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From the talks of Shabbos Parshas Noach, 4th of Mar-Cheshvan, 1992.

Introduction

In this Maamer, the Rebbe unfolds a sweeping vision of the avodah of our generation through the prism of
Parshas Noach — a time that represents the beginning of the year’s tangible work after the lofty spiritual ascent
of Tishrei. The Maamer reveals that the story of Noach, the flood, and the ark is not only a narrative of survival

but a cosmic parable for the purification of the world and the preparation for ultimate redemption.

Each section of the discourse builds from the idea of a cheshbon tzedek — a truthful self-accounting — into the
deeper understanding of what it means to live within a reality where “Havayah Hu HaElokim” is manifest: the
full unification of transcendence and immanence. The Rebbe guides the listener to experience feshuvah not as

remorse but as joyous ascent; not as struggle, but as the recognition that the work of history is already complete
— all that remains is to open our eyes to the final geulah.

(X)
Shabbos Parshas Noach is a general Shabbos, being the first
Shabbos in which the work of the six weekdays is completed
that follow Shabbos Bereishis (which concludes and seals the
festivals of the month of Tishrei, after which begins the main
service within the world, heaven and earth and all their hosts).

This is emphasized in the name of the portion, “Noach,”
meaning rest, tranquility of spirit, which is the aspect of
cessation like a man who rests from his work, as it is written,
“And He rested on the seventh day,” and its translation is “and
He rested on the seventh day.”

That is, that in the name of the portion is emphasized the
general theme of Shabbos.

The explanation of this: One of the reasons why Shabbos
Bereishis is a general Shabbos—as our Rebbeim, the Nesi’im,
said: “Vi misstalt zich Shabbos Bereishis, azoy geit a gantz
yohr” (As one sets oneself on Shabbos Bereishis, so goes the
entire year)—is because “from it are blessed all the days.”
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That is, from it are blessed all the days of the week—the first
week of actual service in the world—which includes all the
weeks throughout the year.

For in every week those same seven days repeat again and
again, from Sunday until Shabbos—the seven days of the cycle
that include the entire span of time.

From this it is understood that Shabbos Noach too is a general
Shabbos, being the first Shabbos in which is completed the
work of the six weekdays (of “the heavens and the earth were
completed, and all their host”) of the first week, which includes
all the weeks of the year.

Therefore, in it is emphasized the general theme of Shabbos,
whose essence is rest—"“Noach,” tranquility of spirit, cessation,
like a man who rests from his labor.

Thus it follows that Shabbos Bereishis includes the service of
all the days of the week (throughout the year) as it is in
potential, whereas Shabbos Parshas Noach (after the service in
actual performance during the six weekdays) includes and
serves as a measuring stone for the service of all the days of the
week (throughout the year) as it is in actuality.

()

And it is necessary to explain also the connection and relation to
the content of the weekly portion:

Among the ideas shared by the portions of Bereishis and Noach,
in which the addition and superiority of Parshas Noach over
Parshas Bereishis is emphasized, is the creation and existence of
the world.

In Parshas Bereishis it tells about the creation of the world: “In
the beginning G-d created the heavens and the earth,” “These are
the generations of the heavens and the earth when they were
created.”
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And in Parshas Noach it tells of the promise (and oath)
concerning the world’s continued existence: “All the days of the
earth... shall not cease,” “This is the sign of the covenant which I
give between Me and you for eternal generations; My rainbow |
have set in the cloud, and it shall be for a sign of the covenant
between Me and the earth.”

And among the distinctions between them: In Parshas Bereishis
it speaks about the perfection of the world (the world was
created in its fullness) as it is from its creation by the Holy One,
blessed be He.

Therefore, when the world descends from its proper state—as
intended by the will of the Holy One, blessed be He—then the
world cannot continue to exist, as is related at the end of Parshas
Bereishis: “And Hashem saw that the evil of man was great
upon the earth... and Hashem regretted... and Hashem said, I will
erase...”

Whereas in Parshas Noach it speaks of the perfection of the
world as it is from itself—that even in a lowly condition, there is
given the power for refinement and purification of the world
(through teshuvah).

Therefore, “When I bring a cloud over the earth” (when it will
arise in My thought to bring darkness and destruction to the
world), “and the rainbow will be seen in the cloud... and I will
see it to remember the everlasting covenant” — this is the matter
of the covenant made with Noach.

For through his service in refining and purifying the lowest
world—Ilower than which there is none—there was created a
“pleasantness of spirit,” that the desire of the Holy One, blessed
be He, in the creation of the world was fulfilled: that the Holy
One, blessed be He, desired to have for Himself, blessed be He,
a dwelling in the lowest realms.

In another style: In Parshas Bereishis the main emphasis is on
the state of the world as it is from the higher intention (in
potential).
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And in Parshas Noach the emphasis is mainly on the state of the
world as it is from man’s service (in actuality): that even in the
lowest world—lower than which there is none, and even to the
ultimate descent when “the earth was filled with
violence”—there becomes a state of refinement and purification
(and even purification to the point of purity): a new world.

*)
And more deeply: that through the service in actuality (in
Parshas Noach) there is added a greater elevation relative to the
state that is from creation (in Parshas Bereishis), as hinted at the
end and seal of Parshas Bereishis regarding the virtue of Noach,
“and Noach found favor in the eyes of Havayah.”

In the creation of the world it is written “In the beginning
Elokim created the heavens and the earth,” thirty-two times
“Elokim” is stated in the work of creation, that the creation of
the world 1s by the Name Elokim, whose meaning is ‘“Master of
the ability and Master of all the powers,” which refers to the
level of G-dliness relevant to the world, “Elokim” has the same
numerical value as “the-nature.”

And also what is said further in the portion, “on the day that
Havayah Elokim made earth and heavens” — this is in a manner
that the Name Havayah is enclothed and concealed in the Name
Elokim; that although the power of bringing-into-being is from
the Name Havayah (Havayah as an expression of bringing into
being), nevertheless the actual coming-into-being is through the
enclothing of the Name Havayah in the Name Elokim; therefore
the Name Havayah (the power of bringing-into-being) is not
revealed in the created beings, and the revelation is from the
Name Elokim alone.
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And the innovation, that through the service of Noach — that he
“found favor in the eyes of Havayah” — is that through this
there is revealed in the world (which was created through the
enclothing in the Name Elokim) the Name Havayah that is
above the world; that in the very reality of the world as created
by the Name Elokim the Name Havayah is revealed (as it is
written “and the truth of Havayah is forever”), and even to the
point that it is recognized openly that “Havayah is the Elokim,”
that also the contraction and concealment (Elokim) is in truth the
Name Havayah, through this that the revelation of the Name
Havayah is revealed and penetrates the reality of the world that
was created by the Name Elokim.

And then there is drawn and revealed a level higher yet in the
Name Havayah (the higher Havayah), and it adds and goes from
elevation to elevation, as explained in the matter of the seven
times “Havayah is the Elokim” that we say at the end and seal of
the Ne’ilah prayer of Yom Kippur.

(7
And it may be said that this idea—that in the world created
through the Name Elokim the Name Havayah is revealed—is
alluded to in the content of Parshas Noach concerning the
world’s enduring existence in the manner of “shall not cease,”
and in the covenant of “My rainbow I have set in the cloud.”
“They shall not cease” — as explained in several places, that in
the continuous operation of the world without change or
interruption, such as the sun, the moon, the stars, and all the
celestial spheres in their constant rotation (“they shall not
cease”), there is recognized and revealed the infinite power that
transcends the measure and limitation of the world.
For according to the measure and limitation of the world there
would necessarily be change and interruption—but here is
manifest the quality of “I, Havayah, have not changed.”

“My rainbow I have set in the cloud” — the rainbow comes
from the reflection of the sun’s rays in the cloud; meaning, that
even the cloud which rises from the earth (“and a mist went up
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from the earth”) becomes refined to the point that within it is
reflected the light of the sun.

And these two ideas are connected with each other: the world’s
endurance is emphasized through the rainbow, as it is written,
“This is the sign of the covenant which I have established
between Me and all flesh that is upon the earth.”

In this is hinted that in the very existence of all flesh upon the
earth there is recognized and revealed the power of the One Who
acts, Who vitalizes and renews it; and this is the concept of the
Name Havayah, from the expression “mehavah” (bringing into
being).

And even to the level of the Name Havayah that is above the
world—*“He was, He is, and He will be as one,” the essential
Name—until the essential power in creation ex nihilo, from the
very Essence of the Emanator, blessed be He, Whose existence
is from His very Essence and is not the result of any prior cause,
Heaven forbid.

Therefore, He alone, by His power and ability, creates something
from absolute nothingness, that it be recognized in the physical
being that its existence is the true existence.

)
And it may be added that the elevation that is effected through
the service in actuality (Parshas Noach) relative to the state and
condition of the beginning of creation (Parshas Bereishis) is
alluded to in Parshas Lech Lecha, which we begin to read at the
Minchah prayer of Shabbos Parshas Noach, at the conclusion of
the seven-day cycle of the first week of service within the world.
“Lech Lecha” (“Go for yourself”) indicates a true going, that is
in incomparable distance from one’s previous place (state and
condition), until through this one’s true level is elevated, as in
the interpretation of “to the land that I will show you,” meaning
“I will show and reveal you to yourself.”

The concept in this is that through the service in actual deed in
the lower world, there is revealed the true being of each and
every one of Israel, that in every state and condition (even when
he is in a lowly world) he is bound and united with G-dliness.
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Moreover, through his service he refines and purifies the world,
drawing down and revealing G-dliness within it.

And it may be said that through this there is brought about a
concept of movement (“going”) even within the level of
G-dliness (so to speak), that the true unity of Havayah is
revealed — that “Havayabh is the Elokim,” that also the Name
Elokim, which is connected with the creation of the world, its
true being is the Name Havayah that is above the world.

Q)
According to what was stated above—that in the week of
Parshas Noach is included the service of the entire year as it is in
actual practice—it is understood that the holy Shabbos of
Parshas Noach is the fitting time for an exact accounting
(cheshbon tzedek) of the practical service of the new year,
within which we already find ourselves: to examine every detail
of the aspects of service of the six weekdays and of Shabbos
(which includes all the days of the week of the entire year), in
order to correct and complete all matters of practical service in
absolute perfection.
And it may be said that making this spiritual accounting on
Shabbos Parshas Noach, regarding the first week of practical
service, must be in a manner corresponding to the nature of the
service itself—whose essence and goal is to reveal within the
world the level of G-dliness that transcends the world: “Havayah
is Elokim.”
It should be noted that this concept is also emphasized in the
service of teshuvah (following the preliminary cheshbon
tzedek)—"“Return, Israel, unto Havayah your G-d”—that
teshuvah is in such a way that Havayah becomes your Elokim;
and up to the perfection of teshuvah on Yom Kippur, whose
conclusion and seal is in the proclamation of “Havayah is
Elokim” seven times.

And accordingly, the cheshbon tzedek (spiritual accounting) is
also conducted in a loftier manner, as will be explained further.
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()
By way of introduction: The general rule that “all Israel are
presumed to be of upright character” applies primarily regarding
one’s relationship to others (as we find in halachah concerning
testimony and the like). However, regarding oneself, one should
not rely on this presumption of uprightness; rather, he must
examine from time to time his own state and condition through
making a true spiritual accounting (cheshbon tzedek) about
every detail of his conduct—in thought, speech, and deed—and
accept upon himself to correct and complete those aspects that
require repair and perfection.
The actualization and correction in deed pertains to and is
connected with teshuvah (repentance). Although the essence of
teshuvah is in the heart—as the halachic ruling of the Gemara
states that through a thought of repentance one becomes a
tzaddik, and even more so, a complete tzaddik—this is because
the heartfelt contemplation of teshuvah includes, in potential, the
future continuation into practical action (which is the essence).
This matter is emphasized even more strongly in teshuvah for
matters between man and his fellow (in which the effect of
Torah within the world is most manifest): one is never forgiven
until he gives his fellow what he owes him and appeases him, as
it is written, “He shall restore the stolen object that he stole.”
For example, in a subtle form of “theft,” when one was greeted
(with “Shalom”) and did not return the greeting—“The robbery
of the poor is in your houses.” Even if the reason he did not
return it was because he was preoccupied with a mitzvah matter
(and perhaps did not notice), and certainly had no intent to hurt
his fellow, nevertheless, since in actuality his fellow’s spirit was
diminished, he must appease and reconcile with him.
It should be noted that this matter can and should also be applied
on Shabbos—especially since Shabbos is a time most conducive
to increasing love and unity among Jews, as reflected in
halachah regarding joining one’s fellow in a Shabbos meal, and
emphasized as well in the Jewish custom of welcoming guests
on Shabbos.
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And since the cheshbon tzedek is conducted by scrutinizing the
particulars of his matters, and striving and engaging in their
correction in actual deed—behold, at the time of action he is in a
state of measure and limitation, in proportion and relation to the
measure and limitation of the particulars he lays out and works
to correct, each detail according to its matter.

There is a higher manner: instead of probing his deeds, he
elevates himself to a higher level and world—to be set entirely
in prayer and Torah, etc.—and as a matter of course the
undesirable matters are pushed away and nullified, for a little
light dispels much darkness, and certainly abundant light.

However, in that manner the correction and perfection of the
individual matters is not emphasized, since he is not occupied
with them.

The true perfection is to join both advantages together: the
cheshbon tzedek—correcting and perfecting the particulars by
engaging with them—done from within a movement of elevation
to a higher level.

One draws it down and reveals it within the measure and
limitation of each particular according to its matter, in a manner
fitting the higher level—

along the lines of, and in accordance with, the drawing and
revelation of the Name Havayah within the Name Elokim,
effected by the service in actuality in Parshas Noach.

It may be added that this also addresses negating feelings of pain
or bitterness resulting from the cheshbon tzedek (when he sees
matters needing correction).

For what he feels primarily is not the lack in the particulars, but
the movement of elevation to a higher level, to draw it down and
reveal it within his particular matters.

More deeply: he senses that the intent of the descent to a state
requiring correction is for the sake of the perfection brought
about through teshuvah.
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The Rebbe

Sichas Nun Beis
Parshas Noach

Through this, the strength of a Jew’s bond with the Holy One,
blessed be He, is revealed in actuality even when he is in a low
state—

along the lines and likeness of the perfection of the Name
Havayah when it is drawn and revealed in actuality even within
the contraction and descent of the Name Elokim.

Therefore, the cheshbon tzedek and the teshuvah are done with a
feeling of joy and delight.

)
And this concept is also emphasized in the manner of service of
Shabbos—the theme of Parshas Noach, rest and cessation, the
day of Shabbos.
The idea of the day of Shabbos—as it is written, “And the
seventh day is a Shabbos to Havayah your G-d”—is that the
Name Havayah is drawn and revealed within the Name Elokim.
As explained in Chassidic discourses on the verse “And Elokim
finished on the seventh day,” that the level and quality of the
attribute of contraction and concealment of the Name Elokim
ceased, and the revelation of the Name Havayah was drawn
forth—*"“Shabbos to Havayah.”
This concept is also reflected in the teshuvah of
Shabbos—“Shabbos” shares letters with “tashuv,” return—that
the teshuvah of Shabbos is teshuvah ilaah, higher teshuvah,
which is with great joy.
For it is not in a manner of engaging with the negation and
rectification of undesirable matters (the lower teshuvah, whose
time is before Shabbos), but rather as an ascent to a higher level
through engagement in Torah study—both the revealed and
especially the inner dimension of Torah—with utmost
perfection.
In a manner of “union of spirit with spirit,” in a wondrous
unification like no other—
Moreover, that one’s entire being is nullified and utterly
absorbed in Torah—
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The Rebbe

Sichas Nun Beis
Parshas Noach

similar to and reflecting the state that will exist in the future
(which is related to Shabbos—the “day that is entirely Shabbos
and rest for life everlasting™).

As Maimonides writes at the conclusion of his Mishneh Torah,
that in that time “the occupation of the entire world will be only
to know G-d,” when “the earth shall be filled with the
knowledge of G-d as the waters cover the sea.”

It may be further added that on Shabbos Parshas Noach, the
teshuvah in joy is emphasized even more—

for it follows immediately after the month of Tishrei, “rich in
festivals,” during which we do not say Tachanun (from Erev
Yom Kippur until the month’s end).

And when we begin saying Tachanun in the month of
Marcheshvan (after Rosh Chodesh), we are not yet accustomed
to it; and on a deeper level, the flow of the festivals still
continues.

Therefore, the joy in the service of teshuvah (even in the lower
teshuvah done before Shabbos) is emphasized all the more.

(®)
The above is further emphasized regarding the cheshbon tzedek
on Shabbos Parshas Noach of this year.
By way of introduction: since my revered father-in-law, the
Rebbe, leader of our generation, testified that all aspects of the
Divine service have already been completed—even the
“polishing of the buttons”—and that we are standing ready
(“stand all of you prepared”) to greet Moshiach Tzidkeinu,
it follows that the conclusion of the cheshbon tzedek—the true
and just reckoning—made in our present days must be that the
true and complete Redemption should come immediately,
literally now!
More particularly: even when a person knows within himself
that there are matters in his service requiring correction, this
does not, Heaven forbid, contradict the Rebbe’s testimony that

the work has been completed and we are ready to greet
Moshiach.
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The Rebbe

Sichas Nun Beis
Parshas Noach

For the collective service of the Jewish people throughout the
generations, the work required during the time of exile in order
to bring the Redemption—(for the Redemption depends on our
deeds and service throughout the entire time of exile)—has
already been completed and finished.

There is therefore absolutely no explanation for the delay of the
Redemption.

Thus, even if an individual’s personal service is still lacking
during this time of delay for whatever reason, this is only a
private matter that surely must be corrected and completed—
but this in no way detracts from the completion of the collective
service of the Jewish people, who stand ready for the
Redemption.

Consequently, the correction and perfection of the individual is
easier and with greater joy, knowing that the complete
Redemption is coming immediately.

In other words, the collective of the Jewish people—who
together form a single complete organism—stand in the
condition of a fully whole person in all his 248 limbs and 365
sinews, both spiritually (corresponding to the 248 positive and
365 prohibitive commandments) and physically.

The individual deficiency is thus like a mild, external ailment in
a particular limb, whose healing comes through an easy and
quick remedy—

as it is written, “And he shall surely heal,” meaning that
permission and power were given to the healer to heal—
including, and especially, the healing effected through
teshuvah—for “great is teshuvah, for it brings healing to the
world.”

This healing i1s complete—not only from this point forward, but
it even uproots the illness retroactively.

And if these words were true already in the time of my revered
father-in-law, the Rebbe, leader of our generation, while he was
alive in this physical world, how much more so now—after

several decades have passed, more than forty years, of which it
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The Rebbe

Sichas Nun Beis
Parshas Noach

is said, “G-d has given you a heart to know, eyes to see, and ears
to hear.” (Devarim 29:3)

And all the more so in this year—5752 (1992)—whose acronym,
following and in addition to the previous year 5751 (“It will be a
year of wonders, I shall show you”), stands for “It will be a year
of wonders in it,” meaning wonders in everything—“in
everything, from everything, all”—(whose numerical value
equals kabetz, ‘gather’), which includes all matters, especially
the “wonders” of the true and complete Redemption, as it is
written, “As in the days of your exodus from Egypt, I will show
you wonders.” (Michah 7:15)

Especially after the first month of the year—Tishrei, whose
letters spell reishit (“beginning”), which includes the entire
year—has already been completed, and we now stand on the
first Shabbos of the work of the world, when the general concept
of Shabbos is emphasized, which is connected with the
Redemption.

Particularly on Shabbos afternoon, the time of the third meal
(seudah shlishit), which is associated with Yaakov, the third of
the Patriarchs—corresponding to the third Redemption and the
Third Beis HaMikdash (“On the third day He will raise us up,
and we will live before Him”)—

and we prepare for the Torah reading “Lech Lecha... to the land
that I will show you,” a command and empowerment to every
individual and to the Jewish people as a whole—through
Avraham, the first Jew (“one was Avraham”)—to go forth from
exile to Redemption.

And in a manner of Lech Lecha—a double movement (“go to
yourself”), implying both ascent and swiftness, until the ultimate
fulfillment when “they shall fly with the clouds of heaven.”

Therefore, surely—surely!—all the appointed times have
already passed, teshuvah has already been done, and now the
matter depends only on Moshiach Tzidkeinu himself!
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The Rebbe

Sichas Nun Beis
Parshas Noach

©)
Following what was said above about a just accounting, and
especially in connection with the Redemption, we should arouse
added care and beautification in Kiddush Levanah, which is
particularly related to the themes mentioned above, as follows.
By way of introduction: The world’s continued existence—“day
and night shall not cease” (after the Flood)—depends on the
motions of the sun and the moon, which proceed with fixity and
constancy as the Holy One, blessed be He, established at their
creation: “Let there be luminaries in the firmament of the heaven
to separate between day and night... and for festivals, and for
days and years.”
As we say in the blessing of Kiddush Levanah: “A statute and a
time He gave them, that they not change their task.” “Statute” is
the fixed role—sun by day and moon by night; and “time” refers
to the lunar cycle of 29 days, 12 hours and 793 parts, and the
solar cycle of 365%4 days.

This includes the fixed order of the moon’s renewal: it is not full
all month, but reaches fullness mid-month, then diminishes until
it disappears, and afterward returns and is renewed.

Upon this we recite the special blessing of Kiddush Levanah,
and we explain the greatness of this elevation: our Sages said,
“Whoever blesses the month in its time is as if he received the
Divine Presence.”

And as we say in Kiddush Levanah: “If Israel merited only to
greet their Father in Heaven once a month, it would suffice...
therefore we say it standing”—for in exile we are not privileged
to see the Shechinah and are distant from receiving it.

But the renewal of the moon is a sign to Israel that they are
destined to be renewed like it, to glorify their Creator in
receiving the Shechinah; therefore when we bless the month in
its time, which is a sign that we are destined to be renewed like
it, it is as if we receive the Shechinah.
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The Rebbe

Sichas Nun Beis
Parshas Noach

This is also one of the reasons we say in Kiddush Levanah,
“David, king of Israel, lives and endures,” for his kingship is
likened to the moon and is destined to be renewed like it.

And Knesses Yisrael will return to cleave to her Husband—the
Holy One, blessed be He—Ilike the moon that renews together
with the sun, as it is said, “A sun and a shield is Hashem.”
Therefore we make rejoicing and dancing at the sanctification of
the month—akin to wedding joy.

()
On a deeper level, in the style of the teachings of Kabbalah and
Chassidus: The moon represents the Sefirah of Malchus, which
“has nothing of its own,” receiving its light from the sun, the
level of Ze’ir Anpin, the Name Havayah, from which the
illumination of the Name Elokim is drawn — “a sun and a shield
is Havayah Elokim.”
Accordingly, the changes in the light of the moon—its varying
reception of the sun’s light—reflect the mode of drawing down
and revealing the Name Havayah within the Name Elokim.
And in the time to come, when the blemish of the moon will be
rectified and no diminution will remain, and “the light of the
moon will be as the light of the sun,” there will be complete
unity and revelation of the Name Havayah within the Name
Elokim—*“Havayah is Elokim.”
It can be said that the ceremony of Kiddush Levanah (after the
moon wanes and renews) alludes to the entirety of our deeds and
service throughout the time of exile—the “diminution of the
moon”—through which we reach the ultimate Redemption, the
“renewal of the moon.”
The intention in this is to make for Him, blessed be He, a
dwelling place in the lower realms—that even in this lowest
world, where His light is most concealed (created through the
Name Elokim, corresponding to the diminution of the moon),
His light, the essential Name Havayah, should be drawn and
revealed.
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The Rebbe
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This is the fulfillment of “a dwelling for Him”—a dwelling for
His Essence; and through this is brought about nachas ruach
(“satisfaction of spirit”), for the desire of the Holy One, blessed
be He, to have a dwelling in the lower realms is fulfilled.

()
Based on the above, it is understood that when one makes a just
accounting at the conclusion of the first week of the year’s work
in the world—in the year 5752, “It shall be a year of wonders in
it"—and concludes that the matter depends only on Moshiach
Tzidkeinu himself (as mentioned above in section 9), this must
be expressed by increased care and beauty in Kiddush Levanah,
since “they are destined to be renewed like it,” in the true and
complete Redemption through Dovid Malka Meshicha—"“Dovid,
king of Israel, lives and endures.”
More specifically: First and foremost—to be especially careful
and make greater effort in Kiddush Levanah, wearing dignified
and beautiful garments, in the street, and with a large multitude,
“in the multitude of the people is the King’s glory.” This
includes those places that until now have not been particular
about this (since they live among the nations), including being
careful regarding the time of Kiddush Levanah—where we find
differences of custom: after three days from the molad, after
seven days, or on Motzaei Shabbos if that night is before the
tenth of the month.
But if it is after that time, we do not wait until Motzaei Shabbos,
lest there be clouds for two, three, or four nights and the moon
not be seen and the time pass—especially in countries where the
skies are often covered with clouds, particularly in winter. In
every place, one should act according to its situation, and where
there is a question or doubt, one should follow the ruling of the
local halachic authority.

And further—and primarily: Kiddush Levanah should be done
with the special intention to hasten and bring about immediately
the coming of Dovid Malka Meshicha, through increasing in
request and yearning for the Redemption, as concluded in
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The Rebbe
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Kiddush Levanah: “And they shall seek Hashem their God and
Dovid their king. Amen.”

()
May it be His will that even before Kiddush Levanah of the
month of Marcheshvan—and especially in this year, when both
Marcheshvan and Kislev are full months, creating three
complete months in a row (Tishrei, Marcheshvan, Kislev)—a
strong beginning of the year’s completeness be established,
symbolizing the perfection of the Jewish people who are
destined to be renewed like the moon.
May the verse be fulfilled in us: “And they shall seek Hashem
their God and Dovid their king—Amen,” through the coming of
Dovid Malka Meshicha immediately, literally at once.
And simply—that immediately will be fulfilled the command
that we read right then at Minchah time: “Go for yourself to the
land that I will show you,” to our holy land, for “to your
descendants I have given this land, from the river of Egypt to the
great river, the Euphrates: the Kenite, the Kenizzite, and the
Kadmonite,” the land of ten nations.
And within our holy land itself—to go and travel southward,
toward Jerusalem, Mount Moriah, and there, to the site of the
Mizbe’ach, whose place is precisely aligned.
And there we will perform before You, as You have
commanded, in complete fulfillment of Your will—including the
perfection of Kiddush Levanah, in a manner of receiving the
Divine Presence—*"to appear before G-d in Zion.”
And beyond this, “to appear before the Master, Havayah,”
including the ultimate unity of the Names Havayah and Elokim
emphasized in Kiddush Levanah—"“Havayah is Elokim.”

And in ever-higher elevation—seven times “Havayah is Elokim”
as recited at the Ne’ilah of Yom Kippur (after once saying
“Shema Yisrael Havayah Elokeinu Havayah Echad” and
“Baruch Shem kevod malchuso le’olam va’ed” three times).
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As proclaimed in the tune taught by the Rebbe Shlita: “Havayah
is Elokim, Havayah is Elokim, Havayah is Elokim, Havayah is
Elokim, Havayah is Elokim, Havayah is Elokim, Havayah is
Elokim—Next year in Jerusalem!”

[NOTE Summary:

The Rebbe begins by teaching that the week of Parshas Noach contains within it the avodah of the entire year in
practice. Shabbos Noach, therefore, is the most fitting time for a cheshbon tzedek — an honest reckoning of the
year’s work as it begins to take shape. The goal is not self-criticism but the refinement and perfection of each
detail of one’s service so that it reflects the divine purpose of creation: to reveal the level of Elokus that
transcends the world itself — the state of “Havayah Hu HaElokim.” The Rebbe explains that two modes of
cheshbon exist. One operates within limitation — analyzing each aspect of one’s deeds in the frame of human
measure. The other rises beyond measure, through immersion in Torah and tefillah, where the radiance of
holiness automatically transforms darkness. True perfection comes from combining both: ascending to the
higher divine state while refining every specific detail below, drawing infinite light into the finite.

This theme finds expression in Shabbos itself, whose essence is the revelation of Havayah within Elokim, the
cessation of concealment and the illumination of divine unity. Hence, feshuvah on Shabbos — called teshuvah
ila’ah — 1s done not through bitterness but with overflowing joy, delight, and deep attachment to Torah,
especially the inner dimension of Torah. In our era, says the Rebbe, this joy takes on a new depth. The Rebbe
quotes the words of his father-in-law, the Previous Rebbe: “All of the work has already been completed — even
the polishing of the buttons — and we stand ready to greet Moshiach.” Therefore, our cheshbon tzedek today
must reach the true conclusion: the Geulah must come immediately. Any personal shortcomings are minor,
external matters easily rectified, for the collective avodah of Klal Yisrael has already reached perfection.

From this certainty flows the Rebbe’s passionate call to increase joy and confidence. Even as one sees areas
requiring correction, one must do so with simchah — knowing that the world is already prepared for
redemption. Just as a small wound in a healthy body heals swiftly, so too the final refinements of our generation
are achieved with light and ease. The Maamer then turns to the theme of Kiddush Levanah. The moon, symbol
of Malchus and of the Jewish people, wanes and renews, mirroring the process of galus and geulah. Through
blessing the new moon, we affirm our own renewal and our readiness to greet the Divine Presence — for
“whoever blesses the new moon in its time is as if he greets the Shechinah.” The joy and dancing of Kiddush
Levanah express the faith that soon we will “be renewed like her,” with the full revelation of David Melech
Yisrael Chai V’Kayam.

In Chassidus, the moon’s renewal represents the unification of Havayah and Elokim — the merging of infinite
revelation with the finite vessels of creation. When the moon will shine like the sun, this unity will be complete,
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revealing G-d’s essence within the lowest realms. This is the true fulfillment of dirah b tachtonim — that G-d’s
very self will dwell openly within the world.

Finally, the Rebbe concludes with an impassioned prayer: that before Kiddush Levanah of Mar-Cheshvan itself,
the prophecy of “Uvikshu es Hashem Elokeihem v’es Dovid Malcham” should be fulfilled in actuality. Just as
Avraham was commanded, “Lech lecha el ha’aretz asher areka”, so too every Jew must now journey from
exile to redemption — physically and spiritually — to the Holy Land, to Yerushalayim, to the Beis HaMikdash,
to the very site of the Mizbe’ach. There, the unity of Havayah Hu HaElokim will be revealed openly, sung
seven times as at Ne 'ilah, culminating in the cry of “Lshanah haba’ah b’Yerushalayim!”

Practical Takeaway

The Rebbe’s call is unequivocal: we must live as if redemption is already here. The cheshbon tzedek of our
generation is not about guilt but about awakening the awareness that the world is ready for Moshiach. Every act
of Torah, prayer, and ahavas Yisrael draws down the light of Havayah into the confines of Elokim, merging
heaven and earth. Practically, the Rebbe urges us to perform Kiddush Levanah with extraordinary care and joy
— dressed respectfully, in the open, with many people — as an expression of faith in imminent Geulah. Even
minor spiritual improvements should be done with joy, knowing that the work of all generations is complete and
the world stands poised for revelation.

In our daily life, this means transforming our outlook: seeing the world not as broken, but as ready; not as
waiting, but as shining. To study Chassidus deeply, to pray with joy, to look at others with the certainty that the
Divine essence resides in them — this is the avodah of Shabbos Noach, the avodah of redemption itself.

Chassidic Story

In 5752, soon after delivering this Maamer, the Rebbe spoke one weekday night from his room to thousands of
Chassidim gathered in 770. His words were few: “Tut altz vos ir kent tzu brengen Moshiach.” — “Do
everything you can to bring Moshiach.”

One of the elder Chassidim later recounted that as those words were spoken, a hush fell over the crowd — not
of sorrow, but of electrified resolve. Men began dancing right there in the courtyard, singing “We want
Moshiach now!” long into the night. The sense was that the Rebbe had already opened the gates; all that
remained was to step through.

That scene, echoing the cry of this Maamer, remains the living heart of his message: that Havayah Hu
HaElokim — the unity of G-d within the world — is not an idea for tomorrow, but a reality ready to be revealed
today.
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TPX (Therapeutic—Psychological Integration)

The Rebbe’s Maamer on Parshas Noach (5752) can be read not only as a cosmic vision of Geulah, but as a
profound therapeutic map of inner renewal. Beneath its mystical language lies an exact parallel to the human
process of healing, integration, and spiritual resilience.

The Mabul — the flood — symbolizes the overwhelming forces of emotion and confusion that flood a person’s
inner world. These “waters” can destroy, or they can purify, depending on whether one enters the Teivah — the
Ark — the sacred space of Torah and prayer. The Teivah provides containment, a structure through which the
raw floodwaters of life are transformed into a cleansing process.

In psychological terms, the Teivah represents mindful, sacred speech — words of Torah, fefillah, or truth
spoken to oneself and to G-d. The person who learns to enter the “word” rather than be drowned by the “wave”
discovers that the very emotions threatening to consume him can carry him upward, as the waters “lifted the ark
and it was raised above the earth.” Emotional overwhelm, when sanctified, becomes transcendence.

The Rebbe’s teaching that the cheshbon tzedek — the honest self-accounting — must be done with joy rather
than despair, mirrors one of the deepest therapeutic insights: healing happens not through judgment but through
compassionate awareness. The “reckoning” is not self-condemnation but self-integration — recognizing all
parts of oneself as expressions of divine purpose, each awaiting realignment to its source.

The culmination of the Maamer in the declaration “Havayah Hu HaElokim ” reflects the moment of full
integration. Havayah represents the infinite, transcendent self — the soul beyond time and story; Elokim
represents the limited, embodied self that experiences challenge, boundary, and pain. Healing is the unification
of these two names: to know that the infinite and the finite are one — that even the constricted, anxious self is
part of divine reality.

When a person reaches this awareness, life itself becomes Shabbos — no longer a struggle to fix but a resting in
divine presence. The old survival mode (Mabul) gives way to renewal (Kiddush Levanah), as the “moon” — the
self that waxes and wanes — is recognized as an image of eternal rebirth.

Story

A woman once shared with her therapist that she lived every day with the feeling she was “barely keeping her
head above water.” Everything felt like a flood — work, family, expectations. One day, after months of therapy,
she said quietly: “It’s strange — I’m still in the same water, but now I feel like I’'m floating.”

The therapist smiled and said, “That’s what healing feels like. You built your ark.”
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The Rebbe’s Maamer offers that same vision: not escape from the flood, but transformation through it. The
world is not broken; it is being purified. The self is not lost; it is being raised. And the final cry of “Havayah
Hu HaElokim” is the healed voice of humanity — the moment when heaven and earth, trauma and renewal,
finally become one.

Story

A man once told his mentor that he felt like his life had become a flood. His marriage was unraveling, his
business collapsing, and he could barely sleep. “Every morning,” he said, “I wake up with the same thought: I
can’t do this anymore.”

The mentor listened quietly and then said: “You’re right — you can’t stop the rain. But you can build a boat.”

The man began therapy. He started writing down his thoughts every night — not fixing them, just giving them
names. Slowly, he realized that what he had called “failure” was actually grief, and what he had called “anger”
was fear. The same feelings that once drowned him began to carry him — like floodwaters lifting the ark.

Months later he said, “Nothing outside has changed. But inside, I’'m not drowning anymore.”

The Rebbe’s teaching is that this is the essence of Geulah. Redemption is not when the world changes; it’s when
we do. The flood doesn’t end because the water stops — it ends because the person learns to float.

END NOTE]
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