָּוִד֙ דְּהִנֵּ֗ יו הַמֶּ֣ עָלָ֔  

ר הַשָּׁל֖וֹם עַ “א֖וֹר אָמַ֣ יק” זרָֻ֣ שׁ כו׳, לַצַּדִּ֑ דְּא֣וֹר ישֵׁ־לְפָרֵ֗  
צֶל זרָוּעַ֙ ה֤וּא יק אֵ֔ הַצַּדִּ֖  
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Through his holiness he awakens awe throughout the world and 
plants the light of holiness within people. “And to the upright of 
heart — joy”: those who are merely upright of heart bring joy to 
others when seen, but cannot plant holiness in others. 

 

ה דְּהַינְוּ֙ ה ה֖וּא שֶׁבּ֔וֹ וְהָא֣וֹר הַקְּדֻשָּׁ֣ ה כְּמוֹ־זרְִיעָ֑ הָעשָֹׂ֣  
ת. ם שֶׁה֥וּא פֵּרֻ֔ ה הִתְעוֹרְר֣וּת בִּקְדֻשָּׁת֖וֹ גּוֹרֵ֛ ירְִאָ֑  
םעַל־ עַ כׇּל־הָעוֹלָ֔ ם וְזרֵֹ֥ ה. הָא֣וֹר בִּבְנֵיֽ־אָדָ֖ הַקְּדֻשָּׁ֑  

שִׂמְחָֽה “וּלְישְִׁרֵי־לֵ֥ב ” 
This is “And Yitzchak sowed in that land.” He planted awe and 
holiness in people. “And he found that year a hundred gates” — 
for a person must bless one hundred blessings daily. 

 
ב ין רַ֗ ק לְהָבִ֛ ים דְּרַ֥ ים בְּלֵ֣ב הַיּשְָׁרִ֖ ה מְבִיאִ֣ שִׂמְחָ֑  

ים, ל לָאֲחֵרִ֔ ם אֲבָ֣ ים אֵינָ֔ יעַ יכְוֹלִ֖ ה א֣וֹרוֹת לְהַזרְִ֣ קְדֻשָּׁ֑  
ים. ע וְזֶה֣וּ בַּאֲחֵרִֽ רֶץ יצְִחָק֙ “וַיּזִרְַ֤ יא בָּאָ֣ הַהִ֔ ” 

These blessings correspond to the hundred souls who were dying 
each day, which King David rectified through one hundred 
blessings. The tzaddik who plants holiness is considered as if he 
revives them. 

 
יעַ כְּנ״ַל, ם שֶׁהִזרְִ֥ ה בִּבְנֵיֽ־אָדָ֖ ה. ירְִאָ֣ א וְקְדֻשָּׁ֑ “וַיּמְִצָ֤  
יא בַשָּׁנהָ֙ ה הַהִ֔ ים”, מֵאָ֖ ם דְּחַיָּב֣ שְׁעָרִ֑ ךְ אָדָ֗ מֵאָה֙ לְבָרֵ֤  

כׇל־י֔וֹםבְּ בְּרָכוֹת֙  

Thus the tzaddik repairs the hundred supernal gates, each person 
having a unique gate, which the tzaddik maintains by sustaining 
that person’s spiritual life. 

 
גֶד נתְִקְנ֔וּ וְהֵם֙ ה נֶ֖ ים שֶׁהָי֣וּ נפְָשׁ֑וֹת מֵאָ֣ כׇל־י֛וֹםבְּ מֵתִ֗  

ן לֶךְ דָּוִ֛ד וְתִקֵּ֥ יו הַמֶּ֥ ם הַשָּׁל֑וֹם עָלָ֖ ה נגְֶדָּ֖ בְּרָכוֹת. מֵאָ֣  
יק יעַ וְהַצַּדִּ֗ ה קְדֻשָּׁה֙ הַמַּזרְִ֤ ים וִירְאָ֣ בָּאֲחֵרִ֔  

“And all the wells that Avraham’s servants dug…” How is this 
verse connected? Why mention it? And since Avimelech told 
him “Go from us,” and Yitzchak camped elsewhere, how does it 
say he returned to dig the wells? Rashi sensed this difficulty. 

 

ם. מְחַיֵּה֥ כְּאִלּ֛וּ ה֥וּא י אוֹתָ֖ ם זֶ֑ה וְעַל־ידְֵ֣ ן גּוֹרֵ֣ ת תִּקֻּ֗ לִמְאַ֛  
ים ים, שְׁעָרִ֥ ישׁכִּיֽ־לְ הַידְוּעִ֖ ישׁ כׇל־אִ֣ עַר ישֵׁ־ל֛וֹ וָאִ֗ שַׁ֥  

ד הוּ לוֹ מְיחָֻ֖ ן ה֣וּא וְהַמְקַיּמְֻ֑ עַר אוֹת֖וֹ מְתַקֵּ֔ הַמְּיחָֻֽד. הַשַּׁ֥  
ם אֲשֶׁר־חָפְר֣וּ כׇל־הַבְּאֵר֖וֹת“וְ עַבְדֵֽי־אַבְרָהָ֑ ” 

According to our path: the verse hints to human behavior. People 
awakened to fear of Heaven through a tzaddik may later become 
lax. Then they mistakenly feel more complete than true 
tzaddikim. 

 
הוּלְ ךְ֙ כֺאֳרָ֗ ר הֵיאַ֙ אן? הַזֶּה֣ הַפָּסוּק֙ מְקֻשָּׁ֤ ה לְכָ֔ וּמָ֥  

נוּ ק… וְגַ֣ם בָּזֶ֑ה? בָּאֽ־לְהַשְׁמִיעֵ֖ זכְִרוֹ֩נוֹ וְרַשִׁ״֣י יֵשֽׁ־לְדַקְדֵּ֡  
ה י בָּזהֶ֙ הֵרְגִּ֤ישׁ לִבְרָכָ֨ ל־פִּ֖ דַּרְכֵּנֽוּ עַ֔  

Thus “all the wells” — the springs of awe and holiness opened 
by Avraham — “the Philistines stopped them up,” meaning the 
fountains of awe later became sealed. 

 

ה ה הַתּוֹרָה֒ לָנֽוּ֮ הוֹרְתָ֣ י הַקְּדֻשָּׁ֓ ם דַּרְכֵ֣ בְנֵיֽ־אָדָ֔  
ים ה הַנּתְִעוֹרְרִ֥ י בִּירְאָ֖ יק עַל־ידְֵ֣ ר הַצַּדִּ֑ ן וְאַחַ֣ אִם־תָּס֤וּר כֵּ֗  

ה… מֵהֶם֙ מַעְינָ֣וֹת דְּהַינְוּ֙ ”כׇל־הַבְּאֵר֗וֹת“וְ זֶה֣וּ הַיּרְִאָ֔  
ה ה הַיּרְִאָ֔ ר וְהַקְּדֻשָּׁ֖ נתְִעוֹרְר֑וּ אֲשֶׁ֣  

“And filled them with dust” — with physicality, meaning they 
turned awe into rote habit, “mitzvas anashim melumadah.” 

 

י וְנפְִתְּח֔וּ וְנחְֶפְּרוּ֙ ם עַל־ידְֵ֖ יו, אַבְרָהָ֣ ם אָבִ֑ “סְתָמֻ֣  
ים” ר דְּהַינְוּ֙ פְּלִשְׁתִּ֔ ן אַחַ֣ ם כֵּ֔ ם נסְִתַּ֖ ה, הַמַּעְינָ֑וֹת מֵהֶ֣ הַיּרְִאָ֖  
ר” “וַיֽמְַלְּאוּם֙ ״ל עָפָ֔ אֶת־הַיּרְִאָה֙ ]שֶׁמִּלְּאוּ[ בְּגַשְׁמִיּ֑וּת, רַ֖  

ת ים בְּמִצְוַ֣ מְלֻמָּדָֽה אֲנשִָׁ֔ . 

Therefore, “And Avimelech said: Go from us, for you have 
become mighty” (Bereishis 26:16). Meaning, the fear of Heaven 
of Yitzchak appeared to them as something strange and new, and 
not proper like their own deeds. 

 
ן אמֶר לָכֵ֗ ֹ֤ לֶךְ֙ “וַיּ נוּ אֲבִימֶ֙ י לֵךְֽ־מֵעִֽמָּ֔ מְתָּ” כִּ֥ )בְּרֵאשִׁית עָצַ֖  

״ל כ״ו:ט״ז(, ה רַ֗ ית֙ שֶׁהָיתְָ֤ ם נרְִאֵ֙ ת לָהֶ֔ ק ירְִאַ֖ ר יצְִחָ֑ דָּבָ֣  
שׁ ה חָדָ֔ כְּמַעֲשֵׂיהֶםֽ מְתֻקֶּנֽתֶ וְאֵינֶנּ֥הָ וְתֵימָ֖  
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What did Yitzchak do? “And he went from there and encamped 
in the valley” (Bereishis 26:17). For when a tzaddik has great 
light enabling him to sow holiness in others, he must exert 
himself by every means to place fear of Heaven into people’s 
hearts. 

 
ה ה מָ֣ ק? עָשָׂ֣ ם “וַיֵּלֶ֥ךְ יצְִחָ֗ )בְּרֵאשִׁית בְּנַ֣חַל” וַיִּחַ֣ן מִשָּׁ֖  

ה כ״ו:י״ז(. יק֙ דְּהִנֵּ֗ י גָּד֑וֹל א֖וֹר שֶׁיּשֵׁ־ל֛וֹ הַנּ״ַ֔ל צַדִּ֙ כְּדֵ֣  
ל יעַ שֶׁיּוּכַ֗ ים, לְהַזרְִ֛ ז בַּאֲחֵרִ֖ יו אָ֣ ר עָלָ֣ מֻטָּל֙ הַדָּבָ֗  

And this is hinted in the verse: “If a man shall open a pit…” 
(Shemos 21:33). “If” means “when,” teaching that the obligation 
rests upon the tzaddik, called “man,” to open the “pit,” meaning 
the fountains of awe and holiness, opening people’s hearts to 
great fear and holiness. 

 
ר וְזֶה֣ מֶז יאֵָמֵ֔ ח בַּכָּת֑וּב רֶ֖ ישׁ “כִּיֽ־יפְִתַּ֨ )שְׁמוֹת בּ֙וֹר֙” אִ֤  

שֶׁהַחִיֻּב֣ דְּהַינְוּ֙ “אֲשֶׁר”, לְשׁוֹן הוּא “כִּי” כ״א:ל״ג(.  
ל יק מֻטָּ֔ א עַל־הַצַּדִּ֖ ח “אִישׁ” הַנּקְִרָ֣ אֶת־הַ“בּ֑וֹר שֶׁיּפְִתַּ֣ ” 

Or “when a man shall dig a pit” — “dig” means to carve, 
meaning he begins digging and etching fear and holiness into 
people’s hearts. “And an ox or a donkey falls there” — then 
certainly the forces of impurity fall away. 

 
“ י א֚וֹ ה כִּ֣ ישׁ יכְִרֶ֣ ה” בּ֖וֹר”, אִ֔ ה, לְשׁוֹן הוּא “יכְִרֶ֣ חֲפִירָ֑  

יל ק לַחְפּרֹ֙ שֶׁמַּתְחִ֗ ם בְּנֵי֥ בִּלְבָב֔וֹת וּלְחַקֵּ֣ ה אָדָ֖ ירְִאָ֣  
ה. ל וְקְדֻשָּׁ֑ מָּה “וְנפַָ֥ ״ל אוֹ־חֲמ֖וֹר” שׁ֥וֹר שָׁ֛ ז רַ֣ אי אָ֣ בְּוַדַּ֗  

“The owner of the pit shall pay”—meaning this is the tzaddik’s 
reward, for the Holy One, blessed be He, the Master of all 
holiness, will pay him his reward in the World to Come. 

 
“ ם”, בַּעַֽל־הַבּ֥וֹר ״ל ישְַׁלֵּ֖ יק, שְׂכָרוֹ֙ זֶה֤ רַ֣ שֶׁל־הַצַּדִּ֔  

ה כׇל־הַקְּדֻשּׁ֑וֹתלְ בַּעַֽל־וְאָד֣וֹן שֶׁהוּא ה֖וּא בָּר֔וּךְ שֶׁהַקָּדֻשָּׁ֣  
שְׂכָר֖וֹ לוֹ ישְַׁלֵּ֥ם וְהַיּרְִא֖וֹת  

And further, “silver he shall return to its owner” (Shemos 22:1). 
Meaning this too is his reward: the fear and holiness that he 
caused in others returns to him and increases his own fear, love, 
and longing for the service of the Blessed One. 

 
סֶף֙ אֶלָּ֤א ע֗וֹד וְלֹ֣א יב “כֶּ֙ יו” ישִָׁ֣ כ״ב:א׳(, )שְׁמוֹת לִבְעָלָ֔  

שׁ ה שְׂכָרוֹ֙, דְּגַם־זֶה֤ פֵּירֻ֗ ה שֶׁהַיּרְִאָ֣ ם הַזּ֙וֹת֙ וְהַקְּדֻשָּׁ֔ שֶׁגּוֹרֵ֣  
ם יו תָּשׁ֖וּב לִבְנֵיֽ־אָדָ֔ אֵלָ֑  

This is “silver,” from the root meaning longing, for the yearning 
and love return to him. In this manner I explained “Words that 
go out from the heart enter the heart”—meaning they return to 
the same heart from which they came, adding even more 
holiness. 

 
יף ה בּֽוֹ־עוֹד֙ וְתוֹסִ֤ ה ירְִאָ֣ ה וְאַהֲבָ֔ ךְ לַעֲבדָֹת֑וֹ וְתַֽאֲוָ֖ יתְִבָּרֵ֣  

סֶף֙” וְזֶה֥וּ שְׁמ֔וֹ. פְתָּ לְשׁוֹן “כֶּ֙ פְתִּי. נכְִסַ֣ רֶךְ נכְִסַ֔ זֶ֖ה וְעַל־דֶּ֥  
שְׁתִּי ים פֵּרַ֣ ב הַיּוֹצְאִים֙ “דְּבָרִ֗ ים מִן־הַלֵּ֔ ב נכְִנסִָ֖ לַלֵּֽ֑ ” 

The Gemara asks: “If for opening one is liable, then for 
digging—how much more so?” According to our path, the 
meaning is: if the obligation is upon the tzaddik to open people’s 
hearts, then certainly to dig. And it answers: “To bring one 
digger after another”—meaning if one attempt does not awaken 
them, he must repeat and rebuke again, as in “surely you shall 
rebuke.” 

 

י פֵּירֻשׁ֙ ינוּ לְפִ֣ יק אִם־הַחִיֻּב֣ הַנּ״ַ֖ל, דַרְכֵּ֔ חַ עַל־הַצַּדִּ֗ ֹ֤ לִפְתּ  
ם בְּנֵ֣י לְבָבוֹת֙ י אָדָ֔ ה, בְּמַעְינֵָ֖ ן הַיּרְִאָ֑ ה. כׇּל־שְׁכֵ֣ עַל־הַכְּרִיָּ֗  
יא וּמְשַׁנּיֵ֙ ה “לְהָבִ֣ ר כּוֹרֶ֔ ה”, אַחַ֖ עַם דְּהַינְוּ֙ כּוֹרֶ֑ אִם־בְּפַ֤  
יחַ יחֲַז֖וֹר יפְִעֲל֔וּ… לֹ֣א אֶחָת֙ חַ וְיוֹכִ֥ תּוֹכִיֽחַ “הֽוֹכֵ֥ ”. 

And this is the meaning of “and he encamped in the valley of 
Gerar” (Bereishit 26:17). It means that when Yitzchak saw that 
they were not turning toward his awe to learn from him, 

 
לוֹמַר רוֹצֶה כ״ו:י״ז( )בְּרֵאשִׁית גְּרָר״ בְּנחַַל ״וַיּחֵֶן וְזהֶוּ  

לִלְמוֹד ירְִאָתוֹ אֶל פּוֹניִם שֶׁאֵינםָ יצְִחָק רָאָה כַּאֲשֶׁר  
 ,מִמֶּנּוּ
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he strengthened himself more and more in his holiness until the 
upper river, which is the river of Hashem, and he extended from 
there awe and awakening upon them. For so is the path of the 
tzaddik: 

 
הָעֶלְיוֹן הַנּחַַל עַד בִּקְדֻשָּׁתוֹ וְהוֹלֵךְ מִתְגַּבֵּר הוּא הָיהָ  

וְהִתְעוֹרְרוּת ירְִאָה מִשָּׁם וְהֶמְשִׁיךְ ה', נחַַל שֶׁהוּא  
הַצַּדִּיק דֶּרֶךְ כֵּן כִּי עֲלֵיהֶם, : 

to draw down an awakening of awe of exaltedness from the 
upper worlds upon all human beings. And this is “and Yitzchak 
returned and dug the wells of water that they had dug in the days 
of Avraham, 

 

מֵעוֹלָמוֹת רוֹמְמוּת ירְִאַת הִתְעוֹרְרוּת לְהַמְשִׁיךְ  
וַיּחְַפּרֹ יצְִחָק ״וַיּשָָׁב וְזהֶוּ אָדָם. בְּניֵ כָּל עַל הָעֶלְיוֹניִם  

)בְּרֵאשִׁית אַבְרָהָם״ בִּימֵי חָפְרוּ אֲשֶׁר הַמַּיםִ בְּאֵרוֹת אֵת  
 ,(כ״ו:י״ח

and the Philistines had stopped them” (Bereishit 26:18). He 
would return and arouse their spirit with complete awe, and he 
awakened the earlier awe 

 
הוּא הָיהָ כ״ו:י״ח(. )בְּרֵאשִׁית פְּלִשְׁתִּים״ וַיסְַתְּמוּם  

הַיּרְִאָה וְהֵעִיר שְׁלֵימָה, בְּירְִאָה רוּחָם אֶת וְהֵעִיר חוֹזרֵ  
 הַקּוֹדֶמֶת

that Avraham our father, peace be upon him, had placed within 
them. 

הַשָּׁלוֹם עָלָיו אָבִינוּ אַבְרָהָם בָּהֶם שֶׁהִכְניִס  . 

[NOTE Summary:​
This maamar reveals how a tzaddik serves as a spiritual sower, planting awe and holiness within the hearts of 
others. “Yitzchak sowed in that land” alludes to the tzaddik whose inner light acts like seed, producing spiritual 
fruit in all who encounter him. The one hundred gates that Yitzchak finds correspond to the one hundred 
blessings instituted to repair the one hundred daily spiritual diminutions. When a tzaddik plants awe in another 
Jew, it is considered a form of reviving the soul, just as those blessings restore the life-force lost each day. 

The wells of Avraham symbolize earlier awakenings of awe that Avraham opened within humanity. Over time, 
the Philistines filled these wells with earth, representing how material habits and mechanical practice bury 
genuine spiritual sensitivity. When people lose inner awe, they mistakenly imagine the tzaddik’s path is strange 
or less correct than their own, only because their inner wells have become sealed. 

Yitzchak models the response of a true tzaddik. When others fail to learn from his awe, he does not retreat. 
Instead, he intensifies his holiness, drawing from the upper “river of Hashem,” channeling renewed fear of 
Heaven upon them. He redigs the wells, reawakening the dormant awe that Avraham had implanted. The 
teaching shows that even when spiritual responsiveness is buried, a tzaddik can reignite it, drawing down higher 
light and reopening what once flowed within the soul. 

Practical Takeaway​
When spiritual feeling becomes buried beneath distraction or heaviness, one must not despair. Just as Yitzchak 
reopened sealed wells, a person can reopen the inner source of awe through sincerity, persistence, and 
connection to the teachings of tzaddikim. With steady effort, the earlier spark of holiness returns with even 
greater clarity. Small acts of truth, done consistently, become the tools that uncover the living water beneath. 
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Chassidic Story​
A disciple once came to Rebbe Elimelech feeling empty, as though all inspiration had left him. He confessed 
that his prayers felt lifeless, his heart sealed. Rebbe Elimelech led him to an old well the villagers had 
abandoned. It was filled with stones and earth. The Rebbe began to clear it, stone by stone, and motioned for the 
disciple to help. When at last they reached the clear water below, Rebbe Elimelech said that the soul is exactly 
like this well. No matter how covered it becomes, the living water never disappears. It waits for someone 
willing to remove what blocks it. Even the smallest effort, when genuine, brings the waters rising again. The 
disciple later said that at that moment, his inner well reopened. END NOTE] 

ז מאמר  
Or it may be said that “And Yitzchak sowed in the land and 
found one hundred gates” hints to the higher worlds, as 
explained above, meaning that through his bestowing influence 
upon the higher worlds, Hashem blessed him. 

 
אָרֶץ יצְִחָק וַיִּזְרַע יאֵָמֵר אוֹ עָרִים מֵאָה וַיִּמְצָא בָּ שְׁ  

ר הָעֶלְיוֹניִם לָעוֹלָמוֹת רֶמֶז אֲשֶׁ הַינְוּ לְעֵיל מְבאָֹר כַּ עַל דְּ  
הָיהָ ידְֵי יעַ שֶׁ פִּ ה׳ וַיבְָרְכֵהוּ הָעֶלְיוֹניִם לָעוֹלָמוֹת מַשְׁ  

Through this he caused that he himself be blessed by means of 
the Holy Name, for the essence of all influence comes through 
the Holy Name. 

 
רֵךְ גּוֹרֵם הָיהָ זהֶ ידְֵי עַל יִּתְבָּ ם ידְֵי עַל שֶׁ דוֹשׁ הַשֵׁ הַקָּ  

עִקַר פָּעוֹת דְּ אִים הַהַשְׁ ם ידְֵי עַל בָּ דוֹשׁ שֵׁ הַקָּ  

And this is the meaning of “A praise of David: I will exalt 
You…” (Tehillim 145:1): through my exalting You, I cause 
influence in the worlds, and “I will bless Your Name forever,” 
meaning I cause Your Name to be blessed to bestow through the 
Holy Name, and this is brief language. 

 

הִלָּה וְזהֶוּ הִלִּים הַלְאָה וְכֵן אֲרוֹמִמְךָ לְדָוִד תְּ )תְּ  
אֲניִ ידְֵי עַל פֵּרוּשׁ קמ״ה:א׳( וְגוֹרֵם אוֹתְךָ מְרוֹמֵם שֶׁ  
עוֹת פָּ מְךָ וַאֲבָרְכָה זהֶ ידְֵי עַל בָּעוֹלָמוֹת הַשְׁ לְעוֹלָם שִׁ  

רֵךְ גּוֹרֵם אֲניִ יִּתְבָּ מְךָ שֶׁ יעַ שִׁ פִּ ם ידְֵי עַל לְהַשְׁ הַשֵׁ  
דוֹשׁ לָשׁוֹן וּקְצַר הַקָּ  

And Rivkah said to Yaakov her son, saying, behold I heard your 
father speaking to Eisav your brother, saying (Bereishis 27:6). 
The early commentators analyzed “saying,” for it has no place 
here, unlike elsewhere where it means “to say to another.” 

 

נהָּ יעֲַקבֹ אֶל אָמְרָה וְרִבְקָה י הִנֵּה לֵאמרֹ בְּ מַעְתִּ אֶת שָׁ  
ו אֶל מְדַבֵּר אָבִיךָ ית לֵאמרֹ אָחִיךָ עֵשָׂ כ״ז:ו׳(. )בְּרֵאשִׁ  
בָר קוּ כְּ קְדְּ יָּא דִּ חַר לוֹ אֵין "לֵאמרֹ" מִלַּת עַל קַמַּ כָּאן שַׁ  
כָל כְּמוֹ ירְשׁוּ מָקוֹם בְּ פֵּ לְזוּלָתוֹ לֵאמרֹ שֶׁ . 

And also why “saying” appears twice. And it seems to me that 
by explaining the first “saying,” the second becomes understood 
automatically. 

 
ניֵ לֵאמרֹ וְגַם עָמִים. שְׁ "לֵאמרֹ" לְפָרֵשׁ לִי וְנרְִאֶה פְּ  

ילָא וְיתְִיָּרֵץ הָרִאשׁוֹן הָאִידָּךְ מִמֵּ . 

For it is written in the seforim: how could it enter the mind that 
Yitzchak our father, peace be upon him, desired to bless Eisav 
and not Yaakov? They explained that he wished to bless Eisav in 
this world, physically, and Yaakov in the world to come. 

 

י אִיתָא עַל־פִּ פָרִים דְּ סְּ אֵיךְ בַּ עַת עַל עוֹלֶה שֶׁ יִּצְחָק דַּ שֶׁ  
לוֹם עָלָיו אָבִינוּ ו אֶת לְבָרֵךְ ירְִצֶה הַשָּׁ אֶת וְלֹא עֵשָׂ  
בֶאֱמֶת וּפֵירְשׁוּ יעֲַקבֹ. ו אֶת לְבָרֵךְ רָצָה דְּ בָּעוֹלָם עֵשָׂ  
מִיּוּת, הַזֶּה גַשְׁ הַבָּא בָּעוֹלָם לְבָרֵךְ רָצָה יעֲַקבֹ וְאֶת בְּ . 

And Yitzchak wished that all four exiles be under Eisav; see 
there. But Rivkah wished to sustain the Jewish people in exile 
with some good in this world too. 

 
כָּל יצְִחָק רוֹצֶה וְהָיהָ חַת יהְִיוּ גָּלִיּוֹת אַרְבַּע שֶׁ ו ידַ תַּ עֵשָׂ  
ם. יעֵָיןֵ נוּ רִבְקָה וְהִנֵּה שָׁ ניֵ אֶת לְקַיֵּם רָצְתָה אִמֵּ בְּ  

רָאֵל גָּלוּת ישְׂ יִּהְיהֶ בַּ הַזֶּה בָּעוֹלָם גַּם מְעַט לָהֶם שֶׁ . 
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And the way of the righteous is that even when speaking of 
physicality, their intent is toward the supernal spiritual worlds. 
This is “And Rivkah said to Yaakov her son, saying”: she meant 
that even the physical blessings carried spiritual intention. 

 

יק וְדֶרֶךְ דִּ מְדַבֵּר אַף הַצַּ מִיּוּת, שֶׁ גַשְׁ וָּנתָוֹ אֲבָל בְּ כַּ  
אָמְרָה "וְרִבְקָה וְזהֶוּ בְּרוּחָניִּוּת. הָעֶלְיוֹניִם בָּעוֹלָמוֹת  

נהָּ יעֲַקבֹ אֶל יבּוּר לֵאמרֹ", בְּ הַדִּ רָכוֹת עַל שֶׁ מִיּוּת בְּ גַּשְׁ  
כַוָּנהָ הָיהָ רוּחָניִת בְּ . 

For there is no physicality without spiritual sparks. “Saying” 
therefore means her intention was directed to another spiritual 
statement. 

 
י מִיּוּת לְךָ אֵין כִּ אֵין גַּשְׁ וְזהֶוּ רוּחָניִּוּת. ניִצוֹצוֹת בּוֹ שֶׁ  

הַינְוּ "לֵאמרֹ", וָּנתָָהּ דְּ כַּ אַחֶרֶת לַאֲמִירָה הָיתְָה שֶׁ  
 .רוּחָניִת

“‘Speaking to Esav your brother, saying’ [Bereishis 27:6]: This 
indicates that there was an advantage in arousing fear lest 
Yaakov refuse to receive material blessings, for the righteous 
have no desire for physicality. Therefore she said, ‘I heard your 
father…’ [Bereishis 27:6], and also ‘saying’, meaning that even 
Yitzchak’s intention in the physical aspects was spiritual. For 
there is nothing physical in the world that possesses vitality 
without sparks from the supernal worlds.” 

 

" ו אֶל מְדַבֵּר הָיתְָה לֵאמרֹ": אָחִיךָ עֵשָׂ מוֹרָא מַעֲלָה שֶׁ  
ן אֵן פֶּ רָכוֹת לְקַבֵּל יעֲַקבֹ ימָּ מִיּוּת, בְּ י גַּשְׁ חֵפֶץ אֵין כִּ  

יק דִּ מִיּוּת. לַצַּ גַשְׁ י אָמְרָה לָכֵן בְּ מַעְתִּ כוּ'" אָבִיךָ אֶת "שָׁ  
גַּם "לֵאמרֹ", גַּם וָּנתָוֹ שֶׁ ל כַּ מִיּוּת יצְִחָק שֶׁ גַּשְׁ הָיתְָה בַּ  

י רוּחָניִת. מִיּוּת דָּבָר לְךָ אֵין כִּ יִּהְיהֶ בָּעוֹלָם גַּשְׁ לוֹ שֶׁ  
הָעֶלְיוֹניִם מֵהָעוֹלָמוֹת ניִצוֹצוֹת בְּלֹא חַיּוּת . 

And this is what Eisav said to Yaakov, “I have plenty” (Bereishis 
33:9). I explained that he meant: “plenty” – meaning this world – 
is mine, for my portion in this world is a realm of separation; 
therefore it is called “plenty.” And you have no share in this 
world. “Let what is yours be yours” (Bereishis 33:9), meaning 
your portion of the world to come belongs to you and not this 
world. 

 

אָמַר וְזהֶוּ ו שֶׁ ית רָב" לִי "ישֵׁ לְיעֲַקבֹ עֵשָׂ )בְּרֵאשִׁ  
י ל״ג:ט׳(, תִּ ירַשְׁ אָמַר פֵּ הַזֶּה הָעוֹלָם הַינְוּ – "רַב" לוֹ שֶׁ  

י, הוּא – לִּ ירוּד עוֹלַם הוּא הַזֶּה דְּעוֹלָם וְחֶלְקִי שֶׁ לָכֵן הַפֵּ  
ר לְךָ "יהְִי הַזֶּה. בָּעוֹלָם חֵלֶק לְךָ וְאֵין רַב, נקְִרָא אֲשֶׁ  
ית לָךְ" הַינְוּ ל״ג:ט׳(, )בְּרֵאשִׁ הַבָּא הָעוֹלָם חֶלְקְךָ דְּ  

יָּךְ הַזֶּה הָעוֹלָם וְלֹא לְךָ יהְִי ]לְךָ[ הַשַּׁ . 

And Yaakov our father, peace be upon him, answered him: “I 
have everything” (Bereishis 33:11). He hinted that the 
inclusiveness within physicality – the vitality sustaining it – 
belongs to me, for there is no physicality that has life and 
existence without holiness. 

 

יב לוֹם עָלָיו אָבִינוּ יעֲַקבֹ לוֹ וְהֵשִׁ כלֹ" לִי "ישֵׁ הַשָּׁ  
ית לָלוּת עַל לוֹ רָמַז ל״ג:י״א(, )בְּרֵאשִׁ בְּתוֹךְ הַכְּ שֶׁ  
מִיּוּת, הִיא הַגַּשְׁ יָּךְ אוֹתוֹ הַמְקַיֶּמֶת הַחַיּוּת שֶׁ נ״ַל לִי, שַׁ כְּ  

אֵין בָר לְךָ שֶׁ מִי דָּ יֵּשׁ גַּשְׁ ה בְּלֹא וְקִיּוּם חַיּוּת לוֹ שֶׁ קְדֻשָּׁ . 

And if I take my portion – the spiritual sparks within physicality 
– then you are nullified like earth entirely. Therefore, even in 
your portion of this world, I also have a share, because my 
spiritual portion exists within your physical one. 

 

ח וְאִם הַינְוּ חֶלְקִי אֶת אֶקַּ בְּתוֹךְ הַנִּיצוֹצוֹת דְּ שֶׁ  
מִיּוּת, ה אָז הַגַּשְׁ טֵל אַתָּ עֲפַרָא בָּ לָכֵן לְגַמְרֵי. דְאַרְעָא כַּ  

יָּךְ לִי גַּם חֶלְקְךָ שַׁ יֵּשׁ חֶלְקִי עֲבוּר הַזֶּה הָעוֹלָם בְּ לְךָ שֶׁ  
הָרוּחָניִּוּת מֵחֶלְקִי . 

And this is “All my bones shall say, Hashem, who is like You” 
(Tehillim 35:10). Meaning: all my bones – the physicality I 
speak about – are also with the same intention of “Hashem, who 
is like You,” for my intention is toward the supernal worlds to 
accomplish many effects, healings, and influences. 

 

תֹּאמַרְנהָ עֲצָמוֹתַי "כָּל וְזהֶוּ הִלִּים כָמוֹךָ" מִי ה'  )תְּ  
מִיּוּת – עֲצָמוֹתַי כָּל לוֹמַר רוֹצֶה ל״ה:י׳(, אֲניִ הַגַּשְׁ שֶׁ  

הֶם מְדַבֵּר ן גַּם הֵם – בָּ וָּנהָ בְּאוֹתָהּ כֵּ כָמוֹךָ", מִי "ה' כַּ  
הַינְוּ וָּנתִָי דְּ כַּ פְּעוּלוֹת לִפְעלֹ הָעֶלְיוֹניִם לָעוֹלָמוֹת שֶׁ  
פָּעוֹת רְפוּאוֹת רַבּוֹת וְהַשְׁ . 
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As our sages said: “Among the nations there is none like You, 
but among Israel there is one like You; just as Hashem revives 
the dead, so too does the righteous, as we find with Elisha” 
(Midrash Chazal). 

 
רֶךְ עַל אָמְרוּ דֶּ אֲבָל כָּמוֹךָ אֵין "בָּאוּמּוֹת חֲז״ל שֶׁ  

רָאֵל ישְׂ דוֹשׁ כָּמוֹךָ, ישֵׁ בְּ אַף מֵתִים מְחַיֶּה הוּא בָּרוּךְ הַקָּ  
יק דִּ ן, הַצַּ צִינוּ כְּמוֹ כֵּ מָּ ע" שֶׁ אֱלִישָׁ חֲז״ל )מִדְרָשׁ בֶּ ). 

And this is “This is My resting place forever” (Tehillim 132:14). 
Meaning: King David, peace be upon him, said that even this 
resting of mine below is “forever,” meaning directed toward the 
upper worlds. Thus even in physicality the intention of the 
tzaddik is toward the supernal spirituality. And understand this 
well. 

 

הִלִּים עַד" עֲדֵי מְנוּחָתִי "זאֹת וְזהֶוּ קל״ב:י״ד(, )תְּ  
אָמַר לוֹמַר רוֹצֶה וִד שֶׁ לֶךְ דָּ לוֹם עָלָיו הַמֶּ גַּם הַשָּׁ שֶׁ  

אֲניִ זאֹת מְנוּחָתִי ה חוֹנהֶ שֶׁ הַינְוּ – עַד" "עֲדֵי הִיא לְמַטָּ דְּ  
נ״ַל הָעֶלְיוֹניִם, לָעוֹלָמוֹת גַּם כְּ מִיּוּת שֶׁ גַּשְׁ וָּנתַ בַּ יק כַּ דִּ הַצַּ  

וְהָבֵן הָעֶלְיוֹנהָ. לָרוּחָניִּוּת . 

[NOTE Summary:​
The maamar focuses on the spiritual dynamics behind the exchange between Eisav and Yaakov. Eisav declares 
“I have plenty,” expressing that his connection is to the physical world, the realm of separation, fragmentation, 
and ego. His claim is that Yaakov has no true standing in the material realm, for Eisav believes the physical 
belongs exclusively to him. Yaakov responds with “I have everything,” revealing that within physicality itself 
lies spiritual vitality, the holy spark that sustains all existence. Yaakov teaches that true mastery of physicality 
belongs to holiness, for every object in this world receives life only through its inner spark of sanctity. 

Thus, Yaakov asserts that even what seems to be Eisav’s domain contains elements belonging to him, because 
the sustaining spiritual life-force within physicality is inherently bound to the righteous. If Yaakov would draw 
out all the sparks, Eisav would collapse entirely, like dust of the earth without life. This establishes that the 
tzaddik has a share even in the material holdings of the wicked, for the spark of holiness within them comes 
from the tzaddik’s root. 

The maamar continues by explaining verses that express this integration of physical and spiritual intention. “All 
my bones shall say: Hashem, who is like You” means that even the most physical aspects of the righteous 
person are oriented toward divine purpose: every limb, every movement, every action is directed to uplift and 
influence the upper worlds, producing healing and blessing. Chazal teach that just as Hashem revives the dead, 
so too the tzaddik participates in revival, for his spiritual power activates divine channels of vitality. 

Similarly, “This is My resting place forever” is explained as David HaMelech revealing that even his physical 
resting is connected to the eternal upper worlds. Thus, even when the tzaddik appears engaged in simple earthly 
activities, the true intention is always spiritual and supernal. Everything in the realm of the tzaddik is directed 
toward elevating holiness, extracting sparks, and drawing divine influence downward. 

Practical Takeaway:​
A person must learn from Yaakov Avinu that physical life is never separate from holiness. Even ordinary 
activities—eating, working, managing money, interacting with people—can and must be infused with higher 
intention. The distinction between “I have plenty” and “I have everything” is the distinction between living in 
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the world as a fragmented being, or living with awareness of divine unity within every detail. Each moment 
contains a spark; the task of the Jew is to reveal it. By aligning our daily actions with higher purpose, we draw 
blessing into our lives and into the world, allowing holiness to permeate even the most material realms.​
​
Chassidic Story​
Rebbe Elimelech of Lizhensk was once approached by a simple villager distressed about his livelihood. The 
man complained that everything in his life felt split apart: his prayers were one thing, his work another, his 
family concerns yet another. Nothing felt whole. Rebbe Elimelech listened quietly, then asked him what he did 
for a living. The man replied that he chopped wood. The Rebbe said, “When you swing the axe, do you think it 
is only wood in your hands? Each piece of wood has a spark waiting to be lifted. When you lift the spark, the 
warmth that spreads in a Jewish home from that wood becomes part of your mitzvah.” 

The man stared in wonder. “But Rebbe, how does a simple man like me know how to lift sparks?” Rebbe 
Elimelech smiled. “With intention. With honesty. With remembering that Hashem gives life to every detail. 
When you chop wood to support your family with purity of heart, you are doing exactly what Yaakov Avinu 
meant when he said, ‘I have everything.’ You bind the pieces together.” 

Years later, the villager would tell his children that his life changed that day. He still chopped wood, but every 
swing felt like a prayer. His work became unified, his home warmed not only by fire but by joy, and his faith 
carried him through years of hardship. When he would recall Rebbe Elimelech’s words, he would say: “I 
learned that even my axe had a holy spark, waiting for me to lift it.” END NOTE] 

ח מאמר  
Or one may explain “And Rivkah said…” in another way. The 
holy Zohar states that the Shechinah is called “Rivkah,” and the 
Jewish people are called “Yaakov.” According to this approach, 
Yitzchak desired to bless Eisav with physical blessing in this 
world. 

 

אִיתָא ,כוּ'" אָמְרָה "וְרִבְקָה יאֵָמֵר אוֹ זהַֹר דְּ דוֹשׁ בְּ הַקָּ  
כִינהָ שְּׁ רָאֵל וּבְניֵ "רִבְקָה" נקְִרֵאת דַּ נקְִרָאִים ישְׂ  
רֶךְ לְפָרֵשׁ וְישֵׁ "יעֲַקבֹ". דֶּ יצְִחָק הַזֶּה, בַּ רוֹצֶה הָיהָ דְּ  

ו אֶת לְבָרֵךְ מִיּוּת עֵשָׂ גַשְׁ הַזֶּה בָּעוֹלָם בְּ . 

But the holy Shechinah, the mother who has mercy on the 
children of Israel and suffers with them, longed that Yitzchak 
should bless Yaakov also in this world, for how could She see 
her people lacking? Therefore she told Yaakov to go and receive 
the blessings. 

 

כִינהָ ה וְהַשְּׁ דוֹשָׁ ניֶהָ עַל הַמְרַחֶמֶת הָאֵם הִיא הַקְּ בָּ  
רָאֵל שׁוּקָתָהּ וְהָיתְָה צָר, לָהּ צָרָתָם וּבְכָל ישְׂ מְאדֹ תְּ  
רֵךְ יִּבָּ י הַזֶּה, בָּעוֹלָם גַּם יעֲַקבֹ אֶת יצְִחָק שֶׁ הֵיאַךְ כִּ  

ענֹיִ לִרְאוֹת תּוּכַל הּ? בְּ יֵּלֵךְ יעֲַקבֹ אֶל אָמְרָה לָכֵן עַמָּ שֶׁ  
בֵּל רָכוֹת וְיקַּ הַבְּ . 

And Yaakov was very afraid to be blessed with matters of 
physicality, for fear that physical blessing might cause him to 
become coarse and separate, Heaven forbid, from serving 
Hashem, as Scripture says, “Lest you eat… and your heart 
becomes haughty” (Devarim 8:12–14). 

 

ירֵַא הָיהָ וְיעֲַקבֹ רֵךְ מְאדֹ מִתְּ יִּתְבָּ עִניְנָיֵ שֶׁ מִיּוּת, בְּ י גַּשְׁ כִּ  
ן ראֹשׁוֹ עַל עָלָה מוֹרָא מִיּוּת ידְֵי עַל וְאוּלַי פֶּ הַגַּשְׁ  

ם לוֹם חַס וְיִּפָּרֵד יתְִגַּשֵּׁ רַךְ, מֵעֲבוֹדָתוֹ וְשָׁ כְּמוֹ יתְִבָּ  
אָמַר ן הַכָּתוּב שֶׁ תֹּאכַל "פֶּ בָרִים לְבָבֶךָ" וְרָם כוּ'  )דְּ  

 .(ח׳:י״ב–י״ד
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Therefore he said to Rivkah his mother, who is the holy 
Shechinah: How can I receive blessings of this world? “Behold, 
Eisav is a hairy man” (Bereishis 27:11), meaning he is suited for 
this world according to his nature. He follows his desires and 
does whatever comes to his hand, good or bad. 

 

כִינהָ הִיא אִמּוֹ, רִבְקָה אֶל אָמַר לָכֵן ה, הַשְּׁ דוֹשָׁ הַקְּ  
רְכוֹת לְקַבֵּל אוּכַל הֵיאַךְ ו "הֵן הַזֶּה? הָעוֹלָם בִּ אִישׁ עֵשָׂ  

עִיר" ית שָׂ רָאוּי לוֹ לוֹמַר רוֹצֶה כ״ז:י״א(, )בְּרֵאשִׁ  
תוֹ, לְפִי הַזֶּה הָעוֹלָם הוּא מִדָּ עֶרְבּוּבְיאָ מְערָֹב אִישׁ שֶׁ בְּ  
דֶרֶךְ וְהוֹלֵךְ בָּא מַה וְכָל לִבּוֹ, בְּ נעַ לֹא לְידָוֹ שֶּׁ ימָּ  

רָע וְאִם טוֹב אִם מֵעֲשׂוֹתוֹ . 
But “I am a smooth man” (Bereishis 27:11), meaning I must 
remain smooth and refined, unsullied by coarseness. 

 
ית חָלָק" אִישׁ "אָנכִֹי אֲבָל רוֹצֶה כ״ז:י״א(, )בְּרֵאשִׁ  

אֲניִ לוֹמַר וּמְצֻחְצָח חָלָק לִהְיוֹת צָרִיךְ שֶׁ . 
To be refined in his service of the Blessed and Exalted One 
without any sediment or impurity, and he feared lest through 
physicality his heart might be drawn away from serving Hashem, 
as mentioned above. “Perhaps my Father will feel me” 
(Bereishis 27:12), meaning: my Father in Heaven, the Exalted 
Creator, will examine and probe my deeds. 

 

עֲבוֹדָתוֹ צַח רַךְ בַּ לִי וְיתְִעַלֶּה יתְִבָּ וּפְסוֹלֶת, סִיג שׁוּם בְּ  
לוֹם חַס וְאוּלַי וּפֶן מִיּוּת ידְֵי עַל וְשָׁ ךְ הַגַּשְׁ י יוּמָשַׁ לִבִּ  

רַךְ מֵעֲבוֹדָתוֹ נ״ַל. יתְִבָּ ניִ וְ"אוּלַי כְּ ית אָבִי" ימְֻשֵּׁ )בְּרֵאשִׁ  
מַיםִ, כ״ז:י״ב(, בַּשָּׁ מֵשׁ יתְִעַלֶּה הַבּוֹרֵא שֶׁ פֵּשׁ ימְַשְׁ וִיפַשְׁ  

י מַעֲשַׂ  .בְּ

“And I shall be in His eyes as a deceiver, and bring upon myself 
a curse and not a blessing” (Bereishis 27:12), meaning that 
through this blessing a curse might sprout forth, Heaven forbid. 

 
" עֵיניָו וְהָייִתִי עַ בְּ מְתַעְתֵּ וְלֹא קְלָלָה עָלַי וְהֵבֵאתִי כְּ  

רָכָה" ית בְּ עַל כ״ז:י״ב(, )בְּרֵאשִׁ רָכָה זאֹת ידְֵי שֶׁ הַבְּ  
וְחֲלִילָה חֲלִילָה קְלָלָה יצְַמִיחַ . 

“And his mother said to him” — this refers to the holy 
Shechinah — “Upon me be your curse, my son” (Bereishis 
27:13), meaning: it is upon Me to guard you from any curse. 
“Only listen to my voice and go take for me,” meaning: receive 
the blessings of this world also, in order that they be “for Me,” 
for My service and for My great Name. 

 

" תֹּאמֶר כִינהָ הִיא – אִמּוֹ" לוֹ וַ ה הַשְּׁ דוֹשָׁ "עָלַי – הַקְּ  
ניִ" קִלְלָתְךָ ית בְּ עָלַי לוֹמַר רוֹצֶה כ״ז:י״ג(, )בְּרֵאשִׁ  

לָלָה. מׇרְךָלִשְׁ מוּטָל מַע "אַךְ מִקְּ לִי" קַח וְלֵךְ בְּקלִֹי שְׁ  
רֵאשִׁית קַבֵּל לוֹמַר רוֹצֶה כ״ז:י״ג(, )בְּ תְּ רְכוֹת שֶׁ בִּ  

ן גַּם הַזֶּה הָעוֹלָם יִּהְיוּ כֵּ הַינְוּ "לִי", שֶׁ ן גַּם דְּ לַעֲבוֹדָתוֹ כֵּ  
מוֹ הַגָּדוֹל לִשְׁ . 

That your intention in all matters of this world — in eating, 
drinking, and all physicality — should be solely for Heaven: to 
extract holy sparks from the food by eating with holiness and 
purity, and so that you have strength to serve Hashem and 
engage in His Torah and commandments. 

 

הְיהֶ תִּ וָּנתְָךָ שֶׁ כָל כַּ ין הַזֶּה, הָעוֹלָם עִניְנְיֵ בְּ אֲכִילָה בֵּ בַּ  
תִיָּה אָר וּבִשְׁ מִיּוּת, וּשְׁ מַיםִ, רַק גַּשְׁ ניִצוֹצוֹת לְהוֹצִיא לַשָּׁ  
ה אֲכָל מִתּוֹךְ קְדוּשָּׁ ה בְּאָכְלְךָ הַמַּ קְדוּשָּׁ וּבְטָהֳרָה, בְּ  
יִּהְיהֶ כֹּחַ לְךָ וְשֶׁ רַךְ לוֹ לַעֲבוֹד  בְּתוֹרָתוֹ וְלַעֲסוֹק יתְִבָּ  

 .וּמִצְוֹתָיו
And so, in every matter, your intention should be for Heaven. 
“And he went and took and brought to his mother” (Bereishis 
27:14): this is understood, for he fulfilled the command of the 
Shechinah, receiving the blessings in this manner for His great 
Name, blessed and exalted forever and to all eternity. Amen. 

 

כָל וְכֵן בָר בְּ הְיהֶ דָּ וָּנתְָךָ תִּ מַיםִ. כַּ ח "וַיֵּלֶךְ לַשָּׁ וַיָּבֵא וַיִּקַּ  
ית לְאִמּוֹ" ילָא, מוּבָן כ״ז:י״ד( )בְּרֵאשִׁ ה מִמֵּ עָשָׂ מִצְוַת שֶׁ  

כִינהָ רָכוֹת לְקַבֵּל הַשְּׁ מוֹ הַזֶּה בְּאפֶֹן הַבְּ הַגָּדוֹל לִשְׁ  
רַךְ אָמֵן נצְָחִים. וּלְנצֶַח לְעַד זכְִרוֹ וְיתְִעַלֶּה יתְִבָּ . 
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[NOTE Summary:​
The maamar continues explaining Yaakov’s inner fear of receiving material blessings. He is concerned that 
physical prosperity may lead him to spiritual coarseness or separation from Hashem. He worries that by taking 
worldly blessings he may appear deceptive before his Father in Heaven, thereby turning blessing into curse. 
This reflects Yaakov’s deep sensitivity: that physical success, without purity of intention, can threaten a 
person’s spiritual standing. 

The Shechinah, identified as “Rivkah,” reassures him: “Upon me be your curse, my son.” This means that the 
Shechinah takes responsibility to guard the Jew so that the blessing will not become harmful. She instructs 
Yaakov to accept the blessings of this world, but only if they are directed “for Me”—meaning for Hashem’s 
service. All physical activities—eating, drinking, livelihood, and daily actions—must be infused with divine 
intention, elevating sparks of holiness within them. 

Through this, physicality is transformed from a potential danger into a spiritual tool. When worldly matters are 
approached with sanctity, the Shechinah ensures protection, and blessing becomes elevation rather than curse. 
Yaakov obeys, fulfilling the Shechinah’s directive and turning physical blessing into divine service. 

Practical Takeaway:​
A Jew must learn that physical life is not the enemy of holiness when approached with purpose. Food can 
strengthen divine service; money can become charity; work can become a platform for honesty and faith. When 
one sets a pure intention—to use all aspects of life for the sake of Heaven—the Shechinah herself guards him 
from spiritual harm. Blessing is not feared but sanctified. This is the path of Yaakov: accepting the physical 
only to elevate it, turning every detail into avodas Hashem. 

Chassidic Story​
A wealthy merchant once came to Rebbe Elimelech trembling with fear. “Rebbe,” he said, “my business grows 
daily, and I am afraid the success will corrupt me. When I was poor, my heart was humble. Now I worry that 
pride may overtake me.” 

Rebbe Elimelech responded gently, “My son, Hashem does not test you with wealth to distance you, but to 
draw you closer. When you use your strength, your means, and your success to serve Him, He protects you 
from stumbling.” 

The Rebbe placed his hand on the man’s shoulder. “Do you know why the Shechinah said to Yaakov, ‘Upon me 
be your curse’? Because when a Jew accepts blessing with the intention of Heaven, the Shechinah stands guard 
so that no curse can come through it.” 

He then told the merchant, “If you dedicate your gains to charity, your time to Torah, and your heart to humility, 
your wealth becomes not a trial but a ladder. Every coin can be turned into light when given with love.” 
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The merchant left uplifted. Over the years, his success continued, but he remained humble, generous, and 
devoted. People would later say, “His fortune never owned him.” And whenever asked how he stayed pure 
amidst wealth, he would answer, “The Rebbe taught me: blessing stays blessing when the heart stays Heaven.” 
END NOTE] 

ט מאמר  
And Yitzchak answered and said to Esav, “Behold, I have 
made him master over you, and all his brothers I have given 
to him as servants, and with grain and wine I have supported 
him, and for you now what can I do, my son?” 

 

אמֶר יצְִחָק֙ וַיַּ֤עַן ֹ֣ ו וַיּ ן לְעֵשָׂ֔ יר “הֵ֣ יו֙ גְּבִ֗ ךְ שַׂמְתִּ֙ לָ֔  
יווְאֶת־ תִּי כׇּל־אֶחָ֖ ים ל֑וֹ נָתַ֣ ן לַעֲבָדִ֔ וְתִיר֖וֹשׁ וְדָגָ֥  

יו ה אַפ֔וֹא וּלְךָ֣ סְמַכְתִּֽ ה מָ֥ עֱשֶׂ֖ )בראשית בְּנִיֽ” אֶֽ  
 (כז:לז

And Esav said to his father, “Is there but one blessing for you, 
my father? Bless me also, my father,” and he said to him, 
“Behold, of the fatness of the earth…” 

 
אמֶר ֹ֣ ו וַיּ יו עֵשָׂ֔ ה אֶל־אָבִ֖ ת “הֲבְרָכָ֣ וא אַחַ֣ י לְךָ֣ הִ֣ אָבִ֑  
ניִ ניִ בָּרֲכֵ֥ י גַם־אָ֖ אמֶר כו׳” אָבִ֣ ֹ֣ יו וַיּ מִשְׁמַנֵּי֥ “הִנֵּה֛ אֵלָ֔  

רֶץ כז:לח–יט )בראשית כו׳” הָאָ֖ ) 
And one must examine why Yitzchak waited until Esav said, “Is 
there but one blessing,” and did not bless him immediately when 
Esav said, “Have you not reserved a blessing for me.” 

 
ק וְישֵׁ֙ ה לְדַקְדֵּ֔ ין לָמָּ֗ מַר יצְִחָק֙ הִמְתִּ֤ ו עַד־שֶׁאָ֣ עֵשָׂ֔  

ה ת” “הֲבְרָכָ֣ ד בֵירְכ֙וֹ֙ וְלֹ֤א כו׳ אַחַ֔ ר מִיָּ֔ ו לוֹ֙ כְּשֶׁאָמַ֥ עֵשָׂ֔  
לְתָּ “הֲלֹ֥א י אַצַּ֖ ה לִּ֣ בְרָכָ֑ ” 

And also, it seems strange that Yitzchak desired to bless Esav 
and not Yaakov. 

 
הגַּם־לְ ב כְּמוֹ־זָ֖ר כׇארָֹ֥ ה נחְֶשָׁ֑ ק שֶׁיִּרְצֶ֥ ךְ יצְִחָ֖ לְבָרֵ֥  

ו ב וְלֹ֥א אֶת־עֵשָֽׂ ֹֽ אֶת־יעֲַק  
However, the matter is that Yitzchak wanted to bless Esav with 
physicality and Yaakov with spirituality, as is known. 

 
ל ק הָעִניְָ֑ן אֲבָ֖ ה הָיהָ֙ דְּיצְִחָ֗ ךְ רוֹצֶ֣ ו לְבָרֵ֣ אֶת־עֵשָׂ֔  

ב בְּגַשְׁמִיּ֖וּת ֹ֥ כַּיּדָֽוּעַ בְּרוּחָניִּוּֽת וְאֶת־יעֲַק  
And when Esav saw that Yitzchak had blessed Yaakov with the 
blessing that was fitting for Esav, he cried and said, “Have you 
not reserved…” 

 
ה ו וּכְשֶׁרָאָ֣ ךְ עֵשָׂ֔ ק שֶׁבֵּירַ֥ ב יצְִחָ֖ ֹ֑ ה֙ אֶת־יעֲַק הָרְאוּיָּה֣ בַּבְּרָכָ֙  

ו ל֔וֹ ק לְעֵשָׂ֖ ר צָעַ֣ לְתָּ” “הֲלֹ֥א וְאָמַ֔ כו׳ אַצַּ֖  

Now that you have blessed Yaakov with physicality, meaning 
that they flow from the three worlds BYA, behold, a blessing 
from Atzilus belongs to me. 

 
ו ךְ עַכְשָׁ֗ ם דְּהַינְוּ֙ בְּגַשְׁמִיּ֔וּת אֶת־יעֲַקבֹ֙ שֶׁבֵּירַ֤ שֶׁהֵ֣  

ים ה הֲלֹ֥א עַבְי״ָ֑א עוֹלָמ֖וֹת מִג׳ נשְִׁפָּעִ֔ מֵעוֹלַ֣ם שֶׁהִיא֙ בְּרָכָ֖  
יעַ אֲצִיל֔וּת לִיֽ מַגִּ֖  

And this is “Have you not reserved for me…”  ּלְתָּ וְזֶ֖הו י” “אַצַּ֣ כו׳ לִּ֑  
And his father answered, “Behold, I have made him master… 
grain and wine…” hinting the three blessings are parallel to the 
three worlds. 

 
יב יו לוֹ֩ וְהֵשִׁ֣ ן אָבִ֨ יר “הֵ֣ יו֙” גְּבִ֗ וְתִיר֖וֹשׁ” “וְדָגָ֥ן כו׳ שַׂמְתִּ֙  

מֶז כו׳ ם בְּרָכ֔וֹת לִשְׁלֹשָׁה֙ רֶ֤ ה כְּנֶ֣גֶד שֶׁהֵ֖ עוֹלָמ֑וֹת שְׁלֹשָׁ֣  

“And for you now what can I do, my son,” meaning the blessing 
from the world of Asiyah. 

 
“ ה אַפ֔וֹא וּלְךָ֣ ה מָ֥ שׁ בְּנִיֽ” אֶעֱֽשֶׂ֖ ה הִיא֙ פֵּירֻ֗ ם הַבְּרָכָ֔ מֵעוֹלַ֖  

 הָעֲשִׂיָּ֑ה
And Esav said, “Is there but one blessing,” meaning even in 
physicality you can still find another blessing. 

 
ר ו לוֹ֩ וְאָמַ֣ ה עֵשָׂ֨ ת” “הֲבְרָכָ֤ שׁ כו׳ אַחַ֙ פֵּירֻ֗  

א הָעֲשִׂיָּ֖ה בְּעוֹלַ֥ם שֶׁגַּם־בְּגַשְׁמִיֻּת֛ ה תִּמָּצֵ֣ עוֹד־בְּרָכָ֑  
And immediately he blessed him with a physical blessing.  ד גַּשְׁמִיֻּ֖ת בִּבְרָכַ֥ת בֵּירֲכ֛וֹ וּמִיָּ֗  

Powered By: ChassidusNow.com 
21 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Toldos 

But when he first asked to be blessed with the spiritual blessing, 
“Have you not reserved,” he did not answer him. 

 
ל ר אֲבָ֛ ה לוֹ֙ כְּשֶׁאָמַ֥ ת לְבָרְכ֖וֹ תְּחִלָּ֔ “הֲלֹ֥א רוּחָניִּ֑וּת בִּבְרָכַ֣  

לְתָּ” ל פּוֹנֶה֥ הָיָה֛ לֹ֥א אַצַּ֖ יו כְּלָ֖ לְדִבְרָ֑  
And he acted as though he did not know and answered, “What 
can I do.” 

ה  יב ידְָע֖וֹ כְּלֹ֥א עַצְמ֛וֹ וְעָשָׂ֥ ה לוֹ֑ וְהֵשִׁ֣ ה “מָ֥ אֶעֱֽשֶׂ֖ ” 

And this is easy to understand.  וְקַ״ֽל 
[NOTE Summary:​
This maamar explains the interaction between Yitzchak and Esav at the moment of the blessings. Yitzchak 
intended from the beginning to give Esav the physical blessing and Yaakov the spiritual one. When Esav 
discovered that Yitzchak had already given Yaakov blessings drawn from the lower three worlds of Beriah, 
Yetzirah, and Asiyah, he cried that the high spiritual blessing from Atzilus belonged to him. Yitzchak responded 
that those three levels were already given to Yaakov, and what remained for Esav was the blessing rooted in 
Asiyah, which is why he said “what can I do,” meaning only the lowest world remained. Esav then asked for 
any remaining physical blessing, so Yitzchak gave it, but when Esav first demanded spiritual blessing, Yitzchak 
ignored it completely, as that level was destined for Yaakov alone. 

Practical Takeaway​
A person must know that every spiritual level has its rightful place and cannot be seized through force or 
jealousy. Each soul has its designated blessing and path, and true success comes from serving Hashem in the 
portion meant for oneself. One should seek to deepen the blessings of one’s own world rather than coveting 
blessings that are not aligned with one’s spiritual design. END NOTE] 
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