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ם יוּבַן הָעִניְןָ אַךְ הַקְדֵּ כָּתוּב מַה בְּ יךָ לִי הָיוּ "זמְִירוֹת שֶּׁ בֵית חֻקֶּ מְגוּרָי בְּ  

 
However, the matter will be understood with a preface to what 
is written: “Your statutes were songs for me in the house of my 
sojourning” (Tehillim 119:54), and our Sages of blessed 
memory said in Sotah 35a that David HaMelech was punished 
for this. 

ם יוּבַן הָעִנְיןָ אַךְ הַקְדֵּ כָּתוּב מַה בְּ לִי הָיוּ "זְמִירוֹת שֶּׁ  
יךָ בֵית חֻקֶּ ים מְגוּרָי" בְּ וְאָמְרוּ קי״ט:נ״ד(, )תהִלִּ  

סוֹטָה רַזָ"ל נֶּעֱנַשׁ ע״א דל״ה בְּ וִד שֶׁ לֶךְ דָּ זֶה עַל הַמֶּ . 

For, behold, the explanation of “songs” is that David praised the 
Torah in that the entire existence and vitality of the worlds 
depends upon a single precise detail of Torah. 

הִנֵּה ירוּשׁ דְּ וִד – "זמְִירוֹת" פֵּ דָּ חַ שֶׁ בֵּ עַל הַתּוֹרָה אֶת שִׁ  
כָּל לוּי הָעוֹלָמוֹת וְחַיּוּת קִיּוּם שֶׁ דִקְדּוּק תָּ בְרֵי אֶחָד בְּ מִדִּ  

 .תּוֹרָה

For example, through the offering of a korban, it causes the 
ascension of the worlds from the end of the world of Asiyah until 
the level of Reisha d’lo Ityada (Unknowable Head), 

ל, כְּמוֹ ן עַל־ידְֵי לְמָשָׁ רְבָּ ית זהֶ עַל־ידְֵי – הַקָּ עֲלִיָּה נעֲַשֶׂ  
יָּה עוֹלַם מִסּוֹף לָעוֹלָמוֹת א עַד הַעֲשִׂ לָא רֵישָׁ אִתְידַָע דְּ , 

as is known from what is written in the Zohar that the mystery of 
the korban ascends until the mystery of the Infinite One— 

ה וְכַנּוֹדָע כָּתוּב מִמַּ זֹּהַר שֶּׁ  רָזאָ בַּ נאָ שֶׁ קוּרְבָּ עַד סָלֵיק דְּ  
דְאֵין־סוֹף רָזאָ , 

that through the elevation of the korban, all the worlds are 
elevated. 

עַל־ידְֵי ן עֲלִיּתַ שֶׁ רְבָּ ים הַקָּ הָעוֹלָמוֹת כָּל מִתְעַלִּ . 

However, all of this is only when the korban is valid. ן הוּא זהֶ כָּל הִנֵּה רְבָּ הַקָּ ר הוּא כְּשֶׁ כָּשֵׁ . 

But if some invalidation is found in it, for example if the blood 
was received with the left hand, 

גוֹן – פְּסוּל אֵיזהֶ בּוֹ נמְִצָא אִם אֲבָל יבֵּל כְּ קִּ אֶת כְּשֶׁ  
ם מאֹל הַדָּ בִּשְׂ , 

or not in a sanctified vessel, ֹלֹּא או כְלִי שֶׁ רֵת בִּ שָׁ , 

or one of the other disqualifications which invalidate—then no 
ascent is effected at all. 

אָר אוֹ בָרִים שְׁ ית לֹא – הַפּוֹסְלִים דְּ עֲלִיָּה שׁוּם נעֲַשֵׂ  
לָל  .כְּ

Or, for example, through tefillin we draw forth the concept that 
the Holy One, blessed be He, dons tefillin, 

גוֹן, אוֹ פִילִין עַל־ידְֵי כְּ יכִים תְּ דוֹשׁ מַמְשִׁ הַקָּ הוּא בָּרוּךְ שֶׁ  
פִילִין מַנִּיחַ תְּ , 

which is the idea of drawing down mochin (expanded 
consciousness) to Ze’eir Anpin— 

הוּא כַת עִניְןַ שֶׁ ין לְזעְֵיר מוֹחִין הַמְשָׁ אַנפִּ , 

this level is drawn from Reisha d’lo Ityada until the level of the 
End of Thought. 

ךְ נמְִשָׁ חִינהָ שֶׁ א זוֹ בְּ לָא מֵרֵישָׁ סוֹף עַד אִתְידַָע דְּ  
בָה מַחֲשָׁ  .דְּ

The drawing down of His Divinity, blessed be He, is effected 
through the mitzvah of tefillin and the like. 

כֶת רֵךְ אֱלֹקוּתוֹ נמְִשֶׁ פִילִין מִצְוַת עַל־ידְֵי יתְִבָּ וְכַיּוֹצֵא תְּ  
זהֶ  .בָּ

But this is only when no invalidation is found in the tefillin; לֹּא – זהֶ כָּל הִנֵּה הֶם נמְִצָא כְּשֶׁ פְּסוּל אֵיזהֶ בָּ . 
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if there is some invalidation in them, then nothing is drawn forth 
at all through their donning. 

הֶם נמְִצָא אִם אֲבָל ךְ לֹא – פְּסוּל בָּ שֵׁ לָל ימָּ עַל־ידְֵי כְּ  
ם  .הַנַּחְתָּ

Therefore, the entire existence and vitality of all the worlds 
depends upon a single precise detail of Torah. 

ן, אִם לוּי כֵּ דִקְדּוּק הָעוֹלָמוֹת כָּל וְחַיּוּת קִיּוּם כָּל תָּ בְּ  
בְרֵי אֶחָד תּוֹרָה מִדִּ . 

And this is what David said: “Songs were Your statutes to me,” ּאָמַר וְזהֶו וִד: שֶׁ יךָ לִי הָיוּ "זמְִירוֹת דָּ חֻקֶּ ", 

that he was praising the greatness of Torah—that the entire 
vitality of the worlds depends on one precise element of Torah. 

הָיהָ חַ שֶׁ בֵּ תַּ מַעֲלַת מִשְׁ כָּל הַתּוֹרָה בְּ הָעוֹלָמוֹת חַיּוּת שֶׁ  
לוּי דִקְדּוּק תָּ בְרֵי אֶחָד בְּ תּוֹרָה מִדִּ . 

Therefore, he delighted greatly in the learning and observance of 
the mitzvos. 

עַ הָיהָ לְכָךְ עֲשֵׁ תַּ לִימּוּד מְאדֹ מִשְׁ צְוֹת וְקִיּוּם בְּ הַמִּ . 

And nonetheless, he was punished for this, as our Sages of 
blessed memory said in Sotah 35a: “You called them songs? I will 
cause you to stumble in something that even schoolchildren 
know.” 

י־כֵן אָמְרוּ כְּמוֹ זהֶ, עַל נעֱֶנשַׁ וְאַף־עַל־פִּ בְּסוֹטָה רַזָ"ל שֶׁ  
ילְךָ הֲרֵיניִ לְהוּ? קָרִית "זמְִירוֹת דל״ה: דָבָר מַכְשִׁ בְּ  

אֲפִלּוּ ינוֹקֶת שֶׁ ל תִּ ן בֵּית שֶׁ יוֹדְעִין רַבָּ ". 

For he forgot momentarily what is written regarding the sons of 
Kehos: “For the service of the holy is upon them; they shall carry 
it on the shoulder” (Bamidbar 7:9), yet he transported the Ark on 
a wagon. 

כַח שָּׁ עָה לְפִי שֶׁ כָּתוּב מַה שָׁ בְניֵ שֶּׁ י קְהָת: בִּ עֲבדַֹת "כִּ  
קֹּדֶשׁ תֵף עֲלֵיהֶם הַ כָּ אוּ" בַּ דְבָּר ישָּׂ מִּ וְהוּא ז׳:ט׳(, )בַּ  
עֲגָלָה הָאָרוֹן אֶת הוֹבִיל בָּ . 

And the matter is that, behold, it is written: “I saw, and behold, a 
scroll was written, front and back” (Yechezkel 2:9), 

הִנֵּה הוּא, וְהָעִניְןָ תִיב: דְּ כְתוּבָה מְגִלָּה וְהִנֵּה "רָאִיתִי, כְּ  
ניִם ב׳:ט׳ )יחְֶזקְֵאֵל וְאָחוֹר" פָּ ), 

and this means that in the level and stature of Torah, there is an 
aspect of “face” and “back.” 

יֵּשׁ – וְהַינְוּ בְחִינתַ שֶׁ חִינתַ הַתּוֹרָה וּמַדְרֵגַת מַעֲלַת בִּ בְּ  
ניִם וְאָחוֹר פָּ . 

And what David praised in Torah—that all the vitality and 
existence of the worlds depends on a single detail of Torah— 

חַ וּמַה בֵּ שִּׁ וִד שֶּׁ כָּל הַתּוֹרָה, אֶת דָּ הָעוֹלָמוֹת וְקִיּוּם חַיּוּת שֶׁ  
לוּי דִקְדּוּק תָּ בְרֵי אֶחָד בְּ תּוֹרָה מִדִּ  – 

this refers to the “back” aspect of Torah. ּי זהֶו חִינתַ לְגַבֵּ בַּתּוֹרָה אָחוֹר בְּ שֶׁ . 
For this is the aspect of the “noblos chochmah” (supernal remnants 
of wisdom) of above that becomes Torah (as in Berachos 6b). 

זֶּהוּ חִינתַ שֶׁ מַעְלָה חָכְמָה נוֹבְלוֹת בְּ לְּ רָכוֹת תּוֹרָה – שֶׁ )בְּ  
 .(ו׳:ב׳

But the aspect of “face” of Torah—regarding that it is said 
(Mishlei 8:30): “Then I was by Him, as a delight.” 

חִינתַ אֲבָל ניִם בְּ בַּתּוֹרָה פָּ לֵי נאֱֶמַר זהֶ עַל – שֶׁ )מִשְׁ  
אָמוֹן אֶצְלוֹ "וָאֶהְיהֶ ח׳:ל׳(: ". 

“By Him” specifically—that is, the delight of the King, the Holy 
One blessed be He, in the Torah that is united with the Emanator, 
blessed be He. 

" וְקָא אֶצְלוֹ" הוּא – דַּ חִינתַ שֶׁ עֲשׁוּעַ בְּ לֶךְ שַׁ דוֹשׁ הַמֶּ הַקָּ  
הִיא בַּתּוֹרָה, הוּא בָּרוּךְ אֲצִיל מְיוּחֶדֶת שֶׁ מַּ הוּא בָּרוּךְ בַּ . 
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This is the meaning of what it says in the Zohar: “Torah and the 
Holy One blessed be He are entirely one” (Zohar III 73a). 

אָמְרוּ מַה עִניְןָ וְזהֶוּ זֹּהַר שֶּׁ  א׳(: ע״ג ח״ג )זהַֹר בַּ  
רִיךְ־הוּא "אוֹרַייְתָא א־בְּ לָּא וְקוּדְשָׁ חַד כֻּ ". 

And in His knowledge of His Essence He knows the Torah (as in 
Rambam, Yesodei HaTorah 2:10). 

יסְוֹדֵי )רַמְבַּ"ם, הַתּוֹרָה אֶת יוֹדֵעַ עַצְמוּתוֹ וּבְידְִיעַת  
ב׳:י׳ הַתּוֹרָה ). 

As it is written (Iyov 28:23): “God understands its path,” ֹכָּתוּב וּכְמו רְכָּה הֵבִין "אֱלֹהִים כ״ח:כ״ג(: )אִיּוֹב שֶׁ דַּ ", 

and it is written (ibid. 28:13): “Man does not know its value.” ם וּכְתִיב עֶרְכָּהּ אֱנוֹשׁ ידַָע "לֹא כ״ח:י״ג(: )שָׁ ". 

Therefore, he was punished with momentary forgetfulness—for 
forgetfulness stems from the “back” aspect, as is known. 

כְחָה נעֱֶנשַׁ וְלָכֵן עָה, לְפִי בְּשִׁ י שָׁ כְחָה כִּ חִינתַ הִיא הַשִּׁ מִבְּ  
נוֹדָע – אֲחוֹרַייִם כְּ . 

And he forgot that the Tablets must be carried upon the shoulder, 
in order to unify and connect the shoulders— 

כַח הַלֻּחוֹת וְשָׁ א צְרִיכִים שֶׁ תֵף, לִהָשֵׂ כָּ דֵי בַּ לְייַחֵד כְּ  
תֵפַיםִ אֶת וּלְחַבֵּר הַכְּ  – 

which are the aspect of back—into the service of the holy, הֵם חִינתַ שֶׁ קֹּדֶשׁ עֲבוֹדַת אֶל – אֲחוֹרַייִם בְּ הַ , 

which is the aspect of Supernal Wisdom (chochmah ila’ah), of the 
“face” level, 

הִיא חִינתַ שֶׁ בְחִינתַ עִילָּאָה, חָכְמָה בְּ ניִם בְּ פָּ , 

from which the Tablets in the Ark were drawn down, ם שָּׁ מִּ כוּ שֶׁ בָּאָרוֹן הַלֻּחוֹת נמְִשְׁ שֶׁ , 

as it is written: “Written on both sides” (Shemos 32:15). 
כָּתוּב כְּמוֹ מוֹת שֶׁ ניֵ "כְּתוּבִים ל"ב:ט"ו(: )שְׁ מִשְּׁ  

 ."עִבְרֵיהֶם
And as our Sages of blessed memory said in Yerushalmi Shekalim 
(6:1), 

אָמְרוּ וּכְמוֹ לְמִי רַזָ"ל שֶׁ קָלִים בִּירוּשַׁ ו׳:א׳ שְׁ , 

that there was no front or back to them, etc. לֹּא הֶם הָיהָ שֶׁ ניִם בָּ כו וְאָחוֹר פָּ '. 
From this it emerges that there is an aspect in Torah that is above 
any arousal from below. 

יֵּשׁ – מִזֶּה הַיּוֹצֵא חִינהָ שֶׁ הִיא בַּתּוֹרָה בְּ לְמַעְלָה שֶׁ  
א מֵאִתְעָרוּתָא לְתַתָּ דִּ . 

And behold, this level is the level of the Dew of Torah, ֵתּוֹרָה טַל בְּחִינתַ הוּא זוֹ בְּחִינהָ וְהִנּה , 

and it is the level of the dew with which He is destined to revive 
the dead. 

הַמֵּתִים אֶת בּוֹ לְהַחֲיוֹת שֶׁעָתִיד טַל בְּחִינתַ וְהוּא . 

And behold, our Sages of blessed memory said in Kesubos 111b: ֵע״ב קי״א דַּף בְּכְתוּבוֹת רַזַ"ל אָמְרוּ וְהִנּה : 

“Whoever makes use of the light of Torah—the light of Torah 
revives him.” 

מְחַיּיֵהוּ תּוֹרָה אוֹר תּוֹרָה, בְּאוֹר הַמִּשְׁתַּמֵּשׁ כָּל . 

And in the Yalkut, the version is: “Dew of Torah.” תּוֹרָה טַל הַגִּירְסָא: וּבַיּלְַקוּט . 
The explanation of the “light of Torah” is as follows: ׁתּוֹרָה אוֹר פֵּירוּש  – 
Behold, in the Torah there is the level of the hidden light (Or 
HaGanuz), 

הַגָּנוּז אוֹר בְּחִינתַ ישֵׁ בַּתּוֹרָה הִנּהֵ כִּי , 
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meaning: the light that was created on the first day, which the Holy 
One, blessed be He, hid away for the righteous in the future to 
come. 

בָּרוּךְ הַקָּדוֹשׁ גְּנָזוֹ – הָרִאשׁוֹן בַּיּוֹם שֶׁנִּבְרָא אוֹר וְהַינְוּ  
לָבאֹ לֶעָתִיד לַצַּדִּיקִים הוּא , 

And where did He hide it? He hid it in the Torah. בַּתּוֹרָה גְּנָזוֹ – גְּנָזוֹ? וְהֵיכָן . 
And this level of light is from the level of the seven lower sefirot 
(Zat deAtik), 

דְּעַתִּיק ז״ת מִבְּחִינתַ הוּא זהֶ אוֹר וּבְחִינתַ , 

which is the level of “This is My light” (Or Zeh Li)— ּזֶהִי אוֹר בְּחִינתַ שֶׁזּהֶו , 
that is: the world was created in such a way that there would be no 
death at all. 

כְּלָל מִיתָה תִהְיהֶ שֶׁלֹּא בְּאפֶֹן נבְִרָא הָעוֹלָם כִּי – וְהַינְוּ , 

Only because of the sin of the Tree of Knowledge was death 
decreed upon Adam HaRishon. 

אָדָם עַל מִיתָה נכְִנסְָה הַדַּעַת עֵץ חֵטְא עַל־ידְֵי רַק  
 .הָרִאשׁוֹן

Nevertheless, the dew through which the dead will be revived 
comes from a higher level. 

– הַמֵּתִים אֶת בּוֹ לְהַחֲיוֹת שֶׁעָתִיד הַטַּל וּמִכָּל־מָקוֹם,  
יוֹתֵר גְּבוֹהָה מִבְּחִינהָ זהֶוּ . 

That is: even though in the level of “This is My light” there was no 
death, 

מִיתָה הָיתְָה לֹא זֶהִי אוֹר שֶׁבְּבְחִינתַ אַף – וְהַינְוּ , 

nevertheless, in order to revive the dead, the light must be drawn 
from a higher level. 

שֶׁיּיִמָשֵׁךְ צָרִיךְ הַמֵּת אֶת לְהַחֲיוֹת כְּדֵי מִכָּל־מָקוֹם,  
יוֹתֵר גְּבוֹהָה מִבְּחִינהָ . 

And that is from the level of Gimel Rishonot (the three upper 
sefirot) of Atik. 

דְּעַתִּיקָא ג״ר מִבְּחִינתַ וְהַינְוּ . 

And this is the concept of the dew through which the dead will be 
revived. 

הַמֵּתִים אֶת בּוֹ לְהַחֲיוֹת שֶׁעָתִיד הַטַּל עִניְןַ וְזהֶוּ . 

And behold, one who falls from his level is called “dead.” ,ֵמֵת אִתְקְרֵי – מִדַּרְגֵּיהּ דְּנָפֵיל מַאן וְהִנּה , 

And through this dew mentioned above, all the sparks that have 
fallen will be gathered in, etc. 

כָּל יתְִקַבְּצוּ – לְעֵיל הַנִּזְכָּר הַטַּל בְּחִינַת וְעַל־ידְֵי  
כו שֶׁנּפְָלוּ הַנּיִצוֹצוֹת '. 

But the one who merits the level of Dew of Torah is the one who 
makes use of the light of Torah— 

בְּאוֹר הַמִּשְׁתַּמֵּשׁ זהֶוּ ,תּוֹרָה טַל לְבְחִינתַ הַזּוֹכֶה אֲבָל  
 .תּוֹרָה

meaning: that through his study of Torah he draws the hidden light 
within Torah. 

אוֹר בְּחִינַת מַמְשִׁיךְ בַּתּוֹרָה לִימּוּדוֹ שֶׁעַל־ידְֵי – הַינְוּ  
שֶׁבַּתּוֹרָה הַגָּנוּז . 

And this is what our Sages of blessed memory intended when they 
said: 

אָמְרוּ מַה כִּוְּנוּ וְלָזהֶ רַזַ"ל שֶּׁ : 

“Whoever makes use of the light of Torah”—this refers to the 
hidden light— 

הַגָּנוּז אוֹר בְּחִינַת הַינְוּ – תּוֹרָה בְּאוֹר הַמִּשְׁתַּמֵּשׁ כָּל , 

“the light of Torah revives him”—this is the level of Dew of Torah, תּוֹרָה טַל בְּחִינַת הוּא – מְחַיּיֵהוּ תּוֹרָה אוֹר , 
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which is the level of Talya d’Natif MeAtika—“dew that drips from 
Atik.” 

כו מֵעַתִּיקָא דְּנָטִיף טַלְיאָ בְּחִינַת שֶׁהוּא '. 

And this is: “If you walk in My statutes,”—this refers to the aspect 
of Torah, 

קֹּתַי אִם וְזהֶוּ: חֻ לֵכוּ בְּ הַתּוֹרָה בְּבְחִינתַ – תֵּ , 

as Rashi of blessed memory explains: “That you should labor in 
Torah.” 

רֵשׁ כְּמוֹ פֵּ תִּהְיוּ לִבְרָכָה: זכְִרוֹנוֹ רַשִ"י שֶׁ עֲמֵלִים שֶׁ  
תּוֹרָה  .בַּ

Then: “I will give your rains in their season” (Vayikra 26:4)— י אָז מֵיכֶם וְנָתַתִּ ם גִשְׁ עִתָּ כ״ו:ד׳ )וַיּקְִרָא בְּ ) – 

this is the level of “May My teaching drip like rain” (Devarim 
32:2), 

טָר יעֲַרףֹ הַינְוּ ל״ב:ב׳ )דְּבָרִים לִקְחִי כַּמָּ ), 

until it reaches the level of “This is My light.” זֶהִי אוֹר לִבְחִינתַ שֶׁיּגִּיעַ עַד . 
And then: “And the tree of the field shall give its fruit”— דֶה וְעֵץ וְאָז ן הַשָּׂ רְיוֹ יתֵּ פִּ  – 
this means that its wood will be like its fruit, etc. (Sifra Bechukosai 
1:2). 

פִרְיוֹ עֵצוֹ שֶׁיּהְִיהֶ הַינְוּ חֻקּתַֹי )סִפְרָא כְּ כו א:ב׳( בְּ '. 

But the level of Dew of Torah is from the aspect of “from above to 
below,” 

חִינַת אֲבָל בְחִינַת הוּא תּוֹרָה טַל בְּ ה מִלְמַעְלָה בְּ לְמַטָּ , 

like the dew which is not withheld (Yoma 35b). ע״ב ל״ה )יוֹמָא מֵעָצֵר שֶׁאֵינוֹ הַטַּל דֶּרֶךְ עַל ). 

Therefore, we bless: “The Giver of the Torah”— הַתּוֹרָה נוֹתֵן מְבָרְכִים: אָנוּ וְלָכֵן , 
in the aspect of a gift, etc. בְחִינַת נָה בְּ כו מַתָּ '. 

But even a gift is only given to one who is worthy, שֶׁרָאוּי לְמִי אֶלָּא נתִֶּנתֶ אֵינהָּ הַמַּתָּנָה גַּם אֲבָל , 

as our Sages of blessed memory said: “If he had not done Me a 
favor, I would not have given it to him” (Avodah Zarah 3a). 

עָבִיד לָאו אִי רַזַ"ל: וּכְמַאֲמַר הֲוָה לָא – רְעוּתָא לִי דְּ  
ע״א ג׳ זרָָה )עֲבוֹדָה לֵיהּ נַא יהְַב ). 

Therefore, when one makes use of the light of Torah— ,ְתּוֹרָה בְּאוֹר כְּשֶׁמִּשְׁתַּמֵּשׁ לְכָך  – 
that is: the level of “This is My light,” ּזֶהִי אוֹר בְּחִינַת הַינְו , 
the Dew of Torah revives him. מְחַיּיֵהוּ תּוֹרָה טַל . 
It is the level of “Talya d’Natif MeAtika”—“dew that drips from 
Atik.” 

כו מֵעַתִּיקָא דְּנָטִיף טַלְיאָ בְּחִינַת שֶׁהוּא '. 

[NOTE: 📘 Summary: 
The Rebbe Maharash teaches that the verse " תלכו בחוקותי אם " (“If you walk in My statutes”) 
refers not simply to the observance of mitzvos, but specifically to deep toil in Torah learning. 
This effort draws divine blessings symbolized by “rains in their time”—a gradual flow of 
spiritual vitality compared to rain, which falls in measured intervals from above. 

He then introduces a more sublime concept: the “ תורה טל ” – Dew of Torah, representing a level 
of divine light unbounded and unstoppable, like dew that descends without being withheld. 
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This dew is rooted not in human merit ( דלתתא אתערותא ) but in a pure gift from the innermost 
source of Divinity—Atik Yomin, the highest aspect of the supernal will. It is from this level that 
the resurrection of the dead will ultimately draw its power. 

However, although this light is a gift, the Maharash warns that even gifts are only given to the 
worthy. To access this level, one must use the “Or Torah”—the hidden light within Torah 
study—not merely as information but as a vehicle for living and refinement. The deeper a 
person draws down this inner light, the more he awakens the “ מעתיקא דנטיף טלא ” – the dew that 
drips from Atik, reviving even those who have spiritually fallen. 

💡 Practical Takeaway: 

The dew of Torah is not accessed through intellectual mastery alone—it requires sincere, 
soul-deep immersion in Torah and a heart open to its divine origin. By making Torah the 
atmosphere of your life, not just your study, you become a vessel for revival energy—both 
personally (reviving lost inspiration) and universally (helping draw down future redemption). 

This teaches us: don’t wait for merit or clarity. Labor in Torah with humility, and Divine vitality 
beyond your grasp will begin to descend like dew, silently transforming you. 

📖 Chassidic Story – Rebbe Maharash and the Rain of Revival: 

Once, in the town of Lubavitch during a bitter winter in the early years of his leadership, a group 
of Chassidim asked the Rebbe Maharash how to regain their enthusiasm for learning. Their 
minds felt numb, their hearts closed. The Rebbe listened, then simply said: 

"If you want to feel again, stop trying to feel. Start learning Torah as if it’s air itself—not 
inspiration. And watch what dew falls when no one is looking." 

They didn’t fully understand, but they committed to waking early and learning silently in pairs 
before davening—no speeches, no expectations. Weeks later, one of them broke into tears 
mid-Pasuk. Another began dancing at the Shabbos table with joy. The dew had come. 

Later the Rebbe Maharash explained: 

"The dew of Torah doesn’t wait for your fire. It falls when you sit beneath Heaven, quietly 
devoted. You become wet with something not from you—but now forever part of you." 

🕯️ Source Note: 
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●​ The discourse appears in Torah Or / Likutei Torah style maamarim of the Rebbe 
Maharash, with direct references to Vayikra 26:3, Devarim 32:2, Zohar I:134a, and 
Ketubot 111b. 

●​ Concepts like הגנוז אור ,מעתיקא דנטיף טלא , and the duality of rain and dew appear 
throughout Chassidus but are distinctly elevated in the Maharash’s writings for their 
fusion of accessible metaphor with deeply abstract Kabbalah. END NOTE] 
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