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And it shall be, when the drawing down comes from Above to below into the higher land, as it is written
in Parshas Behar in the explanation of “When you come...”

Then, “and you shall place it in a basket,” meaning to enclothe D°NYVI TIWNIT WANI? Xwa ant) IR
the drawing down within the Taamim, Nekudos, and Osyos of 2022y NI NITIP)
the written letters.

For the drawing down is from the level of engraved letters TPvnRRY ARRnD DPNIR NN WD 0D
above TaNaNTa (Taamim, Nekudos, Tagin, Osyos) that are TRVRRY 0 93P nInan IR NPT R7NJUn
revealed, or from the level of the shofar sound above the letters. nPNIRG
Only, “and you shall place it in a basket,” for it is good to hide D2RY R 777 ¥ 19137 230 3 R3wa mat) P
it, as in “Take with you words...” "3 0°27

[NOTE Summary

The Tzemach Tzedek begins by explaining that when the Torah says “And it shall be, when you come into the
land” (Ki Savo), it refers not only to the literal entry into Eretz Yisrael, but to a spiritual drawing down of
Divine light. This descent is from the highest levels Above into the “supernal land,” which signifies the realm
of revelation in holiness. The verse continues “and you shall place it in a basket,” symbolizing that this lofty
Divine energy must be clothed and preserved in a vessel — the Taamim (cantillation), Nekudos (vowels), and
Osyos (letters) of Torah. These are the revealed forms of expression that allow the hidden essence of holiness
to be received.

The discourse emphasizes that the source of this flow comes from a level beyond revelation — either from the
engraved letters (a state higher than written letters) or even from the voice of the shofar, which transcends
letters altogether. Precisely because of its greatness, the Torah says it must be “placed in a basket,” meaning it
must be hidden and safeguarded, as expressed in the verse “Take with you words.” The essence is that the
deepest revelations of Godliness must descend and become integrated into vessels of Torah study and mitzvah
observance.

Practical Takeaway

Divine inspiration cannot remain as lofty feelings or unstructured spirituality. It must be channeled and
concretized into words of Torah and actions of mitzvos. When a person has moments of deep inspiration —
like during prayer, on Shabbos, or at special times in life — he must “place it in a basket,” ensuring that these
experiences are preserved in practical observance and daily life. That is how the highest light is safeguarded
and carried forward.
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Chassidic Story

It is told that the Tzemach Tzedek once spent hours in deep dveikus during Yom Kippur, completely absorbed
in lofty states of holiness. Afterward, he turned to his Chassidim and said: “All the sublime revelations and
visions that one may experience are nothing if they are not carried down into the physical world through Torah
and mitzvos.” He then began teaching a halachic discussion on the laws of sukkah, emphasizing that holiness
must be brought into action.

This story reflects the teaching of “placing it in the basket”: the loftiest inspiration must not remain above, but
must be grounded in the revealed letters and deeds of Torah.

END NOTE]

Introduction

This discourse of the Tzemach Tzedek (Rabbi Menachem Mendel Schneersohn, 1789—-1866, the third Rebbe of
Chabad, grandson and successor of the Alter Rebbe, and father of the Rebbe Maharash) explores the deeper
meaning of the verse “And it shall be, when you come into the land” (Ki Savo). The Tzemach Tzedek lived in
Lubavitch and served as Rebbe for 32 years. His followers treasured his ability to integrate halacha, Kabbalah,
and Chassidus.

Here, he interprets “entering the land” not only as a physical entry into Eretz Yisrael but as the soul’s work of
drawing Divine light into vessels. The land becomes a metaphor for the Jewish people, who are called “a
desirable land.” By analyzing mitzvos as garments, fruits, and seeds, the discourse shows how Divine will —
rooted above intellect — becomes manifest in action

“And it shall be, when you come... the fruit of the

ground...” — “Israel is holy to Hashem, the first of His DRI VTR L0 RTRT 975 '3 Kian 92 m
produce.” Behold, mitzvos are described in the Zohar as QT UIT2 NI NIRRT T L,ANNIAN NOWKRT
garments, and in the Gemara at the end of Sotah they are ninE RTp1 LD Ai0 2337 2% NInD
called fruits, and in the verse “Sow for yourselves charity, 2% 2 Yy "p7it nipTY Syt pesa

sowers upon all waters.”

The idea is: Hashem desired to have a dwelling below. For there
is Memale and Sovev, and the one hundred blessings are the
flow of Sovev — “Bless the house of Israel.” This is because
within each Jew lies the power of mesirus nefesh. Yet this is in
speech; it must also be in action — and that is through the

W2 °3 23RN0 77T 7 7 N0 03 1
n°2 2270 NIdYRT NIDT2 IRHI 22101 KN
NOR? 193 TN 222 WY °D7 11731 1372 R
NI APYRR NPF? Y 23X 9272 3] 23,0

. nixng awyn o7 oY
performance of mitzvos. T T
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This is like the example of garden seeds: even though they
themselves are not eaten, from them sprouts fruit, and this is
through the vegetative power in the earth. So too, “sow charity
and cause salvations to sprout.” And this is through the Jewish
people, for “you shall be a desirable land.”

For the main desire and supernal will is to have a dwelling
below, and this is through “Your Kingship.” There is no king
without a people — the bittul of ego that exists within Jews,
unlike angels who are not as separate. This is “A woman who
fears Hashem, she shall be praised.”

And this is the meaning of “He came here and his learning was
in his hand” — i.e., that it was absorbed into the earth. Therefore
it is called “the first of His produce,” the vegetative power,
unlike the category of “speaking beings,” man.

(See in the Siddur regarding Birkas HaMazon and Bris Milah.)
And this is the meaning of the giving of the land to Avraham —
that he and his children after him were given this power, to be
the “desirable land.”

For this level above is the attribute of His blessed Kingship,
which is called the supernal land, that has the power to create
something from nothing. And this is because it is a “desirable
land,” as it is written, “All that He desired, He did,” for the end
is bound up with the beginning. Within it is revealed the desire
and the supernal will for the nullification of self, and therefore it
brings into being existence from nothing, as explained above.
And cheifly, chafetz is the inwardness of the will, to bring about
the nullification of self. And this was given to Avraham as an
inheritance — that the power of his self-sacrifice should effect
salvations, like the vegetative power. Also, within him was
given this level of desire for mesirus nefesh, which is above
intellect, and is called “land” — meaning desire.

And regarding this it is said, “The land is very, very good.” For
through this is drawn the revelation of the infinite light. The
double “very”: one refers to the nullification in “with all your
might,” and the second to the expansion — “Your
commandment is very broad.”
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And this is “a land which the eyes of Hashem your God are
upon it, from the beginning of the year...” (see Iggeres
HaKodesh), that in each year a new light is drawn into the souls
of Israel, for they are called “land.”

NOWRI A2 EOR T OPY 10 WK IR )
IR W1 MY 2329 ,(WTPa NN 1Y) 1D MIwa
YR D02 00V "WI2 WD

However, it must be “when you come into the land.” For behold,
even though the levels of love and fear are drawn from Above,
from the supernal land, into the souls of Israel — and therefore
it is called “the land of life,” as it says, “Fear of Hashem is life,”
and “Your kindness is from life,” and “by his faith he shall live.”

D37 737 °3 7RG 2% XD 2 07 ¥ 228
YRR TPYRTR NIDYRI AN 720X Nirnay
2°N3 92 D07 PR DRIRI 1271 "7 My
M NN D7 700 121 277 7 I

Nevertheless, there must be preparation for this — “when you 19°9v7 13%7 NInan WY Ay W 97
come...” For there is “desire” and “desire”: there is desire that D 117 7197 TPO% 2ipn 230 ,29wan vy
extends from the intellect and contemplation, and this serves as TWNIT 71X MR ,7I%7 DX 3% X9 112 Rian
a vessel for the supernal desire. 19y 11%77 *93 XM nIiannm Dawan

And it is like the parable: “One who Kkills the snake is given the
daughter of the king.” And this is the “land flowing with milk
and honey” — “How beautiful...” And this is “which I give to

2

you.

RDY2 777 P2 XM P0RT IR 29 777 )
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[NOTE Summary

The Tzemach Tzedek begins by teaching that the phrase “And it shall be, when you come into the land” refers
to the descent of Divine revelation from Above into the “supernal land.” This revelation, beyond letters and
even the shofar’s primal sound, must be “placed in a basket” — clothed within the revealed forms of Torah:
Taamim, Nekudos, and Osyos.

Mitzvos, the Zohar says, are garments, while the Talmud calls them fruits. Just as garden seeds are not eaten
themselves yet produce edible fruit through the earth’s power, so too mitzvos draw forth salvation and blessing
through the power given to the Jewish people — for “you shall be a desirable land.” The ultimate Divine desire
is to have a dwelling below, and this is realized through Jewish self-nullification and mitzvah performance, not
through angels. Hence, Israel is called “the first of His produce,” the unique power of the earth to bring forth
new life.

This power was given to Avraham Avinu as an inheritance, enabling mesirus nefesh to bring about salvations,
like the vegetative force that transforms a seed into abundant fruit. The “land” symbolizes ratzon (will) — a
will beyond intellect, the inner essence of God’s desire for self-nullification. This is “the land is very, very
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good”: one “very” signifies self-nullification in “with all your might,” and the second the infinite expansion of
mitzvos, “Your commandment is very broad.”

Each year, a new Divine light descends into the souls of Israel, for they are the “land” that receives it. Yet there
must also be preparation: “When you come into the land” requires a lower form of will that comes through
contemplation and intellect, which serves as a vessel for the supernal will above intellect. As the parable says:
“One who kills the serpent is given the daughter of the king” — the reward for effort is access to the highest
levels, the “land flowing with milk and honey,” the inheritance granted by Hashem.

Practical Takeaway

The highest Divine inspiration cannot remain lofty and abstract. It must be absorbed into vessels — words of
Torah, mitzvos, and daily actions. Each Jew carries the power of “earth” — the ability to take seeds of Divine
will and bring them into tangible reality. The lesson is that self-sacrifice, humility, and commitment to mitzvos
are what draw the infinite light of Hashem into the world, year after year. To “enter the land” is to prepare
ourselves through study and contemplation so that we can become vessels for supernal desire.

Chassidic Story

The Tzemach Tzedek once said to his Chassidim after a deep maamar: “One may soar in dveikus and grasp
sublime levels, but if it does not enter vessels of Torah and mitzvos, it will not endure.” To illustrate, he told of
his grandfather, the Alter Rebbe, who after long hours of fiery prayer would immediately begin teaching a
halachic sugya. When asked why he shifted so quickly from such lofty states to legal discussion, he explained:
“The fire must be placed in wood, or it will dissipate.”

This mirrors the teaching of “placing it in a basket”: the highest revelations must be clothed in concrete
mitzvah action to endure and bear fruit.

END NOTE]
Introduction

Rabbi Menachem Mendel Schneersohn, the Tzemach Tzedek (1789—-1866), grandson of the Alter Rebbe and
third Rebbe of Chabad, led in Lubavitch for 32 years. He was known for his ability to unify halachah,
Kabbalah, and Chassidus, weaving them into a seamless whole. In this discourse on the verse “And it shall be,
when you come into the land” (Ki Savo), he explains that “entering the land” is not only about physical
inheritance, but about drawing Divine light into vessels — making a dwelling for Hashem in this world through
Torah, mitzvos, and the inner work of the soul.
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On this day, the day of their entry into the Land (a land
flowing with milk and honey, as in the previous verse), He
commands you to establish a covenant. For “the land” is Torah
shebaal peh, and “man” is Israel — Torah shebichsav. And “the
land is the footstool of My feet,” yet the foot belongs to man,
from a high place. For “flowing with milk and honey” refers to
the final outcome, all through the completion of the palace of
knowledge and intent.

(To note: “and honey” — Shemos 562, “A beautiful thing for
one hour,” and also “it transforms bitterness...”; so too Torah
shebaal peh, “its light returns him,” for “extra understanding
was given to woman” — Torah shebaal peh, speech; Rosh
Hashanah, awe. For the positive commandments of the Oral
Torah, this is also “and honey”: severities sweetened in
kindness.)

And there must be a covenant cut below, like the second
blessing which is sealed with “Blessed... sealed...”; or one can
say a covenant cut from Above, that the lowering be into the
level of “the land is My footstool.” For Moshe Rabbeinu was
heavy of mouth, and this is “and honey.” Just as Torah shebaal
peh exists in space — in Eretz Yisrael — so too it exists in time,
in Rosh Hashanah (for Rosh Hashanah is the world of speech,
Malchus, mouth).

So too there is a new covenant on Rosh Hashanah: for Shavuos
was with thunderous voices, two loves on that day, but inner —
like a son to his father — therefore not aloud but whispered
(hidden kindnesses). To reach this one must have awe: “The
king is feared.” The shir shel yom is Vav (the month is
concealed...), for the moon shines when distant from the sun.
From afar it appears, his soul expires. But on Rosh Hashanah the
moon is concealed, from closeness — awe, nullification to the
new will. It is covered with a point with no light (only a small
light born — see “In the third month”).
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And during the Ten Days of Teshuvah, there is distance, and
therefore the love is revealed outwardly — “their heart cries
out.” As it is said, “when He is near,” meaning He hides Himself
(see “Draw me after You, let us run”). And on Yom Kippur, the
love is inner. Thus Rosh Hashanah is awe, the Ten Days of
Teshuvah are constricted love, and Yom Kippur is inner love.
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But to reach this level there must be “Seek My face” — to cross
into the covenant. The point of the heart. And this is throughthe 77" °7

. « . "2 717797 NN2YD 0T PV 3 270 DRI L1032
removal of the foreskin — “Remove the...” — then also the : oo T
. . 12 PR 04 TR 112 DR 17°07
external is purified. ’ )

[NOTE Summary

The Tzemach Tzedek interprets “when you come into the land” as the descent of Divine revelation into the
“supernal land,” the level of Malchus that brings existence into being from nothing. This revelation, which
transcends letters and even the shofar’s primal sound, must be “placed in a basket” — clothed within the
revealed letters of Torah: Taamim, Nekudos, and Osyos. Just as seeds planted in the ground yield fruit through
the earth’s vegetative power, so too mitzvos — called garments in Zohar and fruits in the Gemara — produce
salvation through the Jewish people, for they are called “a desirable land.”

The discourse highlights that Hashem’s ultimate desire is a dwelling below, achieved through the
self-nullification and actions of Israel, not angels. This power was given to Avraham Avinu as an inheritance —
the ability of mesirus nefesh to bring salvation, like the earth’s power to make seeds grow. The “land”
symbolizes ratzon, Divine will beyond intellect, which is very, very good: one “very” signifies self-nullification
in “with all your might,” and the other the infinite expansion of mitzvos, “Your commandment is very broad.”

Each year on Rosh Hashanah, a new light is drawn into the Jewish people, for they are the land that receives it.
But to draw down this supernal will, preparation is needed: there is a lower form of desire born from
contemplation and intellect, which becomes a vessel for the higher will. Thus, “when you come into the land”
means preparing ourselves through study, prayer, and awe.

The discourse then compares the covenant of entry into the land to the covenant renewed on Rosh Hashanah.
At Shavuos, the covenant was revealed with voices and thunder; on Rosh Hashanah, it is concealed, whispered
like the inner bond of a son with his father. The moon, symbol of Malchus, is hidden then — expressing awe
and bittul. During the Ten Days of Teshuvah, love is revealed outwardly through cries of the heart, while on
Yom Kippur the love is inward, reaching the essence. To reach these levels requires “Seek My face” —
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entering into the covenant, the circumcision of the heart, removing barriers so that even the external becomes
purified.

Practical Takeaway

To “enter the land” means to draw Hashem’s will into vessels through Torah and mitzvos, transforming
inspiration into concrete action. Each Jew has the power of “earth” — to make seeds sprout, to turn
self-nullification and mesirus nefesh into lasting growth. Rosh Hashanah calls for awe, the Ten Days of
Teshuvah for heartfelt cries, and Yom Kippur for inner love. Preparation is key: by refining both heart and
action, one becomes a true “desirable land,” capable of receiving and expressing the infinite light each year
anew.

Chassidic Story

The Tzemach Tzedek once explained after Yom Kippur that the essence of the day is not in visions or lofty
feelings but in the covenant sealed in the heart. He pointed to a simple Jew who had spent the day reciting
Tehillim with tears, saying: “This Jew has entered the covenant of the land. He has removed the covering of his
heart, and therefore he receives the new light of the year.”

This recalls his teaching that the true “land” is the Jewish soul, which must be prepared to receive the will of
Hashem. Just as Avraham received the “desirable land” as an inheritance, so too every Jew inherits this power
to bring down Divine light through mesirus nefesh and purified action.

END NOTE]
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