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With the help of Heaven, Parshas Re’eh, Rosh Chodesh Elul, 29th.

Introduction

This discourse by the Rebbe Maharash (Rabbi Shmuel of Lubavitch, 1834—1882), the fourth Lubavitcher
Rebbe, begins with the verse “2% *12w? X917 ,032? PR 071 ' 292w 1112”—a vision of spiritual restoration.
Delivered during the week of Shabbos Nachamu, following Tisha B’ Av, the discourse moves from mourning
to redemption, weaving together complex Kabbalistic themes of divine light, judgment, chesed (kindness), and
the coming of the final redemption. Drawing from the Arizal, Zohar, Midrash, and earlier Chassidic teachings,
the Rebbe Maharash explores how the fall of the Beis HaMikdash and the exile ultimately serve as a
preparation for a far deeper, unshakable Geulah. This ISPC summary covers the entire sequence of ideas from
the very first DTS through the most recent segment.

"After Hashem your God you shall walk... and to Him you
shall cleave'—this verse contains fifteen words.

Similarly, in Birchas Kohanim there are also fifteen words.
Likewise, in the verse "Hashem you have distinguished today"
("o p7nRD 1 nY") there are also fifteen words.

And in Yishtabach we say fifteen praises corresponding to the
fifteen Shir HaMa’alos (Songs of Ascents) in Tehillim.

And we must understand the significance of the number fifteen.

Also, we find in this verse "After Hashem your God you shall
walk..." that there are five vav’s.

And in the verse "You shall fear Him and keep His
commandments..." there are also (vav’s). We must understand
the meaning of these five vav’s.

Behold, it is written: "And I will remember My covenant with
Yaakov," and "Yaakov" is written there full (with a vav).

And Rashi explains in Chumash that "Yaakov" is written five
times full (with a vav), and corresponding to them, "Eliyahu" is
written five times missing a vav.

And this is because Yaakov took the vav from Eliyahu as
collateral, that he would come to herald the redemption to his
children.
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And we must understand the meaning behind this taking of the
vav, and why specifically the vav.

And it will be understood based on what our Sages said on the
verse "After Hashem your God you shall walk": is it possible to
walk after the Holy One, blessed be He—He of whom it is said,
"In the sea is Your path, and Your way in many waters"? How
can one walk after Him?

Rather, just as He engaged only in planting first—as it is
written, "And Hashem God planted a garden in Eden"—so too,
you should engage only in planting first, as it says: "When you
come to the land and you plant any food tree."

This is the meaning of "After Hashem your God you shall
walk"—to follow in His attributes and conduct.

From this it seems that planting is a superior quality. But we
must understand—did not our Sages say that three were
obsessive over the land: Kayin, Noach, and Uziyahu?

Of Kayin it is said: "And Kayin was a worker of the land." Of
Noach: "And Noach began, a man of the land." Of Uziyahu:
"For he loved the land."

From this it seems that being obsessive about the land is not
considered a virtue but a deficiency. Yet planting is a form of
working the land—so why was it said in praise that just as
Hashem occupied Himself with planting, so should you?

But the matter is as follows: behold, the Torah is called by the
name "planting," as it is written: "And eternal life You have
planted within us."

And therefore it is called "eternal life" (Chayei Olam), for
behold, prayer is called "temporal life" (Chayei Sha’ah), as our
Sages of blessed memory said:

Rava saw Rav Hamnuna that he was prolonging his prayer, and
said, “They abandon eternal life and engage in temporal life.”
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That is, prayer is called Chayei Sha’'ah—temporal life. To
understand what is this concept of Chayei Sha’ah, the idea is as
follows:

For "sha’ah" (hour) is the aspect of zman (time), which is the
aspect of Malchus—that is, the level of source and root of time:
"He reigned, He reigns, and He will reign."

And this is Chayei Sha’ah—that is, the life-force of the hour,
which enlivens time and space, which is the aspect of Nefesh, as
it is written:

"Your kingdom is a kingdom of all worlds, and Your dominion is
in every generation and generation." "All worlds" refers to space
(olam), and "generation and generation" refers to time (zman).
And this is what is written: "And Mount Sinai was entirely in
smoke" (7Wy¥)—the word ashan is an acronym for: Olam (space),
Shanah (time), and Nefesh (soul).

Olam is the aspect of space; Shanah is the aspect of time; Nefesh
is the aspect of vitality that enlivens the world and time.

And behold, Nefesh is the lowest level that becomes enclothed in
them—just as we see in the human soul that there are five levels:
Nefesh, Ruach, Neshamah, Chayah, Yechidah.

And the level of Nefesh is the final level, which becomes
enclothed in the blood to give life to the limbs of the body, as it
is written: "For the blood is the soul."

Whereas the Neshamah is the level of intellect and understanding
in Divinity, as it is written: "The soul of Shakkai will grant them
understanding."

And even the level of Ruach is higher than the level of Nefesh,
for the spirit of life is in the heart, whereas Nefesh is in the liver.

And so too Above, there are likewise five levels: Nefesh, Ruach,
Neshamah, Chayah, Yechidah, as it is written: "Hashem swore
by His soul."

"If He were to put His heart upon him, His spirit and His soul He
would gather unto Himself."
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And the level of Nefesh is the final level, which is the aspect of
Memalei Kol Almin (the indwelling Light), which becomes
enclothed within the worlds to give them life.

And this is what is written about the Generation of the Flood:
"My spirit shall not contend within man forever."

That is, originally the world was illuminated with the level of
Ruach, and that is why they lived such long lives—some nearly a
thousand years.

And this is because the level of Ruach was shining. But after the
sin of the Generation of the Flood, it is written: "My spirit shall
not contend within man forever"—meaning the level of Ruach
would no longer shine, only the level of Nefesh alone.

And this is what is written: "My soul longs, indeed it pines, for
the courtyards of Hashem"—that is, the Nefesh has yearning and
desire for Hashem,

because it is the lowest level; therefore, it is in a state of
expiration and yearning to be absorbed into His Essence, etc.

And this is why it is called Chayei Sha’ah (temporary life),
which is only the level of Nefesh, etc.

But Torah is called Chayei Olam (eternal life), which is the level
of eternity,

because the meaning of "Olam" here is eternity, as our Sages of
blessed memory said:

"Wherever it says 'Li' (to Me), it does not move
forever"—meaning eternal;

so too, Torah is called Chayei Olam, which is the level of
eternity that is above Chayei Sha’ah.

And this is why [Rava] wondered: "They abandon Chayei Olam
and engage in Chayei Sha’ah,"

because prayer is entirely only the level of Chayei
Sha’ah—"Heal us," "Bless for us," etc.
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And even though it is also necessary to draw down Chayei
Sha’ah, nevertheless, through drawing down Torah, which is
Chayei Olam,

the Chayei Sha’ah is automatically included—for "included in
200 1s 100."

And this 1s why "Torasan umnosan" (their Torah is their
occupation)—they are exempt from prayer,

because the level of drawing down Chayei Sha’ah through
prayer is automatically drawn through Torah.

And with this we can understand what is listed in the Midrash as
a deficiency—that they were obsessive after the earth.

For behold, over the fruits of the land we bless “Borei pri
ha’adamah,” meaning fruit that the earth brings forth.

And this is the concept of tevuah (produce), which is from the
level of earth.

For behold, it is written: “Israel is holy to Hashem, the first of
His produce.”

“Tevuasoh” means the produce of Hashem—Hashem being the
level of “b’heibaram” (with the letter hei He created them),

that is, the root of produce is drawn only from the final Aei,
which is the level of adamah, the level of Malchus.

And this is [why it is called] “fruit of the earth,” drawn only
from the level of Malchus, the level of hei, etc.

And the main type of produce is barley, because wheat—some
say—is from the tree species, for the Tree of Knowledge was
wheat.

And barley is the level of “shiur hei” (measure of the letter hei),
which is drawn from the level of Aei.

And this is as our Sages of blessed memory said in the Mishnah
in Pesachim regarding produce, that this is the time of the barley
harvest.

YW 0 NJYRG? 12703 TRY AN,

071y 0 QY T7IRT N2WRT T2y P8
D70NR 9292 W 23 ,AYY 0 NINR 9231 XPMn
man.

77907 7 208 "M I07IR" A1),

YW > NIWRT NN TWRI RPpRw °0Y
9907 TV

POV T RDWN? WITR2 DUNRY R 127 A1)
TTRT O 10T,

"IN 719 X2 PR YT N2 7Y M
MY TYIRTY 12 7T

TR NI XY ,AINT TV ).

TN NPWRY 'R PR WP 12N nanT.

"nPmR R 'L NRIAR 1370 "ANRIan
OX72 K"7a—"081272".

T NPIRR P YR IRNT WY 0T
M%) NP0 ROOY ,IHTR NP2 XY Lm0,

,M270 NINIR P PIVRIY ,"IRTRT 212" N
127 nrnat

ROTY YT W Awn 0 ,0Mivly X7 A%IanT RPN
0 TN DYID YY—IR ).

nPnan TR, Mt N R Tiv
o

,RI2NT 7Y 11093 73wna "I MR 1A
DIV YR TIT RIT TRY.

Powered By: ChassidusNow.com

6 of 19


http://chassidusnow.com/donate
http://chassidusnow.com

Rebbe Maharash

Torahs Shmuel
Parshas Re’eh

7''o2

1869/"'77n- 12 10%n 229798 "7 NN

As it is written: “Guard the month of spring,” and it is written:
“For the barley was aviv (ripened).”

And on Pesach, which is the first revelation when they left exile,
the drawing is only to the level of fevuah (produce).

Whereas on Atzeres (Shavuos), it is about the fruits of the tree,
for a tree is the level of efz (tree),

and it is written: “For man is a tree of the field.” Adam is the
level of Supernal Man upon the throne,

which is the level of earthliness to the Supreme, the 248
commandments corresponding to the 248 limbs of the King.
And the King is the level of the very Essence of the Infinite
Light, and man is the “tree of the field,” which is the level of the
Tree of Life, etc.

And on Atzeres (Shavuos), which is the time of the giving of the
Torah, it is about the fruits of the tree,

for that is the time of revelation of the level of the Tree of Life,
which is the level of tree, etc.

And this is why then they bring the two loaves from
wheat—because it is from the level of tree.

Also, wheat corresponds to the twenty-two letters of the Torah.
And this is the difference between weekday and Shabbos:
on weekdays only the level of Malchus shines;

whereas on Shabbos, when the worlds ascend, the level of the
Tree of Life shines, etc.

And this is the difference between adamah (earth) and neti’ah
(planting).

Behold, Kayin, Noach, and Uziyahu who were obsessive after
the earth—meaning, all their desire was to draw down only the
level of adamah,

that is, the vitality belonging to the worlds, namely the level of
barley—"shiur hei" (measure of the letter hei), whose root
extends from the level of the final /ei, the level of adamah.
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And this is what is written by Noach: "And Noach began, a man
of the earth"—he became weekday.

Just as there is no comparison between weekday and Shabbos, so
too there is no comparison between the drawing from adamah
and that from neti’ah,

and therefore it is considered a deficiency, etc.

Whereas the level of neti’ah, which is drawing from the Tree of
Life, which is the drawing of Torah—therefore, regarding this
level of neti’ah it is written:

"After Hashem your God you shall walk...," just as He did not
engage except with planting at first, as it is written:

"And Hashem God planted a garden in Eden from the
beginning," for in the level of Gan Eden there is additional light
drawn from the name Havayah.

For the creation of the world was only from the name Elokim,
which is the level of Malchus, the level of adamabh;

whereas in Gan Eden it is written Havayah, and therefore it says
"He planted"—which is the level of the Tree of Life.

So too, you shall not engage except with planting at first—that
is, to also draw down the level of the name Havayah, etc.

And this is [the meaning of] "You shall plant every food
tree"—maachal (food) in gematria is Havayah-Adnus,

meaning to draw the name Havayah into the name Adnus, etc.

For the level of neti’ah, which is the Tree of Life, is the level of
vav,

for tevuasoh (His produce) is only the level of Hashem’s
produce; whereas neti’ah is the level of vav, etc.

And this is the matter of the vav’s mentioned in the verse: "After
Hashem...", etc.

And this is the matter of the vav’s that are stated in the verse:
"After Hashem your God you shall walk," etc.

And now it can be explained why Yaakov is written full, with a
vav, specifically, and why he took it as a pledge from Eliyahu.
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The matter is as follows: it is stated in the Zohar on the verse
“And you shall give Me a sign of truth” (ot emes), that the sign is
the letter vav.

For the letter vav is called the “sign of truth,” which is the level
of Tiferes.

Because Tiferes is called the “sign of truth.” For behold, the
attribute of Chesed and the attribute of Gevurah are not called
“truth,”

because “truth” is the aspect of that which is boundless, that has
literally no end.

But the attribute of Chesed has the attribute of Gevurah opposing
it, and likewise the opposite—Gevurah has Chesed opposing
it—

therefore they are not called “truth.” But the attribute of Ziferes,
which is mercy, is called “truth,”

because the attribute of mercy bears both—

even if according to strict law one is not deserving of kindness or
the like, nevertheless, because of compassion one must still draw
down kindness upon him.

Thus, it bears both Chesed and Din, and therefore it is “truth.”

And this is the concept of the attribute of Yaakov, who is called a
man of truth,

as it is written: “And Yaakov was a wholesome man,” because he
was a chariot for the attribute of 7iferes, which is mercy—

which is the concept of vav, which is called the “sign of truth,”
etc.

Thus, Yaakov is the concept of the letter vav.
And now it can be explained what was said above—that Yaakov
is written full with a vav.

The matter is as follows: it is written, “You will give truth to
Yaakov.”
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And this verse raises a difficulty as explained in Igeres
HaKodesh—for Yaakov himself is truth,

so what is the meaning of “You will give truth to Yaakov”?

The explanation is that there are two levels of emes (truth), as it
is written: “A lip of truth is established forever.”

There is only the level of “lip of truth,” and there is a level of
“absolute truth.”

(And it may be said that there are three levels: “lip of truth,”
“truth,” and “absolute truth.”)

And the matter is as follows: it is written, “For Hashem is a God
of knowledges”—deios elokim.

This refers to daas tachton and daas elyon.

Daas tachton is from below to above—from ayin (nothingness)
to yesh (existence).

Above is ayin, that which is not graspable, and below is the yesh
(something), only that the yesh is nullified to the ayin.

And this is called only “lip of truth,” for it is only nullification of
the yesh, and that is not complete truth.

For the true emes is that the yesh 1s nullified in its essence
entirely, since all is as naught before Him.

And therefore it is called only “lip of truth.”

Daas elyon is from above to below: above is the yesh, and below
is ayin, for all is considered as naught before Him.

This is the real truth—complete nullification in essence.

And this is [the meaning of] “You will give truth to
Yaakov”’—that the level of absolute truth be drawn into the level
of “lip of truth.”

Or as we see below in the human soul: there is a lower level of
love and fear—

that is, love and fear attained by the soul itself through
contemplation,
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through the preface of Shema and “And you shall love,” by
which one comes to love—

that is, “avah” (love) from the language of desire and yearning,
etc.

And there is a higher level of love and fear—

meaning the love and fear that come from above into the lower
level of love and fear.

And this is “You will give truth to Yaakov”—that within the
lower level of love and fear is drawn the higher level.

And according to the above—that there are three levels: “lip of
truth,” “truth,” and “absolute truth”—

it can be said that Yaakov is the attribute of truth because Yaakov
belongs to the World of Atzilus,

where there is the revelation that “everything before Him is
considered as naught.”

And “You will give truth to Yaakov” means that the level of
absolute truth should be drawn into him.

And the matter is as follows: it is written, “Is there a tree in it or
not?”—meaning He commanded them to see if there was a tree,
which implies eitz in the sense of counsel and wisdom (ezzah
vshoshiyah)—

i.e., whether it is illuminated there only by the level of
Chochmah alone, or if it is ayin,

which is higher than Chochmah, as it is written, “And Chochmah
is found from ayin.”

For ayin is higher than the level of the Tree of Life, which is
Chochmah, as it is written, “Chochmah gives life...”

And this is [the meaning of] “You will give truth to
Yaakov”—that it draws from the level of the true ayin, which is
Kesser Elyon.

For Yaakov is the “middle bar that passes through from one end
to the other”—
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and this is the concept of Yaakov being written full with a vav,

for the vav is the letter of truth, and Yaakov is also truth.

And the idea of Yaakov being written full with vav is the level of
emes la’amito—a very lofty flow from the level of Kesser.

And this is the concept of “Amen v’Amen” being equal in
gematria to “Yaakov” written with vav.

That is, for “Amen” is gematria Havayah-Adnus, which is the
concept of ma’achal—

it is only the drawing down of the name Havayah into the name
Adnus, which is a drawing from the Tree of Life—

the level of ““You have planted eternal life within us,” which is
the level of neti’ah.

And this is what is written: “A righteous person eats to satisfy
his soul”—

meaning that it is only a drawing to the level of nefesh, a
drawing of Havayah into Adnus.

But “Amen v’Amen” is the gematria of “Yaakov” with vav—the
drawing of the vav into Yaakov,

which is higher than the Tree of Life—meaning a drawing from
the name Havayah itself.

And this is the concept of “Toldos” written full with two vavs.
For behold, it is written: “These are the generations of the
heavens and the earth,” full with two vavs.

After that, every “toldos” is written deficient without
vav—except for “These are the generations of Peretz,”

which refers to Moshiach, and there too it is written full with two
vavs.

And this matter of the two vavs is like Yaakov written with vav,
for Yaakov is the level of truth,

and “Yaakov” written full is the level of emes la’amito.
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So too is the concept of “Toldos” written full with two vavs—

a drawing of the higher vav, which is emes la’amito, into the
lower vav.

And now it can be explained why Yaakov took the vav as
collateral from Eliyahu.

The matter is as follows: behold, it is brought in the sources of
the Beis Yosef that Eliyahu the prophet corresponds to the name
Havayah,

only that the letters yud, hei, and vav are together, and the final
hei is distant—being in a separate word.

And the matter is as follows: it is written, “Send Your light and
Your truth,” and the Midrash expounds:

“Send Your light and Your truth” refers to Moshiach and Eliyahu

the prophet—
“Your light” is Moshiach, as it is written, “Oil for lighting,” and
“Your truth” is Eliyahu.

For behold, regarding Eliyahu it is written, “And he will turn the
heart of the fathers to the children, and the heart of the children
to their fathers.”

This means: “Fathers” corresponds to the level of yud-hei, and
“children” to the level of vav-hei—the level of the middos.

And behold, in exile it is written, “The Name is not
complete”—meaning that the level of yud-hei does not
illuminate into vav-hei.

But regarding Eliyahu it is written, “He will return the heart of
the fathers to the children,” meaning that through Eliyahu there
will be a drawing that completes the Name—

meaning that the level of yud-hei itself will be drawn into
vav-hei.

The root of this drawing is from Kesser, and this is the concept
of the upper vav drawn into the lower vav—as in “Toldos”
written full with two vavs.
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And this is why Eliyahu is called “Your truth”—because he is
the level of emes la ’amito (absolute truth),

for he draws a revelation of the level of emes la amito.

And this is why Yaakov took the vav as collateral from him—so
that he would come and herald to his children, etc.

And now it can be explained what is the matter of the five vav’s
in this verse.

The matter is as follows: our Sages said, “Whoever brings joy to
the groom merits Torah, which was given with five voices.”

Now, “voice” (kol) and the letter vav are both of the same
nature—because vav represents drawing down, and “kol” is also
an expression of drawing.

To understand the concept of the five voices: the idea is as
follows—

The five times “voice” (kol) equals in gematria the word “Peras”
(nd).

And it is written: “And a river went out from Eden to water the
Garden, and from there it was divided and became four heads...”
And the name of the fourth river is Peras (Euphrates), and our
Sages said this refers to the original Peras—

meaning the river that flows out of Eden.

And our Sages said: “And a river goes out from Eden”—what is
the name of this river? Yovel is its name.

Yovel refers to the fiftieth gate of Binah, even Moshe did not
merit the fiftieth gate of Binah,

as it is written: ““You made him slightly lacking from Elokim.”
Fifty gates were created in the world, and all were given to
Moshe except the fiftieth gate of Binah.

For the fiftieth gate of Binah connects Ayin and Yesh, which are
Chochmah and Binah.
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And this is an extremely lofty level, for any connector must be
higher than both sides it unites.

And thus, in the fiftieth gate of Binah there is the revelation of
Kesser, etc.

For revelation through the letter 4ei is in Binah, etc., and the
river that goes out from Eden is the level of the upper
vav—Yaakov written full—

the level of absolute truth. And “from there it separates and
becomes four heads”—

this corresponds to the letter shin with three heads and the shin
with four heads.

The shin with three heads corresponds to Chesed, Gevurah,
Tiferes; the shin with four heads is Chesed, Gevurah, Tiferes,
Malchus—

the fourth leg of King David. That is, it is the drawing from the
level of river into the middos and Malchus.

And Peras (Euphrates) is the original one, corresponding to the
river that flows out of Eden itself,

and it is numerically equivalent to five times “kol” (voice).
That is, afterward it is drawn into the aspect of four heads as
well, and this is the meaning of “yipared”—

referring to Pshat, Remez, Drush, Sod—that Torah is drawn into
the framework of Pardes.

And this is the idea of the five voices: the essence of the river as
it is, and then what is drawn into the four heads.

And this is the concept of the five vavs, which are also this level.

And this is [the meaning of] “Whoever brings joy to the groom
merits Torah that was given with five voices.”

For a groom is the concept of chut darga—a descent from a
higher level.

That is, in order to draw down the level of vav into Aei, there
must be a descent.
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And therefore, one must bring joy to the groom—this is the
drawing of yud-hei into vav-hei,

as it is written: “And I was with Him as a delight, day by
day”—this refers to Chochmah and Binah.

And when the delight is drawn into the vav, and it becomes the
joy of the groom,

then he can become chut darga, to be drawn downward into the
hei, etc.

And this is: “He merits Torah given with five voices,” for Torah
is the level of vav,

for Torah is called “eternal life You have planted,” which is the
level of vav, the letter of truth.

And it is drawn through five voices, which is the river that flows
from Eden,

and from there it separates into the framework of Pardes, etc.,
which is unified with the joy of the groom, etc.

However, behold it is written: "2py> 2ip Hipa"—the first "2ip" is
lacking a vav. The idea is as follows: behold, now the bride (7%2)
has no voice.

And this is because the vav is not presently illuminating within
the final hei, i.e., the vav (1) is not shining into the hei (77') of
Hashem's name.

This is reflected in the name "77%" where the yud—hei—vav (7"
1" X"77) are distant from the final hei which is in another word.
However, in the future it is written: “Soon Hashem our G-d will
hear in the cities of Yehudah... the voice of the bride” (Jer.
33:11)—i.e., the bride too will have a voice.

And this is because the vav will actually illuminate into the hei
of the bride.

In general, “the voice is the voice of Yaakov” refers to Torah and
Tefillah—Torah is revelation of the vav, and Tefillah is
whispered, as it says: “and her voice shall not be heard.”
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Therefore, the first “voice” in the verse is written 701 (deficient)
of the vav, while the second “voice” is written X% (with a vav),
since Torah is the full revelation of the vav which is called
“eternal life.”

And the matter of the fifteen words (7°2°n 1"v) in this verse:
fifteen corresponds to the letters yud-hei (7—), because the vavs
are drawn from yud-hei.

The source of the drawing down (of the vavim) is from yud-hei.
This also explains the fifteen praises in “Yishtabach,” since the
source of their drawing down is from yud-hei.

Now, with this it will be understood the matter of what is written
in Shir HaShirim: “His left hand is under my head” (appearing
twice), which corresponds to the four expressions of redemption:
"I will bring you out, I will save you, I will redeem you, I will
take you."

The explanation is, that in Targum Yonasan it is interpreted: the
first instance of “His left hand under my head” refers to the
Exodus from Egypt, when initially, at the moment of the Exodus,
“His left was under my head,” elevating them to the level of
“head,” as in “Yisrael, My firstborn” (i.e., li rosh).

Afterward, “His right hand embraces me” is explained as
referring to the Manna and Clouds of Glory.

Later it says, “On my bed at night,” referring to the exile.

Then again it is written: “His left hand is under my head, and His
right hand embraces me,” referring to the future redemption.

For the future redemption is called “1n?7 v2” (the end of the right
side).

And the meaning is that although it says now “His right hand
embraces me,” nevertheless afterwards there was exile.

For it is said: “He has turned back His right hand.”
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The explanation is that there are two kinds of “right”—there is
chesed (kindness) and there is another chesed.

One chesed is called “Chesed Olam” (eternal kindness), and the
other is called “Rav Chesed” (abundant kindness).

Now, in the level of Chesed Olam, it is possible for the verse “He
turned back His right hand” to apply.

And this is what is written: “And I said, this is my
weakness—the years of the right hand of the Most High”
(Tehillim 77:11), meaning that my weakness in exile comes from
a change in the right side.

That is, the exile is due to a change in the Divine right, because
“He has turned back His right hand.”

But the future redemption is called %7 v2 because it is the
revelation of Rav Chesed, of which it is said “there is no left side
in that world.”

Therefore, in this redemption there will be no changes at all.

This is what we say in the Ne’ilah prayer of Yom Kippur: “The
crown of the right,” 1.e., that it is entirely right, and there is no
left in that world.

And in the future there will be a revelation of this right side,
which is Rav Chesed, through the preparation of saying Shema
now, as explained in previous discourses.

And all this will be when “after the Lord your God you shall
walk,” and afterwards “and to Him you shall cleave,” becoming
truly united with G-dliness as one.
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The discourse opens by linking the verse “032° P87 °173 11 22w 7127 to the rebuilding of Jerusalem not only
as a physical city but as a reflection of inner spiritual reconstruction. The Nidchei Yisrael—the exiles, both
literal and metaphysical—are gathered and healed by Hashem, Who is described as "Healer of broken hearts."

This introduces the concept that even within destruction lies the root of redemption.

The Rebbe Maharash explains that all the exiles and sufferings of the Jewish people are rooted in Divine
concealment, orchestrated not as abandonment, but as preparation for a revelation of a higher Divine light.
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Drawing on the metaphor of 71923 %%”—a G-d Who hides out of love—the discourse highlights that Hashem’s
hiddenness is itself a mode of intense closeness. This paradox plays a central role: the descent into exile is not
merely a punishment but a strategy to elicit a greater ascent.

The theme of dual “Yemins” (right hands) is pivotal: one being Chesed Olam (eternal kindness) and the other
Rav Chesed (abundant kindness). The earlier redemptions, including the Exodus, were rooted in Chesed
Olam—still subject to change and concealment. But the future redemption is drawn from Rav Chesed, where
“RPONY SR RO N°9”—there is no left side at all, only unchanging right. This kind of Geulah will not be
followed by exile, as it represents the unshifting essence of Divine love.

Further, the Rebbe Maharash cites the Midrash on the verse “’>78 9122 7R 82>”—the idea that the destruction of
the Beis HaMikdash in the month of Av (Leo, the lion) was also preparation for its rebuilding by the “Ari”
above, a higher spiritual lion representing G-dliness in its pure form. The lion that destroys is the same
archetype that will ultimately rebuild.

He then deepens the explanation with the Shechinah’s fall and concealment, showing how it retreats higher
with each exile to prepare for a greater descent later. Each generation, by enduring and transforming suffering,
prepares vessels for a revelation even the Avos (patriarchs) could not access. The culmination will be a world
that contains the full expression of Yemin Elyon, unshakable Divine compassion, where “112°7 02” 1s
revealed—the crown of Hashem’s right side.

Practical Takeaway

Moments of darkness—personal or national—are not proof of distance from G-d, but rather signs of His most
intimate involvement. The concealment itself is purposeful, creating vessels for a higher light. When one finds
oneself in a state of “J27 1 —emotionally, spiritually, or materially—this is the precise moment to prepare for a
“r12”—an enduring, redemptive transformation. Living with this consciousness reshapes exile into an active
stage in the process of Geulah.

Chassidic Story

In the late 1870s, a Chassid came to the Rebbe Maharash broken and downtrodden, having lost his business and
home due to a series of economic downturns. He cried to the Rebbe, “How can I say ‘Baruch Dayan HaEmes’
when everything feels lost?”

The Rebbe Maharash looked at him and said:

“You are like someone who walks into a blacksmith’s forge and panics at the heat, not realizing that the fire is
meant to mold iron into something new and strong. The fire is not destruction—it is preparation. If only you
knew what strength Hashem is preparing in you.”
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A year later, the same Chassid returned with news that a distant cousin had offered him a surprising opportunity
abroad, which not only restored his fortunes but allowed him to fund a new mikvah for his town.

“Now,” the Rebbe said, “you understand what it means that ‘His left hand is under my head and His right hand
embraces me.’ First the exile lifts you, then the closeness holds you forever.”

(Source: Sichos of the Rebbe Rayatz, Toldos Rabbeinu Shmuel, vol. 1)
END NOTE]
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