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With the help of Heaven. Wednesday, Parshat Behaalotecha, 15 Sivan, 1974.

Introduction
This discourse presents a reflection from the Lubavitcher Rebbe on the opening verse of Parshat

Behaalotecha—"*When you raise up the lamps.” With characteristic depth, the Rebbe unpacks the metaphor of
kindling the Menorah as a multi-dimensional process: it reflects the soul’s ascent, the elevation of mitzvot, and

the ultimate refinement of creation. The discourse journeys from the essence of the soul rooted in Divine
Essence to its expression through mitzvot and ultimately to the transformative role of exile as a “planting” for

future growth. It concludes with a vision of Messianic light ignited by each individual’s effort. The Rebbe

weaves together teachings from the Maggid of Mezeritch, the Zohar, and Likkutei Torah to show how the

Menorah becomes a symbol for the deepest yearnings of the soul and the highest purpose of Jewish life.

The Rebbe—Rabbi Menachem Mendel Schneerson (1902-1994), seventh Rebbe of Chabad-Lubavitch—was
born in Nikolaev, Ukraine. He assumed leadership in 1951 in New York after the passing of his father-in-law,
Rabbi Yosef Yitzchak Schneersohn. A revolutionary teacher and visionary leader, the Rebbe profoundly shaped
post-Holocaust Jewish identity, outreach, and Torah study. His discourses frequently bridged mystical
Chassidut with practical mission, empowering every Jew as a lamplighter. His influence remains global and

transformative.
(X)

“When you raise up the lamps—opposite the face of the 199K 7792257 010 B BN ningg NN qribyas
Menorah shall the seven lamps shine.” NNy nyaw.
My revered father-in-law, the Rebbe, the one connected with TORRT Y2 "ITR Mm) i NYITR 7923 P
imprisonment and redemption, analyzes in his discourse IR 790N2Y 001 2O nnnT 0127 KRN TR
beginning “Zayi” that at first it says “when you raise up the n¥ 317 3K (209 Ning) ningg Ny Inioyaa
lamps” (with no number mentioned), and only afterward it says NiNT DY 1R MR A7 R ,07907.
“the seven lamps shall shine.”

And we also need to understand what is written, “Opposite the 77937 019 9 P8 N2 1 1AT7 TN 0N
face of the Menorah shall the seven lamps shine.” For the “face of 71 NI AR 719 077 L0101 YT 1R
the Menorah” refers to the middle lamp—and it should have said | 37X 773117 °19 93 98 %07 77 1101, VENRT
“the six lamps shall shine opposite the face of the Menorah.” NN Y.
The point of the explanation is: The lamps referred to in “when R O7PYY NINITT L2 DINO2T NTIPN
you raise up the lamps” and those referred to in “the seven lamps IR WARI OF°PYW NiNm ,Nind Ny Inioyaa
shall shine” are two separate concepts. 210V 1Y 07 ,NiNIT YW,
“When you raise up the lamps”—Ilamps without ninwyaa 07 ,an9 NiN NN IR TNivYoa
specification—refer to souls, which are called “lamps,” as it is QTR DAY 71 91 23N3Y 13,00 NIRIPIY.
written: “The lamp of Hashem is the soul of man.”
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Just as a flame naturally rises upward to unite with its
source—the universal element of fire beneath the lunar
sphere—so too, the soul is inherently drawn upward, desiring to
reunite with the Source from which it was hewn.

W2 PAT7) A2Yn? NIPY? WWIL M3IY inT
TRYID 12 (700 2373 DAY *2727 W 7i0°2)
ipR2 9227 M9yn? NiPY? RN vaga X7
m2%3m.

However, in the souls of the worlds of Beriah, Yetzirah, and
Asiyabh, this inherent desire is hidden, and the service of Aharon
is to arouse and reveal this desire and upward movement within
them.

NI ¥y My A7 8727 Ninga P28
T7IYY R0 IR 2 InTIay1 ,0%yaa X gy
D7V MY X7 YAy Ny iR,

That through “when you raise up the lamps,” the upward
tendency in them becomes revealed.

W oAy mya vapy — ninga Ny A0ty
N33,

And “the seven lamps shall shine” refers to the celestial lights in
the firmament of the heavens, as stated in the Midrash that the
Mishkan parallels the world.

YRy NiNIR®G 2 R NINIT NYY 1R

o7y,

Everything present in the creation of the world had its counterpart
in the Mishkan, and the Menorah in the Mishkan corresponded to
“let there be lights in the firmament.”

DI 7 07197 DRI IV DT 737
Ty NN X7 12002 AEY TR 12una
"D YRR NITRD.

Even though the verse says, “God made the two great lights,” that
refers primarily to sun and moon. But in detail, there are seven
lights.

M MRRIY AR ,NINIT NYY IR 2N2Y
3 "NINIRDT W DR O°RPR WY 2303 "niniRg
228 ,NTINRT RY 07 0 WY 03 KT —
niniRy nYaY v nrunoa.

Thus, “when you raise up the lamps... the seven lamps shall
shine” means that through Aharon’s service in raising the
souls—that the souls of Beriah, Yetzirah, and Asiyah experience
revealed yearning for G-dliness—this causes increase of light in
the seven firmament-lights mentioned in “let there be lights.”

— "NiN3T DY IR} .01 Y ATeYaR” N
D133 Ny ni2yas 1N S inTiay nouw
NIV 172 707 MY 7Y AT Nnwiy
NINIT YT 1R A7 7Y — 19032 MR
"NIIRA 77 KRR IR NOYIA AYIY.

()

Now, from the fact that “when you raise up the lamps” in its plain
meaning refers to the lamps of the Menorah, it is understood that
the deeper meaning—*“when you raise up the lamps”—refers to the
souls, because the souls are the inner aspect of the Menorah’s
lamps.

29 *Xp WA *97 niNAINK ATV A7 M
NingT NY TNiPYIY 17,123 ,A71ma il

— Ningm 2 X7 ,NTRYET 29 KR DY NYRnIea
771123 NNIT NP1 07 — NIRYI.

[In addition to the fact that souls are called “lamps” in general,
they are also the lamps of the Menorah. ]

[n$73 077 ,7292 Ni73 07 NInYIaY 17 A1
]
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The fact that the Menorah had seven lamps is because the
“soul-lamps” divide into seven types.

NINITW °187 X177 — NIN T 100 A7y O
30 T ﬂ‘IP?Q; fahlal7ak

Based on this, we need to understand the change in the wording of
the verse: concerning the firmament-lights, it says “the seven
lamps shall shine,” while regarding the soul-lamps, it says, “when
you raise up the lamps”—Ilamps without specification.

129037 TIP3 W OV 1AT? T 18 )
,"NINIT DYV 1R 2°N2 NINIRRT NNy

niny —"ninag X :[I]i’?;{:l;” 2°nN32 NINYIT NiNoM
ano.

This will be understood by what is explained in Likkutei
Torah—that the seven lamps of the Menorah correspond to seven
categories of Jews in serving G-d:

N33 Y IR "WIP7R WINIY 72 °5 7Y 7] 12
' n792Y2 HRIe12 230 T ag ninaT:

There is one who serves with love drawn like water (chesed), and
one who serves with love that blazes like fiery coals (gevurah), etc.

72087 W, (TR0) D03 IR 108N T2 W
101 ,(77123) WX DY,

One can say that the reason these seven categories (though their
difference is only in their mode of service) are called “seven
lamps™ (since the soul is called a lamp, this implies there are seven
types of souls),

DIPI2Y PIPIAY AR) A7X DM Ty AT 00 U
7RT) "N T OXRI (BNTIY 191X PRI
NiRY3 M0 T OV Yawn — "3 IR MYy,

is because since “I was created to serve my Creator” (and
especially according to the version “I was not created except to
serve my Creator”),

07927) 1P NX WRYT IR WY 102 D X0
31 DY URYD K78 X123 X7 VI8 XOPRY),

therefore, the difference in their mode of service (their “service of
their Creator”) touches on the very core of their existence.

9313 (033 X WmWD) onTiay 19383 7T 197
DDIN'XR D¥YY?.

And based on what is explained elsewhere regarding the exact
wording of our Sages: “I was created to serve my Creator”—that
the soul’s identity is to serve, this refers to its state in creation, its
descent into Beriah.

1§ 27T T PIT2 R DipRa IXIanT 09 o
DX 7Y WY A17 - 3P NX WY 2RIl

— IN¥"I27 vaii2 X, 128p N wanh X (Anwia)
M7 MY N

But the soul itself as it is in the state of “You are pure” (above even|
the level of “You created it”), since it is a literal piece of G-d
above—it is not a means to some other end (not even to “serve her
Creator”), and the purpose is in herself.

TRV N2 ROTY 02 — ARSY THYIT 238

2 — ("ANNIR AAR” NPNAN APynY) TR Y
AP VRN APR Wan 2y apioy pon oy
N*220m) (AP X WalpT TIY7 X 03) 0K 1Y
ANINEYA A2 NI

Therefore, the differentiation of souls in their modes of service
applies only at the level of ““You created it,” not in their essential

being.

P R°7 ONTIAY 199X NINYIT MPInaIY L 1am
DRI D§YR N7 AONTR AON"T N3TT2.
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Based on this, one can say that the verse’s wording “when you
raise up the lamps”—with no mention of “seven lamps”—is to
allude that the elevation of the souls (in “when you raise up the
lamps™) also touches the level of “You are pure,” above all
differentiation—simply: “the lamps.”

Ny ANT23I3" JNY a7, i? W2 7700 o)

X7 — (N33 Ny X)) ang NiNg — "ningg
N7 ("NT3T DY ANT2Y037) NINYIT MYV 17
— MIPRANTN TRYNYY — "RT 17IY T X372 (23)
ang "niny”.

As was brought earlier (in the maamar), that “when you raise up
the lamps” refers to the souls of Beriah, Yetzirah, and Asiyah—

"N DY ANNPYTR Y (XR2) Y7 KWy ArT
MYy 7Y AT NINYI2 X -

since through their descent into Beriah, Yetzirah, and Asiyah, their
natural desire and upward pull is hidden—

Yy — My A7 A2 00T VY T

......

therefore, it is necessary to awaken and reveal their inherent
upward movement: “when you raise up the lamps”—this is the
beginning of the elevation.

— DV M7y ¥a NI 1IYe 1% 127
ATV M0 XAT — "NINT DY ANTYIR.

But through this, they are then brought to a far loftier ascent,

293 1729 (712 T0K) 072 Y ATy 238

jnjs —
they are elevated to a level even higher than where they stood Q7P 1Y Wnn 03 ni nPvn? o°%ynn oov
before their descent. anT.

()

This will be understood according to the teaching of the Maggid
on the verse “when you raise up the lamps”—that the lamps are the
mitzvot, as it is written: “For a lamp is a mitzvah.”

AN12YI2” PI0RT 7Y THRT 277 NIA °5 7Y AL 12
91 °3” 2IN3Y 13 ,Ni¥nT o7 NiNIT — "Ninag NN
nnlxn

Just as a lamp houses light, so too the mitzvah—the inner aspect
its light)—is love and awe (of G-d).

NPT — M¥NT 12 ,7IR 12 77 M3TY N7
N 720K X7 A (IR,

The interpretation of “when you raise up the lamps” (where the
word “nX” includes “also with”) is that you should elevate yourself]
together with the mitzvot.

XIT 7NR" ¥A°DT) “NiNT DR nivyna” Wi
ni¥na oy TH¥y DR A7YRY X — (ay [23].

And the elevation is “toward the face of the Menorah”—to the
inwardness.

nPRI972 — "IIRT °39 DM R RO Y.

As in the verse: “And G-d spoke all these words, saying: [ am...”
The intent of all the mitzvot (“all these words”) is “to say”—that a
person should think and say “I am” and “you shall have no other,”
meaning: awe and love.

0°7277 22 DX DF2% 1210”7 2NY 7 177 o0
22") NI¥RT 237 ANRIY — ".02I8 CTRY AR
MR W DIRTY — "ARY” X7 ("AIRT 00270
n:ll? ‘-lsl-‘s Nb"\ ns:’:grr.

That is, the acronym of “I am” and “you shall have no other” (*"IX)
also forms the acronym of “love and awe.” “I am” corresponds to
love; “you shall have no other” to awe.

a3 — (a7 X921 923" niavn SWRY) IR 77
720X RIT IRT — "R 72087 112N OWRY
XY " M K",

‘Before Me” means inwardness—the inwardness is the Holy One
Blessed Be He.

WITRE RIT NPRTIBIY NPRID (TR — 3D Dy
I 702,
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And this is “toward the face of the Menorah.” “The seven lamps
shall shine”—these are the seven days of building: love, awe,
beauty, etc.

— "NiN3T NYAY 1R LA 238 DI DR N
) IININ AT TN TR O NYRY 0.

[t would seem that the intention is that in the inwardness of the
mitzvot, there are two aspects: through fulfilling the mitzvot (the
“lamp,” the vessel) one arrives at love and awe (the “light™).

DT Y MIEAT IIRIT — I3 ANRT TR
720K7 082 (723 — 37) NigRT YR TNy
1IRT) IRPY.

This is the meaning of “I am” and “you shall have no other”—the
generality of all the mitzvot—acronym: "X, love and awe.

PWRT (NIERT 22 M293) " K9) 2R"Y LT
X7 7208 — IR (DD,

This inwardness is like the light of the lamp—the light and the
lamp are related—and through this one draws afterward a higher
inwardness: “before Me,” the true inwardness, which is the Holy
One Blessed Be He.

07 am WNUW — 737 IR 173 X7 7 NPT
72 IR D72 TR AL TV - A7 A TR
,NIR2I9T NORIR — 039 DY :ANT ORI NPnIs
N7 172 WiTRD RITY.

According to this, we can also understand the connection between
the two interpretations of “when you raise up the lamps”: that the
lamps are the souls—revealing the natural desire and ascent of
souls in Beriah, Yetzirah, Asiyah—

ANT2YTR"T DT IWT WRT 03 131 A1 05 )
YAy 93 :nidYId o7 NiNIT WD — "NinaT DY
MWy 7Y AROIT NINYID 7Y RIXYT -

and through this, they rise even higher than they were in Atzilus
before their descent to Beriah, Yetzirah, Asiyah.

3m 03 0P AYNY MY 072 APY1 A1 T
WYy A7 AR27 o7 TR MPER2 PV,

That the soul is aroused with a desire (great love that is above
reason and knowledge),

2¥R7Y 1271 720X) Ri¥12 NIV mwIny a1T
nyT7) OYYn),

even though this ascent is “toward the face of the Menorah” (the
level of inwardness), it is the first level of inwardness (like the
love and awe drawn through mitzvot).

nIn3) T 19 2 O XTI MYy i
FIN NRNT) NPIRT MR RITT XD L(MTRI3
NiZRI TRV DUOYRIY ART).

And through this, it ascends even higher—more than how it was in
Atzilus—the second level of inwardness: “before Me.”

ANy 3n 03 N MYn? NYRYn X7 AL oY)
"9 79" NPRIRT MWD RITT — MUK,

(M

The concept is that the soul—even as it is above—is comparable to
a son, like one drawn from the brain of the father.

NRNT X7 ,2u07 XOTWID 03 THWITT R VM
X7 7iRR WY (03) 127,

But the essence of the soul as it is rooted in His Blessed Essence is
like the son as he is still in the father’s mind itself (before being
drawn forth)—not in the realm of revelation and drawing down.

MY DY ROTY D THYIT O8Y 22N
070) N¥Y 287 712 RIY 12 127 NHNTR L7120
N9 WD TR AR L (TN

Through the soul’s service in its descent below—to arouse and
reveal its natural longing and ascent,

N2 WY 797 ANTYR ARYIT NTIAY TN

Y mI2YT) RN vy Ny,

TSy
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which is comparable to the nature of a son’s longing for his
father—through this, the essence of the soul is revealed as it is
rooted in the Divine Essence.

10770V — 1IN 9K 127 DOVIRYAT VAP NRpT Xy
NMYY DY ROTY 03 YD ogy a7ann.

For relative to the level of the soul that is like the son drawn from
the mind of the father,

minn WY 127 NRNTAY RYIT NAT 0237 02
AN —

the descent into Beriah, Yetzirah, Asiyah (and how much more so
into this physical world) conceals and obscures that connection.

TP 1Y 03 MPY TR 32 TN
A1 7Y NRom M7y — (RWaT 1ia 0793 nuny.

[As is known, only the souls of Atzilus are called “sons.”

[2°32 oW32 NiXIRI MPL¥T Ning) P 17291].

And that even in its descent below the soul is in the category of
“son” in a revealed manner—that its desire and ascent is open like
a son yearning for his father—

— 19732 12 NPUI2 X7 AYR? AT 03 N
2% VAYANRT 122 "17°33 NI AW m2UT RNy
13:}5 —

this is through the revelation of the essence of the soul as it is in
the father’s mind before being drawn forth.

27 O3 XOTY 102 TRWID 0¥y 13 7Y XA
VNIV 0W))

For relative to that level (the essence of the soul as rooted in the
Essence), Atzilus, Beriah, Yetzirah, and Asiyah are all the same.

(MY NYIWRY 3 TRWI gY) 1T R3TT Y
MY 0 WY TP XN MR -

According to this we can explain what is stated in Likkutei Torah
on the verse “I saw, and behold—a golden Menorah... this is the
word of G-d to Zerubavel.”

¥ 71790 VIR IWANIY 2 W7 W A1 0B O
9% /1727 7] ...A72 2] NI 737 R P08
7922377 —

The connection between the Menorah and the word of G-d to
7erubavel is that “the word of G-d” is the source of Jewish souls.

M2777 — K7 73370 98 7 1277 AT My

[What is written, “the word of G-d to Zerubavel,” is because at that
time (during the Babylonian exile), Israel were called by the name
Zerubavel—based on the verse “I have planted her in the land.”

XU 22 X0 — 233 9 171 27" 2Ny
oY 9y 73377 0YR WTR1 (733 M3 T012) T
7333 9T TI9R "033) MY IRR Ay I).

And this is the connection between the golden Menorah and the
word of G-d to Zerubavel: for the collective souls of Israel are
called a Menorah.

— "’7;;111 5?5 127" oy 207 mjm m:zw’a ’fl‘lu
"I DRIPI PR NIyl nIvR3 0.

[t would seem not to be understood: what connection does the fact
that Israel were sown in Bavel have to do with the matter of the
Menorah?

XY T Y7 Yaia m (3 R AINDYT
2332 Dy 072

But one can say the explanation is based on the known concept
that the descent of exile is referred to as “planting,” because the
intention of the descent is for the sake of ascent—Iike sowing in
the earth is for the sake of growth (in great multiplication, for does
A person sow a measure except to bring in many kor?).

APTAY AIT - YT %8 9Y A13 DT i U
TTNT2 AT 2 XIT LAY OW3R NRRI M2ITT
IR YT MaRITE - WY TIRY XY X0

YT DTN D797 — "1272) APRET 2293 XY
1712 %2 073277 X7¥ 7IXD).
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And this is the connection of the golden Menorah with Zerubavel:
for the concept of “when you raise up the lamps”—which is the
revelation of the essence of the soul (as explained above in section
2)—is primarily through the service during the time of exile.

V3 °3 — 232977 Y 23] NTIMT MW TN
TRYID OXYT 12730 XY " niNgT NN AnivyaarT
12712 A7IY7 P17V ROV XA — (12 YR 212)
N

[That which was explained above, that the revelation of the
essence of the soul comes through its service in its descent below,
is in general; but the primary revelation is through the service of
[srael particularly during their descent in exile.]

(X7 w33 DYYT PIY — Y7 WY LT

R ,M7222 NI — D ANTY2 ANTIRY 1Y

V792 ONT2 XY A7 0TV X AT
n2332].

Therefore, Israel are here called by the name
“Zerubavel”—because they were “planted” in Bavel (the first of
the four exiles),

oW 7Y ,"23207" OW3 1R PRI OORIR1 197
NI237 '77 TIWRT MP3) 2322 DOYINT 1Y),

to allude not only that even during exile Israel are a Menorah [for
even “though I sleep” in exile, “my heart is awake”],

07 287 — M%7 1ar2 oAy P 897,107 192
"29" — RM232 "I IR WRD 037] "I
"],

but more than that—that the descent into exile is a planting
through which there is a far greater multiplication of growth, in the
elevation of the lamps.

YT RO D932 AT — R AR K98
— 0¥ 2973 1272 APRY PRy ATy
"ninga Ny Ini7ya”.

Q)

Now, just as in the interpretation that “when you raise up the
lamps” refers to the souls, the main elevation of the souls is the
revelation of their root as they are rooted in the Essence,

¥ KR "NiNaa N AnIoYa2 T RRY 03 ,mam
23 QWY 1923 X DFPW 777Y7 RV — NWnYT
NRYY3 NI DY —

SO too in the interpretation that “when you raise up the lamps”
refers to the mitzvos, their elevation is that the Essence is drawn
into them.

"nﬁ;ﬂ fahy qmﬁ;za;"?f Wﬂ’i;)? 02 N7 A7 977 z73_7
D72 TRV X7 077Y mRYaY — NivnT Y ONR
mnxyan.

For when Israel fulfill the mitzvos—since the root of the souls of
[srael is in the Essence—this Essence is drawn also into the
mitzvos.

VIWaY ,NignT NY o npn PR 1YY
D3 7] 2°2°WHn — NINEY2 RI7 ORI ninwaT
niyna.

What was explained earlier—that through mitzvah observance one
comes to love and awe—means that the mitzvos are higher than
the person performing them, and they influence him to reach love
and awe.

0°X2 Ni¥RT 0¥R "TTOYY ,2°Y7 AN 1T
DTN PyR? 07 NIRIY 300 — IR 72087
12087 XY 12 ooyeyn o) ,onix ovpng
"

That is, a love and awe that is beyond reason and knowledge,
which one could not attain through personal effort
contemplation), but which is drawn from above through the
mitzvos—this is the beginning of the avodah.

IN72°3 PRY NYT) DYLN T297Y INTY 13N
DOWRI ,(MI207) INTI2Y "7V D9R VITY
1792¥7 NPNN2 X7 — NiYRa 7oy AvRTn.
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But after he reaches such love and awe—this is the first level of
“the face” (inwardness) of the Menorah—

37T — 19K R 720R7 Yy K7 728
AT (N1aR) "anT MUK

the root of the soul is revealed in him as it is rooted in the
Essence—this is the second level of “the face” of the Menorah: the
level of “before Me,” the Holy One Blessed Be He.

MY MY XOTY 09 YD U 12 Ty
~ ™39 93" NP — "D 97T MW KT -
X377 12 WiTR.

And this concept continues also in the mitzvos, as our Sages said
on the verse “He tells His words to Jacob, His statutes and
judgments to Israel”:

2y 9717 K3 ,NIXR3 03 YRR R AT )
"ORT? VYW VRO ,APY? 1A TR PI0DT

“That which He does, He tells Israel to do.” The known
explanation is: through Israel doing and fulfilling the mitzvos, they
cause the Holy One Blessed Be He to do those very mitzvos.

YIT) .NIwY? DRIH nIR R — Ay Ry
Y DR DWW S CTIY IR vaed
AWy XN 2 WITRIW 0°173a 1] 0770V — Niged

9% nivn.

[And similarly, it is known regarding Torah: that after Israel
connect themselves to the Torah, and through it to the Holy One
Blessed Be He, then the root of Israel is revealed as higher than the
root of Torah.

[287W°W 077 :17IR2 1302 1T 717 99
— RITTTIRTNRYTIPR TV NN 2w
AIAT W 72YR7Y PXWT W A7a0n.

And after the root of Israel is revealed in the Essence of the
Blessed One, they draw that into the Torah as well—similar to the
idea that “David would compose Torah above in the Holy One
Blessed Be He.”]

— T2 DY PR WIWT AP IR
30 WF T YT 7Y 712 03 A 02w OF
"RITTTIRRYTIPR T2YnY 77iR].

And one can say that this is what the Maggid explained (as cited
above), that the meaning of “when you raise up the lamps”
includes “with the lamps”—that is, raise yourself with the mitzvos.

(2°¥% R2I7) o200 2717 WY 0 117,017 W
N3 QY X3 7NiN3T DX Tnivyaa” vt —
"nigna oy %Y nY Anioyaa.

The intent being: that a person elevates the mitzvos to the level
that he himself is elevated to—the second level of “the face” of the
Menorah, the level of “before Me.”

Dipn? NixRT NX 77Y0 DTRIY X7 712 320V
"AIE *39"T MWD R3TT — WY 771V gy Xy
"1;@ byn n;ﬁn: —.

V)

One may add: just as according to the plain meaning of the verse,
“opposite the face of the Menorah” leads into “the seven lamps
shall shine,”

19 91 98,2320 MVYe "9y 1197 1907 W)
"NINIT NYIW ITRD PRI TIT

so too in the inner meaning of things: “opposite the face of the
Menorah” refers to the level of “before Me,”

219 91 DRI — DRIV NIPHIDA NI AT TNT W
39 23" NN Y "RRY i —

and it follows additionally after “when you raise up the lamps,”
which refers to the souls, also into “the seven lamps shall shine.”

RRW — "Ni3a Ny AniPyTa” 2y 01 qwnga X3
"NiN3g NYIY 1R77 03 — ninwaa Y.
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That through the service of Israel, additional light is brought into
the luminaries (similar to how Sarah added to the luminaries),

NN X 901 PR ATRT TN 1T
niniR®E 2Y 19037 7R 117 V) -

this is in addition to merely filling the deficiency caused by the
lessening of the moon; there is also an increase and elevation for
the luminaries themselves—

VIR P77y TYYIY TIN00D R7Rnay By gl N
DN37T 237 7Y NYIA 072 MYl 03 — 00

that they return to the level of “the two great luminaries.”

273730 NIRRT W PaY n3.

For although the world was created in a complete state,
nonetheless, through the service of man, the world is elevated to a
level even higher than its original creation—

T2y — oipn 230 X721 XY 7Y OivY 03T
D3 IN¥> 7Pyn? 0712 MY N°WYI OTRT NTI2Y
N2 NI MY 3 -

[how much more so regarding the fact that through avodah there is
elevation not only in the mitzvos but even in the souls],

(7728 mwy1 773297 T0Y I 1Y 2w
niny3a 19081 ,nigna]

so that the world becomes a dwelling place for Him, may He be
blessed—for Him, for His Essence.

iNMRY? 19 — T2 19 77T Ayl oRivoy.
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And through the service of “when you raise up the lamps,” etc., the
seven lamps will shine in all the matters mentioned above—

"3 "IN DY ANT9YIR"T ATIAY 0T )
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drawing close and hastening the fulfillment of the prophecy: “the
night will shine like the day,” in the true and complete redemption
through our righteous Moshiach.

—"TR P2 7Y2TT TN DY OO DR
WRTE WA 2T770Y AR7Wa) IPANRT 7R3,

And even before that, in these final days of the darkness of exile,
there will be light in the dwellings of all the children of Israel—

T — MI%AT WNT 2°1N0RT 202,01 *197 O3
DNIawing TR PR °33 927,

through each individual adding light and vitality in his service—

INTiay2 AT T V0T T 239 T,

and this will further hasten the fulfillment of the prophecy: “the
night will shine like the day,” in the coming of our righteous
Moshiach—

— e a3 P77 TeT arR Ni TiY NI N
WRTX TWH DRI

he will come and redeem us and lead us upright to our Land—

W7 NPnip 7P 1780 Ri2)

when there will be elevation (“behaalotecha”) in all matters, in
ultimate perfection—both inwardly and outwardly together.

N°9302 D°NT 292 (AN1PYa27) MY MR Y
0 03 NPT MI92 — MY

[NOTE Summary:

The verse “Behaalotecha et ha 'neirot”—*“When you raise up the lamps”—is explored here as
referring not merely to the physical act of lighting but to a cosmic elevation across all
dimensions of Divine service. The soul, likened to a flame, is shown to originate from the very

Essence of G-d—before any revelation or manifestation. Although it descends into a physical
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body and a dark world, this descent is itself a purposeful “planting” (like seeds sown in exile) to
allow for the emergence of even greater light.

The soul’s natural longing for G-d is compared to a son yearning for his father. This longing
becomes activated specifically through the challenges and concealments of the physical world. In
exile, when things seem darkest, the essential soul becomes revealed. This explains why the
Jewish People are referred to as “Zerubavel”—planted in Babylon—because their descent brings
about a greater ascent, just like seeds must first be buried in the earth to grow.

Similarly, the mitzvot themselves—while seemingly acts done in the material realm—draw from
the same Divine Essence. By fulfilling them with love and awe, a Jew uplifts the mitzvah itself
to the level of its root. The mitzvot then illuminate like flames “before the face of the Menorah,”
signifying not only the human act of service but the Divine reciprocation: G-d Himself also
fulfills the mitzvot through Israel’s actions.

The Menorah thus symbolizes three ascending stages:

1. The soul’s longing to return to its source.
2. The mitzvot being elevated back to their Divine root.
3. The refinement of the entire world into a dwelling place for G-d.

This entire system culminates in the promise that “the night will shine like the day”—in the final
redemption through Moshiach. But even now, in the final moments of exile, every added flame
of Torah and mitzvah draws the world closer to this revelation.

Practical Takeaway:

Even when the world feels dark—personally or collectively—every mitzvah we do is not just
meaningful but essential. Our descent into this exile is not a fall but a planting. Each time we
light the flame of Torah, of kindness, of truth, we are illuminating both the world and our own
soul, reconnecting it with its Source. And in doing so, we not only uplift ourselves but we draw
closer the complete redemption, where the soul, mitzvot, and the world will all radiate as one
divine flame.

True Chassidic Story:

In the 1980s, a young man who had grown disillusioned with religious life visited the Rebbe’s
farbrengen. He stood at the back, arms crossed, skeptical. As the Rebbe began to speak about
Behaalotecha, his tone shifted. He said, “Even a soul that feels distant, even a lamp that appears
dim or extinguished, still possesses a hidden spark. It only needs someone to bend close, to fan it
gently, to lift it—and it will blaze.”
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Later that night, the young man approached a Chassid and asked: “Does the Rebbe know me?”’
The Chassid smiled, “He knows your soul.” The man would later recount that those words
transformed his life. He became a baal teshuvah and eventually helped countless others return,

seeing himself as a lamplighter like Aaron—raising other flames simply by revealing their inner
fire.

Source: Recounted in “My Encounter with the Rebbe” project archives, JEM.

END NOTE]
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