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Introduction​
Menachem Mendel Horodaker (circa 5583–5653 / 1823–1893) was a close disciple of the Tzemach Tzedek and 
later of the Rebbe Maharash, known for conveying deep Chabad teachings in a structured, contemplative style 

that bridges Kabbalistic concepts with lived avodah. In this maamar, he weaves together the sugyot of 
Chanukah, Yosef HaTzaddik, bitachon, hashgachah pratit, suffering, and wisdom, showing how descent, 

concealment, and silence become the very mechanisms through which higher divine wisdom and remembrance 
are revealed. 

Rav Chama bar Manyuma said in the name of Rav: “A 
Chanukah lamp that one placed above twenty cubits is 
invalid, like a sukkah and like an alleyway” (Shabbat 22a). 

 
ר חָמָא רַב אָמַר חֲנַכָּה "גַר רַב: אָמַר מַנְיוּמָא בַּ  

הִנִּיחָהּ רִים לְמַעְלָה שֶׁ ה מֵעֶשְׂ סוּלָה אַמָּ סַכָּה - פְּ כְּ  
א כב, שבת וּכְמָבוֹי"  

The concept refers to the orderly understanding of the verse: 
“And it came to pass at the end of two full years, that Pharaoh 
dreamed,” and so forth (Genesis 41:1). 

"וַיהְִי א(: )מא, הַפָּסוּק הֲבָנתַ סֵדֶר עַל הוּא הָעִניְןָ   
נתַָיםִ מִקֵץ וְכוּ חלֵֹם" וּפַרְעהֹ ימִָים שְׁ '. 

This concept is the eighth level of trust explained in the book 
Duties of the Heart by Rabbeinu Bachya, in the introduction to 
the portion Miketz. 

מִיניִת מַדְרֵגָה הוּא וְהָעִניְןָ  טָחוֹן מִן הַשְׁ הַמְבאָֹר הַבִּ  
סֵפֶר נוּ הַלְבָבוֹת( )חוֹבַת בְּ חְרֵי[ ]רַבֵּ הקדמה בַּ  

מקץ לפרשת  

This is the entirety of the human being, that one who is on this 
level trusts in the Name of the Lord, “The Rock, perfect is His 
work” (Deuteronomy 32:4). 

י הוּא  הוּא הָאָדָם כָּל זהֶ כִּ מַדְרֵגָה שֶׁ ם יבְִטַח בְּ ה' בְּשֵׁ  
מִים "הַצוּר עֲלוֹ" תָּ פָלָה הַיּוֹתֵר לב, )דברים פָּ שְׁ  

ד וְתַחְתּוֹנהָ ) 

For He is the One Who acts, Who observes everything and 
looks until the ultimate end of all purposes. 

י  כֹּל הַפּוֹעַל הוּא כִּ כְלִית סוֹף עַד וּמַבִּיט צוֹפֶה הַ תַּ  
כֹּל  .הַ

As the verse states: “Who gave Jacob for spoil and Israel to 
plunder, was it not the Lord?” (Isaiah 42:24). 

מַאֲמָר  ה נתַָן "מִי כד(: מב, )ישעיה כְּ פָּ יעֲַקבֹ לִמְשִׁ  
זוּ ה' הֲלֹא וְכוּ' " 

He is the true Actor, and faith is in Him, may He be blessed, for 
He is the hidden good, since “From His mouth evil does not go 
forth” (Lamentations 3:38). 

רֵךְ בּוֹ -וָאֱמוּנהָ אֱמֶת הַפּוֹעֵל  י יתְִבָּ הַגָּנוּז הַטוֹב הוּא כִּ  
י לח ג, )איכה הָרָעוֹת" תֵצֵא לֹא "מֵאִתּוֹ כִּ ); 

Even though no intellect compels or grasps any good reason, 
this is due to the lack of apprehension of His wisdom, may He 
be blessed. 

י וְאַף  כֶל שׁוּם אֵין כִּ יג מְחַיֵּב שֶׁ מִסְבָּה טוֹבָה שׁוּם וּמַשִׂ  
גַת הֶעְדֵר מֵחֲמַת הוּא רֵךְ חָכְמָתוֹ הַשָּׂ יתְִבָּ , 

For “Wisdom, from where shall it be found?” (Job 28:12), since 
He is not grasped by any body and is not a body. 

י  צֵא" מֵאַיןִ "הַחָכְמָה כִּ מָּ אֵינוֹ יב( כח, )איוב תִּ ג שֶׁ מֵשָּׂ  
גּוּף וְאֵינוֹ גּוּף לְשׁוּם  

“And it is hidden from the eyes of all living” (Job 28:21).  " כא שם, שם זו חָי" כָּל מֵעֵין וְנעֶֶלְמָה  
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One must also believe in individual Divine providence from 
Him, may He be blessed, over everything in the world, small 
and great. 

גָּחָה לְהַאֲמִין צָרִיךְ גַּם  הַשְׁ רָטִיּוּת בְּ רֵךְ מֵאִתּוֹ פְּ עַל יתְִבָּ  
בָּעוֹלָם מַה כָּל וְגָדוֹל קָטָן שֶׁ  

There is nothing besides Him, as it is written: “There is none 
else besides Him” (Deuteronomy 4:39). 

בָר שׁוּם וְאֵין  לְתּוֹ דָּ ד לט, דברים בִּ  

Through such trust, which is clear faith in His providence, and 
that His action is truth and faith because He is good. 

טָחוֹן ידְֵי וְעַל  זהֶ בִּ הוּא כָּ גָּחָתוֹ הָאֱמוּנהָ שֶׁ הַשְׁ רֵךְ בְּ יתְִבָּ  
י וֶאֱמוּנהָ אֱמֶת וּפְעֲלָתוֹ - בָּרוּר הוּא טוֹב כִּ , 

This elevates the cause and binds it to the supernal wisdom.  ר זוֹ סִבָּה מַעֲלֶה חָכְמָה אוֹתָהּ וּמְקַשֵׁ הָעֶלְיוֹנהָ בַּ . 

For it is the attribute of the righteous one who binds all the 
worlds together. 

הוּא  ת שֶׁ יק מִדַּ ר צַדִּ הָעוֹלָמוֹת כָּל הַמְקַשֶׁ , 

And this is the secret of “Joseph is the ruler, he is the provider,” 
(Genesis 42:6). 

 
לִיט הוּא "יוֹסֵף וְסוֹד בִּיר" הוּא הַשַׁ שְׁ הַמַּ  

ו מב, בראשית  
For when he reaches supernal wisdom, it is the source of 
blessings. 

י  הַגִּיעוֹ כִּ רָכוֹת מְקוֹר הִיא הָעֶלְיוֹנהָ הַחָכְמָה אֶל בְּ הַבְּ  

From there he is blessed and bestows, ruling and providing for 
all. 

ם  רֵךְ מִשָּׁ יעַ מִתְבָּ פִּ בִּיר שׁוֹלֵט וּמַשְׁ כֹּל וּמַשְׁ לַ . 

This is the concept of prayer, that one’s eyes are downward and 
one’s heart upward (Yevamot 105b). 

 
פִלָה עִניְןַ וְהוּא יִּהְיהֶ הַתְּ לְמַעְלָה וְלִבּוֹ לְמַטָה עֵיניָו שֶׁ  

ב קה, יבמות  

The meaning of “his eyes downward” is faith in His providence.  ַגָּחָתוֹ הָאֱמוּנהָ הוּא לְמַטָה" "עֵיניָו וְעִניְן הַשְׁ רֵךְ בְּ יתְִבָּ  

His gaze descends downward, from the horns of wild oxen to the 
eggs of lice (Shabbat 107b). 

 
כְּלוּת רְאֵמִים "מִקַרְניֵ מָטָה מַטָה וְיוֹרְדִים עֵיניָו וְהִסְתַּ  

יניֵ עַד ניִם" בֵּ ב קז, שבת כִּ  
According to a person’s faith and contemplation of His 
providence. 

דֶרֶךְ  בְּ כְּלוּת הָאָדָם אֱמוּנתַ שֶׁ גָּחָתוֹ וְהִסְתַּ הַשְׁ רֵךְ בְּ יתְִבָּ  

So does one draw His providence upon oneself.  ן יךְ כֵּ גָּחָתוֹ עַצְמוֹ עַל מַמְשִׁ הַשְׁ , 
If one believes in individual providence, he is supervised 
individually. 

גָּחָתוֹ מַאֲמִין אִם  פְרָטוּת הַשְׁ בָּח בִּ פְרָטִיוּת מַשְׁ בִּ  

Even to the point of striking one’s finger, literally, that it is from 
Him (Chullin 7b). 

 
שׁ אֶצְבָּעוֹ" "נוֹקֵף עַד הוּא מַמָּ רֵךְ מֵאִתּוֹ שֶׁ יתְִבָּ  

ב ז, חולין  
But if one removes one’s eyes from His providence and does not 
believe. 

גָּחָתוֹ עֵינוֹ מֵסִיר וְאִם  רֵךְ מֵהַשְׁ מַאֲמִין וְאֵינוֹ יתְִבָּ  

He is placed under nature and is called a denier.  ן חַת נתָּ כּוֹפֵר וְנקְִרָא הַטֶבַע תַּ . 
Therefore, the concept of prayer, which is attachment.  פִלָּה עִניְןַ לָכֵן הוּא הַתְּ רוּת שֶׁ הַהִתְקַשְׁ , 
Requires giving one’s eyes downward.  ְן צָרִיך לְמַטָה "עֵיניָו לִתֵּ " 
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That one places one’s eyes in His providence downward.  ים יָּשִׂ גָּחָתוֹ עֵיניָו שֶׁ הַשְׁ רֵךְ בְּ מָטָה מַטָה יתְִבָּ , 

And automatically one’s heart will be upward.  ילָא הְיהֶ וּמִמִּ לְמַעְלָה "לִבּוֹ תִּ " 

And one will be bound above the seven days of construction.  ֶבְעַת לְמַעְלָה קָשׁוּר וְיהְִיה ניְןָ ימְֵי מִשִׁ הַבִּ  

Which is wisdom that is above comprehension.  הִיא הִיא הַחָכְמָה שֶׁ גָה מִן לְמַעְלָה שֶׁ הַהַשָּׂ . 

For one cannot comprehend His wisdom through any cause.  הֲרֵי יג יכָוֹל אֵינוֹ שֶׁ רֵךְ חָכְמָתוֹ לְהַשִׂ כָל יתְִבָּ סִבָּה בְּ , 

Therefore, the more a person falls into the low concealment of 
the level. 

ן וְאִם  הָאָדָם יוֹתֵר כֵּ פֶל נוֹפֵל שֶׁ דְרֵגָה סֵתֶר בְּשֵׁ הַמַּ  

He thereby understands and grasps, “Is it not the Lord?” (Isaiah 
42:24). 

ילָא  יג מִמִּ זוּ ה' "הֲלֹא וּמֵבִין מַשִׂ ", 

Since he does not grasp or understand the good of the cause.  הֲרֵי יג אֵינוֹ שֶׁ הַסְבָּה טוֹבַת וּמֵבִין מַשִׂ . 

This is not so when one proceeds and it is good.  אֵין מַה ן שֶׁ הוֹלֵךְ כֵּ וְטוֹב כְּשֶׁ , 
Then one does not grasp His wisdom as much, for it is 
concealed. 

יג אֵינוֹ  רֵךְ חָכְמָתוֹ כָּךְ כָּל מַשִׂ הוּא יתְִבָּ נעֲַלָמָה שֶׁ  

Since the causes are grasped as leading to good.  הֲרֵי גִים סִבּוֹתָיו שֶׁ לְטוֹבָה מֵשָּׂ . 
This is Joseph the righteous, who was placed in the pit, which is 
in the depths of the husks. As long as he placed his trust in the 
flesh of the cupbearer, as he said, “But remember me with you,” 
he was forgotten (Genesis 40:14, 40:23). 

 

יק הוּא יוֹסֵף וְזהֶוּ ן הַצַדִּ הוּא בַּבּוֹר הַנִּתַּ עִמְקֵי שֶׁ בְּ  
לָה זמְַן וְכָל הַקְלִפּוֹת, תָּ טְחוֹנוֹ שֶׁ ר בִּ קִים בְּשַׂ שְׁ הַמַּ  

אָמַר י יד(: מ, )בראשית שֶׁ ניִ אִם "כִּ ךָ זכְַרְתַּ אִתְּ  
חֵהוּ" כָּ כב שם, )שם וַיִּשְׁ ), 

For the entire concept of nature is the essence of forgetting, 
whereas the source of remembrance is above nature. Since he 
relied on the flesh of the cupbearer to remove him from the pit 
through natural means, therefore he was forgotten. 

 

כָּל כְחָה, עִקַר הוּא הַטֶבַע עִניְןַ שֶׁ מְקוֹר אֲבָל הַשִׁ  
לָה וְכֵיוָן מֵהַטֶבַע, לְמַעְלָה הוּא הַזכָּרוֹן תָּ טְחוֹנוֹ שֶׁ בִּ  

ר קִים בְּשַׂ יּוֹצִיאוֹ הַמַשְׁ רֶךְ עַל הַבּוֹר מִן שֶׁ לָכֵן הַטֶבַע דֶּ  
חֵהוּ כָּ  .וַיִּשְׁ

Yet Joseph was indeed righteous, “for he heard, though the 
interpreter was between them” (Genesis 42:23). That interpreter 
is nature itself, for nature too is from Him, blessed be He. 

 
יק יוֹסֵף אָמְנםָ וְאִם שֹׁמֵעַ הָיהָ צַדִּ י אַף " לִיץ כִּ הַמַּ  

ינתָֹם" הֲרֵי הַטֶבַע, הוּא כג( מב, )שם בֵּ ן גַּם הַטֶבַע שֶׁ כֵּ  
רֵךְ מֵאִתּוֹ יתְִבָּ  

He desired to bind nature into Him, blessed be He. In truth, the 
role of nature is to maintain its order, sustain it, and give it life, 
without change. 

 
ר וְרָצָה רַךְ, בּוֹ הַטֶבַע לְקַשֶׁ בָר וּבֶאֱמֶת יתְִבָּ קִיּוּם זהֶ: דָּ  
וְאֵין וּלְהַחֲיוֹתָהּ, וּלְקַימְָהּ מְכוֹנהָּ עַל לְהַעֲמִידָהּ הַטֶבַע  

נּוּת תַּ יָּךְ הִשְׁ רֶךְ אֵין אֲבָל שַׁ כָךְ נסֵ דֶּ בְּ , 

A miracle is change that is above nature, with no partnership of 
nature at all, except for God alone (Exodus 22:19). 

 
הֲרֵי נוּת הוּא הַנֵּס שֶׁ תַּ י הַהִשְׁ הַטֶבַע מִן לְמַעְלָה אִם כִּ  

לִי תּוּף שׁוּם בְּ לָל, טֶבַע שְׁ הוּא כְּ י מִן חוּץ שֶׁ לְתִּ לַה' "בִּ  
יט כב, )שמות לְבַדּוֹ" ), 

Joseph required a change of nature to be elevated from the pit of 
forgetting to the levels of remembrance. Therefore, he was 

 
נּוּי צָרִיךְ הָיהָ וְיוֹסֵף הַבּוֹר מִן לְהַעֲלוֹתוֹ הַטֶבַע שִׁ  

כְחָה חֵהוּ", לָכֵן הַזכְִירָה, לְמַעֲלוֹת וְלָבוֹא הַשִׁ כָּ "וַיִּשְׁ  
הֲרֵי הַטֶבַע זהֶ שֶׁ הַטֶבַע קִיּוּם אַדְרַבָּה בָּ . 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Mikeitz 
 

forgotten, for in this there was, on the contrary, the maintenance 
of nature. 
“And it came to pass at the end of two years” (Genesis 41:1). 
These are two levels and two transformations, for “year” implies 
change, as explained in the holy Zohar (Zohar Vayeshev 193b). 

 
" נתַָיםִ מִקֵץ וַיהְִי הֵם א(, מא, )שם ימִָים" שְׁ ניֵ שֶׁ שְׁ  

רְגוֹת ניֵ דַּ נּוּייִם, וּשְׁ י שִׁ נהָ" כִּ נּוּי לְשׁוֹן "שָׁ מְבאָֹר שִׁ כַּ  
זֹּהַר  דוֹשׁ בַּ ב קצג, )וישב הַקָּ ), 

“And Pharaoh was dreaming.” The term Pharaoh denotes 
revelation, which is nature, while “dreaming” refers to the 
concealed world. 

 
" רְעהֹ" מִלַּת חלֵֹם", הוּא וּפַרְעהֹ הַהִתְגַּלּוּת פֵּרוּשׁ "פַּ  

הוּא סְיאָ עָלְמָא "חלֵֹם" הַטֶבַע, שֶׁ דְאִתְכַּ , 

The meaning of “end” is also explained in the Zohar, that it is 
“He sets an end to darkness” (Job 28:3). 

 
ן גַּם "מְקֵץ" וּפֵרוּשׁ מְבאָֹר כֵּ זֹּהַר כַּ  דוֹשׁ בַּ שם, )שם הַקָּ  

הוּא א( ם "קֵץ שֶׁ ךְ" שָׁ ג כח, )איוב לַחשֶׁ ). 
“At the end” means that because of the concealment and 
limitation of the lowest level, one attained “Is it not the Lord?” 
(Isaiah 42:24). 

 
דְרֵגָה וְסֵתֶר קֵץ מֵחֲמַת "מִקֵץ" הוּא וּפֵרוּשׁ הַמַּ  

חְתּוֹנהָ, יג הַתַּ כד מב, )ישעיה זוּ" ה' "הֲלֹא הִשִּׂ ), 

“And who is like the wise one, who knows the interpretation of a 
matter?” (Ecclesiastes 8:1), only God, “Who alone performs 
great wonders” (Psalms 136:4), He being the hidden good. 

 
" הֶחָכָם וּמִי ר יוֹדֵעַ כְּ בָר" פֶּשֶׁ י א( ח, )קהלת דָּ אִם כִּ  

ה אֱלֹקִים קלו, )תהלים לְבַדּוֹ" גְדלֹוֹת נפְִלָאוֹת "הָעשֵׂ  
הַגָּנוּז הַטוֹב וְהוּא ד( , 

Through this, one became bound to supernal wisdom, which is 
above nature, two levels above nature, namely wisdom and 
understanding. 

 
ר וּבָזהֶ חָכְמָה הִתְקַשֶׁ הוּא הָעֶלְיוֹנהָ בַּ מִן לְמַעְלָה שֶׁ  

רְגּוֹת ב' הַטֶבַע הֵם דַּ הֵם מִכָּל הַטֶבַע מִן לְמַעְלָה שֶׁ שֶׁ  
וּבִינהָ חָכְמָה , 

“Two years” alludes to the seven days of construction that had 
fallen into nature. 

 " נתַָיםִ בְעַת ימִָים" שְׁ ניְןָ ימְֵי שִׁ נָּפְלוּ בִּ טֶבַע שֶׁ בַּ . 

This is the seven cows and seven ears of grain that were 
swallowed by the bad ones and were unrecognizable, which is 
the place of forgetting. 

 
בְעָה וְזהֶוּ בְעָה פָּרוֹת הַשִׁ לִים וְשִׁ בָּ נִּבְלְעוּ הַיָּפוֹת שִׁ שֶׁ  

רָעוֹת י נוֹדַע וְלֹא בָּ נהָ אֶל בָאוּ כִּ הִיא קִרְבָּ מְקוֹם שֶׁ  
כְחָה  ,הַשִׁ

Once everything was elevated, there was elevation even for this, 
“And the chief cupbearer remembered him before Pharaoh.” 

 
הֶעֱלָה וְכֵיוָן כֹּל, שֶׁ כֹּר לָזהֶ גַּם עֲלִיָּה הָיהָ הַ ר "וַיִּז שָׂ  

קִים שְׁ רְעהֹ לִפְניֵ אוֹתוֹ הַמַּ פַּ ", 
When he reached the source of blessings, everything was blessed 
from there, “That which God is doing He showed to Pharaoh” 
(Genesis 41:21), meaning in revelation. 

 
הִגִיעַ וְכֵיוָן רָכוֹת לִמְקוֹר שֶׁ ם הַבְּ רֵךְ מִשָּׁ כֹּל, נתְִבָּ וְזהֶוּ הַ  
ר כא( )מא, ה הָאֱלֹקִים "אֲשֶׁ רְעהֹ" אֶת הֶרְאָה עשֶׂ פַּ  

הוּא הִתְגַּלּוּת שֶׁ בְּ . 
In summary, as long as one is distressed by descent and seeks 
escape, one remains enclothed in the body and cannot grasp His 
wisdom. 

 
לָלָא מִלְתָא כְּ הוּא זמְַן כָּל דְּ פְלוּת מִן מִצְטַעֵר שֶׁ הַשִׁ  

קוֹם אֶל הַירְִידָה ר הַמָּ ם חוֹנהֶ הוּא אֲשֶׁ לְהִנָּצֵל וְרוֹצֶה שָׁ  
נָּה בַּגּוּף מְלַבָּשׁ הוּא הֲרֵי מִמֶּ , 

One then has no connection to the wisdom that is above all 
bodily nature and comprehension. 

 
יג יכָוֹל וְאֵינוֹ יָּכוּת שׁוּם לוֹ וְאֵין חָכְמָתוֹ, לְהַשִׂ עִם שַׁ  

הוּא הַחָכְמָה גָתוֹ הַגּוּף טִבְעֵי מִכָּל לְמַעְלָה שֶׁ וְהַשָּׂ . 
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But when one accepts suffering with true love, knowing “Is it 
not the Lord?”, the hidden good, then one becomes bound to 
wisdom. 

 
אֵין מַה ן שֶׁ מְקַבֵּל כֵּ ית בְּאַהֲבָה הַיִּסּוּרִים כְּשֶׁ אֲמִתִּ  

גָתוֹ הַשָּׁ נִּזכָּר הַגָּנוּז הַטוֹב זוּ" ה' "הֲלֹא בְּ לְעֵיל כַּ , 

For when one is not distressed by suffering, one exits the 
confines of the body and becomes bound to wisdom. 

 
ר וְאִי יג אֶפְשָׁ ר לִהְיוֹת לוֹ טוֹב אָז טוֹבָתוֹ לְהַשִׂ מִתְקַשֶׁ  

חָכְמָה, הֲרֵי בַּ אֵינוֹ שֶׁ לַל יצָָא מֵהַיָּסוּרִים מִצְטַעֵר כְּשֶׁ מִכְּ  
ר הַגּוּף חָכְמָה וְנתְִקַשֶׁ בַּ . 

This is what our Sages of blessed memory said: “The remedy for 
suffering is silence” (Berakhot 62a). Silence is attachment to 
wisdom, as it is said, “A fence for wisdom is silence” (Avot 
3:13). 

 
אָמְרוּ וְזהֶוּ א א(: סב, )ברכות זַ"ל רַבּוֹתֵינוּ שֶׁ "סַמָּ  

תִיקוּתָא", דְיסִּוּרִים י שְׁ תִיקָה כִּ רוּת הוּא הַשְׁ הִתְקַשְׁ  
מַאֲמָר הַחָכְמָה תִיקָה לַחָכְמָה "סְיגָ יג(: ג, )אבות כְּ שְׁ ", 

This is the meaning of “This too is for good” (Taanit 21a), and 
this is the idea of accepting suffering with love. 

 
עִניְןַ וְזהֶוּ לְטוֹבָה", זוֹ "גַּם א( כא, )תענית עִניְןָ וְזהֶוּ  

בְּאַהֲבָה הַיִּסּוּרִים "קִבּוּל ". 
The matter of wisdom is called oil, as it is said, “And let oil not 
be lacking upon your head” (Ecclesiastes 9:8). 

 
מֶן נקְִרֵאת הוּא הַחָכְמָה עִניְןַ וְהִנֵּה מַאֲמָר שֶׁ )קהלת כְּ  
מֶן ח(: ט, ךָ עַל "וְשֶׁ יחְֶסָר אַל ראֹשְׁ ", 

This is the matter of Chanukah, when the Greeks entered the 
Sanctuary and defiled all the oils (Shabbat 21b). 

 
נִּכְנסְוּ ב( כא, )שבת הַחֲנכָּה עִניְןַ וְזהֶוּ לַהֵיכָל יוְָניִם כְּשֶׁ  

מָניִם כָּל וְטִמְאוּ הַשְׁ , 
This refers to all intellectual faculties that were defiled by the 
husk and fell into it. 

 
הוּא כְלִיִּים כָּל עִניְןַ שֶׁ נִּטְמְאוּ הַשָּׂ ה שֶׁ קְלִפָּ וְנפְָלוּ בַּ  

 .בְּתוֹכָהּ

Except for one flask that bore the seal of the High Priest.  ךְ חוּץ הָיהָ אֶחָד מִפַּ כֹּהֵן בְּחוֹתֵם שֶׁ הַגָּדוֹל הַ , 

This is the attainment of individual Divine providence, that 
everything is from Him, blessed be He. 

 
הוּא גָה עִניְןַ שֶׁ גָּחָה הַהַשָּׂ רָטִיּוּת הַשְׁ כֹּל פְּ מֵאִתּוֹ הַ  

רֵךְ  יתְִבָּ
His seal is truth and faith, for He is the hidden good that is not 
grasped. 

י וֶאֱמוּנהָ אֱמֶת וְחוֹתָמוֹ  אֵינוֹ הַטוֹב הוּא כִּ ג שֶׁ מַשָּׂ , 

Although it contained only enough for one day, which is the 
attribute of wisdom. 

 
דֵי אֶלָּא בּוֹ אֵין אָמְנםָ אִם הוּא אֶחָד יוֹם כְּ ת שֶׁ מִדַּ  

 ,הַחָכְמָה
From it all eight intellectual faculties below it are blessed, and it 
kindles for eight days. 

 
נּוּ אֲבָל רְכִים מִמֶּ מוֹנהָ כָּל מִתְבָּ כְלִיִּים הַשְׁ לְמַטָה שִׂ שֶׁ  

נּוּ, מוֹנהָ וּמַדְלִיק מִמֶּ ימִָים שְׁ . 
Therefore, “A Chanukah lamp above twenty cubits is invalid,” 
for twenty corresponds to the crown that the eye does not rule 
over. 

 
לְמַעְלָה חֲנכָּה "גַר וְלָכֵן רִים שֶׁ סוּלָה" מֵעֶשְׂ י פְּ הוּא כ' כִּ  

תֶר לָא הַכֶּ לְטָא דְּ עֵינאָ בּוֹ שָׁ , 

Only through wisdom, by attaining individual Divine 
providence, which is “The eye of the Lord is toward those who 
fear Him” (Psalms 33:18). 

 
י חָכְמָה אִם כִּ גָה ידְֵי עַל בְּ גָּחָה הַשָּׂ הַשְׁ רָטִיוּת בְּ הוּא פְּ שֶׁ  

יָּדוּעַ ירְֵאָיו" אֶל ה' "עֵין יח( לג, )תהלים כַּ , 

According to the way one gives a good eye in one’s attainment, 
from there one draws flow and blessing. 

 
הוּא וּכְדֶרֶךְ גָתוֹ יפָָה עַיןִ נוֹתֵן שֶׁ הַשְׂ ם בְּ הוּא מִשָּׁ  

יךְ פַע מַמְשִׁ וּבְרָכָה שֶׁ , 
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This is not the case with the crown, where the eye does not rule.  אֵין מַה ן שֶׁ כֶתֶר כֵּ לָא בְּ לְטָא דְּ עֵינאָ בֵּיהּ שָׁ . 

Behold, our Sages of blessed memory disagreed in this matter 
(Shabbat 21b) whether to light corresponding to those entering 
or corresponding to those leaving, yet “these and these are the 
words of the living God” (Gittin 6b). 

 
לִיגִי וְהִנֵּה זהֶ פְּ אִם ב( כא, )שבת זַ"ל חֲכָמֵינוּ בָּ  

נגֶֶד לְהַדְלִיק נגֶֶד אוֹ הַנִּכְנסִָים כְּ וְאֵלּוּ "וְאֵלּוּ הַיּוֹצְאִים כְּ  
בְרֵי ב ו, )גיטין חַיִּים" אֱלֹקִים דִּ ). 

In truth, “You made them all with wisdom” (Psalms 104:24), and 
it is necessary that all be included within Him, for the power of 
the Actor is within the acted upon. 

 
הֲרֵי אֱמֶת שֶׁ לָּם בֶּ חָכְמָה "כַּ יתָ" בְּ כב(, קד, )תהלים עָשִׂ  
לָּם לִהְיוֹת מַכְרָח הֲרֵי בּוֹ, נכְִלָלִים כַּ כֹּחַ שֶׁ הַפּוֹעֵל   

נִּפְעַל  ,בַּ
Therefore, all existences were possible through Him. Likewise 
below, it is necessary that every effect be included in its prior 
cause. 

 
רוּת הָיהָ וְלָכֵן לָּם הֲוָיוֹת אֶפְשָׁ לְמַטָה וְכֵן ידָוֹ, עַל כַּ  

עִלָּתוֹ עָלוּל כָּל כָּלוּל לִהְיוֹת מַכְרָח הֵימֶנּוּ הַקוֹדֶמֶת בְּ  
 ,לוֹ

For if not so, from where would its existence come, if not from 
the power of the Actor within the acted upon. 

 
אִם ן לֹא שֶׁ כֹּחַ לֹא אִם הוּא, מֵהֵיכָן הֲוָיתָוֹ כֵּ הַפּוֹעֵל   

נִּפְעָל  .בַּ
Accordingly, in truth it would have been fitting to light all eight 
on the first day, so that all be included there. 

 
אֱמֶת וְלָכֵן יוֹם לְהַדְלִיק הָיהָ הָרָאוּי מִן בֶּ כָּל א' בְּ  

מוֹנהָ לָּם לִהְיוֹת הַשְׁ ם כְּלוּלִים כַּ שָׁ , 
And similarly afterward, on the second day seven, so that all be 
included within it, as is known. 

 
יוֹם כָּךְ אַחַר וְכֵן ניִ בְּ בְעָה שֵׁ לָּם לִהְיוֹת שִׁ בּוֹ כְּלוּלִים כַּ  

יָּדוּעַ  ,כַּ
However, we cannot grasp them while they are in total inclusion, 
except through expansion and revelation. 

 
יג יכְוֹלִים אָנוּ אֵין אֲבָל הְיוֹתָם לְהַשִׂ כְלָלוּת בִּ י בִּ אִם כִּ  
טוּת ידְֵי עַל וְהִתְגַּלּוּת הִתְפַּשְׁ , 

Therefore we light only corresponding to those leaving, for 
whatever has emerged is more revealed, and our apprehension 
increases accordingly. 

 
נגֶֶד אֶלָּא מַדְלִיקִין אָנוּ אֵין לָכֵן כָּל הַיּוֹצְאִין, כְּ מַה שֶׁ  

יָּצָא גָתֵנוּ וְהוֹלֵךְ מוֹסִיף יוֹתֵר נתְִגַּלָּה שֶׁ הַשָּׂ , 

For we come for revelation and publicizing the miracle (Shabbat 
23b). 

יג  ב כג, )שבת אָתֵינאָ קָא נטְָא" "וּלְפִרְסוּמָא לְהַשִׂ ). 

[NOTE Summary:​
This maamar opens with the halachic teaching that a Chanukah lamp placed above twenty cubits is invalid, 
paralleling the laws of sukkah and mavoi, and explains this not merely as a technical limitation but as a spiritual 
principle. The number twenty corresponds to keter, a level so transcendent that it is beyond visual perception. 
Chanukah light, however, must be graspable through chochmah, through conscious awareness and perception of 
divine providence. The light of Chanukah is meant to illuminate within the realm where human perception 
operates, not in a domain entirely beyond it. 

From here, the maamar turns to Yosef HaTzaddik as the embodiment of the tzaddik who connects all worlds. 
Yosef represents the channel through which blessing flows from supernal wisdom into the lower realms. His 
descent into the pit symbolizes falling into the depths of concealment and klipah. As long as Yosef places his 
trust in the sar ha-mashkim, in natural causality, he is forgotten, because nature itself is identified as the root of 
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forgetfulness. Memory and true remembrance originate only above nature. Therefore, reliance on natural means 
alone perpetuates concealment. 

At the same time, the maamar clarifies that nature itself is not evil or independent. Nature is also from Hashem 
and exists to sustain and maintain creation. Yosef’s error was not acknowledging nature, but relying on it as the 
primary source of salvation. True redemption required a break from nature, a miracle that transcends it entirely. 
Until that occurred, forgetfulness necessarily remained. 

The verse “Vayehi mikeitz shnatayim yamim” is then explained in depth. “Year” implies change, and “two 
years” indicates two transformations, corresponding to chochmah and binah, which stand above the natural 
order. Pharaoh represents revelation within nature, while dreaming signifies concealment. The term “mikeitz” 
means reaching the end of darkness, the point where concealment itself brings about recognition that “Is it not 
Hashem?” When Yosef reaches this awareness, he becomes bound to supernal wisdom, and from there all 
blessing flows downward. 

This pattern is mirrored in the dreams of the seven cows and seven ears of grain, where goodness is swallowed 
and forgotten within evil. Forgetfulness is identified as the place where divine good is concealed. Once Yosef 
elevates everything to its source, even the forgetfulness itself is transformed into remembrance, and the sar 
ha-mashkim remembers Yosef. This demonstrates that only when one reaches the source of blessing does 
revelation occur even within nature. 

The maamar then presents a fundamental psychological and spiritual principle. As long as a person is distressed 
by descent and suffering and seeks merely to escape it, they remain bound to the body and its limitations and 
cannot access higher wisdom. When, however, one accepts suffering with genuine love, recognizing that it too 
comes from Hashem and that its goodness may be beyond comprehension, one exits the confines of the body 
and becomes connected to chochmah. 

This idea is reinforced through the teaching that silence is the remedy for suffering. Silence is not passive 
resignation but an active attachment to wisdom. Speech belongs to explanation and causality, while silence 
corresponds to acceptance of what transcends understanding. This is the inner meaning of “Gam zu le-tovah” 
and of receiving suffering with love. 

Wisdom is then identified as oil, and Chanukah becomes the paradigmatic expression of this truth. The Greeks 
defiled all the oils, symbolizing the corruption of intellectual faculties by klipah. Only one flask remained, 
sealed with the stamp of the Kohen Gadol, representing pure recognition of individual divine providence, truth, 
and faith. Though it contained only enough oil for one day, corresponding to chochmah alone, from it all eight 
lower intellectual faculties were blessed, producing eight days of light. This teaches that when wisdom is intact, 
it can illuminate and elevate all subordinate levels. 
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Finally, the maamar addresses the dispute between Beit Shammai and Beit Hillel regarding whether Chanukah 
lights correspond to those entering or those leaving. Both views are true, because in divine wisdom all 
possibilities exist simultaneously in total inclusion. Ideally, all eight lights would be present from the first day. 
However, human perception cannot grasp divine reality in its inclusive totality. We can only apprehend 
revelation as it unfolds progressively. Therefore, we light according to those leaving, increasing each day, 
because only what has emerged into revelation can be perceived and internalized. This gradual illumination is 
the essence of pirsumei nisa, revealing divine wisdom step by step within the human realm. 

Practical Takeaway:​
When facing concealment, descent, or suffering, the instinct to escape or explain may actually deepen 
forgetfulness. True elevation begins with silence, acceptance, and trust that what is happening is governed by 
divine wisdom beyond immediate comprehension. By grounding oneself in awareness of individual divine 
providence and resisting the urge to rely solely on natural explanations, one opens a channel to higher wisdom. 
From that place, clarity, remembrance, and blessing can gradually unfold, illuminating not only the soul but all 
aspects of life connected to it. 

Chassidic Story:​
A chassid once came to the Rebbe Maharash in great distress. His business had collapsed, his health was 
failing, and every plan he devised only led to further frustration. He poured out his heart, explaining each cause 
and each setback, seeking advice on what to do next. The Rebbe listened quietly, then remained silent for a long 
moment. Finally, he said, “You are speaking very wisely, but you are thinking too low.” 

Seeing the chassid’s confusion, the Rebbe explained that when a person insists on understanding every event 
through cause and effect, they remain trapped within nature, where forgetfulness reigns. “There are times,” the 
Rebbe said, “when the highest avodah is to stop explaining, to stop demanding answers, and to stand quietly 
before Hashem.” 

The chassid left without a practical plan, but he accepted the words. Instead of pushing, he focused on tefillah, 
silence, and trust. Weeks later, an unexpected opportunity arose through a completely unrelated source, 
restoring his livelihood. Looking back, he realized that the turning point was not a clever strategy but the 
moment he stopped insisting on understanding and allowed higher wisdom to act.​
END NOTE] 
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