
 

 

 



 בס"ד

Tzemach Tzedek 
Ohr HaTorah 

Parshas Ki Savo 
י וְהָיהָ ניִסָתָן יוֹם הַזֶּה הַיּוֹם & תָבוֹא כִּ לָאָרֶץ כְּ   

 
י וְהָיהָ כָה תָבוֹא כִּ ה מִלְמַעְלָה הַהַמְשָׁ אָמַר מַה עַד עֶלְיוֹנָה הָאָרֶץ אֶל לְמַטָּ ת שֶּׁ פָרָשַׁ הַר בְּ פֵירוּשׁ בְּ בְּ   

י כו׳ תָבאֹוּ כִּ  
And it shall be, when the drawing down comes from Above to below into the higher land, as it is written 

in Parshas Behar in the explanation of “When you come…” 
Then, “and you shall place it in a basket,” meaning to enclothe 
the drawing down within the Taamim, Nekudos, and Osyos of 
the written letters. 

מְתָּ אָזיִ  נאֶ וְשַׂ טֶּ כָה לְהִתְלַבֵּשׁ בַּ טַעֲמִים הַהַמְשָׁ בְּ  
תָב אוֹתִיּוֹת נקְוּדוֹת כְּ בַּ שֶׁ  

For the drawing down is from the level of engraved letters 
above TaNaNTa (Taamim, Nekudos, Tagin, Osyos) that are 
revealed, or from the level of the shofar sound above the letters. 

י  כָה כִּ חִינתַ הַהַמְשָׁ לְמַעְלָה הַחֲקִיקָה אוֹתִיּוֹת מִבְּ שֶׁ  
נתְ״א חִינתַ אוֹ הַגְּלוּיוֹת מִטַּ לְמַעְלָה שׁוֹפָר קוֹל מִבְּ שֶׁ  
 מֵאוֹתִיּוֹת

Only, “and you shall place it in a basket,” for it is good to hide 
it, as in “Take with you words…” 

מְתָּ רַק  נאֶ וְשַׂ טֶּ י בַּ רֶךְ עַל לִגְנוֹז טוֹב כִּ כֶם קְחוּ דֶּ עִמָּ  
בָרִים כו׳ דְּ  

​
[NOTE Summary​
The Tzemach Tzedek begins by explaining that when the Torah says “And it shall be, when you come into the 
land” (Ki Savo), it refers not only to the literal entry into Eretz Yisrael, but to a spiritual drawing down of 
Divine light. This descent is from the highest levels Above into the “supernal land,” which signifies the realm 
of revelation in holiness. The verse continues “and you shall place it in a basket,” symbolizing that this lofty 
Divine energy must be clothed and preserved in a vessel — the Taamim (cantillation), Nekudos (vowels), and 
Osyos (letters) of Torah. These are the revealed forms of expression that allow the hidden essence of holiness 
to be received. 

The discourse emphasizes that the source of this flow comes from a level beyond revelation — either from the 
engraved letters (a state higher than written letters) or even from the voice of the shofar, which transcends 
letters altogether. Precisely because of its greatness, the Torah says it must be “placed in a basket,” meaning it 
must be hidden and safeguarded, as expressed in the verse “Take with you words.” The essence is that the 
deepest revelations of Godliness must descend and become integrated into vessels of Torah study and mitzvah 
observance. 

Practical Takeaway​
Divine inspiration cannot remain as lofty feelings or unstructured spirituality. It must be channeled and 
concretized into words of Torah and actions of mitzvos. When a person has moments of deep inspiration — 
like during prayer, on Shabbos, or at special times in life — he must “place it in a basket,” ensuring that these 
experiences are preserved in practical observance and daily life. That is how the highest light is safeguarded 
and carried forward. 
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Chassidic Story​
It is told that the Tzemach Tzedek once spent hours in deep dveikus during Yom Kippur, completely absorbed 
in lofty states of holiness. Afterward, he turned to his Chassidim and said: “All the sublime revelations and 
visions that one may experience are nothing if they are not carried down into the physical world through Torah 
and mitzvos.” He then began teaching a halachic discussion on the laws of sukkah, emphasizing that holiness 
must be brought into action. 

This story reflects the teaching of “placing it in the basket”: the loftiest inspiration must not remain above, but 
must be grounded in the revealed letters and deeds of Torah. 

END NOTE] 

Introduction 

This discourse of the Tzemach Tzedek (Rabbi Menachem Mendel Schneersohn, 1789–1866, the third Rebbe of 
Chabad, grandson and successor of the Alter Rebbe, and father of the Rebbe Maharash) explores the deeper 

meaning of the verse “And it shall be, when you come into the land” (Ki Savo). The Tzemach Tzedek lived in 
Lubavitch and served as Rebbe for 32 years. His followers treasured his ability to integrate halacha, Kabbalah, 

and Chassidus. 

Here, he interprets “entering the land” not only as a physical entry into Eretz Yisrael but as the soul’s work of 
drawing Divine light into vessels. The land becomes a metaphor for the Jewish people, who are called “a 

desirable land.” By analyzing mitzvos as garments, fruits, and seeds, the discourse shows how Divine will — 
rooted above intellect — becomes manifest in action 

“And it shall be, when you come… the fruit of the 
ground…” — “Israel is holy to Hashem, the first of His 
produce.” Behold, mitzvos are described in the Zohar as 
garments, and in the Gemara at the end of Sotah they are 
called fruits, and in the verse “Sow for yourselves charity, 
sowers upon all waters.” 

 

י וְהָיהָ רִי וְגוֹ' תָבוֹא כִּ רָאֵל קדֶֹשׁ כו׳, הָאֲדָמָה פְּ ישְׂ  
ית בוּאָתָהּ, רֵאשִׁ צְוֹת הִנֵּה תְּ זֹּהַר נֶאֱמַר הַמִּ  הֵם בַּ שֶׁ  
חִינַת ים בְּ רוֹת נִקְרָא סוֹטָה סוֹף וּבַגְּמָ׳ לְבוּשִׁ פֵּ  

סוּק מָיםִ כָּל עַל זוֹרְעֵי צְדָקוֹת זוֹרְעֵי וּבַפָּ  

The idea is: Hashem desired to have a dwelling below. For there 
is Memale and Sovev, and the one hundred blessings are the 
flow of Sovev — “Bless the house of Israel.” This is because 
within each Jew lies the power of mesirus nefesh. Yet this is in 
speech; it must also be in action — and that is through the 
performance of mitzvos. 

 

י וְהָעִניְןָ ירָה לוֹ לִהְיוֹת נתְִאָוָה כִּ חְתּוֹניִם דִּ י בַּתַּ ישֵׁ כִּ  
רָכוֹת וּמֵאָה וְסוֹבֵב מְמַלֵּא כוֹת בְּ בֵּית סוֹבֵב הַמְשָׁ  

רָאֵל רְכוּ ישְׂ יֵּשׁ לְפִי וְהַייְנוּ בָּ כָל שֶׁ כחַֹ אֶחָד בְּ לְמְסִירַת בְּ  
דְבָר זהֶוּ אֲבָל נפֶֶשׁ, ה לִהְיוֹת צָרִיךְ וַאֲבָל בִּ מַעֲשֶׂ וְהוּא בְּ  

ה ידְֵי עַל צְוֹת מַעֲשֵׂ הַמִּ  
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This is like the example of garden seeds: even though they 
themselves are not eaten, from them sprouts fruit, and this is 
through the vegetative power in the earth. So too, “sow charity 
and cause salvations to sprout.” And this is through the Jewish 
people, for “you shall be a desirable land.” 

 

ל אֵינםָ אַף גִינָּה זרְַעוֹניֵ וּכְמָשָׁ מִזֶּה נצְִמָח נאֱֶכָלִין שֶׁ  
רִי כֹּחַ ידְֵי עַל וְהַייְנוּ פְּ בָּאָרֶץ הַצּוֹמֵחַ  זוֹרְעֵי כֵן כְּמוֹ שֶׁ  

"י ידְֵי עַל וְהַייְנוּ ישְׁוּעוֹת, מַצְמִיחַ לִהְיוֹת צְדָקוֹת י נשְׁ כִּ  
הְיוּ ם תִּ חֵפֶץ אֶרֶץ אַתֶּ  

For the main desire and supernal will is to have a dwelling 
below, and this is through “Your Kingship.” There is no king 
without a people — the bittul of ego that exists within Jews, 
unlike angels who are not as separate. This is “A woman who 
fears Hashem, she shall be praised.” 

 

י וְהוּא ר כִּ ירָה לִהְיוֹת עֶלְיוֹן וְרָצוֹן הֶחָפֵץ עִקַּ דִּ  
חְתּוֹניִם עָם בְּלֹא מֶלֶךְ אֵין מַלְכוּתְךָ ידְֵי עַל וְהַייְנוּ בַּתַּ  

יֵּשׁ הַיֵּשׁ בִּטּוּל "י שֶׁ אֵין מַה בְּנשְׁ ן שֶּׁ אֵינםָ מַלְאָכִים כֵּ  
ה וְזהֶוּ כָּךְ, כָּל נפְִרָדִים תִתְהַלָּל הִיא כו׳ ירְִאַת אִשָּׁ  

And this is the meaning of “He came here and his learning was 
in his hand” — i.e., that it was absorbed into the earth. Therefore 
it is called “the first of His produce,” the vegetative power, 
unlike the category of “speaking beings,” man. 

 
ידָוֹ וְתַלְמוּדוֹ לְכָאן בָּא וְזהֶוּ נִּקְלַט פֵּרוּשׁ בְּ בָּאָרֶץ, שֶׁ  
ית נקְִרָא וְלָכֵן בוּאָתוֹ רֵאשִׁ כֹּחַ תְּ אֵין מַה הַצּוֹמֵחַ,  ן שֶּׁ כֵּ  

חִינתַ י׳ מְדַבֵּר בְּ הָעַמִּ  

(See in the Siddur regarding Birkas HaMazon and Bris Milah.) 
And this is the meaning of the giving of the land to Avraham — 
that he and his children after him were given this power, to be 
the “desirable land.” 

 
( סִידוּר ע׳ י בְּ רְכַּת גַּבֵּ זוֹן בִּ נתְִינתַ עִניְןַ וְזהֶוּ וּמִילָה( הַמָּ  

נהָ לְאַבְרָהָם, הָאָרֶץ נִּתְּ כֹּחַ אַחֲרָיו וּלְזרְַעוֹ לוֹ שֶׁ זהֶ   
יִּהְיהֶ חִינתַ שֶׁ חֵפֶץ אֶרֶץ בְּ  

For this level above is the attribute of His blessed Kingship, 
which is called the supernal land, that has the power to create 
something from nothing. And this is because it is a “desirable 
land,” as it is written, “All that He desired, He did,” for the end 
is bound up with the beginning. Within it is revealed the desire 
and the supernal will for the nullification of self, and therefore it 
brings into being existence from nothing, as explained above. 

 

י חִינהָ כִּ ת הִיא לְמַעְלָה זוֹ בְּ רֵךְ מַלְכוּתוֹ מִדַּ יתְִבָּ  
נִּקְרֵאת יֵּשׁ עִילָּאָה אֶרֶץ שֶׁ כֹּחַ בָּהּ שֶׁ שׁ הַ מֵאַיןִ ישֵׁ לְחַדֵּ  

הִיא מִשּׁוּם וְהַייְנוּ ה חֵפֶץ אֶרֶץ שֶׁ כָּתוּב כַּמַּ ר כָּל שֶּׁ אֲשֶׁ  
ה חָפֵץ י עָשָׂ בָּהּ כו׳ סוֹפָן נעָוּץ כִּ וְרָצוֹן חֵפֶץ גִּלּוּי שֶׁ  

נ״ַל לְישֵׁ מֵאַיןִ מְהַוֶּה וְלָכֵן הַיֵּשׁ בִּטּוּל לִהְיוֹת הָעֶלְיוֹן כְּ  

And cheifly, chafetz is the inwardness of the will, to bring about 
the nullification of self. And this was given to Avraham as an 
inheritance — that the power of his self-sacrifice should effect 
salvations, like the vegetative power. Also, within him was 
given this level of desire for mesirus nefesh, which is above 
intellect, and is called “land” — meaning desire. 

 

ניִמִיּוּת הוּא וְחֵפֶץ ן וְזהֶ הַיֵּשׁ, בִּטּוּל לִהְיוֹת הָרָצוֹן פְּ נתַּ  
יִּהְיהֶ לַאֲחֻזָּה לְאַבְרָהָם כֹּחַ שֶׁ פּוֹעֵל נפְַשׁוֹ מְסִירַת   
כֹּחַ כְּמוֹ ישְׁוּעוֹת ן וְגַם הַצּוֹמֵחַ,  נִּתַּ חִינתַ בּוֹ שֶׁ זהֶ רָצוֹן בְּ  

הוּא נפֶֶשׁ לְמְסִירוּת כֶל לְמַעְלָה שֶׁ אֶרֶץ וְנקְִרֵא מֵהַשֵּׂ  
כו׳ רָצוֹן לְשׁוֹן  

And regarding this it is said, “The land is very, very good.” For 
through this is drawn the revelation of the infinite light. The 
double “very”: one refers to the nullification in “with all your 
might,” and the second to the expansion — “Your 
commandment is very broad.” 

 
עַל מְאדֹ מְאדֹ הָאָרֶץ טוֹבָה נאֱֶמַר זהֶ וְעַל זהֶ ידְֵי שֶׁ  

ךְ חִינתַ נמְִשָׁ אֶחָד מְאדֹ: וּבִפְעָמַיםִ סוֹף, אֵין אוֹר גִּלּוּי בְּ  
כָל הַבִּטּוּל ניִ מְאדֶֹךָ בְּ מְאדֹ מִצְוָתְךָ רְחָבָה הַצְמִיחָה וְהַשֵּׁ  
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And this is “a land which the eyes of Hashem your God are 
upon it, from the beginning of the year…” (see Iggeres 
HaKodesh), that in each year a new light is drawn into the souls 
of Israel, for they are called “land.” 

 
ר אֶרֶץ וְזהֶוּ ית בָּהּ אֱלֹקֶיךָ ה׳ עֵיניֵ כו׳ אֲשֶׁ מֵרֵאשִׁ  

נהָ אִגֶּרֶת )ע׳ כו׳ הַשָּׁ קֹּדֶשׁ(, בְּ כָל הַ בְּ נהָ שֶׁ ךְ שָׁ אוֹר נמְִשָׁ  
"י חָדָשׁ הֵם בְּנשְׁ חִינתַ שֶׁ אֶרֶץ בְּ  

However, it must be “when you come into the land.” For behold, 
even though the levels of love and fear are drawn from Above, 
from the supernal land, into the souls of Israel — and therefore 
it is called “the land of life,” as it says, “Fear of Hashem is life,” 
and “Your kindness is from life,” and “by his faith he shall live.” 

 

י לִהְיוֹת צָרִיךְ אֲבָל י הָאָרֶץ, אֶל תָבוֹא כִּ הַגַּם הִנֵּה כִּ  
חִינוֹת בְּ כוֹת וְירְִאָה אַהֲבָה שֶׁ מֵאֶרֶץ מִלְמַעְלָה נמְִשָׁ  
"י הָעֶלְיוֹנהָ י הַחַיִּים אֶרֶץ נקְִרֵאת וְלָכֵן לְנשְׁ תִיב כִּ כְּ  

ךָ וְכֵן לְחַיִּים ה׳ ירְִאַת יחְִיהֶ וּבֶאֱמוּנתָוֹ מֵחַיִּים חַסְדְּ  

Nevertheless, there must be preparation for this — “when you 
come…” For there is “desire” and “desire”: there is desire that 
extends from the intellect and contemplation, and this serves as 
a vessel for the supernal desire. 

 

רָצוֹן וּכְנ״ַל רְשׁוֹ זהֶ שֶׁ חִינתַ שָׁ הָעֶלְיוֹן רָצוֹן מִבְּ  
מַעְלָה לְּ כֶל, שֶׁ י לָזהֶ הֲכָנהָ צָרִיךְ מָקוֹם מִכָּל מֵהַשֵּׂ כִּ  

י כו׳ תָבוֹא ךְ רָצוֹן אִית רָצוֹן, וְאִית רָצוֹן אִית כִּ הַנִּמְשָׁ  
כֶל לִי וְהוּא וְהַהִתְבּוֹננְוּת מֵהַשֵּׂ הָעֶלְיוֹן לָרָצוֹן כְּ  

And it is like the parable: “One who kills the snake is given the 
daughter of the king.” And this is the “land flowing with milk 
and honey” — “How beautiful…” And this is “which I give to 
you.” 

 
רֶךְ וְעַל ל דֶּ קָטִיל מַאן מָשָׁ א לֵיהּ יהֲַבִין לְחוִויא דְּ רְתָּ בַּ  

מַלְכָּא, וְזהֶוּ כו׳ יָּפִית מַה וּדְבַשׁ חָלָב זוֹבַת אֶרֶץ וְהִיא דְּ  
ר לָךְ נוֹתֵן אֲניִ אֲשֶׁ  

​
[NOTE Summary​
The Tzemach Tzedek begins by teaching that the phrase “And it shall be, when you come into the land” refers 
to the descent of Divine revelation from Above into the “supernal land.” This revelation, beyond letters and 
even the shofar’s primal sound, must be “placed in a basket” — clothed within the revealed forms of Torah: 
Taamim, Nekudos, and Osyos. 

Mitzvos, the Zohar says, are garments, while the Talmud calls them fruits. Just as garden seeds are not eaten 
themselves yet produce edible fruit through the earth’s power, so too mitzvos draw forth salvation and blessing 
through the power given to the Jewish people — for “you shall be a desirable land.” The ultimate Divine desire 
is to have a dwelling below, and this is realized through Jewish self-nullification and mitzvah performance, not 
through angels. Hence, Israel is called “the first of His produce,” the unique power of the earth to bring forth 
new life. 

This power was given to Avraham Avinu as an inheritance, enabling mesirus nefesh to bring about salvations, 
like the vegetative force that transforms a seed into abundant fruit. The “land” symbolizes ratzon (will) — a 
will beyond intellect, the inner essence of God’s desire for self-nullification. This is “the land is very, very 
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good”: one “very” signifies self-nullification in “with all your might,” and the second the infinite expansion of 
mitzvos, “Your commandment is very broad.” 

Each year, a new Divine light descends into the souls of Israel, for they are the “land” that receives it. Yet there 
must also be preparation: “When you come into the land” requires a lower form of will that comes through 
contemplation and intellect, which serves as a vessel for the supernal will above intellect. As the parable says: 
“One who kills the serpent is given the daughter of the king” — the reward for effort is access to the highest 
levels, the “land flowing with milk and honey,” the inheritance granted by Hashem. 

Practical Takeaway​
The highest Divine inspiration cannot remain lofty and abstract. It must be absorbed into vessels — words of 
Torah, mitzvos, and daily actions. Each Jew carries the power of “earth” — the ability to take seeds of Divine 
will and bring them into tangible reality. The lesson is that self-sacrifice, humility, and commitment to mitzvos 
are what draw the infinite light of Hashem into the world, year after year. To “enter the land” is to prepare 
ourselves through study and contemplation so that we can become vessels for supernal desire. 

Chassidic Story​
The Tzemach Tzedek once said to his Chassidim after a deep maamar: “One may soar in dveikus and grasp 
sublime levels, but if it does not enter vessels of Torah and mitzvos, it will not endure.” To illustrate, he told of 
his grandfather, the Alter Rebbe, who after long hours of fiery prayer would immediately begin teaching a 
halachic sugya. When asked why he shifted so quickly from such lofty states to legal discussion, he explained: 
“The fire must be placed in wood, or it will dissipate.” 

This mirrors the teaching of “placing it in a basket”: the highest revelations must be clothed in concrete 
mitzvah action to endure and bear fruit. 

END NOTE] 

Introduction 

Rabbi Menachem Mendel Schneersohn, the Tzemach Tzedek (1789–1866), grandson of the Alter Rebbe and 
third Rebbe of Chabad, led in Lubavitch for 32 years. He was known for his ability to unify halachah, 

Kabbalah, and Chassidus, weaving them into a seamless whole. In this discourse on the verse “And it shall be, 
when you come into the land” (Ki Savo), he explains that “entering the land” is not only about physical 

inheritance, but about drawing Divine light into vessels — making a dwelling for Hashem in this world through 
Torah, mitzvos, and the inner work of the soul. 
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On this day, the day of their entry into the Land (a land 
flowing with milk and honey, as in the previous verse), He 
commands you to establish a covenant. For “the land” is Torah 
shebaal peh, and “man” is Israel — Torah shebichsav. And “the 
land is the footstool of My feet,” yet the foot belongs to man, 
from a high place. For “flowing with milk and honey” refers to 
the final outcome, all through the completion of the palace of 
knowledge and intent. 

 

נִיסָתָן יוֹם הַזֶּה הַיּוֹם וּדְבַשׁ כו׳ )זבַָת לָאָרֶץ כְּ  
פָּסוּק בַּ פְניֵ שֶׁ לִּ רִיתוֹת מְצַוְּךָ זהֶ( שֶׁ רִית, כְּ י בְּ הָאָרֶץ כִּ  
בַּ״פ רָאֵל אָדָם תּוֹשְׁ בַּ״כ, ישְׂ רַגְלַי הֲדוֹם וְאֶרֶץ תּוֹשְׁ  

י׳, קוֹם לְאָדָם רֶגֶל מָקוֹם מִכָּל עֲשִׂ י גָּבוֹהַּ וּמִמָּ כו׳ זבַָת כִּ  
בוֹת סוֹף ה סוֹף תֵּ לְטְרִין גְּמַר ידְֵי עַל זהֶ כָּל מַעֲשֶׂ הַפַּ  

כוּוָּן ידְִיעוֹת הַמְּ  

(To note: “and honey” — Shemos 562, “A beautiful thing for 
one hour,” and also “it transforms bitterness…”; so too Torah 
shebaal peh, “its light returns him,” for “extra understanding 
was given to woman” — Torah shebaal peh, speech; Rosh 
Hashanah, awe. For the positive commandments of the Oral 
Torah, this is also “and honey”: severities sweetened in 
kindness.) 

 

( מוֹת וּדְבַשׁ לְהַעִיר בָר * מָקוֹם תקס״ב שְׁ עָה יפֶָה דָּ שָׁ  
ךְ וְגַם כו׳ א׳ רִירוּ מֵהַפֵּ בַּ״פ וְכֵן * כו׳ מִמְּ אוֹר תּוֹשְׁ הַמָּ  

בָּהּ ינהָ כו׳, מַחֲזיִרוֹ שֶׁ נהָ יתְֵירָה בִּ ה נתְּ אִשָּׁ בַּ״פ בָּ תּוֹשְׁ  
בּוּר י ירְִאָה, ר״ה דִּ ין כִּ ד״ס הָעֲשִׂ וּדְבַשׁ גַּם זהֶוּ כָּל״ת דְּ  

חֲסָדִים וּמִיתּוּק גְּבוּרוֹת בַּ ) 

And there must be a covenant cut below, like the second 
blessing which is sealed with “Blessed… sealed…”; or one can 
say a covenant cut from Above, that the lowering be into the 
level of “the land is My footstool.” For Moshe Rabbeinu was 
heavy of mouth, and this is “and honey.” Just as Torah shebaal 
peh exists in space — in Eretz Yisrael — so too it exists in time, 
in Rosh Hashanah (for Rosh Hashanah is the world of speech, 
Malchus, mouth). 

 

רִיתוֹת וְצָרִיךְ רִית כְּ ה בְּ מַטָּ רָכָה כְּמוֹ מִלְּ חוֹתֵם ב׳ בְּ  
רִיתוֹת לוֹמַר ישֵׁ אוֹ כו׳ תו׳ חָתוּם בָּרוּךְ רִית כְּ בְּ  

יִּהְיהֶ מִלְמַעְלָה לָה שֶׁ פָּ בְחִינתַ הַהַשְׁ הֲרֵי הֲדוֹם אֶרֶץ בִּ שֶׁ  
ה ינוּ משֶׁ בַד רַבֵּ ה כְּ וּכְמוֹ כו׳, וּדְבַשׁ וְהַייְנוּ כו׳ פֶּ  

חִינתַ בְּ בַּ״פ שֶׁ ן אֶ״י, בָּעוֹלָם תּוֹשְׁ נהָּ כֵּ נהָ ישְׁ חִינתַ בַּשָּׁ בְּ  
י ר״ה בּוּר עוֹלָם ר״ה )כִּ ה מַלְכוּת הַדִּ כו׳ פֶּ ) 

So too there is a new covenant on Rosh Hashanah: for Shavuos 
was with thunderous voices, two loves on that day, but inner — 
like a son to his father — therefore not aloud but whispered 
(hidden kindnesses). To reach this one must have awe: “The 
king is feared.” The shir shel yom is Vav (the month is 
concealed…), for the moon shines when distant from the sun. 
From afar it appears, his soul expires. But on Rosh Hashanah the 
moon is concealed, from closeness — awe, nullification to the 
new will. It is covered with a point with no light (only a small 
light born — see “In the third month”). 

 

ן גַּם רִיתוֹת כֵּ רִית כְּ י מְצַוְּךָ מִחָדָשׁ בְּ בוּעוֹת כִּ ל״ר שָׁ  
יּוֹם אֲהָבוֹת ב׳ כו׳ בְּקוֹלוֹת ניִמִית רַק בַּ בֵן לִפְניֵ פְּ כְּ  

אי ל״א ע״כ אָבִיו אֵצֶל חֲשַׁ וּלְהַגִּיעַ מְכוּסִים( )חֲסָדִים בְּ  
לֶךְ ירְִאַת צָרִיךְ לָזהֶ יר מַלְכוּת הַמֶּ )וְזהֶוּ ו׳ יוֹם שִׁ  

הַחדֶֹשׁ ה שֶׁ י כו׳( מִתְכַּסֶּ בָנהָ כִּ רְחוֹק מֵאִירָה הַלְּ מָקוֹם בִּ  
מֶשׁ לְתָה אֵלַי, נרְִאֶה מֵרָחוֹק מֵהַשֶּׁ בְּר״ה אֲבָל נפְַשׁוֹ, כָּ  

בָנהָ ה הַלְּ ד מִתְכַּסֶּ הֶחָדָשׁ, לָרָצוֹן בִּטּוּל ירְִאָה קִירוּב מִצַּ  
ה ה בוֹ מִתְכַּסֶּ אֵין נקְוּדָּ הֶאָרָה מְעַט נוֹלַד )רַק אוֹר בָּהּ שֶׁ  

י בַּחדֶֹשׁ ע׳ לִישִׁ הַשְּׁ ) 
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And during the Ten Days of Teshuvah, there is distance, and 
therefore the love is revealed outwardly — “their heart cries 
out.” As it is said, “when He is near,” meaning He hides Himself 
(see “Draw me after You, let us run”). And on Yom Kippur, the 
love is inner. Thus Rosh Hashanah is awe, the Ten Days of 
Teshuvah are constricted love, and Yom Kippur is inner love. 

 

רֶת ן עַל רִחוּק תְשׁוּבָה ימְֵי וּבַעֲשֶׂ לַחוּץ הָאַהֲבָה גִּלּוּי כֵּ  
כָּתוּב וּמַה כו׳ לִבָּם צָעַק הְיוֹתוֹ שֶּׁ יר קָרוֹב בִּ סְתִּ מַּ שֶׁ  

כֵניִ )ע׳ כו׳ עַצְמוֹ וּבְיוֹם כו׳( נרָוּצָה אַחֲרֶיךָ מָשְׁ  
פְניִמִית הָאַהֲבָה הַכִּפּוּרִים רֶת ירְִאָה ר״ה )נמְִצָא בִּ עֲשֶׂ  

לְחַץ אַהֲבָה תְשׁוּבָה ימְֵי ניִמִית אַהֲבָה כִּפּוּר וְיוֹם בִּ פְּ ) 

But to reach this level there must be “Seek My face” — to cross 
into the covenant. The point of the heart. And this is through the 
removal of the foreskin — “Remove the…” — then also the 
external is purified. 

 
שׁוּ צָרִיךְ זוֹ לְבְחִינהָ לְהַגִּיעַ אֲבָל לַעֲבָרְךָ פָניַ בַּקְּ  

בְרִית, ת בִּ כו׳ הָעָרְלָה הַעֲבָרַת ידְֵי עַל וְהַייְנוּ הַלֵּב נקְוּדַּ  
כו׳ חִיצוֹניִת גַּם וְאָז כו׳ אֶת הָסִירוּ  

​
[NOTE Summary​
The Tzemach Tzedek interprets “when you come into the land” as the descent of Divine revelation into the 
“supernal land,” the level of Malchus that brings existence into being from nothing. This revelation, which 
transcends letters and even the shofar’s primal sound, must be “placed in a basket” — clothed within the 
revealed letters of Torah: Taamim, Nekudos, and Osyos. Just as seeds planted in the ground yield fruit through 
the earth’s vegetative power, so too mitzvos — called garments in Zohar and fruits in the Gemara — produce 
salvation through the Jewish people, for they are called “a desirable land.” 

The discourse highlights that Hashem’s ultimate desire is a dwelling below, achieved through the 
self-nullification and actions of Israel, not angels. This power was given to Avraham Avinu as an inheritance — 
the ability of mesirus nefesh to bring salvation, like the earth’s power to make seeds grow. The “land” 
symbolizes ratzon, Divine will beyond intellect, which is very, very good: one “very” signifies self-nullification 
in “with all your might,” and the other the infinite expansion of mitzvos, “Your commandment is very broad.” 

Each year on Rosh Hashanah, a new light is drawn into the Jewish people, for they are the land that receives it. 
But to draw down this supernal will, preparation is needed: there is a lower form of desire born from 
contemplation and intellect, which becomes a vessel for the higher will. Thus, “when you come into the land” 
means preparing ourselves through study, prayer, and awe. 

The discourse then compares the covenant of entry into the land to the covenant renewed on Rosh Hashanah. 
At Shavuos, the covenant was revealed with voices and thunder; on Rosh Hashanah, it is concealed, whispered 
like the inner bond of a son with his father. The moon, symbol of Malchus, is hidden then — expressing awe 
and bittul. During the Ten Days of Teshuvah, love is revealed outwardly through cries of the heart, while on 
Yom Kippur the love is inward, reaching the essence. To reach these levels requires “Seek My face” — 
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entering into the covenant, the circumcision of the heart, removing barriers so that even the external becomes 
purified. 

Practical Takeaway​
To “enter the land” means to draw Hashem’s will into vessels through Torah and mitzvos, transforming 
inspiration into concrete action. Each Jew has the power of “earth” — to make seeds sprout, to turn 
self-nullification and mesirus nefesh into lasting growth. Rosh Hashanah calls for awe, the Ten Days of 
Teshuvah for heartfelt cries, and Yom Kippur for inner love. Preparation is key: by refining both heart and 
action, one becomes a true “desirable land,” capable of receiving and expressing the infinite light each year 
anew. 

Chassidic Story​
The Tzemach Tzedek once explained after Yom Kippur that the essence of the day is not in visions or lofty 
feelings but in the covenant sealed in the heart. He pointed to a simple Jew who had spent the day reciting 
Tehillim with tears, saying: “This Jew has entered the covenant of the land. He has removed the covering of his 
heart, and therefore he receives the new light of the year.” 

This recalls his teaching that the true “land” is the Jewish soul, which must be prepared to receive the will of 
Hashem. Just as Avraham received the “desirable land” as an inheritance, so too every Jew inherits this power 
to bring down Divine light through mesirus nefesh and purified action. 

END NOTE] 
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