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 בס"ד

Rebbe Maharash 
Torahs Shmuel​
Parshas Re’eh 

1869-תרך"ט/ כו' תֵּלֵכוּ אֱלֹקֵיכֶם ה' אחרי   ​
 

ך”ט אלול, ר"ח ראה, ש"פ בס"ד, . 
With the help of Heaven, Parshas Re’eh, Rosh Chodesh Elul, 29th. 

Introduction​
This discourse by the Rebbe Maharash (Rabbi Shmuel of Lubavitch, 1834–1882), the fourth Lubavitcher 

Rebbe, begins with the verse “ רָאֵל נדְִחֵי ה׳ ירושלים בונה לב לשבורי הרופא יכְַנֵּס, ישְׂ ”—a vision of spiritual restoration. 
Delivered during the week of Shabbos Nachamu, following Tisha B’Av, the discourse moves from mourning 

to redemption, weaving together complex Kabbalistic themes of divine light, judgment, chesed (kindness), and 
the coming of the final redemption. Drawing from the Arizal, Zohar, Midrash, and earlier Chassidic teachings, 

the Rebbe Maharash explores how the fall of the Beis HaMikdash and the exile ultimately serve as a 
preparation for a far deeper, unshakable Geulah. This ISPC summary covers the entire sequence of ideas from 

the very first DTS through the most recent segment. 

"After Hashem your God you shall walk… and to Him you 
shall cleave"—this verse contains fifteen words. 

שֶׁיֵּשׁ תִדְבָּקוּן, וּבוֹ כו' תֵּלֵכוּ אֱלֹקֵיכֶם ה' אחרי   
תֵּבוֹת ט"ו הַזֶּה בַּפָּסוּק . 

Similarly, in Birchas Kohanim there are also fifteen words. 
Likewise, in the verse "Hashem you have distinguished today" 
(" הַיּוֹם הֶאֱמַרְתָּ ה' אֶת ") there are also fifteen words. 

בַּפָּסוּק וְכֵן תֵּבוֹת, ט"ו גַּם־כֵּן ישֵׁ כּהֲֹניִם בִּרְכַּת וְכֵן   
תֵּבוֹת ט"ו גַּם־כֵּן ישֵׁ הַיּוֹם" הֶאֱמַרְתָּ ה' "אֶת . 

And in Yishtabach we say fifteen praises corresponding to the 
fifteen Shir HaMa’alos (Songs of Ascents) in Tehillim. 

ט"ו כְּנגֶֶד שְׁבָחִים ט"ו אוֹמְרִים אֲנחְַנוּ וּבִישְׁתַּבַּח   
שֶׁבִּתְהִלִּים הַמַּעֲלוֹת שִׁיר . 

And we must understand the significance of the number fifteen.  ְט"ו מִסְפָּר שֶׁל הָעִניְןָ מַהוּ לְבָאֵר וְצָרִיך . 

Also, we find in this verse "After Hashem your God you shall 
walk…" that there are five vav’s. 

הֵ"א תֵּלֵכוּ" אֱלֹקֵיכֶם ה' "אַחֲרֵי בַּפָּסוּק מְצִינוּ וְגַם   
 .וָאוִי"ן

And in the verse "You shall fear Him and keep His 
commandments…" there are also (vav’s). We must understand 
the meaning of these five vav’s. 

וְצָרִיךְ כו', תִּשְׁמרֹוּ" מִצְוֹתָיו וְאֶת תִירָאוּ וְ"אוֹתוֹ   
אֵלּוּ וָאוִי"ן הַחֲמִשָּׁה עִניְןַ מַהוּ לְבָאֵר . 

Behold, it is written: "And I will remember My covenant with 
Yaakov," and "Yaakov" is written there full (with a vav). 

מָלֵא כְּתִיב יעֲַקבֹ" בְּרִיתִי אֶת "וְזכַָרְתִּי כְּתִיב הִנּהֵ   
 ."בְּוָאו

And Rashi explains in Chumash that "Yaakov" is written five 
times full (with a vav), and corresponding to them, "Eliyahu" is 
written five times missing a vav. 

נאֱֶמַר פְּעָמִים שֶׁחֲמִשָּׁה בַּחֻמָּשׁ ז"ל רַשִׁ"י וּפֵירֵשׁ   
חֲמִשָּׁה נאֱֶמַר בְּאֵלִיּהָוּ וּכְנגְֶדָּם בְּוָאו", מָלֵא "יעֲַקבֹ"  

וָאו חָסֵר פְּעָמִים ". 

And this is because Yaakov took the vav from Eliyahu as 
collateral, that he would come to herald the redemption to his 
children. 

בִּמְשִׁכּוֹן מֵאֵלִיּהָוּ הַוָאו" נטַָל שֶׁיעֲַקבֹ לְפִי וְהוּא   
לְבָניָו הַגְּאֻלָּה לְבַשֵּׂר שֶׁיּבָוֹא . 
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And we must understand the meaning behind this taking of the 
vav, and why specifically the vav. 

מִפְּניֵ וְגַם הַוָאו", אֶת שֶׁנָּטַל הָעִניְןָ מַהוּ לְבָאֵר וְצָרִיךְ   
הַוָאו אֶת דַּוְקָא מָה ". 

And it will be understood based on what our Sages said on the 
verse "After Hashem your God you shall walk": is it possible to 
walk after the Holy One, blessed be He—He of whom it is said, 
"In the sea is Your path, and Your way in many waters"? How 
can one walk after Him? 

הַפָּסוּק עַל ז"ל רַבּוֹתֵינוּ שֶׁאָמְרוּ מַה בְּהַקְדֵּם וְיוּבַן   
אַחֲרֵי לָלֶכֶת אֶפְשָׁר וְכִי תֵּלֵכוּ": אֱלֹקֵיכֶם ה' "אַחֲרֵי  
וּשְׁבִילְךָ דַּרְכֶּךָ "בַּיּםָ שֶׁנּאֱֶמַר הוּא, בָּרוּךְ הַקָּדוֹשׁ  
אַחֲרָיו לָלֶכֶת אֶפְשָׁר רַבִּים"—וְאֵיךְ בְּמַיםִ ? 

Rather, just as He engaged only in planting first—as it is 
written, "And Hashem God planted a garden in Eden"—so too, 
you should engage only in planting first, as it says: "When you 
come to the land and you plant any food tree." 

תְּחִלָּה, בִּמְטִיעָה אֶלָּא נתְִעַסֵּק לֹא הוּא מַה אֶלָּא,   
לֹא אַתָּה בְּעֵדֶן"—אַף גַּן אֱלֹקִים ה' "וַיּטִַּע שֶׁנּאֱֶמַר  
תָבוֹאוּ "כִּי הוּא הֲדָא תְּחִלָּה, בִּמְטִיעָה אֶלָּא תִתְעַסֵּק  

מַאֲכָל עֵץ כָּל וּנטְַעְתֶּם הָאָרֶץ אֶל ". 

This is the meaning of "After Hashem your God you shall 
walk"—to follow in His attributes and conduct. 

אַחַר תֵּלֵכוּ"—לָלֶכֶת אֱלֹקֵיכֶם ה' "אַחֲרֵי וְזהֶוּ   
וְהַנהְָגוֹתָיו מִדּוֹתָיו . 

From this it seems that planting is a superior quality. But we 
must understand—did not our Sages say that three were 
obsessive over the land: Kayin, Noach, and Uziyahu? 

וְצָרִיךְ יתְוֹתֵרָה. מַעֲלָה הִיא שֶׁהַנְּטִיעָה מִזּהֶ מַשְׁמָע   
לַהֲטִין הָיוּ שְׁלֹשָׁה ז"ל רַבּוֹתֵינוּ אָמְרוּ לְהָבִין—הֲלֹא  

וְעֻזּיִּהָוּ נחַֹ, קַיןִ, הָאֲדָמָה: אַחַר ? 

Of Kayin it is said: "And Kayin was a worker of the land." Of 
Noach: "And Noach began, a man of the land." Of Uziyahu: 
"For he loved the land." 

נאֱֶמַר בְּנחַֹ אֲדָמָה", עוֹבֵד קַיןִ "וַיהְִי נאֱֶמַר בְּקַיןִ   
אהֵֹב "כִּי נאֱֶמַר בְּעֻזּיִּהָוּ הָאֲדָמָה", אִישׁ נחַֹ "וַיּחֶָל  

הָיהָ אֲדָמָה ". 

From this it seems that being obsessive about the land is not 
considered a virtue but a deficiency. Yet planting is a form of 
working the land—so why was it said in praise that just as 
Hashem occupied Himself with planting, so should you? 

זהֶ אֵין הָאֲדָמָה אַחַר לַהֲטִין שֶׁהָיוּ שֶׁעִניְןַ מַשְׁמָע   
הִיא נטְִיעָה וְהֲרֵי לִגְרָעוּתָא. אֶלָּא לִמְעַלָּה, נחְֶשָׁב  
"מַה אָמְרוּ בִּנטְִיעָה אֲדָמָה—וְלָמָּה עֲבוֹדַת בִּכְלַל  

אַתָּה אַף תְּחִלָּה, בִּמְטִיעָה אֶלָּא נתְִעַסֵּק לֹא הוּא  
תְּחִלָּה בִּמְטִיעָה אֶלָּא נתְִעַסֵּק "? 

But the matter is as follows: behold, the Torah is called by the 
name "planting," as it is written: "And eternal life You have 
planted within us." 

 
נטְִיעָה, בְּשֵׁם נקְִרֵאת הַתּוֹרָה דְּהִנּהֵ הוּא, הָעִניְןָ אַךְ  

בְּתוֹכֵנוּ נטַָע עוֹלָם "וְחַיּיֵ שֶׁכָּתוּב וּכְמוֹ ". 

And therefore it is called "eternal life" (Chayei Olam), for 
behold, prayer is called "temporal life" (Chayei Sha’ah), as our 
Sages of blessed memory said: 

 
חַיּיֵ נקְִרֵאת הַתְּפִלָּה דְּהִנּהֵ עוֹלָם. חַיּיֵ נקְִרֵאת וְלָכֵן  

רַזַ"ל שֶׁאָמְרוּ וּכְמוֹ שָׁעָה, : 

Rava saw Rav Hamnuna that he was prolonging his prayer, and 
said, “They abandon eternal life and engage in temporal life.” 

 
" כו'. בְּצְלוֹתֵיהּ דַּקָּמֵאַרֵיךְ הַמְנוּנאָ לְרַב חָזיְאָ רָבָא  

שָׁעָה בְּחַיּיֵ וְעוֹסְקִין עוֹלָם חַיּיֵ מַנּיִחִין ." 
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That is, prayer is called Chayei Sha’ah—temporal life. To 
understand what is this concept of Chayei Sha’ah, the idea is as 
follows: 

 
חַיּיֵ עִניְןָ מַהוּ וּלְהָבִין שָׁעָה. חַיּיֵ נקְִרֵאת שֶׁהַתְּפִלָּה  

הוּא הָעִניְןָ שָׁעָה, : 

For "sha’ah" (hour) is the aspect of zman (time), which is the 
aspect of Malchus—that is, the level of source and root of time: 
"He reigned, He reigns, and He will reign." 

 
מַלְכוּת, בְּחִינתַ שֶׁהוּא זמְַן, בְּחִינתַ הוּא "שָׁעָה" כִּי  

מוֹלֵךְ, הַזּמְַן—"מָלַךְ, וְשׁרֶֹשׁ מָקוֹר בְּחִינתַ הֵינוּ  
 ."וְימְִלֹךְ

And this is Chayei Sha’ah—that is, the life-force of the hour, 
which enlivens time and space, which is the aspect of Nefesh, as 
it is written: 

 
שֶׁהִיא הַשָּׁעָה שֶׁל הַחַיּוּת שָׁעָה—דְּהַייְנוּ, חַיּיֵ וְזהֶוּ  

וּכְמוֹ נפֶֶשׁ, בְּחִינתַ שֶׁהִיא וְהַמָּקוֹם, הַזּמְַן אֶת מְחַיּהָ  
 :שֶׁכָּתוּב

"Your kingdom is a kingdom of all worlds, and Your dominion is 
in every generation and generation." "All worlds" refers to space 
(olam), and "generation and generation" refers to time (zman). 

 
" דּוֹר בְּכָל וּמֶמְשַׁלְתְּךָ עלָֹמִים, כָּל מַלְכוּת מַלְכוּתְךָ  

וָדוֹר" "וְדוֹר מָקוֹם, בְּחִינתַ הוּא עלָֹמִים" "כָּל וָדוֹר".  
זמְַן בְּחִינתַ הוּא . 

And this is what is written: "And Mount Sinai was entirely in 
smoke" (עָשָׁן)—the word ashan is an acronym for: Olam (space), 
Shanah (time), and Nefesh (soul). 

 
הוּא "עָשָׁן" כֻּלּוֹ". עָשֵׁן סִיניַ "וְהַר שֶׁכָּתוּב: מַה וְזהֶוּ  

נפֶֶשׁ שָׁנהָ, עוֹלָם, תֵּבוֹת: רָאשֵׁי . 

Olam is the aspect of space; Shanah is the aspect of time; Nefesh 
is the aspect of vitality that enlivens the world and time. 

 " זמְַן; בְּחִינתַ הוּא "שָׁנהָ" מָקוֹם; בְּחִינתַ הוּא עוֹלָם"  
וְהַזּמְַן הָעוֹלָם אֶת שֶׁמְחַיּהָ הַחַיּוּת בְּחִינתַ הוּא "נפֶֶשׁ" . 

And behold, Nefesh is the lowest level that becomes enclothed in 
them—just as we see in the human soul that there are five levels: 
Nefesh, Ruach, Neshamah, Chayah, Yechidah. 

 
שֶׁמִּתְלַבֶּשֶׁת הָאַחֲרוֹנהָ הַבְּחִינהָ הִיא "נפֶֶשׁ" וְהִנּהֵ  
ה' בּוֹ שֶׁיּשֵׁ הָאָדָם בְּנפֶֶשׁ שֶׁרוֹאִים וּכְמוֹ בָּהֶם,  

יחְִידָה חַיּהָ, נשְָׁמָה, רוּחַ, נפֶֶשׁ, בְּחִינוֹת: . 

And the level of Nefesh is the final level, which becomes 
enclothed in the blood to give life to the limbs of the body, as it 
is written: "For the blood is the soul." 

 
בַּדָּם שֶׁמִּתְלַבֶּשֶׁת הָאַחֲרוֹנהָ הַבְּחִינהָ הִיא נפֶֶשׁ וּבְחִינתַ  
הוּא הַדָּם "כִּי שֶׁכָּתוּב: וּכְמוֹ הַגּוּף, אֵבְרֵי אֶת לְהַחֲיוֹת  
 ."הַנּפֶָשׁ

Whereas the Neshamah is the level of intellect and understanding 
in Divinity, as it is written: "The soul of Shakkai will grant them 
understanding." 

 
וְהַשָּׂגָה שֵׂכֶל בְּחִינתַ הִיא נשְָׁמָה כֵּן שֶׁאֵין מַה  

תְּבִינםֵ שַׁדַּי "וְנשְִׁמַת שֶׁכָּתוּב: וּכְמוֹ בֶּאֱלֹקוּת, ". 

And even the level of Ruach is higher than the level of Nefesh, 
for the spirit of life is in the heart, whereas Nefesh is in the liver. 

 
רוּחַ כִּי נפֶֶשׁ, מִבְּחִינתַ לְמַעְלָה הִיא רוּחַ בְּחִינתַ וְגַם  

כו בַּכָּבֵד הִיא נפֶֶשׁ כֵּן שֶׁאֵין מַה בַּלֵּב, הִיא הַחַיּיִם '. 

And so too Above, there are likewise five levels: Nefesh, Ruach, 
Neshamah, Chayah, Yechidah, as it is written: "Hashem swore 
by His soul." 

 
נשְָׁמָה, רוּחַ, נפֶֶשׁ, בְּחִינוֹת: ה' גַּם־כֵּן ישֵׁ לְמַעְלָה וְכָךְ  

בְּנפְַשׁוֹ ה' "נשְִׁבַּע שֶׁכָּתוּב: וּכְמוֹ יחְִידָה, חַיּהָ, ". 

"If He were to put His heart upon him, His spirit and His soul He 
would gather unto Himself." 

 " יאֱֶסףֹ אֵלָיו וְנשְִׁמָתוֹ רוּחוֹ לִבּוֹ, אֵלָיו ישִָׂים אִם ". 
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And the level of Nefesh is the final level, which is the aspect of 
Memalei Kol Almin (the indwelling Light), which becomes 
enclothed within the worlds to give them life. 

 
בְּחִינתַ שֶׁהִיא הָאַחֲרוֹנהָ, הַבְּחִינהָ הִיא נפֶֶשׁ וּבְחִינתַ  
כו לְהַחֲיוֹתָם בָּעוֹלָמוֹת שֶׁמִּתְלַבֵּשׁ עָלְמִין, כָּל מְמַלֵּא '. 

And this is what is written about the Generation of the Flood: 
"My spirit shall not contend within man forever." 

 
בָאָדָם רוּחִי ידָוֹן "לֹא הַמַּבּוּל: בְּדוֹר שֶׁכָּתוּב מַה וְזהֶוּ  

 ."לְעוֹלָם
That is, originally the world was illuminated with the level of 
Ruach, and that is why they lived such long lives—some nearly a 
thousand years. 

 
וְזהֶוּ רוּחַ, בְּחִינתַ בָּעוֹלָם מֵאִיר הָיהָ שֶׁמִּתְחִלָּה וְהַינְוּ,  
קָרוֹב חַיּיִם שֶׁהָיוּ הַרְבֵּה—שֶׁיּשֵׁ ימִָים מַאֲרִיכִין שֶׁהָיוּ  

שָׁנהָ לְאֶלֶף . 

And this is because the level of Ruach was shining. But after the 
sin of the Generation of the Flood, it is written: "My spirit shall 
not contend within man forever"—meaning the level of Ruach 
would no longer shine, only the level of Nefesh alone. 

 

אַחַר כֵּן שֶׁאֵין מַה רוּחַ. בְּחִינתַ מֵאִיר שֶׁהָיהָ לְפִי וְהַינְוּ  
בָאָדָם רוּחִי ידָוֹן "לֹא כְּתִיב הַמַּבּוּל, דּוֹר חֵטְא  

רַק רוּחַ, בְּחִינתַ עוֹד מֵאִיר יהְִיהֶ לְעוֹלָם"—שֶׁלֹּא  
לְבַד נפֶֶשׁ בְּחִינתַ . 

And this is what is written: "My soul longs, indeed it pines, for 
the courtyards of Hashem"—that is, the Nefesh has yearning and 
desire for Hashem, 

ה לְחַצְרוֹת נפְַשִׁי "כָּלְתָה שֶׁכָּתוּב: מַה וְזהֶוּ  '", 

because it is the lowest level; therefore, it is in a state of 
expiration and yearning to be absorbed into His Essence, etc. 

 
לְפִי לַה', וּתְשׁוּקָה כַּלְיוֹן נפֶֶשׁ לִבְחִינתַ שֶׁיּשֵׁ וְהַייְנוּ  
כַּלְיוֹן בְּבְחִינתַ הִיא עַל־כֵּן אַחֲרוֹנהָ, בְּחִינהָ שֶׁהִיא  

כו בְּעַצְמוּתוֹ לְהִכָּלֵל וּתְשׁוּקָה '. 

And this is why it is called Chayei Sha’ah (temporary life), 
which is only the level of Nefesh, etc. 

כו נפֶֶשׁ בְּחִינתַ רַק שֶׁהִיא שָׁעָה, חַיּיֵ שֶׁנּקְִרֵאת וְזהֶוּ  '. 

But Torah is called Chayei Olam (eternal life), which is the level 
of eternity, 

 
בְּחִינתַ שֶׁהִיא עוֹלָם, חַיּיֵ נקְִרֵאת תּוֹרָה כֵּן שֶׁאֵין מַה  

 ,נצְִחִיּוּת
because the meaning of "Olam" here is eternity, as our Sages of 
blessed memory said: 

 
וּכְמוֹ נצְִחִיּוּת, הֵינוּ זהֶ, "עוֹלָם" שֶׁל פֵּירוּשׁ כִּי  

רַזַ"ל שֶׁאָמְרוּ : 
"Wherever it says 'Li' (to Me), it does not move 
forever"—meaning eternal; 

 
" לְעוֹלָם"—שֶׁפֵּירוּשׁוֹ זזָ אֵינוֹ לִי, שֶׁנּאֱֶמַר מָקוֹם כָּל  

 .נצְִחִיּוּת
so too, Torah is called Chayei Olam, which is the level of 
eternity that is above Chayei Sha’ah. 

 
נצְִחִיּוּת, בְּחִינתַ שֶׁהִיא עוֹלָם, חַיּיֵ נקְִרֵאת תּוֹרָה כָּךְ  

שָׁעָה חַיּיֵ מִבְּחִינתַ לְמַעְלָה שֶׁהִיא . 
And this is why [Rava] wondered: "They abandon Chayei Olam 
and engage in Chayei Sha’ah," 

 
בְּחַיּיֵ וְעוֹסְקִין עוֹלָם חַיּיֵ "מַנּיִחִין מִתְמַהּ: הָיהָ וְלָזהֶ  

 ,"שָׁעָה
because prayer is entirely only the level of Chayei 
Sha’ah—"Heal us," "Bless for us," etc. 

 
"רְפָאֵנוּ", שָׁעָה: חַיּיֵ בְּחִינתַ רַק הַכּלֹ הִיא תְּפִלָּה כִּי  

כו עָלֵינוּ" "בָּרֵךְ '. 
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And even though it is also necessary to draw down Chayei 
Sha’ah, nevertheless, through drawing down Torah, which is 
Chayei Olam, 

שָׁעָה חַיּיֵ לַהֲמְשָׁכַת גַּם־כֵּן שֶׁצָּרִיךְ וְאַף  , 

the Chayei Sha’ah is automatically included—for "included in 
200 is 100." 

 
עוֹלָם, חַיּיֵ שֶׁהִיא הַתּוֹרָה הַמְשָׁכַת עַל־ידְֵי אֲבָל  

מָאתַיםִ בִּכְלָל ישֵׁ כִּי שָׁעָה, חַיּיֵ בְּחִינתַ נכְִלַל מִמֵּילָא  
 .מָנהֶ

And this is why "Torasan umnosan" (their Torah is their 
occupation)—they are exempt from prayer, 

הַתְּפִלָּה מִן פְּטוּרִים אֻמָּנוּתָן" "תּוֹרָתָן וְלָזהֶ  , 

because the level of drawing down Chayei Sha’ah through 
prayer is automatically drawn through Torah. 

 
שָׁעָה חַיּיֵ הַמְשָׁכַת בְּחִינתַ נמְִשָׁךְ שֶׁמִּמֵּילָא לְפִי  

הַתְּפִלָּה שֶׁעַל־ידְֵי . 
And with this we can understand what is listed in the Midrash as 
a deficiency—that they were obsessive after the earth. 

 
שֶׁהָיוּ מַה לִגְרָעוּתָא בַּמִּדְרָשׁ שֶׁקָּחֲשִׁיב מַה יוּבַן וּבְזהֶ  

הָאֲדָמָה אַחַר לַהֲטִין . 
For behold, over the fruits of the land we bless “Borei pri 
ha’adamah,” meaning fruit that the earth brings forth. 

 
הָאֲדָמָה", פְּרִי "בּוֹרֵא מְבָרְכִין הָאָרֶץ פֵּרוֹת עַל דְּהִנּהֵ  

מוֹצִיאָה שֶׁהָאֲדָמָה פְּרִי דְּהַייְנוּ . 
And this is the concept of tevuah (produce), which is from the 
level of earth. 

אֲדָמָה מִבְּחִינתַ שֶׁהִיא הַתְּבוּאָה, עִניְןָ וְזהֶוּ  . 

For behold, it is written: “Israel is holy to Hashem, the first of 
His produce.” 

תְּבוּאָתהֹ רֵאשִׁית לַה', ישְִׂרָאֵל "קדֶֹשׁ כָּתוּב: דְּהִנּהֵ  ". 

“Tevuasoh” means the produce of Hashem—Hashem being the 
level of “b’heibaram” (with the letter hei He created them), 

 
" בְּחִינתַ הוּא ה' ה', תְּבוּאַת הַייְנוּ תְּבוּאָתהֹ"  

בְּרָאָם "בְּהִבָּרְאָם"—בְּהֵ"א . 

that is, the root of produce is drawn only from the final hei, 
which is the level of adamah, the level of Malchus. 

 
ה' מִבְּחִינתַ רַק נמְִשָׁךְ הַתְּבוּאָה שֶׁשּׁרֶֹשׁ דְּהַייְנוּ,  

מַלְכוּת בְּחִינתַ שֶׁהִיא אֲדָמָה, בְּחִינתַ שֶׁהִיא אַחֲרוֹנהָ, . 

And this is [why it is called] “fruit of the earth,” drawn only 
from the level of Malchus, the level of hei, etc. 

 
מַלְכוּת, מִבְּחִינתַ רַק שֶׁנּמְִשָׁכִין הָאֲדָמָה", "פְּרִי וְזהֶוּ  

כו ה' בְּחִינתַ '. 
And the main type of produce is barley, because wheat—some 
say—is from the tree species, for the Tree of Knowledge was 
wheat. 

 
שֶׁהִיא דֵּעָה ישֵׁ חִטָּה כִּי שְׂעוֹרִים, הִיא הַתְּבוּאָה וְעִקַּר  
הָיתְָה חִטָּה הַדַּעַת אִילָן—עֵץ מִין . 

And barley is the level of “shiur hei” (measure of the letter hei), 
which is drawn from the level of hei.  

מִבְּחִינתַ שֶׁנּמְִשָׁךְ ה'", "שִׁיעוּר בְּחִינתַ הוּא וּשְׂעוֹרָה  
 .'ה

And this is as our Sages of blessed memory said in the Mishnah 
in Pesachim regarding produce, that this is the time of the barley 
harvest. 

 
הַתְּבוּאָה, עַל בְּפֶסַח בַּמִּשְׁנהָ רַזַ"ל שֶׁאָמְרוּ מַה וְזהֶוּ  

שְׂעוֹרִים קְצִיר זמְַן הוּא שֶׁאָז . 
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As it is written: “Guard the month of spring,” and it is written: 
“For the barley was aviv (ripened).” 

 
"כִּי וּכְתִיב: הָאָבִיב", חדֶֹשׁ אֶת "שָׁמוֹר שֶׁכָּתוּב: וּכְמוֹ  

כו אָבִיב" הַשְּׂעוֹרָה '. 

And on Pesach, which is the first revelation when they left exile, 
the drawing is only to the level of tevuah (produce). 

 
הַגָּלוּת, מִן יצְָאוּ שֶׁאָז הָרִאשׁוֹן, הַגִּילּוּי שֶׁהוּא וּבְפֶסַח,  

תְּבוּאָה לִבְחִינתַ הַהַמְשָׁכָה הוּא רַק אָז . 

Whereas on Atzeres (Shavuos), it is about the fruits of the tree, 
for a tree is the level of etz (tree), 

 
אִילָן כִּי הָאִילָן, פֵּרוֹת עַל הוּא בְּעֲצֶרֶת, כֵּן שֶׁאֵין מַה  

עֵץ בְּחִינתַ הוּא , 
and it is written: “For man is a tree of the field.” Adam is the 
level of Supernal Man upon the throne, 

 
בְּחִינתַ הוּא "אָדָם" הַשָּׂדֶה", עֵץ הָאָדָם "כִּי וְכָתוּב:  

הַכִּסֵּא שֶׁעַל הָעֶלְיוֹן אָדָם , 
which is the level of earthliness to the Supreme, the 248 
commandments corresponding to the 248 limbs of the King. 

 
פִּקּוּדִין, לְעֶלְיוֹן"—רַמַ"ח "אֲדָמָה בְּחִינתַ שֶׁהוּא  
דְּמַלְכָּא אֵבָרִין רַמַ"ח . 

And the King is the level of the very Essence of the Infinite 
Light, and man is the “tree of the field,” which is the level of the 
Tree of Life, etc. 

 
מַמָּשׁ, אוֹר־אֵין־סוֹף עַצְמוּת בְּחִינתַ הוּא וּמַלְכָּא  
"אִילָנאָ בְּחִינתַ שֶׁהוּא הַשָּׂדֶה", "עֵץ הוּא וְהָאָדָם  
כו דְחַיּיֵ" '. 

And on Atzeres (Shavuos), which is the time of the giving of the 
Torah, it is about the fruits of the tree, 

 
פֵּרוֹת עַל הוּא אָז תּוֹרָה, מַתַּן זמְַן שֶׁהוּא וּבְעֲצֶרֶת,  

 ,הָאִילָן
for that is the time of revelation of the level of the Tree of Life, 
which is the level of tree, etc. 

 
שֶׁהוּא דְחַיּיֵ", "אִילָנאָ בְּחִינתַ גִּילּוּי זמְַן הוּא שֶׁאָז לְפִי  

כו עֵץ בְּחִינתַ '. 
And this is why then they bring the two loaves from 
wheat—because it is from the level of tree. 

 
שֶׁהוּא לְפִי מֵחִטִּים, הַלֶּחֶם שְׁתֵּי מְבִיאִין שֶׁאָז וְזהֶוּ  

עֵץ מִבְּחִינתַ . 

Also, wheat corresponds to the twenty-two letters of the Torah.  דְּאוֹרַייְתָא אוֹתִיּוֹת כּ"ב כְּנגֶֶד חִטָּה וְגַם . 

And this is the difference between weekday and Shabbos:  ּלְשַׁבָּת חוֹל שֶׁבֵּין הַהֶפֶרֶשׁ וְזהֶו : 

on weekdays only the level of Malchus shines;  מַלְכוּת בְּחִינתַ רַק מֵאִיר אֵינוֹ שֶׁבְּחוֹל , 

whereas on Shabbos, when the worlds ascend, the level of the 
Tree of Life shines, etc. 

 
מֵאִיר הָעוֹלָמוֹת, עֲלִיּתַ הִיא שֶׁאָז בְּשַׁבָּת, כֵּן שֶׁאֵין מַה  

כו דְחַיּיֵ" "אִילָנאָ בְּחִינתַ '. 
And this is the difference between adamah (earth) and neti’ah 
(planting). 

לְנטְִיעָה אֲדָמָה שֶׁבֵּין הַהֶפֶרֶשׁ וְזהֶוּ  . 

Behold, Kayin, Noach, and Uziyahu who were obsessive after 
the earth—meaning, all their desire was to draw down only the 
level of adamah, 

 
אַחַר לַהֲטִין שֶׁהָיוּ וְעֻזּיִּהָוּ וְנחַֹ קַיןִ וְהִנּהֵ  

רַק לְהַמְשִׁיךְ הָיתְָה תַּשְׁוּקָתָם שֶׁכָּל הָאֲדָמָה—הַייְנוּ,  
אֲדָמָה בְּחִינתַ , 

that is, the vitality belonging to the worlds, namely the level of 
barley—"shiur hei" (measure of the letter hei), whose root 
extends from the level of the final hei, the level of adamah. 

 
בְּחִינתַ דְּהַייְנוּ לָעוֹלָמוֹת, הַשַּׁיּךְָ הַחַיּוּת הַייְנוּ,  

ה' מִבְּחִינתַ נמְִשָׁךְ שֶׁשָּׁרְשָׁם ה'", שְׂעוֹרָה—"שִׁיעוּר  
אֲדָמָה בְּחִינתַ . 
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And this is what is written by Noach: "And Noach began, a man 
of the earth"—he became weekday. 

 
אִישׁ נחַֹ "וַיּחֶָל בְּנחַֹ: שֶׁכָּתוּב מַה וְזהֶוּ  

חוֹל הָאֲדָמָה"—שֶׁנּעֲַשָׂה . 
Just as there is no comparison between weekday and Shabbos, so 
too there is no comparison between the drawing from adamah 
and that from neti’ah, 

 
עֵרֶךְ אֵין כָּךְ שַׁבָּת, לְגַבֵּי חוֹל עֵרֶךְ שֶׁאֵין כְּמוֹ  

נטְִיעָה בְּחִינתַ לְגַבֵּי אֲדָמָה שֶׁמִּבְּחִינתַ לַהַמְשָׁכָה . 

and therefore it is considered a deficiency, etc.  כו גְרָעוּתָא הוּא וְעַל־כֵּן '. 
Whereas the level of neti’ah, which is drawing from the Tree of 
Life, which is the drawing of Torah—therefore, regarding this 
level of neti’ah it is written: 

 
מֵאִילָנאָ הַמְשָׁכָה שֶׁהִיא נטְִיעָה, בְּחִינתַ כֵּן שֶׁאֵין מַה  

הַתּוֹרָה הַמְשָׁכַת שֶׁהִיא דְחַיּיֵ, — 

"After Hashem your God you shall walk…," just as He did not 
engage except with planting at first, as it is written: 

 
אֱלֹקֵיכֶם ה' "אַחֲרֵי כָּתוּב: נטְִיעָה בְּחִינתַ עַל עַל־כֵּן  

 —"תֵּלֵכוּ
"And Hashem God planted a garden in Eden from the 
beginning," for in the level of Gan Eden there is additional light 
drawn from the name Havayah. 

 
שֶׁכָּתוּב: וּכְמוֹ תְּחִלָּה, בִּמְטָע אֶלָּא נתְִעַסֵּק לֹא הוּא מַה  

מִקֶּדֶם בְּעֵדֶן גַּן אֱלֹקִים ה' "וַיּטִַּע ", 

For the creation of the world was only from the name Elokim, 
which is the level of Malchus, the level of adamah; 

 
הַמְשָׁכָה אוֹרוֹת, תּוֹסֶפֶת נמְִשָׁךְ גַּן־עֵדֶן שֶׁבְּבְחִינתַ  
הוי שֵׁם מִבְּחִינתַ '. 

whereas in Gan Eden it is written Havayah, and therefore it says 
"He planted"—which is the level of the Tree of Life. 

 
אֱלֹקִים, שֵׁם מִבְּחִינתַ רַק הָיתְָה הָעוֹלָם בְּרִיאַת כִּי  

אֲדָמָה בְּחִינתַ מַלְכוּת, בְּחִינתַ שֶׁהוּא ; 
So too, you shall not engage except with planting at first—that 
is, to also draw down the level of the name Havayah, etc. 

 
נאֱֶמַר וְלָזהֶ הוי', כָּתוּב בְּגַן־עֵדֶן כֵּן שֶׁאֵין מַה  

דְחַיּיֵ אִילָנאָ בְּחִינתַ "וַיּטִַּע"—שֶׁהוּא . 
And this is [the meaning of] "You shall plant every food 
tree"—ma’achal (food) in gematria is Havayah-Adnus, 

 
דְּהַייְנוּ תְּחִלָּה, בִּמְטָע אֶלָּא תִּתְעַסְּקוּ אַל אַתֶּם אַף  

כו הוי' שֵׁם בְּחִינתַ גַּם־כֵּן לְהַמְשִׁיךְ '. 

meaning to draw the name Havayah into the name Adnus, etc.  
מַאֲכָל"—"מַאֲכָל" עֵץ כָּל "וּנטְַעְתֶּם וְזהֶוּ:  

הוי'-אד בְּגִימַטְרִיּיָא: ', 
For the level of neti’ah, which is the Tree of Life, is the level of 
vav, 

אֲד בְּשֵׁם הוי' שֵׁם לְהַמְשִׁיךְ דְּהַייְנוּ  '. 

for tevuasoh (His produce) is only the level of Hashem’s 
produce; whereas neti’ah is the level of vav, etc. 

 
בְּחִינתַ הִיא דְחַיּיֵ", "אִילָנאָ שֶׁהִיא נטְִיעָה בְּחִינתַ וְהִנּהֵ  

 ,וָו
And this is the matter of the vav’s mentioned in the verse: "After 
Hashem…", etc. 

 
וּבְחִינתַ ה'", "תְּבוּאַת בְּחִינתַ רַק הִיא "תְּבוּאָתהֹ" כִּי  

כו וָו בְּחִינתַ הִיא נטְִיעָה '. 
And this is the matter of the vav’s that are stated in the verse: 
"After Hashem your God you shall walk," etc. 

כו ה'" "אַחֲרֵי בַּפָּסוּק: שֶׁנּאֱֶמַר הַוָוי"ן עִניְןָ וְזהֶוּ  '. 

And now it can be explained why Yaakov is written full, with a 
vav, specifically, and why he took it as a pledge from Eliyahu. 

 
דַּוְקָא, בְּוָאו"* מָלֵא שֶׁיּעֲַקבֹ מַה לוֹמַר ישֵׁ וּמֵעַתָּה  

מֵאֵלִיּהָוּ בִּמְשִׁכּוֹן וְנטְָלוֹ — 
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The matter is as follows: it is stated in the Zohar on the verse 
“And you shall give Me a sign of truth” (ot emes), that the sign is 
the letter vav. 

 
לִי "וּנתְַתֶּם פָּסוּק עַל בַּזּהַֹר אִיתָא דְּהִנּהֵ הוּא, הָעִניְןָ  
וָו אוֹת אֱמֶת"—דְּא אוֹת . 

For the letter vav is called the “sign of truth,” which is the level 
of Tiferes. 

 
בְּחִינתַ שֶׁהִיא אֱמֶת", "אוֹת נקְִרֵאת וָו שֶׁהָאוֹת  

 .תִּפְאֶרֶת
Because Tiferes is called the “sign of truth.” For behold, the 
attribute of Chesed and the attribute of Gevurah are not called 
“truth,” 

 
נקְִרָאִים אֵינןָ הַגְּבוּרָה וּמִדַּת הַחֶסֶד מִדַּת שֶׁהֲרֵי  

 ,""אֱמֶת

because “truth” is the aspect of that which is boundless, that has 
literally no end. 

 
סוֹף לוֹ שֶׁאֵין גְבוּל, בְּלִי בְּחִינתַ הוּא שֶׁאֱמֶת לְפִי  

 .מַמָּשׁ
But the attribute of Chesed has the attribute of Gevurah opposing 
it, and likewise the opposite—Gevurah has Chesed opposing 
it— 

 
שֶׁהִיא הַגְּבוּרָה מִדַּת ישֵׁ הַחֶסֶד, מִדַּת כֵּן שֶׁאֵין מַה  

הוּא הַחֶסֶד הַגְּבוּרָה, לְמִדַּת לְהֶפֶךְ, וְכֵן לַחֶסֶד, מִנּגֶֶד  
 .מִנּגֶֶד

therefore they are not called “truth.” But the attribute of Tiferes, 
which is mercy, is called “truth,” 

 
מִדַּת כֵּן שֶׁאֵין מַה "אֱמֶת". נקְִרָאִים אֵינםָ כֵּן עַל  

"אֱמֶת נקְִרֵאת רַחֲמִים, שֶׁהִיא הַתִּפְאֶרֶת, ", 

because the attribute of mercy bears both—  שְׁניֵהֶם סוֹבֶלֶת הִיא הָרַחֲמִים שֶׁמִּדַּת לְפִי : 

even if according to strict law one is not deserving of kindness or 
the like, nevertheless, because of compassion one must still draw 
down kindness upon him. 

 
וְכַיּוֹצֵא, לַחֶסֶד רָאוּי אֵין הַדִּין פִּי שֶׁעַל אַף  

עָלָיו לְהַמְשִׁיךְ צָרִיךְ הָרַחֲמָנוּת, מִצַּד אַף־עַל־פִּי־כֵן,  
 .חֶסֶד

Thus, it bears both Chesed and Din, and therefore it is “truth.”  
הוּא כֵּן וְעַל וְדִין, חֶסֶד שְׁניֵהֶם: סוֹבֵל שֶׁהוּא נמְִצָא  

 .""אֱמֶת
And this is the concept of the attribute of Yaakov, who is called a 
man of truth, 

אֱמֶת "אִישׁ שֶׁנּקְִרָא יעֲַקבֹ, שֶׁל מִדָּתוֹ עִניְןָ וְזהֶוּ  ", 

as it is written: “And Yaakov was a wholesome man,” because he 
was a chariot for the attribute of Tiferes, which is mercy— 

 
הָיהָ שֶׁהוּא לְפִי תָּם", אִישׁ "וְיעֲַקבֹ שֶׁכָּתוּב: וּכְמוֹ  

רַחֲמִים שֶׁהִיא הַתִּפְאֶרֶת לְמִדַּת מֶרְכָּבָה — 

which is the concept of vav, which is called the “sign of truth,” 
etc. 

כו אֱמֶת" "אוֹת שֶׁנּקְִרֵאת וָו, עִניְןָ שֶׁהוּא  '. 

Thus, Yaakov is the concept of the letter vav.  וָו אוֹת עִניְןָ הוּא שֶׁיעֲַקבֹ נמְִצָא . 
And now it can be explained what was said above—that Yaakov 
is written full with a vav. 

בְּוָו מָלֵא שֶׁיעֲַקבֹ שֶׁאָמַרְנוּ מַה לוֹמַר ישֵׁ וּמֵעַתָּה  . 

The matter is as follows: it is written, “You will give truth to 
Yaakov.” 

לְיעֲַקבֹ אֱמֶת "תִּתֵּן כָּתוּב: דְּהִנּהֵ הוּא, הָעִניְןָ  ". 
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And this verse raises a difficulty as explained in Igeres 
HaKodesh—for Yaakov himself is truth, 

 
עַצְמוֹ יעֲַקבֹ שֶׁהֲרֵי הַקּדֶֹשׁ: בְּאִגֶּרֶת הַקּוּשְׁיאָ שֶׁמְבאָֹר  

"אֱמֶת הוּא ", 
so what is the meaning of “You will give truth to Yaakov”?  ּלְיעֲַקבֹ אֱמֶת "תִּתֵּן וּמַהו "? 
The explanation is that there are two levels of emes (truth), as it 
is written: “A lip of truth is established forever.” 

 
וּכְמוֹ "אֱמֶת", בְּחִינוֹת שְׁניֵ ישֵׁ דְּהִנּהֵ הוּא, וְהָעִניְןָ  

לָעַד תִּכּוֹן אֱמֶת "שְׂפַת שֶׁכָּתוּב: ". 
There is only the level of “lip of truth,” and there is a level of 
“absolute truth.” 

 
"אֱמֶת בְּחִינתַ וְישֵׁ אֱמֶת", "שְׂפַת בְּחִינתַ רַק שֶׁיּשֵׁ  

 ."לַאֲמִיתּוֹ
(And it may be said that there are three levels: “lip of truth,” 
“truth,” and “absolute truth.”) 

 
( "אֱמֶת", אֱמֶת", "שְׂפַת בְּחִינוֹת: ג' שֶׁהֵן לוֹמַר וְישֵׁ  

לַאֲמִיתּוֹ וְ"אֱמֶת "). 
And the matter is as follows: it is written, “For Hashem is a God 
of knowledges”—deios elokim. 

הוי דֵּעוֹת אֵל "כִּי כָּתוּב: דְּהִנּהֵ הוּא, וְהָעִניְןָ  '", 

This refers to daas tachton and daas elyon.  " עֶלְיוֹן וְ"דֵּעַ תַּחְתּוֹן" דֵּעַ ". 
Daas tachton is from below to above—from ayin (nothingness) 
to yesh (existence). 

 " לִישֵׁ מֵאַיןִ לְמַעְלָה: מִלְּמַטָּה הוּא תַּחְתּוֹן" דֵּעַ , 

Above is ayin, that which is not graspable, and below is the yesh 
(something), only that the yesh is nullified to the ayin. 

 
הַישֵׁ, הוּא וּלְמַטָּה מוּשָׂג, שֶׁאֵינוֹ אַיןִ הוּא שֶׁלְּמַעְלָה  

לָאַיןִ בָּטֵל הוּא שֶׁהַישֵׁ רַק . 
And this is called only “lip of truth,” for it is only nullification of 
the yesh, and that is not complete truth. 

 
רַק שֶׁהוּא לְפִי בִּלְבַד, אֱמֶת" "שְׂפַת הַנּקְִרָא וְזהֶוּ  

גָּמוּר "אֱמֶת" אֵינוֹ וְזהֶ הַישֵׁ, בִּטּוּל . 
For the true emes is that the yesh is nullified in its essence 
entirely, since all is as naught before Him. 

 
לְפִי מַמָּשׁ, בְּמִצְיאוּתוֹ בָּטֵל שֶׁהַישֵׁ הוּא שֶׁהָאֱמֶת  
חֲשִׁיב כְּלָא קַמֵּיהּ שֶׁכֻּלָּא . 

And therefore it is called only “lip of truth.”  אֱמֶת "שְׂפַת רַק נקְִרָא כֵּן וְעַל ". 

Daas elyon is from above to below: above is the yesh, and below 
is ayin, for all is considered as naught before Him. 

 " הוּא שֶׁלְּמַעְלָה לְמַטָּה: מִלְּמַעְלָה הוּא עֶלְיוֹן" דֵּעַ  
חֲשִׁיב כְּלָא קַמֵּיהּ שֶׁכֻּלָּא אַיןִ, הוּא וּלְמַטָּה הַישֵׁ, . 

This is the real truth—complete nullification in essence.  ּמַמָּשׁ בְּמִצְיאוּתוֹ בִּטּוּל שֶׁהוּא הָאֲמִתִּי", "הָאֱמֶת זהֶו . 

And this is [the meaning of] “You will give truth to 
Yaakov”—that the level of absolute truth be drawn into the level 
of “lip of truth.” 

 
"אֱמֶת בְּחִינתַ שֶׁיּמִָּשֵׁךְ לְיעֲַקבֹ", אֱמֶת "תִּתֵּן וְזהֶוּ:  

אֱמֶת "שְׂפַת בִּבְחִינתַ לַאֲמִיתּוֹ" ". 

Or as we see below in the human soul: there is a lower level of 
love and fear— 

 
שֶׁיּשֵׁ הָאָדָם: בְּנפֶֶשׁ לְמַטָּה רוֹאִים שֶׁאֲנחְַנוּ כְּמוֹ אוֹ  

תַּתָּאִין וְירְִאָה אַהֲבָה בְּחִינתַ — 
that is, love and fear attained by the soul itself through 
contemplation, 

 
עַל־ידְֵי מֵעַצְמָהּ מַשֶּׂגֶת שֶׁהַנּפֶֶשׁ וְירְִאָה אַהֲבָה דְּהַייְנוּ,  

 ,הִתְבּוֹננְוּת
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through the preface of Shema and “And you shall love,” by 
which one comes to love— 

 
בָּא זהֶ שֶׁעַל־ידְֵי וְ"וְאָהַבְתָּ", "שְׁמַע" הַקְדָּמַת וְעַל־ידְֵי  
אַהֲבָה לִידֵי — 

that is, “avah” (love) from the language of desire and yearning, 
etc. 

כו וּתְשׁוּקָה רָצוֹן לְשׁוֹן "אֲבָה" שֶׁהוּא  '. 

And there is a higher level of love and fear—  ֵׁעִילָּאִין וְירְִאָה אַהֲבָה בְּחִינתַ וְיש — 

meaning the love and fear that come from above into the lower 
level of love and fear. 

 
בִּבְחִינתַ מִלְמַעְלָה שֶׁנּמְִשָׁכִין וְירְִאָה אַהֲבָה דְּהַייְנוּ,  
תַּתָּאִין וְירְִאָה אַהֲבָה . 

And this is “You will give truth to Yaakov”—that within the 
lower level of love and fear is drawn the higher level. 

 
וְירְִאָה אַהֲבָה לְיעֲַקבֹ"—שֶׁבְּבְחִינתַ אֱמֶת "תִּתֵּן וְזהֶוּ  

כו עִילָּאִין וְירְִאָה אַהֲבָה בְּחִינתַ נמְִשָׁךְ תַּתָּאִין '. 

And according to the above—that there are three levels: “lip of 
truth,” “truth,” and “absolute truth”— 

 
"אֱמֶת", אֱמֶת", "שְׂפַת בְּחִינוֹת: ג' שֶׁהוּא הַנַּ"ל, וְלְפִי  

לַאֲמִיתּוֹ וְ"אֱמֶת "— 
it can be said that Yaakov is the attribute of truth because Yaakov 
belongs to the World of Atzilus, 

 
בַּעַל שֶׁיעֲַקבֹ לְפִי הָאֱמֶת, מִדַּת הוּא שֶׁיעֲַקבֹ לוֹמַר ישֵׁ  

הָאֲצִילוּת עוֹלַם , 
where there is the revelation that “everything before Him is 
considered as naught.” 

כו חֲשִׁיב" כְּלָא קַמֵּיהּ שֶׁ"כֻּלָּא הַגִּילּוּי הוּא שֶׁשָּׁם  '. 

And “You will give truth to Yaakov” means that the level of 
absolute truth should be drawn into him. 

 
"אֱמֶת מִבְּחִינתַ שֶׁיּמִָּשֵׁךְ הַייְנוּ לְיעֲַקבֹ" אֱמֶת וְ"תִּתֵּן  

כו לַאֲמִיתּוֹ" '. 
And the matter is as follows: it is written, “Is there a tree in it or 
not?”—meaning He commanded them to see if there was a tree, 

אַיןִ אִם עֵץ בָּהּ "הֲישֵׁ כָּתוּב: דְּהִנּהֵ הוּא, וְהָעִניְןָ  "— 

which implies eitz in the sense of counsel and wisdom (etzah 
v’shoshiyah)— 

 
מִלְּשׁוֹן שֶׁהוּא עֵץ, בָּהּ ישֵׁ אִם לִרְאוֹת שֶׁצִּוָּם וְהַייְנוּ  

וּתְשוּשִׁיּהָ "עֵצָה ", 
i.e., whether it is illuminated there only by the level of 
Chochmah alone, or if it is ayin, 

 
חָכְמָה בְּחִינתַ רַק בָּהּ מֵאִיר שֶׁאֵינוֹ דְּהַייְנוּ,  

"אַיןִ בִּלְבַד—אוֹ ", 
which is higher than Chochmah, as it is written, “And Chochmah 
is found from ayin.” 

 
שֶׁכָּתוּב: וּכְמוֹ חָכְמָה, מִבְּחִינתַ לְמַעְלָה שֶׁהוּא  

תִּמָּצֵא מֵאַיןִ "וְהַחָכְמָה ", 

For ayin is higher than the level of the Tree of Life, which is 
Chochmah, as it is written, “Chochmah gives life…” 

 
"אִילָנאָ שֶׁנּקְִרָא חָכְמָה, עֵץ מִבְּחִינתַ לְמַעְלָה שֶׁהוּא  
"הַחָכְמָה שֶׁכָּתוּב: וּכְמוֹ חָכְמָה, בְּחִינתַ שֶׁהוּא דְחַיּיֵ",  

 ."תְּחַיּהֶ
And this is [the meaning of] “You will give truth to 
Yaakov”—that it draws from the level of the true ayin, which is 
Kesser Elyon. 

 
מִבְּחִינתַ שֶׁנּמְִשָׁךְ לְיעֲַקבֹ"—הַייְנוּ אֱמֶת "תִּתֵּן וְזהֶוּ  

כו עֶלְיוֹן כֶּתֶר בְּחִינתַ שֶׁהוּא הָאֲמִתִּי, "אַיןִ" '. 

For Yaakov is the “middle bar that passes through from one end 
to the other”— 

 
אֶל הַקָּצֶה מִן הַמַּבְרִיחַ הַתִּיכוֹן "בְּרִיחַ הוּא יעֲַקבֹ כִּי  

 ,"הַקָּצֶה
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and this is the concept of Yaakov being written full with a vav,  ּבְּוָו מָלֵא שֶׁיעֲַקבֹ עִניְןָ וְזהֶו , 

for the vav is the letter of truth, and Yaakov is also truth.  
הוּא וְיעֲַקבֹ אֱמֶת", "אוֹת בְּחִינתַ הִיא שֶׁהַוָו וְהַייְנוּ  

"אֱמֶת גַּם־כֵּן ". 

And the idea of Yaakov being written full with vav is the level of 
emes la’amito—a very lofty flow from the level of Kesser. 

 
לַאֲמִיתּוֹ", "אֱמֶת בְּחִינתַ הוּא בְּוָו, מָלֵא שֶׁיעֲַקבֹ וְעִניְןָ  

כֶּתֶר מִבְּחִינתַ מְאדֹ עֶלְיוֹנהָ הַמְשָׁכָה . 

And this is the concept of “Amen v’Amen” being equal in 
gematria to “Yaakov” written with vav. 

בְּוָו מָלֵא "יעֲַקבֹ" בְּגִימַטְרִיּיָא וְאָמֵן" "אָמֵן עִניְןָ וְזהֶוּ  . 

That is, for “Amen” is gematria Havayah-Adnus, which is the 
concept of ma’achal— 

"הוי'-אד בְּגִימַטְרִיּיָא הִיא "אָמֵן" כִּי וְהַייְנוּ,  '", 

it is only the drawing down of the name Havayah into the name 
Adnus, which is a drawing from the Tree of Life— 

 
הוי' שֵׁם הַמְשָׁכַת רַק שֶׁהוּא "מַאֲכָל", עִניְןָ שֶׁהוּא  
אד בְּשֵׁם ', 

the level of “You have planted eternal life within us,” which is 
the level of neti’ah. 

 
עוֹלָם "חַיּיֵ מִבְּחִינתַ דְחַיּיֵ, מֵאִילָנאָ הַמְשָׁכָה שֶׁהִיא  
נטְִיעָה בְּחִינתַ שֶׁהוּא בְּתוֹכֵנוּ", נטַָע . 

And this is what is written: “A righteous person eats to satisfy 
his soul”— 

נפְַשׁוֹ לְשׂבַֹע אוֹכֵל "צַדִּיק שֶׁכָּתוּב: מַה וְזהֶוּ  "— 

meaning that it is only a drawing to the level of nefesh, a 
drawing of Havayah into Adnus. 

 
שֶׁהוּא נפֶֶשׁ, לִבְחִינתַ הַמְשָׁכָה רַק שֶׁהוּא דְּהַייְנוּ,  

אד בְּשֵׁם הוי' שֵׁם הַמְשָׁכַת '. 
But “Amen v’Amen” is the gematria of “Yaakov” with vav—the 
drawing of the vav into Yaakov, 

בְּוָו "יעֲַקבֹ" בְּגִימַטְרִיּיָא הוּא וְאָמֵן" "אָמֵן אֲבָל  , 

which is higher than the Tree of Life—meaning a drawing from 
the name Havayah itself. 

 
מִבְּחִינתַ לְמַעְלָה שֶׁהוּא בְּיעֲַקבֹ, הַוָו הַמְשָׁכַת שֶׁהוּא  

דְחַיּיֵ "אִילָנאָ ", 

And this is the concept of “Toldos” written full with two vavs.  ,ּעַצְמוֹ הוי' מִשֵּׁם הַמְשָׁכָה שֶׁהוּא וְהַייְנו . 

For behold, it is written: “These are the generations of the 
heavens and the earth,” full with two vavs. 

וָוי"ן בִּשְׁניֵ מָלֵא "תּוֹלְדוֹת" עִניְןָ וְזהֶוּ  , 

After that, every “toldos” is written deficient without 
vav—except for “These are the generations of Peretz,” 

 
מָלֵא וְהָאָרֶץ", הַשָּׁמַיםִ תּוֹלְדוֹת "אֵלֶּה כָּתוּב: דְּהִנּהֵ  
וָוי"ן בִּשְׁניֵ , 

which refers to Moshiach, and there too it is written full with two 
vavs. 

 
"אֵלֶּה רַק וָו, חָסֵר הוּא "תּוֹלְדוֹת" כָּל כָּךְ, וְאַחַר  

גַּם־כֵּן כָּתוּב מָשִׁיחַ, עַל קָאֵי שֶׁהוּא פָּרֶץ", תּוֹלְדוֹת  
וָוי"ן בִּשְׁניֵ מָלֵא . 

And this matter of the two vavs is like Yaakov written with vav, 
for Yaakov is the level of truth, 

בְּוָו מָלֵא "יעֲַקבֹ" כְּמוֹ הוּא וָוי"ן שְׁניֵ שֶׁעִניְןַ וְהַייְנוּ,  , 

and “Yaakov” written full is the level of emes la’amito.  
הוּא מָלֵא וְיעֲַקבֹ "אֱמֶת", בְּחִינתַ הוּא "יעֲַקבֹ" כִּי  

לַאֲמִיתּוֹ "אֱמֶת בְּחִינתַ ". 
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So too is the concept of “Toldos” written full with two vavs—  וָוי"ן בִּשְׁניֵ מָלֵא "תּוֹלְדוֹת" עִניְןָ הוּא וְכֵן — 

a drawing of the higher vav, which is emes la’amito, into the 
lower vav. 

 
"אֱמֶת שֶׁהִיא עִילָּאָה, וָו בְּחִינתַ הַמְשָׁכַת שֶׁהוּא  

תַּתָּאָה וָו בִּבְחִינתַ לַאֲמִיתּוֹ", . 
And now it can be explained why Yaakov took the vav as 
collateral from Eliyahu. 

 
בִּמְשִׁכּוֹן הַוָו אֶת נטַָל שֶׁיּעֲַקבֹ מַה לוֹמַר ישֵׁ וְעַתָּה  

 .מֵאֵלִיּהָוּ
The matter is as follows: behold, it is brought in the sources of 
the Beis Yosef that Eliyahu the prophet corresponds to the name 
Havayah, 

 
שֶׁל מְקוֹרוֹת בִּמְקוֹרוֹת אִיתָא דְּהִנּהֵ הוּא, וְהָעִניְןָ  
הוי שֵׁם בְּחִינתַ הוּא הַנּבִָיא שֶׁאֵלִיּהָוּ יוֹסֵף הַבֵּית '. 

only that the letters yud, hei, and vav are together, and the final 
hei is distant—being in a separate word. 

 
וְהַה"א מְקֻרָּבִים, הֵם יו"ד־ה"א־וָו שֶׁשֵּׁם רַק  

ְֵבָה שֶׁהִיא כו', מְרֻחֶקֶת הִיא הָאַחֲרוֹנהָ אַחֶרֶת בִּת . 

And the matter is as follows: it is written, “Send Your light and 
Your truth,” and the Midrash expounds: 

 
וַאֲמִתְּךָ", אוֹרְךָ "שְׁלַח כָּתוּב: דְּהִנּהֵ הוּא, וְהָעִניְןָ  

בַּמִּדְרָשׁ וְדָרְשׁוּ : 
“Send Your light and Your truth” refers to Moshiach and Eliyahu 
the prophet— 

 " הַנּבִָיא וְאֵלִיּהָוּ מָשִׁיחַ עַל קָאֵי וַאֲמִתְּךָ" אוֹרְךָ שְׁלַח . 

“Your light” is Moshiach, as it is written, “Oil for lighting,” and 
“Your truth” is Eliyahu. 

 
לַמָּאוֹר", "שֶׁמֶן שֶׁכָּתוּב: וּכְמוֹ מָשִׁיחַ, אוֹרְךָ—זהֶ  

אֵלִיּהָוּ וַאֲמִתְּךָ—זהֶ . 
For behold, regarding Eliyahu it is written, “And he will turn the 
heart of the fathers to the children, and the heart of the children 
to their fathers.” 

 
וְלֵב בָּניִם עַל אָבוֹת לֵב "וְהֵשִׁיב כְּתוּב: בְּאֵלִיּהָוּ דְּהִנּהֵ  

אֲבוֹתָם עַל בָּניִם ". 

This means: “Fathers” corresponds to the level of yud-hei, and 
“children” to the level of vav-hei—the level of the middos. 

 
וּ"בָניִם" יו"ד־ה"א, בְּחִינתַ הוּא שֶׁ"אָבוֹת" וְהַייְנוּ,  
כו הַמִּדּוֹת בְּחִינתַ וָו־ה"א, בְּחִינתַ הוּא '. 

And behold, in exile it is written, “The Name is not 
complete”—meaning that the level of yud-hei does not 
illuminate into vav-hei. 

 
מֵאִיר שֶׁאֵינוֹ שָׁלֵם", הַשֵּׁם "אֵין כְּתוּב: בַּגָּלוּת וְהִנּהֵ  

בְּוָו־ה"א יו"ד־ה"א בְּחִינתַ . 

But regarding Eliyahu it is written, “He will return the heart of 
the fathers to the children,” meaning that through Eliyahu there 
will be a drawing that completes the Name— 

 
בָּניִם", עַל אָבוֹת לֵב "וְהֵשִׁיב כְּתוּב: בְּאֵלִיּהָוּ אֲבָל  

שָׁלֵם הַשֵּׁם שֶׁיּהְִיהֶ יוּמְשַׁךְ אֵלִיּהָוּ שֶׁעַל־ידְֵי הַייְנוּ, — 

meaning that the level of yud-hei itself will be drawn into 
vav-hei. 

בְּוָו־ה"א יו"ד־ה"א בְּחִינתַ הִתְגַּלּוּת שֶׁיּהְִיהֶ  . 

The root of this drawing is from Kesser, and this is the concept 
of the upper vav drawn into the lower vav—as in “Toldos” 
written full with two vavs. 

 
"וָו עִניְןָ וְזהֶוּ מֵהַכֶּתֶר, הוּא זוֹ לְהַמְשָׁכָה וְהַשּׁרֶֹשׁ  
מָלֵא תַּתָּאָה"—"תּוֹלְדוֹת" בְּ"וָו שֶׁנּמְִשָׁךְ עִילָּאָה"  

וָוי"ן בִּשְׁניֵ . 
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And this is why Eliyahu is called “Your truth”—because he is 
the level of emes la’amito (absolute truth), 

 
"אֱמֶת בְּחִינתַ שֶׁהוּא "אֲמִתְּךָ", אֵלִיּהָוּ שֶׁנּקְִרָא וְזהֶוּ  

כו לַאֲמִיתּוֹ" ', 

for he draws a revelation of the level of emes la’amito.  
לַאֲמִיתּוֹ" "אֱמֶת בְּחִינתַ הִתְגַּלּוּת מַמְשִׁיךְ שֶׁהוּא לְפִי  
 .'כו

And this is why Yaakov took the vav as collateral from him—so 
that he would come and herald to his children, etc. 

 
שֶׁיּבָוֹא כְּדֵי מֵאֵתוֹ, בִּמְשִׁכּוֹן הַוָו אֶת יעֲַקבֹ שֶׁנּטַָל וְזהֶוּ  

כו בָּניָו אֶת וִיבַשֵּׂר '. 
And now it can be explained what is the matter of the five vav’s 
in this verse. 

זהֶ שֶׁבַּפָּסוּק וָוי"ן חֲמִשָּׁה עִניְןָ מַהוּ לוֹמַר ישֵׁ וּמֵעַתָּה  . 

The matter is as follows: our Sages said, “Whoever brings joy to 
the groom merits Torah, which was given with five voices.” 

 
אֶת הַמְשַׂמֵּחַ "כָּל רַזַ"ל: אָמְרוּ דְּהִנּהֵ הוּא, הָעִניְןָ  

קוֹלוֹת בַּחֲמִשָּׁה שֶׁנּתְִּנהָ לְתוֹרָה זוֹכֶה הַחָתָן ". 

Now, “voice” (kol) and the letter vav are both of the same 
nature—because vav represents drawing down, and “kol” is also 
an expression of drawing. 

 
הוּא וָו כִּי אַחַת, בְּחִינהָ הֵם וְ"וָו" "קוֹל" וְהִנּהֵ  

הַמְשָׁכָה בְּחִינתַ הוּא גַּם־כֵּן וְקוֹל הַמְשָׁכָה, . 

To understand the concept of the five voices: the idea is as 
follows— 

הוּא הָעִניְןָ קוֹלוֹת, הַחֲמִשָּׁה עִניְןָ מַהוּ וּלְהָבִין  : 

The five times “voice” (kol) equals in gematria the word “Peras” 
 .(פרת)

"פְּרָת בְּגִימַטְרִיּיָא "קוֹל" הֵ"פ דְּהִנּהֵ  ". 

And it is written: “And a river went out from Eden to water the 
Garden, and from there it was divided and became four heads…” 

 
הַגָּן, אֶת לְהַשְׁקוֹת מֵעֵדֶן יוֹצֵא "וְנהָָר כָּתוּב: וְהִנּהֵ  

כו רָאשִׁים" לְאַרְבָּעָה וְהָיהָ יפִָּרֵד וּמִשָּׁם '. 
And the name of the fourth river is Peras (Euphrates), and our 
Sages said this refers to the original Peras— 

 
"הוּא רַזַ"ל: וְאָמְרוּ פְּרָת, הוּא הָרְבִיעִי הַנּהָָר וְשֵׁם  

דְּמֵעִיקָּרָא פְּרָת "— 

meaning the river that flows out of Eden.  ,ּכו מֵעֵדֶן הַיּוֹצֵא הַנּהָָר שֶׁהוּא דְּהַייְנו '. 

And our Sages said: “And a river goes out from Eden”—what is 
the name of this river? Yovel is its name. 

 
שֶׁל שְּׁמוֹ מֵעֵדֶן"—מַה יוֹצֵא "וְנהָָר רַזַ"ל: אָמְרוּ וְהִנּהֵ  

שְׁמוֹ "יוֹבֵל הַנּהָָר? ". 
Yovel refers to the fiftieth gate of Binah, even Moshe did not 
merit the fiftieth gate of Binah, 

 
" שֶׁאֲפִילוּ דְּבִינהָ, הַחֲמִשִּׁים שַׁעַר בְּחִינתַ הוּא יוֹבֵל"  

דְּבִינהָ הַנו"ן לְשַׁעַר זכָָה לֹא משֶֹׁה , 

as it is written: “You made him slightly lacking from Elokim.”  ֹמֵאֱלֹקִים מְעַט "וַתְּחַסְּרֵהוּ שֶׁכָּתוּב: וּכְמו ". 

Fifty gates were created in the world, and all were given to 
Moshe except the fiftieth gate of Binah. 

 
חוּץ לְמשֶֹׁה, נתְִּנוּ וְכוּלָּם בָּעוֹלָם, נבְִרְאוּ שְׁעָרִים נו"ן  

כו דְּבִינהָ הַנו"ן מִשַּׁעַר '. 
For the fiftieth gate of Binah connects Ayin and Yesh, which are 
Chochmah and Binah. 

 
"אַיןִ" בְּחִינתַ מְחַבֵּר הוּא דְּבִינהָ הַנו"ן שֶׁשַּׁעַר וְהַייְנוּ,  

וּבִינהָ חָכְמָה בְּחִינתַ שֶׁהֵם וְ"ישֵׁ", . 
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And this is an extremely lofty level, for any connector must be 
higher than both sides it unites. 

 
צָרִיךְ מְחַבֵּר שֶׁכָּל כו', מְאדֹ גְּבוֹהָה בְּחִינהָ שֶׁהוּא  

מִשְּׁניֵהֶם לְמַעְלָה שֶׁיּהְִיהֶ . 
And thus, in the fiftieth gate of Binah there is the revelation of 
Kesser, etc. 

 
הַכֶּתֶר הִתְגַּלּוּת הוּא דְּבִינהָ הַנו"ן שֶׁבְּשַׁעַר וְהַייְנוּ,  

 .'כו
For revelation through the letter hei is in Binah, etc., and the 
river that goes out from Eden is the level of the upper 
vav—Yaakov written full— 

 
הַיּוֹצֵא וְהַנּהָָר כו', בְּבִינהָ הוּא ה' ע"י הִתְגַּלּוּת כִּי  

מָלֵא "יעֲַקבֹ" עִילָּאָה, וָו בְּחִינתַ הוּא מֵעֵדֶן — 

the level of absolute truth. And “from there it separates and 
becomes four heads”— 

 
וְהָיהָ יפִָּרֵד וּמִשָּׁם כו', לַאֲמִיתּוֹ" "אֱמֶת בְּחִינתַ  

רָאשִׁים לְאַרְבָּעָה — 
this corresponds to the letter shin with three heads and the shin 
with four heads. 

 
שֶׁל "שִׁי"ן" וְישֵׁ רָאשִׁים, ג' שֶׁל "שִׁי"ן" שֶׁישֵׁ וְהַייְנוּ  

רָאשִׁים ד' . 
The shin with three heads corresponds to Chesed, Gevurah, 
Tiferes; the shin with four heads is Chesed, Gevurah, Tiferes, 
Malchus— 

 
" וְ"שִׁי"ן" חָגַ"ת, בְּחִינתַ הִיא רָאשִׁים ג' שֶׁל שִׁי"ן"  

חָגַ"ת־מַלְכוּת הִיא רָאשִׁים ד' שֶׁל — 

the fourth leg of King David. That is, it is the drawing from the 
level of river into the middos and Malchus. 

 
וְהַייְנוּ מַלְכָּא, דָּוִד שֶׁל רְבִיעָאָה רֶגְלָא בְּחִינתַ שֶׁהוּא  
וּמַלְכוּת מִדּוֹת לִבְחִינתַ נהָָר מִבְּחִינתַ הַמְשָׁכָה שֶׁהוּא . 

And Peras (Euphrates) is the original one, corresponding to the 
river that flows out of Eden itself, 

 
הַיּוֹצֵא הַנּהָָר בְּחִינתַ שֶׁהוּא דְּמֵעִיקָּרָא, הוּא פְּרָת וְהִנּהֵ  

מַמָּשׁ מֵעֵדֶן , 
and it is numerically equivalent to five times “kol” (voice).  קוֹל הֵ"פ בְּגִימַטְרִיּיָא וְהוּא" ". 
That is, afterward it is drawn into the aspect of four heads as 
well, and this is the meaning of “yipared”— 

 
רָאשִׁים, ד' לִבְחִינתַ גַּם־כֵּן נמְִשָׁךְ כָּךְ שֶׁאַחַר וְהַייְנוּ,  

"יפִָּרֵד וְזהֶוּ "— 
referring to Pshat, Remez, Drush, Sod—that Torah is drawn into 
the framework of Pardes. 

 
הַתּוֹרָה שֶׁנּמְִשְׁכָה סוֹד, דְּרוּשׁ רֶמֶז פְּשָׁט שֶׁהוּא  

פַּרְדֵ"ס בִּבְחִינתַ . 

And this is the idea of the five voices: the essence of the river as 
it is, and then what is drawn into the four heads. 

 
שֶׁהוּא, כְּמוֹ הַנּהָָר עַצְמוּת קוֹלוֹת—הַייְנוּ ה' עִניְןָ וְזהֶוּ  
רָאשִׁים ד' בִּבְחִינתַ כָּךְ אַחַר שֶׁנּמְִשָׁךְ וּמַה . 

And this is the concept of the five vavs, which are also this level.  ּזוֹ בְּחִינהָ גַּם־כֵּן שֶׁהוּא וָוי"ן, ה' וְזהֶו . 

And this is [the meaning of] “Whoever brings joy to the groom 
merits Torah that was given with five voices.” 

 
שֶׁנּתְִּנהָ לְתוֹרָה זוֹכֶה הַחָתָן אֶת הַמְשַׂמֵּחַ "כָּל וְזהֶוּ:  

קוֹלוֹת בַּחֲמִשָּׁה ". 
For a groom is the concept of chut darga—a descent from a 
higher level. 

דַּרְגָּא "חוּת הוּא "חָתָן" כִּי וְהַייְנוּ,  ", 

That is, in order to draw down the level of vav into hei, there 
must be a descent. 

 
צָרִיךְ לַה"א, הַוָו בְּחִינתַ לְהַמְשִׁיךְ שֶׁכְּדֵי דְּהַייְנוּ,  
ירְִידָה לִהְיוֹת . 
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And therefore, one must bring joy to the groom—this is the 
drawing of yud-hei into vav-hei,  

הַמְשָׁכַת עִניְןָ שֶׁהוּא הַחָתָן, אֶת לְשַׂמֵּחַ צָרִיךְ וְלָזהֶ  
בְּוָו־ה"א יו"ד־ה"א . 

as it is written: “And I was with Him as a delight, day by 
day”—this refers to Chochmah and Binah. 

 
יוֹם שָׁעֲשׁוּעִים אֶצְלוֹ "וָאֶהְיהֶ שֶׁכָּתוּב: וּכְמוֹ  

חָכְמָה־וּבִינהָ בְּחִינתַ יוֹם"—שֶׁהוּא . 
And when the delight is drawn into the vav, and it becomes the 
joy of the groom, 

 
שִׂמְחַת וְנעֲַשָׂה בַּוָו, שַׁעֲשׁוּעִים מִבְּחִינתַ וּכְשֶׁנּמְִשָׁךְ  

 ,חָתָן
then he can become chut darga, to be drawn downward into the 
hei, etc. 

 
לְמַטָּה לִנמְָשֵׁךְ דַּרְגָּא", "חוּת לִהְיוֹת יכָוֹל הוּא אָז  

כו בַּה"א '. 
And this is: “He merits Torah given with five voices,” for Torah 
is the level of vav, 

 
כִּי קוֹלוֹת", בַּחֲמִשָּׁה שֶׁנּתְִּנהָ לְתוֹרָה "זוֹכֶה וְזהֶוּ:  

וָו בְּחִינתַ הִיא תּוֹרָה , 
for Torah is called “eternal life You have planted,” which is the 
level of vav, the letter of truth. 

 
שֶׁהוּא כו', נטַָע" עוֹלָם "חַיּיֵ נקְִרֵאת תּוֹרָה שֶׁהֲרֵי  

אֱמֶת וָו—אוֹת בְּחִינתַ . 
And it is drawn through five voices, which is the river that flows 
from Eden, 

מֵעֵדֶן הַיּוֹצֵא הַנּהָָר שֶׁהוּא קוֹלוֹת, בַּחֲמִשָּׁה וְנמְִשֶׁכֶת  , 

and from there it separates into the framework of Pardes, etc., 
which is unified with the joy of the groom, etc. 

 
עִם אֶחָד עִניְןָ שֶׁהוּא כו', פַּרְדֵ"ס בִּבְחִינתַ יפִָּרֵד וּמִשָּׁם  

כו חָתָן שִׂמְחַת '. 
However, behold it is written: " יעֲַקבֹ קוֹל הַקּוֹל "—the first "קוֹל" is 
lacking a vav. The idea is as follows: behold, now the bride (כַּלָּה) 
has no voice. 

 
חַסֵר קַדְמָאָה קָלָא יעֲַקבֹ קוֹל הַקּלֹ כָּתוּב הִנּהֵ אַךְ  

קוֹל לָהּ אֵין כַּלָּה בְּחִינתַ עַתָּה דְּהִנּהֵ הוּא וְהַעִניְןָ וָי"ו, , 

And this is because the vav is not presently illuminating within 
the final hei, i.e., the vav (ו') is not shining into the hei (ה') of 
Hashem's name. 

בְּהֵ"א וָי"ו בְּחִינתַ עַתָּה מֵאִיר שֶׁאֵינוֹ לְפִי וְהַינְוּ  , 

This is reflected in the name "ּאֵלִיּהָו" where the yud–hei–vav (יו"ד 
וי"ו ה"א ) are distant from the final hei which is in another word. 

 
מֵהֵ"א מְרוּחָק שֶׁבְּאֵלִיּהָוּ וָי"ו הֵ"א שֶׁיו"ד וְזהֶוּ  

 ,אַחֲרוֹנהָ
However, in the future it is written: “Soon Hashem our G-d will 
hear in the cities of Yehudah… the voice of the bride” (Jer. 
33:11)—i.e., the bride too will have a voice. 

 
בְּעָרֵי ישִָּׁמַע אֱלֹקֵינוּ ה' מְהֵרָה כְּתוּב לָבוֹא לְעָתִיד רַק  

יהְִיהֶ לַכַּלָּה שֶׁגַּם כַּלָּה וְקוֹל כּו' חָתָן קוֹל יהְוּדָה  
קוֹל בְּחִינתַ , 

And this is because the vav will actually illuminate into the hei 
of the bride. 

 
בְּבְחִינתַ מַמָּשׁ וָי"ו בְּחִינתַ גִּלּוּי שֶׁיּהְִיהֶ לְפִי וְהַינְוּ  
 ,כַּלָּה

In general, “the voice is the voice of Yaakov” refers to Torah and 
Tefillah—Torah is revelation of the vav, and Tefillah is 
whispered, as it says: “and her voice shall not be heard.” 

 
תּוֹרָה בְּחִינתַ עַל קָאֵי יעֲַקבֹ קוֹל הַקּלֹ כְּלָל וְדֶרֶךְ  

הִיא וּתְפִלָּה וָי"ו, גִּלּוּי בְּחִינתַ הִיא תּוֹרָה וּתְפִלָּה,  
ישִָּׁמַע לֹא וְקוֹלָהּ שֶׁכָּתוּב וּכְמוֹ וַחֲשַׁאי בַּלַּחַשׁ , 
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Therefore, the first “voice” in the verse is written חסר (deficient) 
of the vav, while the second “voice” is written מלא (with a vav), 
since Torah is the full revelation of the vav which is called 
“eternal life.” 

 
בָּתְרַייְהּ וְקָלָא וָי"ו חַסֵר קַדְמָאָה הַקּלֹ כָּתוּב כֵּן וְעַל  
בְּחִינתַ גִּלּוּי בְּחִינתַ הוּא שֶׁבַּתּוֹרָה לְפִי וָי"ו מָלֵא הוּא  

כּו עוֹלָם חַיּיֵ שֶׁנּקְִרָא וָי"ו '. 

And the matter of the fifteen words ( תֵּיבִין ט"ו ) in this verse: 
fifteen corresponds to the letters yud–hei (י–ה), because the vavs 
are drawn from yud–hei. 

 
הָעִניְןָ זהֶ, בַּפָּסוּק שֶׁנּמְִצָא תֵּיבִין ט"ו בְּחִינתַ וְהִנּהֵ  
י–ה בְּחִינתַ הוּא שֶׁט"וּ לְפִי הוּא , 

The source of the drawing down (of the vavim) is from yud–hei. 
This also explains the fifteen praises in “Yishtabach,” since the 
source of their drawing down is from yud–hei. 

 

שֶׁמָּקוֹר י–ה מִבְּחִינתַ נמְִשָׁכִים שֶׁהַוָי"ין וְהַינְוּ  
ט"ו עִניְןָ כֵּן גַּם וְזהֶוּ י–ה, בְּחִינתַ הוּא הַהַמְשָׁכָה  

הוּא הַהַמְשָׁכָה שֶׁמָּקוֹר לְפִי שֶׁבִּישְׁתַּבַּח שְׁבָחִים  
כּו י–ה מִבְּחִינתַ '. 

Now, with this it will be understood the matter of what is written 
in Shir HaShirim: “His left hand is under my head” (appearing 
twice), which corresponds to the four expressions of redemption: 
"I will bring you out, I will save you, I will redeem you, I will 
take you." 

 
הַשִּׁירִים בְּשִׁיר שֶּׁכָּתוּב מַה עִניְןַ יוּבַן בָּזהֶ וְהִנּהֵ  

אַרְבַּע עִניְןַ שֶׁהֵן פְּעָמִים בֵּית לְראֹשִׁי תַחַת שְׂמאֹלוֹ  
לָכֶם יהְִי' הַלְּשׁוֹנוֹת , 

The explanation is, that in Targum Yonasan it is interpreted: the 
first instance of “His left hand under my head” refers to the 
Exodus from Egypt, when initially, at the moment of the Exodus, 
“His left was under my head,” elevating them to the level of 
“head,” as in “Yisrael, My firstborn” (i.e., li rosh). 

 

תַחַת שְׂמאֹלוֹ מְפָרֵשׁ יוֹנתָָן בְּתַרְגּוּם דְּהִנּהֵ הוּא וְהָעִניְןָ  
שֶׁמִּתְּחִלָּה מִצְרַיםִ, יצְִיאַת עַל קָאֵי הָרִאשׁוֹן לְראֹשִׁי  
לְראֹשִׁי תַחַת שְׂמאֹלוֹ הָיהָ מִצְרַיםִ יצְִיאַת בִּשְׁעַת  

ראֹשׁ לִי ישְִׂרָאֵל שֶׁנּקְִרָא ראֹשׁ לִבְחִינתַ שֶׁנּתְִעַלּוּ , 

Afterward, “His right hand embraces me” is explained as 
referring to the Manna and Clouds of Glory. 

 
וַעֲננָיֵ הַמָּן שֶׁהוּא מְפָרֵשׁ תְחַבְּקֵניִ וִימִינוֹ כָּךְ וְאַחַר  

כּו כָבוֹד ', 

Later it says, “On my bed at night,” referring to the exile.  
גָּלוּת עִניְןַ שֶׁהוּא בַּלֵּילוֹת מִשְׁכָּבִי עַל נאֱֶמַר כָּךְ וְאַחַר  

 ,'כּו

Then again it is written: “His left hand is under my head, and His 
right hand embraces me,” referring to the future redemption. 

 
תְחַבְּקֵניִ וִימִינוֹ לְראֹשִׁי תַחַת שְׂמאֹלוֹ כָּתוּב כָּךְ וְאַחַר  

לָבוֹא לְעָתִיד שֶׁיּהְִיהֶ הַגְּאֻלָּה עִניְןַ שֶׁהוּא , 

For the future redemption is called “ הַיּמִָין קֵץ ” (the end of the right 
side). 

הַיּמִָין קֵץ נקְִרֵאת לָבוֹא שֶׁלְּעָתִיד שֶׁהַגְּאֻלָּה  , 

And the meaning is that although it says now “His right hand 
embraces me,” nevertheless afterwards there was exile. 

 
מָקוֹם מִכָּל תְחַבְּקֵניִ וִימִינוֹ שֶׁנּאֱֶמַר אַף שֶׁעַתָּה וְהַינְוּ  
גָּלוּת בְּחִינתַ הָיהָ כָּךְ אַחַר כֵן פִּי עַל אַף , 

For it is said: “He has turned back His right hand.”  ּימְִינוֹ אָחוֹר הֵשִׁיב שֶׁנּאֱֶמַר לְפִי וְהַינְו , 
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The explanation is that there are two kinds of “right”—there is 
chesed (kindness) and there is another chesed. 

 
חֶסֶד אִית דְּהַינְוּ ימִָין וְאִית ימִָין שֶׁאִית לְפִי וְהַינְוּ  
חֶסֶד וְאִית , 

One chesed is called “Chesed Olam” (eternal kindness), and the 
other is called “Rav Chesed” (abundant kindness). 

 
רַב דְּאִקְרֵי חֶסֶד וְאִית עוֹלָם חֶסֶד דְּאִקְרֵי חֶסֶד אִית  

 ,חֶסֶד
Now, in the level of Chesed Olam, it is possible for the verse “He 
turned back His right hand” to apply. 

 
אָחוֹר הֵשִׁיב לִהְיוֹת יכָוֹל עוֹלָם חֶסֶד בְּבְחִינתַ וְהִנּהֵ  

 ,ימְִינוֹ
And this is what is written: “And I said, this is my 
weakness—the years of the right hand of the Most High” 
(Tehillim 77:11), meaning that my weakness in exile comes from 
a change in the right side. 

עֶלְיוֹן ימְִין שְׁנוֹת הִיא חָלוֹתִי וָאמַֹר שֶׁכָּתוּב מַה וְזהֶוּ  , 

That is, the exile is due to a change in the Divine right, because 
“He has turned back His right hand.” 

 
ימְִין שֶׁשְׁנוֹת לְפִי זהֶוּ בְּגָלוּתָא שֶׁחָלוֹתִי מַה וְהַינְוּ  
בְּחִינתַ שֶׁהוּא לְפִי ימִָין בְּבְחִינתַ שִׁנּוּי שֶׁנּעֲַשָׂה עֶלְיוֹן  

ימְִינוֹ אָחוֹר הֵשִׁיב , 
But the future redemption is called הַיּמִָין קֵץ  because it is the 
revelation of Rav Chesed, of which it is said “there is no left side 
in that world.” 

 
לְפִי וְהַינְוּ הַיּמִָין קֵץ נקְִרֵאת דְּלְעָתִיד הַגְּאֻלָּה אֲבָל  

בְּהַאי שְׂמָאלָא דְּלֵית חֶסֶד רַב שֶׁמִּבְּחִינתַ הַגִּלּוּי שֶׁהוּא  
 ,עָלְמָא

Therefore, in this redemption there will be no changes at all.  כְּלָל שִׁנּוּייִם שׁוּם זוֹ גְּאֻלָּה בְּבְחִינתַ יהְִיהֶ לֹא כֵּן וְעַל , 

This is what we say in the Ne’ilah prayer of Yom Kippur: “The 
crown of the right,” i.e., that it is entirely right, and there is no 
left in that world. 

 
כֶּתֶר כִּפּוּר יוֹם שֶׁל בִּנעְִילָה אוֹמְרִים שֶׁאֲנחְַנוּ מַה וְזהֶוּ  

עָלְמָא בְּהַאי שְׂמָאלָא דְּלֵית ימִָין שֶׁכּוּלוֹ דְּהַינְוּ הַימְִינןָ , 

And in the future there will be a revelation of this right side, 
which is Rav Chesed, through the preparation of saying Shema 
now, as explained in previous discourses. 

 
רַב בְּחִינתַ שֶׁהוּא זהֶ ימִָין בְּחִינתַ גִּלּוּי יהְִיהֶ וּלְעָתִיד  

שֶׁנּתְִבָּאֵר כְּמוֹ דְּעַכְשָׁיו שְׁמַע הַקְדָּמַת ידְֵי עַל כּו', חֶסֶד  
הַקּוֹדְמִים בִּדְרוּשִׁים , 

And all this will be when “after the Lord your God you shall 
walk,” and afterwards “and to Him you shall cleave,” becoming 
truly united with G-dliness as one. 

 
וְאַחַר כּו', תֵּלֵכוּ אֱלֹקֵיכֶם ה' כְּשֶׁאַחֲרֵי יהְִיהֶ זהֶ וְכָל  
שֶׁיּהְִיוּ מַמָּשׁ אֱלֹקוּת עִם שֶׁיּתְִאַחֲדוּ תִדְבָּקוּן וּבוֹ כָּךְ  

וְדַ"ל לַאֲחָדִים  
​
[NOTE Summary​
The discourse opens by linking the verse “ רָאֵל נדְִחֵי ה׳ ירושלים בונה יכְַנֵּס ישְׂ ” to the rebuilding of Jerusalem not only 
as a physical city but as a reflection of inner spiritual reconstruction. The Nidchei Yisrael—the exiles, both 
literal and metaphysical—are gathered and healed by Hashem, Who is described as "Healer of broken hearts." 
This introduces the concept that even within destruction lies the root of redemption. 

The Rebbe Maharash explains that all the exiles and sufferings of the Jewish people are rooted in Divine 
concealment, orchestrated not as abandonment, but as preparation for a revelation of a higher Divine light. 
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Drawing on the metaphor of “ נכֵָסָה אֵל ”—a G-d Who hides out of love—the discourse highlights that Hashem’s 
hiddenness is itself a mode of intense closeness. This paradox plays a central role: the descent into exile is not 
merely a punishment but a strategy to elicit a greater ascent. 

The theme of dual “Yemins” (right hands) is pivotal: one being Chesed Olam (eternal kindness) and the other 
Rav Chesed (abundant kindness). The earlier redemptions, including the Exodus, were rooted in Chesed 
Olam—still subject to change and concealment. But the future redemption is drawn from Rav Chesed, where 
“ עתיקא בהאי שמאלא לית ”—there is no left side at all, only unchanging right. This kind of Geulah will not be 
followed by exile, as it represents the unshifting essence of Divine love. 

Further, the Rebbe Maharash cites the Midrash on the verse “ ארי׳ במזל ארי׳ יבא ”—the idea that the destruction of 
the Beis HaMikdash in the month of Av (Leo, the lion) was also preparation for its rebuilding by the “Ari” 
above, a higher spiritual lion representing G-dliness in its pure form. The lion that destroys is the same 
archetype that will ultimately rebuild. 

He then deepens the explanation with the Shechinah’s fall and concealment, showing how it retreats higher 
with each exile to prepare for a greater descent later. Each generation, by enduring and transforming suffering, 
prepares vessels for a revelation even the Avos (patriarchs) could not access. The culmination will be a world 
that contains the full expression of Yemin Elyon, unshakable Divine compassion, where “ הַימְִינןָ כֶּתֶר ” is 
revealed—the crown of Hashem’s right side. 

Practical Takeaway​
Moments of darkness—personal or national—are not proof of distance from G-d, but rather signs of His most 
intimate involvement. The concealment itself is purposeful, creating vessels for a higher light. When one finds 
oneself in a state of “חורבן”—emotionally, spiritually, or materially—this is the precise moment to prepare for a 
 an enduring, redemptive transformation. Living with this consciousness reshapes exile into an active—”בנין“
stage in the process of Geulah. 

Chassidic Story​
In the late 1870s, a Chassid came to the Rebbe Maharash broken and downtrodden, having lost his business and 
home due to a series of economic downturns. He cried to the Rebbe, “How can I say ‘Baruch Dayan HaEmes’ 
when everything feels lost?” 

The Rebbe Maharash looked at him and said:​
“You are like someone who walks into a blacksmith’s forge and panics at the heat, not realizing that the fire is 
meant to mold iron into something new and strong. The fire is not destruction—it is preparation. If only you 
knew what strength Hashem is preparing in you.” 
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A year later, the same Chassid returned with news that a distant cousin had offered him a surprising opportunity 
abroad, which not only restored his fortunes but allowed him to fund a new mikvah for his town. 

“Now,” the Rebbe said, “you understand what it means that ‘His left hand is under my head and His right hand 
embraces me.’ First the exile lifts you, then the closeness holds you forever.” 

(Source: Sichos of the Rebbe Rayatz, Toldos Rabbeinu Shmuel, vol. 1) 

END NOTE] 
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