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Introduction

Menachem Mendel Horodaker (circa 5583—-5653 / 1823—1893) was a close disciple of the Tzemach Tzedek and
later of the Rebbe Maharash, known for conveying deep Chabad teachings in a structured, contemplative style
that bridges Kabbalistic concepts with lived avodah. In this maamar, he weaves together the sugyot of
Chanukah, Yosef HaTzaddik, bitachon, hashgachah pratit, suffering, and wisdom, showing how descent,

concealment, and silence become the very mechanisms through which higher divine wisdom and remembrance

are revealed.

Rav Chama bar Manyuma said in the name of Rav: “A
Chanukah lamp that one placed above twenty cubits is
invalid, like a sukkah and like an alleyway” (Shabbat 22a).

The concept refers to the orderly understanding of the verse:
“And it came to pass at the end of two full years, that Pharaoh
dreamed,” and so forth (Genesis 41:1).

This concept is the eighth level of trust explained in the book
Duties of the Heart by Rabbeinu Bachya, in the introduction to
the portion Miketz.

This is the entirety of the human being, that one who is on this
level trusts in the Name of the Lord, “The Rock, perfect is His
work” (Deuteronomy 32:4).

For He is the One Who acts, Who observes everything and
looks until the ultimate end of all purposes.

As the verse states: “Who gave Jacob for spoil and Israel to
plunder, was it not the Lord?” (Isaiah 42:24).

He is the true Actor, and faith is in Him, may He be blessed, for
He is the hidden good, since “From His mouth evil does not go
forth” (Lamentations 3:38).

Even though no intellect compels or grasps any good reason,
this is due to the lack of apprehension of His wisdom, may He
be blessed.

For “Wisdom, from where shall it be found?” (Job 28:12), since
He is not grasped by any body and is not a body.

“And it is hidden from the eyes of all living” (Job 28:21).
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One must also believe in individual Divine providence from
Him, may He be blessed, over everything in the world, small
and great.

There is nothing besides Him, as it is written: “There is none
else besides Him” (Deuteronomy 4:39).

Through such trust, which is clear faith in His providence, and
that His action is truth and faith because He is good.

This elevates the cause and binds it to the supernal wisdom.

For it is the attribute of the righteous one who binds all the
worlds together.

And this is the secret of “Joseph is the ruler, he is the provider,”
(Genesis 42:6).

For when he reaches supernal wisdom, it is the source of
blessings.

From there he is blessed and bestows, ruling and providing for
all.

This is the concept of prayer, that one’s eyes are downward and
one’s heart upward (Yevamot 105b).

The meaning of “his eyes downward” is faith in His providence.

His gaze descends downward, from the horns of wild oxen to the
eggs of lice (Shabbat 107b).

According to a person’s faith and contemplation of His
providence.

So does one draw His providence upon oneself.

If one believes in individual providence, he is supervised
individually.

Even to the point of striking one’s finger, literally, that it is from
Him (Chullin 7b).

But if one removes one’s eyes from His providence and does not
believe.

He is placed under nature and is called a denier.

Therefore, the concept of prayer, which is attachment.

Requires giving one’s eyes downward.

7Y 77207 KD NV AAYIR TRRT? T8 03
2173 1R 07y 1 73

7,09 0°727 092 127 DWW PR)

TR0 SNV AN XY 13 192 T )
R377 210 °3 7PAR) NHY IN7YDY - 1N,

IRV MRI02 ANIX R it 120 TN,

Nin%iva 22 Wena P78 NI XY,

" aYng XN UHYT R A9P" Ti0)
1,20 WK

M2IRT TP X7 YT RIGT 8 WAIR 02

932 2w v yrau T1am own.

2yn7 1271 AYR? YIY MY 17903 T3y RIM
2,7p Mn

T2 INGIYIR APNRT X7 "AYn? YY" 7w
DR "R YR YR 0770 PPy N9200m
2,7 naw "2 3 Ty

T30 INGRWaR M2300T) DTNT NIMY TIT2Y
lalslizniiaX il el o8
NPYI9I MY MVIP2 NI 1IN DX

77207 AR RIY wan "oy apint 7y
2,179

TRNR IR TR0 ST Y o o)

7912 XP31 Y293 NAD 101
MIWRNIT RITY 72907 T 17,
mon? vry" e "

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Mendel of Horodak

Pri Ha’Eretz
Parshas Mikeitz

That one places one’s eyes in His providence downward.
And automatically one’s heart will be upward.

And one will be bound above the seven days of construction.
Which is wisdom that is above comprehension.

For one cannot comprehend His wisdom through any cause.

Therefore, the more a person falls into the low concealment of
the level.

He thereby understands and grasps, “Is it not the Lord?” (Isaiah
42:24).

Since he does not grasp or understand the good of the cause.

This is not so when one proceeds and it is good.

Then one does not grasp His wisdom as much, for it is
concealed.

Since the causes are grasped as leading to good.

This is Joseph the righteous, who was placed in the pit, which is
in the depths of the husks. As long as he placed his trust in the
flesh of the cupbearer, as he said, “But remember me with you,’
he was forgotten (Genesis 40:14, 40:23).

For the entire concept of nature is the essence of forgetting,
whereas the source of remembrance is above nature. Since he
relied on the flesh of the cupbearer to remove him from the pit
through natural means, therefore he was forgotten.

2

Yet Joseph was indeed righteous, “for he heard, though the
interpreter was between them” (Genesis 42:23). That interpreter
is nature itself, for nature too is from Him, blessed be He.

He desired to bind nature into Him, blessed be He. In truth, the
role of nature is to maintain its order, sustain it, and give it life,
without change.

A miracle is change that is above nature, with no partnership of
nature at all, except for God alone (Exodus 22:19).

Joseph required a change of nature to be elevated from the pit of
forgetting to the levels of remembrance. Therefore, he was
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forgotten, for in this there was, on the contrary, the maintenance
of nature.

“And it came to pass at the end of two years” (Genesis 41:1).
These are two levels and two transformations, for “year” implies
change, as explained in the holy Zohar (Zohar Vayeshev 193b).
“And Pharaoh was dreaming.” The term Pharaoh denotes
revelation, which is nature, while “dreaming” refers to the
concealed world.

The meaning of “end” is also explained in the Zohar, that it is
“He sets an end to darkness” (Job 28:3).

“At the end” means that because of the concealment and
limitation of the lowest level, one attained “Is it not the Lord?”
(Isaiah 42:24).

“And who is like the wise one, who knows the interpretation of a
matter?” (Ecclesiastes 8:1), only God, “Who alone performs
great wonders” (Psalms 136:4), He being the hidden good.
Through this, one became bound to supernal wisdom, which is
above nature, two levels above nature, namely wisdom and
understanding.

“Two years” alludes to the seven days of construction that had
fallen into nature.

This is the seven cows and seven ears of grain that were
swallowed by the bad ones and were unrecognizable, which is
the place of forgetting.

Once everything was elevated, there was elevation even for this,
“And the chief cupbearer remembered him before Pharaoh.”
When he reached the source of blessings, everything was blessed
from there, “That which God is doing He showed to Pharaoh”
(Genesis 41:21), meaning in revelation.

In summary, as long as one is distressed by descent and seeks
escape, one remains enclothed in the body and cannot grasp His
wisdom.

One then has no connection to the wisdom that is above all
bodily nature and comprehension.
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But when one accepts suffering with true love, knowing “Is it
not the Lord?”, the hidden good, then one becomes bound to
wisdom.

For when one is not distressed by suffering, one exits the
confines of the body and becomes bound to wisdom.

This is what our Sages of blessed memory said: “The remedy for
suffering is silence” (Berakhot 62a). Silence is attachment to
wisdom, as it is said, “A fence for wisdom is silence” (Avot
3:13).

This is the meaning of “This too is for good” (Taanit 21a), and
this is the idea of accepting suffering with love.

The matter of wisdom is called oil, as it is said, “And let oil not
be lacking upon your head” (Ecclesiastes 9:8).

This is the matter of Chanukah, when the Greeks entered the
Sanctuary and defiled all the oils (Shabbat 21b).

This refers to all intellectual faculties that were defiled by the
husk and fell into it.

Except for one flask that bore the seal of the High Priest.

This is the attainment of individual Divine providence, that
everything is from Him, blessed be He.

His seal is truth and faith, for He is the hidden good that is not
grasped.

Although it contained only enough for one day, which is the
attribute of wisdom.

From it all eight intellectual faculties below it are blessed, and it
kindles for eight days.

Therefore, “A Chanukah lamp above twenty cubits is invalid,”
for twenty corresponds to the crown that the eye does not rule
over.

Only through wisdom, by attaining individual Divine
providence, which is “The eye of the Lord is toward those who
fear Him” (Psalms 33:18).

According to the way one gives a good eye in one’s attainment,
from there one draws flow and blessing.

NPARNK 720X 020N PRI 12 PRY D
2°¥7 72132 ™37 230 " 1 K0T Ny,

WRnn niva? 12 23t 18 N2l 2RI WoK K
9231 XY DO00 WO IPRYI W ,1RIna
MR302 RN AT

Xn0" :(X ,20 M212) 2" NI 1MRY 3N
PYRNT XAT TR 2, RO Y DR
AR NW 302 19" (30,3 MAIX) Tarn? mTa”,

T = TY

VT, "2 910" (R ,RD N2Ivn) 13y AN
120832 2°7M0T ‘713?"".

N27P) RN 1Y NXRI R 30T T 1IN
N9 2R AWK 5y ;Y (7 ,0",

DI 22 W),

12931 N29R2 IWNLIY 0722WT 92 1Y Ry
A2in3.

21737 1090 onina may TN 2R van,

KR 937 NIYIP ATIWE MWD 1Y XY
T

siyn S1RY 2903 KT 0D A1RK) DY Anim,

N7 XY T8 01 77 RPN 12 PR 030K DX
20,

ileipii/fa Rpimli7giy Ry ol R aymp ol R Efelalipit
o) MW 2271 .

R ' 23 "7PI09 DY MYV 1210 1" 127)
RPY 12 RO K77 027,

NITY NPV ATIWER MWD 0T %Y M0 OX 03
YITD PR OR TPy (a0 2°9nn),

X7 QW N3 792 1Y 109 RATY 77
M7 VOV W,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Mendel of Horodak

Pri Ha’Eretz
Parshas Mikeitz

This is not the case with the crown, where the eye does not rule.

Behold, our Sages of blessed memory disagreed in this matter
(Shabbat 21b) whether to light corresponding to those entering
or corresponding to those leaving, yet “these and these are the
words of the living God” (Gittin 6b).

In truth, “You made them all with wisdom” (Psalms 104:24), and
it is necessary that all be included within Him, for the power of
the Actor is within the acted upon.

Therefore, all existences were possible through Him. Likewise
below, it is necessary that every effect be included in its prior
cause.

For if not so, from where would its existence come, if not from
the power of the Actor within the acted upon.

Accordingly, in truth it would have been fitting to light all eight
on the first day, so that all be included there.

And similarly afterward, on the second day seven, so that all be
included within it, as is known.

However, we cannot grasp them while they are in total inclusion,
except through expansion and revelation.

Therefore we light only corresponding to those leaving, for
whatever has emerged is more revealed, and our apprehension
increases accordingly.

For we come for revelation and publicizing the miracle (Shabbat
23b).
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This maamar opens with the halachic teaching that a Chanukah lamp placed above twenty cubits is invalid,
paralleling the laws of sukkah and mavoi, and explains this not merely as a technical limitation but as a spiritual
principle. The number twenty corresponds to keter, a level so transcendent that it is beyond visual perception.
Chanukah light, however, must be graspable through chochmah, through conscious awareness and perception of
divine providence. The light of Chanukah is meant to illuminate within the realm where human perception

operates, not in a domain entirely beyond it.

From here, the maamar turns to Yosef HaTzaddik as the embodiment of the tzaddik who connects all worlds.
Yosef represents the channel through which blessing flows from supernal wisdom into the lower realms. His
descent into the pit symbolizes falling into the depths of concealment and klipah. As long as Yosef places his
trust in the sar ha-mashkim, in natural causality, he is forgotten, because nature itself is identified as the root of
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forgetfulness. Memory and true remembrance originate only above nature. Therefore, reliance on natural means
alone perpetuates concealment.

At the same time, the maamar clarifies that nature itself is not evil or independent. Nature is also from Hashem
and exists to sustain and maintain creation. Yosef’s error was not acknowledging nature, but relying on it as the
primary source of salvation. True redemption required a break from nature, a miracle that transcends it entirely.
Until that occurred, forgetfulness necessarily remained.

The verse “Vayehi mikeitz shnatayim yamim” is then explained in depth. “Year” implies change, and “two
years” indicates two transformations, corresponding to chochmah and binah, which stand above the natural
order. Pharaoh represents revelation within nature, while dreaming signifies concealment. The term “mikeitz”
means reaching the end of darkness, the point where concealment itself brings about recognition that “Is it not
Hashem?” When Yosef reaches this awareness, he becomes bound to supernal wisdom, and from there all
blessing flows downward.

This pattern is mirrored in the dreams of the seven cows and seven ears of grain, where goodness is swallowed
and forgotten within evil. Forgetfulness is identified as the place where divine good is concealed. Once Yosef
elevates everything to its source, even the forgetfulness itself is transformed into remembrance, and the sar
ha-mashkim remembers Yosef. This demonstrates that only when one reaches the source of blessing does
revelation occur even within nature.

The maamar then presents a fundamental psychological and spiritual principle. As long as a person is distressed
by descent and suffering and seeks merely to escape it, they remain bound to the body and its limitations and
cannot access higher wisdom. When, however, one accepts suffering with genuine love, recognizing that it too
comes from Hashem and that its goodness may be beyond comprehension, one exits the confines of the body
and becomes connected to chochmah.

This idea is reinforced through the teaching that silence is the remedy for suffering. Silence is not passive
resignation but an active attachment to wisdom. Speech belongs to explanation and causality, while silence
corresponds to acceptance of what transcends understanding. This is the inner meaning of “Gam zu le-tovah”
and of receiving suffering with love.

Wisdom is then identified as oil, and Chanukah becomes the paradigmatic expression of this truth. The Greeks
defiled all the oils, symbolizing the corruption of intellectual faculties by klipah. Only one flask remained,
sealed with the stamp of the Kohen Gadol, representing pure recognition of individual divine providence, truth,
and faith. Though it contained only enough oil for one day, corresponding to chochmah alone, from it all eight
lower intellectual faculties were blessed, producing eight days of light. This teaches that when wisdom is intact,
it can illuminate and elevate all subordinate levels.
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Finally, the maamar addresses the dispute between Beit Shammai and Beit Hillel regarding whether Chanukah
lights correspond to those entering or those leaving. Both views are true, because in divine wisdom all
possibilities exist simultaneously in total inclusion. Ideally, all eight lights would be present from the first day.
However, human perception cannot grasp divine reality in its inclusive totality. We can only apprehend
revelation as it unfolds progressively. Therefore, we light according to those leaving, increasing each day,
because only what has emerged into revelation can be perceived and internalized. This gradual illumination is
the essence of pirsumei nisa, revealing divine wisdom step by step within the human realm.

Practical Takeaway:

When facing concealment, descent, or suffering, the instinct to escape or explain may actually deepen
forgetfulness. True elevation begins with silence, acceptance, and trust that what is happening is governed by
divine wisdom beyond immediate comprehension. By grounding oneself in awareness of individual divine
providence and resisting the urge to rely solely on natural explanations, one opens a channel to higher wisdom.
From that place, clarity, remembrance, and blessing can gradually unfold, illuminating not only the soul but all
aspects of life connected to it.

Chassidic Story:

A chassid once came to the Rebbe Maharash in great distress. His business had collapsed, his health was
failing, and every plan he devised only led to further frustration. He poured out his heart, explaining each cause
and each setback, seeking advice on what to do next. The Rebbe listened quietly, then remained silent for a long
moment. Finally, he said, “You are speaking very wisely, but you are thinking too low.”

Seeing the chassid’s confusion, the Rebbe explained that when a person insists on understanding every event
through cause and effect, they remain trapped within nature, where forgetfulness reigns. “There are times,” the
Rebbe said, “when the highest avodah is to stop explaining, to stop demanding answers, and to stand quietly
before Hashem.”

The chassid left without a practical plan, but he accepted the words. Instead of pushing, he focused on tefillah,
silence, and trust. Weeks later, an unexpected opportunity arose through a completely unrelated source,
restoring his livelihood. Looking back, he realized that the turning point was not a clever strategy but the
moment he stopped insisting on understanding and allowed higher wisdom to act.

END NOTE]
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