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Introduction​
This discourse, authored by Rabbi Menachem Mendel of Horodok (also known as the "Pri HaAretz"), 

explores the inner dynamic of bittul (self-nullification), divine illumination, and authentic deveikus (cleaving to 
G-d) through a mystical and psychological lens. Rabbi Menachem Mendel was a foremost disciple of the 

Maggid of Mezritch and the spiritual mentor of many early Chassidic leaders, including the Alter Rebbe. After 
the Maggid's passing, he led the Chassidim in Horodok and later immigrated to Eretz Yisrael, where he 

continued to teach and inspire. This discourse centers on the Zoharic imagery of fire, the structure of spiritual 
ascent, and the true meaning of a dispute "for the sake of Heaven," offering a profound map of the soul's 

journey toward G-d. 

In Rashi, may his memory be a blessing, on the verse "And Korach 
took", it is written: “He took a bad acquisition for himself.” Now 
our Sages of blessed memory said in Pirkei Avos: “Any argument 
that is for the sake of Heaven... and what is a dispute that is not for 
the sake of Heaven? This is the dispute of Korach and his 
congregation” (Avos 5:17). 

רַשִ"י ח ז"ל בְּ קַח קרַֹח וַיִּקַּ לָּ ח שֶׁ הִנֵּה לְעַצְמוֹ, רַע מִקָּ  
מַחֲלוֹקֶת אֵיזוֹ כו', מַחֲלוֹקֶת "כָּל בְּאָבוֹת רַזַ"ל אָמְרוּ  
הִיא ם שֶׁ מַיםִ לְשֵׁ מַחֲלוֹקֶת זוֹ כו', מַחֲלוֹקֶת וְאֵיזוֹ כו', שָׁ  
יז ה, )אבות עֲדָתוֹ" וְכָל קרַֹח ). 

The matter is as follows: It is known that the main purpose of the 
creation of the world is that it should descend through the chain of 
spiritual worlds to the place of choice between good and evil. For 
He created man upright, to know in his mind to despise evil and 
choose good. 

ר ידָוּעַ הוּא, הָעִניְןָ עִקַּ וָּנתַ שֶׁ רִיאַת כַּ עַד הוּא הָעוֹלָם, בְּ  
יַּגִּיעַ לוּת שֶׁ לְשְׁ תַּ הִשְׁ חִירָה לִמְקוֹם בְּ רַע הַבְּ בְּטוֹב, אוֹ בְּ  
ר רָא אֲשֶׁ ר הָאָדָם אֶת בָּ רַע מָאוֹס לְדַעְתּוֹ ישָׁ וּבָחוֹר בְּ  

 .בְּטוֹב

And the glory of Hashem fills all created beings, from the highest 
of the high to the smallest worm of the sea—even the kelipos 
(husks of impurity), as it is stated: “And You give life to them all” 
(Nechemiah 9:6), for the world has need of them. 

עַד גָּבוֹהַּ עַל מִגָּבוֹהַּ הַנִּבְרָאִים כָּל מָלֵא ה' וּכְבוֹד  
לְשׁוּל יָּם קָטָן הַשִּׁ בַּ לִיפּוֹת, אֲפִלּוּ שֶׁ מַאֲמַר הַקְּ ה כְּ "וְאַתָּ  

לָּם" אֶת מְחַיֶּה י ו(, ט, )נחמיה כֻּ הֶם הָעוֹלָם צוֹרֶךְ כִּ בָּ . 

And the main task of man is to extract the precious from the vile, 
in the secret of “And His kingship rules over all” (Tehillim 
103:19), to uproot the thorns and choose life. In all his ways he 
shall be wise and in all his paths he shall know Him. 

ר ה וְעִקַּ בְּסוֹד מִזּוֹלֵל, יקָָר לְהוֹצִיא הָאָדָם מַעֲשֵׂ  
כָל "וּמַלְכוּתוֹ לָה" בְּ לְהַכְרִית יט(, קג, )תהלים מָשָׁ  

חַיִּים וּבָחוֹר הַקּוֹצִים כָל בַּ ר בְּ יל יפְִנהֶ אֲשֶׁ כִּ וּבְכָל ישְׂ  
רָכָיו עֵהוּ דְּ דָּ . 

[He should ask:] “What is this and why is this, that Hashem 
caused this to come before him?” “Who created these?” Is it not 
Hashem—the One Who brings all into being and gives them life, 
Who surrounds and fills them? 

י זֶּה מַה וְעַל זֶּה מַה אֵלֶּה, בָרָא וּמִי לְפָניָו, ה' הִקְרָה כִּ  
הַוֶּה זוֹ ה' הֲלוֹא הַסּוֹבֵב אוֹתָם, וּמְחַיֶּה הֱוָיוֹת כָּל הַמְּ  

אוֹתָם וּמְמַלֵּא . 
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And who gave the rooster understanding—to distinguish in 
matters and to have counsel and knowledge of good and evil? 
And now, why should his heart turn to cling to evil? Let him 
exchange it and transform it—turn the evil into the good hidden 
within it, the good that gives it life, which is the Living of all life. 

כְוִי נתַָן וּמִי ין בִינהָ לַשֵּׁ בָרִים בֵּ דְּ וָרָע, טוֹב וְדַעַת וְעֵצָה בַּ  
ה ה וְעַתָּ בֵק לְבָבוֹ ירֵַע לָמָּ רַע, לְהִדָּ וִימִיר יחֲַלִיפֶנּוּ בְּ  
הוּא אוֹתוֹ הַמְחַיֶּה בְּתוֹכוֹ הַגָּנוּז בְּטוֹב רַע אוֹתוֹ חַי שֶׁ  

 .הַחַיִּים

And by this he returns the soul of his Master to its Owner—by 
extracting the precious from the vile, to bring a korban to 
Hashem, a fire-offering of pleasing aroma, a satisfaction before 
Him that His will was fulfilled. 

יב אֲדוֹניָו נפֶֶשׁ וּבְזהֶ מִזּוֹלֵל, יקָָר בְּהוֹצִיא לִבְעָלָיו ישִׁ  
ן לְהַקְרִיב ה לַהוי"ה קָרְבָּ רוּחַ נחַַת ניִחוֹחַ, רֵיחַ אִשֶּׁ  

אָמַר לְפָניָו ה שֶׁ רְצוֹנוֹ וְנעֲַשָׂ . 

For His desire in the creation of the world was specifically in the 
physical—that His glory should fill the whole earth, even in the 
place where there is free choice, to extract the precious from the 
vile, which are the kelipos. 

י בְרִיאַת רְצוֹנוֹ כִּ וְקָא הָיהָ הָעוֹלָם בִּ מִי, דַּ גָּשְׁ יְּהִיהֶ בַּ שֶׁ  
ן כְּבוֹדוֹ הָאָרֶץ כָל מָלֵא מָקוֹם גַּם-כֵּ יֵּשׁ בְּ חִירָה, בּוֹ שֶׁ בְּ  

הֵם מִזּוֹלֵל יקָָר לְהוֹצִיא לִיפּוֹת שֶׁ הַקְּ . 

And this is “a fire-offering of pleasing aroma to Hashem” 
(Vayikra 1:9)—that it comes from the feminine realm (nukva) and 
from the kelipos. And this is what it means that “He said, and His 
will was done”—meaning that He said the Ten Utterances for the 
sake of the creation of such a material and coarse world. 

ה וְזהֶוּ הוּא ט(, א, )ויקרא לַהוי"ה" ניִחוֹחַ רֵיחַ "אִשֶּׁ שֶׁ  
קוֹם לִיפּוֹת, הַנֻּקְבָּא מִמָּ אָמַר וְזהֶוּ וְהַקְּ ה שֶׁ רְצוֹנוֹ, וְנעֲַשָׂ  
ירוּשׁ אָמַר פֵּ רָה שֶׁ בִיל מַאֲמָרוֹת עֲשָׂ לוּת בִּשְׁ לְשְׁ תַּ הִשְׁ  

מִי זהֶ וְחוּמְרִי הַגַּשְׁ כָּ . 

And yet, His will was fulfilled: “The earth shall be filled with the 
knowledge of Hashem like the waters cover the sea” (Yeshayahu 
11:9). That is, the earth means the physical and the greatest 
contraction in the Infinite Light, blessed is He, to enliven the dust 
of the earth and its fullness, to surround it and to fill it. 

י-כֵן ה וְאַף-עַל-פִּ עָה הָאָרֶץ "וּמָלְאָה רְצוֹנוֹ, נעֲַשָׂ יםִ דֵּ מַּ כַּ  
ירוּשׁ ט(, יא, )ישעיהו כו'" י פֵּ מִי הוּא הָאָרֶץ כִּ הַגַּשְׁ  
מְצוּם וְהוּא הוּא, בָּרוּךְ בְּאוֹר-אֵין-סוֹף גָּדוֹל הַיּוֹתֵר הַצִּ  

אוֹתָהּ סוֹבֵב וְלִהְיוֹת וּמְלוֹאָהּ הָאָרֶץ עָפַר לְהַחֲיוֹת  
אוֹתָהּ וּלְמַלּוֹת . 

And this is “the earth shall be filled with knowledge,” like 
water—which is a symbol of expansion, as is known. Thus, the 
main purpose of the creation of the world was contraction. And 
this is what it means that “Hashem created the world with Torah.” 

עָה הָאָרֶץ וּמָלְאָה וְזהֶוּ יםִ דֵּ מַּ הֵם כַּ טוּת שֶׁ יָּדוּעַ, הִתְפַּשְׁ כַּ  
ר נמְִצָא עִקַּ רִיאַת שֶׁ מְצוּם, הָיהָ הָעוֹלָם בְּ וְזהֶוּ הַצִּ  

רָא בְּאוֹרַייְתָא עַלְמָא קוּב"ה בָּ . 

And our Sages said: “He looked into the Torah and created the 
world,” as it is said: “Then I was by Him as a nursling” (Mishlei 
8:30) (Bereishis Rabbah 1:2). For the Torah was given from the 
mouth of the Mighty One—that is, through contraction. And our 
Sages said: “It is black fire engraved on white fire” (Midrash 
Tanchuma, Bereishis 1). 

כֵּל רַזַ"ל וְאָמְרוּ נֶּאֱמַר הָעוֹלָם אֶת וּבָרָא בַּתּוֹרָה "נסְִתַּ שֶׁ  
א, רבה )בראשית ל( ח, )משלי אָמוֹן'" אֶצְלוֹ 'וָאֶהְיהֶ  

י ב(, י הַתּוֹרָה כִּ נהָ הַגְּבוּרָה מִפִּ הוּא ניִתְּ מְצוּם, שֶׁ הַצִּ  
הִיא רַזַ"ל וְאָמְרוּ חוֹרָה אֵשׁ "שֶׁ אֵשׁ עַל חֲרוּתָה שְׁ  

א בראשית תנחומא )מדרש לְבָנהָ" ). 
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And to explain the matter: Since it is known that the essence of 
creation is the contraction (tzimtzum)—which is the Shechinah in 
the lower realms—this is a “need above,” meaning the holy vitality 
within the lower beings is to be entirely elevated to Hashem. 

יָּדוּעַ אַחַר הוּא, הָעִניְןָ וּלְבָאֵר ר שֶׁ עִקַּ רִיאָה שֶׁ הוּא הַבְּ  
מְצוּם הוּא הַצִּ כִינהָ שֶׁ חְתּוֹניִם שְׁ ירוּשׁ גָּבוֹהַּ, צרֶֹךְ בַּתַּ פֵּ  

ה הַחַיּוּת דוֹשָׁ חְתּוֹניִם הַקְּ בַּתַּ לָּה לְהַעֲלוֹת שֶׁ לִיל כֻּ לַה' כָּ  
גָּבוֹהַּ וְצוֹרֶךְ , 

As in the concept “Yisrael sustain their Father in Heaven” (Zohar 
III, 7b), as is known. 

עִניְןָ רָאֵל כְּ מַיםִ" לַאֲבִיהֶם מְפַרְנסְִין "ישְׂ בַּשָּׁ חֵלֶק )זהַֹר שֶׁ  
יָּדוּעַ ב( ז, ג כַּ . 

And this is what is said (Bereishis Rabbah 44:12): “Avram does 
not give birth, Avraham gives birth.” As is known, “Avram” 
represents expansion, and if there were only expansion and no 
contraction, birth would not be possible—as mentioned above. 

ית מוֹלִיד" אַבְרָהָם מוֹלִיד, אֵינוֹ "אַבְרָם וְזהֶוּ )בְּרֵאשִׁ  
יָּדוּעַ י"ב(, מ"ד, רַבָּה אַבְרָם כַּ טוּת, הוּא שֶׁ וְאִם הִתְפַּשְׁ  
טוּת רַק הָיהָ ר צִמְצוּם, שׁוּם הָיהָ וְלֹא הִתְפַּשְׁ אִי-אֶפְשָׁ  

נִּזכָּר-לְעֵיל הוֹלָדָה שׁוּם לִהְיוֹת כַּ . 

But “Avraham” with the hei at the end of the Name—which 
represents the Shechinah in the lower worlds—this is what brings 
birth, by elevating her before the face of Hashem. 

הוּא אַבְרָהָם אֲבָל ם, אַחֲרוֹנהָ בְּה' שֶׁ בַּשֵּׁ הִיא שֶׁ כִינהָ שֶׁ שְׁ  
חְתּוֹניִם, הַעֲלוֹתוֹ הַמּוֹלִיד הוּא בַּתַּ ניֵ מוּל אֶל אוֹתָהּ בְּ ה פְּ ', 

As is known: All birth comes from receiving delight from below, 
through the preparation of the lower ones to be receptive. 

יָּדוּעַ כָּל כַּ לַת הִיא הוֹלָדָה שֶׁ בָּ עֲנוּג מִקַּ חְתּוֹניִם, תַּ מִתַּ  
הֲכָנתַ חְתּוֹניִם בְּ לִים לִהְיוֹת הַתַּ מְקַבְּ , 

This is the love of a man for his wife, which is called hidden love. הִיא תּוֹ אִישׁ אַהֲבַת שֶׁ רֶת אַהֲבָה הַנִּקְרֵאת לְאִשְׁ מְסוּתֶּ , 

Whereas the love of brothers is the love of expansion; both are 
from one root, which is revealed love. 

ן אֵין-כֵּ הִיא הָאַחִים מֵאַהֲבַת מַה-שֶּׁ טוּת, אַהֲבַת שֶׁ הַהִתְפַּשְׁ  
ניֵהֶם שֹּׁרֶשׁ שְׁ הִיא אֶחָד מִ מְגֻלָּה אַהֲבָה שֶׁ , 

As it says: “Who would give you to be like a brother to me... I 
would kiss you and they would not scorn me” (Shir HaShirim 8:1). 

מַאֲמַר נךְָ "מִי כְּ קְךָ בַחוּץ אֶמְצָאֲךָ כו' לִי כְּאָח יתֶּ גַּם אֶשָּׁ  
יר לִי" יבָוּזוּ לֹא ירִים )שִׁ א ח, הַשִּׁ ), 

For constant pleasure is not pleasure; but in hidden love—which is 
the Shechinah in the lower worlds, which was distant and has 
come close—there is great delight. 

י עֲנוּג כִּ מִידִי תַּ עֲנוּג, אֵינוֹ תָּ ן תַּ אֵין-כֵּ בְּאַהֲבָה מַה-שֶּׁ  
רֶת הִיא מְסוּתֶּ כִינהָ שֶׁ חְתּוֹניִם, שְׁ הָיהָ בַּתַּ וְנתְִקָרֵב רָחוֹק שֶׁ  

עֲנוּג הוּא הַגָּדוֹל הַתַּ . 

And this is what our Sages said (Gittin 6b): “These and those are 
the words of the Living God”—even though one prohibits and one 
permits. 

בְרֵי וָאֵלּוּ "אֵלּוּ רַזַ"ל אָמְרָם וְזהֶוּ )גִּיטִין חַיִּים" אֱלֹקִים דִּ  
י ב(, ו, אֵלּוּ אַף-עַל-פִּ ירִין וְאֵלּוּ אוֹסְרִין שֶׁ מַתִּ , 

The matter is like the “light of the seven days” (Zohar)—which are 
the middos (Divine attributes): five opposite five, five chassadim 
(kindnesses) and five gevuros (severities). 

רֶךְ הוּא הָעִניְןָ בְעַת אוֹר עַל-דֶּ הֵם הַיָּמִים, שִׁ דוֹת, שֶׁ הַמִּ  
ה ה, מוּל חֲמִשָּׁ גְּבוּרוֹת וְה' חֲסָדִים ה' חֲמִשָּׁ , 

And this is what the Sages said: “The Tablets had five 
[commandments] opposite five” (Yerushalmi Shekalim 6). 

הַלֻּחוֹת רַזַ"ל אָמְרוּ וְזהֶוּ לְמִי ה'" מוּל ה' הָיוּ "שֶׁ )ירְוּשַׁ  
קָלִים ו שְׁ ), 

For every expansion requires contraction, until the Shechinah is 
revealed in the lower realms and reaches this lowly, physical 
world. 

נגֶֶד כְּ טוּת כָּל שֶׁ צֵא עַד צִמְצוּם לִהְיוֹת צָרִיךְ הִתְפַּשְׁ תֵּ שֶׁ  
כִינהָ לָאוֹר חְתּוֹניִם שְׁ פָל עוֹלָם-הַזֶּה עַד וְהִגִּיעַ בַּתַּ הַשָּׁ  

 ,וְהַגּוּפָניִ
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And all of them are enclothed in physical bodies—even Torah and 
mitzvos in physical matters like sukkah and lulav and the like. 

מִיּוּת, נתְִלַבְּשׁוּ וְכוּלָּם גְשָׁ צְוֹת הַתּוֹרָה אֲפִלּוּ בִּ וְהַמִּ  
דְבָרִים בָהֶם וְכַיּוֹצֵא וְלוּלָב סֻכָּה כְּמוֹ גוּפָניִם בִּ . 

Just as with the ways of the middos—kindness spreads, and 
severity contracts—although they all stem from one Father and 
one God created them, and they all were given from one Shepherd, 
and He is enclothed within them, as is known. 

דְרָכֵי וּכְמוֹ בִּ דוֹת, שֶׁ ט הַחֲסָדִים הַמִּ וְהַגְּבוּרוֹת לְהִתְפַּשֵּׁ  
י הַגַּם לְצַמְצֵם, וְכוּלָּם בְּרָאָם אֶחָד וְאֵל לְכוּלָּם אֶחָד אָב כִּ  
נוּ, אֶחָד מֵרוֹעֶה יָּדוּעַ בְּתוֹכָם מִתְלַבֵּשׁ וְהוּא נתְּ כַּ , 

Without any change at all, Heaven forbid—rather, it is a chain of 
the Supernal Will bringing potential into actual. 

לִי נּוּי שׁוּם בְּ לָל שִׁ לוֹם, חַס כְּ י וְשָׁ לוּת אִם כִּ לְשְׁ תַּ הִשְׁ  
כֹּחַ לְהוֹצִיא הָעֶלְיוֹן רָצוֹן הַפּוֹעַל אֶל מִ . 

So too, after the descent and enclothement into bodies, “The 
Torah, the Holy One Blessed be He, and Yisrael are all one” 
(Zohar III, 73a), as is known—from the 600,000 letters and 
600,000 souls, etc. 

ן לוּת אַחַר כֵּ לְשְׁ תַּ מִיּוּת, וְהִתְלַבְּשׁוּת הַהִשְׁ גְשָׁ בִּ  
רִיךְ־הוּא "וְאוֹרַייְתָא א־בְּ רָאֵל וְקוּדְשָׁ לָּא וְישְׂ )זהַֹר חַד" כֻּ  

יָּדוּעַ א(, ע"ג, ג חֵלֶק ים כַּ שִּׁ ים אוֹתִיּוֹת רִבּוֹא מִשִּׁ שִּׁ וְשִׁ  
מוֹת רִבּוֹא וְכוּ נשָׁ '. 

Those from the world of chesed permit—to expand; and thus, from 
that as well, the glory of Hashem is revealed. 

ר ירִים, הַחֶסֶד מֵעוֹלַם אֲשֶׁ ט, מַתִּ זהֶ גַּם לְהִתְפַּשֵּׁ נגְִלָה בָּ  
נּוּ ה' כְבוֹד ן מִמֶּ גַּם-כֵּ . 

And those from the world of gevurah prohibit—along the path of 
contraction and boundary: “Thus far you shall come” (cf. Iyov 
38:11). 

ר רֶךְ אוֹסְרִים, הַגְּבוּרָה מֵעוֹלַם וַאֲשֶׁ וּגְבוּל צִמְצוּם עַל-דֶּ  
פֹּה עַד ה' נתַָן תָבוֹא  . 

All this applies only to lights, but not to the vessels (keilim)—for 
the intention of both is only to make vessels, which are physical, to 
receive the lights. 

לִים, לֹא אֲבָל בָּאוֹרוֹת, אֶלָּא אֵינוֹ זהֶ וְכָל כֵּ הֲרֵי בַּ כָּל שֶׁ  
וָּנתַ ניֵהֶם כַּ לִים לַעֲשׂוֹת אֶלָּא אֵינוֹ שְׁ הֵם כֵּ מִיּוּת שֶׁ גַּשְׁ  

הָאוֹרוֹת לְקַבֵּל . 
Therefore, they did not refrain from borrowing vessels from one 
another—even though these prohibit and those permit, etc. 
(Yevamos 13b). 

לִים מִלְהַלְווֹת נמְִנעְוּ לֹא וְלָכֵן אֵלּוּ אֲפִלּוּ לָזהֶ, זהֶ כֵּ שֶׁ  
ירִין וְאֵלּוּ אוֹסְרִים ב י"ג, )יבְָמוֹת וְכוּ' מַתִּ ). 

And the halachah is like Beis Hillel, because they are humble. בֵית וְהֲלָכָה ניֵ הִלֵּל כְּ עֲנוְָתָניִן מִפְּ הֵם שֶׁ , 

And the explanation of “halachah” is that it shares letters with 
kallah (bride), which is the Shechinah. 

הִיא הֲלָכָה וּפֵירוּשׁ לָּה אוֹתִיּוֹת שֶׁ הִיא הַכַּ כִינהָ שֶׁ הַשְּׁ , 

Like Beis Hillel, who are lenient—who correspond to the attribute 
of chesed (kindness), because she (the Shechinah) has nothing of 
her own. 

בֵית הֵם הִלֵּל כְּ קִילִין שֶׁ הֵם הַמְּ ניֵ הַחֲסָדִים, שֶׁ לַהּ דְלֵית מִפְּ  
כְּלוּם מִגַּרְמָא , 

As it is known, the moon does not shine except with the light of 
the sun that illuminates within her. 

יָּדוּעַ אֵין כַּ מֶשׁ מֵאוֹר אֶלָּא מֵאִיר הַיָּרֵחַ שֶׁ אִיר הַשֶּׁ הַמֵּ  
 .בְּתוֹכָהּ

And the meaning of “halachah” is also halichah—walking—that it 
shows them the path in which to walk toward Hashem. 

רֶךְ לָהֶם לְהוֹרוֹת הִילּוּךְ, הוּא הֲלָכָה וּפֵירוּשׁ ר הַדֶּ אֲשֶׁ  
לַה בָהּ ילְֵכוּ ', 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Korach 
For the Torah and mitzvos are 613 pieces of advice for walking 
before Hashem, 

י צְוֹת הַתּוֹרָה כִּ רְיַ"ג הֵם וְהַמִּ ה' לִפְניֵ לְהִתְהַלֵּךְ עֵיתִין תַּ  
ב פ"ב, ב חֵלֶק )זהַֹר ) 

as it is said regarding Avraham: “Walk before Me” (Bereishis 
17:1), as is known. 

ית לְפָניַ" "הִתְהַלֵּךְ בְּאַבְרָהָם כָּאֲמוּר א(, י"ז, )בְּרֵאשִׁ  
יָּדוּעַ  .כַּ

Zohar, Part I. א חֵלֶק זהַֹר . 
For they correspond to the 248 limbs and 365 sinews—to purify 
and sanctify them, with each mitzvah corresponding to a particular 
limb. 

הֵם נגֶֶד שֶׁ סָ"ה אֵיבָרִים רַמַ"ח כְּ לְטַהֲרָם גִידִים וְשֵׁ  
ם, שָׁ כָל וּלְקַדְּ אֵלָיו הַמְיחָֻד לָאֵבֶר מִצְוָה בְּ , 

To draw holiness upon himself, through binding the vitality and 
nullifying his self-perception entirely. 

יךְ ה לְהַמְשִׁ דֻשָּׁ ר עַצְמוֹ עַל הַקְּ קֶשֶׁ הַהֶרְגֵּשׁ וּבִטּוּל הַחַיּוּת בְּ  
שׁ  .מַמָּ

And walking is done by foot, one step and then another—this is the 
meaning of regel (foot/step), 

עַם הָרֶגֶל עַל-ידְֵי הִיא וְהַהִילּוּךְ יםִ, פַּ תַּ הוּא וּשְׁ לָשׁוֹן שֶׁ  
 ,רֶגֶל

and he receives reward for every single step. כָר וּמְקַבֵּל סִיעָה כָּל עַל שָׂ וּפְסִיעָה פְּ , 

Until through habit it becomes a second nature—teva 
sheini—which is from the word matbe’a (coin/form), 

הֶרְגֵּל עַד מֵּ ה שֶׁ ניִ, טֶבַע יעֲַשֶׂ הוּא שֵׁ עַ מִלְּשׁוֹן שֶׁ "מַטְבֵּ  
בְעוּ טָּ רָכוֹת חֲכָמִים" שֶׁ ב מ', )בְּ ), 

meaning this is how his original formation was made. הוּא חִלַּת שֶׁ רִיאָתוֹ תְּ הוּא כָּךְ בְּ , 
As in the verse: “And Elokim created...” (Bereishis 1:27), as is 
known. 

מַאֲמַר ית אֱלֹקִים" "וַיִּבְרָא כְּ יָּדוּעַ כ"ז(, א, )בְּרֵאשִׁ כַּ . 

For Elokim has the same gematria as teva (nature) and also the 
same as kisei (throne) (Zohar III, 223a). 

אֱלֹקִים גִימַטְרִיָּא שֶׁ בַע בְּ א וּגִימַטְרִיָּא הַטֶּ ג חֵלֶק )זהַֹר הַכִּסֵּ  
א רכ"ג, ), 

So the beginning of creation and nature is a “throne” prepared for 
the Supernal Will, to rest upon it the Mishkan of Hashem and the 
Eternal House. 

חִלַּת לִהְיוֹת רִיאָה תְּ בַע, הַבְּ א וְהַטֶּ רָצוֹן אֶל נכָוֹן כִּסֵּ  
כּוֹן הָעֶלְיוֹן ן עָלָיו לִשְׁ כַּ עוֹלָמִים וּבֵית ה' מִשְׁ , 

These are the Upper Shechinah and Lower Shechinah, through the 
attachment of one’s soul to them. 

הֵם כִינהָ שֶׁ כִינהָ עִילָּאָה שְׁ תָאָה וּשְׁ רוּת עַל-ידְֵי תְּ הִתְקַשְּׁ  
הֶם נפְַשׁוֹ בָּ . 

And it is known that the true attachment of one’s soul with the 
Lower Shechinah, and its unification with her to become absorbed 
within her— 

י וְידָוּעַ רוּת כִּ כִינהָ עִם בֶאֱמֶת נפְַשׁוֹ הִתְקַשְּׁ אָה הַשְּׁ תָּ תַּ  
הּ וְהִתְאַחֲדוּ לֵּל עִמָּ בָּהּ לְהִתְכַּ , 

this means that his intent should be solely to make his soul, spirit, 
and Neshamah into a vessel gathered toward Him— 

לֹּא וְהַייְנוּ וָּנתָוֹ תִהְיהֶ שֶׁ לִי לְהֵעָשׂוֹת אֶלָּא כַּ נפְַשׁוֹ כְּ רוּחוֹ בְּ  
מָתוֹ יאֵָסֵף אֵלָיו וּנשָׁ , 

to receive the sun to illuminate his day, and to cleave to 
Hashem—which is the middos, as is known. 

מֶשׁ לְקַבֵּל בֵק יוֹמָם לְאוֹר הַשֶּׁ הֵם בַּה' וּלְהִדָּ דוֹת שֶׁ הַמִּ  
יָּדוּעַ  .כַּ

In any case, it is impossible to reach this unless he truly passes 
through the experience of death itself— 

ניִם ר עַל-כָּל-פָּ י-אִם לָזהֶ לְהַגִּיעַ אִי-אֶפְשָׁ עָבְרוֹ מִיָּדִי כִּ  
רֶךְ וֶת דֶּ שׁ הַמָּ מַמָּ , 
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and he will be seized by terror and suffering of the pangs of death 
itself without any change— 

לָּצוּת וְיאֶֶחֱזוּהוּ ידְקֵי וִיסוּרֵי פַּ שׁ מִיתָה בִּ לִי מַמָּ שׁוּם בְּ  
נּוּי  ,שִׁ

as it is known that it is called in the Zohar “the Tree of Death” 
(Zohar III, 120). 

יָּדוּעַ נִּקְרָא כַּ זֹּהַר שֶׁ  מוֹתָא" "אִילָנאָ בַּ ג, חֵלֶק )זהַֹר דְּ  
 .(ק"כ

And after he has passed through this path and given his soul to 
death and endured the pain of death— 

לַמּוּמָתִים נפְַשׁוֹ אֶת וְנתַָן זהֶ, הִלּוּכוֹ דֶרֶךְ עָבְרוֹ וְאַחֲרֵי  
בֹּל מִיתָה צַעַר וְיסְִ , 

if Hashem will shine His kindness and revive him after two days— מִיּוֹמָיםִ וִיחַיֵּהוּ חַסְדּוֹ ה' יאִָיר אִם , 

then his darkness will shine like the sun, to cleave to Hashem and 
His attributes, 

מֶשׁ יאִָיר אָז בֵק אֲפֵלָתוֹ כַּשֶּׁ וּבְמִדּוֹתָיו בַּה' לְהִדָּ , 

to love Him, and the fear of Hashem will be upon his face. ניָו עַל ה' וְירְִאַת אוֹתוֹ לְאַהֲבָה פָּ , 
And all the nations of the earth will see that the Name of Hashem 
is called upon him, etc.— 

י כָּל וְרָאוּ י הָאָרֶץ עַמֵּ ם כִּ וְכוּ עָלָיו נקְִרָא ה' שֵׁ ', 

which refers to the Tetragrammaton itself, as is known. הוּא ם שֶׁ עַצְמוֹ בָּרוּךְ-הוּא הוי"ה שֵׁ יָּדוּעַ בְּ כַּ . 

For “the heavens are the heavens of Hashem, and the earth He 
gave to mankind” (Tehillim 115:16), 

י מַיםִ כִּ מַיםִ "הַשָּׁ הִלִּים אָדָם" לִבְניֵ נתַָן וְהָאָרֶץ לַה', שָׁ )תְּ  
טז קטו, ), 

and it is impossible to reach the heavens—which are the 
middos—except by the path of the earth. 

ר מַיםִ אֶל לְהַגִּיעַ וְאִי-אֶפְשָׁ הֵם הַשָּׁ דוֹת, שֶׁ לֹא אִם הַמִּ  
דֶרֶךְ הָאָרֶץ כָּל בְּ , 

And this is what is called “going the way of all the earth”—which 
is death. 

דֶרֶךְ הוֹלֵךְ הַנִּקְרָא וְזהֶוּ הוּא הָאָרֶץ כָּל בְּ וֶת שֶׁ הַמָּ , 

And where does he go? To the heavens. מַיםִ אֶל הוֹלֵךְ? וּלְהֵיכָן הַשָּׁ , 
For there is no other path to ascend to the heavens except through 
“man shall die in the tent” (Bamidbar 19:14), 

אֵין רֶךְ שׁוּם שֶׁ יַּעֲלֶה אַחֵר דֶּ מַיםִ שֶׁ י "אָדָם אִם-לֹא הַשָּׁ כִּ  
דְבָּר בָּאהֶֹל" ימָוּת מִּ י"ד י"ט, )בַּ ), 

which refers to the Mishkan, which is the Shechinah, the Land of 
Israel. 

הוּא ן שֶׁ כָּ הוּא מִשְׁ כִינהָ שֶׁ רָאֵל אֶרֶץ שְׁ ישְׂ . 

And behold, it is known from the Zohar regarding the practice of 
“Nefilas Apayim” (falling on the face in supplication), 

זֹּהַר, הוּא ידָוּעַ וְהִנֵּה  עִניְןַ בַּ יםִ נפְִילַת בְּ אַפַּ , 

that it is the act of giving over one’s soul to that place, which is the 
Shechinah. 

הִיא קוֹם נפֶֶשׁ מְסִירַת שֶׁ הִיא הַזֶּה לַמָּ כִינהָ שֶׁ הַשְּׁ , 

And it is written there that one needs great intention from his 
fellow in the point of the truth of the heart— 

ם וְכָתוּב רִיךְ שָׁ צָּ ת סַגִּי רֵעוּ שֶׁ נקְוּדַּ דְבֵקוּת הַלֵּב אֱמֶת בְּ בִּ  
רוּת גָּמוּר וְרָצוֹן חֵפֶץ וְהִתְקַשְּׁ , 

that if not, it is a danger to him. אִם-לָאו ן שֶׁ נהָ כֵּ לְפָניָו הִיא סַכָּ , 
For after he declared that he will give over himself to the place of 
death, and it is not done in complete sincerity— 

אַחַר אָמַר שֶׁ יִּמְסוֹר שֶׁ וֶת, לִמְקוֹם עַצְמוֹ שֶׁ יהְִיהֶ וְלֹא הַמָּ  
לֵמוּת גָּמוּר בְּשְׁ , 
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so that he could become a vessel to receive Hashem’s eternal 
kindness—which are the middos—to revive him, 

כְדֵי יוּכַל בְּ לִי לְהֵעָשׂוֹת שֶׁ הֵם מֵעוֹלָם, ה' חֶסֶד לְקַבֵּל כְּ שֶׁ  
דוֹת לְהַחֲיוֹתוֹ הַמִּ , 

he will remain there. And this is “they die, but not with wisdom” 
(Iyov 4:21). 

אֵר ם, ישָּׁ כ"א ד, )אִיּוֹב בְחָכְמָה" וְלֹא "ימָוּתוּ וְזהֶוּ שָׁ ), 

That is, as it is known from the verse “Hashem founded the earth 
with wisdom” (Mishlei 3:19), 

ירוּשׁ, יָּדוּעַ פֵּ חָכְמָה "ה' מִפָּסוּק כַּ לֵי אָרֶץ" יסַָד בְּ ג, )מִשְׁ  
 ,(י"ט

for Chochmah (Wisdom) is the highest of the intellectual faculties 
and the point of truth and beginning of the root. 

י בַּמּוֹחִין הָעֶלְיוֹנהָ הִיא הַחָכְמָה כִּ ת וְהִיא שֶׁ הָאֱמֶת נקְוּדַּ  
שֹּׁרֶשׁ וְהַתְחַלַּת הַ , 

And if he does not insert this beginning of root and truth—which 
is Chochmah—to be absorbed into the Shechinah and to give 
himself over to Her, he will die. 

שֹּׁרֶשׁ הַתְחַלַּת מַכְניִס אֵינוֹ וְאִם הִיא וְהָאֱמֶת הַ הַחָכְמָה שֶׁ  
לֵּל כִינהָ לְהִתְכַּ אֵלֶיהָ—ימָוּת עַצְמוֹ וּלְמְסוֹר בַּשְּׁ . 

And if one should say: “What is this trouble to me, to pass through 
such a path? For it is awesome and dreadful”— 

י מַה יאֹמַר, אָמרֹ וְאִם רָה לִּ זֹּאת, וְלַצָּ רֶךְ לַעֲבוֹר הַ דֶּ זהֶ, בַּ  
י וְאָיםֹ נוֹרָא הוּא כִּ , 

as it is said: “How awesome is this place” (Bereishis 28:17)— מַאֲמַר קוֹם נּוֹרָא "מַה כְּ ית הַזֶּה" הַמָּ י"ז כ"ח, )בְּרֵאשִׁ ), 

behold, all the earth is before him, and the glory of Hashem is 
revealed in every particular and general thing in the world of 
space, time, and soul— 

כָל ה' כְבוֹד וְנגְִלָה לְפָניָו הָאָרֶץ כָל הֲלֹא בָר בְּ רָטִי דָּ פְּ  
נהָ בְּעוֹלָם וְכְלָלִי נפֶֶשׁ שָׁ , 

which are the living forces of the seven days of creation, as it is 
said: “The world is built with kindness” (Tehillim 89:3), 

הֵם קֹּדֶשׁ חַיּוֹת שֶׁ ניְןָ, ימְֵי מִז׳ הַ מַאֲמַר הַבִּ חֶסֶד "עוֹלָם כְּ  
נהֶ" הִלִּים יבָּ ג׳ פ"ט, )תְּ ), 

and there is nothing in the world that is outside of “the seven eyes 
of Hashem that roam throughout all the earth” (Zechariah 4:10), 

בָר לְךָ וְאֵין יֵּצֵא בָּעוֹלָם דָּ לַל שֶׁ בְעָה מִכְּ ה' עֵיניֵ "שִׁ  
כָל הַמְשׁוֹטְטִים י ד, )זכְַרְיהָ הָאָרֶץ" בְּ ), 

and in them and through them all of Torah and mitzvos are 
included, as is known, for this is the Written Torah. 

צְ הַתּוֹרָה כָּל נכְִלְלוּ וּבָהֶם וּמֵהֶם יָּדוּעַ וֺתוְהַמִּ הוּא כַּ שֶׁ  
כְתָב תּוֹרָה בִּ שֶׁ , 

Therefore, through them “he ascends to the heights of heaven” 
(Iyov 20:6), to delight in the light of Hashem and to cleave to His 
attributes, His love and His fear. 

מַיםִ "יעֲַלֶה ידְֵיהֶם עַל לְכָךְ יאוֹ" שָׁ ו(, כ, )אִיּוֹב שִׂ  
בֵק ה' מֵאוֹר לֵיהָנוֹת מִדּוֹתָיו וּלְהִדָּ וְירְִאָתוֹ אַהֲבָתוֹ בְּ . 

Behold—let him not imagine in his soul to escape this way, for 
only “by the King’s road shall he go”; 

ה אַל הִנֵּה, לֵט בְנפְַשׁוֹ ידְַמֶּ י זהֶ, בְּאפֶֹן לְהִמָּ רֶךְ אִם כִּ דֶּ  
לֶךְ ילֵֵךְ הַמֶּ , 

for there is no other path. “This is the gate of Hashem—righteous 
ones shall enter it” (Tehillim 118:20), 

י דֶרֶךְ לַעֲבוֹר מָקוֹם אֵין כִּ עַר "זהֶ אַחֵר, בְּ לַה' הַשַּׁ  
יקִים הִלִּים בוֹ" יבָוֹאוּ צַדִּ כ׳ קי"ח, )תְּ ), 

and “with this shall he enter the Holy.” קֹּדֶשׁ אֶל יבָאֹ וּבְזאֹת הַ , 
And it is impossible to reach the Written Torah except through the 
Oral Torah, which is the Shechinah, as is known. 

ר כְתָב לִתּוֹרָה לְהַגִּיעַ וְאִי-אֶפְשָׁ בִּ י-אִם שֶׁ רֶךְ כִּ תּוֹרָה דֶּ  
עַל-פֶּה בְּ הִיא שֶׁ כִינהָ שֶׁ יָּדוּעַ שְׁ כַּ , 

Powered By: ChassidusNow.com 
7 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Korach 

And this is the parable our Sages said (Shabbos 31b): “They gave 
him the inner keys, but not the outer ones—how will he enter?” 

ל וְהוּא אָמְרוּ מָשָׁ סְרוּ רַזַ"ל שֶׁ מָּ חוֹת לוֹ "שֶׁ פְתְּ הַמַּ  
ניִמִים חוֹת הַפְּ פְתְּ הֵי לוֹ, מָסְרוּ לֹא הַחִיצוֹניִם וְהַמַּ בְּ  
בָּת עָייֵל?" ב ל"א, )שַׁ ), 

For this is not the path by which he shall ascend, enter, and reach 
attachment to Hashem, His love and awe—but rather, he will 
descend lower and lower. 

י רֶךְ זהֶ לֹא כִּ יַּעֲלֶה הַדֶּ בֵקוּת, אֶל וְיגִּיעַ וְיבָאֹ שֶׁ אַהֲבַת הַדְּ  
ה ירֵֵד אֶלָּא ה' וְירְִאַת ה מַטָּ מַטָּ . 

And this is what is said: “One who makes use of the crown shall 
perish” (Avos 4:5)— 

שׁ וְזהֶוּ מֵּ תַּ תַגָּא "וְדָאִשְׁ ה ד, )אָבוֹת חָלֵף" בְּ ), 

meaning the crown of the Written Torah itself. הוּא תֶר שֶׁ ל כֶּ כְתָב תּוֹרָה שֶׁ בִּ עַצְמוֹ שֶׁ בְּ , 

As our Sages said (Avos 3:17): “Because his wisdom is greater 
than his deeds… it overturns him upon his face.” 

חָכְמָתוֹ "עַל רַזַ"ל כְּאָמְרָם יו מְרֻבָּה שֶׁ עֲשָׂ כו', מִמַּ  
ניָו" עַל וְהוֹפַכְתּוֹ י"ז ג, )אָבוֹת פָּ ), 

For what advantage is there for a person in all his actions that he 
does beneath the sun in revealed things, 

י כָל לָאָדָם יִּתְרוֹן מַה כִּ ים בְּ עֲשִׂ ר הַמַּ ה אֲשֶׁ חַת יעֲַשֶׂ תַּ  
מֶשׁ הִגָּלוֹת הַשֶּׁ נגְִלוֹת בְּ , 

if his heart is not whole? “Prepare to meet your God, O Israel” 
(Amos 4:12), 

לֵם, לְבָבוֹ אֵין אִם רָאֵל" אֱלֹקֶיךָ לִקְרַאת "הָכוֹן שָׁ ישְׂ  
י"ב ד, )עָמוֹס ), 

for “Hashem desires the heart” (Zohar II 162b). י ב קס"ב, ב חֵלֶק )זהַֹר בָעֵי לִבָּא רַחֲמָנאָ כִּ ), 

And it is in no way possible for the awe of exaltedness to rest upon 
him, unless he has already passed through fear of total 
nullification— 

ר חוּל אפֶֹן בְּשׁוּם וְאִי-אֶפְשָׁ תָּ י הָרוֹמְמוּת, ירְִאַת עָלָיו שֶׁ כִּ  
יָּעֲבוֹר אַחַר אִם מֵעִיקָרוֹ הֶעֱדֵרוֹ ירְִאַת שֶׁ , 

which is death and self-sacrifice, as mentioned above. הוּא וֶת שֶׁ נַּ"ל נפֶֶשׁ וּמְסִירַת הַמָּ כַּ . 
And all the love and awe of Hashem that a person imagines within 
himself— 

ר ה' וְירְִאַת הָאֲהָבוֹת וְכָל ה אֲשֶׁ נפְַשׁוֹ הָאָדָם ידְַמֶּ בְּ , 

without having passed through this passage—he certainly speaks 
falsehood to his own soul. 

י לְתִּ עֲבָר עָבְרוֹ בִּ זהֶ, הַמַּ אי הַלָּ וַדַּ קֶר בְּ נפְַשׁוֹ עָנהָ שֶׁ בְּ  
עַצְמוֹ  ,בְּ

And these are imagined acquisitions in his soul, aroused from his 
physical middos, for they are in evil— 

ים וּקְניִניִם דוּמִּ נפְַשׁוֹ הֵם הַמְּ מִדּוֹתָיו מֵהִתְעוֹרְרוּת בְּ  
מִיִּים י הַגַּשְׁ רַע כִּ הוּא בְּ , 

from the Tree of Knowledge of good and evil—and he is far from 
Hashem. 

עַת מֵעֵץ מֵה הוּא וְרָחוֹק וָרָע טוֹב הַדַּ '. 

And all his fulfillment of mitzvos is nothing but arrogance—to 
gain himself a name and praise and to receive reward. 

ה וְכָל צְ מַעֲשֵׂ כֹּל וֺתהַמִּ לוֹ לִהְיוֹת גַּדְלוּת, אֶלָּא אֵינוֹ הוּא הַ  
ם רָס וּלְקַבֵּל וּלְתִהִלָּה לְשֵׁ פְּ , 

As an analogy: someone who possesses “a quality” is surely far 
from the king. 

רֶךְ עַל ל דֶּ יֵּשׁ מִי מָשָׁ אי מַעֲלָה, לוֹ שֶׁ וַדַּ הוּא רָחוֹק בְּ  
לֶךְ  ,מֵהַמֶּ

For anyone who is with the king lacks nothing and needs nothing. 
ניֵ כָּל מִפְּ הוּא מִי שֶׁ לֶךְ עִם שֶׁ וְאֵין לוֹ חָסֵר כְּלוּם יחַַד, הַמֶּ  

בָר שׁוּם לוֹ צָרִיךְ דָּ . 
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For example—what need has he for wealth? Is anything lacking? ְרֶך ל דֶּ ירוּת מָשָׁ ה עָשִׁ וְכוּ חָסֵר? כְּלוּם לוֹ? לָמָּ ', 

Strong fortresses and high-level protection—what does he need 
them for? 

חְבּוּלוֹת מִירָה בְצוּרוֹת עָרֵי תַּ ה מְעֻלָּה, וּשְׁ הֲרֵי לוֹ? לָמָּ  
מוּר הוּא שָׁ . 

Wisdom or craft—why would he need them, as above. ה מְלָאכָה חָכְמָה נַּ"ל לוֹ לָמָּ כַּ . 

Thus, it is necessarily understood: anyone who possesses a 
“quality,” that quality itself shows he is far from the King— 

ילָא נמְִצָא ן, מֻכְרָח מִמֵּ הוּא מִי וּמֻבָּ עַל שֶׁ יֵּשׁ מַעֲלָה בַּ לוֹ שֶׁ  
אי מַעֲלָה, אוֹתוֹ וַדַּ לֶךְ מִן הוּא רָחוֹק בְּ הַמֶּ , 

for the quality is called “a quality” in relation to him, because he 
“has” it. 

עֲלָה הַמַּ לוֹ וְישֵׁ אֶצְלוֹ מַעֲלָה נקְִרֵאת שֶׁ , 

But as he draws close to the King in truth—he would no longer 
possess that quality, for why would he need it. 

י הִתְקָרְבוֹ כִּ לֶךְ אֶל בְּ שׁ, הַמֶּ י מַעֲלָה, אוֹתוֹ לוֹ אֵין מַמָּ כִּ  
ה לוֹ הִיא לָמָּ . 

However, this is a great danger: perhaps he will not nullify his will 
swiftly to fulfill the will of the King— 

נהָ אֲבָל ן הִיא, עֲצוּמָה סַכָּ ל לֹא וְאוּלַי פֶּ חִישׁ רְצוֹנוֹ יבְַטֵּ  
לֶךְ רְצוֹן לַעֲשׂוֹת וּמַהֵר הַמֶּ , 

and he will forfeit his life, unless he knows himself and the truth of 
his heart is whole, with total will and self-sacrifice— 

נפְַשׁוֹ, וְיתְִחַיֵּב יוֹדֵעַ לֹא אִם בְּ עַצְמוֹ שֶׁ לֵם לִבּוֹ וֶאֱמֶת בְּ שָׁ  
רְצוֹן לֶךְ רְצוֹן לַעֲשׂוֹת נפְַשׁוֹ וּמְסִירַת גָּמוּר בִּ הַמֶּ , 

to act immediately, hitting the mark precisely and not erring. ,יכֶף עֲרָה אֶל קוֹלֵעַ תֵּ יחֱֶטָא וְלֹא הַשַּׂ . 

Then he can be with the King always—in His joy and in His 
dread— 

מִיד עִמּוֹ לִהְיוֹת יכָוֹל אָז עֵת תָּ מְחָתוֹ בְּ תוֹ שִׂ וּפַחְדָּ , 

for he is secure in himself. י עַצְמוֹ הוּא בָטוּחַ כִּ בְּ . 
And to such a person, the King reveals His hidden things and all 
His matters. 

ר וּלְאִישׁ לֶךְ לוֹ מְגַלֶּה לוֹ, אֵלֶּה אֲשֶׁ וְכָל מִסְתּוֹרָיו הַמֶּ  
 .עִניְנָיָו

And behold, in the Zohar on the verse “And the woman saw that 
the tree was good…” (Bereishis 3:6), which is recorded next to the 
verse “Therefore shall a man leave…” (Bereishis 2:24)— 

זֹּהַר וְהִנֵּה  רֶא פָּסוּק עַל בַּ ה "וַתֵּ י הָאִשָּׁ הָעֵץ" טוֹב כִּ  
ית ן "עַל פָּסוּק אֵצֶל הָרָשׁוּם ו(, ג, )בְּרֵאשִׁ אִישׁ יעֲַזבָ כֵּ  

ית כו'" כ"ד ב, )בְּרֵאשִׁ ), 
(Zohar I, 3b), see there the entire passage. And at the end of the 
passage it states: 

( ם ב(, ג, א חֵלֶק זהַֹר וּבְסוֹף הַמַּאֲמָר, כָּל עַיֵּן-שָׁ  
 :הַמַּאֲמָר

“Come and see: For Hashem your G-d is a consuming fire… 
whoever seeks [to enter]… in the flame that ascends there are two 
lights: one white and one black or dark blue. 

" א י חֲזיֵ תָּ בָעֵי מַאן כו', הוּא אכְֹלָה אֵשׁ אֱלֹהֶיךָ ה' כִּ דְּ  
לְהוּבָא כו', סַלְקִין בִּשְׁ רֵין אִית דְּ וְחַד חִיוַרָא חַד נהְוֹרִין, תְּ  

כְלָא אוֹ אוּכְמָא תִּ , 

That dark or blue light—which is below—is a throne that is 
precious to the white one… and therefore the secret of techeiles… 

כְלָא אוֹ אוּכְמָא נהְוֹרָא הַהוּא אִיהוּ תִּ א דְּ רְסְיאָ הוּא לְתַתָּ כַּ  
א וְעַל כו', חִיוַרָא לְהַהוּא יקְַר א רָזאָ דָּ תְכֵלְתָּ כו דִּ ', 

And this one is bound to two sides… and this one always 
consumes and throws to that one… 

דִיר אֲכָלָא וְדָא כו', סְטְרִין לִתְרֵין אִתְאַחֵד וְהַאי צִי תָּ וּשְׁ  
כו לְהַאי ', 
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for in it hangs the destruction of all—death of all,” etc. Behold, our 
words are an explanation of this. 

הָא יהּ דְּ לְיאָ בֵּ חֵיצָא תָּ כָלָּא שְׁ כוּלָּא מוֹתָא דְּ הֲרֵי כו'", דְּ  
בָרֵינוּ פֵירוּשׁ דְּ הַנִּזכָּר בְּ . 

And in order to explain the reason behind this, it is explained in 
the book Likkutei Amarim that it is impossible to create change in 
the world unless the matter is elevated to its root. 

בָר, טַעַם לְבָאֵר וּכְדֵי סֵפֶר מְבוֹאָר לַדָּ אֲמָרִים, לִקּוּטֵי בְּ  
ר אִי-אֶפְשָׁ נוּת לַעֲשׂוֹת שֶׁ תַּ הַעֲלוֹת אִם-לֹא בָּעוֹלָם, הִשְׁ בְּ  

בָר רְשׁוֹ אֶל הַדָּ שָׁ , 

The analogy is that of planting wheat in order that it increase— ל שָׁ זהֶ, וְהַמָּ זוֹרְעִין הַזְּרִיעָה בָּ ים שֶׁ דֵי חִטִּ יִּתוֹסְפוּ כְּ שֶׁ , 

but it cannot grow unless the planted wheat decomposes in the 
earth and becomes like the dust of the earth, as is known. 

ר דֹּל וְאִי-אֶפְשָׁ ן אֶלָּא לִגְ ים אִם-כֵּ ין הַזְּרוּעִים הַחִטִּ מִתְבַלִּ  
עָפָר ים בָּ יָּדוּעַ הָאָרֶץ עֲפַר וְנעֲַשִׂ כַּ . 

And so too the seed of man in the woman. ה אָדָם זרֶַע וְכֵן אִשָּׁ בָּ . 

The matter is that the power of growth is in the earth. ָי הוּא וְהָעִניְן כֹּחַ כִּ צֹּמֵחַ  בָּאָרֶץ הוּא הַ . 

And if you ask: if so, let the earth produce without any planting— תֹּאמַר, וְאִם ן  צְמַח אִם-כֵּ לִי הָאָרֶץ תִּ זרְִיעָה שׁוּם בְּ — 

the matter is that the earth and the power of growth rooted within it 
is essentially infinite compared to that thing. 

י הוּא הָעִניְןָ צֹּמֵחַ וְכחַֹ הָאָרֶץ כִּ רָשׁ הַ שְׁ הוּא בְּתוֹכוֹ הַמֻּ  
שׁ עֵרֶךְ אֵין־סוֹף מַמָּ הַהוּא בְּ , 

Therefore, it is impossible for anything to expand unless when 
some species is planted and decomposes into soil— 

ן עַל ר כֵּ ט אִי־אֶפְשָׁ בָר שׁוּם לְהִתְפַּשֵּׁ ן אֶלָּא דָּ אִם־כֵּ  
זוֹרְעִים לְעָפְרוֹ וְחוֹזרֵ מִין אֵיזהֶ כְּשֶׁ , 

then that species is aroused to sprout, for its decay in the dust 
reaches its root. 

ין אוֹתוֹ אָז ניֵ לָצֵאת, מִתְעוֹרֵר הַמִּ הִגִּיעַ וּמִפְּ הִתְבַּלּוּתוֹ שֶׁ בְּ  
עָפָר רְשׁוֹ אֶל בָּ שָׁ , 

The vegetative power has the capacity to increase greatly. ַכֹּח צֹּמֵחַ  כֹּחַ בּוֹ ישֵׁ הַ הַרְבֵּה לְהוֹסִיף  . 

And the root is an intermediary between the branches and the 
higher powers from which it descends, 

שֹּׁרֶשׁ ין מְמוּצָע הוּא וְהַ כֹּחוֹת וּבֵין הֶעֱנפִָים בֵּ הָעֶלְיוֹניִם הַ  
נּוּ דֶרֶךְ מִמֶּ לוּת בְּ לְשְׁ תַּ הִשְׁ , 

as it is known that one cannot transition from one level to another 
unless through an intermediary—and that is the root, as above. 

יָּדוּעַ ר כַּ אִי־אֶפְשָׁ ל שֶׁ לְשֵׁ תַּ רְגָּא לְהִשְׁ אַחֶרֶת לְדַרְגָּא מִדַּ  
שֹּׁרֶשׁ וְהוּא מְמוּצָע, עַל־ידְֵי אֶלָּא נַּ"ל הַ כַּ . 

For that root includes all the upper powers and from it extend other 
branches— 

שֹּׁרֶשׁ כִּי כֹּלֵל הוּא הַהוּא הַ כֹּחוֹת כָּל אֶת הַ הָעֶלְיוֹניִם הַ  
נּוּ טִים וּמִמֶּ שְׁ אֲחֵרִים עֲנפִָים מִתְפַּ , 

but the root itself is only a preparation and not an entity of its own. 
שֹּׁרֶשׁ אֲבָל עַצְמוֹ הַ בָר שׁוּם וְלֹא הֲכָנהָ אֶלָּא אֵינוֹ בְּ דָּ  

פְניֵ־עַצְמוֹ  ,בִּ
For relative to the higher realms it is the inclusive whole, and 
relative to the lower, it is the root of all. 

י לָלוּת הוּא עֶלְיוֹניִם נגֶֶד כִּ כֹּל, כְּ חְתּוֹניִם וְנגֶֶד הַ הוּא הַתַּ  
שֹׁרֶשׁ כֹּל  הַ . 

Therefore, our words are necessary: that it is impossible to ascend 
to the place of Hashem unless through the Shechinah, 

בָרֵינוּ, מְחֻיָּבִים לָכֵן ר דְּ אִי־אֶפְשָׁ ה' מְקוֹם אֶל לַעֲבוֹר שֶׁ  
ה, מָּ ן אֶלָּא שָׁ רֶךְ אִם־כֵּ כִינהָ דֶּ הַשְּׁ , 

and to taste the taste of death itself—to be nullified into Her 
completely. 

שׁ, מִיתָה טַעַם וּלְטַעםֹ ל מַמָּ שׁ בְּתוֹכָהּ לְהִתְבַּטֵּ מַמָּ , 
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And afterwards, he is aroused and awakened. ְוְניִעוֹר חוֹזרֵ וְאַחַר־כָּך . 
And therefore the Shechinah has nothing of her own—only what 
reaches her from the light of the middos. 

כִינהָ וְלָכֵן גִּיעַ מַה רַק כְּלוּם מִגַּרְמָהּ לַהּ לֵית הַשְּׁ מַּ שֶּׁ  
דּוֹת מֵאוֹר אֵלֶיהָ הַמִּ , 

And it is known that the vitality runs with ratzo v’shov (ebb and 
return). 

י וְידָוּעַ וָשׁוֹב רָצוֹא הַחַיּוּת כִּ , 

Therefore, one who is absorbed into the Shechinah gives over 
himself to death itself. 

נִּכְלַל מִי וְלָכֵן כִינהָ שֶׁ שׁ לְמִיתָה עַצְמוֹ מוֹסֵר בַּשְּׁ מַמָּ , 

And therefore she is only called a kli (vessel)—in the language of 
inclusion— 

לִי רַק נקְִרֵאת וְלָכֵן לָלוּת לְשׁוֹן כְּ כְּ , 

for she includes within her the reception of all upper powers, and 
consumes the lower ones that are absorbed into her. 

כּוֹלֶלֶת לַת שֶׁ כֹּחוֹת כָּל קַבָּ חְתּוֹניִם וּמְכַלָּה הָעֶלְיוֹניִם הַ הַתַּ  
נִּכְלָלִים בְּתוֹכָהּ שֶׁ . 

And these are the words of our Sages, of blessed memory, on the 
verse: “And to cleave to Him” (Devarim 11:22): 

בְרֵי וְזהֶ בָרִים בוֹ" "וּלְדָבְקָה פָּסוּק עַל רַזַ"ל דִּ י"א, )דְּ  
 :(כ"ב

Is it possible to cleave to the Shechinah? But is it not a consuming 
fire? 

" ר וְכִי בֵק אֶפְשָׁ כִינהָ, לְהִדָּ הוּא אכְֹלָה אֵשׁ וַהֲלֹא בַּשְּׁ "? 

Rather, cleave to His attributes. בֵק אֶלָּא מִדּוֹתָיו הִדָּ בְּ . 
The explanation is that after he is absorbed into the Shechinah and 
completely nullified within her, 

ירוּשׁ, נִּכְלַל אַחַר פֵּ כִינהָ שֶׁ ל בַּשְּׁ בְּתוֹכָהּ לְגַמְרֵי וְנתְִבַּטֵּ , 

he is then reawakened through deveikus (cleaving), בֵקוּת עַל־ידְֵי וְניִעוֹר חוֹזרֵ כָּךְ אַחַר דְּ , 

as it is known that the Shechinah also receives through the middos 
of deveikus and attachment, which is called Yesod, 

יָּדוּעַ גַּם כַּ כִינהָ שֶׁ לֶת הַשְּׁ בֵקוּת מִדּוֹת עַל־ידְֵי מְקַבֶּ הַדְּ  
רוּת נִּקְרָא וְהַתְקַשְּׁ יסְוֹד שֶׁ , 

and she receives from the light of the middos. לֶת דּוֹת מֵאוֹר וּמְקַבֶּ הַמִּ , 
And this is “cleave to His attributes”—for with middos cleaving is 
applicable, 

בֵק וְזהֶוּ מִדּוֹתָיו", "הִדָּ י בְּ מִדּוֹת כִּ יָּיךְ בְּ בֵקוּת שַׁ דְּ , 

whereas with the Shechinah [itself], not so—as is explained in the 
Zohar on Bereishis referenced earlier. 

ן אֵין־כֵּ כִינהָ, מַה־שֶּׁ מְבוֹאָר כְּמוֹ בַּשְּׁ זֹּהַר שְׁ  ית בַּ בְּרֵאשִׁ  
 .הַנִּזכָּר

For the middos are “white fire” that does not burn, י דּוֹת כִּ א הֵם הַמִּ אֵינוֹ חִיוַרָא אֲשָׁ שׂוֹרֵף שֶׁ , 

and rides upon blue fire, as is explained there. א עַל וְרוֹכֵב א אֲשָׁ תְכֵלְתָּ בוֹאָר דִּ ם כַּמְּ שָׁ . 

Therefore, Moshe, whose place was “it pants, it shines there” 
(Koheles 1:5), 

ה לְכָךְ הָיהָ משֶׁ ם" הוּא זוֹרֵחַ "שׁוֹאֵף מְקוֹמוֹ שֶׁ )קהֶֹלֶת שָׁ  
ה א, ), 

spoke face to face with Him without any weakness. ניִם ניִם אֶל פָּ בֶּר פָּ לִי בּוֹ דִּ חֲלִישׁוּת שׁוּם בְּ . 

The general principle is: in every Jew are included all the middos, 
לָלָא תָא: כְּ מִלְּ כָל הֲרֵי דְּ רָאֵל אָדָם בְּ כָּל כְּלוּלִים מִיִּשְׂ  

דּוֹת  ,הַמִּ
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and the root of his soul is a limb from the Shechinah and Knesses 
Yisrael, which is called “the Name of Heaven.” 

שֹׁרֶשׁ מָתוֹ וְ כִינהָ מִן אֵבֶר נשְׁ רָאֵל וּכְנסֶֶת הַשְּׁ הַנִּקְרֵאת ישְׂ  
ם מַיםִ שֵׁ שָׁ , 

For the middos are called “heaven,” and the Shechinah is called 
“the Name of Heaven,” 

י דּוֹת כִּ מַיםִ נקְִרָאִים הַמִּ כִינהָ שָׁ ם נקְִרֵאת וְהַשְּׁ מַיםִ שֵׁ שָׁ , 

for the “name” is the totality of the thing, and not a thing unto 
itself. 

י ם כִּ לָלוּת הוּא הַשֵּׁ בָר כְּ פְניֵ דָבָר וְלֹא הַדָּ עַצְמוֹ בִּ . 

And this is [the meaning of] “any dispute that is for the sake of 
Heaven”— 

הִיא מַחֲלֹקֶת כָּל וְזהֶוּ ם שֶׁ מַיםִ לְשֵׁ שָׁ — 

it means a dispute within his own middos, as mentioned: ׁירוּש נִּזכָּר מִדּוֹתָיו מַחֲלֹקֶת פֵּ כַּ , 
how to conduct himself with chesed or with gevurah, permitted or 
forbidden, even in matters of Torah and awe. 

חֶסֶד יתְִנהֵַג אֵיךְ גְבוּרָה, אוֹ בְּ ר בִּ אֲפִלּוּ אָסוּר, אוֹ מֻתָּ  
דָבָר וְירְִאָה תּוֹרָה בְּ . 

The main thing is that his intention should be to include himself in 
“the Name of Heaven,” 

ר הְיהֶ צָרִיךְ הָעִקָּ תִּ וָּנתָוֹ שֶׁ ם עַצְמוֹ לְכַלֵּל כַּ מַיםִ בְּשֵׁ שָׁ , 

which is the root of his soul, which is the Shechinah, הוּא שֹׁרֶשׁ שֶׁ מָתוֹ  הִיא נשְׁ כִינהָ שֶׁ הַשְּׁ , 

and that all the matters of his disputes be how to be absorbed into 
the Shechinah, 

לֵּל אֵיךְ הֵם מַחֲלֹקוֹתָיו עִניְנְיֵ וְכָל כִינהָ לְהִתְכַּ בַּשְּׁ , 

and how to nullify himself within her before Hashem, blessed be 
He. 

ל וְאֵיךְ טֵּ ם נגֶֶד בְּתוֹכָהּ לְהִתְבַּ רֵךְ הַשֵּׁ יתְִבָּ . 

And the concept of bittul (self-nullification) can be explained 
through the verse: “This is the day that Hashem has made; let us 
rejoice and be glad in it” (Tehillim 118:24), 

ר הַבִּטּוּל וְעִניְןַ רֶךְ עַל לִהְיוֹת אֶפְשָׁ "זהֶ־הַיּוֹם הַפָּסוּק דֶּ  
ה מְחָה נגִָילָה ה' עָשָׂ הִלִּים בוֹ" וְנשְׂ כ"ד קי"ח, )תְּ ), 

and our Sages said: “One might think he should rejoice in the 
day—therefore it says ‘rejoice in Him’, that he should rejoice in 
Hashem” (Shir HaShirim Rabbah 1:32). 

מַח "יוֹכלֹ רַזַ"ל: וְאָמְרוּ יּוֹם, ישְׂ "ל: בַּ מְחָה נגִָילָה' תָּ וְנשְׂ  
מַח – 'בוֹ יִּשְׂ יר בַּה'" שֶׁ ירִים )שִׁ ל"ב א, רַבָּה הַשִּׁ ). 

And the explanation is that any illumination that comes to a person 
is called a “day,” from whatever middah it may be, 

ירוּשׁ י הוּא, וְהַפֵּ בָּאָה הָאָרָה אֵיזהֶ כִּ יוֹם, נקְִרֵאת לְאָדָם שֶׁ  
ה מֵאֵיזוֹ הְיהֶ מִדָּ תִּ שֶׁ , 

for it is a light from Hashem, blessed be He. י ם הָאָרָה הִיא כִּ רֵךְ מֵהַשֵּׁ יתְִבָּ . 
One might think he should rejoice in the day, meaning, in the 
illumination, in the middah with which He measures to him. 

מַח יוֹכלֹ יִּשְׂ יּוֹם, שֶׁ ירוּשׁ בַּ הָאָרָה, פֵּ ה בְּ דָּ מִּ הוּא בַּ מוֹדֵד שֶׁ  
 .לוֹ

Therefore it says “in Him”—he should rejoice in Hashem. ל" מַח – בּוֹ תָּ יִּשְׂ בַּה שֶׁ '. 
That is, he should understand that the illumination is the Essence 
of Hashem, as is known— 

ירוּשׁ, יָּבִין פֵּ הָאָרָה שֶׁ ם עַצְמוּת הִיא שֶׁ יָּדוּעַ הַשֵּׁ כַּ , 

for the middos are the secret called “Essence.” י דּוֹת כִּ עַצְמוּת הַנִּקְרָא הַסּוֹד הֵם הַמִּ . 
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And if so, when the King suddenly comes to lodge with him, he 
must surrender to Him his entire house and all his belongings. 

ן, וְאִם לֶךְ כֵּ הַמֶּ תְאםֹ בָּא כְּשֶׁ צָרִיךְ אֶצְלוֹ, לְהִתְאַכְסֵן פִּ  
לָיו וְכָל בֵּיתוֹ כָּל לוֹ לְהַנִּיחַ כֵּ . 

And if he does give over to the King his entire house and all his 
belongings— 

לֶךְ מַנִּיחַ הוּא וְאִם לָיו וְכָל בֵּיתוֹ כָּל לַמֶּ כֵּ , 

then he is as one who is entirely as nothing— ילָא נמְִצָא ה מִמֵּ מִי הוּא נעֲַשֶׂ אֵינוֹ כְּ לָל שֶׁ כְּ , 

for the King is not a corporeal being, Heaven forbid, in any bodily 
power, Heaven forbid. 

הֲרֵי לֶךְ שֶׁ ם אֵינוֹ הַמֶּ לוֹם חַס גֶּשֶׁ כֹּחַ בְּשׁוּם וְשָׁ מִי  חַס גָּשְׁ  
לוֹם  .וְשָׁ

And if he has become a house for the King—what is he? Then he 
is included in the Shechinah. 

ה הוּא וְאִם לֶךְ, בֵּית נעֲַשָׂ כִינהָ נכְִלַל אָז הוּא? מַה לַמֶּ בַּשְּׁ . 

And this is: What is a dispute for the sake of Heaven? This is the 
dispute of Hillel and Shammai—who represent the middos. 

ם מַחֲלֹקֶת הִיא אֵיזוֹ וְזהֶוּ: מַיםִ? לְשֵׁ מַחֲלֹקֶת הִיא זוֹ שָׁ  
אי הִלֵּל מַּ הֵם – וְשַׁ דּוֹת שֶׁ הַמִּ . 

And a dispute for the sake of Heaven means: for the sake of 
halachah, as we said above. 

ם וּמַחֲלֹקֶת מַיםִ לְשֵׁ ירוּשׁ: – שָׁ ם פֵּ דִבְרֵינוּ הֲלָכָה, לְשֵׁ כְּ  
לְעֵיל וְכַנִּזכָּר . 

Not so with Korach and his assembly, who disputed with Moshe 
and said: “For the entire assembly are holy”— 

אֵין־כֵּן חָלְקוּ וַעֲדָתוֹ, קרַֹח מַה־שֶּׁ ה עַל שֶׁ י וְאָמְרוּ: משֶׁ "כִּ  
לָּם הָעֵדָה כָל ים כֻּ קְדשִׁ ", 

meaning he grasped onto something higher than the 
Shechinah—which is the middos, 

נֶּאֱחַז כְּמוֹתוֹ כִינהָ לְמַעְלָה שֶׁ הֵן מֵהַשְּׁ דּוֹת שֶׁ הַמִּ , 

as explained in the aforementioned Zohar. ֹמְבוֹאָר כְּמו זֹּהַר שְׁ  הַנִּזכָּר בַּ . 
And it is known that that place is the place of the Tree of 
Knowledge of Good and Evil—and from there one can become 
separated, Heaven forbid. 

הוּא הוּא וְידָוּעַ עַת עֵץ מְקוֹם שֶׁ ם וָרָע, טוֹב הַדַּ רֵד וּמִשָּׁ יפָּ  
לוֹם חַס וְשָׁ . 

Therefore, when they tried to draw near through the incense— ,רָצוּ וְלָכֵן טרֶֹת עַל־ידְֵי לְהִתְקָרֵב כְּשֶׁ הַקְּ , 

at the moment of their passing—“a consuming fire devoured 
them.” 

י אָכְלָתָם אכְֹלָה אֵשׁ עָבְרָם, מִדֵּ . 

And this is what our Sages said: “For the Torah is black fire upon 
white fire”— 

בְרֵי וְזהֶוּ י רַזַ"ל: דִּ חוֹרָה אֵשׁ הַתּוֹרָה "כִּ י עַל שְׁ אֵשׁ גַּבֵּ  
 ,"לְבָנהָ

and this is the path by which a person enters into Torah—through 
the black fire, which is the Shechinah. Then he will succeed. 

רֶךְ וְהוּא ל הִלּוּכוֹ דֶּ רֶךְ – הַתּוֹרָה אֶל אָדָם שֶׁ אֵשׁ דֶּ  
חוֹרָה, הִיא שְׁ כִינהָ שֶׁ יצְַלִיחַ אָז – הַשְּׁ . 

[NOTE Summary:​
The discourse begins with a teaching on the verse "And to cleave to Him" (Devarim 11:22), with 
the Talmudic question: How can a human cleave to G-d, who is a “consuming fire”? The answer: 
cleave to His middos (Divine attributes), which serve as the accessible conduit. Rabbi Menachem 
Mendel expands this further: One must first become fully batel (nullified) into the Shechinah, the 
feminine Divine Presence, which itself receives from the middos. Only afterward can one be 
reawakened through deveikus. 
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He describes this process using imagery from the Zohar: the two fires—white and blue/black. 
The white fire (middos) is gentle, non-consuming; the blue fire (Shechinah) consumes and 
absorbs. Just as the Shechinah is only a kli (vessel) for receiving Divine flow and nullifying 
lower forms, the soul too must become this vessel, emptied of ego. Only then can the light of the 
middos shine within the person in a way that leads to true deveikus. 

The discourse then explores the metaphor of joy: when G-d shines a particular middah (a divine 
mode), it is a “day.” One might think to rejoice in the experience of illumination, but the verse 
says “rejoice in Him”—not in the attribute, but in the essence that shines through it. Joy 
becomes a test of bittul: does the person hold onto the "day," or allow themselves to disappear in 
the “King” who came to dwell within? 

The climax of the discourse revolves around the nature of a “dispute for the sake of Heaven.” 
True inner struggle is not between people, but between one’s own attributes—how to act with 
chessed or gevurah, how to direct fear or love. If this inner debate is rooted in cleaving to the 
Shechinah and surrendering to G-d’s will, it is holy. But if it is rooted in ego—as with Korach, 
who sought to leap over the Shechinah and grasp at “holy” status—it leads to separation and 
destruction. 

Thus, to approach Torah itself, one must enter through the black fire—the Shechinah, the 
consuming aspect of G-d that nullifies the lower self. Only then can the white fire—the light of 
Torah and Divine kindness—reside in him safely. 

Practical Takeaway​
This discourse demands a radical reorientation of spiritual focus: 

●​ True cleaving to G-d is not emotional uplift or personal inspiration. It begins with a real 
inner death—the surrender of the ego into the consuming fire of the Shechinah. 

●​ Joy, even in spiritual highs, must be directed “in Him,” not in the experience. Otherwise, 
one clings to the attribute and not its source. 

●​ Inner conflict, when grounded in the yearning to align the self with Divine will, is 
sacred. But if it’s driven by spiritual pride or the desire to bypass process, it becomes like 
the rebellion of Korach. 

●​ Spiritual growth requires entering through the “black fire”—the humility, fear, and 
submission of the Shechinah—before the “white fire” of Torah can shine. 

A person must ask themselves: Do I rejoice in the light I feel, or in the One who gives it? Do I 
debate within to know G-d’s will—or to affirm my spiritual self-image? Am I willing to become a 
vessel emptied of all that is mine so that I may host the King? 
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Chassidic Story​
When Rabbi Menachem Mendel of Horodok arrived in Eretz Yisrael after a long and dangerous 
journey, he faced extreme poverty. One of his chassidim, shocked by the tzaddik’s living 
conditions, asked: “Rebbe, why didn’t you remain in Russia where your influence and comfort 
were so great?” 

He replied: “There, I had a name. A Rebbe. Here, I am no one. And that is what I sought—to be 
nothing, so the King could dwell.” 

Another time, a follower approached him, beaming with spiritual joy after an intense davening. 
“Rebbe,” he exclaimed, “my soul soared to the heavens!” 

The Horodoker responded gently, “The question is not how high you soared, but whether you 
brought anything back down.” 

That—his students later explained—is bittul. To dissolve into G-d’s fire not to escape, but to 
become a vessel that carries Him into the world. END NOTE] 
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