
 

 

 



 בס”ד

Rebbe Maharash 
Torahs Shmuel 

 1866 תרכ”ו ספר
 בכסלו י”ט

 
נ״ה תְּהִלִּים דִּשְׁמַיּאָ, בְּסִיעֲתָא מְרוֹמִים, בִּגְנזָיֵ נשְִׁמָתוֹ אַדְמוֹ״ר בְּחַיּיֵ תרכ״ו, בְּכִסְלֵו י”ט בְּיוֹם שְׁמוּאֵל רַבִּי הָרַב שֶׁאָמַר מַה .​

What the Rebbe Rabbi Shmuel said on the nineteenth of Kislev of the year 5626, during the 
lifetime of our master the Rebbe, may his soul be in the hidden treasuries on high, with the help 

of Heaven, Psalms chapter fifty five. 
Introduction​

Rabbi Shmuel Schneersohn (1834–1882), known as the Rebbe Maharash, was the fourth Rebbe of 
Chabad-Lubavitch, famed for his path of lechatchila ariber and his profound Chassidic teachings that combined 

exalted mystical depth with practical guidance for daily life. In this maamar, delivered on the nineteenth of 
Kislev 5626, he interprets the verse “ עמדי היו ברבים כי נפשי בשלום פדה ” by weaving together passages from 

Midrash, Zohar, and Chazal, revealing how prayer, Divine mercy, Torah, and communal merit unite to 
transform harsh judgments into redemption and peace. 

He redeemed in peace my soul, for the many were with me. 
And our sages said in Berachot 8a: When is a time of favor? At 
the moment when the community is praying, as it is said: At a 
time of favor I answered you [Isaiah 49:8]. Rabbi Elazar says 
from here: Behold, God is mighty, He will not despise [Job 
36:5], and it is written: He redeemed etc., for the many. 

וְאָמְרוּ עִמָּדִי, הָיוּ בְרַבִּים כִּי נַפְשִׁי בְשָׁלוֹם פָּדָה   
עֵת אֵימָתַי ע״א ח׳ בְּבְרָכוֹת לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ  

רָצוֹן בְּעֵת שֶׁנּאֱֶמַר מִתְפַּלְּלִים שֶׁהַצִּבּוּר בִּשְׁעָה רָצוֹן?  
מִכָּאן אוֹמֵר אֶלְעָזרָ רַבִּי מ״ט:ח׳(, )ישעיהו עֲניִתִיךָ  

כּו׳ פָּדָה וּכְתִיב ל״ו:ה׳( )איוב ימְִאָס לֹא כַּבִּיר אֵל הֵן  
בְרַבִּים כִּי . 

And on page fifty five regarding a dream our sages said: Three 
redemptions, He redeemed in peace etc. 

זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ חֲלוֹם לְעִניְןַ נ״ה וּבְדַף   
כּו׳ בְשָׁלוֹם פָּדָה פְּדוּיוֹת שָׁלוֹשׁ לִבְרָכָה . 

And in the Jerusalem Talmud they said: The men who were 
with Avshalom said, Let us fall now into the hand of David and 
let not David fall into our hand. For if we fall into David’s hand 
he will have mercy on us, and if Heaven forbid David falls into 
our hand we will not have mercy on him. This is what David 
says: He redeemed in peace my soul. 

אַבְשָׁלוֹם עִם שֶׁהָיוּ הָאֲנשִָׁים שֶׁאָמְרוּ וּבִירוּשַׁלְמִי   
אָנוּ שֶׁאִם בְּידֵָינוּ דָּוִד יפִּלֹ וְאַל דָּוִד בְידַ נאָ נפְִּלָה  

וְשָׁלוֹם חַס וְאִם עָלֵינוּ מְרַחֵם הוּא דָּוִד בְּידַ נוֹפְלִים  
שֶׁדָּוִד הוּא עָלָיו, מְרַחֲמִים אָנוּ אֵין בְּידֵָינוּ דָּוִד יפִּלֹ  

נפְַשִׁי בְשָׁלוֹם פָּדָה אוֹמֵר . 

And the interpretation of the Yefei Mareh: For the many were 
with me, meaning that the many desired that they fall into his 
hand and that he not fall into their hand. 

שֶׁהָרַבִּים עִמָּדִי הָיוּ בְרַבִּים כִּי מַרְאֶה הַיּפְֵה וּפֵירוּשׁ   
בְּידָָם הוּא יפִּלֹ וְאַל בְידָוֹ שֶׁיּפְִּלוּ בִּקְשׁוּ . 

And it would seem one should ask: Why did they trust so 
greatly that if they fell into David’s hand he would have mercy 
on them? The matter is that prayer is the phrase May it be the 
will, meaning to create a new will, that He be a healer of the 
sick and a releaser of prisoners. 

כְּשֶׁיּפְִּלוּ כָּךְ כָּל בָּטְחוּ מָה מִפְּניֵ לוֹמַר צָרִיךְ וּלְכָאוֹרָה   
הַתְּפִלָּה הִנּהֵ כִּי הוּא וְהָעִניְןָ עֲלֵיהֶם, שֶׁיּרְַחֵם דָּוִד בְידַ  
רוֹפֵא לִהְיוֹת חָדָשׁ רָצוֹן לַעֲשׂוֹת פֵּירוּשׁ רָצוֹן יהְִי הִיא  

אֲסוּרִים וּמַתִּיר חוֹלִים . 
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For Metatron weaves crowns for his Maker from the prayers of 
Israel, for the letters of prayer are called stones; and when the 
prayer is in love and fear properly, then they are precious 
stones. 

שֶׁל מִתְּפִלּוֹתֵיהֶם לְקוֹנוֹ כְּתָרִים קוֹשֵׁר מֶטָּטְרוֹן כִּי   
אֲבָניִם, בְּשֵׁם נקְִרָאוֹת הַתְּפִלָּה אוֹתִיּוֹת כִּי ישְִׂרָאֵל,  

הֵם אָז כַּדְּבָעֵי וְירְִאָה בְּאַהֲבָה הִיא וּכְשֶׁהַתְּפִלָּה  
טוֹבוֹת אֲבָניִם . 

And through the angels who elevate the prayer, as the Zohar 
says that they embrace them and kiss them, through this they 
elevate the prayer to become crowns for the Creator. 

שֶׁכָּתוּב וּכְמוֹ הַתְּפִלָּה שֶׁמַּעֲלִים הַמַּלְאָכִים וְעַל־ידְֵי   
מַעֲלִים זאֹת עַל־ידְֵי לְהוֹן וְנשִָׁיק לְהוֹן דְּגַפִּיף בַּזּהַֹר  

לְקוֹנוֹ כְּתָרִים מִזּהֶ לִהְיוֹת הַתְּפִלָּה . 

For the letters became materialized in human speech, therefore 
the angels must elevate them, and as they pass through the 
angels, through their embraces and kisses they are refined of 
their materiality so they can become a crown of the Holy One. 

צְרִיכִים לָכֵן הָאָדָם, בְּדִבּוּר נתְִגַּשְּׁמוּ הָאוֹתִיּוֹת כִּי   
הַמַּלְאָכִים דֶּרֶךְ עָבְרָם וּמִדֵּי לְהַעֲלוֹתָם, הַמַּלְאָכִים  

מִזדְַּכִּכִין שֶׁלָּהֶם וְהַנּשְִׁיקִין הַגְּפוּפִין עַל־ידְֵי  
שֶׁל וּכְתֶר בַּעֲטָרָה לִהְיוֹת יכְוֹלִים לִהְיוֹתָם מִגַּשְׁמִיּוּתָם  

הוּא בָּרוּךְ הַקָּדוֹשׁ . 

And just as one makes a crown from precious stones etc., so too 
through prayer one can change a matter, to be a healer of the 
sick and to save a person from the hand of his enemy. 

כֵּן וּלִהְיוֹת כּו׳, טוֹבוֹת מֵאֲבָניִם כֶּתֶר שֶׁעוֹשִׂים וּכְמוֹ   
רוֹפֵא לִהְיוֹת הַדָּבָר לְשַׁנּוֹת יכָוֹל הַתְּפִלָּה עַל־ידְֵי הִנּהֵ  

שׂוֹנאְוֹ מִיּדַ הָאָדָם וּלְהַצִּיל חוֹלִים . 

For from the level of the crown no place is grasped at all. 
Therefore David through his prayer transformed the heart of his 
enemies who went with Avshalom until they desired that they 
fall into David’s hand and that, Heaven forbid, David not fall 
into their hand. 

וְלָכֵן כְּלָל, מָקוֹם תּוֹפֵס אֵינוֹ הַכֶּתֶר בְּחִינתַ מִצַּד כִּי   
עִם שֶׁהָלְכוּ שׂוֹנאְָיו לֵב הָפַךְ תְּפִלָּתוֹ עַל־ידְֵי דָּוִד  

יפִּלֹ וְשֶׁלֹּא דָּוִד בְּידַ יפְִּלוּ שֶׁהֵם שֶׁבִּקְשׁוּ עַד אַבְשָׁלוֹם  
בְּידָָם דָּוִד וְשָׁלוֹם חַס . 

And behold, David was the king of Israel, meaning that he was 
the aspect of the kingship of the Congregation of Israel, the 
source of the souls of Israel. Therefore, his prayer, even when he 
prayed alone, was also effective. 

 
בְּחִינתַ הָיהָ כִּי וְהַייְנוּ ישְִׂרָאֵל מֶלֶךְ הָיהָ דָּוִד וְהִנּהֵ  

לָכֵן ישְִׂרָאֵל נשְִׁמוֹת מָקוֹר ישְִׂרָאֵל כְּנסֶֶת מַלְכוּת  
כֵּן גַּם פָּעֲלָה בְּיחִָיד שֶׁהָיתְָה תְּפִלָּתוֹ . 

But for every other person, his prayer when alone is not 
comparable to the prayer of the community. 

 
לִתְפִלַּת בְּיחִָיד תְּפִלָּתוֹ דּוֹמֶה אֵינוֹ אָדָם כָּל בִּשְׁאָר אֲבָל  

 .הַצִּבּוּר
As our sages said here: When is a time of favor? When the 
community prays. 

 
עֵת אֵימָתַי כָּאן לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וּכְמַה  

מִתְפַּלְּלִים שֶׁהַצִּבּוּר בִּשְׁעָה רָצוֹן? . 
And this is as it is written: And I, my prayer is to You, God, a 
time of favor [Psalms 69:14]. 

 
רָצוֹן עֵת ה' לְךָ תְפִלָּתִי וַאֲניִ שֶׁכָּתוּב כְּמַה שֶׁזּהֶוּ  

ס״ט:י״ד )תהלים ). 
My God, in Your abundant kindness. Though, at first glance, the 
name God is the attribute of judgment, so what is meant by in 
Your abundant kindness? 

 
הַדִּין מִדַּת הוּא אֱלֹקִים שֶׁלְּכָאוֹרָה חַסְדֶּךָ, בְּרבֹ אֱלֹהַי  
חַסְדֶּךָ בְּרבֹ וּמַהוּ . 
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But the matter is that since at the time of the prayer of the 
community it is a time of favor, therefore even the name God, 
the attribute of judgment, becomes sweetened to be in Your 
abundant kindness. 

 
רָצוֹן עֵת הוּא הַצִּבּוּר תְּפִלַּת בְּעֵת שֶׁלִּהְיוֹת הָעִניְןָ אֲבָל  
בְּרבֹ לִהְיוֹת מִתְמַתֵּקֶת הַדִּין מִדַּת אֱלֹקִים אֲפִלּוּ לָכֵן  

 .חַסְדֶּךָ

And the explanation of in Your abundant kindness is from the 
level of and abundant in kindness, for there is kindness and there 
is kindness. 

 
אִית כִּי חֶסֶד וְרַב מִבְּחִינתַ הוּא חַסְדֶּךָ בְּרבֹ וּפֵירוּשׁ  

חֶסֶד וְאִית חֶסֶד . 

There is kindness according to measure and judgment, which is 
the kindness within the order of the worlds, the three emotional 
attributes. 

 
חֶסֶד בְּחִינתַ וְהַייְנוּ וְדִין טוּב פִּי שֶׁעַל חֶסֶד אִית  

דַּעַת בִּינהָ חָכְמָה הִשְׁתַּלְשְׁלוּת, שֶׁבְּסֵדֶר . 

And there is kindness that is above measure and judgment, 
which is the level of and abundant in kindness. 

 
בְּחִינתַ שֶׁהוּא וְהַדִּין הַטּוּב מִן לְמַעְלָה שֶׁהוּא חֶסֶד וְאִית  
חֶסֶד וְרַב . 

And this is the difference between Avraham, who was the aspect 
of kindness, and Aharon, who was also kindness. Avraham was 
the aspect of the kindness of the world, the kindness to Avraham. 

 
לְאַהֲרןֹ חֶסֶד בְּחִינתַ שֶׁהָיהָ אַבְרָהָם בֵּין הַהֶפְרֵשׁ וְזהֶוּ  

חֶסֶד עוֹלָם חֶסֶד בְּחִינתַ הָיהָ שֶׁזּהֶ חֶסֶד, כֵּן גַּם שֶׁהָיהָ  
 .לְאַבְרָהָם

And Aharon was the aspect of abundant kindness.  ֶחֶסֶד רַב בְּחִינתַ הָיהָ וְזה . 
And this level of kindness can sweeten even the level of the 
name God, so that God becomes in Your abundant kindness. 

 
אֱלֹקִים שֵׁם בְּחִינתַ גַּם לְהָמְתִּיק יכָוֹל זהֶ חֶסֶד וּבְחִינתַ  
חַסְדֶּךָ בְּרבֹ אֱלֹקִים לִהְיוֹת . 

And all this is through the prayer of the many, or at the very 
least at the moment when the community is praying, for then it 
is the time of favor. 

 
הַפָּחוֹת לְכָל אוֹ הָרַבִּים תְּפִלַּת ידְֵי עַל הוּא זהֶ וְכָל  

רָצוֹן הָעֵת הוּא שֶׁאָז מִתְפַּלְּלִים שֶׁהַצִּבּוּר בִּשְׁעָה . 

Therefore we say the verse And I, my prayer, on Shabbat at 
Mincha, since then it is the aspect of דקדושה רצון , as is known. 

 
לִהְיוֹת בְּמִנחְָה בְּשַׁבָּת תְפִלָּתִי וַאֲניִ פָּסוּק אוֹמְרִים לָכֵן  
כּו כַּיּדָוּעַ דְּקְדוּשָּׁה רָצוֹן בְּחִינתַ הוּא אָז כִּי '. 

And this is what our sages said in Bereishit Rabbah, Vayetze, 
chapter eighty three: For the many were with me refers to Jacob, 
so that Laban should not say, This one who bore children he will 
take, and this one who did not bear children he will not take. 

 
וַיּצֵֵא בְּרַבָּת לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וְזהֶוּ  
יאֹמַר שֶׁלֹּא יעֲַקבֹ זהֶ עִמָּדִי הָיוּ בְרַבִּים כִּי ע״ג פֶּרֶק  
יטְִּלֶנּהָ לֹא ילְָדָה שֶׁלֹּא וְזוֹ יטְִּלֶנּהָ שֶׁיּלְָדָה זוֹ לָבָן . 

Meaning that Jacob prayed that Rachel should give birth, so that 
Laban or Esau not say, Since she did not give birth, we will take 
her. 

 
יאֹמַר שֶׁלֹּא כְּדֵי רָחֵל שֶׁתֵּלֵד הִתְפַּלֵּל יעֲַקבֹ כִּי וְהַייְנוּ  
אוֹתָהּ נקִַּח ילְָדָה שֶׁלֹּא מֵאַחַר עֵשָׂו אוֹ לָבָן . 

And behold it is known that children, life, and sustenance 
depend upon mazal, as it is written in the Zohar that they do not 
depend on merit but on mazal. 

 
כְּמוֹ תַּלְייָן בְּמַזּלְָא וּמְזוֹניֵ חַיּיֵ בָּניֵ כִּי ידָוּעַ וְהִנּהֵ  

בְּמַזּלְָא אֶלָּא תַּלְייָן בִּזכְוּתָא לָאו בַּזּהַֹר שֶׁכָּתוּב . 

And in order to arouse from the level of mazal, which is the 
level of the Thirteen Attributes of Mercy, this is through prayer. 

 
מִדּוֹת י״ג בְּחִינתַ שֶׁהֵם הַמַּזּלָוֹת מִבְּחִינתַ לְעוֹרֵר וְכְדֵי  

הַתְּפִלָּה ידְֵי עַל זהֶוּ הָרַחֲמִים . 
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And this is what our sages said: Why were the matriarchs 
barren? Because the Holy One desired the prayers of the 
righteous. 

 
הָיוּ לָמָּה לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וְזהֶוּ  

הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁנּתְִאַוָּה מִפְּניֵ עֲקָרוֹת? הָאִמָּהוֹת  
צַדִּיקִים שֶׁל לִתְפִלּוֹתֵיהֶם . 

For the righteous, through their prayer, draw down the level of 
the Thirteen Attributes of Mercy, and similarly through the 
prayer of the many. 

 
י״ג בְּחִינתַ מַמְשִׁיכִים תְּפִלָּתָם ידְֵי עַל הַצַּדִּיקִים כִּי  

כּו הָרַבִּים תְּפִלַּת ידְֵי עַל כֵן וְכָמוֹ הָרַחֲמִים מִדּוֹת '. 

And as our sages said on the verse Seek God when He is found 
[Isaiah 55:6], these are the ten days between Rosh Hashanah and 
Yom Kippur, when even for the individual He is found. 

 

דִּרְשׁוּ פָּסוּק עַל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וּכְמוֹ  
הַיּמִָים עֲשֶׂרֶת אֵלּוּ נ״ה:ו׳( )ישעיהו בְּהִמָּצְאוֹ ה' אֶת  

הוּא לְיחִָיד גַּם שֶׁאָז הַכִּפּוּרִים לְיוֹם הַשָּׁנהָ ראֹשׁ שֶׁבֵּין  
 .נמְִצָא

Meaning that then there is a revelation of the Thirteen Attributes 
of Mercy, therefore also… 

 
לָכֵן הָרַחֲמִים מִדּוֹת י״ג הִתְגַּלּוּת הוּא אָז כִּי וְהַייְנוּ  
 …גַּם

And this is what our sages said in Bereishit Rabbah, Vayetze, 
chapter eighty three: For the many were with me refers to Jacob, 
so that Laban not say, This one who bore children he will take, 
and this one who did not bear children he will not take. 

 
וַיּצֵֵא בְּרַבָּת לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וְזהֶוּ  
יאֹמַר שֶׁלֹּא יעֲַקבֹ זהֶ עִמָּדִי הָיוּ בְרַבִּים כִּי ע״ג פֶּרֶק  
יטְִּלֶנּהָ לֹא ילְָדָה שֶׁלֹּא וְזוֹ יטְִּלֶנּהָ שֶׁיּלְָדָה זוֹ לָבָן . 

Meaning that Jacob prayed that Rachel give birth, so that Laban 
or Esau not say, Since she did not give birth, we will take her. 

 
יאֹמַר שֶׁלֹּא כְּדֵי רָחֵל שֶׁתֵּלֵד הִתְפַּלֵּל יעֲַקבֹ כִּי וְהַייְנוּ  
אוֹתָהּ נקִַּח ילְָדָה שֶׁלֹּא מֵאַחַר עֵשָׂו אוֹ לָבָן . 

And behold, it is known that children, life, and sustenance 
depend on mazal, as stated in the Zohar: They do not depend on 
merit but on mazal. 

 
כְּמוֹ תַּלְייָן בְּמַזּלְָא וּמְזוֹניֵ חַיּיֵ בָּניֵ כִּי ידָוּעַ וְהִנּהֵ  

בְּמַזּלְָא אֶלָּא תַּלְייָן בִּזכְוּתָא לָאו בַּזּהַֹר שֶׁאָמְרוּ . 

And in order to arouse from the level of mazal, which is the 
level of the Thirteen Attributes of Mercy, this is through prayer. 

 
מִדּוֹת י״ג בְּחִינתַ שֶׁהֵם הַמַּזּלָוֹת מִבְּחִינתַ לְעוֹרֵר וּכְדֵי  

הַתְּפִלָּה ידְֵי עַל זהֶוּ הָרַחֲמִים . 

And this is what our sages said: Why were the matriarchs 
barren? Because the Holy One desired the prayers of the 
righteous. 

 
הָיוּ לָמָּה לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וְזהֶוּ  

הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁנּתְִאַוָּה מִפְּניֵ עֲקָרוֹת? הָאִמָּהוֹת  
צַדִּיקִים שֶׁל לִתְפִלּוֹתֵיהֶם . 

For the righteous, through their prayer, draw down the level of 
the Thirteen Attributes of Mercy, and likewise through the 
prayer of the many. 

 
י״ג בְּחִינתַ מַמְשִׁיכִים תְּפִלָּתָם ידְֵי עַל הַצַּדִּיקִים כִּי  

כּו הָרַבִּים תְּפִלַּת ידְֵי עַל כֵן וְכָמוֹ הָרַחֲמִים מִדּוֹת '. 

And as our sages said on the verse Seek God when He is found 
[Isaiah 55:6], these are the ten days between Rosh Hashanah and 
Yom Kippur, when even for the individual He is found. 

 

דִּרְשׁוּ פָּסוּק עַל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וּכְמוֹ  
הַיּמִָים עֲשֶׂרֶת אֵלּוּ נ״ה:ו׳( )ישעיהו בְּהִמָּצְאוֹ ה' אֶת  

הוּא לְיחִָיד גַּם שֶׁאָז הַכִּפּוּרִים לְיוֹם הַשָּׁנהָ ראֹשׁ שֶׁבֵּין  
 .נמְִצָא

Powered By: ChassidusNow.com 
5 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס”ד

Rebbe Maharash 
Torahs Shmuel 

 1866 תרכ”ו ספר
 בכסלו י”ט

 
Meaning that then there is a revelation of the Thirteen Attributes 
of Mercy, therefore also for the individual He is found, and 
consequently it is understood that for a community the Thirteen 
Attributes of Mercy are drawn at all times. 

 
גַּם לָכֵן הָרַחֲמִים מִדּוֹת י״ג הִתְגַּלּוּת הוּא אָז כִּי וְהַייְנוּ  
י״ג נמְִשָׁךְ שֶׁבַּצִּבּוּר מוּבָן וּמִמֵּילָא נמְִצָא, הוּא לְיחִָיד  
עֵת בְּכָל הָרַחֲמִים מִדּוֹת . 

And likewise it is understood regarding the matter of the 
improvement of a dream, which is also in order to transform the 
decree. One must draw down from a very high place. 

 
בִּכְדֵי כֵּן גַּם שֶׁהוּא חֲלוֹם הֲטָבַת בְּעִניְןַ יוּבַן כֵן וּכְמוֹ  

מִמָּקוֹם הַהַמְשָׁכָה לִהְיוֹת צָרִיךְ כּו׳ הַגְּזרֵָה לַהֲפוֹךְ  
 .גָּבוֹהַּ

Therefore we say three reversals and three redemptions. And just 
as reversal comes from a very high place, as is known regarding 
And the Lord your God will reverse for you [Deuteronomy 
23:6], which is from the level of the name Havayah of above. 

 
וּכְמוֹ פְּדוּיוֹת, וְשָׁלוֹשׁ הֲפוּכוֹת שָׁלוֹשׁ אוֹמְרִים וְלָכֵן  

וַיּהֲַפךְֹ בְּעִניְןַ כַּנּוֹדָע מְאדֹ גָּבוֹהַּ מִמָּקוֹם הוּא שֶׁהַהֲפֵכָה  
דְּלְעֵילָּא הוי׳ שֵׁם מִבְּחִינתַ שֶׁזּהֶוּ כּו׳ לְךָ אֱלֹקֶיךָ ה' . 

So too the three redemptions are also from a high place, the level 
of the Thirteen Attributes of Mercy. 

 
וְהַייְנוּ גָּבוֹהַּ מִמָּקוֹם כֵּן גַּם הֵן פְּדוּיוֹת שָׁלוֹשׁ כֵן וּכְמוֹ  

הָרַחֲמִים מִדּוֹת י״ג מִבְּחִינתַ . 
Therefore we say first the three reversals which are drawn from 
the name Havayah of above, and afterwards the three 
redemptions which are drawn from the Thirteen Attributes of 
Mercy. 

 
הוי׳ מִשֵּׁם שֶׁנּמְִשָׁכִים הֲפוּכוֹת הַגּ׳ תְּחִלָּה אוֹמְרִים וְלָכֵן  

מִי״ג הַנּמְִשָׁכִים פְּדוּיוֹת שָׁלוֹשׁ וְאַחֲרֵי־כֵן דְּלְעֵילָּא  
כּו הָרַחֲמִים מִדּוֹת '. 

And this is that through David saying He redeemed in peace my 
soul, through this he transformed the heart of the men of 
Avshalom that they asked that they fall into David’s hand, 
because he would have mercy on them. 

 
ידְֵי עַל נפְַשִׁי בְשָׁלוֹם פָּדָה דָּוִד שֶׁאָמַר ידְֵי שֶׁעַל וְזהֶוּ  

בְידַ יפְִּלוּ שֶׁהֵם שֶׁיִּבְקְשׁוּ אַבְשָׁלוֹם אַנשְֵׁי לֵב הָפַךְ זהֶ  
עֲלֵיהֶם ירְַחֵם כִּי דָּוִד . 

For through the redemptions one draws the Thirteen Attributes 
of Mercy, therefore they knew that surely he would have mercy 
on them. 

 
לָכֵן הָרַחֲמִים מִדּוֹת י״ג מַמְשִׁיכִים הַפְּדוּיוֹת ידְֵי עַל כִּי  

עֲלֵיהֶם ירְַחֵם בְּוַדַּאי כִּי ידְָעוּ . 

And it may also be said that they knew David would have mercy 
on them because it is known that David was the aspect of 
kingship, and in the aspect of kingship there are thirteen leaves 
surrounding the rose. These are also the Thirteen Attributes of 
Mercy of the World of Beriah. 

 

כִּי לִהְיוֹת עֲלֵיהֶם ירְַחֵם שֶׁדָּוִד ידְָעוּ כִּי לוֹמַר ישֵׁ וְעוֹד  
ישֵׁ הַמַּלְכוּת וּבְבְחִינתַ מַלְכוּת, בְּחִינתַ הָיהָ דָּוִד כִּי ידָוּעַ  
מִדּוֹת י״ג כֵּן גַּם שֶׁזּהֶוּ לְשׁוֹשַׁנּהָ דְּסַחֲרִין עָלִין י״ג  

דְּבְּרִיאָה הָרַחֲמִים . 

See Zohar HaRakia, Parashat Bereishit, regarding the thirteen 
leaves surrounding the rose on the verse As a rose among the 
thorns, so is My beloved etc. 

 
עָלִין י״ג בְּעִניְןַ בְּרֵאשִׁית פָּרָשַׁת הָרָקִיעַ בְּזהַֹר עַיּןֵ  

כֵּן הַחוֹחִים בֵּין כְּשׁוֹשַׁנּהָ פְּסוּק עַל לְשׁוֹשַׁנּהָ דְּסַחֲרִין  
כּו רַעְיתִָי '. 
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And the aspect of kingship is prayer, as it is written And I am 
prayer [Psalms 109:4], and through prayer one arouses abundant 
mercy, as explained above regarding God in Your abundant 
kindness. 

 
תְפִלָּה וַאֲניִ שֶׁכָּתוּב כְּמוֹ תְּפִלָּה הִיא מַלְכוּת בְּחִינתַ וְגַם  

רַחֲמִים מְעוֹרְרִים הַתְּפִלָּה ידְֵי וְעַל קט:ד׳(, )תהלים  
כּו חַסְדֶּךָ בְּרבֹ אֱלֹקִים בְּעִניְןַ לְעֵיל כַּנּזִכְָּר רַבִּים '. 

In Midrash Rabbah, Parashat Re'eh, chapter four, on the verse If 
you will surely keep, the Holy One said: If you keep the words 
of Torah, I will guard you from destructive forces. 

 
שָׁמוֹר אִם פָּסוּק עַל ד׳ פֶּרֶק רְאֵה פָּרָשַׁת רַבָּה בְּמִדְרָשׁ  
דִּבְרֵי שְׁמַרְתֶּם אִם הוּא בָּרוּךְ הַקָּדוֹשׁ אָמַר תִּשְׁמְרוּן  

הַמַּזּיִקִין מִן אֶתְכֶם מְשַׁמֵּר אֲניִ תּוֹרָה . 

Rabbi Abba bar Zeira said: There is no quarter of space in the 
world that does not contain several thousand destructive spirits. 

 
שֶׁל בְּחַלָּלוֹ רוֹבַע בֵּית אֵין זעִֵירָא בַּר אַבָּא רַבִּי אָמַר  

מַזּיִקִין אֲלָפִים כַּמָּה בּוֹ שֶׁאֵין עוֹלָם . 
And each one has a lens placed over its eyes so that it not gaze 
upon a person and harm him. 

 
בָּאָדָם יבִַּיט שֶׁלֹּא בְּעֵיניָו נתְוּנהָ פּוֹרְמָא אֶחָד וְכָל  

 .וְיזָיִק
But when a person’s sins cause it, the lens is removed and the 
destructive force looks upon him and harms him. 

 
מַעֲבִירִים גּוֹרְמִים אָדָם שֶׁל שֶׁעֲוֹנוֹתָיו וּבִשְׁעָה  

וּמַזּיִקוֹ בּוֹ מִסְתַּכֵּל וְהוּא הַפּוֹרְמָא . 
From where is this known? From the verse He redeemed in 
peace my soul etc., meaning He redeemed him from the many 
destructive forces. 

 
מִן אוֹתוֹ שֶׁפָּדָה כּו׳ נפְַשִׁי בְשָׁלוֹם פָּדָה שֶׁנּאֱֶמַר מִנּיַןִ?  

כּו׳ הָרַבִּים הַמַּזּיִקִין . 

And at first glance one might explain according to what our 
sages said: The early pious ones would pause nine hours in their 
prayer. They asked: When was their Torah study accomplished? 
They answered: Since they were pious, their Torah was 
preserved. 

 

זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ דֶּרֶךְ עַל לוֹמַר ישֵׁ וּלְכָאוֹרָה  
שָׁעוֹת תֵּשַׁע שׁוֹהִין הָיוּ הָרִאשׁוֹניִם חֲסִידִים לִבְרָכָה  

מִתּוֹךְ וְתִּירְצוּ נעֲַשֵׂית? אֵימָתַי תּוֹרָתָן וְהִקְשׁוּ בִּתְפִלָּתָם  
מִשְׁתַּמֶּרֶת תּוֹרָתָן הֵם שֶׁחֲסִידִים . 

If so, likewise here one might say that through prayer the Torah 
is preserved, like a seal in wax in order to guard the matter, as is 
known. 

 
הַתְּפִלָּה ידְֵי שֶׁעַל כָּאן לוֹמַר ישֵׁ זוֹ דֶּרֶךְ עַל כֵּן וְאִם  

לִשְׁמוֹר בִּכְדֵי בְּבָרוּךְ חוֹתָם כְּמוֹ הַתּוֹרָה מִשְׁתַּמֶּרֶת  
כַּיּדָוּעַ הַדָּבָר . 

However this does not appear implied from the words of the 
Midrash, for it sounds like he explains about the Torah itself, 
that in the merit of guarding the Torah itself one is saved from 
destructive forces, and not that the Torah is preserved through 
prayer. 

 

שֶׁמְפָרֵשׁ שֶׁמַּשְׁמַע הַמִּדְרָשׁ מִדִּבְרֵי מַשְׁמַע לֹא כֵּן אֲבָל  
עַל עַצְמָהּ הַתּוֹרָה שְׁמִירַת שֶׁבִּזכְוּת עַצְמָהּ הַתּוֹרָה עַל  
שֶׁמִּשְׁתַּמֶּרֶת מַה וְלֹא הַמַּזּיִקִין מִן נצִּוֹלִין זאֹת ידְֵי  

הַתְּפִלָּה ידְֵי עַל הַתּוֹרָה . 

And the matter is that in the Priestly Blessing it is written And 
He shall guard you, and our sages said this means from 
destructive forces. 

 
וְישְִׁמְרֶךָּ נאֱֶמַר כּהֲֹניִם בִּבְרְכַּת דְּהִנּהֵ הוּא וְהָעִניְןָ  
הַמַּזּיִקִין מִן לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וְאָמְרוּ . 
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And the Priestly Blessing concludes with peace, and our sages 
said in Megillah: A blessing of the Holy One is peace, as it is 
written The Lord will bless His people with peace [Psalms 
29:11]. 

 
זכְִרוֹנםָ רַבּוֹתֵינוּ וְאָמְרוּ בְּשָׁלוֹם כּהֲֹניִם בִּבְרְכַּת וּמְסַיּםֵ  
שָׁלוֹם הוּא בָּרוּךְ דְּהַקָּדוֹשׁ בְּרָכָה בְּמְגִלָּה לִבְרָכָה  

כ״ט:י״א )תהלים בַּשָּׁלוֹם עַמּוֹ אֶת יבְָרֵךְ ה' שֶׁנּאֱֶמַר ). 

And the Torah is also called peace, as it is written at the 
beginning of the verse The Lord will give strength to His people, 
and our sages said strength refers to Torah. 

 
בְּתְחִלַּת שֶׁכָּתוּב כְּמוֹ שָׁלוֹם כֵּן גַּם נקְִרֵאת וְהַתּוֹרָה  
וְאָמְרוּ כ״ט:י״א( )תהלים יתִֵּן לְעַמּוֹ עזֹ ה' הַפָּסוּק  

תּוֹרָה אֶלָּא עזֹ אֵין לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ . 

Therefore through Torah one is guarded from destructive forces, 
and so on. 

כּו הַמַּזּיִקִין מִן מִשְׁתַּמֵּר הַתּוֹרָה ידְֵי עַל וְלָכֵן  '. 

For the many were with me, explained in the Midrash Rabbah, 
Parashat Re'eh mentioned above, that these are the angels who 
accompany a person, as it is written For His angels He will 
command for you, to guard you in all your ways [Psalms 91:11]. 

 

רְאֵה פָּרָשַׁת רַבָּה בַּמִּדְרָשׁ פֵּירוּשׁ עִמָּדִי הָיוּ בְרַבִּים כִּי  
וּכְמוֹ הָאָדָם אֶת הַמְלַוִּין הַמַּלְאָכִים שֶׁזּהֶוּ לְעֵיל הַנּזִכְָּר  

דְּרָכֶיךָ בְּכָל לִשְׁמָרְךָ לָּךְ יצְַוֶּה מַלְאָכָיו כִּי שֶׁכָּתוּב  
צ״א:י״א )תהלים ). 

And one may explain according to what is written in the Zohar 
at the beginning of Parashat Vayishlach, in the explanation of 
For His angels He will command for you, that this refers to the 
good inclination and the evil inclination. 

 
פָּרָשַׁת רֵישׁ בַּזּהַֹר שֶׁכָּתוּב מַה פִּי עַל לוֹמַר וְאֶפְשָׁר  
שֶׁזּהֶוּ לִשְׁמָרְךָ לָּךְ יצְַוֶּה מַלְאָכָיו כִּי בִּפְרוּשׁ וַיּשְִׁלַח  
הָרָע וְהַיּצֵֶר הַטּוֹב הַיּצֵֶר . 

And how can the evil inclination be a guardian? One may say 
that before the sin of the Tree of Knowledge, the husk was a 
guardian for the fruit. 

 
קדֶֹם דְּהִנּהֵ לוֹמַר ישֵׁ שׁוֹמֵר? יהְִיהֶ הָרָע הַיּצֵֶר וְאֵיךְ  
לַפְּרִי שׁוֹמֵר הַקְּלִפָּה הָיתְָה הַדַּעַת עֵץ חֵטְא . 

But afterwards the husk became an opposer against holiness. 
However, when the good inclination prevails over the evil 
inclination and sweetens the severities, then the evil inclination 
returns to become a guardian. 

 
הַקְּדֻשָּׁה נגֶֶד מִתְנגֶַּדֶת הַקְּלִפָּה נעֲַשֵׂית כָּךְ אַחַר אֲבָל  
וּמְמַתֵּק הָרָע הַיּצֵֶר עַל הַטּוֹב הַיּצֵֶר כְּשֶׁמַּגְבִּיר אֲבָל  

שׁוֹמֵר וְנעֲַשֵׂית חוֹזרֶֶת הַגְּבוּרוֹת . 

And this is the meaning of For His angels He will command for 
you, to guard you. 

כּו לִשְׁמָרְךָ לָּךְ יצְַוֶּה מַלְאָכָיו כִּי וְזהֶוּ  '. 

In Sefer Chassidim, section 407, it is written: When a person’s 
merits and sins are half and half, if his merits are from acts of 
kindness, it helps him that they should pray for him. And this is 
the meaning of For the many were with me. Many does not 
mean many, but for the many, because of the many. End quote. 

 

מֶחֱצָה וַעֲוֹנוֹתָיו כְּשֶׁמֶּרְצָיו תְּר״ז סִימָן חֲסִידִים בְּסֵפֶר  
לוֹ מוֹעִיל חֲסָדִים גְּמִילוּת מִן הֵם כְּשֶׁזּכְֻיּוֹתָיו מֶחֱצָה עַל  

לֹא רַבִּים עִמָּדִי, הָיוּ בְרַבִּים כִּי וְזהֶוּ עָלָיו, שֶׁיִּתְפַּלְלוּ  
עַכְל״ה רַבִּים בִּשְׁבִיל בְּרַבִּים אֶלָּא נאִָי . 

Meaning, since he has done good for the many, therefore the 
merit of the many joins to tip the scale. 

 
הָרַבִּים זכְוּת אֵפוֹא לְרַבִּים שֶׁהֵטִיב כֵּיוָן לוֹמַר רְצוֹנוֹ  

לְהַכְרִיעַ מִשְׁתַּתֵּף הַנּזִכְָּר . 
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And one may say that since there are two kinds of good, 
meaning good toward Heaven and good toward people, therefore 
this merits more than other merits that are good toward Heaven 
alone. 

 
הַייְנוּ טוֹב בְּחִינוֹת בּ' בָּזהֶ שֶׁיּשֵׁ מִשּׁוּם לוֹמַר וְאֶפְשָׁר  

מִשְּׁאָר יוֹתֵר מוֹעִיל לָכֵן לַבְּרִיּוֹת וְטוֹב לַשָּׁמַיםִ טוֹב  
לַשָּׁמַיםִ טוֹב שֶׁהֵן זכְֻיּוֹת . 

For this reason one eats their fruits in this world. See in the 
discourse beginning Honor your father. 

 
בְּדִבּוּר עַיּןֵ הַזּהֶ, בָּעוֹלָם פֵּרוֹתֵיהֶן אוֹכֵל זהֶ וּמִטַּעַם  

אָבִיךָ אֶת כַּבֵּד הַמַּתְחִיל . 
[NOTE Summary:​
The maamar begins with the verse “ עמדי היו ברבים כי נפשי בשלום פדה ” and the teaching of Chazal that a true עת 
 occurs when the community prays together. Unlike ordinary individuals, King David’s private prayer רצון
carried the power of communal prayer because he embodied מלכות, the source-root of Jewish souls. Thus his 
prayer reversed the intentions of Avshalom’s men until they themselves desired to fall into his hands, 
recognizing that mercy would flow through him. 

The maamar explains that prayer creates a new Divine will, forming spiritual “crowns” through angels who 
elevate and refine the letters of prayer. From the level of כתר, where no limitation exists, Divine will can change 
reality, heal, save, and overturn decrees. The Maharash further analyzes “ עמדי היו ברבים כי ” through multiple 
Midrashim. In the story of Yaakov, “the many” refers to the angels accompanying him, or the protections 
earned through communal merit. Yaakov’s prayer for Rachel awakened the level of מזלא, which is the root of בני 

ומזוני חיי  and corresponds to the הרחמים מידות י״ג . This is why the Imahot were barren, for Hashem desired their 
prayers to draw down these attributes. 

Similarly, communal prayer always draws the הרחמים מידות י״ג , whereas for an individual this revelation is fully 
accessible only during the תשובה ימי עשרת . This principle also explains חלום הטבת , which requires drawing down 
from an exalted place that can overturn decrees. Thus the liturgy includes three “reversals” and three 
“redemptions,” rooted in Havayah-above and the מידות י״ג  respectively. The maamar continues with the 
interpretation that “the many” are the angels accompanying a person, including the yetzer tov and even the 
yetzer hara when sweetened. Additionally, “the many” refers to the communal merit generated by kindness to 
others, which joins a person’s merits at critical moments. In Midrash Rabbah, the Maharash further connects 
“the many” to the vast forces surrounding a person, both protective and harmful, teaching that Torah itself 
protects from destructive spiritual forces, for Torah is called שלום, like the closing word of Birkat Kohanim. 

Thus the maamar weaves a unified theme: prayer, Torah, communal merit, and the inner transformation of 
opposite forces all converge to draw down Divine mercy from the highest levels, creating redemption and 
peace in both spiritual and practical realms. 

Practical Takeaway:​
A person’s prayer becomes vastly more powerful when joined to the prayers, merits, and needs of the 
community. Acts of kindness strengthen this connection, drawing the support of “the many” in both physical 
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and spiritual senses. Prayer said with love and awe becomes refined into a crown that can change reality. Torah 
study provides protection and peace, guarding a person from unseen forces. When one draws upon the higher 
mercy available through prayer, kindness, and Torah, even harsh decrees and inner spiritual oppositions can be 
transformed into blessing. 

Chassidic Story:​
It is told that during a difficult period in Lubavitch, a chassid came to the Rebbe Maharash burdened by harsh 
business losses, illness at home, and opposition from unfriendly neighbors. He asked the Rebbe for a blessing 
that his “mazal should finally change.” 

The Rebbe Maharash looked at him and said gently, “Your mazal is waiting for you. But you must give it 
something to stand on.” The chassid did not understand. The Rebbe continued, “A person draws down his 
mazal with תפילה—from deep within his heart—and with חסד—by doing for others even when he himself lacks. 
Do this, and you will see that heavens above will open.” 

The chassid returned home, increased his daily prayers with heartfelt sincerity, and began quietly helping 
several struggling families in his town, even beyond what he thought he could afford. Within months, his 
business revived unexpectedly. The neighborly hostility dissolved, and the illness in his home receded. He later 
wrote that he felt as if “a wall had broken open above me.” When he returned to Lubavitch to give thanks, the 
Rebbe Maharash simply smiled and said, “When a Jew opens a small gate from below, Hashem opens a great 
gate from above.” 

This story embodies the teaching of the maamar: heartfelt prayer, Torah, and kindness draw down the highest 
mercy, reversing negativity and bringing redemption and peace. 

TPX: Held by the Many 

There are moments in life when a person feels surrounded not by support but by inner noise: anxious thoughts, 
self-attack, memories that flare up without permission. The Rebbe Maharash teaches that “the many” who 
accompany us are forces that can be lifted and transformed, and modern psychology echoes this truth. Inside 
every person lives a whole community of internal parts — the anxious part, the angry part, the tired part, the 
hopeful part. Therapy does not try to silence them but to bring them into relationship, helping them shift from 
inner critics into inner guardians. What feels like an enemy can, with compassion and awareness, become a 
protector that finally knows how to serve rather than sabotage. 

When a person learns how to meet these inner forces with presence rather than panic, something remarkable 
happens: the very places that once harmed us begin to soften. This is the psychological version of sweetening 
the severities. Nothing is erased; rather, the emotional charge transforms. A memory that once overwhelmed 
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becomes a story we can carry. A fear that once froze us becomes a signal that guides us. This is how the “evil 
inclination,” in the language of the maamar, becomes a guardian — not by disappearing, but by being 
integrated. The Rebbe Maharash explains that powerful change happens when we are not alone, and therapy 
agrees. Humans are wired for co-regulation. When we feel emotionally “held” — by a community, a friend, a 
therapist, or even by our own grounded presence — the nervous system shifts. Fight-or-flight loosens. New 
choices become possible. In the maamar this appears as “ עמדי היו ברבים ” — the many forces, internal and 
external, that accompany us and strengthen us when we allow connection rather than isolation. Psychological 
safety is created not by perfection but by the sense that “I am not facing this alone.” 

At the same time, the maamar teaches that certain shifts require something beyond logic — a reaching into 
what Chassidus calls mazal, the deeper layers of self that influence our emotional life before we even think. 
Therapy describes this as the subconscious, the implicit memory system, the somatic body-mind. Real change 
happens not only through understanding but through felt experience: breath work, grounding, repeated practice, 
compassionate self-talk, relational repair. Prayer, in this therapeutic frame, becomes the act of aligning with a 
higher, wiser part of oneself — the part that can imagine a reality kinder than the one our old patterns prepare 
us for. Goodness, the maamar continues, multiplies its own power because it connects us to others. Modern 
psychology confirms that prosocial behavior — generosity, kindness, showing up — builds psychological 
resilience. Doing good for others strengthens our sense of purpose and belonging. The “merit of the many” 
becomes real internally: when we contribute to the world, we feel supported by the world. 

A Modern Story​
A well-known therapist once described a patient who had survived a deeply chaotic childhood. She lived for 
years in a state of hypervigilance, always waiting for disaster. In therapy she said, “My anxiety is ruining my 
life.” The therapist didn’t argue. He simply asked, “What if your anxiety is trying to protect you, but it learned 
the wrong job description?” Slowly, through months of work, she learned to thank her anxiety for trying to 
help, even while teaching it a new role. One day she came in and said, “For the first time, my anxiety stepped 
aside and let me live.” 

That moment echoed exactly what the Rebbe Maharash describes: the “enemy” becoming an ally, the inner 
opposition becoming a guardian, the many forces within a person shifting from chaos to harmony.​
END NOTE] 
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