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Menachem Mendel of Horodak

Pri Ha’Eretz
Parshas Korach

Introduction

journey toward G-d.

This discourse, authored by Rabbi Menachem Mendel of Horodok (also known as the "Pri HaAretz"),
explores the inner dynamic of bitful (self-nullification), divine illumination, and authentic deveikus (cleaving to
G-d) through a mystical and psychological lens. Rabbi Menachem Mendel was a foremost disciple of the
Maggid of Mezritch and the spiritual mentor of many early Chassidic leaders, including the Alter Rebbe. After
the Maggid's passing, he led the Chassidim in Horodok and later immigrated to Eretz Yisrael, where he
continued to teach and inspire. This discourse centers on the Zoharic imagery of fire, the structure of spiritual
ascent, and the true meaning of a dispute "for the sake of Heaven," offering a profound map of the soul's

[n Rashi, may his memory be a blessing, on the verse "And Korach
took", it is written: “He took a bad acquisition for himself.” Now
our Sages of blessed memory said in Pirkei Avos: “Any argument
that is for the sake of Heaven... and what is a dispute that is not for
the sake of Heaven? This is the dispute of Korach and his
congregation” (Avos 5:17).
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The matter is as follows: It is known that the main purpose of the
creation of the world is that it should descend through the chain of
spiritual worlds to the place of choice between good and evil. For
He created man upright, to know in his mind to despise evil and
choose good.
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And the glory of Hashem fills all created beings, from the highest
of the high to the smallest worm of the sea—even the kelipos
(husks of impurity), as it is stated: “And You give life to them all”
(Nechemiah 9:6), for the world has need of them.
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And the main task of man is to extract the precious from the vile,
in the secret of “And His kingship rules over all” (Tehillim
103:19), to uproot the thorns and choose life. In all his ways he
shall be wise and in all his paths he shall know Him.
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[He should ask:] “What is this and why is this, that Hashem
caused this to come before him?” “Who created these?” Is it not
Hashem—the One Who brings all into being and gives them life,
Who surrounds and fills them?
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And who gave the rooster understanding—to distinguish in
matters and to have counsel and knowledge of good and evil?
And now, why should his heart turn to cling to evil? Let him
exchange it and transform it—turn the evil into the good hidden
within it, the good that gives it life, which is the Living of all life.
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And by this he returns the soul of his Master to its Owner—by
extracting the precious from the vile, to bring a korban to
Hashem, a fire-offering of pleasing aroma, a satisfaction before
Him that His will was fulfilled.
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For His desire in the creation of the world was specifically in the
physical—that His glory should fill the whole earth, even in the
place where there is free choice, to extract the precious from the
vile, which are the kelipos.
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And this is “a fire-offering of pleasing aroma to Hashem”
(Vayikra 1:9)—that it comes from the feminine realm (nukva) and
from the kelipos. And this is what it means that “He said, and His
will was done”—meaning that He said the Ten Utterances for the
sake of the creation of such a material and coarse world.
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And yet, His will was fulfilled: “The earth shall be filled with the
knowledge of Hashem like the waters cover the sea” (Yeshayahu
11:9). That is, the earth means the physical and the greatest
contraction in the Infinite Light, blessed is He, to enliven the dust
of the earth and its fullness, to surround it and to fill it.
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And this is “the earth shall be filled with knowledge,” like
water—which is a symbol of expansion, as is known. Thus, the
main purpose of the creation of the world was contraction. And
this is what it means that “Hashem created the world with Torah.”
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And our Sages said: “He looked into the Torah and created the
world,” as it is said: “Then I was by Him as a nursling” (Mishlei
8:30) (Bereishis Rabbah 1:2). For the Torah was given from the
mouth of the Mighty One—that is, through contraction. And our
Sages said: “It is black fire engraved on white fire” (Midrash
Tanchuma, Bereishis 1).
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And to explain the matter: Since it is known that the essence of
creation is the contraction (#zimtzum)—which is the Shechinah in
the lower realms—this is a “need above,” meaning the holy vitality|
within the lower beings is to be entirely elevated to Hashem.
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As in the concept “Yisrael sustain their Father in Heaven” (Zohar
[11, 7b), as is known.
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And this is what is said (Bereishis Rabbah 44:12): “Avram does
not give birth, Avraham gives birth.” As is known, “Avram”
represents expansion, and if there were only expansion and no
contraction, birth would not be possible—as mentioned above.
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But “Avraham” with the %ei at the end of the Name—which
represents the Shechinah in the lower worlds—this is what brings
birth, by elevating her before the face of Hashem.
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As is known: All birth comes from receiving delight from below,
through the preparation of the lower ones to be receptive.
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This is the love of a man for his wife, which is called hidden love.
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Whereas the love of brothers is the love of expansion; both are
from one root, which is revealed love.
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As it says: “Who would give you to be like a brother to me... I
would kiss you and they would not scorn me” (Shir HaShirim 8:1).
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For constant pleasure is not pleasure; but in hidden love—which is
the Shechinah in the lower worlds, which was distant and has
come close—there is great delight.
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And this is what our Sages said (Gittin 6b): “These and those are
the words of the Living God”—even though one prohibits and one
permits.
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The matter is like the “light of the seven days” (Zohar)—which are
the middos (Divine attributes): five opposite five, five chassadim
kindnesses) and five gevuros (severities).
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And this is what the Sages said: “The Tablets had five
[commandments] opposite five” (Yerushalmi Shekalim 6).
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For every expansion requires contraction, until the Shechinah is
revealed in the lower realms and reaches this lowly, physical
world.
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And all of them are enclothed in physical bodies—even Torah and
mitzvos in physical matters like sukkah and lulav and the like.

NiYRm 77IAT 1798 ,NPRYI2 W20 071
D732 R¥2) 29371 120 93 071993 0372

Just as with the ways of the middos—Xkindness spreads, and
severity contracts—although they all stem from one Father and
one God created them, and they all were given from one Shepherd,
and He is enclothed within them, as is known.
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Without any change at all, Heaven forbid—rather, it is a chain of
the Supernal Will bringing potential into actual.
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So too, after the descent and enclothement into bodies, “The
Torah, the Holy One Blessed be He, and Yisrael are all one”
Zohar III, 73a), as is known—from the 600,000 letters and

600,000 souls, etc.

) "0 KR PR RITTTIRTRY TR RN
WY NPNIK Ki2Y 2Wwn 11T (X 3" 3 P20
121 NiNY] RiaY'.

Those from the world of chesed permit—to expand; and thus, from
that as well, the glory of Hashem is revealed.
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And those from the world of gevurah prohibit—along the path of
contraction and boundary: “Thus far you shall come” (cf. I[yov
38:11).
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All this applies only to /ights, but not to the vessels (keilim)—for
the intention of both is only to make vessels, which are physical, to
receive the lights.
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Therefore, they did not refrain from borrowing vessels from one
another—even though these prohibit and those permit, etc.
Yevamos 13b).
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And the halachah is like Beis Hillel, because they are humble.
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And the explanation of “halachah” is that it shares letters with
fcallah (bride), which is the Shechinah.
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[ike Beis Hillel, who are lenient—who correspond to the attribute
of chesed (kindness), because she (the Shechinah) has nothing of
her own.
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As it is known, the moon does not shine except with the light of
the sun that illuminates within her.
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And the meaning of “halachah” is also halichah—walking—that it
shows them the path in which to walk toward Hashem.
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For the Torah and mitzvos are 613 pieces of advice for walking
before Hashem,
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as it is said regarding Avraham: “Walk before Me” (Bereishis
17:1), as is known.
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For they correspond to the 248 limbs and 365 sinews—to purify
and sanctify them, with each mitzvah corresponding to a particular
limb.
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To draw holiness upon himself, through binding the vitality and
nullifying his self-perception entirely.
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And walking is done by foot, one step and then another—this is the
meaning of regel (foot/step),
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and he receives reward for every single step.
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Until through habit it becomes a second nature—teva
sheini—which is from the word matbe’a (coin/form),
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meaning this is how his original formation was made.
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As in the verse: “And Elokim created...” (Bereishis 1:27), as is
known.
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For Elokim has the same gematria as teva (nature) and also the
same as kisei (throne) (Zohar III, 223a).
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So the beginning of creation and nature is a “throne” prepared for
the Supernal Will, to rest upon it the Mishkan of Hashem and the
Eternal House.
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These are the Upper Shechinah and Lower Shechinah, through the
attachment of one’s soul to them.
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And it is known that the true attachment of one’s soul with the
Lower Shechinah, and its unification with her to become absorbed
within her—
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this means that his intent should be solely to make his soul, spirit,
and Neshamah into a vessel gathered toward Him—
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to receive the sun to illuminate his day, and to cleave to
Hashem—which is the middos, as is known.
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[n any case, it is impossible to reach this unless he truly passes
through the experience of death itself—
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and he will be seized by terror and suffering of the pangs of death
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itself without any change— KEVA
as it is known that it is called in the Zohar “the Tree of Death” P2 0T) "RDIDT RIPR" 572 RIPIY VAT
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And after he has passed through this path and given his soul to
death and endured the pain of death—
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if Hashem will shine His kindness and revive him after two days—
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then his darkness will shine like the sun, to cleave to Hashem and
His attributes,
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to love Him, and the fear of Hashem will be upon his face.
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And all the nations of the earth will see that the Name of Hashem
is called upon him, etc.—
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which refers to the Tetragrammaton itself, as is known.
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For “the heavens are the heavens of Hashem, and the earth He
gave to mankind” (Tehillim 115:16),
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and it is impossible to reach the heavens—which are the
middos—except by the path of the earth.
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And this is what is called “going the way of all the earth”—which
is death.
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And where does he go? To the heavens.
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For there is no other path to ascend to the heavens except through
“man shall die in the tent” (Bamidbar 19:14),
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which refers to the Mishkan, which is the Shechinah, the Land of
[srael.
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And behold, it is known from the Zohar regarding the practice of
‘Nefilas Apayim” (falling on the face in supplication),
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that it is the act of giving over one’s soul to that place, which is the
Shechinah.
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And it is written there that one needs great intention from his
fellow in the point of the truth of the heart—
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that if not, it is a danger to him.
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For after he declared that he will give over himself to the place of
death, and it is not done in complete sincerity—
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LS(O that he could become a vessel to receive Hashem’s eternal
indness—which are the middos—to revive him,
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he will remain there. And this is “they die, but not with wisdom”
Iyov 4:21).
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That is, as it is known from the verse “Hashem founded the earth
with wisdom” (Mishlei 3:19),
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for Chochmah (Wisdom) is the highest of the intellectual faculties
and the point of truth and beginning of the root.
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And if he does not insert this beginning of root and truth—which
is Chochmah—to be absorbed into the Shechinah and to give
himself over to Her, he will die.
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And if one should say: “What is this trouble to me, to pass through
such a path? For it is awesome and dreadful”—
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as it is said: “How awesome is this place” (Bereishis 28:17)—
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behold, all the earth is before him, and the glory of Hashem is
revealed in every particular and general thing in the world of
space, time, and soul—

079 127 222 71 792D A2 a0 PN 2 §0g
W) MY 0Riva 2999,

which are the living forces of the seven days of creation, as it is
said: “The world is built with kindness” (Tehillim 89:3),
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and there is nothing in the world that is outside of “the seven eyes
of Hashem that roam throughout all the earth” (Zechariah 4:10),
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and in them and through them all of Torah and mitzvos are
included, as is known, for this is the Written Torah.
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Therefore, through them “he ascends to the heights of heaven”
Iyov 20:6), to delight in the light of Hashem and to cleave to His
attributes, His love and His fear.
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Behold—Ilet him not imagine in his soul to escape this way, for
only “by the King’s road shall he go”;
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for there is no other path. “This is the gate of Hashem—righteous
ones shall enter it” (Tehillim 118:20),
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and “with this shall he enter the Holy.”
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And it is impossible to reach the Written Torah except through the
Oral Torah, which is the Shechinah, as is known.
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And this is the parable our Sages said (Shabbos 31b): “They gave
him the inner keys, but not the outer ones—how will he enter?”
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For this is not the path by which he shall ascend, enter, and reach
attachment to Hashem, His love and awe—but rather, he will
descend lower and lower.
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[And this 1s what 1s said: “One who makes use of the crown shall
perish” (Avos 4:5)—
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meaning the crown of the Written Torah itself.
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As our Sages said (Avos 3:17): “Because his wisdom is greater
than his deeds... it overturns him upon his face.”
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For what advantage is there for a person in all his actions that he
does beneath the sun in revealed things,
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if his heart is not whole? “Prepare to meet your God, O Israel”
Amos 4:12),
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for “Hashem desires the heart” (Zohar II 162b).
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And it is in no way possible for the awe of exaltedness to rest upon
him, unless he has already passed through fear of total
nullification—

°2,Mnping NRY YRy Ny 19X DWW TWHR-K)
RV 17787 DR M2 0N DX,

which is death and self-sacrifice, as mentioned above.
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And all the love and awe of Hashem that a person imagines within
himself—
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without having passed through this passage—he certainly speaks
falsehood to his own soul.
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And these are imagined acquisitions in his soul, aroused from his
physical middos, for they are in evil—
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from the Tree of Knowledge of good and evil—and he is far from
Hashem.
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And all his fulfillment of mitzvos is nothing but arrogance—to
gain himself a name and praise and to receive reward.
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As an analogy: someone who possesses “a quality” is surely far
from the king.
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For anyone who is with the king lacks nothing and needs nothing.
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For example—what need has he for wealth? Is anything lacking?
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Strong fortresses and high-level protection—what does he need
them for?
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Wisdom or craft—why would he need them, as above.
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Thus, it is necessarily understood: anyone who possesses a
“quality,” that quality itself shows he is far from the King—
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7207 T X PINT RTI2 L7790 INiK,

for the quality is called “a quality” in relation to him, because he
“has” it.

12 W) 1238 T2un NXRI A7uRaY,

But as he draws close to the King in truth—he would no longer
possess that quality, for why would he need it.

2,2 I 12 PR W TRl 98 127073 2
% RO Y.

However, this is a great danger: perhaps he will not nullify his will
swiftly to fulfill the will of the King—

W7 92187 D122 K 02N 19 K0T Iy 7320 DX
290 117 Niwy? I,

and he will forfeit his life, unless he knows himself and the truth of]
his heart is whole, with total will and self-sacrifice—

90 11%7 DIRY? W3 nonI 1 1303,

to act immediately, hitting the mark precisely and not erring.

o X921 7wwa 98 ¥2ip 2D,

Then he can be with the King always—in His joy and in His
dread—

IN791 IR Ny TRn oy nP? 210 T,

for he is secure in himself.

YV RIT 702 2.

And to such a person, the King reveals His hidden things and all
His matters.

221 71RO T2 T2 773 17 PN WK U
R

And behold, in the Zohar on the verse “And the woman saw that
the tree was good...” (Bereishis 3:6), which is recorded next to the
verse “Therefore shall a man leave...” (Bereishis 2:24)—

"PYT 210 03 TERT XM P02 7Y 2 73
WK 27y 19 2¥" P02 23N 017 ,(0 3 MURI3)
7"3,2 wRI2) ""D),

Zohar I, 3b), see there the entire passage. And at the end of the
passage it states:

(7101 ,7KRT 22 OVW-1Y (2,3 X P2 T
RR:

“Come and see: For Hashem your G-d is a consuming fire...
whoever seeks [to enter]... in the flame that ascends there are two
lights: one white and one black or dark blue.

M RN TP TN K PR7OT RPTW N0
220 IR X0,

That dark or blue light—which is below—is a throne that is
precious to the white one... and therefore the secret of techeiles. ..

XD RIT RANT ¥PRT K220 IR KNI K73 XIOT7
13 REPINT X[ KT 23], X0 RI? 27,

And this one is bound to two sides... and this one always
consumes and throws to that one...

XY TR KPR RTY,D 190 707 TORDK "R
15877,
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for in it hangs the destruction of all—death of all,” etc. Behold, our
words are an explanation of this.

" ,"12 K137 RO KT RYMY X270 73 K77
V2133 WIER WM.

And in order to explain the reason behind this, it is explained in
the book Likkutei Amarim that it is impossible to create change in
the world unless the matter is elevated to its root.

07K "VIP? 1903 WiIR 1372 OYY 837 VTN
ni?yna X2-0% 07193 NIAYE NwY? TWoR-RY
WY 28 2277,

The analogy is that of planting wheat in order that it increase—

WRINTY 73 0°UA PYIINY AT LAI2 YW,

but it cannot grow unless the planted wheat decomposes in the
carth and becomes like the dust of the earth, as is known.

TP20R DYINT DUUNT 12-08 KX 717 WK
YIT2 IRG 19Y 07yl 192,

And so too the seed of man in the woman.

YR DX VL 121,

The matter is that the power of growth is in the earth.

PIRD X ORET 09 03 NI LW

And if you ask: if so, let the earth produce without any planting—

YOI O 0232 YIRT MY 12-0X KA OX—

the matter is that the earth and the power of growth rooted within it
is essentially infinite compared to that thing.

NI bﬁn; Wﬁtz}m U?;_)'E,j U’J} [@h R SR A
XITT 772 I0TPR wan,

Therefore, it is impossible for anything to expand unless when
some species is planted and decomposes into soil—

1270 K7 727 DWW vwRnT?

D77 WIRTR 12 7Y
9yY 1M TR AR DY,

then that species is aroused to sprout, for its decay in the dust
reaches its root.

NPINTR PITY 38R ,NRE? 1I9IH PRI NI Y
WY 78 19¥3,

The vegetative power has the capacity to increase greatly.

1277 P9I M2 2 W Mk .

And the root is an intermediary between the branches and the
higher powers from which it descends,

DUIPY N2 P D093 T3 YR N W)
MYV 7772 390,

as it is known that one cannot transition from one level to another
unless through an intermediary—and that is the root, as above.

AR RITT? R3VTR DWONWT? WONTRY 1T
"1 W RITY LVXIAN TTT0Y RN,

For that root includes all the upper powers and from it extend other|
branches—

D721y NiNDI 92 NX 9937 K17 XINT W 02
D™ITR 0°91Y D°0WHNN 30,

but the root itself is only a preparation and not an entity of its own.

27 01 R?) 7397 XK 1N gva Uwa 2y

MYY-193,
For relative to the higher realms it is the inclusive whole, and XI7 2°3IA0AT TA ,290 MDD R 201PLY TN 0D
relative to the lower, it is the root of all. 997 W

Therefore, our words are necessary: that it is impossible to ascend
to the place of Hashem unless through the Shechinah,

T DiPR 8 MIY? WORTRY 37 2020R 197
APIWT 777 1270R RPN Y,

land to taste the taste of death itself—to be nullified into Her

completely.

Wy A3 29aNT? W AN oYY ovy,
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And afterwards, he is aroused and awakened.

53] I 7R

And therefore the Shechinah has nothing of her own—only what
reaches her from the light of the middos.

VMY R P 02D ARTA A2 M7 Arown 197
NI IR 9K,

And it is known that the vitality runs with ratzo vshov (ebb and
return).

23w RIXT NPAT 02 TN,

Therefore, one who is absorbed into the Shechinah gives over
himself to death itself.

Whan AR WYY 01N APIWA 22239 "0 197,

And therefore she is only called a /i (vessel)—in the language of
inclusion—

n%73 1w °93 P71 NRRI 127),

for she includes within her the reception of all upper powers, and
consumes the lower ones that are absorbed into her.

DUYATRT 77 07119YT NINDT 92 N23p N77iY
m2in2 0777930

And these are the words of our Sages, of blessed memory, on the
verse: “And to cleave to Him” (Devarim 11:22):

X' 0737) "2 73T P10 7Y 2" 9T
2"d):

[s it possible to cleave to the Shechinah? But is it not a consuming
fire?

"R TR WN NPT APIW PATTY W 2"

Rather, cleave to His attributes.

PNITHI PATT KIN.

The explanation is that after he is absorbed into the Shechinah and
completely nullified within her,

A21N2 *R37 293N AP Y233W IR WD,

he is then reawakened through deveikus (cleaving),

mp27 "_{:"53_] 7iY°1) 1IN 92 Y,

as it is known that the Shechinah also receives through the middos
of deveikus and attachment, which is called Yesod,

MPITT NV 11728 N3pk APIWD DAY T2
7i0) K3y MRna),

and she receives from the light of the middos.

NiTRa IR N23R,

And this is “cleave to His attributes”—for with middos cleaving is
applicable,

MPaT TIY NITER 2, "PYiTR PATE I,

whereas with the Shechinah [itself], not so—as is explained in the
Zohar on Bereishis referenced earlier.

MPYRY2 312 Wi 102,732 127N
1.

For the middos are “white fire” that does not burn,

i PRY XD RYR 07 NI 3,

and rides upon blue fire, as is explained there.

oy Rid RAINT RYR 7Y 2217,

Therefore, Moshe, whose place was “it pants, it shines there”
Koheles 1:5),

n2ap) "OW R AT A" inipn Y nwn 797
1 .X),

spoke face to face with Him without any weakness.

nLPH DI 992 92 127 0919 O OB,

The general principle is: in every Jew are included all the middos,

72 077122 PX DTN 222 777 RO7RT K73
nimea,
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and the root of his soul is a limb from the Shechinah and Knesses
Yisrael, which is called “the Name of Heaven.”

NRIPIT 2R DRI A1IWD T AR Ny W
oY ov,

For the middos are called “heaven,” and the Shechinah is called
“the Name of Heaven,”

DBY DY DRI APIW DY DRRI NI 03,

for the “name” is the totality of the thing, and not a thing unto
itself.

%Y *392 727 X2) 1370 M7%3 X QW 3.

And this is [the meaning of] “any dispute that is for the sake of
Heaven”—

oMY oW XnY N 92 mn—

it means a dispute within his own middos, as mentioned:

12732 1RiTH NPomR WIS,

how to conduct himself with chesed or with gevurah, permitted or
forbidden, even in matters of Torah and awe.

T , 0N I WM AP N 7002 3 TN
AN 77iA 372

The main thing is that his intention should be to include himself in
“the Name of Heaven,”

oMY OW3 103y 9927 NN mAY T8 RS,

which is the root of his soul, which is the Shechinah,

APIWD ROV ST U XY,

and that all the matters of his disputes be how to be absorbed into
the Shechinah,

TPIW3 272077 TN 07 YNIPIR "N 72,

and how to nullify himself within her before Hashem, blessed be
He.

77207 aWT 73 72102 29aNT7 TR

And the concept of bittul (self-nullification) can be explained
through the verse: “This is the day that Hashem has made; let us
rejoice and be glad in it” (Tehillim 118:24),

oPI=ay" P09 177 2V NivEY woN Pwad 1w
7" ,0"™p o°%an) "2 Aoeen 7N ' nwy),

and our Sages said: “One might think he should rejoice in the
day—therefore it says ‘rejoice in Him’, that he should rejoice in
Hashem” (Shir HaShirim Rabbah 1:32).

printal7a) Ravab S Kbl Il o Rstal 7alvish LRPAS w K Tt
2"% R 17271 2w 1Y) "2 iy — S2).

And the explanation is that any illumination that comes to a person
is called a “day,” from whatever middah it may be,

;0 DRI DTX? AXIY TIRT AR 72,87 W)
mARY 770 N,

for it is a light from Hashem, blessed be He.

7720 QW 7IRT X 0D

One might think he should rejoice in the day, meaning, in the
illumination, in the middah with which He measures to him.

I KW TR ,TINTR TR 02 My 90
i,

Therefore it says “in Him "—he should rejoice in Hashem.

na Mty — 2 9"n'.

That is, he should understand that the illumination is the Essence
of Hashem, as is known—

DT DWT MY X7 TIIY PR T,

TT

for the middos are the secret called “Essence.”

nEY X730 700 07 NI 0.
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And if so, when the King suddenly comes to lodge with him, he
must surrender to Him his entire house and all his belongings.

193 221 in°2 93 §% M3y

And if he does give over to the King his entire house and all his
belongings—

732 221902 93 T2 I X7 DX,

then he is as one who is entirely as nothing—

922 PR M3 X7 APy RPN R¥NI,

for the King is not a corporeal being, Heaven forbid, in any bodily
power, Heaven forbid.

O W3 0D 02 0IPY) O aY) 1R TR0 Y
aiveh.

And if he has become a house for the King—what is he? Then he
is included in the Shechinah.

TIOWa D221 TR 7RIT 70,7212 102 Ayl KT OR).

And this is: What is a dispute for the sake of Heaven? This is the
dispute of Hillel and Shammai—who represent the middos.

nPonn X079 200 o N RO IR
NI DY — NRW) 271

And a dispute for the sake of Heaven means: for the sake of
halachah, as we said above.

1279 ,7977 QWY (WD — oY awh npon

.....

Not so with Korach and his assembly, who disputed with Moshe
and said: “For the entire assembly are holy”—

2" M YR 7Y P9IV NI P 12T
DWIR 072 1797 22",

meaning he grasped onto something higher than the
Shechinah—which is the middos,

NITHT 1AV AW TYN7 MRV ining,

as explained in the aforementioned Zohar.

2737 7572 WY 3.

And it is known that that place is the place of the Tree of
Knowledge of Good and Evil—and from there one can become
separated, Heaven forbid.

7727 QWM V) 230 NPT TV Dipn RIY RIT VI
0ioY on.

Therefore, when they tried to draw near through the incense—

NLRE T7oY 2RI XD L127),

at the moment of their passing—*“a consuming fire devoured
them.”

DNP2X TN WX L0732V T

And this is what our Sages said: “For the Torah is black fire upon
white fire”—

WX °23 9y I UK 770 02" 191 0127 0N
M7,

and this is the path by which a person enters into Torah—through
the black fire, which is the Shechinah. Then he will succeed.

WX 77 — 7N 98 DT 2y 519 177 N
%) ¥ — APIYI XTY ,1InY.

[NOTE Summary:

The discourse begins with a teaching on the verse "And to cleave to Him" (Devarim 11:22), with

the Talmudic question: How can a human cleave to G-d, who is a “consuming fire”? The answer:
cleave to His middos (Divine attributes), which serve as the accessible conduit. Rabbi Menachem
Mendel expands this further: One must first become fully batel (nullified) into the Shechinah, the
feminine Divine Presence, which itself receives from the middos. Only afterward can one be

reawakened through deveikus.
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He describes this process using imagery from the Zohar: the two fires—white and blue/black.
The white fire (middos) is gentle, non-consuming; the blue fire (Shechinah) consumes and
absorbs. Just as the Shechinah is only a /i (vessel) for receiving Divine flow and nullifying
lower forms, the soul too must become this vessel, emptied of ego. Only then can the light of the
middos shine within the person in a way that leads to true deveikus.

The discourse then explores the metaphor of joy: when G-d shines a particular middah (a divine
mode), it is a “day.” One might think to rejoice in the experience of illumination, but the verse
—not in the attribute, but in the essence that shines through it. Joy
becomes a test of bittul: does the person hold onto the "day," or allow themselves to disappear in
the “King” who came to dwell within?

says “rejoice in Him’

The climax of the discourse revolves around the nature of a “dispute for the sake of Heaven.”
True inner struggle is not between people, but between one’s own attributes—how to act with
chessed or gevurah, how to direct fear or love. If this inner debate is rooted in cleaving to the
Shechinah and surrendering to G-d’s will, it is holy. But if it is rooted in ego—as with Korach,
who sought to leap over the Shechinah and grasp at “holy” status—it leads to separation and
destruction.

Thus, to approach Torah itself, one must enter through the black fire—the Shechinah, the
consuming aspect of G-d that nullifies the lower self. Only then can the white fire—the light of
Torah and Divine kindness—reside in him safely.

Practical Takeaway
This discourse demands a radical reorientation of spiritual focus:

e True cleaving to G-d is not emotional uplift or personal inspiration. It begins with a real
inner death—the surrender of the ego into the consuming fire of the Shechinah.

e Joy, even in spiritual highs, must be directed “in Him,” not in the experience. Otherwise,
one clings to the attribute and not its source.

e Inner conflict, when grounded in the yearning to align the self with Divine will, is
sacred. But if it’s driven by spiritual pride or the desire to bypass process, it becomes like
the rebellion of Korach.

e Spiritual growth requires entering through the “black fire”—the humility, fear, and
submission of the Shechinah—before the “white fire” of Torah can shine.

A person must ask themselves: Do [ rejoice in the light I feel, or in the One who gives it? Do |
debate within to know G-d'’s will—or to affirm my spiritual self-image? Am I willing to become a
vessel emptied of all that is mine so that I may host the King?
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Chassidic Story
When Rabbi Menachem Mendel of Horodok arrived in Eretz Yisrael after a long and dangerous
journey, he faced extreme poverty. One of his chassidim, shocked by the tzaddik’s living
conditions, asked: “Rebbe, why didn’t you remain in Russia where your influence and comfort
were so great?”’

He replied: “There, I had a name. A Rebbe. Here, I am no one. And that is what I sought—to be
nothing, so the King could dwell.”

Another time, a follower approached him, beaming with spiritual joy after an intense davening.
“Rebbe,” he exclaimed, “my soul soared to the heavens!”

The Horodoker responded gently, “The question is not how high you soared, but whether you
brought anything back down.”

That—his students later explained—is bittul. To dissolve into G-d’s fire not to escape, but to
become a vessel that carries Him into the world. END NOTE]
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