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Introduction​

This discourse by the Tzemach Tzedek begins with the verse “ מְעוּן עֵקֶב וְהָיהָ שְׁ תִּ ” (“And it shall be because you 
will listen”), and was delivered as an in-depth mystical and halachic meditation on Divine service, the structure 

of the soul, and the purpose of Torah and mitzvos. The Tzemach Tzedek (Rabbi Menachem Mendel of 
Lubavitch, 1789–1866), grandson of the Alter Rebbe and third Rebbe of Chabad, was known for his towering 

scholarship and synthesis of Chassidus with deep halachic analysis. In this maamar, he explores the 
transformative power of Torah and mitzvos in uniting the soul with the Divine Will, the cosmic purpose of 

refinement through physicality, and the Messianic vision of unity in Torah and service. 

And this is the meaning of "And it shall be (ָוְהָיה) because 
מְעוּן) you will listen (עֵקֶב) שְׁ  that it is the level of Middos—"(תִּ
(emotions) and Deed, and through this: "And He will keep for 
you... the covenant..."—this refers to the aspect of performing 
and drawing down His will into the level of place. 

 
מְעוּן עֵקֶב וְהָיהָ וְזֶהוּ שְׁ הוּא כו׳ תִּ חִינתַ שֶׁ מִדּוֹ״מ בְּ  

מַר זהֶ וְעַל־ידְֵי רִית אֶת כו׳ לְךָ וְשָׁ חִינתַ זהֶוּ כו׳ הַבְּ בְּ  
ין יכִין עוֹשִׂ רֵךְ רְצוֹנוֹ וּמַמְשִׁ בְחִינתַ יתְִבָּ מָקוֹם בִּ . 

And this is the meaning of "the covenant and the kindness" 
( רִית וְהַחֶסֶד הַבְּ )—that the idea of cutting a covenant is also for the 
fulfillment of something not only according to reason and logic. 
And similarly, the concept of the Covenant Between the Pieces 
( הבתרים בין ברית ) is a drawing down of the Supernal Will (רָצוֹן 
 .mentioned above (עֶלְיוֹן

רִית אֶת וְזהֶוּ  עִניְןַ הַחֶסֶד וְאֶת הַבְּ רִיתוֹת שֶׁ רִית כְּ בְּ  
ן הוּא בָר לְקִיּוּם גַּם־כֵּ לֹּא הַדָּ י שֶׁ כֶל עַל־פִּ עַם הַשֵּׂ וְהַטַּ  

רֶךְ לְבַד, רִית עִניְןַ הוּא זהֶ וְעַל־דֶּ ין בְּ תָרִים, בֵּ הַבְּ  
כוֹת וְהוּא ֹֽה״ע הַמְשָׁ הַנַּ״ל הָרָצ . 

And from this comes "and the kindness"—as it is written: 
"Remember Your mercy and Your kindness" (Tehillim 25:6). 
Therefore, through the cutting of the covenant, the level of "and 
the kindness" is drawn down. For behold, Avraham was a 
chariot (merkavah) for the level of Chesed of Atzilus. 
Therefore, Avraham is called "My beloved" (Yeshayahu 41:8). 

ךְ וּמִזֶּה  כָּתוּב וּכְמוֹ הַחֶסֶד, וְאֶת לִהְיוֹת נמְִשָׁ זכְרֹ שֶׁ  
רִיתוֹת עַל־ידְֵי לְכֵן וַחֲסָדֶיךָ, רַחֲמֶיךָ רִית כְּ ךְ הַבְּ נמְִשָׁ  
חִינתַ הִנֵּה כו׳, הַחֶסֶד וְאֶת בְּ בָה הָיהָ אַבְרָהָם דְּ מֶרְכָּ  

אֲצִילוּת, חֶסֶד לִבְחִינתַ אהֲֹבִי אַבְרָהָם נקְִרָא וְלָכֵן דְּ . 

However, since the Infinite One, blessed be He, is not of any of 
these attributes at all, how then can it be aroused and drawn 
from Him, the Infinite One, blessed be He? 

יוָן אֲבָל  אֵין־סוֹף כֵּ מִדּוֹת אִינּוּן מִכָּל לָאו בָּרוּךְ־הוּא דְּ  
לָל, אִיהוּ זהֶ עַל־ידְֵי וְימְִשׁוֹךְ יעְוֹרֵר אֵיךְ לְכָךְ כְּ  

בָּרוּךְ־הוּא מֵאֵין־סוֹף ? 

Rather, it is through the covenant, which is the revelation of the 
level of Supernal Will ( עֶלְיוֹן רָצוֹן ) that is above wisdom, as 
mentioned above. 

זֶּהוּ אֶלָּא  רִית, עַל־ידְֵי שֶׁ הוּא הַבְּ חִינתַ גִּילּוּי שֶׁ רָצוֹן בְּ  
מַעְלָה עֶלְיוֹן לְּ נַּ״ל מֵהַחָכְמָה שֶׁ כַּ . 
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And based on this, we will also understand why at first it says: 
"If you listen and observe and perform"—which follows the 
order of Middos, Thought, and Deed—and afterward it says 
action first and then Thought and Middos. This is like it says: 
"the covenant and the kindness." 

י  ן יוּבַן זהֶ וְעַל־פִּ חִלָּה מַה גַּם־כֵּ תְּ מְעוּן נאֵ שֶּׁ שְׁ תִּ  
ם מַרְתֶּ יתֶם, וּשְׁ הַייְנוּ וַעֲשִׂ סִדְרָן, מִדּוֹ״מ דְּ וְאַחַר־כָּךְ כְּ  

חִלָּה נאֱֶמַר ה תְּ כְּמוֹ וְהוּא מו״ד, וְאַחַר־כָּךְ מַעֲשֶׂ  
כָּתוּב רִית אֶת שֶׁ כו׳ הַחֶסֶד וְאֶת וְאַחַר־כָּךְ הַבְּ . 

For behold, it is explained above that the level of "with all your 
heart" ( כָל לְבָבְךָ בְּ ) is the love that is born and drawn from 
contemplation, and it is called the Will of the Heart ( הַלֵּב רָצוֹן ). 

י  חִינתַ לְמַעְלָה מְבוֹאָר הִנֵּה כִּ בְּ כָל דְּ זהֶוּ לְבָבְךָ בְּ  
ךְ הַנּוֹלָד הָאַהֲבָה רָצוֹן וְנקְִרָא מֵהַהִתְבּוֹננְוּת וְנמְִשָׁ  

״ת  .תַּ

And the level of "with all your might" ( כָל מְאדֶֹךָ בְּ ) is called the 
Supernal Will ( עֶלְיוֹן רָצוֹן ), which is above intellect, as it is 
written in the Zohar: "There is a Will and there is a Will," as 
mentioned above. 

כָל וּבְחִינתַ  וְהוּא עֶלְיוֹן, רָצוֹן נקְִרָא זהֶוּ מְאדֶֹךָ בְּ  
מַעְלָה לְּ כֶל, שֶׁ כָּתוּב וּכְמוֹ מֵהַשֵּׂ זֹּהַר שֶׁ  אִית בַּ רְצוֹן דְּ  

נַּ״ל רְצוֹן וְאִית כַּ . 

However, between these two loves it says: "with all your soul" 
( ךָ וּבְכָל נפְַשְׁ )—and this is the attachment of the garments of the 
soul (Middos, Thought, and Deed) to the Middos, Thought, and 
Deed of the Holy One, blessed be He—that is, through Torah 
and Mitzvos, as explained above. 

ין אֲבָל  י בֵּ תֵּ ךָ, וּבְכָל נאֱֶמַר הָאֵלוּ אַהֲבוֹת שְׁ וְהוּא נפְַשְׁ  
רוּת י הִתְקַשְּׁ וּמו״מ בְּמו״ד וּמו״מ מו״ד הַנֶּפֶשׁ לְבוּשֵׁ  

ל דוֹשׁ־בָּרוּךְ־הוּא, שֶׁ הַייְנוּ הַקָּ שׁ וּמִצְוֹת בְּתוֹרָה דְּ כַּמָּ  
נֶּאֱמַר כְּמוֹ לְעֵיל שֶׁ . 

And from this we understand that there cannot be a revelation of 
the level of Supernal Will and the higher love in the soul except 
through Torah and Mitzvos. 

ר יוּבַן וּמִזֶּה  אִי־אֶפְשָׁ חִינתַ גִּילּוּי לִהְיוֹת שֶׁ רָצוֹן בְּ  
נֶּפֶשׁ רַבָּה וְאַהֲבָה י בַּ וּמִצְוֹת תּוֹרָה עַל־ידְֵי אִם כִּ . 

And the idea is: just as the G-dly soul has an essential self 
(atzmius hanefesh) that is above intellect, such that the intellect 
and Middos and Deed are only garments for this level—so too, 
by infinite degrees of separation, there is above as well a level 
of Middos and Deed, as it is written: "My thoughts are not your 
thoughts" (Yeshayahu 55:8). 

כְמוֹ הוּא, וְהָעִניְןָ  יֵּשׁ דְּ נֶּפֶשׁ שֶׁ חִינתַ הָאֱלֹקִית בַּ בְּ  
מַעְלָה הַנֶּפֶשׁ עַצְמוּת לְּ כֶל, שֶׁ כֶל עַד מֵהַשֵּׂ הַשֵּׂ וּמו״ד שֶׁ  
ים רַק נקְִרָאִים וּמו״מ חִינהָ לְבוּשִׁ ל זוֹ—כָּךְ לְבְּ הַנִּמְשָׁ  

אֶלֶף לְמַעְלָה לוֹת אַלָפִים בְּ ישֵׁ כו׳, קֵץ לְאֵין הַבְדָּ  
ן לְמַעְלָה חִינתַ גַּם־כֵּ כָּתוּב כְּמוֹ וּמו״מ, מו״ד בְּ י שֶׁ כִּ  

בוֹתַי לֹא בוֹתֵיכֶם מַחְשְׁ מַחְשְׁ . 

And it is written: "And by the breath of His mouth all their 
hosts were created" (Tehillim 33:6)—over all the praise of the 
works of Your hands. And these are only garments, as it says: 
"You made garments for them from which souls fly out"—that 
is, even the Middos and Deeds of the Divine are only garments. 

יו וּבְרוּחַ וּכְתִיב  בַח כָּל עַל כו׳ כָּל־צְבָאָם פִּ ה שֶׁ מַעֲשֵׂ  
חִינתַ רַק וְהֵם ידֶָיךָ, ים, בְּ אָמַר כְּמוֹ לְבוּשִׁ ין שֶׁ לְבוּשִׁ  

קִינתַ מִנַּייְהוּ לְהוֹן תְּ רְחִין דְּ מָתִין, פָּ הַייְנוּ נשְׁ גַם דְּ דְּ  
חִינתַ  ...בְּ
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The souls of Israel, which are drawn from the level of 
thought—even so, they are only called garments. How much 
more so the worlds that are drawn from the levels of speech and 
action, etc. 

 
מוֹת רָאֵל נשָּׁ כוּ ישְׂ נִּמְשְׁ חִינתַ שֶׁ בָה, מִבְּ מַחֲשָׁ  

ין, רַק נקְִרָאִים מִכָּל־מָקוֹם ן לְבוּשִׁ כֵּ הָעוֹלָמוֹת וְכָל־שֶׁ  
כִים חִינתַ הַנִּמְשָׁ בּוּר מִבְּ ה דִּ כו׳ וּמַעֲשֶׂ . 

But the Torah and Mitzvos, which are the level of the Supernal 
Will—for all the commandments are the Supernal Will of the 
Blessed One—behold, they are, so to speak, from the essence of 
the Light of the Infinite One, blessed be He. 

 
צְוֹת הַתּוֹרָה אֲבָל הֵן וְהַמִּ חִינתַ שֶׁ כָּל עֶלְיוֹן, רָצוֹן בְּ שֶׁ  

צְוֹת בְיכָוֹל הֵן הֲרֵי בָּרוּךְ־הוּא, עֶלְיוֹן רָצוֹן הֵן הַמִּ כִּ  
חִינתַ בָּרוּךְ־הוּא אֵין־סוֹף אוֹר עַצְמוּת מִבְּ . 

For will is the essence, and Middos, Thought, and Action are 
only garments—how and in what way does the will come into 
actualization? 

 
הָרָצוֹן דּוֹ״מ עַצְמוּת, זהֶוּ שֶׁ אֶלָּא אֵינםָ וְהַמִּ  

ים—אֵיךְ ה לְבוּשִׁ פוֹעַל לִידֵי הָרָצוֹן יבָוֹא וּבַמֶּ ? 

And so it is above—that the purpose of creation is for the sake of 
Israel and the Torah, which are called "first," and the entire 
world was only created to command (צַוּוֹת) this. 

 
כְלִית לְמַעְלָה, הוּא וְכָךְ תַּ רִיאַת שֶׁ הִיא הָעוֹלָם בְּ  

בִיל רָאֵל בִּשְׁ נִּקְרְאוּ וְהַתּוֹרָה, ישְׂ ית, שֶׁ וְכָל רֵאשִׁ  
לָזהֶ לִצְוֹוֹת רַק נבְִרָא לֹא הָעוֹלָם . 

And it (the world) is only garments, through which and by which 
the Will is fulfilled, etc. 

 
חִינתַ רַק וְהוּא ים, בְּ הֶם לְבוּשִׁ בָּ יתְִקַיֵּם וְעַל־ידְָם שֶׁ  

כו׳ הָרָצוֹן . 
Therefore, through "with all your soul"—which is the connection 
of one's Middos, Thought, and Deed with the Middos, Thought, 
and Deed of the Holy One, blessed be He, in which the Supernal 
Will is clothed—behold, this Supernal Will brings out and 
reveals the level of love beyond measure and unbounded desire 
in the soul, which is a spark of the Supernal Will, to be revealed 
in a state of revelation. 

 

ךָ, וּבְכָל עַל־ידְֵי וְלָכֵן הוּא נפְַשְׁ רוּת שֶׁ מִדּוֹ״מ הִתְקַשְּׁ  
ל מִדּוֹ״מ הָאָדָם שֶׁ ל בְּ דוֹשׁ־בָּרוּךְ־הוּא, שֶׁ הֶם הַקָּ בָּ שֶׁ  

שׁ, עֶלְיוֹן רָצוֹן מְלוּבָּשׁ מוֹצִיא זהֶ עֶלְיוֹן רָצוֹן הִנֵּה מַמָּ  
חִינתַ אֶת וּגִילּוּי לָאוֹר לִי אַהֲבָה בְּ וְרְעוּתָא גְבוּל מִבְּ  
לִבָּא נֶּפֶשׁ, דְּ בַּ הוּא שֶׁ חִינתַ ניִצוֹץ שֶׁ עֶלְיוֹן, רָצוֹן מִבְּ  

יּתְִגַלֶּה בְחִינתַ שֶׁ גִילּוּי בִּ . 

And this is the level of "with all your might" ( כָל מְאדֶֹךָ בְּ ). And as 
it is written elsewhere on the verse "Of You my heart said: Seek 
My face"—this means the innerness of the heart. 

 
חִינתַ וְהוּא כָל בְּ כָּתוּב וּכְמוֹ מְאדֶֹךָ, בְּ אַחֵר בְּמָקוֹם שֶׁ  

י אָמַר לְךָ הַפָּסוּק עַל שׁוּ לִבִּ ניִמִיּוּת הַינְוּ פָניָ, בַּקְּ פְּ  
 .הַלֵּב

Behold, it is through "Your face, Hashem, I will seek"—that is 
the Supernal Will that is in Torah and Mitzvos, etc. 

 
ניֶךָ אֶת עַל־ידְֵי הוּא הִנֵּה שׁ, ה׳ פָּ הוּא אֲבַקֵּ חִינתַ שֶׁ בְּ  

בַּתּוֹרָה עֶלְיוֹן רָצוֹן כו׳ וּמִצְוֹת שֶׁ . 
And this is what it means: "I (Moshe) stand this day between you 
and Hashem"—for Moshe is the level of Daas. 

 
כָּתוּב וְזהֶוּ ינכְֶם הַיּוֹם עמֵֹד אָנכִֹי שֶׁ י ה׳, וּבֵין בֵּ ה כִּ משֶׁ  
חִינתַ הוּא עַת בְּ דַּ . 

That is, through the Daas of Torah, he draws down the revelation 
of the Supernal Will into the soul. 

 
עַל־ידְֵי וְהַייְנוּ, עַת שֶׁ יךְ הַתּוֹרָה דַּ רָצוֹן גִילּוּי מַמְשִׁ  
נֶּפֶשׁ עֶלְיוֹן בַּ . 
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עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
And this is (the meaning of) "And it shall be (ָוְהָיה) because you 
will listen ( מְעוּן עֵקֶב שְׁ תִּ ) to the judgments"—that the Targum of 
"judgment" (פָּט ) "is "the first Halachah (מִשְׁ קַדְמָאִיתָא הֲלָכְתָא ). 

 
מְעוּן עֵקֶב וְהָיהָ וְזהֶוּ שְׁ טִים, אֵת תִּ פָּ שְׁ תַרְגּוּם הַמִּ ל דְּ שֶׁ  

פָּט מִשְׁ קַדְמָאִיתָא הֲלָכְתָא הָרִאשׁוֹן כְּ . 

And the explanation is that the Torah is called "the ways of 
Hashem" ( ה׳ אֳרְחוֹת )—which is the level of path, movement, and 
drawing down from the name Havayah into the soul. 

 
הַתּוֹרָה וּפֵירוּשׁ הוּא ה׳, אֳרְחוֹת נקְִרֵאת שֶׁ חִינתַ שֶׁ בְּ  
כָה וְהִלּוּךְ אוֹרַח ם וְהַמְשָׁ נֶּפֶשׁ הוי׳ מִשֵּׁ בַּ . 

Therefore, one must contemplate this while engaging in Torah, 
as it is written: "And I will look into Your paths" (Tehillim 
119:15). 

 
זהֶ לְהִתְבּוֹנןֵ צָרִיךְ לְכָךְ עֵת בָּ וּכְמוֹ בַּתּוֹרָה, עֵסֶקוֹ בְּ  

כָּתוּב ארְֹחוֹתֶיךָ וְאַבִיטָה שֶׁ . 

And see what is explained elsewhere on the verse: "And these 
are the judgments..." and on "Zion will be redeemed with 
justice..." 

 
כָּתוּב מַה וְעַיֵּן וְאֵלֶּה עַל־פָּסוּק אַחֵר בְּמָקוֹם שֶּׁ  

טִים פָּ שְׁ ט צִיּוֹן וְעַל־פָּסוּק כו׳, הַמִּ פָּ מִשְׁ דֶה בְּ פָּ כו׳ תִּ . 

And "you will listen" (מְעוּן שְׁ  is also an expression of (תִּ
gathering—that they will receive from Above a revelation of the 
inner desire of the heart ( לִבָּא רְעוּתָא דְּ ), as was explained earlier 
also in the interpretation of "And you shall love" (  which ,(וְאָהַבְתָּ
is also a promise that ultimately, in the level of עקֵב (heel/end), 
they will come to the level of great love ( רַבָּה אַהֲבָה ), etc. 

 

מְעוּן ן וְתִשְׁ בְּלוּ אֲסִיפָה, לָשׁוֹן גַּם־כֵּ יִּקַּ מִלְמַעְלָה שֶׁ  
נֶּאֱמַר וּכְמוֹ רְעוּ״ד, גִּילּוּי ן לְעֵיל שֶׁ פֵירוּשׁ גַּם־כֵּ בְּ  

, הוּא וְאָהַבְתָּ ן שֶׁ לְּסוֹף הַבְטָחָה, גַּם־כֵּ חִינתַ שֶׁ עֵקֶב בְּ  
חִינתַ יבָוֹאוּן כו׳ רַבָּה אַהֲבָה לִבְּ . 

And behold, it is known that there is a dispute in the Gemara 
whether action is greater or study is greater. The one who says 
action is greater holds that the main Supernal Will is in the 
performance of action. 

 
יֵּשׁ ידָוּעַ וְהִנֵּה גְּמָרָא מַחֲלוֹקֶת שֶׁ ה בַּ מַעֲשֶׂ גָדוֹל דְּ  

לְמוּד, פִי וְהַייְנוּ מִתַּ לְּ ר שֶׁ עִקַּ הוּא הָעֶלְיוֹן הָרָצוֹן שֶׁ  
קִיּוּם ה בְּ עֲשֶׂ הַמַּ . 

However, the conclusion is that study is greater—because it 
leads to action. And this is in the service of man. 

 
מִכָּל־מָקוֹם וְגָמְרוּ נמְִנוּ אֲבָל לְמוּד דְּ וְהַייְנוּ גָדוֹל, תַּ  

מֵבִיא מִשּׁוּם ה, לִידֵי שֶׁ עֲבוֹדַת וְזהֶוּ מַעֲשֶׂ הָאָדָם בַּ . 

And therefore it says, "And it shall be מְעוּן עקֵב שְׁ תִּ "—first 
Thought and Speech, and afterward Action, because Thought 
and Speech is Torah study, and study is greater, for it brings to 
Action. 

 
חִלָּה עֵקֶב וְהָיהָ נאֱֶמַר וְלָכֵן מְעוּן—תְּ שְׁ מו״ד, תִּ  

ה, וְאַחַר־כָּךְ י מַעֲשֶׂ לְמוּד, זהֶוּ מו״ד כִּ לְמוּד תַּ גָדוֹל וְתַּ  
בִיא מֵּ ה לִידֵי שֶׁ מַעֲשֶׂ . 

And the meaning is that it draws down the revelation of the 
Supernal Will into the action. However, since the revelation of 
the Supernal Will is in the action, therefore, when it says, "And 
Hashem your G-d will guard for you," it precedes the action. 

 
יךְ וּפֵירוּשׁ מַמְשִׁ ה, עֶלְיוֹן רָצוֹן גִּילּוּי שֶׁ עֲשֶׂ מַּ אֲבָל בַּ  

יוָן גִּילּוּי כֵּ ה, הוּא עֶלְיוֹן רָצוֹן שֶׁ עֲשֶׂ מַּ בְּאָמְרוֹ לְכָךְ בַּ  
מַר ים לְךָ, אֱלֹקֶיךָ ה׳ וְשָׁ ה הִקְדִּ עֲשֶׂ הַמַּ . 
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עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
Because through action, the revelation of the Supernal Will is 
drawn down. And this is: "the covenant," and afterward, "the 
kindness," and "the oath," etc. 

 
י ה עַל־ידְֵי כִּ עֲשֶׂ ךְ הַמַּ אֶת וְזהֶוּ עֶלְיוֹן, רָצוֹן גִּילּוּי נמְִשָׁ  

רִית, בוּעָה וְאֶת הַחֶסֶד אֶת וְאַחַר־כָּךְ הַבְּ כו׳ הַשְּׁ . 

And behold, the matter of "And you shall gather your grain" 
( דְגָנךֶָ וְאָסַפְתָּ ) is to gather all of one’s occupations into the level of 
"One" and "You shall love"—like the idea of Torah being fixed 
and work being temporary. 

 
הָעֲסָקִים כָּל אֶת לֶאֱסףֹ הוּא דְגָנךֶָ וְאָסַפְתָּ עִניְןַ וְהִנֵּה  

חִינתַ , אֶחָד לִבְּ רֶךְ עַל וְוְאָהַבְתָּ ן קֶבַע תּוֹרָתָן דֶּ וּמְלַאכְתָּ  
 .עֲרַאי

The meaning of temporary (עֲרַאי) is that it should be with 
coldness, as if compelled, etc. 

ירוּשׁ  יְּהֵא עֲרַאי פֵּ קַרְרוּת, שֶׁ אִלּוּ בְּ פָאוֹ כְּ כו׳ כְּ . 

And this is what it says: "If your outcasts be at the ends of the 
heavens... He will gather you"—from the aspect of the scattering 
of the soul, to be only one desire, as it says: "And with You I 
desired nothing on earth." 

 
כָּתוּב מַה וְזהֶוּ חֲךָ יהְִיהֶ אִם שֶּׁ צְךָ כו׳ נדַּ בְּ יקַּ  

חִינתַ זּוּר כו׳—מִבְּ כְּמוֹ אֶחָד, רָצוֹן רַק לִהְיוֹת הַנֶּפֶשׁ, פִּ  
כָּתוּב ךָ שֶׁ י לֹא וְעִמְּ בָאָרֶץ חָפַצְתִּ . 

And as it is said: "There is nothing in our heart but the One."  ֹאָמַר וּכְמו נוּ אֵין שֶׁ לִבֵּ אֶחָד אֶלָּא בְּ . 

However, that one needs a command about this is when one is 
not yet fulfilling the Supernal Will, but rather love on the level of 
"with all your heart"—which is based only on contemplation, 
and is called "love of the world" ( עוֹלָם אַהֲבַת ). 

 

רִיךְ מַה אֲבָל צָּ עֲדַייִן הוּא זהֶ, עַל צִוּוּי שֶּׁ אֵינםָ כְּשֶׁ  
ים מַיםִ, רְצוֹן עוֹשִׂ בְחִינתַ הָאַהֲבָה רַק שָׁ כָל בִּ בְּ  

הִיא לְבַבְכֶם, י שֶׁ לְבַד, הִתְבּוֹננְוּת עַל־פִּ וְנקְִרֵאת בִּ  
עוֹלָם אַהֲבַת הָאַהֲבָה . 

And then it is relevant that another form of love could oppose 
it—for "one nation shall overpower the other" (Bereishis 25:23). 
Therefore, a command is necessary for the gathering (  .etc ,(וְאָסַפְתָּ

 
יָּךְ וְאָז חִינתַ שַׁ בְּ הְיהֶ אַחֶרֶת אַהֲבָה שֶׁ י מִנֶּגֶד, תִּ לְאםֹ כִּ  

כו׳ וְאָסַפְתָּ לִהְיוֹת צִוּוּי צָרִיךְ לְכָךְ יאֱֶמָץ, מִלְּאםֹ . 

In contrast, when they fulfill the Supernal Will—this is the level 
of great love ( רַבָּה אַהֲבָה ) of "with all your might" (כָל  בְּ
 then the opposite side (the Other Side) has no opposition—(מְאדֶֹךָ
at all to this level. 

 
ן אֵין־כֵּ ין מַשֶּׁ עוֹשִׂ מַיםִ, רְצוֹן כְּשֶׁ חִינתַ שָׁ רַבָּה אַהֲבָה בְּ  
מְאדֶֹךָ, חִינהָ נגֶֶד לְעוּמַת־זהֶ אֵין דְּ לָל זוֹ בְּ כְּ . 

Moreover, "and you shall gather your grain" ( דְגָנךֶָ וְאָסַפְתָּ ) is for 
the purpose of sorting out spiritual refinements. 

י וְעוֹד,  בֵּרוּרִים לְבָרֵר זהֶ דְגָנךֶָ וְאָסַפְתָּ כִּ . 

And the three categories of "your grain, your wine, and your oil" 
( ךָ דְגָנךְָ וְיצְִהָרֶךָ תִירשְׁ ) correspond to the three categories: Israelites, 
Levi’im, and Kohanim. 

 
לוֹשׁ חִינוֹת וְשָׁ גָנךְָ בְּ ךָ דְּ לוֹשׁ נגֶֶד וְיצְִהָרֶךָ תִירשְׁ שָׁ  

חִינוֹת: רְאֵלִים, בְּ כֹּהֲניִם לֵוִיִּם, ישְׂ  . 
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עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
For oil (מֶן  is the (ייַןִ) is the level of Chochmah (Wisdom), wine (שֶׁ
level of Binah (Understanding), and grain (גָן  is the level of (דָּ
Daas (Knowledge). 

 
י מֶן כִּ חִינתַ שֶׁ חִינתַ וְייַןִ חָכְמָה, בְּ ינהָ, בְּ גָן בִּ חִינתַ וְדָּ בְּ  

עַת  .דַּ

As the Sages said: "A child does not know to say 'Abba' until he 
tastes the taste of grain"—specifically grain. 

 
מַאֲמַר: ינוֹק אֵין כְּ יִּטְעםֹ עַד אַבָּא לִקְרוֹת יוֹדֵעַ הַתִּ שֶׁ  

גָן טַעַם וְקָא דָּ דַּ . 
And these refinements must be done through these three levels, 
etc. 

 
לוֹשׁ עַל־ידְֵי לִהְיוֹת צָרִיךְ וְהַבֵּרוּרִים חִינוֹת שָׁ אֵלּוּ בְּ  

 .כו׳
But when it will be "Behold, My servant shall succeed and be 
very exalted" (Yeshayahu 52:13)—through love of "with all your 
might"—then they will not need [to refine], nor will even the 
person himself need to do refinement. 

 
יִּהְיהֶ אֲבָל יל כְּשֶׁ כִּ י ישְׂ עַל־ידְֵי מְאדֹ, וְרוּם כו׳ עַבְדִּ  

בְכָל אַהֲבָה עַצְמוֹ אַף וְלֹא הֵם... יצְִטְרְכוּ לֹא מְאדֶֹךָ, דְּ  
 .לְבָרֵר

For that is a state of smallness and suckling, because those [three 
categories] will be done through others, "and your nurses shall 
be their ministers" (Yeshayahu 49:23). 

 
זֶּהוּ חִינתַ שֶׁ י וִיניִקָה, קַטְנוּת בְּ חִינתַ יעֵָשׂוּ כִּ אֵלּוּ בְּ  

רוֹתֵיהֶם עַל־ידְֵי מְניִקוֹתַיךְִ וְשָׁ . 

Rather, "And it shall be because you will listen to the judgments" 
( מְעוּן עֵקֶב וְהָיהָ שְׁ טִים אֵת תִּ פָּ שְׁ הַמִּ )—for "מְעוּן שְׁ  is a language of "תִּ
gathering, that is, the Oral Torah ( עַל תּוֹרָה בְּ פֶּה שֶׁ ), from the root 
meaning "mouth," which is also a level of exile and dispersion, 
because clear halachah is not found in one place. 

 

מְעוּן עֵקֶב וְהָיהָ אֶלָּא שְׁ טִים, אֶת תִּ פָּ שְׁ י הַמִּ מְעוּן כִּ שְׁ תִּ  
הַייְנוּ אֲסִיפָה, לָשׁוֹן עַל תּוֹרָה דְּ בְּ ה, שֶׁ ה מִלְּשׁוֹן פֶּ פֶּ  
הִיא לָהּ, קָרִינןַ ן שֶׁ חִינתַ גַּם־כֵּ זּוּר, גָּלוּת בְּ אֵין וּפִּ שֶׁ  

מָקוֹם בְּרוּרָה הֲלָכָה אֶחָד בְּ . 

And at the עקֵב—at the end—it will be "you will listen," meaning 
a gathering together of the halachos, that they should no longer 
be in a state of dispersion, etc. 

 
מְעוּן, הַסּוֹף יהְִיהֶ וּבְעֵקֶב שְׁ תִּ הַהֲלָכוֹת, קוֹבֵץ לִהְיוֹת שֶׁ  
לֹּא בְחִינתַ יהְִיוּ שֶׁ זּוּר בִּ כו׳ פִּ . 

(And this refinement is far higher than the refinement of "and 
you shall gather your grain," etc., which is only the gathering 
from the dispersion of the soul—but this refinement is a 
gathering and revelation of the Supernal Will, etc.) 

 
( חִינתַ מַעְלָה לְמַעְלָה הוּא זהֶ וּבֵרוּר וְאָסַפְתָּ בֵּרוּר מִבְּ דְּ  

הוּא כו׳, דְגָנךֶָ בּוּץ שֶׁ חִינתַ רַק הַקִּ זּוּר מִבְּ הַנֶּפֶשׁ, פִּ  
כו׳ עֶלְיוֹן רָצוֹן וְגִילּוּי קִיבּוּץ הוּא זהֶ בֵּרוּר אֲבָל ). 

And this dispersion—that halachah is not clear in one 
place—came from the breaking of the first tablets, which is like 
the matter of "and with rebukes they shall understand" (Shabbos 
104a). 

 
זּוּר וְהִנֵּה אֵין זהֶ, פִּ מָקוֹם בְּרוּרָה הֲלָכָה שֶׁ אֶחָד, בְּ  

ךְ בִירַת עַל־ידְֵי נמְִשַׁ זֶּהוּ הָרִאשׁוֹנוֹת, הַלּוּחוֹת שְׁ שֶׁ  
עִניְןָ בְּתוֹכֵחָה כְּ שֶׁ . 

But in the future, all this will be repaired.  זהֶ כָּל יתִּוּקַן לָבוֹא וְלֶעָתִיד . 
(See in Iggeres HaKodesh, discourse beginning "And the wise 
shall shine"— יזהירו והמשכילים ד"ה .) 

 ( אִגֶּרֶת עַיֵּן קֹּדֶשׁ בְּ ילִים ד״ה הַ כִּ שְׂ יזַהְִירוּ וְהַמַּ ). 
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And this is (the meaning of): "And it shall be מְעוּן עקֵב שְׁ תִּ מְעוּן עֵקֶב וְהָיהָ וְזהֶוּ  ". שְׁ תִּ . 
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[NOTE Summary​
The discourse begins with a close reading of the phrase “ מְעוּן עֵקֶב וְהָיהָ שְׁ תִּ ,” linking the word “עקב” (heel or 
consequence) to the culmination of effort—specifically, that deep Divine love and will ( העליון רצון ) is drawn into 
this world through practical mitzvah observance. The Tzemach Tzedek explains that Torah and mitzvos are not 
merely garments or expressions, but direct manifestations of Hashem’s innermost Will. While souls, speech, 
and creation are called "garments," the mitzvos themselves channel Divine essence. 

This leads to a comparison between action and study: though halachic debate exists on whether study or action 
is greater, the conclusion is that Torah study is greater because it leads to action—i.e., the drawing down of 
Divine Will into concrete expression. That’s why the verse orders “מְעוּן שְׁ מַר“ before (you will listen/learn) ”תִּ  וְשָׁ

לְךָ אֱלֹקֶיךָ ה׳ ” (and Hashem will guard for you), emphasizing that study activates the Will that is fulfilled through 
action. 

The discourse next addresses the deeper mystical function of refinement: the birurim process of elevating the 
sparks embedded in worldly activity, particularly symbolized in the verse “ ךָ דְגָנךֶָ וְאָסַפְתָּ ירשְׁ וְיצְִהָרֶךָ תִּ ” (your grain, 
wine, and oil). These correspond to Daas, Binah, and Chochmah and to Yisrael, Levi’im, and Kohanim. Birur 
requires all three faculties to transform the world, though in the future messianic era this refinement will happen 
automatically, through a higher love— מאדך בכל —which nullifies opposition entirely. 

The phrase “מְעוּן ) "is interpreted as "gathering ”וְתִשְׁ אסיפה לשון ), which refers to the gathering of scattered 
halachos and spiritual energies in exile. Torah Shebaal Peh is called "peh" (mouth), connoting dispersion, 
uncertainty, and galus, where no single location contains all the truth. But in the “עקב”—the end, in the days of 
Moshiach—there will be clarity and unification: halachos will be gathered, truth consolidated, and the Divine 
Will fully revealed in the world. This final birur surpasses all previous ones, as it not only refines physicality 
but reveals the innermost Divine Will ( העליון רצון ) that was hidden since the shattering of the first Luchos. In the 
future, this rupture will be fully healed. 

Practical Takeaway​
Our service through Torah and mitzvos is not only about learning or doing—it is about channeling Hashem’s 
very Will into the world. Even the seemingly mundane act of harvesting grain can become Divine when 
approached with awareness of birurim. But even more, by studying Torah deeply, even amidst confusion or 
scattered halachah, we hasten the day when all will be unified, clear, and whole. Every act, every word of 
Torah, is a step toward revealing that hidden inner Will. 

Chassidic Story​
The Tzemach Tzedek was once asked by a Chassid how to ensure that his Torah study would truly influence his 

Powered By: ChassidusNow.com 
9 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Tzemach Tzedek 
Ohr HaTorah 

Parshas Eikev - Chelek Vov  
מְעוּן עֵקֶב וְהָיהָ וְזהֶוּ שְׁ כו׳ תִּ ​

&​
עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
heart and actions. The Rebbe replied, “When you study Torah with the intention of fulfilling the Will of 
Hashem—not only to know but to do—it begins to illuminate not only your mind but also your middos, your 
speech, and even your hands and feet.” He then paused and added, “Even the grain you harvest with such hands 
can carry Divine light.” 

This echoed his teaching that Torah is not merely wisdom, but the path through which Hashem’s deepest desire 
becomes manifest in the physical world. The Chassid later testified that this one answer transformed the way he 
learned and lived. 

(Source: Sichos Tzemach Tzedek, Sipurei Chassidim vol. 3, Lubavitch Archives) 

END NOTE]​
__________________________________________________________________________________________ 

Introduction​
This deep and lofty discourse by the Tzemach Tzedek—third Rebbe of Chabad, Rabbi Menachem Mendel 
Schneersohn of Lubavitch (1789–1866), son-in-law and grandson of the Alter Rebbe—was delivered on the 

verse " תשמעון עקב והיה ". It explores profound aspects of Divine service through the mystical framework of the 
sefirot, Kabbalistic anatomy (such as the levels of Ze’er Anpin and Arich Anpin), and the power of human 

love for G-d—especially מאדך בכל אהבה , love “with all your might.” Central to the maamar is the concept that 
Torah, prayer, and teshuvah can draw down transcendent light from the highest realms into this world, 

transforming the soul and the cosmos. 

The discourse unfolds with great precision, explaining how lower levels of love and service activate limited 
Divine revelation, while mesirus nefesh (self-sacrifice) and intense devotion draw forth the Kesser—the 

Crown, or Will of G-d—from its highest source, including both dimensions: Atik Yomin (pleasure) and Arich 
Anpin (will). The culmination of the maamar is a call to serve G-d with utter dedication—through Torah, 

prayer, and teshuvah—to elicit the highest light that transcends worlds yet descends to elevate them. 

עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנֵּה בֵּיאוּר  
Explanation  בֵּיאוּר 
And behold, to understand the root of the above matters, based 
on the verse “And it shall be (עֵקֶב),” behold, the matter of the 
large ד is in the aspect of the knot of the tefillin, which is in the 
aspect of ד, and it is in the aspect of לֵאָה, who is constructed from 
the back-side of אִימָּא, which is מַלְכוּת of ָתְּבוּנה. 

 

עֵקֶב, וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ  
תְּפִילִּין שֶׁל קֶשֶׁר בְּבְחִינתַ הוּא רַבְּתָא הַדּ׳ עִניְןַ הִנּהֵ  

מֵאֲחוֹרַייִם שֶׁנּבְִניֵת לֵאָה בְּחִינתַ וְהוּא ד׳ בְּחִינתַ שֶׁהוּא  
דְּתְבוּנהָ מַלְכוּת שֶׁהִיא דְּאִימָּא  
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And therefore it is in the aspect of speech within 
thought—whereas thought itself is the aspect of ָבִּינה and ָתְּבוּנה, 
etc., whereas לֵאָה is the back-side of אִימָּא. 

 
כֵּן שֶּׁאֵין מַה שֶׁבְּמַחְשָׁבָה דִּבּוּר בְּחִינתַ הוּא וְלָכֵן  

שֶּׁאֵין מַה כו׳ וּתְבוּנהָ בִּינהָ בְּחִינתַ הִיא עַצְמָה מַחְשָׁבָה  
דְּאִימָּא אֲחוֹרַייִם הִיא לֵאָה כֵּן  

And this is the idea of the saying in בְּרֵאשִׁית, for it is explained in 
זהַֹר תִּיקּוּניֵ  “two רֵאשִׁית” — a point within a palace: meaning, the 

 called the ,חָכְמָה which is ,רֵאשִׁית is a palace for the level of בֵּית
“point,” and the palace is thought, etc. 

 

ב׳ בְּתִיקּוּניִם פֵּירוּשׁ כִּי בְּרֵאשִׁית מַאֲמַר עִניְןַ וְזהֶוּ  
לְבְחִינתַ הֵיכָל הוּא הַבַּיתִ ר״ל בְּהֵיכְלָא נקְוּדָּא רֵאשִׁית  
הוּא וְהַהֵיכָל נקְוּדָּא, הַנּקְִרֵאת חָכְמָה שֶׁהִיא רֵאשִׁית  

כו׳ הַמַּחְשָׁבָה  
And concerning the matter of the knot of tefillin, see further 
regarding the mitzvah of “guarded [matzos].” 

שְׁמוּרִים בְּמִצְוַת עִיּוּן צָרִיךְ תְּפִילִּין שֶׁל קֶשֶׁר וּבְעִניְןַ  . 

And see further about the large דַּלֶת in ,רל״ו דף פִּינחְָס, פַּרְשַׁת זהַֹר , on 
the verse אֶשְׂמַח אָנכִֹי  — printed in the ,שְׁמַע קְרִיאַת שַׁעַר סִדּוּר . 

 
רל״ו דף פִּינחְָס פּ׳ בְּזהַֹר רַבְּתָא הַדּ׳ מֵעִניְןַ עוֹד וּרְאֵה  

הַקְ״שׁ שַׁעַר בְּסִדּוּר נדְִפַּס אֶשְׂמַח אָנכִֹי פָּסוּק עַל  

But the level of “ מֵחָכְמָה עֶבֶד ישְִׂרָאֵל ” is from חָכְמָה of עַתִּיק; see what 
is written on the verse “If in My statutes...” 

 
מֵחָכְמָה הוּא מֵחָכְמָה עֶבֶד ישְִׂרָאֵל בְּחִינתַ אֲבָל  

בְּחֻקּתַֹי אִם פָּסוּק עַל שֶּׁכָּתוּב מַה רְאֵה דְּעַתִּיק,  

And the matter of “they make a mark” (רוֹשֵׁם), which is through 
the level of “ מְאדֶֹךָ בְּכָל ” (with all your might), as is proven from 
the parsha “ שָׁמוֹעַ אִם וְהָיהָ ,” and also the implication in the Talmud, 
tractate בְּרָכוֹת, etc. 

 
מְאדֶֹךָ בְּחִינתַ ידְֵי עַל שֶׁהוּא רְשֵׁם עוֹשִׂין וְעִניְןַ  

הַשַּׁ״ס מַשְׁמָעוּת וְגַם שָׁמוֹעַ אִם וְהָיהָ מִפָּרָשַׁת כְּדִמְוָכֵחַ  
כו׳ דְּבָרְכוֹת  

That is through occupation with Torah, as is written there: “What 
shall become of the Torah?” Rather, at a time when Israel… etc. 

 
כָּתוּב כְּמוֹ הַתּוֹרָה עֵסֶק ע"י שהוא ם שֶׁ מָה תּוֹרָה שָׁ  
הֵא זמְַן אֶלָּא עָלֶיהָ תֵּ רָאֵל בִּ יִּשְׂ "מ שֶׁ כו עָרְשָׁ ' 

One must preface what is written in the Idra Rabbah 129a: “That 
path divides into the 613 paths of the Torah…” etc.—meaning in 
the Kesser of Ze’er Anpin. 

 
ים ישֵׁ כָּתוּב מַה לְהַקְדִּ "ר שֶּׁ הַהוּא א' דקכ"ט בְּאַדְרָּ  

רֵשׁ אָרְחָא אוֹרַייְתָא אָרְחִין לִתְרַי"ג מִתְפָּ הַייְנוּ כו' דְּ דְּ  
כֶתֶר זעְֵיר בְּ ין דְּ אַנפִּ  

And this is through a drawing down (from Ketzutzim—see 
further—the gates) of Arich Anpin into the skull of Ze’er Anpin, 
and through this it is divided into the 613 paths, etc. 

 
כָה עַל־ידְֵי וְהוּא עֲרֵי( צ"ע )מִקּוּצִי הַמְשָׁ שַׁ אַרִיך דְּ דְּ  

ין א אַנפִּ גוּלְגָּלְתָּ זעְֵיר בְּ ין דְּ לַג זהֶ וְעַל־ידְֵי אַנפִּ אִתְפְּ  
כו אָרְחִין לִתְרַי"ג ' 

And the explanation is: Arich Anpin is the Supernal Will, and 
that the extension of will into the middos of Ze’er Anpin is 
through drawing from the essence and totality of the Supernal 
Will. 

 
י וּפֵירוּשׁ ין אַרִיך כִּ יְּהִיֶּה הָעֶלְיוֹן רְצוֹן הוּא אַנפִּ וְשֶׁ  
כַת דוֹת הָרָצוֹן הַמְשָׁ זעְֵיר בַּמִּ ין דְּ עַל־ידְֵי זהֶוּ אַנפִּ  
כָה עֶלְיוֹן הָרָצוֹן וּכְלָלוּת מֵעַצְמוּת הַמְשָׁ  
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As explained based on the Zohar’s statement in Parshas Shemos, 
on the verse “Tashuri MeRosh Amanah,” etc. 

 
י זֹּהַר מַאֲמַר עַל־פִּ מוֹת[ פ' הַ פָּסוּק ]שְׁ שׁוּרִי בַּ מֵראֹשׁ תְּ  
כו אָמָנהָ ' 

And therefore, all the drawing down of the 613 paths of the 
Torah, with the seven Rabbinic mitzvos—together totaling 620, 
which is Kesser of Ze’er Anpin—is through drawing from Arich 
Anpin. 

 
כַת ]כָּל[ וְלָכֵן רַי"ג הַמְשָׁ אוֹרַייְתָא אָרְחִין תְּ ז' עִם דְּ  

נןָ מִצְוֹת רַבָּ גִימַטְרִיָּא דְּ ר"ך בְּ הוּא תַּ תֶר שֶׁ זעְֵיר כֶּ דְּ  
ין כָה עַל־ידְֵי הוּא אַנפִּ ין מֵאַרִיך הַמְשָׁ אַנפִּ  

And it is necessary to draw down this level of Kesser through an 
awakening from below—as our Sages said: “A sandal ties 
crowns to its Creator” from the prayers of Israel, etc. 

 
יךְ וְצָרִיךְ חִינתַ לְהַמְשִׁ תֶר בְּ אִתְעָרוּתָא עַל־ידְֵי זהֶ כֶּ  

א לְתַתָּ ל רַזַ"ל וּכְמַאֲמַר דִּ ר סַנדָּ תָרִים קוֹשֵׁ לְקוֹנוֹ כְּ  
פִלּוֹתֵיהֶם ל מִתְּ רָאֵל שֶׁ כו ישְׂ ' 

And this matter is explained elsewhere—that the middos of Ze’er 
Anpin are the attributes that extend according to intellect, as an 
analogy. 

 
אֵר מְקוֹם הָעִניְןָ וְנתְִבָּ הוּא אַחֵר בִּ י שֶׁ דוֹת כִּ זעְֵיר הַמִּ דְּ  

ין דוֹת הֵם אַנפִּ כִים הַמִּ י הַנִּמְשָׁ כֶל עַל־פִּ עַד"ד הַשֵּׂ  

And therefore, from this perspective, there will be constrictions 
and concealments, and even chesed is limited in vessels, and also 
from the aspect of the opposing gevurah which limits and 
prevents the chesed—only according to measure, etc. 

 
ד וְלָכֵן רִים צִמְצוּמִים יהְִיוּ זהֶ מִצַּ הַחֶסֶד וְגַם וְהַסְתָּ  

כֵלִים מֻגְבָּל ד וְגַם בְּ ת מִצַּ נגְֶדּוֹ הַגְּבוּרָה מִדַּ כְּ שֶׁ  
לֶת גַבֶּ מְּ ה לְפִי רַק הַחֶסֶד וּמוֹנעַַת שֶׁ דָּ כו הַמִּ ' 

Whereas through drawing from the level of Supernal 
Will—which is the aspect of “abundant kindness”—this is “tying 
crowns to his Creator,” which is Ze’er Anpin, through the 
prayers of Israel with self-sacrifice in the recitation of Shema, in 
the level of “with all your might.” 

 

אֵין ן מַשֶּׁ כָה עַל־ידְֵי כֵּ חִינתַ הַמְשָׁ הוּא עֶלְיוֹן רְצוֹן מִבְּ שֶׁ  
חִינתַ ר וְזהֶוּ כו' וְרַב־חֶסֶד בְּ תָרִים קוֹשֵׁ הוּא לְקוֹנוֹ כְּ שֶׁ  

ין זעְֵיר פִלּוֹתֵיהֶם עַל־ידְֵי אַנפִּ ל תְּ רָאֵל שֶׁ מְסִירַת ישְׂ בְּ  
קְרִיאַת נפֶֶשׁ מַע בְּ בְחִינתַ שְׁ כָל בִּ מְאדֶֹךָ בְּ  

For through this, they draw from the Kesser of Arich Anpin into 
the Kesser of Ze’er Anpin. 

 
עַל־ידְֵי יכִים זהֶ שֶׁ תֶר מַמְשִׁ אַרִיך מִכֶּ ין דְּ כְתֶר אַנפִּ בִּ  

זעְֵיר ין דְּ אַנפִּ  

And as an analogy in physicality—the making of a crown that is 
made for a king is from precious stones and gold, which are 
physical inanimate things, but through refining and purifying 
them, it is placed on the king’s head. 

 

רֶךְ וּכְמוֹ עַל־דֶּ ל שֶׁ מִיּוּת מָשָׁ גַּשְׁ ה בַּ תֶר מַעֲשֵׂ הַכֶּ  
ים עוֹשִׂ לֶךְ שֶׁ הֵן וְזהָָב טוֹבוֹת מֵאֲבָניִם הוּא לַמֶּ דּוֹמֵם שֶׁ  

מִי ניִם רַק גַּשְׁ תַקְּ מְּ כִים שֶׁ נוֹתְניִם זהֶ עַל־ידְֵי אוֹתוֹ וּמְזכִּ  
ל בְּראֹשׁוֹ מֶלֶךְ שֶׁ  

So too are the letters of prayer, which are inanimate—but 
through self-sacrifice and love with all one’s might, they become 
crowns, etc. 

 
ן פִלָּה אוֹתִיּוֹת הֵם כֵּ הֵן הַתְּ מְסִירַת עַל־ידְֵי רַק דּוֹמֵם שֶׁ  

כָל וְאַהֲבָה נפֶֶשׁ ים אָזיַ מְאדֶֹךָ בְּ תָרִים מֵהֶם נעֲַשִׂ כו כְּ ' 

And this is: “they make a mark”—to draw the Kesser into Ze’er 
Anpin, which is called “Makom.” 

 
ים וְזהֶוּ יךְ רְש"מ עוֹשִׂ תֶר לְהַמְשִׁ ין לְזעְֵיר הַכֶּ אַנפִּ  

מָקוֹם הַנִּקְרָא  
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עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
And from Ze’er Anpin will be drawn the Kesser of the Nukvah, 
who is called “Makomo shel Olam” through the ten sefiros of 
Memalei Kol Almin and Soveiv Kol Almin. 

 
ין מִזְּעֵיר וְגַם ךְ אַנפִּ תֶר יוּמְשַׁ נוּקְבָא כֶּ מְקוֹמוֹ הַנִּקְרָא דְּ  
ל י' עוֹלָם שֶׁ לֵּא סְפִירוֹת בְּ כָּל וְסוֹבֵב עַלְמִין כָּל מִמַּ  

 עַלְמִין
However, one must understand: even when they do not make a 
"mark" (רש״ם) in the aspect of "with all your might," still, 
certainly the Kesser of Ze'eir Anpin is not, Heaven forbid, 
lacking— 

 
אֵין גַם הֲלֹא לְהָבִין צָרִיךְ אַךְ ים כְּשֶׁ רְש״ם עוֹשִׂ  

בְחִינתַ כָל בְּ תֶר ח״ו נחְֶסַר לֹא וַוְדַאי עֲכָ״ז מְאדֶֹךָ בְּ כֶּ  
ז״א  דְּ

(for behold, the Kesser of the Nukvah is emanated in a secret of 
root and does not depart even at the time of sin—that is, through 
the sin itself, and how much more so through fulfilling [the 
mitzvos] with all your heart and all your soul). 

 
( הֲרֵי נוּקְבָא כֶּתֶר שֶׁ שֹׁרֶשׁ בְּסוֹד נאֱֶצַל דְּ מִסְתַלֵּק וְאֵינוֹ   

הַייְנוּ הַחֵטְא בְּעֵת אֲפִלּוּ שׁ הַחֵטְא עַל־ידְֵי דְּ וּמִכָּל מַמָּ  
ן כֵּ קִיּוּם שֶׁ כָל בְּ כֶם וּבְכָל לְבַבְכֶם בְּ נפְַשְׁ ) 

But the matter is known: that the drawing down of the Kesser 
into the Nukvah is only [a third] of a third. And in the fourth 
year, all its fruit shall be holy, praises, etc.—see there. 

 
כַת ידָוּעַ הָעִניְןָ אֲבָל הַמְשָׁ תֶר שֶׁ נוּקְבָא הַכֶּ רַק הוּא בְּ  

לִישׁ[ לִישׁ ]שְׁ נהָ מִשְּׁ רְיוֹ כָּל יהְִיהֶ הָרְבִיעִית וּבַשָּׁ פִּ  
ע״ש כו׳ הִלּוּלִים קדֶֹשׁ  

Whereas the two upper thirds are those that cannot descend 
downward at all; rather, they are the aspect of Tiferes within the 
essence of the lights. 

 
אֵין ן מַשֶּׁ חִינוֹת בְּב׳ כֵּ י בְּ לִישִׁ לֹּא מַה הֵם הָעֶלְיוֹניִם שְׁ שֶּׁ  
לָה לָבוֹא יוּכְלוּ פָּ הַשְׁ ה בְּ חִינתַ הֵם כ״א לְמַטָּ פְאֶרֶת בְּ תִּ  

מָהוּ"ע בְּ  שֶׁ
And similarly is the drawing down of the Kesser of Ze’eir Anpin 
from the lower third of Tevunah (ָתּוּנה), etc. 

 
רֶךְ ן זהֶ וְעַל־דֶּ כַת גַּם־כֵּ הַמְשָׁ תֶר בְּ ז״א כֶּ מִת״ת דְּ  

א אִימָּ כו׳ דְּ  

And all this is drawn through love “with all your heart” and 
“with all your soul,” which is the level of Inner Light ( ניִמִי אוֹר פְּ ); 
therefore, through it only the lower third light will be drawn 
down. 

 
ךְ זהֶ וְכָל כָל אַהֲבָה עַל־ידְֵי נמְִשָׁ וּבְכָל לְבַבְכֶם בְּ  

כֶם הִיא נפְַשְׁ חִינתַ שֶׁ ן או״פ בְּ לֹא זהֶ עַל־ידְֵי עַל־כֵּ  
ךְ מַעְלָה הָאוֹר יוּמָשַׁ ן מִלְּ לִישׁ רַק גַּם־כֵּ חְתּוֹן מִשְּׁ כו׳ הַתַּ  

But through love “with all your might,” which is the level of 
Makif (surrounding light), through this the Kesser is drawn from 
the two upper thirds, which is the aspect of Tiferes from within 
the essence of the lights. 

 
כָל אַהֲבָה עַל־ידְֵי אֲבָל הוּא מְאדֶֹךָ בְּ חִינתַ שֶׁ יף בְּ מַקִּ  

ךְ זהֶ עַל־ידְֵי תֶר יוּמָשַׁ ים מִב׳ הַכֶּ לִישִׁ הָעֶלְיוֹניִם שְׁ  
הוּא חִינתַ שֶׁ פְאֶרֶת בְּ ד הַתִּ מָהוּ״ע מִצַּ  

And this is what is called “making a mark” ( רש״ם עושין ין נקְִרָא וְזהֶ  .( רְש״ם עוֹשִׂ  
Or in another manner: for behold, the Kesser is composed of two 
aspects—Atik Yomin ( יק יוֹמִין עַתִּ ) and Arich Anpin ( ין אֲרִיךְ אַנפִּ ), 
and it is the aspects of pleasure and will. 

 
רֶךְ אוֹ י אַחֵר עַל־דֶּ תֶר הִנֵּה כִּ חִינוֹת מִב׳ כָּלוּל הַכֶּ עַ״י בְּ  

חִינתַ וְהוּא וְא״א עֲנוּג בְּ הָרָצוֹן וּבְחִינתַ הַתַּ  

And it is called “back and front,” for pleasure is the inwardness 
of will. 

י קָדָם אַחֲוֹרַי וְנקְִרָא  עֲנוּג כִּ ניִמִיּוּת הוּא הַתַּ הָרָצוֹן פְּ  
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עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
And this is also the concept of the upper half and lower half.  ּן וְזהֶו חְתּוֹן וְחֶצְיוֹ הָעֶלְיוֹן חֶצְיוֹ עִניְןַ גַּם־כֵּ הַתַּ  

Therefore, that the Kesser should be drawn from the upper 
half—that is, from Atik Yomin—this is called “making a mark” 
 .etc ,(רש״ם)

 
ךְ וְלָכֵן יוּמָשַׁ תֶר שֶׁ חִינתַ הַכֶּ הַייְנוּ הָעֶלְיוֹן חֶצְיוֹ מִבְּ דְּ  
ין הַנִּקְרָא זהֶוּ מֵעַ״י כו׳ רְש״ם עוֹשִׂ  

And see what is written elsewhere: that from this level it is called 
“My holiness is higher than your holiness”—and this is through 
Teshuvah. 

 
״שׁ מְקוֹם וְעַמַּ חִינהָ אַחֵר בִּ בְּ מִּ תִי נקְִרָא זוֹ שֶׁ קְדֻשָּׁ  
תְכֶם לְמַעְלָה דֻשַּׁ שׁוּבָה עַל־ידְֵי וְהַינְוּ מִקְּ תְּ  

“Teshuv Hashem”—meaning, that the [letter] Heh returns and 
the Supernal Heh (Binah) is drawn to be Kesser for Ze’eir Anpin 
from the essence of Binah, and not from its lower half, etc. 

 
שׁוּב ירוּשׁ ה׳ תָּ שׁוּב פֵּ ךְ תָּ ינהָ עִילָּאָה ה׳ וְיוּמָשַׁ בִּ  
תֶר לִהְיוֹת ינהָ מֵעַצְמוּת לְז״א כֶּ מֵחֶצְיהָּ וְלֹא הַבִּ  

חְתּוֹן כו׳ הַתַּ  
And this is the level of “making a mark” through Teshuvah and 
“with all your might,” and through Torah. 

 
חִינתַ וְזהֶוּ ין בְּ שׁוּבָה עַל־ידְֵי רְש״ם עוֹשִׂ וּמְאדֶֹךָ תְּ  

הַתּוֹרָה וְעַל־ידְֵי  
And this is as explained above in the name of the Idra Rabbah: 
“that path spreads into 613 paths of the Torah,” etc.—this is the 
Kesser of Ze’eir Anpin, drawn from Arich Anpin through the 
Torah, which is composed of 613 mitzvos from the Torah and 
seven Rabbinic mitzvos. 

 

מְבוֹאַר וְהַינְוּ ם לְמַעְלָה כְּ ״ר בְּשֵׁ אוֹרְחָא הַהוּא הָאִדְרָּ  
ט אוֹרַייְתָא אוֹרְחִין לִתְרַי״ג מִתְפַּשֵּׁ זֶּהוּ כו׳ דְּ חִינתַ שֶׁ בְּ  

תֶר ז״א כֶּ ךְ דְּ הַכְּלוּלָה הַתּוֹרָה עַל־ידְֵי מֵא״א וְנמְִשָׁ  
רַי״ג אוֹרַייְתָא וֺתמִצְ מִתְּ נןָ וֺתמִצְ וְז׳ דְּ רַבָּ דְּ  

As is also written in Pri Etz Chayim in the kavanos of the night 
of Shavuos: to draw the Kesser of Ze’eir Anpin through 
involvement in Torah, etc. 

 
כָּתוּב וּכְמוֹ ן שֶׁ פַע״ח גַּם־כֵּ כַוָּנתַ בְּ בוּעוֹת לֵיל בְּ שָׁ  

יךְ תֶר לְהַמְשִׁ ז״א הַכֶּ כו׳ הַתּוֹרָה עֵסֶק עַל־ידְֵי דְּ  

And see what is written elsewhere on the verse “Go forth and see 
the crown with which his mother crowned him on the day of his 
wedding”—this is Matan Torah. 

 
״שׁ מְקוֹם וְעַמַּ עֲטָרָה וּרְאֵינהָ צֵאֲנהָ עַל־פָּסוּק אַחֵר בִּ בָּ  

רָה עִטְּ יוֹם אִמּוֹ לוֹ שֶׁ ן זוֹ חֲתוּנתָוֹ בְּ תּוֹרָה מַתַּ  

And see below on the verse “See, I give…”—that Hashem gives 
him his entire burden, etc.—310 worlds, etc. 

 
״שׁ יהּ וְעַמַּ פָסוּק לְקַמֵּ בָ״ה כו׳ נוֹתֵן אָנכִֹי רְאֵה בְּ הַקָּ  

כו׳ עוֹלָמוֹת ש״י כו׳ עמָֹסוֹ מְלֹא לוֹ נוֹתֵן  
There is also explained the matter of the lower half of the level 
of Kesser, which is the concept of 310 worlds, etc.—half from 
the 620, etc. 

 
ם ן מְבוֹאָר שָׁ חְתּוֹן חֶצְיוֹ עִניְןַ גַּם־כֵּ בְחִינתַ הַתַּ בְּ תֶר שֶׁ כֶּ  

הוּא ר״ך מֶחֱצָה כו׳ עוֹלָמוֹת ש״י עִניְןַ שֶׁ כו׳ מִתַּ  

And the matter of the upper half—see there also.  ַן הָעֶלְיוֹן חֶצְיוֹ וְעִניְן ע״שׁ גַּם־כֵּ  
(The three types of man, and the fourth level—Kesser—and the 
intermediary, Daas. And this is sufficient for the understanding.) 

 
( חִינהָ אָדָם מִיניֵ • ג׳ תֶר ד׳ וְהַבְּ מֻצָע כֶּ עַת וְהַמְּ דַּ  

 (וְדוּ״ל
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עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
[NOTE Summary​
The maamar opens by interpreting the large letter ד in the word "אחד" from Shema Yisrael as referring to the 
“knot of the tefillin”, symbolizing the level of Leah, which is speech within thought—part of the spiritual 
anatomy known as the back-side (אחוריים) of Imma (Binah). In contrast, thought itself is rooted in Binah and 
Tevunah, and higher still is Chochmah, called reishis (beginning). The discourse then brings the teaching 
from the Zohar and Tikunei Zohar that these dimensions are like the “point” (נקודא) housed within the 
“palace” (היכלא), revealing a multi-layered structure of Divine consciousness. 

The next stage discusses how Torah study draws down the level of Kesser of Ze’er Anpin via its source in 
Arich Anpin, by way of the 613 mitzvos. This flow passes through the skull (gulgalta) of Ze’er Anpin and 
splits into 613 pathways, a system alluded to in the Idra Rabbah and Pri Etz Chayim. The only way to properly 
draw down this lofty light is through Torah study, but specifically through study that involves the whole 
soul—b’chol me’odecha, love “with all your might.” 

Then comes a revolutionary insight: Even when Jews serve G-d without this “with all your might” intensity, the 
Kesser is not absent. However, it is only drawn in limited fashion—the lower third of Kesser. The two upper 
thirds of Kesser remain inaccessible unless the Jew activates self-sacrifice, teshuvah, and pure, boundless 
love. These two upper thirds correspond to the pleasure (Atik Yomin) and inner will (Arich Anpin) of G-d, 
which are normally hidden and unreachable. 

The maamar introduces the image of " רש״ם עושין "—“making an impression”—meaning the soul creates a 
spiritual impression that draws down the higher Kesser, including its upper half, through the vehicle of 
teshuvah, Torah, and prayer with mesirus nefesh. This is also reflected in the pasuk “ בעטרה וראינה צאינה ,” 
referring to the crown that a mother (Binah) gives her son (Ze’er Anpin) on the day of his wedding—Matan 
Torah—when the Jewish people received the full transmission of Divine Will. 

The discourse concludes with the idea that G-d “gives him the full load”—symbolized by the gift of 310 
worlds, which corresponds to half of 620 (תר״ך), the numerical value of Kesser. The bottom half of Kesser is 
these 310 worlds, but only through complete connection can the upper half also be drawn down. The 
intermediary for accessing all of this is Daas, the bridge between finite service and infinite reward. 

Practical Takeaway​
Surface-level devotion is not enough to unlock the full power of Torah and mitzvos. We must go beyond our 
comfort zones—learning with passion, praying with sincerity, doing teshuvah with vulnerability, and loving G-d 
with “all your might.” This draws down the highest Divine Will and pleasure into our lives and the world. 
Only then do we access not just the lower third, but the hidden two-thirds of G-d’s crown—His innermost 
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 בס"ד

Tzemach Tzedek 
Ohr HaTorah 

Parshas Eikev - Chelek Vov  
מְעוּן עֵקֶב וְהָיהָ וְזהֶוּ שְׁ כו׳ תִּ ​

&​
עֵקֶב וְהָיהָ פִּי עַל הַנּ״ל, הַדְּבָרִים שׁרֶֹשׁ לְהָבִין וְהִנּהֵ בֵּיאוּר  

 
desire and joy. Every act of love, selflessness, and depth creates a רש״ם (spiritual impression) that transforms 
reality. 

Chassidic Story​
Once, during a harsh winter in Lubavitch, the Tzemach Tzedek emerged from his study after hours of secluded 
learning. He found a simple chassid in the beis midrash crying softly over a siddur during Shema. The Rebbe 
paused, placed his hand on the man’s shoulder, and said: “That ד of ‘אחד’ you just cried through? It reached 
farther than all the intellect of the yeshiva.” He later explained: “When a Jew says ‘Hashem is One’ with his 
whole me’odecha—even without understanding—he draws down the Kesser itself. That is רש״ם עושין .” 

(Source: Sippurim Nora’im, Vol. 2, story of R’ Moshe Kopust, and oral traditions from Lubavitch) 

END NOTE] 
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