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With G-d’s help. Wednesday, the fifteenth of Shevat,
5731.

X"7wn'n vava WYy nYnn ,'T Di* .7"02

There are four New Years: on the first of Nissan,
etc.; on the first of Elul, etc.; on the first of Tishrei,
etc.; on the first of Shevat, the New Year for trees,
according to the words of Beit Shammai. Beit Hillel
say: on the fifteenth of it, and the halacha follows
Beit Hillel.
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It is necessary to understand the reason for the
difference that the New Year for trees is unlike the
other three New Years, as the first three New Years
are on the first of the month, whereas the New Year
for trees is on the fifteenth.
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Furthermore, as explained elsewhere, the
connection of the three festivals to the fifteenth of
the month is because on the fifteenth, the moon is
full, which also symbolizes the completeness of
Israel, who count by the moon and resemble the
moon.
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It must therefore be said that the reason most of the
New Years [and according to Beit Shammai, all four
New Years] are on the first of the month, at the time
of the moon’s birth, when the moon is merely a
point, is because the essence of the New Year is
that the matter which is the beginning of the year is
drawn down to it. Matters, at the beginning of their
drawing down, exist only as a point.
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According to this, it is even more necessary to
understand why the New Year for trees is on the
fifteenth.
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(2) This can be understood by first introducing what is
explained in several discourses, that the festivals
were established at the times of the completion and
gathering of the crops [for the festival of Pesach must
be during the spring (the time of the completion of the
barley harvest), and even more so on the festival of
Shavuot, which is called "the festival of the harvest"
because of the first fruits of the wheat harvest, and
similarly, Sukkot is called "the festival of ingathering"].
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The primary intent, however, is in reference to the
spiritual crop, which is Israel, as it is written, "Israel is
holy to Hashem, the first of His crop."
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And the reason the festivals must be during the
times of the completion and gathering of the crops in
the physical realm [to the extent that the year is
intercalated for this purpose] is because all physical
matters are extensions of their spiritual counterparts.
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Based on this, it can also be said regarding the New
Year for trees, that its primary concept is that it is the
New Year for man (as it is said, "You are called
'man™), who is likened to a tree, as it is written, "For
man is the tree of the field." From this, it extends that
it is also the New Year for trees in a literal, physical
sense.
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According to the saying of our Sages on the verse
"For man is the tree of the field"—if he is a Torah
scholar, etc.—it can be said that the reason Israel is
called "crop" (wheat, barley, etc.) is because of their
service in fulfilling mitzvot, whereas their being called
"tree" (the tree of the field) is due to their
engagement in Torah.
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It can further be said that this is the meaning of the
verse "For man is the tree of the field" (specifically
"man" [Adam]), for the term "Adam" refers to intellect
(as explained in various places regarding the
distinction between "Adam" and "Ish").
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It is explained in the discourses the connection
between the three festivals and the times of the
ripening of the crops, because at that time (during the
three festivals) the spiritual crops that result from
sowing flourish.
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The idea is, as it is written, "And | will sow her for Me
in the land," and it is known that this refers to the
descent of the souls (the spiritual crop) below to be
clothed in a body and an animal soul (land), and
more specifically, to the descent into exile.
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The intention of this is for the sake of elevation,
similar to planting in the land (literally), which is for
the sake of greater growth than what was originally
there.
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The flourishing (elevation) occurs through the
observance of Torah and mitzvot, which is also
called "sowing." In addition to the sowing involved in
the soul’s descent below, since G-d lowered the soul
down, there must also be the labor of sowing by
Israel—the fulfillment of Torah and mitzvot.
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By the fact that souls descended below, particularly
during exile, and yet they still fulfill Torah and mitzvot
(with subjugation and transformation), this results in
flourishing—the drawing down of a revelation that is
infinitely higher than the revelation the soul had
before its descent below.

72 0192 ,NVNYT 4TV NINYINY T YT
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The primary revelation of this flourishing will be in
the future redemption. However, a radiance of this is
also present now during the three festivals.

NIRDI.RIQ7 TOY? D ANMYD 473 'Y
0727 A2 ,I'Ydy DA 'K DTN

On the first festival (Pesach), which is the ripening of
barley, this corresponds to fear, which is the first
gate through which one enters into attachment to

¢ nnmy XINY (Nixan an) [ivrn 72702
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G-d.
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This is why the word "barley" (nivw) consists of the
letters of "measure of G-d" (n "ivv'), where
"measure" (Wyv) relates to "gate," and the letter
"Hey" refers to the lower Hey (Malchut).

NN MYY LN MYY NN KD NIYWY DT
nd'M) XA N KD N (iY).

On the second festival (Shavuot), it is the ripening of
wheat, which is the food of man.

D'UN NNMY XN (NiIYIAYD an) en 7271
DTX 72¥N DY

It (wheat) refers to Torah, as it is written, “This is the
Torah—man.”

DTX NMIND NXT" 72 2'NOT NMinD X",

And this is why the word "wheat" (nvn) has the
same numerical value as 22, which alludes to the 22
letters of the Torah.

2" 7y TiNY 2" XMYNIA NVNY INT)
MIinD Ni*NIN.

It is explained in the aforementioned discourses that
this is the connection between Atzeret (Shavuot) and
the fruits of the tree (as it is said that on Atzeret,
judgment is passed on the fruits of the tree),
because wheat is considered a type of tree
according to one opinion.

NIXYT DY it L,7"10 0T WRiani
'2,(17'%0 Ni'e 7Y MxYa) |7'K0 NiN'eY
NOX NY'T7) 7K "0 R'D NYN).

This alludes to man, as it is written, “For man is the
tree of the field,” and on the festival of Shavuot
(Atzeret), the Torah was given—"This is the
Torah—man."

YY DTXD 12" 24N2Y N3 DTX 7y TRiNY
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It can be said that since wheat is considered a tree
only according to one opinion, and even according to
this opinion it is only classified as a type of tree,
therefore, the aspect of Torah that is alluded to by
wheat is the level of Torah as it relates to mitzvot.

NI 7R [ KD DYDY ATT 19T 0i7 W
"3 7Y KIDIT DY'T7 DA1LD0R AYIT7 i
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However, the Torah itself, which is above the
concept of mitzvot, and represents the essence of
man (“This is the Torah—man”), is primarily alluded
to by the fruits of the tree.

'Y NIYAD V0 N7YN7Y Ayy ninn|
N L ("DTY MR NRTY) DTRD 1Y
7' NiN'9R.

(1)

The idea is that the fulfillment of Torah and mitzvot is
called "sowing" for two reasons.

N7 NiYN1 NMIND DRy 7T K40 vl (T
D'V Y TYN NN NYT DYWL
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First, through the fulfillment of Torah and mitzvot, the
refinement of the body and animal soul is achieved,
and thereby their root is revealed to be higher than
the root of the divine soul—similar to physical
sowing, where through planting the grain in the
earth, the vegetative power of the earth is awakened
and revealed.

21712 DYV NiiYnd MIRD DI T WY oY
N7aN0 N7 T Y1 ,NMD2AN YU9)| QAN
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YIX2Y NNi¥D N3 D720 NIVDN YN

Second, the fulfillment of Torah and mitzvot must be
done not for any personal reason but simply to fulfill
the command of G-d, as expressed in the blessing
on mitzvot: “Who has sanctified us with His
commandments and commanded us.” This
acceptance of the yoke of Heaven is similar to
physical sowing, where the seed takes root in the
earth only through its decomposition.

Ni'R7 MY Nilynd MR DIRY '9Y D
WiTED Y D77 "I (N7 DL TYN X7)
X" NilYAn N3712 [iY'0d 810 N2

— 2y Nn727 1o My rnixna NnYTR
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I'VIAD (12771 T2 7Y R YIND.

This is why the greatest flourishing occurs
specifically through the fulfillment of Torah and
mitzvot during exile.

T 7Y N NMYD 'Y DT 7Y DYOD NTI
N1730 |72 NIy IR 0.

For during the time of the Temple, when there was a
revelation of G-dliness (including the revelation
achieved through the fulfillment of mitzvot), the
acceptance of the yoke of Heaven was not as
strongly felt because the revelation of mitzvot was
apparent.

DA 7%i3) M7x Y7'a NY) NN na v
Wan N N7, (Ninyan orp T Yy M0
TN U212V 1'91 2V N7 10an 32 2
niyan T Wy 7.

The primary acceptance of the yoke of Heaven is
specifically during exile, particularly in the generation
of the footsteps of Moshiach, to the extent that the
fulfillment of mitzvot then is done in a manner of
“those who sow with tears.” And through this, “they
shall reap with joy.”

720 T2 XN 2iY 72T Hoan gl
DHPY TY] ,RD'WUNT XNQAPYT K1T V19
S "NYNTA DWOIFD"T 9N RIN TR NilYAn
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It is known that there is a difference between Torah
and mitzvot: mitzvot are commandments directed to
man, whereas the Torah is the word of G-d, the

NixnYy Min a7 nn vt nang (n

N2T X'N MINDL,DTRDY? DY DD NIYANT
NN, NIN N2 WiTRD 7¢ innon ,0un
DTXD 722 NYA7NI NYNY NTYY.

wisdom of the Holy One, blessed be He, except that it
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has descended and clothed itself within human
intellect.

From this, it is understood that the two
aforementioned aspects of sowing—refinement of
the body and animal soul, and submission through
acceptance of the yoke of Heaven—apply primarily
to mitzvot, but not to Torah.

210'2) NYNITAY 70 DY QYT |20 AT
0D (7iy N727 MO N'NDAN Y9I Qian
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Since mitzvot are commands given to man, it makes
sense to say that their purpose is to refine creation,
by purifying both the body and animal soul of the
person who fulfills them and the physical objects in
which the mitzvot are performed.

MNi7 Y, DTN DY DY NiYNAT
N DN 91¥7 'R KN D2 NHHIDY
Q4an 7¢ TR MAAND 7aYa  NifAan
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However, Torah, which is the wisdom of the Holy
One, blessed be He, cannot be seen as merely a
tool to effect change in man or in the world.

YiTE 7Y innan X'ny MR 2 'Y NN
ON 'WYNX K'NY MI7 Y 'K RN 2
D7iVn DTRN2 71Y9Y7 *T12 Di7Yl.

Rather, what happens when one studies Torah is
that through his learning, he draws into himself the
wisdom of the Holy One, blessed be He, which is
beyond the world.

,ATRIZD DTRNQ AT 7Y N'WLIY n'7Y9n|
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And the drawing of Torah into the person who learns
it occurs in a way that he becomes unified with it.

I92IX2 X' ATRIZD DTRNR NIRD N2YND
AAY TNXNA NINY.

Similarly, in regard to submission through
acceptance of the yoke of Heaven (the second
aspect of sowing): In mitzvot, which are commands
given to man (which implies that in the level of
mitzvot, man has some independent standing), man
exists as an entity.

21y N72T MO vaia XD DT T I
DY DY NIYNAT (YT WD 1Y)
W! nilynT X3 T0Y Nin NTY) DTRDY

NIN'YN NN DT (DI NO'ON DTXRAY.

And the fact that he fulfills the command is due to his
submission and acceptance of the yoke of Heaven,
like a servant who obeys the command of the king.

7100 TYN RN 4D DX DY MY DT
2790 NIYN DND TV L7V N7ART.

In Torah, which is the wisdom of the Holy One,
blessed be He, there is no room for an existence
outside of it—not even the existence of a servant.

['X ,RIN N2 YiTEn 7Y innon X'y nindd
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Therefore, the ultimate perfection of Torah study is
when one’s learning is in a manner where the word
of G-d speaks through his mouth.

TINY0YD N'D MR 2QYT Nin7wn 271
1'92 12N "N N2TY 9K NN i7Y.

This is what our Sages said: “Who are kings? The
Rabbis,” because their Torah study is in a way that
the word of G-d speaks through them.

TN '2,"[320 I'm (X" 7' Y Nt
7Y 72T "N N2TY 9iK2 X' DY NinN
o7,

Therefore, they are in a state of absolute
nullification—higher even than the nullification of a
servant—to the extent that their entire existence is
the King Himself, since through the Torah, Israel and
the Holy One, blessed be He, are entirely one.

DA N7yNY¢ 1V D702 DD DY)

1790 K'D DDIN'YN 72¢ TYI,TAYT Hoann
A2 NYTH7) 7Y DMK T WY Yy
TN K7D NIN.

Even someone who is not on this level—where his
Torah study is such that the word of G-d speaks
through his mouth— the primary emphasis in Torah
study is not on self-nullification and self-subjugation.
nevertheless,

i7¢ MIND TN IT XANT2 i1'RY ' D)
7210 ,i'92 72T "N N2TY T 9IKA i
Diim,

The main emphasis in engagement with Torah is not
on the aspect of self-nullification and subjugation;
rather, on the contrary, it is that one's existence
(understanding and comprehension) should be one
with the Torah.

[V 7V N7 NID MIND QY2 NYATIN 'Y
NT 7Y ,N2TX N7X,RI9IDND| 710D

0 NN (MY N1ANN) 174 NIR'YNDY
MinD ny.

This is what our Sages said: “A person should always
study in a place where his heart desires,” since
'desire" (yon) refers to a will that contains pleasure.

iA%7¢ Dipna DX TinY' 0%iv7" NNRY 10T
PIIYN 12 U1y [iXY R0 YODT,"YON.

Although Torah study must include the submission of
a servant (the yoke of Torah) and also the
self-discipline of subjugating one’s nature (reviewing
one’s learning 101 times),

101D NiNY ¥ MR TIN'72 DAY DADT
NI9INXT 101N DAl (MR 7Y 2'AY) TaYT
TNX| DMYD NXN 779 NidYY)),

nevertheless, the main emphasis in Torah study is
that the Torah one learns should be his source of
pleasure and vitality.

NIN NMIRD TN NYaTON 7Y ,Dim 7an
i7¢ NI ANYRD NIANR TRIZY MiRNY.

It can be said that the reason for this is that Torah
study makes Israel and the Holy One, blessed be
He, completely one.

MR TN WY 11T ,NT7 DYO Ni7 Y
12 RYTIRL 7Y D'V DT T WY NI
TN K7D NN,
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Just as for the Holy One, blessed be He, Torah is His
pleasure—“| was His delight’—so too, for a person
engaged in Torah, the Torah he studies should be his
delight.

X' MIND RN N2 YiTRNAY ind 27
7y DR RIN N2 YITEDT MYRD
701V DTN NI'NYT X |2 i ,"DyiIvyY
i7¢ AYND NINR TRIPY MiRNY ,NMina.

Even though the person’s pleasure in Torah stems
from his intellectual understanding of it, as is implied
in “a place where his heart desires,”

[XID TNI7¢ MIADQ DTRDT AIYNDY NI
iA%¢ DiNa 2yn DA |22 ,A2Y 72Wn TN
yon],

it can be said that on a deeper level, his pleasure in
Torah is because Torah is the delight of the Holy
One, blessed be He.

i7¢/ 2IYRD D1YD NiN1IPAY N7 !
D'WIYYY R'N MINDY 1910 XN Nina
NIN N2 YiTEnT,

Since Israel and the Holy One, blessed be He, are
one, the Torah is also the pleasure of Israel.

[127 , 70 X703 X0 2 RYTRI KWWY (11
7XW'T A1YAND DA X' NMIND],

However, in the revealed pleasure he feels, it is
perceived as his delight in Torah stemming from his
intellectual grasp of it.

i7¢ ANYNDY WA %Y 17a0 AynaY K7X
NAY 72uUn TYn X1 NN,

(1)

It can be said that the two aspects of Torah are hinted
at in wheat and in the tree.

D'TRNN MIRAY DY YT N7 WY (I
|7'X21 nuN2.

Wheat, which is a type of grain [and even according
to Rabbi Yehuda, it is only considered a type of tree],
alludes to Torah as it relates to mitzvot (that the
study of Torah is in order to fulfill the mitzvah of
Torah study, and similarly).

NTIN! 21 NYT? DAT] AR X'DY YN
in? NIND 7Y NI [7'K M 7 R0
T2 RIN MIND TIN'Y7Y) NiYnYy N)WYY
N7 KXYl NN TR Nixn 04i77).

But Torah as it is in its essence is alluded to in the
tree.

[7'X2 NTRINN ANYY T¥N KDY ind MRl

The advantage of a tree over grain is that grain
(even wheat) is something necessary for human
survival, whereas the concept of a tree is that it
produces fruit, which are not essential for human
existence but are rather a source of pleasure.

D2) NRIANY KD NNIAT 1227 |7'KD N7YNT
,OTRD 7Y ini'i7'7 N30 12T KD (00N
DYI'XY ,NIN'D NMYN NNY NN [7'XD |2V
7¢ DT N7X DT 7Y int'77 D'NIN
YN,

Furthermore, not only eating its fruits, but even
looking at a tree causes pleasure, as it is written:
“And every tree that was pleasant to the sight.”

N7IX P71 K7) [7'X) N'RY DAY ,9'0in'
N My" 2MdY ind ,21yn? nnia (IMin'e
NXINY7 TN YY 72 N0TRAD [0 D17
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As we see in practice, strolling in a garden, a place
where trees grow, is a source of pleasure.

DiPN 122 H'VDY 7vioa D'RINY inxi
YN XN NN A D'NNINY.

Based on this, we can understand the superiority of
the New Year for Trees over the New Year for
Vegetables, even though vegetables also include
wheat (which is human food and alludes to Torah).

7Y [7'N7 MWD URAT 47D 21 DT ' Y
D2 7721 NipaY Qx Nip nwn Ux
MInD 7y 0'Tiny (DTN 72X1) D'on.

The flow of divine influence on the New Year for
Vegetables pertains to the fulfillment of mitzvot.

Yaina N'D NipY'7 My UK NdWNnnT
nilxan opY.

Even the flow that relates to Torah study (wheat)
pertains to Torah study as it relates to the fulfillment
of mitzvot.

(D'un) MIND QY7 ¥ainay nYnnn D
DI'P7 1YY iNd MIND oYY Yaiia ')
nilyna.

However, the flow on the New Year for Trees relates
to Torah study as it is in its essence—the concept of
Torah as a source of pleasure.

Yaina N'D [7'K7 MY UNIQ N2UNNN|
[V ,inxy T¥N NINY N2 MR TNy
MINT AYnRn.

()

It can be said that since mitzvot are drawn from the
Torah, and also the fact that mitzvot must be
performed in the manner of a servant’s service is
because the Torah states, “And you shall serve the
Lord your G-d,”

MidYN) NIYANY T VT ,mi7 Wiy (7
Ni'n7 7MY NilYAD DIPY T DAl ,MInan
NN MINDY 197 XN T2Y NTIAY NT2

DY'77X ' X DRTAUIM.

through this, an aspect of the pleasure of Torah is
also drawn into the service of accepting the yoke of
Heaven (the service of a servant) in the fulfillment of
mitzvot.

DA NIRT AIYND 'Y YN AT T 7Y
DI'72Y (T2 NTIAY) 7iv n7apT NTiay2
niixn.

This is similar to what is explained in the discourse
of Tishrei 5666, that even a simple servant [whose
service is merely due to the yoke of his master upon
him] strives to make his work beautiful and
honorable for his master.

DAY NTT,1"07N YNNA IR T W
[ITRD 7iY Tyn XD INTiIAyY] 01w 1Y
NN NYIVY NINMDY 7TRYN [I'7Y 0mn
iITX7 NxON'M 'iny.

This is because even a simple servant derives
pleasure from his work,

YN 17 YU VIYOD TAY DAY '97 NIN
nTiayn3,

except that the pleasure of a simple servant is not
due to his own being and existence, but rather, on
the contrary,

TYn K7] RIN VIYDD T2YT MIYNDY KIN
N2TX KIX ,TaVD 79 imiReend iy,
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because he does not exist as an independent entity,
therefore, his master’s pleasure becomes his
pleasure.

THR'YN i2'RY NINTT Li7¢ HM0aD TN
AYND RN [ITRD 7Y 2IYDD 27 InYY7
iy,

Similarly, in the service of G-d, even in the service of
accepting the yoke of Heaven, there is also an
aspect of pleasure.

NTiAYNAY ,'n NTiIaya XN DT T Wi

Except that the pleasure is the pleasure Above.

N7YNYT 2YNN KN AYNDY KN

It can be said that the reason why even in the
service of accepting the yoke of Heaven there is an
aspect of pleasure is because even this service is
drawn from the Torah,

Y 71y N2 nTiaAYNR DAY NTT ,nNi7 U

MinDN NYnl iy,

as the Torah states, “And you shall serve the Lord
your
G-d.”

D778 'N DX DATAYI" DK MiRY".

(n)

The idea is as stated in Iggeres HaKodesh (beginning
with Zemiros Karisa Lehu), that all the upper and
lower worlds depend on the precise fulfillment of a
mitzvah.

NIA'T Wi NAK KD'KT L NIN [Vl (D
minZiyn 72¢ "1 N ninmr" 'nnnn

NIXN ?1T772 09D DIRNDI D1IYY.

It brings two examples: the offerings and tefillin.

791 |27 ,NT? NINNMT DY R2NI.

My father, master, teacher, and Rebbe explains in
his notes on Tanya that the reason these two
mitzvos were chosen (offerings and tefillin) is that
mitzvos in general consist of elevation and drawing
down, ratzoh and shov (as explained in Likkutei
Torah on Zos Chukas HaTorah).

RIN7 MNP 127 1IN AR T RN
(I'7'9m1 [2777) 17X Nilyn "2 09NY DYLNT
NN7UD NN NIXAD 1Y 772 12 ,NIN
'01R72 IXANIY IN3) QiYL Ki¥Y ,NdWNN|
MIND NN DRT" 7'NNAN MaT2 Nin').

Therefore, these two mitzvos were chosen, because
an offering represents elevation (ratzoh), while tefillin
represents drawing down (shov) (as explained in
Likkutei Torah, in the discourses on Nesachim).

NUD NN 2777 2 A7 DiIXND 2 097) D7)
in2) 2iY ,NYnNn XN |'7'9N1 ,XixX)
D'201D 'YINTA NN '0IR72 INANIY).

One must understand what this concept—that all
worlds depend on the precise fulfilment of a

rrrrr

PIT7TA 0*7R Ninkivin 79v] 7"0 wTign
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mitzvah—has to do with the idea that mitzvos are
elevation and drawing down.

NX7UN XN Nilyan 1y ™7 [niyn
YRl

It can be said that what is explained in Iggeres
HaKodesh, that all worlds depend on the precision of
mitzvah fulfillment, is an introduction to what is later
stated there: that all worlds are entirely nullified in
existence in relation to even a single detail of Torah
law.

72y UTiZ NNANQ IWNANY NTT N7 Ul
NNTEN RN AN TRTA D'!~I'7]'-J nin'?i.\h’)
Nin%iyn 72¢ N7 M0XY7 DY WXamy Y
AT TOX PITRT 227 NIR'YNA 0702
Min.

As it says in Tehillim, “Your statutes were songs to
me,” which is a praise of Torah (as explained in
Iggeres HaKodesh at the beginning).

NN "IN 7 ninmr” T MRy N
WTiPD NNAKA INAMIY IND) KN'MIN] KDWY
AN7NNA 7"10).

This praise is that all worlds are not merely
dependent on Torah, but entirely nullified before
even a single detail of Torah law.

NIXR'YNA 0702 NiNYivD 72¢ XD N2l
'PATET TON HTRT 227 (DR 71 K7))
min.

However, the revelation of this concept of Torah
occurs through the fact that all worlds depend on
mitzvah fulfillment.

DY T 7Y KID NIRT DT 1Y 47U RN
NIYN MTRTA 0 NinTivi.

This means that regarding mitzvos, which are
commandments directed to man about how he
should behave in the world, it is necessary that the
worlds have some significance.

A'N DTRNY D'H'Y DY NiIYAD 12377 12"
W NI YUY 0203 ,07IV2 A0INY
Nin%iyn? nijm no'oni.

But the fact that all worlds are entirely nullified
applies specifically in relation to Torah.

NIN NIR'YNA D702 0N NINZivY NT1i
MR (‘PITFTA TOR PATET) 1227 (K21 T).

The proof of this is that all worlds depend on the
precision of mitzvah fulfillment.

Nin7ivn 72¢ NI XD 0T 7Y nnRinnl
NN T2 DO,

The fact that the worlds depend on the precision of a
mitzvah (even a minor detail) is because itis a
precision of Torah,

17'9K) NI¥N 1T T D77 NiNZIVRY NTT
MR HTRT RINY 910 NN (77 T TR,

and in relation to Torah, the worlds are utterly
nullified.

MIN'YNA D702 NINYIYD N2A7Y,

Therefore, even after it extends into mitzvot and
becomes a precision in mitzvah observance, all the
worlds still depend on it.

4T WY NiYN2 YNy "NX7 Da,[RY
ia 071 ninivon 79 ,nxn.
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And in order to explain that even after the
transmission of Torah laws into mitzvot, the aspect of
[Torah still shines within them in a revealed way,
Iggeres HaKodesh hints (by bringing the examples of
offerings and tefillin) that the concept of mitzvot is
elevation and drawing down, ratzoh and shov.

NN 'PITRT N2YND "I0XY DAY XA T
TN ,NIND 1Y 47'22 DN 'R NiYANR
2777 NIRQMTI NXAD 'T! 7Y) UTipn DA
;YNNI DXZYD NN NiRD WY (]"7'97
Nl NiX.

It can be said that the aspect of elevation and ratzoh
within mitzvot is that their source is felt within them as
they exist in Torah, above the world.

Milynay RixIn| AXU00 19y N7 UT
N1IN2 DRV iNY DIiPN DDA WANIY KN
D7ivin nYnhy.

The aspect of drawing down and shov within them is
that they are transmitted as commandments to man.
Yet even then, their source in Torah, which is above
the worlds, is still felt within them.

DY NN DAY 2iYDI NYNDD [V
211 TX D2 ,DTXD7 DY Ni'D7 DDYN)
n7yn7y MR NN DY NipRNY DN2
min7iyn.

Since the concept of ratzoh and shov is that even
after returning (shov), the imprint of the ascent
(ratzoh) remains.

[121 20U MNKX7 DAY RIN QYL RIXT [V 1D
NiXID 7Y in1gn].

This can be seen from the blessing over mitzvot:
‘Who has sanctified us with His mitzvot and
commanded us.”

NYX" NilYND N2122 DINIRY DTA VYR
M) I'DiNa 1YTR"

It can be said that “Who has sanctified us with His
mitzvot” refers to the aspect of elevation (ratzoh), as it
raises us to the lofty level of divine holiness, which is
the holiness of the Holy One, blessed be He, in His
very essence.

[11Y NID I'DIXYNA NYTRY i urT

NNA |i'yn UTip n2unY 07yny ,nxunn
NIN N2 YITRD Y IiNYITR XY RIN
inxyail iTiadA.

And “commanded us” refers to the aspect of drawing
down (shov), that He has commanded us.

INIX NI'YY ,N2YUNNND 1Y XN 11X

The reason we say in the blessing over mitzvot
(regarding the mitzvot given to us) “Who has
sanctified us with His mitzvot” is that even after He
has commanded us (and they have become
commandments for man), they remain “His
mitzvot’—of the Holy One, blessed be He, as He is
holy and separate from the concept of commanding
man.

V2i13) NIy N2722 DINIRY D17 DYLD]
NI IiYNR NYTR" (117 1101y nilyanY
DD (DTRD7 DY 1UV]) 14YY INXY DA 1D
WiTR RINY N3 XN N2 YiTaT I'iyn
DTXY 4D [N 7701

(0)
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This is why through Torah, pleasure is drawn even
into the service of accepting the yoke of Heaven in
fulfilling mitzvot.

AYNN NIYND RN MIRD T 725y N7 (0
nilYnn 0Py iy N727 nTiaya oa.

The reason that fulfilling mitzvot must be in a
manner of accepting the yoke—like a servant
fulfilling the command of the king, where the servant
is not the master but is nullified before him—

21y N7277 |9iX2 XN NiXAD DHPY NT 1D
N7 NID T2YDY 7790 NIYN DHpznn 1Y
[ITRDY7 702 KINY KX [ITRD—

is because the intent of mitzvot (which are
commandments given to man) is that man should
exist as an entity separate from Him (one who does
not naturally experience pleasure in G-dliness), yet
despite this, he nullifies himself to Him.

D'H1'Y) NIYAN Y2 MDY 11910 NN
1290 YINY NIR'¥N NI DTRDY KD (DTRDY
N2 19 7Y NI (NI77R2 YA 17 |'RY)
178 702,

However, through the drawing down of Torah (which
is beyond mere commandments for man) into
mitzvot and into the service of accepting the yoke of
Heaven (as Torah states, “And you shall serve the
Lord”),

H1'¥N N7YNYTY) MinD NdYnNa T 7y
iy N72j77 nTiAyN Niynna (0TXY
DNATAY! NAXR MIRDY),

it becomes felt that the fact that man exists as a
separate entity is itself for the purpose of fulfilling the
higher divine intent.

1290 YINY TR RN DTRDY NTT W20
Mifyn M2 D7YNT T2 KIN AN

Through this, the nullification of accepting the yoke
of Heaven encompasses his entire being. That is,
even the fact that he appears to have an
independent existence is in order to fulfill the divine
purpose.

772 NN 71y N72T 02D 0T T V)
NIN'YN INY NWYIY NT DAY 11D LiNIXR'YN
NIH2N D'7WNT7 "THA NI INxYY.

Therefore, his existence does not contradict the
pleasure he has in his service (which means, the
pleasure of the Master is drawn into him).

Wiy AIYRANT7 N0 MK 7Y TR D7)
2 NOYNIY [ITXD AMIYN7 11'D) INTiaa i7).

Because even his existence is only for the purpose
of fulfilling the divine intent.

D'7¢N7 "7 N'D 7Y NIN'YNN DAY 197
M.

Based on this, we can understand what was brought
earlier (Section 7) from the discourse of 5666, that
the reason a servant strives to ensure that the work
he does is beautiful and honorable for his master is

(T 9'vQ) 7'v7 RNy N [24' N7 '9 I
2TRYN TAYY NTT,1"00N qunnn

.....

I7¢ 2YRDI,NTIAYNR YA (7 YIY 197 NN

[ITRD MY RIN.
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because he derives pleasure from the work, and his
pleasure is the pleasure of the master.

At first glance, this is difficult to understand. The
relationship of the servant to the master is based on a
level of the master that relates to him (namely, that
the servant is subjugated to the master).

TAYNT NHOHYD D L[240 'K MINTT
NINY) I'78 NUYY [ITRD NAYTY KD [ITRD7
iITR7 TaYIWN).

How, then, can the servant experience the master’s
pleasure in the beauty and splendor of the work,
which seemingly has no connection to his subjugation
and nullification to the master?

MIXOMD! 'R [ITRDT AIYND 12 U 'X
TAYWNY (MINIY) NYMY NI'RY NIN7ANT
liITRD7 T2YNT Hoan?

It can be explained (in the analogy and from its
spiritual parallel) that since the nullification of
accepting the yoke (as it exists because the Torah
states, “And you shall serve the Lord...”) is in order to
fulfill the divine intent—

7¢nyn NTN1 7YNana N1 RN Mi7 YY)
in?) 7iy N72pT HOADY T WT ,7UnNa D3
("ia DRTAYI" DX NMINDY DT TYN RINY
NAH2N 0'7YnY Xn—

which is that the Holy One, blessed be He, limited
Himself, as it were, in order to command man—

7i2:22 inYy DYDY NI N2 WiTEDY N2
DTXN7 NiHYY,

and this intent exists in the very essence of the Holy
One, blessed be He, beyond the concept of
commanding—

iNYY XN N2 YiTRpDA XD T NMDT
HIND 19U DY —

therefore, the pleasure of the master Himself is also
felt within it.

()

This is the meaning of the fifteenth of Shevat being
the New Year for the Tree, since a tree alludes to
Torah (as mentioned above in Section 2).

MY YKY 02W2 Y nwnna g (T
0 9'W0 7"12) MR 7Y TN [7'KT ,[7'XY?).

On this day, strength is drawn down for the entire
year regarding Torah study, so that one's learning of
Torah will be with diligence and constancy,

Yaina Mmwin 72 Y N3 N1'N) YN N7 DIy
NT'RYA W MIRD TINYY ,MIND 7YY
NN,

and so that the Torah one studies will be his pleasure
and vitality (since a tree represents pleasure, as
mentioned above in Section 6).

i7¢ NN ANYAD NNR TRITY NiNNY)

Based on the known principle that all four New Years
are interconnected,

DIYD 'YK NYAX 72Y YITD 19 )
Nr7 N7 DD"Y,
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it can be said that on the New Year for the Tree,
strength is drawn down so that all aspects of man’s
service (which are drawn from the first three New
Years) will be performed with pleasure,

NININ YN [7'K7 NIYD UKIQT i !
D'DYNIN) DTXD NTIAYT 029YD 72 DAY Nd
AYN RN 11 (DQIYRID MY 'YK A3,

as explained above in Section 9, that through Torah,
even the service of accepting the yoke of Heaven is
performed with pleasure.

T 7Y 0 9o 7'y AXianD T 7
20YN3 XKD 71V N72RT NTIAYD D) ,MInD.

This is why the New Year for the Tree is on the
fifteenth [of the month], when the moon is full,

WY NYNDA NN [7'X7 MWD UKW INT
NIA70 NIN'7Y NN Ay,

and not like the first three New Years, which are on
the first of the month, when the moon is only a point.

YUNIQ DNY DRIYRID DY 'R 20 NI
DT 71 KD D12 TRY YN,

The fact that the moon is just a point represents the
idea of nullification,

2V 7Y M DR 7 N N7 AT D
21010.

whereas the pleasure in serving G-d, and especially
the pleasure in Torah, represents completeness.

,MINT YN V1921 ,'N NTIAYAY YN
NNYD 1Y NN,

And through increasing in our deeds and service,
especially in Torah study, in a way that Torah
becomes the pleasure and vitality of the person
engaging in it,

01921 AINTIAYI 2'YYNA N9QINN T W)
YN X'N NMINNY [2iK21 MM 70Y2
NN 2Qivn DTRN 7Y NN,

and even more so, through engaging in (and
spreading) the inner dimension of Torah—

nIM1I9T (NY2DI) PQUN 'T! 7Y 2¢ 7211
MmN

[for within Torah itself, the aspect of pleasure in Torah
is its inner dimension]—

[X'D MINT 2nyRD N'N2 ARYY MIMAT
MIinn NIMn9J,

the New Year for Kings will also reach its ultimate
completion,

N'7N2 DDYM7 NYD UK DA NI
nn'YYn,

with the revealed recognition that all of Israel are
children of kings,

D) D7) N2 7KW 7Y M7 IRYY,

and even more than that—they themselves are kings
(as explicitly stated in Tikkunei Zohar).

107 NP W1ioN2) 07N — nfn nm),

And the Jewish people will go out with an uplifted
hand, as befits kings,

D'D707 D'RNAD ,NNY T DIRYI' 7KW 1,

through David, the King Messiah, “And My servant
David shall rule over them,”

A7) TIT T RN R TIT T Y
|A DDII?.!"I,

in the true and complete redemption, imminently.

wnn 2inpa ,Nn'Ynl N'RNRD 7N,
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