
 

 

 



 בס"ד

Menachem Mendel of Horodak 
Pri Ha’eitz 

Parshas Ki Tisa 
Introduction 

Rabbi Menachem Mendel of Vitebsk, also known as Rabbi Menachem Mendel of Horodok (Hebrew year 5490 
[1730] – Hebrew year 5548 [1788]), was a leading disciple of Rabbi Dov Ber, the Maggid of Mezritch, and one 

of the formative early Chassidic masters. In this maamar, he lays out a demanding, practical map for what 
deveikus really means: stripping away the “rust” of distractions and self-attachments so that Torah, mitzvos, 

and the entire inner life become a single, continuous bond with Hashem.​
 

When you lift up, etc. The order of the verse. The matter is the 
knowledge of the essence of the soul; it is love and fear, which 
are the desires and all the matters of the world, 

 
מַהוּת ידְִיעַת הוּא הָעִניְןָ הַפָּסוּק, סֵדֶר וְכוּ׳ תִשָּׂא כִּי  

עִניְנְיֵ וְכָל הַתַּאֲוֹת שֶׁהֵם וְירְִאָה אַהֲבָה הוּא הַנּפֶֶשׁ,  
 ,הָעוֹלָם

as in the statement “for the blood is the soul” (Deuteronomy 
12:23), and the blood is desire, 

 
הַנּפֶֶשׁ הוּא הַדָּם כִּי כְּמַאֲמַר  (Deuteronomy 

הַתַּאֲוָה הוּא וְהַדָּם ,(12:23 , 
and our sages of blessed memory said from his exposition of that 
wicked one, that he was in attachment and longing with 
yearning; in this manner is the service to God, 

 
בִּדְבֵקוּת שֶׁהָיהָ רָשָׁע אוֹתוֹ שֶׁל מִפָּרָשָׁתוֹ רַז״ל וְאָמְרוּ  

לֵאלֹהִים הָעֲבוֹדָה הִיא זהֶ דֶּרֶךְ עַל בַּחֲשִׁיקָה, וַחֲפִיצָה , 

and the matter of attachment, its explanation is that there should 
not be any separation or possibility or capacity preventing 
attachment, 

 
אוֹ מַפְסִיק שׁוּם יהְֵא שֶׁלֹּא הוּא פֵּירוּשׁוֹ הַדְּבֵקוּת וְעִניְןַ  

הַדְּבֵקוּת יכְוֹלֶת אֶפְשָׁרוּת , 

as the parable of the Baal Shem Tov, that it is impossible to 
connect pieces of silver one to another by means of glue, 

 
הַחִבּוּר אֶפְשָׁרִית שֶׁבִּלְתִּי טוֹב שֵׁם הַבַּעַל כְּמָשָׁל  

הַדֶּבֶק ידְֵי עַל אַחַת אֶל אַחַת כֶּסֶף מֵחֲתִיכוֹת , 
rather, only when one scrapes from the essence of the silver at 
the place of attachment, then it adheres well, 

 
אָז הַדְּבֵקָה בִּמְקוֹם הַכֶּסֶף עַצְמִיּוּת מִן כְּשֶׁגּוֹרְרִין אִם כִּי  

יפֶָה מִתְאַחֵז , 
one says: to adhere well, and it becomes one;  לְאֶחָד וְנעֲַשֶׂה טוֹב לְדַבֵּק אוֹמֵר , 
but when there is any rust or any separation, it is impossible to 
connect, 

 
בִּלְתִּי מַפְסִיק שׁוּם אוֹ חֲלוּדָה אֵיזהֶ כְּשֶׁיּשֵׁ כֵּן שֶׁאֵין מַה  

לְהִתְחַבֵּר אֶפְשָׁרוּת , 
and this is “if you seek it like silver” (Proverbs 2:4); in this 
manner is the attachment to Him, blessed be He. 

 
כַּכָּסֶף תְּבַקְשֶׁנּהָ אִם וְזהֶוּ  (Proverbs 2:4), דֶּרֶךְ עַל  

יתְִבָּרַךְ אֵלָיו הַדְּבֵקוּת הוּא זהֶ , 
That one must scrape from his essence so that there will be no 
rust or separating barrier upon him. 

 
חֲלוּדָה שׁוּם עָלָיו יהְִיהֶ שֶׁלֹּא מֵעַצְמוּתוֹ לִגְרוֹר שֶׁצָּרִיךְ  
מַבְדִּיל וּמָסָךְ , 

For only with his essence is attachment possible.  הַדְּבִיקוּת יכְוֹלֶת אָז עַצְמוּתוֹ אִם כִּי , 

And as long as he clings to anything else, he is not attached.  דָּבֵק אֵינוֹ אַחֵר דָּבָר בְּשׁוּם אֲחִיזתָוֹ זמְַן וְכָל , 

As it is known that the matter of attachment in the physical is 
pleasure. 

הַתַּעֲנוּג הוּא בַּגַּשְׁמִיּוּת הַדְּבִיקוּת שֶׁעִניְןַ כַּיּדָוּעַ  , 

And the intensity of pleasure does not allow his thoughts to 
wander to anything else, and his mind is solely focused on that 
matter. 

 
בְּשׁוּם מַחְשַׁבְתּוֹ הַשּׁוֹטְטוּת מַנּיִחַ אֵינוֹ הַתַּעֲנוּג וְעוֹצֶם  
הַדָּבָר בְּאוֹתוֹ פְּנוּיהָ וּמַחְשַׁבְתּוֹ דָּבָר , 
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And so it is with every matter of pleasure.  תַּעֲנוּג דָּבָר כָּל וְכֵן , 
There is a person for whom his wealth is precious to him, and all 
his thoughts are there. 

שָׁם מַחְשַׁבְתּוֹ וְכָל עָלָיו חָבִיב שֶׁמָּמוֹנוֹ אָדָם לְךָ ישֵׁ  , 

And so it is with everything.  וָדָבָר דָּבָר בְּכָל וְכֵן , 
The general principle is that all the Torah and mitzvos do not 
benefit a person, God forbid, if they are without the 
aforementioned attachment. 

 
מוֹעִילִים אֵינםָ וְהַמִּצְוֹת הַתּוֹרָה שֶׁכָּל דְּמִלְּתָּא כְּלָלָא  

הַנּזִכְָּר דְּבִיקוּת בְּלִי הֵם אִם וְשָׁלוֹם חַס לָאָדָם , 

And all the possible ability within human attainment stems from 
his attachment to the physical. 

 
מִדְּבִיקוּתוֹ הָאָדָם בְּהַשָּׂגַת הָאֶפְשָׁרִי יכְוֹלֶת וְכָל  

 ,בַּגַּשְׁמִים
There is a person, and there is a person.  ֵׁאָדָם לְךָ וְישֵׁ אָדָם לְךָ יש  

Everything is according to how he is in that very attachment.  ֹעַצְמוֹ הַדְּבִיקוּת בְּאוֹתוֹ שֶּׁהוּא מַה לְפִי הַכּל , 

He is obligated in the service of the Creator, blessed be He, and 
must cleave to Him. 

ידְִבַּק וּבוֹ יתְִבָּרֵךְ הַבּוֹרֵא בַּעֲבוֹדַת מְחֻיּבָ  , 

For this is the entirety of man—intellect, attributes, and 
attachment. 

וְהַדְּבִיקוּת הַמִּדּוֹת הַשֵּׂכֶל, הָאָדָם—הֵם כָּל זהֶ כִּי  , 

For the body is called the flesh of man.  הָאָדָם בְּשַׂר נקְִרָא הַגּוּף שֶׁהֲרֵי , 
Therefore, he is obligated to be a man in all his aforementioned 
attainments toward the eternal Creator, blessed be He. 

 
לְעֵיל הַנּזִכְָּרוֹת הַשָּׂגוֹתָיו בְּכָל אָדָם הֱיוֹתוֹ מְחֻיּיָב לָכֵן  
הַנּצְִחִי יתְִבָּרֵךְ הַבּוֹרֵא אֶל , 

In order that he may have the continuity of the name "man" after 
his passing and his departure from the body. 

 
פְּטִירָתוֹ אַחַר "אָדָם" שֵׁם הִשְׁאָרוּת לוֹ שֶׁיּהְִיהֶ בִּכְדֵי  

הַגּוּף מִן וְהִתְפַּשְּׁטוֹ , 

To use all his aforementioned attainments in his eternity.  ׁבְּנצְִחוֹנוֹ לְעֵיל הַנּזִכְָּרוֹת הַשָּׂגוֹתָיו בְּכָל לְהִשְׁתַּמֵּש , 

Then he will delight in Hashem  הַ עַל יתְִעַנּגֵ אָז ... 
However, it is not so if he does not accustom himself to the 
aforementioned attainments and his delight while he is still alive, 

 
לְעֵיל הַנּזִכְָּרוֹת הַשָּׂגוֹתָיו ירְַגִּיל לֹא אִם כֵּן מַשֶּׁאֵין  

חַי בְּעוֹדוֹ וְתַעֲנוּגוֹ , 
but only in perishable physical vessels.  נפְִסָדִים כֵּלִים הַגַּשְׁמִים מִן אִם כִּי , 
Then, after he separates from the physical and the body perishes 
and is lost, 

וְיפִָּסֵד יכְִלֶה וְהַגּוּף הַגֶּשֶׁם מִן הִתְפַּשְּׁטוֹ אַחֲרֵי א"כ  , 

what blessing remains after him?  בְּרָכָה אַחֲרָיו ישִָּׁאֵר מַה ? 
And how will he begin the beginning of his delight and the use 
of his aforementioned faculties, 

 
כּחֹוֹתָיו וְהִשְׁתַּמֵּשׁ שַׁעֲשׁוּעָיו תְּחִלַּת יתְַחִיל וְאֵיךְ  

לְעֵיל הַנּזִכְָּרוֹת , 
if he did not know the way of Hashem, the eternal living God, 
while he was still alive? 

חַי בְּעוֹדוֹ נצְִחִי חַיּיִם אֱלֹקִים ה' דֶּרֶךְ ידַָע לֹא אִם  , 

And this is [the meaning of] "that soul shall be cut off"—  ּהַנּפֶֶשׁ "וְנכְִרְתָה וְזהֶו ", 

that it perishes with the body, since it has no grasp or hold in the 
spiritual and eternal. 

 
וּתְפִיסָה אֲחִיזהָ שׁוּם לוֹ שֶׁאֵין אַחֲרֵי הַגּוּף עִם שֶׁיּכְִלֶה  

וְנצְִחִים בְּרוּחָניִם , 
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And a person who justifies himself excessively,  הַרְבֵּה הַמִּצְטַדֵּק הָאָדָם וְלִהְיוֹת , 
and engages in Torah and mitzvos in large quantities,  חֲבִילוֹת חֲבִילוֹת וּמִצְוֹת בַּתּוֹרָה וְעוֹסֵק , 
but without enthusiasm and any attachment,  דְּבִיקוּת וּשׁוּם הִתְלַהֲבוּת בְּלִי , 
and has succeeded in never encountering any test that would 
reveal his inferiority— 

 
לְהָבִין דָּבָר שׁוּם נסִָּיוֹן לִידֵי בָא שֶׁלֹּא וְהִצְלִיחַ  

 ,פְּחִיתוּתוֹ
for he is incapable of withstanding a trial,  ֹבְּנסִָּיוֹן לַעֲמדֹ יכָוֹל שֶׁאֵינו , 
and all his faculties are bound to the physical,  בַּגַּשְׁמִים קְשׁוּרִים כּחֹוֹתָיו וְכָל , 
and he is ready and prepared to transgress any evil matter when 
it comes to his hand. 

לְידָוֹ בְּהַגִּיעַ רַע דָּבָר כָּל עָלָיו לַעֲבוֹר וּמְזמָֻּן וּמֻכָּן  , 

Besides the fact that trials have not come to his hand,  לְידָוֹ הִגִּיעוּ לֹא שֶׁהַנּסְִיוֹנוֹת מִלְּבַד , 
therefore, sometimes an act of wickedness befalls him,  רָשָׁע מַעֲשֵׂה לוֹ מִזדְַּמֵּן לִפְעָמִים לָכֵן , 
as it is said, "And there are righteous ones to whom it happens 
like the deeds of the wicked," 

 
כְּמַעֲשֵׂה אֲלֵיהֶם שֶׁמַּגִּיעַ צַדִּיקִים "וְישֵׁ כְּמַאֲמַר  

 ",הָרְשָׁעִים
in order that he should take it to heart and understand that he is 
not complete with Hashem, 

ה עִם שָׁלֵם שֶׁאֵינוֹ לְהָבִין לֵב שֶׁיּתִֵּן בְּכְדֵי  ', 

and be inspired to repent, returning all his faculties and delights 
to Hashem. 

 
עַל וּתַעֲנוּגָיו כּחֹוֹתָיו כָּל אֶת לְהָשִׁיב לִתְשׁוּבָה וְיתְִלַהֵב  

 ,'ה
As the holy Maggid explained on the verse, "How long will you 
lie down, O sluggard?" 

תִּשְׁכָּב עָצֵל מָתַי "עַד פָּסוּק עַל הַמַּגִּיד הָרַב כִּדְבָרֵי  ?", 

By way of analogy: when a person sleeps a fixed sleep,  קֶבַע שִׁינתַ ישֵָׁן כְּשֶׁאָדָם מָשָׁל, דֶּרֶךְ עַל , 
after several hours, when his sleep is sufficient, he wakes up and 
rises with added strength and clarity of mind. 

 
וְקָם וּמִתְעוֹרֵר בִּשְׁנתָוֹ, לוֹ שֶׁדַּי שָׁעוֹת כַּמָּה אַחֲרֵי  

וּמוֹחוֹ כּחֹוֹ בְּתוֹסֶפֶת , 
However, one who is in a state of neither fully asleep nor fully 
awake, 

ניִם וְלֹא ניִם שֶׁהוּא מִי כֵּן מַשֶּׁאֵין  , 

can lie that way for many hours without it being truly restful.  בָּהֶן מַמָּשׁ וְאֵין שָׁעוֹת וְכַמָּה כַּמָּה כָּךְ לִשְׁכַּב לוֹ אֶפְשָׁר , 

And even when he eventually gets up, his mind is confused and 
he lacks strength. 

 
וְאֵינוֹ הַמּחַֹ מְבֻלְבַּל וְקָם עוֹמֵד הוּא כֵן פִּי עַל שֶׁאַף  
 ,חָזקָ

The reason for this is that his sleep was not a fixed sleep.  קֶבַע הַשֵּׁנהָ הָיתְָה שֶׁלֹּא לָזהֶ וְהַסִּיבָּה , 
And this is [the meaning of] "How long will you lie down, O 
sluggard?" 

תִּשְׁכָּב עָצֵל מָתַי "עַד וְזהֶוּ  ?" 

Meaning, that you lie down in laziness, neither fully asleep nor 
fully awake. 

ניִם וְלֹא ניִם בַּעֲצֵלוּת שֶׁתִּשְׁכַּב פֵּירוּשׁ,  , 

So too in the study of Torah and mitzvos—if they are performed 
lazily, without enthusiasm and attachment. 

 
בְּלִי בַּעֲצֵלוּת שֶׁהֵם וְהַמִּצְוֹת, הַתּוֹרָה בְּעֵסֶק וְכֵן  

הַדְּבִיקוּת הִתְלַהֲבוּת , 
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The intent and commandment is certainly not, God forbid, to 
commit a transgression in order to become inspired, Heaven 
forbid! 

 
חָלִילָה עֲבֵירָה לַעֲשׂוֹת וְשָׁלוֹם חַס וְהַצִּוּוּי הַכַּוָּנהָ וְאֵין  

שֶׁיּתְִלַהֵב בְּכְדֵי , 

Rather, "When will you arise from your sleep?"  מִשְּׁנתֶָךָ תָּקוּם "מָתַי אֶלָּא ?" 
Meaning, that for this reason, you must rise.  ,ׁלָקוּם צָרִיךְ אַתָּה כֵּן שֶׁעַל פֵּירוּש , 
And if so, "How long, O sluggard?"  עָצֵל מָתַי "עַד כֵּן, וְאִם ?" 
And so our Sages, of blessed memory, said: "The Israelites were 
not worthy of that act except to teach repentance." 

 
לְאוֹתוֹ רְאוּייִם ישְִׂרָאֵל הָיוּ "לֹא רַזַ"ל: אָמְרוּ וְכֵן  

תְּשׁוּבָה לְהוֹרוֹת כְּדֵי אֶלָּא מַעֲשֶׂה ." 
Meaning, they already needed repentance for several prior 
matters, 

 
דְּבָרִים כַּמָּה עַל לִתְשׁוּבָה צְרִיכִים הָיוּ שֶׁכְּבָר פֵּירוּשׁ,  
 ,שֶׁקָּדְמוּ

such as "And they rebelled at the sea, at the Sea of Reeds."  ֹסוּף בְּיםַ יםָ עַל "וַיּמְַרוּ כְּמו ", 

However, they did not feel it within themselves,  בְּעַצְמָם הִרְגִּישׁוּ שֶׁלֹּא אֶלָּא , 

therefore, it came upon them like the aforementioned act.  לְעֵיל הַנּזִכְָּר כְּמַעֲשֶׂה אֲלֵיהֶם הִגִּיעַ לָכֵן . 

Similarly, King David, peace be upon him, due to his great 
righteousness and confidence in himself, 

 
וּבִטְחוֹנוֹ צִדְקוֹתָיו מִגּדֶֹל הַשָּׁלוֹם, עָלָיו הַמֶּלֶךְ דָּוִד וְכֵן  

 ,בְּעַצְמוֹ
since he had already returned all his faculties to cleave to Him, 
blessed be He, 

יתְִבָּרֵךְ בוֹ לִדְבָקוֹ כּחֹוֹתָיו כָּל אֶת הֶחֱזיִר שֶׁכְּבָר  , 

he said, "Try me, Hashem, and test me."  :וְנסֵַּניִ ה' "בְּחָננֵיִ אָמַר ." 
And even though they told him that he would be tested,  ינְסֵַּהוּ שֶׁהַנּסִָּיוֹן לוֹ שֶׁאָמְרוּ פִּי עַל וְאַף , 
nevertheless, after Hashem removed His protection from him, he 
stumbled. 

 
מֵאִתּוֹ, יתְִבָּרֵךְ שְׁמִירָתוֹ הֲסָרַת אַחֲרֵי כֵן, פִּי עַל אַף  

 .נכְִשָׁל
This was in order to make him understand that there is no 
possibility of a person relying on his own confidence while he is 
still in the body, 

 
אָדָם לְהִבָּטֵחַ אֶפְשָׁרוּת שׁוּם שֶׁאֵין לְהַבְהִינוֹ בִּכְדֵי  

בַּגּוּף בְּעוֹדוֹ בְּעַצְמוֹ , 

as it is stated: "The Holy One, blessed be He, does not associate 
His name with the righteous during their lifetime." 

 
עַל שְׁמוֹ מְיחֵַד הוּא בָּרוּךְ הַקָּדוֹשׁ "שֶׁאֵין כְּמַאֲמַר:  

בְּחַיּיֵהֶם הַצַּדִּיקִים ." 
And as it is said: "Do not believe in yourself."  :בְּעַצְמְךָ תַּאֲמֵן "אַל וּכְמַאֲמַר ." 
And as it is said: "Were it not that the Holy One, blessed be He, 
helps him, he would not be able to withstand it." 

 
אֵינוֹ עוֹזרְוֹ, הוּא בָּרוּךְ הַקָּדוֹשׁ "אִלּוּלֵא וּכְמַאֲמַר:  

 ".יכָוֹל
And this is [the meaning of] "David was not worthy of that act 
except to teach repentance." 

 
כְּדֵי אֶלָּא מַעֲשֶׂה לְאוֹתוֹ רָאוּי דָּוִד הָיהָ "לֹא וְזהֶוּ:  

תְּשׁוּבָה לְהוֹרוֹת ." 

And to walk with Hashem always, without interruption.  הֶפְסֵק בְּלִי תָּמִיד הִתְהַלֵּךְ הָאֱלֹקִים וְאֶת . 

For had he averted his eyes... etc.  וְכוּ עֵיניָו... הֵעִיף הוּא שֶׁאִלּוּלֵא '. 
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And so it is relevant to continue the statement of the Talmud: 
"And it is necessary to teach repentance for an individual, for a 
community, etc." 

 
לְהוֹרוֹת "וּצְרִיכָה הַשַּׁ"ס: מַאֲמַר הֶמְשֵׁךְ שַׁיּיָךְ וְכֵן  

וְכוּ בְּצִבּוּר בְּיחִָיד, תְּשׁוּבָה '", 

The general principle is that every person needs a refining agent 
for wisdom, 

לַחָכְמָה מִצְרָף צָרִיךְ אָדָם שֶׁכָּל דְּמִלְּתָּא, כְּלָלָא  , 

to refine and purify all his attainments, attributes, faculties, and 
delights for Hashem, 

 
וּתַעֲנוּגָיו כּחֹוֹתָיו מִדּוֹתָיו, הַשָּׂגוֹתָיו, כָּל וּלְזכֵַּךְ לְצָרֵף  
ה עַל ', 

and to use them in the Eternal, the Living, and the Everlasting 
One, 

וְקַיּיָם חַי בְּנצְִחִי, עִמָּהֶם וּלְהִשְׁתַּמֵּשׁ  , 

to serve Him with them forever, even after his departure from the 
perishable body. 

 
הַגּוּף מִן פְּטִירָתוֹ אַחַר אֲפִלּוּ יעֲַבדֹוּ, בָּהֶם לְעוֹלָם  
 .הַכָּלֶה

And he should not rely on the fact that he never transgressed a 
sin in his life, 

מִיּמָָיו עֲבֵירָה עָבַר שֶּׁלֹּא בְּמַה יסְִמךְֹ וְלֹא  , 

for surely all his faculties are bound to his being.  יתְִבָּרֵךְ בּוֹ קְשׁוּרִים כּחֹוֹתָיו כָּל מִסְתַּמָּא הֲרֵי , 

That is not proof, for perhaps he never faced a trial,  נסִָּיוֹן לִידֵי בָּא לֹא אוּלַי כִּי לַדָּבָר, רְאָיהָ שֶׁאֵין , 

or perhaps due to other factors that prevented him,  ֹאוֹתוֹ הַמּוֹנעְִים דְּבָרִים שְׁאָרִי מִפְּניֵ או , 
such as shame or whatever else it may be.  ֹשֶּׁיּהְִיהֶ מַה אוֹ הַבּוּשָׁה כְּמו . 
If so, what difference does it make that he did not commit a 
written transgression, 

הַכְּתוּבָה עֲבֵירָה עָבַר שֶׁלֹּא בָּזהֶ מַה מֵעַתָּה,  , 

if the very root of the sin itself is not erased from his heart—  מִלִּבּוֹ נמְִחָק אֵינוֹ עַצְמוֹ הָעָוֹן שׁרֶֹשׁ אִם , 

for behold, he is still bound to it?  בּוֹ הוּא קָשׁוּר הֲרֵי ! 

As it is said, "One who is angry is as if he worships idolatry."  :זרָָה עֲבוֹדָה עוֹבֵד כְּאִלּוּ "שֶׁהַכּוֹעֵס כְּמַאֲמַר ." 

And arrogance is the root of immorality.  לַעֲרָיוֹת שׁרֶֹשׁ וְהַגַּדְלוּת . 
And this is [the meaning of] "The thoughts of sin are worse than 
the sin itself," 

מֵעֲבֵירָה קָשִׁים עֲבֵירָה "הִרְהוּרֵי וְזהֶוּ:  ," 

because they are the vitality of the sin.  ֵהָעֲבֵירָה שֶׁל הַחַיּוּת שֶׁהֵם מִפְּני . 
And if a person himself contains a "root that bears gall," which is 
idolatry, 

 
שֶׁהִיא ראֹשׁ," פּרֶֹה "שׁרֶֹשׁ בְּעַצְמוֹ שֶׁהוּא וְאַחֲרֵי  

זרָָה עֲבוֹדָה , 
as it is said: "And David came to the head," and "Let us appoint 
a head," 

ראֹשׁ וְ"נתְִּנהָ הָראֹשׁ," עַד בָּא "וְדָוִד כְּמַאֲמַר:  ," 

then what does it matter if he did not commit the act itself,  עָבַר לֹא אִם בָּזהֶ מַה כֵּן, וְאִם , 

if the root itself remains?  הוּא הוּא הֲרֵי בְּעַצְמוֹ הַשּׁרֶֹשׁ אִם ! 
But if a person desires to know what is in his heart—whether 
Hashem is with him or not— 

 
ה' ישֵׁ אִם בִּלְבָבוֹ אֲשֶׁר אֶת לָדַעַת הָאָדָם רְצוֹן אִם אֲבָל  
לֹא אִם אִתּוֹ , 
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he should examine his mind and understand with his intellect  בְּשִׂכְלוֹ וְיבִָין בְּדַעְתּוֹ יבְַחִין  

whether it is possible for him to cleave to Him, blessed be He, 
without any interruption 

הֶפְסֵק שׁוּם בְּלִי יתְִבָּרֵךְ בּוֹ לְדָבְקוֹ אֶפְשָׁרוּת אִם  , 

and to delight in Hashem with the same pleasure and attachment  ֵה עַל וּלְהִתְעַנּג ' 

that he experiences in the physical thing to which he is most 
attached. 

 
דָּבוּק הַיּוֹתֵר בַּגַּשְׁמִי שֶׁמַּשִּׂיג וְהַדְּבִיקוּת הַתַּעֲנוּג כָּאוֹתוֹ  
 .אֵלָיו

And this is [the meaning of] "And you shall love… with all your 
might." 

מְאדֶֹךָ בְּכָל וגו' "וְאָהַבְתָּ וְזהֶוּ  ". 

There is a person, etc.  ֵׁוגו אָדָם לְךָ יש '. 
And so, with every attribute, he should connect to Him, blessed 
be He, 

יתְִבָּרֵךְ אֵלָיו לְהִתְקַשֵּׁר וּמִדָּה מִדָּה בְּכָל וְכֵן  , 

with the same connection that he has to the physical.  ֹבַּגַּשְׁמִי לוֹ שֶׁיּשֵׁ הַהִתְקַשְּׁרוּת כָּאוֹתו . 

In this way, all his attributes are elevated to Him, blessed be He,  ֶיתְִבָּרֵךְ אֵלָיו מִדּוֹתָיו כָּל נתְִעַלִּים בָּזה , 

and the very root of sin is erased from his heart,  ׁמִלִּבּוֹ נמְִחָק עַצְמוֹ הָעָוֹן וְשׁרֶֹש , 
and all his attachments to the physical are elevated,  בַּגַּשְׁמִיּוּת הִתְקַשְּׁרוּתוֹ כָּל וּמִתְעַלִּים , 
as it is said: "The lower waters weep, saying: 'We, too, desire to 
be before the King.'" 

 
לְמֶהֱוֵי בָּעִינןַ אֲנןַ גַּם בּוֹכִים, תַּחְתּוֹניִם "מַיםִ כְּמַאֲמַר:  

מַלְכָּא קֳדָם ." 

And this is why Hashem makes peace regarding the division  ּהַבְּדָלַת עַל שָׁלוֹם עוֹשֶׂה הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ וְזהֶו  

between the upper and lower waters through the tzaddik,  ִהַצַּדִּיק ידְֵי עַל הַתַּחְתּוֹניִם מִן עֶלְיוֹניִם מַים , 

through his attachment to Hashem,  ֹהוּא בָּרוּךְ בַּהַקָּדוֹשׁ בְּדָבְקוֹתו , 
as he grasps both, and all becomes one.  חָד וְכֻלּוֹ בִּשְׁניֵהֶם וְאוֹחֵז . 

And this is [the meaning of] "When you raise up the head"—  ּראֹשׁ אֶת תִשָּׂא "כִּי וְזהֶו "— 

which is the root of idolatry and all other roots within the 
attributes. 

שֶׁבַּמִּדּוֹת הַשָּׁרָשִׁים כָּל וְכֵן זרָָה, עֲבוֹדָה שׁרֶֹשׁ שֶׁהוּא  . 

If you desire to "lift them up," meaning to elevate them,  לְהַעֲלוֹתָם פֵּירוּשׁ לִשָּׂא, תִּרְצֶה אִם , 
and the meaning of "for their count" (לִפְקוּדֵיהֶם) is from the 
language of sin and deficiency, 

וְחֶסְרוֹן חֵטְא לָשׁוֹן "לִפְקוּדֵיהֶם" וּפֵירוּשׁ  , 

the test is "and every man shall give a ransom for his soul to 
Hashem," 

לַה נפְַשׁוֹ כּפֶֹר אִישׁ "וְנתְָנוּ הִיא הַבְּחִינהָ  '", 

meaning, a ransom for the soul, like "in place of the soul,"  ,ׁהַנּפֶֶשׁ "תַּחַת כְּמוֹ הַנּפֶֶשׁ, כּפֶֹר פֵּירוּש ", 

which is desire—he should give atonement to Hashem, as 
mentioned above. 

לְעֵיל כְּנזִכְָּר לַה' כַּפָּרָה הַתַּאֲוָה—יתִֵּן שֶׁהִיא  . 

"This they shall give" refers to the half-shekel,  " הַשֶּׁקֶל מַחֲצִית שֶׁהוּא יתְִּנוּ" זהֶ , 
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for all creations in the world are like a half-shekel,  הַשֶּׁקֶל מַחֲצִית כְּמוֹ הֵם בָּעוֹלָם הַנּבְִרָאִים שֶׁכָּל , 

since the soul is a part of Hashem from above.  מִמַּעַל אֱלוֹהַּ חֵלֶק הִיא הַנּפֶֶשׁ כִּי . 
And so it is with everything—matter and form.  וְצוּרָה דָּבָר—חוֹמֶר בְּכָל וְכֵן . 
And after giving his half-shekel to Hashem, everything is 
elevated. 

הַכּלֹ לַה'—יתְִעַלֶּה הַשֶּׁקֶל הַמַּחֲצִית תִּיתוֹ וְאַחֲרֵי  . 

And this is [the meaning of] "And He gave to Moshe when He 
finished"— 

כְּכַלֹּתוֹ משֶֹׁה אֶל "וַיּתִֵּן וְזהֶוּ  "— 

"  ,like a bride to a groom ,("כְּכַלּוֹתוֹ" instead of) is written "כְּכַלָּתוֹ" לַחָתָן כְּכַלָּה כְּתִיב, כְּכַלָּתוֹ" , 

which is the place of memory and the union of the giver with the 
receiver, 

הַמְּקַבֵּל עִם הַמַּשְׁפִּיעַ וְחִבּוּר הַזּכִָּרוֹן מְקוֹם שֶׁהוּא  , 

which is the essence of pleasure.  הַתַּעֲנוּג עִיקַּר שֶׁהוּא . 
For every pleasure is remembered for a very long time, even 
forever. 

וְלָעוֹלָם מְאדֹ, אָרוֹךְ לְזמְַן נזִכְָּר תַּעֲנוּג דָּבָר שֶׁכָּל  . 

Therefore, he was able to receive it in a short time. And examine 
well. 

וְדוֹק מוּעָט. בִּזמְַן לְקַבֵּל יכָוֹל הָיהָ וְלָכֵן  . 

[NOTE Summary:​
The maamar opens with the claim that avodas Hashem requires knowing the soul’s essence, and that this 
“essence” expresses itself through love and fear, meaning the entire engine of human desire and attachment. 
Desire is tied to the blood, “for the blood is the soul” (Deuteronomy 12:23), so the inner life we call “spiritual” 
is not floating above the person; it is embedded in the very force that drives what a person wants and clings to. 
From here he reframes “service of God” as the redirection and purification of attachment itself: the same 
intensity that can bind a person to something worldly must be redirected into binding to Hashem. 

He then defines deveikus in a strict way: deveikus means there is no barrier, no interruption, no inner 
“something” wedged in the connection. To make that tangible, he brings the parable attributed to the Baal Shem 
Tov: two pieces of silver do not truly fuse through external glue alone; for a real bond, you must scrape down to 
the silver’s very substance at the point of contact so it can grip and hold. If there is rust, corrosion, or any 
separating layer, the bond cannot happen. So too spiritually, the person must “scrape from his essence” until the 
connection is with who he really is, not with layers of habit, ego, or mixed motives. That is the meaning of “if 
you seek it like silver” (Proverbs 2:4): the search is not just for information or inspiration, but for a cleansed, 
direct bond where nothing intervenes. 

He expands the psychology of this: attachment in physical life shows up most clearly in pleasure. When 
pleasure grips a person, the mind naturally stops wandering and becomes absorbed in the object of attachment. 
Therefore, the test of deveikus is not whether one can think lofty thoughts for a moment, but whether the person 
can cultivate a steady, pleasure-like absorption in Hashem, such that the mind does not keep slipping away into 
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whatever it is most attached to. The entire project becomes brutally honest: whatever you are attached to is 
where your mind lives, and whatever your mind lives in is what you are truly serving. 

From this he argues that Torah and mitzvos without deveikus do not “benefit” a person in the intended way, 
because the person remains fundamentally bound to the physical root of desire. He distinguishes between 
people: one person’s inner powers remain tethered to the body and perish with it, while another person trains his 
intellect, emotions, and attachments toward the Eternal Creator so that “man” continues after the soul’s 
departure. Without this training, even large quantities of Torah and mitzvos can coexist with a deeply physical 
inner life, and then when separation from the body arrives, the person has no developed capacity to delight in 
Hashem, because he never practiced that delight while alive. 

He then addresses a painful spiritual phenomenon: sometimes a person who appears righteous is brought into a 
stumble, not as a license for sin, but as a shock that forces self-recognition and teshuvah. The goal is to return 
all faculties and delights to Hashem, and to stop relying on the illusion of personal righteousness without 
continuous dependence on Divine help. This expands into the broader principle that every person needs ongoing 
inner refinement, not only avoidance of formal transgression. If the roots of sin, like arrogance, anger, or inner 
idolatry of the self, still live in the heart, then the “root” remains even if the outward act never happened. 
Therefore, the true check is whether a person can cleave to Hashem without interruption with the same intensity 
and pleasure he experiences in whatever physical attachment most rules him. 

Finally, he connects all of this back to “When you lift up the head.” The “head” is the root, the source-point of 
attachment and of misplaced devotion. To “lift it up” means to elevate those roots themselves, transforming 
desire from a physical tether into a ransom and atonement “for his soul” to Hashem. The half-shekel becomes a 
symbol of all created being as “half,” because the soul is a portion from above. When a person gives his “half” 
back to Hashem, the split between matter and form, upper and lower, becomes reconciled, and the person 
becomes a living point of peace that binds everything into one attachment to Hashem. 

Practical Takeaway:​
Pick the single strongest “attachment” that most captures your mind (money, honor, comfort, control, 
distraction, approval) and treat it as your diagnostic tool. Then do the avodah of “scraping the silver”: remove 
one concrete layer of “rust” that makes your Torah, tefillah, and mitzvos external (mixed motives, phone noise, 
rushing, doing it to be seen, doing it without feeling), and replace it with one practice that creates uninterrupted 
presence (two minutes of quiet before davening, one paragraph of learning with full focus, one mitzvah done 
slowly with the intent of cleaving). The goal is not more quantity. The goal is a bond with no intervening layer, 
where your mind learns to “live” in Hashem the way it naturally lives in what you already love. 

Chassidic Story:​
A story is told about a chassid who came to a Rebbe complaining that he could not hold onto a single thought in 
davening. The Rebbe asked him, “When you think about your business, does your mind also run away every ten 
seconds?” The chassid admitted that when money was on the line, his mind could stay locked in for hours. The 
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 בס"ד

Menachem Mendel of Horodak 
Pri Ha’eitz 

Parshas Ki Tisa 
Rebbe said, “So your problem is not concentration. Your problem is attachment. Where your desire is, there you 
are. If you want deveikus, you must work on what your heart clings to, not only on what your lips say.” The 
chassid left with a new definition of avodah: not fighting the mind directly, but scraping away the rust that 
keeps the heart bonded to the wrong thing, until the bond can finally hold. 

END NOTE] 
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