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However, behold, it is necessary to understand what
is stated: "And the horse upon which he rode"—a
single horse alone. For according to the above, there
were two types of horses at the Giving of the Torah,
as it is written: "For You shall ride upon Your horses,"
@s mentioned above. However, the matter is that
even within a single horse, there exist the two
aforementioned levels of ascent and descent, which
correspond to elevation and drawing down—the
aspect of Or Chozer (Returning Light) and the aspect
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of Or Yashar (Direct Light).

Behold, in gematria, "o10" (horse) equals twice ""1"o
63)). It is known that the interpretation of "1"0" is the
letters of "»ox" (coarseness), which represents
arrogance and exaltation. This occurs once in the
aspect of Or Chozer and once in the aspect of Or
Yashar, which are the aspects of elevation and
drawing down mentioned above regarding the
chariot in relation to the rider.
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This is the meaning of "And the horse upon which he
rode," for this single horse includes the two types of
chariots mentioned above—one of ascent and one
of descent. Concerning this, it is stated: "For You
shall ride upon Your horses"—two horses, as
mentioned above. And this is sufficient for the
understanding.
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The explanation of the matter is as follows: It is
known that "this opposite that has God made"
(Kohelet 7:14). Just as in the realm of impurity (sitra
achra), there exists arrogance and exaltation, such
as the husk of Amalek, which is characterized by
extreme brazenness, etc., so too, there exists the
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aspect of a horse in the realm of impurity, as in "the
horse and its rider," etc.

As it is written: "To My mare among the chariots of
Pharaoh" (Shir HaShirim 1:9), and likewise, opposite
this—to humble the arrogance of impurity—there is
the aspect of the horse in holiness. As our Sages
said regarding the verse: "On that day, there shall be
upon the bells of the horse: 'Holy unto Hashem™
(Zechariah 14:20), meaning that all the running and
sound made by the horse shall be sanctified.
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The matter is as our Sages expounded on the verse:
'For He is exceedingly exalted" (Shemot 15:1),
meaning that He is exalted above those who are
arrogant—namely, the idolaters, who are haughty. He
is elevated and exalted over them with divine
greatness, as it is written: "Hashem is high above all
nations" (Tehillim 113:4). Specifically, over the
nations, He is elevated and exalted.
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The meaning is that He distances and exalts Himself
from them, for it is the nature of absolute loftiness to
exalt itself over the arrogant specifically, in order to
humble them and uplift the lowly. Because He,
blessed be He, is called "the King, exalted alone"
(Yeshayahu 33:5) in the loftiness of His essence, of
whose greatness there is no investigation. He has
been exalted from the days of old.
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Therefore, it is specifically over the arrogant that He
exalts Himself, and this is why He is called "high
above all nations." Specifically, in relation to them, He
is in a state of loftiness and exaltation, as it is written:
'For He is exceedingly exalted," meaning that He is
exalted above those who are arrogant. However,
regarding the lowly, the despised, and those of
humble spirit, on the contrary—there He descends

>"VI KWINN XIN KpIT 0D'RAN 7V D"y

N1'N1 KIN XPIT DA 72 2V DY KO
NNA NN D W'D NIRYINDE NimnN
N?2IT XN 7V NN,

and dwells.
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Specifically with Israel, who are trampled into the
dust, despised, and greatly humbled in the eyes of
the idolaters, He dwells among them. As with
Avraham, who said: "And | am but dust and ashes"
(Bereishit 18:27).
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There, specifically, He descends and dwells, from
concealment to revelation, as it is written: "For
Hashem is exalted, yet He regards the lowly"
(Tehillim 138:6), and it is written: "I dwell in the high
and holy place, yet with the contrite and humble in
spirit" (Yeshayahu 57:15).
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And to this one | shall look: "To the poor and broken
in spirit" (Yeshayahu 66:2), for it is the nature of true
exaltation to uplift the lowly and to have the greatest
compassion upon them.
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Just as we see with a mortal king, the more exalted
he is in his kingship, the more he humbles the
arrogant and elevates the lowly, having extraordinary
compassion on them with particular attention. And
this, precisely, is his honor and greatness, as is well
known.
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Likewise, this concept is understood above regarding
His divine kingship, as it is written: "Hashem reigns;
He has donned majesty" (Tehillim 93:1). For
according to the measure of His exalted majesty and
the loftiness of His essence, so too, He is
exceedingly exalted—to humble the arrogant and to
uplift the lowly, as the Zohar states: "The dwelling
place of the Holy One, blessed be He..."
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Specifically in broken vessels—meaning, in the poor
and broken in spirit, the contrite and humble—there is
His dwelling place. And this is sufficient for
understanding.
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A proof for this is what is written: "And my soul shall
be as dust to all... open my heart to Your Torah"
(Siddur, from the Amidah prayer). At first glance,
what is the connection between these two ideas?
However, in truth, one depends on the other.
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\When one's soul is truly like dust, in humility and with
@ broken spirit, despised in his own eyes and
considered worthless, then his heart is opened with
divine assistance, awakening within him an opening
to the Torah of Hashem.
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And this is what is stated: "And my soul shall be as
dust..."—then certainly, "open my heart to Your
Torah." For the opening of the heart from above
occurs only when one's soul is like dust.
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This follows from the above explanation, that upon
the arrogant, He exalts Himself and withdraws, as it
is stated: "It is not in heaven" (Devarim 30:12), which
our Sages interpret as: "It is not found among the
arrogant” (Eruvin 55a).
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However, regarding the lowly, He lowers Himself and
extends toward them, as it is written: "For Hashem is
exalted, yet He regards the lowly" (Tehillim 138:6),
and "Every haughty heart is an abomination to
Hashem" (Mishlei 16:5), in accordance with the
aforementioned explanation. And this is sufficient for
understanding.
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Behold, the Jews of that generation, in the days of
Haman, spent the entire year in the utmost state of
lowliness, to the point that they were likened to dust
itself. For they were entirely abandoned to be killed
by anyone who wished to destroy, annihilate, and
oppress them, crushing them to the very brink of their
souls and beyond.
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(And indeed, in every exile, they are pressed and
oppressed exceedingly, to the very brink of their
souls, and are despised and degraded to the utmost,
suffering harsh decrees. As it is written: "Not only one
has stood against us..." (Pesachim 9a). However,
this is not at all apparent or revealed to the Jews.
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For regarding what was said: "Against Your people
they devise secret plots" (Tehillim 83:4), they say:
'Come, let us cut them off from being a nation, so
that the name of Israel will no longer be
remembered"” (ibid. 83:5).
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Behold, it says, "They devise secret plots," meaning
that they enact all their harsh decrees in secret, and
Hashem nullifies them, though the miracle is not
known. But in the days of Haman, the decree
became known, and they accepted it openly upon
themselves, etc.)
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Therefore, they merited two things: first, that within
them would be revealed the aspect of His essence
and being—the exaltedness of the Infinite One,
blessed be He; and second, that the light would settle
within their vessels, as mentioned above.
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This appears to be a contradiction: if they merited the
revelation of the very light of His essence, how could
it dwell within their limited vessels?
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However, the matter is that there are two reasons for
this. The first is due to their self-sacrifice, as they
were prepared for execution openly. Through this,
they elevated "Mayin Nukvin" (feminine waters) to the
highest level, reaching Or Chozer (Returning Light)
up to the very essence at the highest heights.

' D'MYL 1 X221 W'Y NIN YN X
NAN7 0D 'Y Dn7w 1"on My
n7yun? |"n NX7YN 1YY nTaw n"oa
78 N"IX N1'N] XINW wnn n7un
NI7uNn DN wNn Ninxyn.

However, if this were the only reason, then the light of]
the very essence could not descend below to dwell
within their vessels.
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The second reason is that beyond their self-sacrifice,
they were at that time in the deepest state of
lowliness, like dust itself.
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This was the cause for the descent of the exalted
light of His essence to the lowest level, specifically
allowing the light to settle within their vessels.
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For this is the nature of the highest exaltedness—that
it specifically dwells within the lowest and most
humble state, as mentioned above in the verse: "And
to this one | shall look..." (Yeshayahu 66:2).
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And through this specifically, they merited that the
revelation of the light of His essence would dwell
within them, according to the nature of their limited
vessels. For the depth of height rests specifically in
the depth of the low, as it is written: "For Hashem is
exalted, yet He regards the lowly" (Tehillim 138:6), as
mentioned above.
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If not for their self-sacrifice, they would not have
aroused an awakening from above in His very
essence and being. And if there had been
self-sacrifice without absolute lowliness, the light
would not have descended so much below.
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Therefore, both aspects together were good, and
through them, they merited that the revelation of the
light of His essence would truly dwell within them.
And this is sufficient for understanding.
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This is the meaning of "The Jews accepted that
which they had begun to do" (Esther 9:23), referring
to what began at the Giving of the Torah.
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For at the time of the Giving of the Torah, although it
is written: "For You shall ride upon Your horses"
(Chabakuk 3:8), referring to the aspects of Or Chozer
(Returning Light) and Or Yashar (Direct Light), as
mentioned above, this was not from such a lofty and
exalted place.
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Rather, then they only began to create vessels for the
lights, as mentioned above. But the completion of the
acceptance, in its entirety, and the attainment of fully
formed vessels, occurred specifically in the days of
Achashverosh.
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That is, the Jews received from the highest
place—His very Infinite Essence, blessed be He.
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Through their self-sacrifice, they became complete
vessels for the dwelling of His very Essence, blessed
be He, through their state of utmost lowliness, as
mentioned above.
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To the extent that this became a strong foundation for
the sustenance of Torah and mitzvot, so that they
would serve as vessels for the divine lights, as
mentioned above.
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This is the meaning of "And the Jews accepted"
(Esther 9:23), where "accepted" (72j71) is written in
the singular form rather than "And they accepted"
(17221).
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For this acceptance comes from the aspect of the
Singular One, the Living One of the worlds, and they
became a unified entity, like a single person.
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Because absolute lowliness equalizes and unites
both the small and the great, and this is sufficient for
understanding.
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This is the meaning of "And the horse upon which the
king rode" (Esther 6:8).
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Behold, regarding what is stated at the Giving of the
Torah, "For You shall ride upon Your horses"
(Chabakuk 3:8), these refer to the two types of
horses mentioned above: one representing Or
Chozer (Returning Light), ascending ever higher, and
the other representing Or Yashar (Direct Light),
descending ever lower.

[N Y'010 7y 20N D N"na W' nanT
n"IX N1'n2a 'k "N oo 1 a

"IN N2'N12 AN n7vn nun? nfva
non nLn NTA.

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Mitteler Rebbe
Shar HaPurim
TNt 721
T -

T 02

This division into two aspects at the Giving of the
Torah relates to Torah and mitzvot, as mentioned
above. However, their root source is in the singular
horse "upon which the king rode"—meaning, they
both originate from the exaltedness of Malchut of
holiness, as it is written: "Hashem reigns, He has
donned majesty" (Tehillim 93:1).
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This corresponds to "They shall bring royal garments"
(Esther 6:8), referring to the very exaltedness of His
essence.
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However, because from the perspective of the
exalted essence, He is "exceedingly exalted,"
meaning He exalts Himself above the arrogant
specifically to humble them, this corresponds to the
aspect of Sag (1"0) in holiness, which represents
loftiness (gas—coarseness or elevation).
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This is like the analogy of the first horse, which runs
at great heights, corresponding to Or Chozer.
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On the other hand, from the perspective of His
exaltedness and loftiness, He specifically descends
to dwell among the lowly and elevate them, as
mentioned above.
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This corresponds to the second horse, which, like in
the analogy, descends into the depths.

2wnd XINW 'an 010N NI'NA INT
13 7ny? TN

This represents the second aspect of Sag (1"0),
corresponding to Or Yashar.
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Both aspects are unified, as one depends entirely on
the other, as mentioned above.
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Therefore, they are both included in a single horse,
which consists of two instances of Sag, as mentioned
above.

9"2 NINW 'NX 0102 DNV 17721 D"vI
7"10 1"0.

This is why our Sages said: "Whatever the horse
runs and makes sound..."—this refers to "the horse
upon which the king rode," which serves to humble
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the arrogant and uplift the lowly.
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From this, naturally, derive the two types of
horses—Or Yashar and Or Chozer—that are
manifest in Torah and mitzvot. Regarding this, it was
said at the Giving of the Torah: "For You shall ride
upon Your horses" (Chabakuk 3:8).
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The first horse corresponds to "You shall have no
other gods before Me" (Shemot 20:3), for hatred
descended upon the idolaters, humbling the arrogant.
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The second horse, representing Or Yashar,
corresponds to "I am [Hashem, your G-d]" (Shemot
20:2), which encompasses the 248 positive
commandments, serving to elevate the lowly.
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And for the same reason concerning "And the Jews
accepted" (Esther 9:23), it specifically states here
'And the horse," which includes both types of horses
mentioned at the Giving of the Torah. And this is
sufficient for understanding.
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This also explains why at the Splitting of the Sea it
was said: "The horse and its rider He cast into the
sea" (Shemot 15:1). These represent the two aspects
of Sag (x"o0) in impurity, which were elevated
(rama—meaning both exaltation and casting away,
as explained elsewhere).
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This reflects two opposite forces as one. When
Hashem wishes to humble the arrogant, He first
elevates them, making them haughty and exalted.
Then, "He is exceedingly exalted," rising above them
to bring them down.
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This was seen with Sennacherib and
Nebuchadnezzar, as well as in numerous scriptural
examples. And the same occurs in every generation.
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To humble the arrogant aspect of Sag in
impurity—represented by "the horse and its
rider"—first they are elevated ("exalted above all
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nations"), and afterward, they are cast down, as "this
corresponds to that" (Kohelet 7:14).

This is the meaning of "To My mare among the
chariots of Pharaoh | have likened you, My beloved"
(Shir HaShirim 1:9). Just as Pharaoh was "the horse
and its rider," so too, Hashem fought against them
with the two aspects of Sag in holiness.
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\With all this, we can understand why the primary
sustenance of Torah and mitzvot depends specifically
on Israel and not on the nations of the world.
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For a non-Jew who dons tefillin or engages in Torah
study does not draw down anything (except for the
observance of the Seven Noahide Laws alone).
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Even regarding the mitzvah of charity, about which it
is written, "Charity exalts a nation" (Mishlei 14:34),
this applies specifically to Israel.
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NIT 7RW'7 1270 1A Dnnn.

On the contrary, it is written: "The kindness of the
nations is sin" (Mishlei 14:34).

NNLON D'MK7 TONI 2'ND NANTNI.

Although this kindness sustains the spirit of the lowly,
why is it considered a sin if it sustains life, similar to
the kindness of Israel?

0'79¢ NN N'NN DT ToNW 9"VNI
N> W91 n'Nn OX NXLNY7 AwN1 NN7I
I XWT TONN.

This is because they were not commanded regarding
charity and kindness according to the Torah.

TONI NP TYN 7V HOX1 K7W 19N X
nInn 9"y.

Rather, whatever kindness they perform is only out of
their natural inclination. Therefore, the Zohar states
that "all the kindness they do, they do for themselves"
(Tikkunei Zohar 22:4).

NN [VA0 T¥N TON ['YIVY NN N
IN'"NIA7 'TAYT ToN 72T N NNX
['Tay.

A proof of this is from what is stated: "One who says,
This coin is for charity so that my son may live'—he
is a complete tzaddik" (Pesachim 8a).

NT V70 MIXD w'an T? ARl
T T'N N n'n'w 77w Ny
n1na.

This applies specifically to Israel, for only they
possess this power of complete self-nullification,
seeking solely to fulfill the will of Hashem.

"N2T NT NDW '97 "D 7w K1
N IXY NIWY7 71 901 o0 710an
IT2Y.
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As it is written at the Giving of the Torah: "All that
Hashem has spoken, we shall do" (Shemot 24:7).

NWYI "N T IWR D N w'no.

This level exists exclusively within Israel alone.

1> DTA? 7XW 0 0T X

This is because of the inherent humility that exists
within them as an inheritance, as if it were a natural
trait in their souls, passed down from their
forefathers—from Avraham, who made himself as
dust.

Y'Y NN NI79WN N1'N2A 1190 KINI
DWY911 yau IND nYiN' Nl
N9V INXY NYVYY DNNIAXN DN'NIARN

.

Because of this, their inner intent in mitzvot is
opened, focusing solely on fulfilling the will of
Hashem.

NIXN1 272W ND NN9) NT NNNNY
T27 "N jIx NIWYY .

As mentioned above regarding the interpretation of
'And my soul shall be as dust" (Siddur) and "Open
my heart"—this refers to the intention of the heart in a
mitzvah, for mitzvot require intention.

117 NNO IX 19V 'woal "o 7"1d]
NI2™MIX NIXNT NIXA 270 NID XYW
M.

However, the nations of the world, who inherit from
their ancestors arrogance and
self-exaltation—regarding whom it is said, "Hashem
is exalted above all nations" (Tehillim 113:4), as
mentioned above—therefore, they cannot perform
mitzvot with the intention of nullifying their will.

"N12 Dn'NiIaxkn DnwN'w n"ny 7ax
DN K NT7YW NIKYINNNT NIXAN
Iwy'w XR"N D"y 7"15 02 71 v o0
7"1D |I¥1 71027 NadA NIXNNn.

As a result, they do not draw down anything, and the
mitzvot were not given to them.

nNY? X971 017 0'D'wnn DI'R D"y
nnn.

For without humility and an inner longing of the heart,
there is no drawing down from above, as is known
from the explanation of "If He sets His heart upon
him, then His spirit..." (lyov 34:14).

DIV 'R Q7T XNV NI79Y K72 D
D'Y' DX ""91 YITDI N72ynn ndwnn
12 INN TR RPIT 27 19X,

Similarly, within each individual, arrogance prevents
one from performing a mitzvah with proper intent and
an inner desire of the heart.

N7 12w Nioan T¥n 'K 702 XN 2"mdi
NQ7T XNV MDA NIXN NIvy? o0,

(Rather, it is done for self-interest and self-exaltation,
as in "The kindness of the nations is sin" (Mishlei
14:34), which increases nourishment and influence to
the external chambers, called Chata‘at (sin), as it is
written: "Sin crouches at the door" (Bereishit 4:7).

(D'mx% TOND NIXWINNYTI 'Y N
NI72'N7 YOWUI Njp'1* 0y NXLN
NN97 ¥'"nd NXLN ‘73N D1IX'NN
Y2 nxon.
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Because this kindness stems from the goodness
within nogah (the intermediate realm of impurity), it is
therefore done for their own benefit, adding to their
sustenance, etc.)

NAIIQY 210N KIN TONN NTY 19N
DNY? 9'0INY7 |'TAy 1NN T INTI
15 NEnY).

(Similarly, even among lIsrael, it is said: "Your
brothers who hate you, who cast you out for My
Name’s sake, said: 'May Hashem be glorified™
(Yeshayahu 66:5)—meaning, they perform mitzvot
only for their own sake, "for My Name’s sake," etc.)

(D>'NX MNX '8 78w DA 2"IndI
"N T25>' MY [yn% Dd'TIn DO'NIY
My |yn? '""mia7 1 nixn ruvy
13").

()

\With all this, we can understand what Haman said:
'Let them bring the royal garments... and the horse
upon which the king rode" (Esther 6:8).

WIA7 INQ' AN MY NN 2 1Al
1> 207 WK o101 'D "m'.

Haman represents the aspect of arrogance in
impurity. Therefore, he said in his heart: "Whom
would the king delight to honor more than me?"
(Esther 6:6).

[271 N9'77T N10aN "N XIN |ANT
nIYy? 7170 y1on' m7 1272 mn X
12 'an N

As explained above, "royal garments" (ni>'m wia%)
refer to the Torah, which serves as a garment of
divine light, and "the horse upon which he rode"
represents the drawing down of mitzvot through Or
Yashar (direct light) and Or Chozer (returning light),
as mentioned above.

NIN "0 wia?T nun% anian nanT
[N 1D AWK 010N NINT WIA7 IR
N"IXI "IN NIXAN NIDYAN N1'NA
2"10.

[These aspects belong exclusively to Israel, due to
their inherent humility and their essential
self-sacrifice, as explained earlier.

NI79WUN T¥N RPIT 7RWYT7 'Y NTY
7"1> D¥Y2 DN7W 1"0on Tyl NMxyn.

This is why we say in the blessing over mitzvot: "Who
has sanctified us with His commandments"—He has
sanctified us specifically.

NIXNN NON22 0D'NIX IR AWK KXINI
XpPIT DQUTR I'NIXN] DYUTR TUK.

This sanctity is an aspect of the exalted holiness of
His very essence, as it is written: "For He is
exceedingly exalted" (Shemot 15:1).

NYITR NIMNN "N X'N NRT NYITRI
NN NXA D W'D wnn ninyyn.

This is beyond even the exaltation of Malchut
(kingship), of which it is written: "Hashem reigns; He

17 'NT "MT NnINan Da n7un n7unY
717 WIA7 N2'N2 XIN N wWAT7 NINA.
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has donned majesty" (Tehillim 93:1), for this is merely
@ garment.

However, "He is exceedingly exalted" refers to His
essential, intrinsic loftiness.

NYUITP2 DNINNI RYINN NRA NRAI
wUnn Inmxy.

This sanctity is called yakar (precious), as in "the
preciousness of My splendor," which is translated as
'the radiance of His glory."

NINIP' X271 0T WUTR N1'NAY INTI
ITI2D DIAAND '1D 'NINON 7' KIjIY
1D NN T

And behold, due to his excessive arrogance and
self-exaltation, Haman desired that this supreme
sacred yakar (preciousness) be drawn upon him.

NI INIRYINNT NN 197 NNl
NYITR 7' NI'NA I'7X JWNi'Y nxX)
IT NIy,

However, this was merely extreme brazenness
stemming from his arrogance.

NioaN TXN N'N' NOXIN 72 Xinl
nyv.

Therefore, it was said: "The man whom the king
delights to honor" (Esther 6:9)—specifically, one who
is worthy of this supreme sacred yakar.

Ni?IT NP2 Y9N 1700 WK UK X"
7"10 N2V NI N7t KINY.

'Let them bring royal garments and the
horse..."—these refer to Torah and mitzvot, which
are called the garments of the supreme, sacred
kodesh.

n"INN [nW '1D 0101 NId7N WIA7 INQ!
AN 'Y WUTR W7 TR RV,

In his great arrogance, Haman thought in his heart:
'Whom would the holy king delight to honor more
than me?"

YION' M7 1271 120 INIXA 77101
NI 17 R NIYYYT wITRn 70
nn.

But he erred in his perception, for this supreme
yakar, the sanctity of Torah and mitzvot, was given
exclusively to Israel.

[N XPIT 7w 1D QRN DAYl
n"INN NYITR RKINY DTN 17200 .

The king has no desire to bestow this yakar upon
anyone else, as it is written: "Only if the king desires
her" (Esther 2:14).

770 DNT? DT 7 NIWYYT YIoN' K71
N'770 N2 YON DX D INDI.

It is even called "the crown of My words."

7n nd nwa X211,

Therefore, Haman was commanded to clothe
Mordechai the Jew, the true yakar, with royal
garments and the horse, for "Mordechai raised
Hadassah..." (Esther 2:7).

DTIN DX W7 nn'? nix 2"yl
1D '12 0101 "0 WIATT ATA AR TIND
1> NOTN NX AR DTN
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And in the future, it is written: "And you shall be for
Me a desirable land" (Malachi 3:12) and "You shall be
called 'My delight is in her" (Yeshayahu 62:4),
specifically.

YON yIX '7 I'nn DNKRI 2N 7"V
1 -
2" T1 R7IT N2 '¥ON XN

This explains why, in the future, the angels will
declare "Kadosh" before the righteous.

1197 W17 DX DTNYY INTI
WITP D' TYN.

This is astonishing—how could the righteous be
likened to the divine essence so that the angels
declare "Kadosh" before them?

NINXY7 D' TY INT )'RT K79 N7l
1D WUITP DNI97 17 NI7RN".

However, it is known that "Kadosh" with a vav
(Kadosho) signifies a minor extension of holiness
from the supreme Kodesh, drawing forth a revelation
from the concealed holiness of His essence.

n1'N2 RIN 1" WITRT VIT X

1 1 1 ] 1
7"10 [I"7v0 WTzNn Mo ndwnin
n¥? 1727 Ninxyn NUITRE 07vnn.

This is similar to "the royal garment which the king
has worn and the horse upon which he has ridden"
(Esther 6:8), which are the garments of yakar, the
holiness of His essence, with which the souls of the
righteous are clothed through Torah and mitzvot in
this world.

12 w27 WK " w7 'y md vl
[N 12 1'7V 201 TWK o10N1 7NN
NINXYN NYITRT ' 'wiY

n"IN2 07 TN NINW17 D'wamy

T nya.

For the King desires to bestow His yakar upon them
specifically, as it is written: "Who has sanctified us"
(from the blessing over mitzvot), emphasizing us in
particular.

X?IT NP' DN7 NIYY? 1700 yosn D
NPIT NUTR TUXR W' dI.

Therefore, the angels will say "Kadosh" before them,
meaning they will clothe them with the supreme
sacred garments of Torah and mitzvot.

WIT? DN'197 NNX' DXR'MN 2"V
Nl WT7 Wi ownn? nrn
n"INT [I"7wn.

Just as a king commands his ministers to bestow his
yakar upon whomever he wishes to honor, bringing
forth royal garments, as it is written: "And let the
garment and the horse be placed in the hands of one
of the king’s most noble princes" (Esther 6:9).

N NIYY? 1MYT7 Dix \7nny mdi
W7 'R ANy NP2 YIon'y m7 17w
T 2V o10N1 WIA7N 1M1 w'dI D
N{71IT D'MNI9N 17NN wUn UK.

Likewise, in the future, the angels will declare
'Kadosh" before the righteous. And this is sufficient
for understanding.

1197 MK 0HXMN Y"v7 2"modi
2" T WITR DTN,
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