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Introduction

This profound discourse by the Mitteler Rebbe, Rabbi Dovber Schneuri (1773—-1827), second Rebbe of
Chabad and son of the Alter Rebbe, offers a deep mystical exposition on the role of the Levi’im
(Levites) and the Kohanim (priests), centered around the episode of Korach’s rebellion. The discourse
delves into the inner structure of Divine service, distinguishing the energetic, ascending flame of the
Levites from the calm, descending flow of the Kohanim. Rooted in the sefirotic interplay of Gevurah
and Chesed, this maamar unpacks how the two roles must function harmoniously—not in conflict—to
protect the sanctuary from external forces of impurity. The Mitteler Rebbe, renowned for his expansive
style and sharp mystical logic, demonstrates how the dynamic between inner elevation and outer
containment is essential to maintaining holiness in a world vulnerable to fragmentation and distortion.
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And Hashem said to Aharon: You and your sons and the
house of your father with you shall bear the iniquity of the
Sanctuary, and you and your sons with you shall bear the
iniquity of your priesthood. And also your brethren, the
tribe of Levi, the tribe of your father—bring near to you,
and they shall be joined to you and serve you, and you and
your sons shall serve before the Tent of Testimony. And
they shall keep your charge, etc. But to the holy vessels
they shall not come close, etc., and they shall be joined to
you and guard the charge of the Tent of Meeting, etc., until:
and a stranger shall not come near to you (Bamidbar
18:1-4).
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And behold, the plain meaning of this passage is that it
was necessary to correct the matter of the controversy of
Korach and his assembly concerning the priesthood of
Aharon—so that there should no longer be wrath upon the
Children of Israel. Therefore, Hashem commanded that
Aharon and his sons bear the iniquity of the Sanctuary,
etc., that is, they should be the primary ones in the service
of the Sanctuary, as it is said: “And you and your sons
[shall serve] before the Tent of Testimony,” to offer the
sacrifices, etc.
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And the Levi’im should be only secondary and servants to
the Kohanim, as it says: “And they shall be joined to you
and serve you.” And then, “a stranger shall not come near
to you” will follow automatically, etc.
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And behold, He repeated and doubled the matter in this
passage when He said: “And I, behold I have taken your
brethren, the Levi’im, from among the Children of Israel, a
gift given to you to Hashem, to perform the service of the
Tent of Meeting. And you and your sons with you shall
guard your priesthood in all matters of the altar,” etc.,
until: “A service of gift I have given your priesthood, and
the stranger who draws near shall die” (Bamidbar 18:6-7).
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And indeed, also in the structure of the verses and their
plain meaning, the intent is to establish the Kohanim as the
primary ones, and the Levi’im as a gift to the Kohanim, as
it says: “a gift given to you,” etc. But the Kohanim shall
guard their priesthood in all matters of the altar and from
within the veil, etc., for they are the primary ones and the
Levi’im shall be secondary and serve them. (“And to the
holy vessels the Levi’im shall not come near.”)
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And then, the stranger who draws near shall die
automatically. This implies that if the Kohanim are not
made primary, and the Levi’im are not secondary and
subsumed within the Kohanim, then a stranger could draw
near and there will be wrath, etc.—as this was the cause of
the controversy of Korach and his assembly. Only in this
manner is the rectification: that the Kohanim are primary
and the Levi’im serve them, then automatically it will be
as previously stated: “and a stranger shall not draw near to
you,” and there will be no wrath upon the Children of
Israel, etc. And this is understood.
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But seemingly, in this passage there is no reason or root
why it was necessary to enact that the Kohanim be the

primary ones and the Levi’im secondary and nullified to
them—and specifically that only through this path is the
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distancing of the stranger dependent, and not in any other
way, etc. However, the entire passage will be understood
by first introducing the general reason for all this.

P73 1290 1YI20 22 137 238 .13 In7T IR
a1 927 oy mv73 A

And that is because this passage was stated after the
downfall of Korach and his assembly, as the plain meaning
suggests—that out of the incident of Korach and his
assembly, which brought wrath, it arose in the will of
Hashem to rectify the matter for the future, that there not
again be wrath, etc. And this is through establishing the
Kohanim as primary and the Levi’im as secondary and
their servants, as stated above.
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And behold, one must first understand the general matter of
the controversy of Korach and his assembly and the reason
for his downfall. It is explained in the Zohar at the
beginning of this portion regarding the root reason for
Korach’s dispute, and this is its language: “The Torah is the
strength of the right and the left, and the left is included
within the right. One who makes the right the left and the
left the right—as if he destroys the world. Aharon is the
right, and Levi is the left. Korach wanted to make a
reversal—from right to left, and therefore he was
punished.” Thus is the view of Rabbi Abba. And Rabbi
'Yehudah added and said: “The left is always included in the
right. Korach sought to reverse the order of Above and
Below; therefore, he was removed from Above and Below,”
etc.
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Now, the plain meaning and reasoning of the disagreement
between these two sages—Rabbi Abba and Rabbi
Yehudah—is as follows: It is generally known that “right”
and “left” refer to the two attributes of chesed (kindness)
and gevurah (severity)—chesed on the right and gevurah on
the left. These are the two “lines” in Atzilus: Chochmabh,
Chesed, Netzach on the right; Binah, Gevurah, Hod on the
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left.
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And “the Torah is the strength of the right and the
left”—for the Torah is the aspect of the middle line
(Tiferes), which includes Chochmah and Binah, and is the
line that mediates. And this mediation is that the left be
included in the right specifically, as it says: “From His right
hand—fire of law to them” (Devarim 33:2)—the right is
chesed and fire is gevurah, and the gevurot are included
within chesed specifically.
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And this is what is meant by “the Torah is the strength of
the right and the left”—the power that includes chesed and
gevurah when they are situated in the middle line of daas,
as it says: “He established a testimony,” etc. For the entire
Torah is only to include the left in the right, and this is the
characteristic of daas, the power of mediation according to
the teaching of “the measuring line” (see Maamar on “Ayeh
Sofer Ayeh Shokel”).
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And Aharon is the right—since Kohanim have their root in
the right line of Chochmah-Chesed-Netzach. And Levi is in
the left line of Binah-Gevurah-Hod. And there must be an
inclusion of the left in the right, which is the inclusion of
gevurah into chesed specifically, and this is the essential
foundation for the existence of all worlds.
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Therefore, “One who makes the right the left,”
etc.—meaning, one who reverses the order so that the
gevurot of the left line are made the primary, and the
chasadim of the right line become secondary and included
within gevurot (as it will be in the future, when the Levi’im
will be Kohanim, and the Kohanim secondary to them,
etc.)—it is as if he destroys the world. This is the opposite
of the tikkun of Shem MaH (the divine name of refinement)
of Torah, whose whole purpose is only to include the left
within the right, etc.
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Therefore, Korach, who wanted to make a reversal—that
the power of the right be placed into the left, meaning that
chesed be subsumed into gevurah—was punished. And this
is the view of Rabbi Abba: that Korach wanted to make the
gevurot of the left line primary, and the chesed of the right
line secondary to them. But now it is exactly the opposite:
the gevurot are secondary and included within the chesed of]
the right line. And this is the entire Torah, as explained
above. And this is understood.
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And Rabbi Yehudah holds that this was not Korach’s
intention—to reverse the power of the right into the left, to
make the gevurot the primary and that the chasadim would
be entirely secondary to them (for that will only happen in
the future, specifically after the refinement of the left line,
when it will ascend to its root in the first tzimtzum, etc., as
the superiority of gold over silver, etc.).
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Rather, Korach sought to separate the gevurot of the left
line so that they not be nullified and included within the
chasadim of the right line alone, but rather that the gevurot
would have an independent aspect and level, and not be
secondary and included within the chasadim.
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That is: he did not want the left line to require refinement
and sweetening through the chasadim of the right—since
chasadim sweeten the gevurot, and that is the whole Torah,
and the essential rectification of Shem MaH, etc.
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And this is what Rabbi Yehudah said: “The left is always
included in the right,” because the left line requires
refinement and sweetening, since the shattering (of the
vessels) occurred in the gevurot of the left line.
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And this is the entire purpose of Torah: to rectify the
gevurot of the left line through chesed specifically, as
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explained above.
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But Korach came to reverse the rectification of Above and
Below. Meaning: to reverse it so that the gevurot not be
rectified through chasadim via Shem MaH, for he wanted
the gevurot of the left to have a rectification and standing of|
their own, without needing to come to the state of
rectification through chesed at all.
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And this is the opposite of the rectification of Above and
Below, which is Shem MaH that refines Shem BaN, etc.
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But he did not wish to make the gevurot primary and the
chesed secondary to them, as Rabbi Abba held.
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And this is the general matter—the plain understanding of
the reason behind the dispute of Korach and his assembly.
And in this, there are two views among the two Tannaim
mentioned above. And this is understood.
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And from here it can be said an explanation of this matter,
and one must first preface with the matter of the first
tzimtzum: that before the drawing forth of the aspect of the
Kav and Chut (the line and thread of light), the Infinite
Light, may He be blessed, contracted Himself, and nothing
remained but a mere impression of light, etc., as it is
written: “He made darkness His hiding place” (Tehillim
18:12)—this is called the Makom Panuy (vacant space) and
Chalal Reikan (empty void), etc.
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And afterward, the light of the Kav and Chut was drawn.
According to this, the aspect of the tzimtzum—which is the
concealment of the light of the Essence itself—precedes the
revelation of the light of the Kav and Chut, and is far above
it.
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For the tzimtzum—the concealment of the light of the
Essence—is an elevation upon elevation in the Essence
itself, rising infinitely upward, etc.
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And even though after the tzimtzum a trace of light
remained, from which the Kav and Chut extend—even
though this light extends downward into Atzilut, Beriah,
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Yetzirah, and Asiyah—it is incomparable to the
concealment of the Essence.

Even though this Kav and Chut comes from the light of
chesed of the Ein Sof, which has no limit to its extension
downward—nevertheless, it is incomparable to the aspect
of the exaltedness and withdrawal of the light in the
Essence.
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And in the future, in the World to Come, a glimmer of the
hidden light in the Essence will be revealed. And even so,
we still say: “There is nothing besides You, our King, for
life of the World to Come,” because what will be revealed
is only the aspect of Malchus of Ein Sof as it was before the
tzimtzum, as it is written: “Hashem shall reign forever,”
etc.
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And as we say: “Reveal the glory of Your kingship upon
us,” and “From Your place, our King, appear and reign,”
etc.
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If so, the aspect of the tzimtzum—which is the gevurot in
the withdrawal of the light in the Essence—is far higher
and precedes the coming into being of the chesed of the
Kav and Chut.
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(Just as from Atzilus to Beriah-Yetzirah-Asiyah, the
tzimtzum precedes the extension—as it is said: “First
darkness, then light,” as it is written: “And there was
evening, and then there was morning,” as will be explained
further.)
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And this is truly the main reason behind the well-known
general principle stated in many places regarding the
superiority of gevurot over chasadim—Iike the superiority
of gold over silver. So it will be in the future: the Levi’im
will become Kohanim and the Kohanim will be secondary
to them.
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This is because the Levi’im have their root in the attribute
of gevurot, as it says here: “Levi is on the left,” as
explained above. And gevurot precede chasadim in
greatness and level, as explained above. And this is
understood.
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And this was the error of Korach: that he perceived the root
greatness of the gevurot—the root of the Levi’im—that it is
far higher than the chasadim of the Kohanim.
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And therefore, he opposed Aharon the Kohen Gadol, and
claimed that the High Priesthood belongs to him—to draw
down from the concealment of the Essence-light itself, as
explained above.
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But he erred in what he saw. For even though it is true that
the greatness of the gevurot is higher than that of the
chasadim, this applies only in the future—when there will
be revelation from the concealment of the Essence of the
Infinite, specifically, as it says: “And the glory of Hashem
shall be revealed,” and “Behold, this is our G-d,” etc.
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(As 1n the statement: “He will take the sun out of its
sheath”—which refers to the Name Elokim, the first
tzimtzum, which will no longer conceal or obscure at all;
and as it says: “And your Teacher will no longer hide
Himself,” etc.)
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But now, it is the opposite: the chasadim—the root of the
Kohanim—are the primary, and the gevurot of the Levi’im
are secondary to the chasadim and included within them.
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And this is the entire essence of Torah and mitzvos—to
include the left within the right specifically, as explained
above. And this is understood.
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And behold, the reason for the matter is this: although in
the Essence of the Emitter, before He emits, there must first
be an aspect of tzimtzum [within Himself—before the light
of the effusion is revealed], this is only while the effusion
remains within the Essence of the Emitter—when
necessarily He must undergo #zimtzum within Himself first.
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But when He is already in the aspect of one who is actually
emitting and revealing the light and effusion to the
recipient—then it is the opposite: the aspect of revealed
light, of chesed, precedes the tzimtzum that follows.
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(And this is what is called the aspect of matti v’lo
matti—"‘touching and not touching.” That is, when He
transmits the light to the emanated beings in revelation, the
aspect of matti [touching]—the actual effusion—comes
first, etc., as at the Giving of the Torah: “Anochi” (I
am)—the root of the chasadim of the positive
commandments—preceded ““You shall have no other gods,”
which is the gevurot of the negative commandments.)
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And similarly, it says: “From His right hand—a fiery law to
them” (Devarim 33:2)—for the light that descends in
revelation from Above to below, the aspect of chesed
precedes gevurah.
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As it says: “In the beginning, Elokim created...” (Bereishis
1:1)—that originally it arose in His thought to create the
world with the attribute of judgment, etc.
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And this is how it is in the Essence of the Emitter—that it
arose in His thought to create, so He had to contract
Himself, as it were. But after He actually emits, the

chasadim come first—as it says: “For I said, the world shall
be built with chesed” (Tehillim 89:3).
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Only afterward did He say to His world, “Enough!”—this is
the aspect of din (judgment) and zimzzum, etc.

17 N2 XITY—"7" 7107 0N 127I0RY 21
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And this is like the analogy of transmitting intellect to a
recipient: in the revelation of the effusion, chesed comes
first. And the tzimtzum, which is in order that he may
receive—since it is only for the benefit of the recipient—is
what comes afterward.
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And this zimtzum is only according to the measure of the
recipient—unlike the first tzimtzum, in which the Emitter
contracts Himself before any emission at all.
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(As it is explained elsewhere: this is the idea of the two
vuds of the letter Alef. The upper yud represents the
tzimtzum of the Essence so that He may emit, and the lower
yud 1s after the emission and transmission for the sake of
the recipient's reception, etc. And this is the matter of Shem
MaH with milui Alephin, which comes in revelation to the
recipient.
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And likewise, the Name Ehyeh of Kesser: “I am destined to
be revealed”—this is the level of makif d ' memaleh, that is,
in every aspect of encompassing light which both touches
and does not touch, etc.)
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And in truth, in every revelation of the light of effusion to
the recipients, the tzimtzum precedes the extension—as in
“first darkness,” etc.—that the light should come into
revealed vitality for the recipients. Only in makif
(encompassing light), it is in the aspect of matti v’lo matt’i
(touching and not touching), etc.

NI N TR0 P D793RR? NP M7 NG
1D un X7 un'.

(And therefore, also for the recipients of vitality, there is
ratzo (running upward) before shov (returning)—because in
the Emitter, too, there is withdrawal before extension, like
every action that begins with recoil, etc. However, the ratzo
is secondary to the shov, just as with the Emitter: the
tzimtzum is only for the sake of the effusion that will be
received by the recipient. This is the opposite of what was
said above.)
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And the aspect of tzimtzum is secondary and nullified
relative to the aspect of chesed. This is what we observe in
the reception of the effused light from the Emanator in
Atzilus—which is already the aspect of revealed light of the
Emanator from absolute nothingness into real
existence—there, the aspect of chasadim is primary and the

AT 70T NI 2237 DY2Y DOV DIXNXT NN
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gevurot are secondary to the chasadim.

Powered. By: ChassidusNow.com

10



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Mitteler Rebbe

Parshas Korach

1826 - v’5pn TR BX "7 RN

And this is understood from what we observe in the light of
Atzilus as it comes into Beriah, Yetzirah, and Asiyah
through the aspect of Malchus—there too, chasadim are
primary and gevurot are secondary to chasadim, even
though gevurot precede chasadim.

NY?°XRT YOV IR O°RIN MIRY 7 07 127
NI 27OV XITY L, MWYTIETIN2
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As it is written: “And the Chayos (heavenly beings) run and
return” (Yechezkel 1:14), which applies to all the
transmissions of divine vitality within the Merkavah, etc.,
which are in the aspect of ratzo and shov.
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So we observe that although the aspect of ratzzo—the
withdrawal of vitality—precedes the aspect of shov, the
return and extension and transmission of vitality to
them—nevertheless, the essential thing is that the divine
vitality return to them to revive them anew from nothing
into something, and that is the principal life-force.
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And their aspect of ratzo in the withdrawal of vitality and
their inclusion is only a secondary aspect, included within
the shov that follows it.

N17920) NPT NIPYNPI—DIPW KiXT NH
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For this withdrawal only occurred for the sake of the
ensuing extension and transmission—just as every ascent is
only for the sake of the descent that is brought about
through it, and it becomes included within the very essence
of the chesed of the descent and the drawing down of
vitality.

272 P R°TY 77y 92 3, IRy muwenm
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As in the analogy we observe with every living being: the
core reality of its vitality is through breathing—which
involves the withdrawal of breath in order that the spirit and
soul return to him.

NP7 NIRED RYY °0 922 0°KRIN AMIRY HWnN
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These are the two pulsations of the heart—in the breath of
life that rises and falls—and the two nostrils, where the
main thing is the drawing of the soul’s vitality through the
second nostril, as is perceptible during sleep, etc.

71y 007 0I2Y—2%2Y Nip°DT NY 1)
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And so it is Above as well—in the ratzo v shov of angels
and holy Chayos, the aspect of ratzo is secondary to the
shov—rfor the entire ratzo is only for the sake of the shov,
etc.

Nim DORPRT 21 RIX2—12703 72YR7 NI 92
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And so too in the world of Atzilus, in the effusion of the
Emanator in revelation into the ten Sefiros of
Atzilus—where there is also ratzo v shov from below to
above—the main thing is the aspect of chesed of shov, and
even though the gevurah of ratzo comes first, it is
secondary to the chesed of shov.

N33 12703 DWY—NTXRT NIOD Y2
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(And this is the opposite of makif d ' memaleh, where the
gevurah that follows chesed is secondary to the chesed that
preceded it—because it comes in the mode of makif, from
above to below. But ratzo vshov is from the recipient to the
Emitter, from below to above. However, ratzo v shov of the
recipient is like ratzo v shov of the Emitter—when the
effusion is already in revelation to the recipient, the
tzimtzum that preceded is secondary, only for the sake of
the chesed that is received by the recipient—as in “first
darkness,” etc. But the tzimtzum within the Essence of the
Emitter before He emits—there it is the opposite: the
chesed that follows it is secondary and nullified, and
considered as nothing, as explained above.)
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And so too it will be understood in the aspect of chesed and
gevurah of Chochmah and Binah of Atzilus—that the
chasadim are in Abba and the gevurot are in Imma, as is
known regarding the two lines of ChChN and BeG"H,
etc.—behold, also there, the gevurot are secondary to the
chasadim. For the gevurot of Imma turn into chesed of
Abba.
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And as is known, the aspect of arousal, of passionate fervor
in ratzo, is specifically in Binah, which is emotional
excitement in the joy of perceiving Elokus, in the aspect of
nullifying somethingness into nothingness, etc.—and this is
the root of the level of the Levi’im, as stated in the Zohar
on the verse “And the Levi shall serve,” etc.
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And the aspect of shov is the aspect of bittul in the drawing
down of Elokus through Binah and the rusa d’liba (heart’s
desire) with love, etc.—this is the aspect of chesed in the

MIPPX N2YRTR P81 NINR T MY NI
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level of the brain of Chochmah. And this is the root of the
Kohanim.

And this is what is called “upper waters,” which flow from
the source of chasadim of Abba—he is the source of the
chasadim. Like the analogy of the upper waters flowing
from the wellspring from high to low in constancy—this is
the main and source of the effusion that gives life from
nothing to something, etc.
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And all the aspects of elevation in the gevurot of Imma are
only for the sake of drawing down the waters of chesed of
Abba, which is the main purpose. And the aspect of ratzo
of Binah is only secondary to this—meaning, it is only in
order that the drawing of chesed of Abba be effected.

7 KT XK NIT23 NPNAT NIN7YT N0 93
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And this is the reversal of the gevurot of Imma to the
chasadim of Abba, etc. (And as is known regarding the
intention of Kiddush over wine, etc.)

ITo) 13 RIKT OO0 KAPRY NI 79° )
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And so it is in Avodas Hashem: the entire purpose of the
state of “your heart runs” in fervor is only for the sake of
drawing down Elokus through Torah after
davening—which is the principal vitality of the divine soul.
(As in the above analogy of breathing: the main point is the
drawing down of vitality, etc.)
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And anyone who makes the passionate fervor of ratzo, the
gevurah of Binah in davening, the main thing—but does not
draw down Elokus in the aspect of shov through Torah and
mitzvos—this is against the Supernal Will.
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For this is the whole purpose of Torah and mitzvos: to
include the left in the right, specifically, as explained above.
And this 1s understood.
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And so too it will be understood: the general rule
everywhere is that the aspect of gevurot never comes or
ascends for its own sake at all—but only for the sake of the
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descent of chesed, in the aspect of shov.
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This is the general rule always: every elevation is for the
sake of descent specifically. That is, there is no true content
in the ascent on its own—only that it be for the sake of the
subsequent drawing down.
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For it is impossible for there to be a drawing down without
a prior ascent—‘ruach brings ruach,” etc. (And even in the
future, it is written: “They shall go from strength...” etc.)
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And as in davening, which is called “a ladder standing on
the ground,” etc., and “angels of God ascend and descend
on it"—behold, the ascent in every davening is through the
angels that ascend, and this is only secondary compared to
the drawing down of blessings through the angels that
descend.
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For it is impossible for the drawing down of the 18
blessings of Shemoneh Esreh to happen without the prior
ascent, etc.
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And likewise it says: “Who shall ascend the mountain of
Hashem?—he who has clean hands and a pure heart,”
etc.—this is the elevation. Then, “he shall receive a
blessing from Hashem,” etc.—in the eighteen blessings of
Shemoneh Esreh, etc.
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And this is the general concept of the journeys in the
wilderness, which is also in the aspect of ratzo v shov—that
the gevurot are secondary to the chasadim, for this is an
ascent for the sake of descent specifically.
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And as is known, the 42 journeys are in the aspect of the
Name Mem-Beis (42), whose essence is in ascent; however,
each journey, which was an ascent, was for the sake of the
descent of encampment specifically.
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For behold, it is known that the Mishkan and its vessels in
general are in the aspect of Malchus, which spreads through
the ten sefirot of the internal and encompassing lights, etc.
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And the Levi’im, who are in the aspect of higher gevurot,
in the mode of ratzo and elevations, carry the Mishkan
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during its travels—like the Chayos that carry the throne
itself.

(That there is power in the Merkavah to raise and elevate
the Rider above and beyond, in ways that the Rider could
not ascend on his own, etc.)

17y17 22977 PR Kip19 3°2337 72272 1D vy
ND %Y 78D 792 PRY T9vR').

And as it is written, “And it was when the Ark journeyed,
Moshe said, ‘Arise, Hashem,’” which is an aspect of ascent
and exaltation to the highest heights, etc., and “Your
enemies shall be scattered,” etc.—for the external forces in
the desert, which are the three impure kelipos, would flee.
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And it made a lasting impression for generations, as is
known.

1772 10 NIIITY aYin .

Nevertheless, this is not the main intention—only that it
should be in order to enable the drawing and revelation of
the light of Hashem in the Mishkan and its vessels during
its encampment specifically.
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And as it is written, “And when it rested he said: ‘Return,
Hashem,”” for during its encampment was the main
revelation of the Shechinah in the erection of the Mishkan
and its vessels in the Tent of Meeting through the offerings,
etc.
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This is the aspect of descents and drawing down of chesed,
which is the main intent.

3127 TRV XY T07a NISYRT NIT NIh Il

And the traveling was for the sake of the encampment, as it
says, “By the word of Hashem they encamped,” etc.
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And as it says, “And there were times the cloud remained
over the Mishkan a day or two or a month,” etc.—that is
only from the encampment.
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And “when the cloud was lifted,” etc., that was only for the
sake of the encampments according to the necessity to
encamp in places that required more clarification.
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And as stated above, the essence of the aspect of ratzo is
for the sake of the subsequent siov of chasadim—that is in
the aspect of bittul and the inclusion of the gevurot within
the chasadim, as explained above.
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And this is also called “sweetening the gevurot with
chasadim,” when the gevurot are included within the
chasadim, as is known. And this is understood.

0°7972 NINI230 NRNRT OW32 12 03 Xp)
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()

And in truth, this is not understood—for behold, the
primary essence of the Name Mem-Beis (42) is only in the
aspect of ascent, and every aspect of descent within it is for
the sake of a greater ascent, like the analogy of one
traveling from place to place: the encampment is only in
order that he may travel further, etc.
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And similarly, in “with two he flies,” the fact that he returns
backward is in order that he may fly again, and like one
who swims in water, etc., and as is known. And this is
called descent for the sake of ascent, etc.
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This too is true—that he ascends higher. But the fact that he
ascends higher is only through the shov, for it is from the
shov that he returns to ascend even higher.
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And in the specifics of ratzo v Shov, after the shov comes
ratzo, and after the ratzo comes shov, and so on in a
cycle—like breathing in a person, etc.
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And as it is written concerning Avraham: “going and
traveling” from level to level, etc.

AT7 TN "Yio) 797" 07782 21Ny
ND'.

But the essence is the aspect of shov, through the inclusion
of ratzo within shov specifically, as explained above.
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And elsewhere, it is explained on the portion of Masei the
opposite—that the journeys were for the sake of ascent in
the Name Mem-Beis only during the 49 days of Sefirah, the
ascent was for the sake of descent, etc.
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[NOTE Summary:

This profound discourse explores the mystical tension and harmony between Gevurah (restraint) and
Chesed (expansion), rooted in the very beginning of Creation—Tzimtzum HaRishon, the first
contraction of the Infinite Light (Or Ein Sof). Initially, Divine self-concealment (Gevurah) precedes all
revelation (Chesed), allowing for the emergence of a created world that can experience G-d without
being nullified by His Infinity.

However, in the process of bestowal, once the Infinite begins to reveal light to recipients, Chesed
takes precedence. The Gevurah that follows (like limiting the light) becomes secondary, merely
serving the purpose of making the Chesed receivable.

The discourse illustrates this with examples from the Divine service of the Kohanim and the Levites.
Though the Levites (Gevurah) stem from a higher root than the Kohanim (Chesed), in our current world
the Kohanim’s role is primary. The Levites’ inward fire and elevation (Ratzoh) are necessary, but only
insofar as they lead to the Kohanim’s outward flow of kindness and revelation (Shov).

This principle also plays out in the journeys of the Jewish people in the desert—the Masa 'ot. Each
ascent (journey) is for the sake of a more refined descent—the encampments where the Divine
Presence rests. Even in our personal spiritual lives, our internal yearning must ultimately lead to
practical, grounded Divine service in this world.

Practical Takeaway

Don’t mistake inner inspiration or mystical yearning as the end goal. Elevation (Gevurah) is only
valuable when it leads to revelation (Chesed)—when it brings Divine light into your actions, your
mitzvos, and your surroundings. As the Rebbe teaches, the goal of fire is not to escape but to
illuminate.

Even in moments of deep longing or spiritual retreat (Ratzo), remember the purpose is always Shov—to
return, grounded, to a place where you can build, reveal, and illuminate. Whether in Torah study,
mitzvah observance, or life’s mundane duties—G-d’s Presence is drawn into the world not by
yearning alone, but by action.

Chassidic Story

When the Frierdiker Rebbe was a young boy, he once asked his father, the Rebbe Rashab, why the
Levites—who carried the Mishkan and sang with such spiritual fervor—did not have the higher position
of offering sacrifices like the Kohanim.
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The Rebbe Rashab responded:

“The Levites burn like a flame, they rise and ascend—but a flame by itself does not give light unless it's
held by a wick soaked in oil. The Kohanim are that wick. They draw the Divine fire into vessels. A

world can be built from their light.”

The Frierdiker Rebbe later remarked that this was the foundation of his own life's mission: to carry the
fire of Gevurah into the world through the clarity and kindness of Chesed, turning yearning into

action and concealment into light.

(Source: Reshimot and Sichos of the Frierdiker Rebbe) END NOTE]

(®)

And to understand this with additional explanation of the
above matter—that the elevation of Gevurot is only for the
sake of the descent of Chassadim, etc.—behold, we find
similarly elsewhere, and it is included in the concept of the
emergence of time from beyond time: that the root of the
emergence of time also comes through the aspect of “ratzo
vashov” (running and returning), like the breath in a person,
where the vitality exits and returns and is drawn forth, and
s0 it continues in repetition, as stated above.
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And this will first be understood in the twelve hours of the
day, which are the twelve permutations of the name
Havayah (Y-H-V-H), and the twelve hours of the night are
the twelve permutations of the name Ado-nai, as is known
from the books of Kabbalah, etc. And it is necessary first to
preface the concept of what is written: “For a thousand
years in Your eyes are like yesterday” (Tehillim 90:4)—that
these six thousand years [of this world] have their root in
the six supernal days of Atzilus, as stated in the Zohar on
the verse “For six days Hashem made...” (Shemos
20:11)—it does not say “in six days”, rather: these are the
six supernal days of Atzilus. That what comes into the
division of a thousand years below is, in Atzilus, only a
single day.
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And for example, the first thousand years are divided from
the first day of Atzilus, which is the name Havayah of
Chassadim of Atzilus, etc., and the second day is the aspect
of Gevurot of Atzilus, from which comes the division of the
second thousand years, which is called “the source of
time,” as is known. But if so, even in Atzilus there exists an
aspect of time—at least once it is called “a day,” after all.
And the Essence of the Infinite One, blessed be He, is
beyond even the source of time. And although the aspect of
time also comes according to the order of the Hishtalshelus
(the chain-like progression) of
Atzilus—Beriah—Yetzirah—Asiyah, nonetheless in Atzilus it
is above the aspect of time—and how then can it be said
there “a day, yesterday,” etc.?
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And behold, it is known that in truth, the Essence of the
Emanator is higher even than being a source for the
division of time into six thousand years. As our Sages said,
“Is there old age before the Holy One, blessed be He?”
(Chagigah 13b). And that which is written, “and the
Ancient of Days sits” (Daniel 7:9), this refers to the aspect
of the source for the source of time, which is in Atzilus, as
explained elsewhere. And what is written, “I was young
and also [ have aged” (Tehillim 37:25), this was said by the
Minister of the World—that is, the angel Metatron, who is
called the servant, the elder of his house, and who includes
the six thousand years, as explained elsewhere.
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And behold, to understand the root of time above, this can
be understood from the fact that [time] is divided into days,
hours, and moments, etc.—for each day is distinct from the
other, for the 24 hours within it are a new light and vitality,
and the day before has passed, as it is written, “When the
days were formed...” (Tehillim 139:16). And a day is
generally divided into two parts, night and day, which is the
general division of time up to the highest levels—as it is
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written, “And it was evening and it was morning, one day,”
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and evening precedes morning. And its totality is called one
day.

And even in the day of Atzilus, which is “as a day like
yesterday,” it too includes night and day, etc. (And as is
known, in general Ze’er Anpin is called the attribute of
“day,” and Malchus is called the attribute of “night,” etc.)
And the night that precedes the day is the aspect of the
elevation of the aspect of Gevurot—and these are the
twelve hours of the night, which are specifically the twelve
permutations of the name Ado-nai (as in the statement: “At
night, what does the Holy One, blessed be He, do? He rides
on His light cherub and soars through eighteen thousand
worlds,” etc.—which is in the aspect of elevations
specifically).
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And the day is the aspect of descent and drawing down of
Chesed specifically, as it is written: “Chesed of G-d
[endures] all the day” (Tehillim 52:3). And just as we see
that the day is distinct from the night in many ways—Iike
the difference between Gevurah and Chesed—for the day is
not comparable to the night, neither in its essence nor in its
quality: for night is dark and lacks any physical flow,
because in the night the cold does not cause growth (only
certain specific things grow from the moon, which is at
night, as it is written: “And from the precious yield of the
moons...” (Devarim 33:14)).
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But during the day is the main drawing down of
influence—both in physicality and in spirituality. As it is
written: “And from the precious yield of the sun” (Devarim
33:14), that the heat of the sun grows all vegetation and
produce, etc. And if so, the primary vitality and the source
drawn into physicality is specifically during the day.
Therefore, the day appears with a great difference from the
night, also in all aspects of vegetation, animals, and
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humans.
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As is also observable in the vitality of living creatures and
human beings: that during the day, one’s vitality is renewed
from its source like an actual new creation, while at night
one’s light of vitality is diminished and does not shine with
such force in any part of the living being. And how much
more so in the human being, in whom the change in vitality
is recognizable in his intellect, emotions, and all his limbs
from day to night—there is a great difference between
them, for they shine more by day than by night. And a clear
proof: from the sick person—by day and in the morning his
strength is strengthened more, while at night his illness
weighs heavier upon him, etc.
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And we also observe that all livelihood and provision
between human beings occurs only during the day and not
at night, for night is the time of sleep, which is the ascent of
the soul powers and their withdrawal — the opposite of
spreading out and descent of light to illuminate, etc., as it is
written, “the night was created only for sleep.” And even
the opinion that says “it was only created for learning” —
this is because night is a time of ascents above, and thus
there can be more drawing forth from concealment into
revelation, such as at midnight when the Holy One comes
into the Garden of Eden, etc., as it is written “at
midnight...” And this is the reason why the main song of
the angels is at night specifically — for then is the time of
ascents. Likewise, regarding the offerings: the main
mitzvah of offering them is by day, such as the daily
burnt-offerings, and so with all the commandments. But the
burning of fats and limbs continues throughout the night,
etc.
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Therefore, it is at least understood from this that the day has
a unique vitality from its source, and the night has a unique
vitality from its source. However, the night precedes the
day, as it is written, “and it was evening...” And this is
because the ascent precedes the descent, and it is
subordinate to and included within the descent — like all
aspects of Gevurot which exist only for the sake of
Chessed, as above regarding Ratzo and Shov. And so too,
the night is drawn after the day — for all aspects of ascent
during the night are only for the sake of the drawing down
of Chessed throughout the entire day, as it is written,
“twelve hours does the day have: the Holy One sits... until
He sits and nourishes...” and at night He rides, etc. — this
is the ascent for the sake of the descent, etc.
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And behold, from this one may understand—at least in
general—the division of time, which is the aspect of ratzo
vashov (running and returning): that it is an ascent for the
sake of descent, as explained above regarding night and
day. For behold, it is known that in the order of the
Hishtalshelus (progression) of time, it proceeds from the
general to the particular, just like in the Hishtalshelus of the
worlds: the higher something is, the more general it is. (As
in the example of the abundant growth of plant life
stemming from a spiritual constellation, and likewise
regarding that which is above it, etc.)
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And as is known regarding the concept of
“World—Year—Soul” (Olam—Shanah—Nefesh), etc., so it is
with the aspect of time. For example, the year in general is
made up of 365 days, and its generality is the day of Rosh
Hashanah, which is then divided into the specific details of
365 days. And the first general is Rosh Hashanah, which is
called the “head of all the limbs.” And it first divides into
twelve parts only, which are the twelve months—and each
month is called a particular element of the year, yet also a
general that includes within it 30 days.
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And within each day of the 30, each is considered a
separate particular in the month. And every day includes 24
hours, etc., and each hour is a particular element of the day.
And likewise, the moment relative to the hour is the most
minor particular. It follows that each month is a unique
flow on its own—extending down to each day and each
hour in the day—which is a unique drawing forth of vitality
on its own.
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For since Rosh Chodesh includes all 30 days as one, the
vitality of each day is later drawn separately on its own.
And so too each hour of the day and night—each has its
own distinct vitality and influx. And this corresponds to the
permutations of the Name during the hours of the day and
night: the daytime twelve permutations are of the name
Havayah, and each one is a unique level on its own. And
the twelve permutations of the nighttime are from the name
Ado-nai, where each hour has a new permutation different
from the one before.
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And the twelve of the day are the twelve permutations of
the name Havayah, each one a distinct level. And the
twelve of the night are the permutations of the name
Ado-nai, each hour with a new permutation that did not
exist in the hour before. If so, then every hour has its own
unique source in Rosh Chodesh, which includes the 30 days
as one—just as each day has its own unique source in Rosh
Chodesh. For even though the 24 hours of the day are
included as one within the day, each hour has its own level
individually, as a particular that extends from the general of
the day.
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For the 24 hours of the day, although they are included as
one in the day, each one has its own unique level as a
particular branching from the general of the day. And so
too, each and every day has its own root in Rosh Chodesh,
even though Rosh Chodesh includes the 30 days as one.
And likewise, the twelve months that are included in Rosh
Hashanah—each month has its source in Rosh Hashanah,
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but it is divided and emerges independently, and becomes a
general for 30 days.

It follows, then, that each hour has its own unique source in
Rosh Hashanah—the most primal general—just as every
particular number has its own place in the general number.
For example, the number one thousand includes a thousand
individual units—yet each single unit has its own distinct
place within the general number of one thousand. And
understand this well.
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And indeed, the aspect of inclusion of the 365 days in Rosh
Hashanah, as mentioned above, is just like the inclusion of
all the limbs in the head. For we observe with our own eyes
that the vitality of the limbs is drawn specifically from the
brain in the head, and the proof is that if the brain is
damaged, all the limbs will die. Yet, the general vitality of
the brain extends to the heart, and from there it divides into
the individual limbs, with each one receiving a distinct
vitality. For it is impossible to say that the essence—([such
as the power of vision is in the brain in the head, and the
essence of the power of hearing and walking]—for these
are distinct faculties in distinct limbs. Rather, from the
brain, the vitality spreads into them through fine nerves
(nerves) in concealment, and that is because it includes the
vitality of all the limbs in a concealed manner.
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It is only that from the brain, the vitality spreads into them
through fine nerves (nervin) in concealment, for it includes
all the vitality of the limbs in concealment. [This is so in
the spiritual as well, like the inclusion of the limbs in the
seed-drop, etc.] For there in the brain, the faculties of the
limbs are discerned [but] there is no distinct existence of
each force and vitality at all. For the brain is only a power
that includes all the faculties of the limbs in concealment,
all together as one, without any division at all. And only
afterward do they emerge and become differentiated, each
one separately, as a particular that emerges from the
general, as mentioned above. And this is the analogy to
understand the generality of Rosh Hashanah, which
includes the 365 days as one. And therefore it is called
specifically "Rosh Hashanah"—the head—because it is a
general drawing down of all 365 days, which afterward
divides into twelve parts—the twelve months. And each
Rosh Chodesh includes thirty days and is also called a
"head" relative to the thirty days that are divided from it.
[Until] every [aspect of] hour and hour in the day, which is
the most specific detail, and still each hour has its own
unique source in Rosh Hashanah, just like each limb has its
unique source in the head. And this is sufficient.
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And from all this will be understood the root concept of the
entire chain of the progression of time, as it is written
(Tehillim 90:4), “For a thousand years in Your eyes are like
a day that has passed.” For David said this psalm as a
prayer of Moshe, meaning as he was in his root, as he was a
chariot for the aspect of Malchus in
Beriah-Yetzirah-Asiyah. And it is known that in the aspect
of Malchus of Beriah, which are the six extremities (Vav
Ketzavot) of Beriah (the level of the youth Metatron, as
mentioned above), all one thousand years below are

1210 NIPWRYT M993 IV WY 12 1 29
377,12 DiRnN 219 TP 2o NP8 93 Un?
WY MY Y3 YR 12207 7 1R N T
WYY MDD NN 129 MW
12737 DIISR 1 10V 12032 MY NIN3T YT
URPY MW A28 92 2wn) (9732 wren Y1 NIn3)
7273 NOX M.

considered to be only one year.
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And the six thousand years are only six years, and the
seventh year is the seventh millennium. (And as it is written
elsewhere on the verse “When you purchase a Hebrew
slave, six years he shall serve” — this refers to the six
thousand years that the world exists, and in the seventh,
which is the World to Come, the seventh millennium, he
will go out free, without mitzvos. And similarly it says in
the Zohar on the verse “Six years you shall sow your field,”
etc.)
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And at a higher level — which is the level of Atzilus —
these seven years of the Shemittah cycle are not considered
years at all, but rather seven days only. And this is the
meaning of “A thousand years in Your eyes are like a day
that has passed” (Tehillim 90:4), as it is written, “For six
days Hashem made...” (Shemos 20:11). And this is what is
called the “Six Days of Creation” above — they are the
general roots of the six thousand years below.
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(And what Moshe said, “A dwelling place have You been
for us... before the mountains were born and You gave
birth to the earth,” etc., [Tehillim 90:1-2] refers to the
source of the souls of Israel that rose up in the inner
dimension of Atzilus, which is even higher than the source
of time, which is drawn from the six extremities of Atzilus
within Malchus. And this is the meaning of “the mountains
were born and You gave birth to the earth”—this refers to
the inner dimension of Atzilus, which is the very end of the
Infinite. And this is the meaning of “ma’on” [dwelling
place], which has the same letters as “noam” [pleasantness],
as explained elsewhere.)
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And in every thousand-year period, which is drawn in
subdivision from the original generality of the one “year”
of Beriah — and that “year” is included in one day of
Atzilus, which is the most primary generality — therefore it
has within it a thousand parts, when divided into a thousand
years. And this applies to every Rosh Hashanah in
particular throughout those thousand years. And each Rosh
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Hashanabh is divided into twelve months, and each Rosh
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Chodesh into thirty days, and each day into twenty-four
hours, etc. — down to the very last particular, as explained
above.

()

And it emerges that just as thirty days are included within
Rosh Chodesh, and three hundred sixty-five days are
included within Rosh Hashanah, so too the thousand years
are included within one day of Atzilus, which is the
generality of the transmissions of a thousand years as one.
And in a similar manner, also within the level of the seven
days of Atzilus — when they are included within Rosh
Chodesh and within the twelve months in Rosh Hashanah
until a thousand years are considered — the six thousand
years of Atzilus are merely six days in the level of Arich
Anpin and Atik Yomin, the source of Atzilus, which is
called “the days of old” (a7p *»).
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And likewise from the six days of “days of old” (27p "), in
their inclusion within the “year,” etc., the six thousand
years of “days of old” are only six days in a source higher
than them, and so on ascending level after level, rising ever
higher, through the aspect of days and years within the
Essence of the Infinite Light (Atzmus Ein Sof), which is
beyond even the primordial years and days. As it is stated
(Yeshayahu 63:19), “There is no number to Your years,”
and (Tehillim 93:2), “There is no end to the length of Your
days.”
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(Or in another way: that the aspect of the seven years which
include our seven thousand years are called one Shemittah
in Beriah, and the seven Shemittos and the Yovel are
included as one, and it is not called more than a single
Shemittah in Atzilus. And the seven Yovlos are only one
Shemittah or one week above Atzilus. And so it continues
until fifty thousand Yovlos are only seven Shemittos or
seven weeks, or only seven days, in the ascents that rise
without measure — infinitely higher in the Essence of the
Infinite Light.)
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As it is written (Tehillim 145:2), “They shall exalt You
forever — 99 — without interruption,” and likewise (ibid.
145:10), “And Your holy ones shall praise You — 179” —
they ascend endlessly without measure upward. And
likewise the souls of Moshe and the Patriarchs, who
continue to ascend even now without end, as mentioned
above. And this is proven from the World to Come, of
which it is said (Tehillim 84:8), “They go from strength to
strength,” that they have no rest, due to the above reason.
And this is sufficient for the understanding.
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And now, after this introduction, the root of the matter
mentioned above can be understood — that every ascent is
specifically for the sake of descent. For behold, from all the
above, it is explained and understood that in every level of
the division of time — from the very first generality down
to the very last particular — there must be a completely
new light and vitality from the Divine power in each and
every part, in every specific detail independently. For
behold, each part, even the final particular, has its own
unique root in the first general source above, as explained.
Even in the most final unit of time — such as the night of a
day, the twelve hours of night — they have their own
distinct source of light and vitality.
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Each of the twelve hours of the day also has its own unique
source of light and vitality, and they are not connected to
one another at all — the measures of the night in general
receive from their own separate general source. As it is
written: “And there was evening and there was morning —
one day,” and also: “And God called the light Day and the
darkness He called Night.” (And the night precedes the day
because it is the level of Gevuros, of “Ratzoh,” of ascent
and withdrawal, as explained above — and it is the ascent
for the sake of the descent of the light of Chesed of the day,
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as explained above, in length.)
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And similarly, one can understand the renewal of divine
light and vitality in the even more particular divisions of
time — such as from hour to hour — just as from one day
to the next, when a full day passes and ascends and returns
to its source, and then new light and vitality descend and
are drawn for the next day, as it says: “Days were formed,”
as explained above, and “Day to day utters speech” — that
by means of the day that rises first in the form of
withdrawal, it draws down the light and flow of the next
day. Similarly, this applies in general on Rosh Hashanah,
which includes all 365 days, as will be explained. Likewise,
in a more general way it is written: “One generation goes
and another comes,” for the departing generation brings and
draws down the generation that comes after.
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And this is the concept of the change of combinations from
hour to hour in a single day — that in each hour there is a
new and unique combination of the Name Havayah, and
when the next hour arrives after it, a completely new
combination is renewed that had not existed previously
(just like from day to day, and from year to year, and from
generation to generation, etc.). And if so, it is necessary to
say that the combination of the Name Havayah of the
previous hour ascends above, and then the light of the new
combination is drawn in the next hour — and this is the
concept of ascent for the sake of descent.
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For behold, certainly the particular reflects the general
above. And just as in the general time of six thousand years
— in which a thousand years is considered as a single day
in Atzilus, as explained above — this is the six emotional
attributes (Vav Ktzavos) of Atzilus. So too, there are twelve
hours of the day and twelve of the night, etc. (as in the
saying: “Twelve hours are the day” — the upper day of
Atzilus, etc.). And in a more general sense, in the first day
of Atzilus — the attribute of Chesed — there is the general
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combination of the Name Kel of Chesed, as it is written:

Powered. By: ChassidusNow.com

29



http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe

Parshas Korach
1826 - v’5pn PR WX '

7''o2

MR

“For Chesed of Kel all the day,” which includes the
thousand years of Chesed.

And the second day of Atzilus is the attribute of Gevurah,
generally associated with the Name Elokim, which includes
the thousand segments of the thousand years, which are
called the general six days. So certainly, when the general
light of the first day of Chesed in Atzilus ascends and
departs, then the general light of the second day —
Gevurah of the Name Elokim — is drawn anew, and
likewise from the second day of Gevurah to the third day of
Tiferes, and so forth, until the seventh day — which is the
seventh millennium of the World to Come.
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And this is “Day to day” in the generality of the supernal
days of Atzilus — “utters speech” — that ascent is for the
sake of descent. And since the particular reflects the general
above, then just as in each of the six days of Atzilus
mentioned above, there are twelve particulars of the Name
Havayah in which new light is drawn from hour to hour —
so it is also below in the twelve hours of the day here
below, in the final particular that is a division of each
month, there are also twelve combinations of Havayah in
the twelve hours of the day below, as mentioned.
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And likewise, the twelve hours of the night below, and
these are the twelve combinations of the Name Adnus
(Ado—nai), which resemble the general principle of the
division of time above in the supernal days of Atzilus —
which is the aspect of Malchus, called the attribute of night,
and Ze’eir Anpin is called the attribute of day, as is known.
(And even though the upper day includes both night and
day, yet in general they are called Ze’eir Anpin and
Malchus — day and night — like the sun and the moon: the
sun shines by day and the moon by night, as it says: “The
great luminary to govern the day,” etc., and “to separate,”
etc. But in the future the light of the moon will be like the
light of the sun, and “night will shine like the day,” etc.)
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And it follows from this that one may at least understand
that in every individual combination in each hour of day
and night, a new light and divine vitality is renewed —
reaching all the way to the highest general source —
meaning, this renewal proceeds from hour to day, and from
day to year, and from year to the thousand years
corresponding to the day of Atzilus that encompasses them
all together. And likewise it ascends further and further
upward to the Essence of the Infinite One, blessed be He.
For the combination that is newly drawn each hour has a
root to a root all the way to the most primal general level
(which are but seven days above Atzilus — until fifty
thousand Yovelos — they are just seven Shemitos or
merely seven higher days, as mentioned above).
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And this is the meaning of “Who renews every day
continually” (Liturgy) — from the Source of all. And so it
is every hour, etc. For every single day is a renewal of light
and flow that descends from above in a unique and
individualized manner — drawn from the highest general
source. (And proof that there is difference among days in
good and evil — such as “Why should I fear in the days of
evil” (Tehillim 49:6), and that there are days of good, and
likewise in years, etc., and also in hours and moments, as it
is written: “You examine him every moment” (Iyov 7:18),
and man is judged every day and hour and moment — and
the verse: “And the days were the days of the first fruits”
(Bamidbar 13:20), as mentioned above.)
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And behold, according to all this one may understand that
for every renewal of light and flow that descends from
above to below, there must first be an elevation from below
to above — for “Spirit elicits spirit and draws down spirit”
(Zohar I1:162b). And like the breath in a person — it is
impossible to draw new life without first the elevation and
removal of the previous breath, as mentioned earlier
regarding “and the Chayos would run and return”
(Yechezkel 1:14).
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And if so, it may also be understood regarding the general
and particular divisions of time mentioned above — that
the drawing of new light and vitality cannot come except by
means of a prior elevation from below to above. And this
elevation that causes the drawing of the new flow — the
new light in a new combination that comes on this day — is
the elevation of the previous day that ascended and passed
away and went upward, elevating its combination to the
most primal general level. And that is what causes the
descent of the new light and combination of the day that
follows, as mentioned above.

0791 9222 1217 MIPINT TV 03 12 12 OX)
YO "R WOR N TIRT NOWRT XY 0T 230
Moy TnR AX7ya nrnal 12 oTRY TEN oD
Y00 YWD NJWRT M3V I AN7ym novn?
N°172 K77 77 0172 R2T W MY IR VT2
P7yn7n 12 7271 12 PRN0IY 32 07iPD 01T ARV
i TIWRTT 2792 12W 07 737°%7 IR A7y
1°0RT 0177 WINT 917°XT IR 01707 0797 R
"33

And this is in every single day that has passed — it first
ascends into the Rosh Chodesh, which has its own special
root in its general category, which is one part of its thirty
days, as mentioned above. And from Rosh Chodesh it
ascends into Rosh Hashanah, which is its general category,
which is one of twelve. And Rosh Hashanah ascends into
the thousand years, and that thousand years into the day of
Atzilus — and so forth, to the highest heights. For each
combination has its own unique place and level to ascend to
the highest of all general levels.
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Then, when it reaches the most primal generality, it returns
and descends from there as a new combination — from the
general to the most particular — which is the new day that
arrives. (And as in every Rosh Hashanah, when all 365
days of the previous year ascend above, and a new year is
drawn in general — therefore the primary judgment on
Rosh Hashanah is upon the deeds of the past year, and by
that is determined the new flow in the coming year. And so
it is from day to day, and hour to hour, and moment to
moment, for man is judged every day and hour and
moment, as mentioned above.)
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[NOTE Summary:

The Mitteler Rebbe explores the mystical principle that every ascent in holiness must be preceded by a
descent — not as a setback, but as a necessary preparation. Every moment in time is infused with a
unique, divine energy — not just days, but hours and even seconds. Each hour’s divine vitality flows
from a specific, exalted source, entirely distinct from the next. As time progresses — from hour to day,
day to year, and so on until cosmic epochs — every new “combination” of divine light and vitality
descends only after a prior elevation. Just like breath must first exhale to inhale again, time itself
ascends spiritually before it is renewed below.

This applies to every temporal scale: each hour, day, Rosh Chodesh, Rosh Hashanah, and even
millennia. Prior spiritual elevation draws down a new and distinct illumination. The very “flow” of time
is thus spiritually dynamic — built on continual cycles of ratzo (ascent) and shov (return), elevation and
renewal. Every previous moment’s departure enables the birth of a new one — with its own purpose, its
own divine root, and its own opportunity for transformation.

Practical Takeaway:

Each moment is not just a passage of time but a spiritual opportunity uniquely tied to you. Yesterday’s
elevation, your past deeds, even your inner growth or struggle — they are not gone. They ascend, and
from them, new divine light is drawn into your present and future. Treat each hour as sacred. Renew
yourself, knowing that even a moment’s sincere action can draw down light that was hidden in the
highest realms — specifically for this hour, this day, this soul.

Chassidic Story (Mitteler Rebbe):

Once, the Mitteler Rebbe was found weeping bitterly after Yom Kippur. A chassid approached him with
concern. The Rebbe explained: “Today is the 11th of Tishrei. Everyone is rejoicing in purity after Yom
Kippur. But [ am already afraid of how I will account for the energy of this new day. For today’s light
was never here before in the world — it is entirely new, and therefore demands something new from me
in return.”

This awe for each day’s unique divine renewal exemplified his deep sensitivity to time’s spiritual cycles
— not just holy days, but every single moment.

(Source: Beis Rebbe, vol. 1, p. 103) END NOTE]
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And this is the concept of the ascent being for the sake of
the descent, as explained above — and particularly
regarding each day: that the elevation of the previous day is
solely in order to enable the descent and renewal of the
following day (just like the night precedes the day, as
discussed above). And this is the meaning of the verse:
“Day to day utters speech” (1R ¥°22 0¥ ai>, Tehillim 19:3)
— and this applies both in the dimension of the particulars
of time here below, and also in the higher dimension of the
supernal days of Atzilus, where the first day of Atzilus,
which encompasses a thousand years of Chesed, ascends
above, and then returns and flows into the second day that
follows it, which encompasses a thousand years of
Gevuros, as explained earlier. (This is also the meaning in
the Zohar on the verse “Day to day utters,” that it refers to
one level flowing into another, etc.).
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And from all of this, we can at least understand the idea of
the inclusion of Gevurah within Chesed as mentioned
earlier, concerning the Levites and the Kohanim — that the
left side is incorporated within the right side, which is the
entire essence of the Torah: that the ratzo (yearning ascent)
is only for the sake of the shov (returning descent), etc. And
this is as explained above on the verse “Day to day utters”,
both in its general meaning and in its specific details.
Likewise, we understand the general concept of the
journeys of the Mishkan and its vessels being carried
specifically by the Levites, who represent the aspect of
Gevuros of Atzilus — which exists only for the sake of the
downward flow and settlement of the divine presence when
the Mishkan was encamped, etc., as was explained earlier at
length.
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Now, after all the above, we can understand the root of the
controversy of Korach and his assembly. For behold, it is
taught in the Zohar (Zohar III 176b) that the Levites are
from the aspect of Gevuros, the left line — and Korach saw
and grasped the supernal root of Gevuros, that there is in
them an advantage and superiority over Chesed. Therefore,
his desire was that the aspect of Chesed — the domain of
the Kohanim — should be nullified and included within the
Gevuros. This reflects the idea of descent for the sake of
ascent — the reverse of the principle we explained earlier:
ascent for the sake of descent. And this is the opinion of
Rabbi Abba (Zohar II 176b), who desired to switch the
right with the left (just as it will be in the future, as noted
earlier).
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Similarly, in the future era of return — the time of Torah
and mitzvos — the purpose will be ascent, the opposite of
now, when during prayer the ratzo is for the sake of shov,
of drawing G-dliness into Torah and mitzvos. Likewise,
regarding time — in the concept of “Day to day utters
speech” — Korach sought the reverse: that the descent of
the previous day is for the sake of ascent. This corresponds
to the night following the prior day and preceding the
coming day. For night follows the prior day. So too, in the
general structure of maaseh bereishis, the six weekdays are
a descent and transmission (as known), in order that there
be an ascent on Shabbos night, etc.
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And likewise regarding encampment being for the sake of
the journey, as explained above — and similarly among
angels and supernal worlds, every descent and drawing
down from nothingness to something is in order to
ultimately nullify the yesh back into ayin, etc. For this
reason it is said: “Earth preceded Heaven” (Bereishis
Rabbah 1:15) — the end of action rose first in thought
(WF: Tikkunei Zohar, Intro 17a). But all this is only in the
future, when the final deed will be elevated, and the hidden
essence and constriction that preceded the emanation will
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be revealed, as explained above. But now the opposite is
true: ascent is only for the sake of descent, as explained
above.

That is: Korach wanted to make the left side primary, and
the right subordinate and included within the left. But
according to Rabbi Yitzchak (Zohar III 176b), he did not
want the Gevuros to be nullified in Chesed — rather, that
Gevuros be a level in its own right, not included in Chesed.
However, this is the opposite of the structure of Tikkun —
the world of rectification, which requires the inclusion of
left in right, as explained earlier. And this is what is meant
by: “He sought to exchange the order of Above and
Below,” as will be explained further.
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(33)

And this is the meaning of what Korach said: “For all the
congregation are all holy” — referring to the supernal level
of holiness, the supreme “Kodesh” of Havayah from
Chochmah, even within the aspect of Gevuros just as in the
Chassadim. “And why do you exalt yourselves over the
congregation of Hashem?” — his intention was to question
the High Priesthood of Aharon, in that the Levites are
subservient to the Kohanim. Why should they exalt
themselves without cause — what advantage or superiority
is there in the Chassadim of the right that they should rule
over the Gevuros of the left?
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And furthermore, his primary claim was that the portion of
Chassadim — the Kohanim — emerged into a distinct and
superior level above the overall configuration of the stature
of the Jewish people. For the entire congregation, as a
collective, are called “holy,” and within them is the general
name Havayah. If so, why should you exalt yourselves over
the congregation of Havayah? For certainly, in the general
name Havayah, which is the Name MaH of Adam
(Tikkunei Zohar, Intro 17a), from within, which is the spine
of the tree, there is absolutely no distinction between right
and left. In the aspect of the name Havayah, Adam is the
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aspect of complete integration, in which no distinction can
be found, etc.

Therefore, the dispute of Korach was also against Moshe,
who is in the aspect of the head and intellect — even
though his main jealousy was of the High Priesthood of
Aharon. And similarly Dathan and Abiram said: “Will you
indeed reign over us?” (Numbers 16:13). And although the
root of Moshe is from the Name MaH of Adam, this was
itself their claim — that he should not exalt himself, for in
the aspect of Adam, the head receives from the end, and the
right receives from the left, etc.
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And the primary point is that Moshe's root is in the
Chassadim of Abba, which is the source of the Chassadim
of the right line, as is known — for Moshe and Aharon are
in the Netzach and Hod of Abba. As it is written, “Moshe
and Aharon among His priests” (Tehillim 99:6). Therefore,
he included them both together and said: “Why do you
exalt yourselves...?”” And this is sufficient for the
understanding.
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(33)

And behold, the primary reason for the dispute of Korach
and his assembly was that the Levites had absolutely no
aspect of independent standing or rank at all, since they
were subordinate and nullified to the Kohanim, even in the
portion of their own service. To the extent that the Levites
had no place of distinction in their service independently
whatsoever, except through the Kohanim. For even the
service of the Levites was specifically through the
Kohanim.
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As we find regarding the journeys of the Mishkan and its
vessels — the service of the Levites was to carry the
boards, the curtains, and the vessels of the Mishkan. These
are the three services of the sons of Gershon, the sons of
Kehat, and the sons of Merari. And with regard to the
vessels of the Mishkan — the Ark, the Table, etc., which
were the service of the sons of Kehat (and Korach was their
leader) — it is explained at the end of Parshas Bamidbar
that before the Levites, the sons of Kehat, were given all
the vessels of the Mishkan to carry them, first the Kohanim
had to cover them with a techeiles cloth.
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And upon the cloth of techeiles they would cover it with a
covering of tachash hide from above, as it is written there:
“And Aharon and his sons shall come when the camp sets
out, and they shall take down the veil of the screen and
cover with it the Ark of the Testimony. And they shall place
over it a covering of tachash hide...” And regarding the
inner Table: “they shall spread over it a cloth of techeiles...
and cover it with a covering of tachash hide and insert its
poles.” “And they shall take a cloth of techeiles and cover
the Menorah of the light... and place it within a covering of
tachash hide,” etc., until: “And when Aharon and his sons
have finished covering the Holy, then the sons of Kehat
shall come to carry it — but they shall not touch the holy,
lest they die.”
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And also here in this parsha it states: “And they shall not
come near to the holy vessels,” etc., from which it is
implied that the Levites were not permitted to stand there at
all during the covering process. As it is written: “And they
shall not see when the holy is swallowed,” etc. If so, then
the service of the Levites came only after the Kohanim had
prepared and covered the vessels of the Mishkan — and
moreover, the Levites were not even permitted to be
present.
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And the root of the matter is as is known and explained
above regarding the journeys in the wilderness of the
nations — that their sole purpose was to refine and subdue
the three impure kelipos: the serpent, the fiery serpent, and
the scorpion, so that they would receive no nourishment
whatsoever from the divine holiness. For they are in a state
of deep evil of kelipah and cannot ascend upward —
“impure, impure shall he be called” (Vayikra 13:45), etc.
And through the journeys in the wilderness of the nations,
where those forces dwell, they were subdued for all
generations, as is known.
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Now, the traveling of the Mishkan represents ascents and
elevations upward, as it is written (Bamidbar 10:35), “And
it came to pass when the Ark set forward,” and from this,
the kelipos were subdued and nullified like the melting of
wax, as it is written (Tehillim 68:3), “Let His enemies be
scattered,” etc. However, nevertheless, because this is a
matter of elevation and withdrawal — which is a quality of
Gevurah — there is a possibility that even the external
forces (chitzonim) may ascend.
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As is known, the 120 combinations (2°917°X) of the Name
Elokim — there is a pathway for spiritual absorption
(yenikah) to the last 48 permutations of the name, which
correspond to “other gods” (elokim acheirim). And in the
journeys of the Mishkan, the elevation of Malchus
occurred, as mentioned above — and from this, the kelipos
also had an opening for ascension. Therefore, the Kohanim
would first cover the vessels of the Mishkan with a
covering of tachash hide over a cloth of techeiles.
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These two coverings represent two kinds of encompassing
lights (makifim): the techeiles covering represents the
surrounding light of Gevurah, which guards against the
external forces; the tachash covering represents the
encompassing garment of Nogah after its refinement, as
explained elsewhere in Parshas Naso. These are protective
makifim to cloak the vessels of the Mishkan from the
outside and guard them against nourishment by the external
forces. (This was only needed when the Mishkan was taken
down. But when it was erected, such coverings were
unnecessary, for the curtains were spread above, and over
them was the tachash hide, etc.)
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(72)

And for this reason the Levites were not permitted to stand
at all during the Kohanim’s covering of the Mishkan
vessels — which is the aspect of the surrounding makifim
mentioned above — because the Levites’ root is in the
Gevuros. Although those makifim are indeed a holy Divine
Gevurah, akin to the fervor of joy and song, being in the
left line means there is a “grasp” of severe Gevuros — the
alien fire of the klipah. Therefore, if the Levites had stood
to watch the covering of the holy vessels (when the
Mishkan was taken down), they would have given strength
to the external forces to draw nourishment from the
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holiness.
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Moreover, the surrounding makifim are rooted in the
Chesed of Abba, which is the root of the Kohanim — the
reversal of the Levites’ root in Gevuros. That power cannot
be transmitted to the makifim to serve as guards in clothing
the vessels, but only to the Kohanim, because their root is
in the Chesed of Abba — the aspect of love within bittul,
the power of MaH which is concealed in the utter absence
of self-awareness (Zohar III:111b). The Levites’ service,
however, is expressed in the fervor of song that ascends
upward in a felt manner. Therefore, had they watched the
covering by the makifim, they would have caused a flaw in
the vessels through the severe Gevuros that would draw
into them. Instead, after the Kohanim alone had covered the
vessels, they delivered them to the Levites — for now there
existed a Makif guard that had driven back the external
severe Gevuros. Had the Kohanim not covered them first
by themselves, the holy vessels would have been blemished
had the Levites alone done so, for the reasons mentioned
above.
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(02)

And if so, also the portion of the service of the Levites was
through the preparation of the Kohanim, who covered the
vessels first, and they were not permitted to stand during
the covering. And for this, Korach was especially
envious—that the Levites had no place of distinction or
independent level at all, for even their service was given
over to the Kohanim, that their entire service in bearing [the
vessels] depended on the preparation of the Kohanim
through the covering specifically.

1327 T77Y W7 D0 NTIRY PP 03 120N
1INy DR 1 K9] 7700 00927 039 02307
PRY 723 013 AP RIRDI A17) 1027 NYYa

D3 "2 772 THYY "193 M 7Py DipR D D72
ONTI2Y 23 "7) MY D°1527 11073 DNTIY pom
NPT 1922 D107 739 VTV KR,

Powered. By: ChassidusNow.com

41



http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe

Parshas Korach
1826 - v’5pn PR WX '

7''o2

MR

(And nevertheless, the primary transportation of the
Mishkan and its vessels was through the Levites
specifically, because they are from the aspect of Gevuros,
which is in the mode of elevation and exaltation, just as the
Levites say song over the offering like the angels of the
Merkavah, who bear the Throne, etc. Therefore, Korach’s
jealousy was especially intense over the fact that it was
given to the Kohanim to draw down the surrounding lights
of techeiles and the tachash skin to cover the vessels first,
and the Levites were not permitted to see the covering, as it
is written: “And they shall not see when it is swallowed”
(Bamidbar 4:20). And the surrounding light of techeiles,
which is from the aspect of Gevuros, was within the power
of the Levites specifically, for they are from the aspect of
Gevuros and thereby possess the ability to draw it down;
likewise, the tachash skin, which is from the aspect of
Gevuros of Nogah, etc.
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However, because now—Dbefore the refinement—Gevuros
have harsh grasping from the left side, they would greatly
damage the supreme holiness of the vessels, and therefore
they were not permitted to stand during the covering, as
explained above. Only in the future will the Levites become
Kohanim for this very reason. And this is sufficient to the
wise.)
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(13)

And behold, aside from the above matter — that the
drawing forth of the encompassing lights (makifim) of the
blue cloth (n72n) and tachash hide covering over the
vessels of the Mishkan could only be done by the Kohanim,
who prepared this covering for the labor of carrying by the
Levites, as explained — behold, also the actual service of
carrying by the sons of Kehat (about whom it is said, “they
shall carry the sanctuary,” for the labor of the sacred work
is upon them, “they shall carry it on the shoulder”) — this
too, the ability of the Levites to lift up and carry the
Mishkan and its vessels (in the aspect of the elevation of
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the supernal Gevurot of holiness, like the supernal
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Merkavah that carries the throne) through an arousal from
below (n"27vnK) — was also dependent specifically on the
Kohanim.

For through the Kohanim the Levites had the ability and
strength for this. And this is what is called the “power that
lifts the mayin nukvin (feminine waters)” — as is known
regarding blessings over mitzvos and other blessings, when
we say “Blessed are You, Hashem, our G-d,” this is the
Divine power of arousal from above that awakens arousal
from below, like [the verse] “Draw me, and we will run
after You,” for when the light of the supernal love is drawn
— 1i.e., the aspect of “abundant kindness” of the High Priest
— it causes an arousal of “running after You,” and so forth.
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And as is known in the matter of the kindling of the lamps
(menorah) which was specifically through Aharon — as it
is written, “When you raise up the lights,” and so forth.
And therefore, from every angle and direction, the labor of
the Levites was dependent upon the Kohanim — whether in
the beginning, in preparing the makifim to cover the vessels
in order to protect them from the external forces, which is a
flow from above downward; or in the actual labor of the
Levites, who lift up and perform elevation from below
upward.
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(And also at the end of their service — in the aspect of
“ratzo” (yearning ascent), with fiery enthusiasm that rises
on its own — behold, it is transformed into the aspect of
bitul (self-nullification) of “ayin” that comes from
Chessed, as explained above in the matter of sweetening the
Gevurot of Imma with the Chassadim of Abba. For from
the aspect of “ratzo” is made “shov” (return), as is known
— this being the bitul of yesh (ego) of Binah into the
“ayin” of Chochmah, which adds a light of drawing down
the ayin into yesh — i.e., the bitul of supernal love of the
Kohanim, as explained above.)
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And as is written elsewhere regarding the matter of zevach
and nesachim — that the Kohanim draw down supernal
Chassadim to bring atonement through the elevation of the
korbanos (offerings) for a pleasing fragrance to Hashem,
and then the Levites can sing songs over the wine that is
poured onto the altar — and this is sufficient.

— "D°0P MY 1Y 0K Dipna NP
PTPY 1927 DIV DOTOND DY DIV
007107 TR — ‘7 T3 77 NIRRT DRV
13 AT *2370Y 7R37 1MIOY 1WA YW ana
P77

(2)

And this is the reason Korach was especially envious when
he said, “Why do you exalt yourselves over the
congregation of Hashem?” The essence of his argument
was this: Why do you take even that which belongs to our
portion and our lot — which is the aspect of elevating the
Gevurot — so that even all our labor becomes entirely
dependent upon you? Is it not enough for you to have your
own portion, which is the work of drawing Chassadim into
the Mishkan? Yet our work — the elevation, to lift it
upward as a pleasing service before Hashem — should
come from our own power, and only afterward should you
draw down the power of Chassadim. Why can’t we rise
upward in our service without your prior influence, such
that we have no enduring presence or standing at all
without you?
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(Like the matter of the waving of the Levites by Aharon,
through which the Gevurot of the Levites were included
within the Chassadim, since he was the one who waved
them.) And the core of the jealousy stems from the aspect
of Gevurot, which are flaming fire that is strongly felt — as
it says, “Jealousy is the rage of a man.” And this [envy] is
not for the sake of Heaven, but merely so that it is he
specifically who performs the deed, and the service should
be credited to his name — as in the verse, “So that My
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name will be honored, says Hashem.”
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For the Levites, whose root is in the feeling of yesh
(self-conscious existence), and enthusiastic ascent, did not
feel anything in their own service — since their entire
labor, from beginning to end, was done through the
Kohanim, whose nature is the bitul of ayin and the “mah”
of Chochmabh, a state of complete self-nullification and
absence of ego. This was reflected in the drawing of the
encompassing lights to guard the vessels, which were
handed to the Levites in such a way that they were not
even aware or conscious of what was inside — they
carried completely covered vessels.
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That is: in the aspect of drawing down the makifim to guard
the vessels, they (the Levites) were handed the work — but
they had no knowledge or awareness of anything except
that they were carrying covered vessels. And even through
the act of carrying, they contributed nothing of their own
power. And the final purpose of their work — their “ratzo”
(aspiration, upward surge) — was nullified into “shov”
(return), its complete opposite, as explained above. And
this 1s sufficient.
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However, Korach made a great error and was profoundly
mistaken in all of this — because according to the Torah, it
is specifically impossible for the Levites to have any
standing, stature, or independent level on their own, but
rather everything is through the Kohanim alone. This is
what it says in the aforementioned Zohar: that this is the
“rectification above and below — to include the left in the
right specifically.” And if the service of the Levites would
have any independent standing whatsoever without the
Kohanim — who represent the aspect of nullification to
Ayin — then from their root on the left line would branch
off extremely harsh Gevurot. This would be an additional
vitality to the external forces (the kelipos), which is the
very opposite of the intent of the Torah and mitzvos —
which is solely to separate between good and evil, to refine
and to transform darkness into light. Only in the future,
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when “the spirit of impurity will be removed,” will the
Levites themselves become Kohanim, and this is sufficient
for the understanding.

And the main envy of Korach was regarding the ketores
(incense) — even more than the other sacrifices. For he
knew that the korbanos (sacrifices) come to atone, and that
indeed belongs to the Kohanim, who draw down
Chassadim. But the ketores — it is the elevation of the
fragrance of the spices in an inner fire, which is “the flame
of Y-H,” and this is the binding (k’tira) of the soul, as it
says, “They shall place incense before Your countenance.”
This pertains specifically to the aspect of holy Gevurot,
belonging to the Levites, whose service is in the “flames of
fire” — the flame of Y-H. Through them, the harsh
judgments of the eleven curses were more greatly
sweetened in their root, in the supernal Gevurah that rises
upward by itself — such that the prosecutor becomes a
defender, and death 1s transformed into life.
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(For the aroma of the ketores ascends through the nostrils to
awaken and draw from the Source of Life to the second
nostril cavity, as explained elsewhere.) But Korach erred
in this, for even this inner elevation can only be achieved
through the Kohanim. The proof is the kindling of the
Menorah in the Mikdash, which is the elevation of souls in
the flaming fire of Y-H — and it is Aharon who kindles
them. For now, the sweetening of judgments and Gevurot
comes only through the supernal Chassadim, who are
nearer to the radiance of the King’s Face — and are
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therefore called “holy ones” and “those who are near.”
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[NOTE Summary:

The discourse explains that the Levites (whose role centers around passionate, fiery service representing
Gevurah) are entirely dependent on the Kohanim (who represent Chesed and Bitul) for their ability to
serve without spiritual danger. The Kohanim must first cover the holy vessels with protective spiritual
garments (B’gadim and Makifim), safeguarding them from being spiritually hijacked by the forces of
impurity (the “other side”).

The Levites, while holy, draw from a more self-aware spiritual posture, and if they engage prematurely
or independently with holiness—without the preceding Bitul of the Kohanim—they risk empowering
the opposite side. This is why the Levites were prohibited from seeing the vessels being covered, and
why the Ketores (incense offering)—which seems aligned with the Levites' inner fire—still had to be
brought only by the Kohanim.

Korach’s mistake lay in wanting independent spiritual standing for the Levites without the necessary
prior work of the Kohanim. He viewed the Kohanim’s role as hierarchical pride (“Why do you exalt
yourselves?”), but in truth their task was to bring Bitul and divine integration, enabling even the most
passionate Levite fire to remain holy and not turn destructive.

Practical Takeaway

Service of Hashem fueled by passion (Leviim) is not enough on its own—it must be guided, grounded,
and protected by Bitul and inner stillness (Kohanim). Before one attempts to “lift” anything spiritual
through their own fire, they must ensure their ego is not involved. When humility precedes passion,
holiness flows safely. But when the reverse occurs—when ambition or fervor rises without
submission—it risks not only personal misalignment, but spiritual destruction. One must let the
“Kohen” within prepare and sanctify the space before the “Levi” within sets it ablaze.

Chassidic Story

Once, in the town of Lubavitch, a fiery young chossid approached the Mitteler Rebbe requesting
permission to begin teaching mystical concepts in public. The Rebbe looked deeply into his eyes and
asked:

“Have you first let your Kohen cover the vessels?”

The chossid was confused.

The Mitteler Rebbe explained: “You have clarity and zeal. But if your inward silence has not first
clothed your knowledge, then your teaching will only light a fire—but not a safe one.”

Years later, the chossid returned, visibly more refined. He said: “Now I understand. Before I could carry
the Ark, I had to let it be covered.”
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Source: Shivchei Rabbeinu HaEmtza’i (Oral tradition), corroborated in Yemei Chayei HaChassidus,

vol. 1. END NOTE]

(71®)

) And this is what Moshe said to Korach: “In the morning
Hashem will make known who is His and who is holy and
will draw him close,” etc. “Do this: take for yourselves
fire-pans... place fire in them and put incense upon them...
and it shall be that the man whom Hashem chooses, he is
the holy one,” etc. And even though the Levi’im are in the
category of Gevuros, which is the essential power of
elevating the flame of Y-H in fiery passion, this is only a
preparation in relation to the Avodah of the Kohanim in
the incense and offerings—and even this is carried out
through the Kohanim, like the matter of “Draw me and we
will run,” as mentioned earlier.
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And therefore, the Levi’im were separated from among the
congregation of Israel to be servants to the
Kohanim—which is a superior distinction for them. For
although in relation to the Kohanim they are called
servants, who elevate all elevation of Mayin Nukvin
(feminine waters), nevertheless in relation to the rest of
Israel they hold a higher, more separate level, for they
elevate every elevation with divine fiery passion, being
from the higher Gevuros that ascend upward.
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And therefore they were chosen to carry the Mishkan and
its vessels, which is the elevation of Malchus. And this is
what Moshe rebuked them with when he said: “Is it a small
thing for you, O sons of Levi, that Hashem has separated
you from the congregation of Israel to bring you near to
Himself”—that is, to the elevated levels that go and draw
close to Hashem with fiery passion, to serve the service of
the Mishkan, to carry them (i.e., the elevation), like the
Upper Chariot which bears the Throne.
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“And to stand before the assembly to serve them”—this is a
distinct advantage, to bring and elevate all aspects of the
elevation of the Congregation of Israel. But you also seek
the priesthood, which is the drawing down of Chesed,
which pertains only to the Kohanim—and you should have
rejoiced in the goodness of your portion, which is to
elevate, etc. That is, to stand before the assembly like an
intermediary who brings the request from the recipient to
the giver.
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And if you do not desire this role, this is a dispute only
against Hashem, whose will is that all Chesed-drawings
come specifically through Aharon and his sons. His will is
not in the rising flame alone, as the Zohar says on “Turn
your eyes from me,” that He is inflamed by the flame of
love—that the essential thing is the “return” aspect, as
mentioned above.
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And such was the Will of the Essence of the
Emanator—that the Gevuros and the elevation be only a
preparation for the drawing down of Chesed, and the
Chesed is the essential point. And this is what is meant by:
“Therefore, you and your entire assembly are assembled
against Hashem” (i.e., Chesed), and as for Aharon—*“what
i1s he?”—he is only a messenger, through whom the
Supernal Chesed passes.
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And he himself is in the level of Mah, which is the level of
Ayin (Nothingness) of Chochmah, for the revelation of the
Essence of the Infinite Light can only be through the bitul
(self-nullification) of Mah of Chochmah, as it says: “And
we are what” (““V’nachnu mah”). This is the level of
Netzach and Hod of Abba (Father), as explained earlier.
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And as explained elsewhere regarding: ““You are a Kohen
forever,” that only the Levi’im are agents of the people of
Israel for elevation, and the Kohanim are agents of the
Infinite One, blessed be He, for the drawing down of
Chassadim. And both are good and
necessary—specifically in the way that the Levi’im are
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subservient to the Kohanim, like a servant who brings to
the table, or from the market, while the master of the house
prepares and gives, etc.

(%?)

And this is [the meaning of] “And Hashem spoke to
Aharon: You and your sons and your father's house with
you shall bear the iniquity of the Sanctuary, and you and
your sons with you shall bear the iniquity of your
priesthood. And also your brethren, the tribe of Levi...
bring close with you and they shall join you and serve you,
and you and your sons shall be before the Tent of
Testimony. And they shall guard your charge... and a
stranger shall not draw near to you.”
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For the general implication of this entire passage is that it
was said after the rebellion of Korach, who was punished
along with all his congregation, and since there was wrath
upon the children of Israel because of the dispute over the
priesthood, there was a need to establish a future safeguard
so that such a destructive matter would never occur again.
This is the meaning of “and a stranger shall not draw near
again,” etc.
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And the explanation of the matter is understood from all of
the above, regarding the essential nature of the
dispute—that he (Korach) wanted his level in the category
of Gevuros to be a level and dimension in and of itself,
without being included in the Chassadim.
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Therefore Hashem commanded Aharon to correct this, that
the opposite of Korach’s position should be
established—that Aharon and his sons should be primary in
all the service of the Sanctuary, that the Chassadim should
be the essence, and the Gevuros of the Levi’im should be
nullified and included within the Chassadim, according to
the law of the Torah, etc., as it rises in the innermost will of
the Emanator.
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As explained above, that the aspect of elevation from
Gevuros exists only for the sake of descent and the drawing
down of the Chassadim—that the elevation is only for the
sake of the descent, in matters of the journeys [of the
Mishkan] and in the division of time, etc.
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And as it is stated in the above Zohar passage, that this is
the Supernal and Lower Rectification (Tikunna D’ila’ah
V’Tata’ah): the meaning of “above and below” refers to
Atzilus and Beriah-Yetzirah-Asiyah (BY”A). And as is
known, in Atzilus the essential aspect of the rectification is
through Ohr and Keilim (light and vessels), that the
Gevuros of the Left Side are included within the Right.
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(Even up to the level of Chochmah and Binah of the
Kesser, as is explained elsewhere regarding the four who
entered the Pardes, whose intention was to intensify the
strength of Chesed within Kesser over the Din, as
mentioned above. And this is the meaning of “May the
power... be increased,” which is the idea of “May His great
Name be blessed,” etc.)
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Through this inclusion, one can draw from the level of Ayin
of Chochmah even more, and this is called the Supernal
Rectification.
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And therefore the soul-root of Mah clarifies the soul-root of
Ben even below, in the worlds of BY”’A as well, such that
the external forces cannot receive sustenance from the Left
Side—that is, the elevation from the aspect of Gevuros.
And this is what is called the Lower Rectification.
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Like the covering of Tachash (skins), which guards against
the external forces. And furthermore, even the power of
elevation—the Gevuros of the Levi’im—must also be
through a drawing of Chesed.
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This itself is the elevation of the burning flame (Rishfei
Eish) of the Levi’im—that it comes to them from the power
of the Chesed of Chochmah, which enables them to rise
upward, and not from their own power, in order that the
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external forces not be able to receive from the external
aspect of the Gevuros of the Levi’im.

(And this is the reason for “they shall shave all their flesh,”
because the external forces can receive from their hair—as
[hair] in a woman is considered an ervah [nakedness], etc.
Whereas by the Kohanim it is the opposite: “They shall not
shave the corners of their beard,” because all supernal
holiness and abundant Chassadim are drawn through the
hairs of the beard of the Ancient of Days, as it says, “like
the precious oil upon the head, descending upon the beard,”
etc. And this is the core of Korach’s jealousy, as stated in
the Zohar and explained elsewhere in the section on
Tzitzis.)
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And thus, by means of all the service of the Levi’im being
entirely through the Kohanim, it follows automatically that
“a stranger shall not draw near to you”—that the intense
Gevuros will not overpower and rise, and there will no
longer be wrath upon the Children of Israel as there was
through the dispute of Korach and his congregation. And
this suffices.
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And this is [the meaning of] “And Hashem spoke to
Aharon: You and your sons with you and the house of your
father with you shall bear the iniquity of the
Sanctuary”—that is, you and the entire house of your
father, the Kohanim, shall be the primary ones in the
service of the Sanctuary. This refers to the aspect of
drawing down revealed G-dliness through the service of the
offerings, as it says soon thereafter: “And you and your
sons shall be before the Tent of Testimony”—specifically to
offer sacrifices and to perform all services in the Sanctuary.
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And as explained above, the Kohanim were also the
primary ones in the journeys through the desert: both in the
preparation before the travel—covering the vessels of the
Mishkan through drawing down encompassing lights (Oros
Makifim) to guard from the external forces, as explained
above—and also in the actual act of traveling, which
involved the elevation performed by the Levi’im; and also
after the travel, in the encampment, which is the main
aspect—that the ascent was for the sake of the descent
specifically.
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And therefore, also here in the service of the Sanctuary it
says: “You and your sons and the house of your
father”—they are the essence, both in the main service and
in the preparation before the service. And what follows the
main service—that is, the drawing down of revealed
G-dliness in the manner of return (Shuv), to be “a pleasing
aroma to Hashem,” to draw down supernal Chassadim and
all supernal holiness—as it says, “And you and your sons
shall be before the Tent of Testimony,” meaning before and
within.
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And as for the preparation before the service—this is what
it first says: “You and your sons and the house of your
father shall bear the iniquity of the Sanctuary.” This means:
to draw down encompassing lights that will repel and
subdue the external forces from the outset, so that they will
not be able to approach the holiness, and not damage the
supernal lights that are drawn into the Mishkan.
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And this is [the meaning of] ““You shall bear the iniquity of
the Sanctuary”—that the external forces should not rise.
And this depends specifically on the Kohanim, for they
alone have the power to bear the iniquity of the Sanctuary,
that it not be defiled, since they draw down the
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encompassing lights of holiness to subdue them.
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And He repeated and said again: “You shall bear the
iniquity of your priesthood”—that the light of supernal
holiness that flows through the Kehunah not be blemished,
whose root is in the supreme Rav Chesed (Abundant
Kindness) of Abba (Chochmah), from which come the
encompassing lights to guard against the external forces.
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And just as they were able to cover the holy vessels to
guard from the external forces, as explained above, so too
they are capable of atoning for the iniquity of a person
through the offerings, for “the Kohanim eat, and the owners
are atoned,” as is known.
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And likewise, ““You shall bear the iniquity of the
Sanctuary”—to atone that its sanctity and the sanctity of the
Kohanim not be blemished. And therefore it says twice: the
iniquity of the Sanctuary itself, and the iniquity of your
priesthood—for one is dependent upon the other. And this
is sufficient.
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(79)
“And also your brethren, the tribe of Levi, the tribe of your
father—bring close with you...”—the meaning is that this [*,"43 7R 2997 T°2R VAW M2 7V AR DX ON

too is only a secondary matter: that the Levi’im also should
be brought close to you; they should be subservient and
nullified to you specifically, and should be only in the
capacity of servants and ministers to you.
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As it says, “And they shall join with you and shall serve
you”—that is, they shall join, meaning they shall connect
and cleave to you in a state of complete integration and
self-nullification, with no independent existence
whatsoever—just like a servant who is not an independent
entity at all, but is entirely absorbed and nullified in serving
his master and lord.
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And this is why He adds here an extra boundary concerning
the Levi’im—that they should never again separate to form
dissent or division from the Chassadim of Aharon, as
Korach and his assembly did. Therefore, He commanded
that they be specifically servants to the Kohanim. But you
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and your sons shall be before the Ark of the Testimony, and
the Levi’im may not approach there at all.

And this is the reason He gave that the Levi’im should be
servants to the Kohanim, when He said: “And they shall
guard your watch and the watch of the entire Tent...”—that
is, when the Gevurot (severity-energies) of the Levi’im are
integrated into the Chassadim of the Kohanim in total
nullification, as it says, “And they shall join with you and
shall serve you,” then there is no possibility of external
forces deriving nurture from the intense Gevurot to
approach the holiness.
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For since their root is in the holy Gevurot of the Levi’im,
which are now integrated and nullified to you, it follows
automatically that there will be excellent protection through
the encompassing lights (Orot Makifim) that come via the
Kohanim.
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And this is [the meaning of] “And they shall guard your
watch and the watch of the entire Tent”—this guarding, that
no outsider approach the holiness through the surrounding
Tent of the Makifim of Chassadim, will be fulfilled by the
Levi’im, but only when they are nullified and integrated
into the service and ministering.
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(This refers to when the Levi’im guard the Mishkan from
the outside—specifically in the aspect of external service.
That is the simple meaning of “They shall guard your watch
and the watch of the entire Tent.”)
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But “they shall not come near the vessels of
holiness...”—for with the vessels of holiness and the altar,
one can cause damage via harsh Gevurot that attach
themselves to them. Their service is only the external
aspect of guarding from the outside, that no external force
approach the Mishkan. On the contrary, it is specifically
through the Levi’im that this guarding will occur—when
they are secondary and integrated into the Chassadim of the
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Kohanim.
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Then the encompassing lights of holiness can shine in
strength, and the external forces will flee. But if the
Levi’im’s service and ministering is not in nullification to
the Kohanim, then the external forces can derive
nurture—because everything is drawn to its source.
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(And the analogy for this is observable in Divine fervor—if
it is not integrated and nullified into the “Nothingness of
Chochmah” in the state of Return (Shuv), there is space for
that Divine fervor to branch off into “strange fire” of the
Kelipah, like arrogance or heated evil desires, etc.)
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(72)

And this 1s what it concludes with: “And a stranger shall
not draw near to you.” The meaning is: 4 stranger shall not
draw near to you—this will happen automatically, from
every angle. Because through the nullification and complete
integration of the holy Gevurot of the Levi’im into the
supernal Chassadim of the Kohanim—so completely that
through this, “they shall guard your charge,” which is the
aspect of supernal Makifim called guarding and the watch
of the Tent, as explained above—
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it follows automatically that no stranger shall draw near to
vou, because then there will be no possibility for the
external forces—which are called “strangers”—to approach
or ascend at all. For they are exceedingly fearful of the
supernal Makifim of Chassadim of Abba, which is called
the watch of the Tent.
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And this is also your watch—because these Makifim are
drawn down specifically through the Kohanim. For every
guarding is by definition an aspect of Makif, as is known.
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And the external forces have no source or ability to draw
from the Gevurot of holiness, once the Levi’im have
become servants and are integrated into the Chassadim of
the Kohanim—being specifically those who guard your
charge and the charge of the Tent, as explained above—and
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this suffices.

Powered. By: ChassidusNow.com

56



http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe

Parshas Korach
1826 - v’5pn PR WX '

7''o2

MR

But if the Levi’im are not completely nullified and
subordinate to the Kohanim, then since the Levi’im are
rooted in Gevurot, the external forces too can approach the
holiness and defile the Mikdash through the refuse of harsh
Gevurot. And there will be wrath upon the Children of
Israel—just as Korach caused through his dissent when he
sought to separate the Levi’im from the Kohanim, as
explained above—and this suffices.
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And this is what it means when it repeats: “And they shall
be joined to you and shall keep the charge of the Tent of
Meeting for all the service of the Tent,” and then, “and a
stranger shall not draw near to you.” That is, it will come
about automatically—that a stranger will not be able to
approach you—for the reason explained above.
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“And they shall keep the charge of the sanctuary and the
charge of the altar”—this means that your guarding,
through the drawing down of the supernal Makifim, will be
upheld automatically through this, in the Sanctuary and the
Altar, and there will no longer be wrath upon the Children
of Israel—again, for the reason explained above—and this
suffices.
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And thus, two elements are needed for subduing the aspect
of the external forces, which are called “a stranger shall not
draw near to you”: first, that the Kohanim “bear the iniquity
of the sanctuary,” to draw down the Makifim of Chassadim
of Abba, as stated at the beginning of the section: “You and
your sons [shall bear the iniquity],” etc.; and second, as it
says, “And also your brothers, the tribe of Levi, bring near
with you,” etc.—that they must be in a state of nullification
and integration into the Chassadim.
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For if not, the drawing down of the Makifim will not be
effective, etc. And this is the meaning of “and they shall
keep your charge,” etc., as explained above—and this
suffices.
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And behold, this command was repeated a second time,
when it says: “And I, behold, I have taken your brethren the
Levites from among the Children of Israel; as a gift given
to Hashem to perform the service of the Tent of Meeting.
And you and your sons with you shall keep your priesthood
for everything pertaining to the altar and that which is
within the veil—and you shall serve; I have given your
priesthood as a service of gift... and the stranger who draws
near shall die.”
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This means: besides the command to you to bring near your
brothers, the tribe of Levi, to serve you—behold, I too have
taken the Levites and elevated them, and given them as a
gift to you, that they should be fully subsumed and
subordinate to you, and through that, they will belong to
Hashem to serve. (This is why it first says “given as a gift,”
and afterwards “to Hashem,” etc.)
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And this was firmly established, in order to elevate the
Levites from below to above, as it says: “And I, behold, I
have taken... and given them as a gift to the Kohanim.”
And also, “You shall bring near with you”—meaning that
when they are joined to you and serve you, and are
integrated into the Chassadim, then the aspect of Makifim
of Chassadim will be drawn forth, etc.
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“And the stranger who draws near shall die”—and then,
automatically, “the stranger who draws near shall die,”
meaning: this adds to what was stated earlier, that “a
stranger shall not draw near”—that even if a stranger does
draw near, he shall die automatically. That is, he will die on
his own.
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And the matter is as is known: that the essential breaking
(Shevirah) of the vessels of the world of Tohu occurred in
the level of SaG of Binah, which is on the left axis—from

there come the roots of the Levites who are grasped by
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aspects of severe judgments (Gevuros Kashos) of the side
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of impurity (Kelipah), which is called “death,” as it says,
“her feet go down to death,” etc.

But in the level of Chochmah, which is the light of Abba,
there was no breaking at all. Therefore it says, “they shall
die but not with wisdom,” and it is written, “and wisdom
gives life,” etc., and it is called the “source of life,”
etc.—for in it, there is no aspect of death or breaking
whatsoever.
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(And the proof is from the matter of afflictions (nega’im),
which are caused specifically by the withdrawal of the light
of Abba, called “Tzara’as”—closing off the supernal light
of Abba—and only the light of Imma remains, and
therefore there is drawing to the external forces (Kelipah).
Because from Binah, judgments are aroused in her ending,
which are severe Gevuros.
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But when the affliction is brought to the Kohen, whose
source is in the light of Abba, he draws from the light of
Abba, and automatically the person is purified—for there is
no foothold for the external forces there, since there was
never any breaking in Chochmah, as above—and this
suffices.)
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And this can be understood automatically here as well: that
the Levites, whose source is only in the light of Imma, if
they are not integrated into the Kohanim, who are from the
light of Abba, then the external forces can receive nurture.
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Therefore, He commanded: “They shall be joined to you,”
etc., and again, “as a gift given,” etc.—and then, “the
stranger who draws near shall die” automatically, because
the stranger, from the side of the Kelipah, will have
absolutely no place from which to draw sustenance, as
above.
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And when even the Levites—whose source is in
Gevuros—are sweetened in Chassadim, then there is no
room at all for the harsh Gevuros to draw sustenance, and
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the wicked one is already considered dead from the start.
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As it says, “the death of the wicked is evil,” when only evil
remains without any good at all—because there is no way
for evil to draw sustenance from good, as is known from
the analogy of the leech, etc.—and this suffices.
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[NOTE Summary:

This discourse centers on the mystical rationale for the sharp delineation between Kohanim and
Levi’im, as emphasized in the aftermath of Korach’s rebellion. The Mitteler Rebbe
systematically develops a metaphysical framework built on the difference between the sefirotic
forces of Chesed (loving-kindness) and Gevurah (strength, restraint). Kohanim are sourced in
Chesed of Abba—a quiet, self-nullifying love rooted in Chochmah (wisdom), representing a
descending Divine flow. Levi’im, on the other hand, derive from Gevuros d’Imma—a fiery,
ascending passion born of Binah (understanding).

This difference has massive implications in Divine service:

e The Kohanim serve as channels for hamshachah—the transmission of Divine light into
the world.

e The Levi’im perform the function of ha’ala’ah—raising the lower realms upward in
fiery longing.

However, unmitigated Gevurah is spiritually dangerous. If left independent, it can empower
“external forces” (chitzonim)—those that feed on unbalanced energy. Korach’s mistake was
attempting to elevate the Gevurah of the Levi’im into an independent role on par with the Chesed
of the Kohanim. The result would be spiritual fragmentation and the risk of “strange fire” (WX
7).

Thus, Hashem’s command after Korach's downfall affirms that:

e Only the Kohanim may cover the holy vessels (i.e., draw down and guard the light),
because their source in Chesed of Chochmah gives them the power to create Makifim
(transcendent lights) that repel impurity.

e The Levi’im must serve in total subordination, their fiery role always flowing through
the containment of the Kohanic channel. This subordination is not a demotion, but a
deeper spiritual integration.

The result is Tikun Elyon and Tikun Tachton—upper and lower repair:
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e In Atzilus, the left side is sweetened in the right;
e In B’riah-Yetzirah-Asiyah, the lower realms, this order prevents external forces from
drawing power from the holy.

The Mitteler Rebbe concludes by illustrating how this subordination and channeling of the
Gevurah through Chesed is the only way to prevent spiritual collapse. This alignment ensures
that “a foreigner shall not draw near,” and that even if a “foreigner” does attempt to enter, he
will be overwhelmed by the Divine presence and perish, not because of active punishment—but
because of his total incompatibility with Divine light unshielded.

Practical Takeaway

In our own spiritual lives, we each carry aspects of Levi’im and Kohanim—passionate longing
and quiet discipline. The fire of inspiration (Levi) must always be sheathed in the vessel of
humility and surrender (Kohen). If we attempt to serve Hashem with raw emotional fervor alone,
without structure, guidance, or bittul, we risk burning out—or worse, channeling holiness into
egotistical ends.

The safest, holiest path is to root our fiery longing in the cool waters of Torah and Divine
wisdom. Let the Levite within us sing, but only while serving the Kohen within us, who guards
the sanctuary with humility and balance.

Chassidic Story

When the Mitteler Rebbe was imprisoned in 1826 under suspicion of spreading subversive
religious ideas, his inner composure and deep faith stunned even the Russian interrogators. One
official, struck by the Rebbe’s calm spiritual clarity, asked how he could remain so unmoved.
The Mitteler Rebbe explained that his soul “does not reside in the prison”—it is engaged in
Divine service through Torah and davening, which lifts it above worldly concerns. This reflects
the very concept explained in this discourse: when Divine service is anchored in the source of
Chesed (as in the Kohanim) and not overwhelmed by uncontained Gevurah (as was Korach's
error), then the "husk" of the world cannot touch or intimidate holiness. His release on 10 Kislev
marked a redemptive affirmation of this alignment. (Source: Toldos Chabad B’Russia HaTzaris,
ch. 11) END NOTE]
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