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Introduction

This discourse by the Mitteler Rebbe, Rabbi Dovber of Lubavitch (1773—1827), son of the Alter Rebbe and
second Rebbe of Chabad, explores the inner dimensions of korbanos (offerings), particularly the Tamid
sacrifice, and its eternal impact. Delivered in the style of Chabad Chassidus, it reveals the deeper spiritual
mechanics behind mitzvos, prayer, and Divine unity, showing how each physical ritual reflects profound
metaphysical realities. The discourse centers on the eternal unity formed at Matan Torah, the inner fire of the
soul’s yearning, and the mystical harmony between human and Divine service.

The continual burnt-offering that was made at Mount Sinai,
etc. We need to understand: what is the meaning of “that was
made at Mount Sinai”? It implies that the continual burnt-offering
was already made and prepared at the time they stood at Mount
Sinai, yet we find no mention anywhere that a continual
burnt-offering was made at Mount Sinai, nor was the portion of the
[Tamid recited there—it only came later, as is known.
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And we also need to understand the matter of “a pleasing aroma
to Hashem”—how is it possible that the physical smell of fat and
blood rises upward as a pleasing aroma to the One who has no
body, etc.? Even for man below, the smell of fat is not at all
pleasant.
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Furthermore, we must understand the matter of korbanos in
general—that their primary purpose is as a pleasing aroma. Why
then is it stated regarding “My bread, for My fire-offerings” that
it is not for aroma but for food? What is the difference between
the pleasing aroma of korbanos and the scent of the incense, etc.?
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But behold, it is known the concept from the teaching: “Before

the world was created, there was only He and His Name alone.”
And we need to understand—now too, is it not still only He and
His Name, as it is written: “I, Hashem, have not changed,” etc.,

and as we say: “You are He...”?
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Also, what does “He and His Name alone” come to exclude?
After all, even the ten sefiros are nothing but “the secret of His
Holy Name,” as it is written in the Zohar.
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However, the matter is: in truth, when it says “He and His Name
alone,” the word bilvad (alone) means—just as His essence itself
is called “One and Alone,” as it says “You alone are Hashem,” so
too His essential Name, which is called Malchus of Ein Sof
before the tzimtzum and the empty space, is likewise in a state of
unity and aloneness, without separateness from His essence at all.
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Even though it is only the light and radiance of His
essence—which is called “light” and not the
“luminary”—nonetheless, even what is called Ein Sof is still truly
Ein Sof (not merely the “light of Ein Sof” like the light of the
sun), for it is called “His Name.”
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Just like the name of a person refers to his very essence—his
name is included within his very being—so too here. It is only
when one is called by his name that the name acts like a vessel
through which he can be apprehended and called. If there is no
name, there is nothing by which to apprehend or call him. This is
what is called “the revelation of the essence” (as opposed to the
radiance of the sun, which is not the essence revealed).
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And this is specifically referring to His essential Name from
before the tzimtzum, which is called His “Great Name”—which
is the revelation of His very essence, and it is fully included
within Him.
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And this is the meaning of what was said: “He and His Name
alone”—this was the state before Atzilus and Beriah. But after the
tzimtzum, even though there is a return of illumination through
the Kav and Chut, this is called the level of light and radiance that
extends from His essence like the radiance of the sun, which
shines and spreads. This happens through the sheath of the sun,
etc., as it says: “For Hashem Elokim is a sun and a shield.”
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This is not a revelation of His essence itself, only His glory,
radiance, and light alone, as it is written: “In Your light we see
light,” as is known (just like a particular name such as Chacham
[wise] or Chassid [kind]—this is only the light extending from the
essence by which He is called this name).
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And this is similar to the Ten Sefiros which are called His Names,
like the Name of 72 which corresponds to Chochmah, the Name of
63 which corresponds to Binah, etc.
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Which is called “wise” and “understanding,” etc., as is known.
However, even after the tzimtzum, the essence of the light of Ein
Sof, which is called His essential Name, also remains “He and His
[Name alone,” just as before the tzimtzum.
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And this is the meaning of “I am Hashem, | have not changed,”
even after the tzimtzum of [the Name] Elokim, etc. The
explanation is: “I have not changed” means “He and His Name”
remain as before.
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Even in the ten sefiros of Atzilus, Beriah, Yetzirah, and Asiyah,
there is a radiance from the Malchus of Ein Sof before the
tzimtzum, as stated in Eitz Chayim and in the Zohar.
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For it says, “He and His life-forces are one, and also His
limbs...”—“He” refers to the essence of the Emanator, and “His
life-forces and limbs™ refer to the lights and vessels of Atzilus.
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And even after the partition—the curtain that separates Atzilus
from Beriah, where the kav (line) and chut (thread)
cease—nonetheless, it is one.
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For “I am first” refers to the Malchus of Ein Sof before the
tzimtzum, and “I am last” refers to the Malchus of Asiyah.
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And “You shall see that [—I am He,” literally. “Besides Me, there
is no Elokim.” Meaning the tzimtzum of the Name Elokim does
not conceal at all.
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From this we must conclude that even in the level of radiance and
light that emerges from the kav and chut mentioned above, there is
no change; it too is like the essence of Ein Sof mentioned
above—‘He and His Name alone.”
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And this is the meaning of “I am Hashem”—that the four letters of
the Name Havayah correspond to the ten sefiros of Atzilus—*1
have not changed.” Also here, “He and His life-forces are truly
one,” as above.
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And this is what allows there to be union and integration among
the three lines of Atzilus—to switch right with left, like the light of]
chesed in the vessel of gevurah.
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This is due to the essence of the light of Ein Sof that shines even in
this kav and chut, which is called the radiance of the upper
Shechinah—His essential Name—as in “His glory upon the earth,”
the radiance of His Name.
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And this is the meaning of ““You are He”—“He” is a term that
implies hiddenness, and it also refers to essence—He Himself.
And this is “He and His Name,” which is the revelation of His

essence, as explained above.
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There is no change between before creation and after the entire
chain of descent through the kav and chut in the four worlds of
Atzilus, Beriah, Yetzirah, and Asiyah—it is still “He and His
Name.”
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“You are He alone,” as above. And as it is written: “You alone are
Hashem” — “You are Havayah in the ten sefiros of Atzilus,
Beriah, Yetzirah, and Asiyah, alone”—also now, just as before He
emanated.
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And “You”—this very One—"“made the heavens and the earth.”
That is, You give life, etc., even in the level of the radiation of
radiation, after the partition mentioned above—it is all You
Yourself.
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“You are He” from the time the world was created, etc. And that is
enough for the understanding.
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And this is [the meaning of the phrase] “King, praised and
glorified, forever and ever is His great Name.” The explanation is:
His great Name, which is called Shemei Raba (Great Name), refers
to His essential Name—Malchus of Ein Sof—Dbefore the first
tzimtzum, as explained above.
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And He is called “a King exalted alone,” etc. And this is [the
meaning of] “the only One, the Living of the worlds, King”—that
from the level of Yachid (“Only One™), He and His Name alone,
the level of Malchus of Ein Sof is drawn down to be called the
Living of the worlds, as it says: “Your kingship is a kingship over

all worlds,” as is known.
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And this King is praised and glorified forever and ever, etc. This
corresponds to what is known: that the aspect of Ein Sof extends
upward to infinite heights and downward to infinite depths.
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And here, there are two explanations: One is from above to
below—namely, that this King is praised and glorified through the
abundant chain of descent of kav and chut throughout Atzilus,
Beriah, Yetzirah, and Asiyah, until the angels of Asiyah, who
receive from the Malchus of Asiyah.
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Because “In the place of His greatness, there You find His
humility”—meaning that He descended and contracted His light
through many contractions in the chain of descent of the ten
sefiros, which in and of themselves are not [truly] His attributes at
all, and are only called “wise,” “understanding,” etc.
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And as it is written: “Yours, Hashem, is the greatness, and the
might...” etc., as is known. But through many
contractions—stemming from His essential abundance of
good—the flow [of energy] extends from the revelation of the light
of Ein Sof, of His Great Name, all the way down, to the lowest
levels.
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That is: all the way down to the level of Malchus of Asiyah, which
brings into being the heavens and the earth and everything within
them in the physical realm—including even the inanimate and
vegetative.
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For there is no blade of grass that does not have a mazal, etc., just
as “You made them” in the physical realm of Asiyah.
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And as it 1s written: “His kingship rules over all”—even beneath
the earth, in the chambers of the kelipos nogah, and even in the
three completely impure kelipos, such as in the seven lands below,
in Sheol and Avadon.
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As it is written: “And from beneath the earth—there is nothing
else.” Likewise: “If I ascend to the heavens, You are there; and if I
make my bed in Sheol—behold, You are there.”
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For He equates and unifies the highest levels in the chain of
descent with the lowest, because before Him, all is truly
considered as nothing—darkness and light are equal.
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And all this is the concept of the extension of Ein Sof
downward—infinitely, through descent after descent, etc.
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And this is the meaning of “[He is] praised and glorified by the
mouth of all,” from the beginning of all levels until the very end of
everything—from His great Name mentioned above. And that is
enough for the understanding.
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And the second interpretation is regarding the ascent from below
to above. This is what is said—that Ein Sof ascends upward and
upward without end, meaning there are elevations upon elevations
without limit, etc.
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The idea is that every ascent from below to above happens
specifically through song, and therefore all creations say shirah

song), even inanimate and plant life, etc., since there is no blade
of grass that does not have a mazal, etc.
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And it rises to its root in the spirituality of the mazal that grows it,

etc. Similarly, the spiritual mazal itself also ascends in song to its

own root and quarry, in the outer realms of the dregs of the Ofanim
angelic wheels), as is known.
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And similarly higher and higher—every effect ascends to its
cause: until the Ofanim of Asiyah and the holy Chayos of Yetzirah
ascend into Beriah; and Beriah ascends into Atzilus; and Atzilus
ascends beyond Atzilus, to the highest elevations at the beginning
of the kav and chut mentioned above.
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For within the Malchus of Asiyah, which brings forth the angels of
Asiyah, is enclothed the Malchus of Yetzirah; and within the
Malchus of Yetzirah is enclothed the Malchus of Beriah; and
within the Malchus of Beriah is the Malchus of Atzilus—until the
Malchus of Ein Sof that is in the kav and chut, as above.
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And even in the level of Malchus of Ein Sof itself, which is called
His Great Name, as explained above—even there, there are infinite
elevations beyond measure, all within the realm of the world of
Ein Sof itself.
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And this is the concept of fifty thousand jubilees—for the seven
thousand years correspond to seven years and are called a
Shemitah; and there are seven Shemitos and a Yovel (Jubilee), and
then again seven more Shemitos and a Yovel.
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And all of it is elevation after elevation, etc., until fifty thousand
jubilees. And all of them are nullified and included within the
level of His Great Name.
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This is the aspect of the engraving of letters in the Primordial
Torah—that which He measured within Himself, potentially, both
in the descent to no end and in the ascent to... (as above).
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This is only the aspect of the revelation of the light of His Essence
alone. And since He is, in His Essence and Being, in a state of Ein
Sof, therefore His Great Name is also truly Ein Sof.
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Even though it would have been fitting to say about the aspect of
the upward ascent that “He has no beginning, preexistent to all,”
etc.—Ein Sof meaning: no end to His extension—it is explained
elsewhere that even the ascent is an extension, only in the form of
elevation and contraction to ascend level after level, as above.
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But this is of no comparison whatsoever relative to His Essence
and Being, Who is exalted alone and separate from both of these
attributes of chesed and gevurah, which are included in His
Essence, etc. And that is enough to understand.

DY INMYYY IN3T 237 999 779 A1 PR P2
D122 A2 Q0T 19X NITH AW H7 727
P17 °7) 10 INngya).

And this is [the meaning of the verse]: “For with You is the source
of life”—the source of all light, the supreme, simple delight that
ascends in level after level to the heights of all heights, and shines
and spreads downward into all the World to Come.
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And [also] the World to Come that was created with a Yud, etc.,
and in every Shemitah and Shemitah of the fifty thousand Yovelos.
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And this is “forever and ever”—in the level of eternity that is truly
Ein Sof: “praised and glorified”—the level of the King, the Yachid
the One), extending both upward to no end and downward to no
limit.
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And “forever and ever” may be interpreted as the eternity of Ein
Sof, whether in the descent to the lowest levels—Ilike “Living and
Enduring... He shall reign forever and ever”—or in the upward
direction: “forever and ever” in the eternity of His very Essence.)
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And all of this is within His Great Name alone: “praised and
glorified forever and ever’—without interruption and without any
measure at all.
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Just as the lofty souls of the Patriarchs and of Moshe, etc., praise
His Great Name, as above—selah, without
interruption—ascending ever upward; and the lower souls of the
righteous below draw down from His Essence, blessed be He,
through Torah and mitzvos.

(i 39932 110 Y NIaRT NiniaaT NinY] 13
ning'y) 72yn "9y’ P9I K22 770 27an YT

TR I P W g Aoy NI DTS
°2iv Dy 71IWNI).

And all of it is truly one, for: “I, Hashem, have not changed”; and
“You are He before the world was created, and You are He after
the world was created,” etc.
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For the two aspects—descent and ascent—from the Essence of Ein
Sof are not a change, nor are they opposites at all, relative to the
level of His Essence and Being.
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[ike the analogy of a perfect circle, which has no up or down, as is
known. And that is enough to understand.
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IAnd behold, in order to draw down from the level of His Great
Name mentioned above—which is higher than the entire chain of
descent of the aforementioned kav and chut into the ten sefiros of
Atzilus, where He is called “wise” and “understanding,” “great”
and “mighty,” etc., and also to be the source for the World to
Come below, which is called Eden that will be revealed below just
as it is above—
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behold, this must be through an intermediary level that is called
middle, which can connect the beginning to the end of all.
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And this is through the level of Yaakov, who is called the middle
bar (beriach hatichon) that passes through from one end to the
other—
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this is the middle line of the Tree of Life in Atzilus, which even
though it is only in Atzilus, where the three lines are separated
from the light of Kesser—its root ascends into the inner dimension
of the supernal Kesser, which is the all-encompassing Kesser of
Ein Sof, in which the Essence of the Infinite One, blessed be He,
literally resides. As it says in the Tikunei Zohar: “The light of Ein
Sof is within, and Kesser Elyon is outside; the Ein Sof Itself is
within,” etc.)—

(D3W MYRIY D07 YT VERRT W D102 MY
023 TIND 07 AT WPONIY MDYR KR IPRY
RITY ~9227 2T NIRIRR XA A1V WY 228
INMYY NPO2 AW QWY A0TTRT 2R 02

W‘INT; [aghtiphiginl ngt;i ‘I?Jm W'?g?g X7 9172 7i07TR
a7n Wian AI07PX 129H XY XIN2 139H IO
"),
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and since he is called the middle bar, this is like the inner pillar
that connects the roof to the floor—so too, it stretches from the
uppermost edge in the innermost part of the general Kesser above,
down to the Malchus of Malchus of Asiyah, the very lowest level.

TN 7Y 1232 37 M7 190°07 10712 R TR
T19Y7 78RR 1071 19 N9¥N7 A7 "2mY
M7 M2 7Y "33 2737 1023 N9y
"3 170X Tniva My,

And this is the level of the Name Mah (45) from within Adam
Kadmon, which is called “its path,” etc., and “the trunk of the
tree,” etc.

RTIR IPRT TR OTNT 1370 770 OW N33 1
13 RIPRT PRY ITRY 2,

and it is the kav and chut itself, which passes through from the
beginning of the stature of Adam Kadmon to the heel of Adam
Kadmon, which ends at the end of Asiyah.

NRIPT MYRID 1Y 10Xy LIM 123 NIN3 KIM
N103 02NQRY 1T DTXT YT 7Y TTR O
mwya.

And even though the kav and chut are interrupted between Atzilus
and Beriah, nevertheless it shines through the curtain, at least.

T IROMI? MR T2 0IM T POIY D 2V AN
019 23 7Y 70K 717 XD X,

And as is known, the entire chain of descent of Beriah, Yetzirah,
and Asiyah enclothes only the Netzach-Hod-Yesod of Adam
Kadmon, etc.)

(P @ 290 PR Y27 NDYIRWAT 237 MITY 1031
"D 1173'“? a7xT 1103'71.‘!'?13;‘?).

And this will be understood through a preface concerning the
calling of the two names, Yaakov and Yisrael. For seemingly they
are very distant in comparison: Yaakov is [composed of] “Yud” +
“Eikev” (heel), which refers to the foot, while Yisrael means “Li
Rosh” (“to Me, a head”’)—which is like comparing the heel to the
head.

PYYT NIBY "2 NP IV TR *D DY AT 1)
TP 2pYT TR MM ] DRI TIRDRT PR
237 237 TWI A 1T WK 2 DRI 73T 20y

R

Therefore it says: “No longer shall your name be called Yaakov,
but rather Yisrael, for you have struggled with Elokim...”

>3 PRW? DX °3 TR0 TV R 2Py X2 2K 12 99
"2 PR Y Y.

However, there are three levels of man—corresponding to the
levels of Nefesh-Ruach-Neshamah: Neshamah in the brain, Ruach
in the heart, and Nefesh in the liver, etc.

NN 117 DINT NIATTR 3 W 3T 23K
7222 W) 272 MM T2 RY3 tpYITIINTYD)
"D.

And Yisrael, “Li Rosh,” refers to the Neshamabh in the brain, as in
the statement “Yisrael rose in [His] thought.” And it is called “My
firstborn son Yisrael,” referring to the drop in the father’s brain.

7129 PRI MaNR3 minay i WD 7 DRI
i3y 79ua PR 07103 °13 K11 0 NaYnea
13 2R

And what 1s called Yaakov corresponds to the level of Ruach and
Nefesh, which are in the emotional attributes in the heart and in
the Netzach-Hod, which are called the thighs. And these are the 70
souls who descended from the loins of Yaakov, etc.

NiTea 17¥ W93 M0 NIMR2 KT 2Py RRIY I
T ORY W93 'Y 1 0707 KR TRt 272y
) 3]7;32.
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As it says: “Yaakov shall take root, Yitzitz (will blossom) and
flower Yisrael”—Ilike a son who, even though his source is in the
inner mind of the father and resembles him, he is still called “the
thigh of his father” once born and becomes an independent entity.

DR MDY PN 2PY? WY 2°R27 2IN3Y 19
RIT) 2NIY RN NNNI92 WYY D3 127 113
T212W3 M2ART XY KR1 0P 220 2 71T
Y °193 7713 APy

And all is one, for the beginning is embedded in the end. And
since Yisrael is “Li Rosh” and called Reishis (beginning), therefore
he is also called the thigh of the father. And that is enough to
understand.

WY 7 Y 971 103 WX 13T TN 7o)
7110 THANT RYID NP3 12778 MWK X))
2.

And we must preface to this the concept of
Nefesh-Ruach-Neshamah (Naran), which are in the three vessels:
brain, heart, and liver, as mentioned above.

D92 32 TV AWITMTY) IV A1 02T U
2733 722) 27) 0T

Behold, there are three types of “man”: one is the man in
Chochmah-Binah-Daas (Chabad) of the brain; the second is the
man in the emotional attributes; and the third is the man in
Netzach-Hod-Yesod. In each, there is integration of a thing and its
opposite, and this is what is called “Adam,” as is known.

NYTAPATARINA DTN 'R 107 QTR 1N '3 7377
TIOTTIATARIAY Q7R 2, NIT2Y QTR 2,0y
O7X K37 3771 ,1999 137 M990 W2 798 29
T2,

However, these three types of man are chained one from the other:
the lower is included in the one above it, and it also includes the
one beneath it, etc.

TIANRTY ;A7 71 D°2W9nYwn 19R7 TR 1R 13 928
W TeR7Y 1IANA? XN 92901 1oYY 117y P9
"D.

For although man is composed of 248 specific limbs, there are
three limbs that are called general limbs—the brain, the heart, and
the liver. These include many specific limbs, since they are general
vessels for the three general lights, which are Nefesh, Ruach, and
Neshamabh.

;00718 DN 1R 222 OTRGY *B 9V AR 137
DRIV 7220 277 08T DY 01K 1A D2 U
07,0709 DIPR H2 097I0Y 077993 DR
D ,07722 0O NINIR 27 07992 092 2 oy
YT NI,

And they are also included within each other, for these three
powers—Nefesh, Ruach, and Neshamah—are general powers,
called hiyuli (potential), and not like the other powers in a person,
which are only individual powers.

1793 nimia '3 7137 2,712 7] 077791 07 O
D°RIP307 02993 Ninia NIN2 7 TYITmNTYn)
079 093 P TIY DI¥IY NiNiD WY X7Y 0

735.

For example, the power in each limb individually is only a
specific, limited force—according to that limb’s nature and
vitality. And it has no inclusion or sharing with another limb’s
power.

D79 19D RPY 11X 0192 X 223Y 127 07
pinfasbalblvaik R R il Ralar e
3N man NI9NT AT 12 XY, 7272 0792
inoar.

[ike the power of vision in the eye, which depends on the material
composition of that limb alone; so too, the power of hearing in the

121,727 0192 B3 N °97 1YY XD 0 N3
TR TN 92 WK IR 92 1] 1R Y Rwa
ingy "193.
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ear. And similarly, each limb of the head has its own unique
function.

And likewise, all the limbs of the body—each one is a specific and
individual vessel.

"D AT PR WY 121,

But these powers—the power of the brain in the head and the
emotional powers in the heart—include within themselves many
specific powers of many particular limbs.

niTng 79 WRIY g 097 1990 ninid Hax
DN Y 07079 Ninia 793 0732 079791 ,272Y
0°27 0”078,

For example, in the brain of the head are included the power of
vision, the power of hearing, and all the particular organs of the
head, etc.

YRYE 1) MIRNT 02 0072 WRN2Y mina g
"3 WRIT PN 078 0.

And the idea of this inclusion is that it is a general power for

everything that will later come into individual differentiation,
when the limbs are analyzed physically and spiritually—each
according to its makeup and nature.

R 227 7922 112 R R NRTT M27207 1Y)
DOIIRT MIR1 °0197 D°09 MPRINTR RIY
W) 372 207 70X TOR 227 NIIPINY NINYiI.

All of it is contained together, in hidden form, in the brain—before
it comes to be differentiated into many specific parts of all the
limbs, in their physical and spiritual formation, as matter and form
in each one according to its nature.

T'TY X2 IPRY 1IR3 02Y032 TOND 009123 93
NII27 Ri2) 2mn RN 007180 MPPANT NIN3?
MY MINIR DRI 22 Y 0°07190 127 PN
W30 °D7 TON 223W AR N2 I

And like in the formation of a child—his origin is from the brain
of the head, which includes the entire branching out of the
structure of the limbs and all specific faculties that later take
shape.

(WRI2Y 077 12 811 NNy 7213 NX°2
ninoY 0°12K 2RYP0 NIdYRADD 9 137 KITY
T2 OR VO¥RY 0707Y).

Like the spiritual drop [of seed] which included spiritually and in
ereat concealment all the details of the faculties and limbs, as we
see in an astrological tool, all the parts of an apple are contained in
the seed that is planted, etc.)

2173 D2Y77) NI NP2 ANV MMM n9u
222 DRI 03,0728 NINIDT M3 Y79 92
"3 PYTITY Y33 m9Rd R0 22 3"20eKR:).

And this is what is called koach hiyuli (potential power) in
spirituality—and so it is in physicality as well, in the structure of
the vessels, that there is a general and potential vessel.

D3 MWD RIT 921 ,N1PI0I02 737 19 RpIT 3N
) 7993 99 WY 00937 1°122).

However, behold, the three types of Nefesh-Ruach-Neshamah
(Naran) powers in the brain, heart, and liver mentioned
above—each is included in the other.

271 0iR2Y TRYWITMINTWD) NIND PN ‘A 73T DI
12 009971 71 2733 Ta.
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That is, the higher koach hiyuli (potential power) is considered
more general—this is the vessel of the brain. And the vessel of the
heart, which is beneath it, is included within it, since it receives
from it: the Ruach in the heart receives from the Neshamah in the
brain.

KT 0P 2793 KR3 TP7Y 0PI e 097 17T
97 12 9223 3217 1IA0AT 270 0791 .01 72
7RI NININ 23R 272Y MINT apn 23RV

minay.

[f so, the vessel of the brain includes everything. But the vessel of
the heart is not as general—it only includes what branches out
from it below, not what is above it.

992 11K 277 °99 2R .90 913 0ing 093 12 oX)
7907 X9 7272 939 AyRoRY 1w 21937 P112 72
1.

And in relation to the level of Nefesh, which receives from the
Ruach in the heart, it is called general—as it is known that “the
heart distributes to all the limbs,” meaning that the Ruach Chayim
life-breath) in the heart influences the blood, which is the Nefesh
in the left chamber, where the select blood from the liver rises.

XP3 272Y MW 23RV W3 NINA 2237 KA
003 MY 10T (7R 997 P99 277 1T 973
DWY "oRWD F203W Wi X 077 YIYn 173y

T222% 07% I9na 7.

And the vessel of the liver, where the level of Dam (blood) is the
Nefesh, is called a particular and a branch compared to the Ruach
in the heart.

IV V7B R WHIT NI O NIN2 DWW 7297 777
272% M0 N2 037

But even it is called general in relation to the branches that extend
from it, which are the external life-forces in the limbs, in the blood
vessels that surround and circulate, etc.

37 DODYRQRT D°93Y °237 7772 KIR1 N1 03 23K
073 °7°32W ,0°RIY N0T NN Y
"2 0°0%im o°23iRY.

But it is in a minimal and most contracted state—and included in
the Ruach Chayim of the heart, just as Ruach is included in
Neshamah in the brain, which is the general power, the original
source that includes everything—even down to the toenail.

1732 92291 ,7108 NI DI LR XITY RN
NITY ,miRaY Mwia 9721 MY 03 ,173Y o
TV 737 92133 1IWRYT TPRT 02730 133 N2
2377 Tisx.

For both of the powers in the heart and liver—Ruach and
Nefesh—are included within it.

0°93193 ,W937mI0 Nna ,722) 227 Niniag o Dav
ja.

IAnd as is known, the sinews of the brain extend until the end of
the heels, and also the fact that the heart distributes to all limbs via
sinews and arteries—all of it is included in the brain.

923 973—DR7W PTIR TRV 997 2099 27y
min3.

And also, the fact that the blood is the Nefesh (soul)—its
movement and sensation are all extended from the brain.

TYIN3) AYIN2 VBN WHIT RN OT3Y fn 03
ning 1 993

For through the will in the thought of the brain, every movement is
activated and every particular sensation is felt.

TR AYIR 22 PO TRV nawneay 1ixn2 Mgy
YR W3 22

As in the verse: “He who increases knowledge increases pain,”
etc.

13 2iRI1 701 NYT A0 (10 'R N7aR) in3.
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Therefore, it is called the most general koach hiyuli (potential
power) of them all.

D72 *999 0PI 9P 02 X1 12 .

After it branches the power of the heart, which is a more particular
oach hiyuli—the power of Ruach in the heart, which is also a
koach hiyuli over all the life-force in the blood of the limbs below
it, which is enclothed in the liver.

;NP 207 71T 2 RITY 373 15 AYADN 1IN
nPaa 29 9Y 093 KT DY ,293Y 7307 03 XY
7222 W3 1T TYRPY 0IINT 0T

And the blood, which is the Nefesh in the liver, sends external

227 310 1T M2 7222 Woym X7 D7)

vitality to all the limbs. Q™M2NT.
[t too is a koach hiyuli that includes them all together, but it is a WP I RIT PAR LT 092997 0710 109 XIT 0N
more particular koach hiyuli— and "vIs.

for it first receives from the heart and is included in it, and the
heart receives from the brain and is included in it, as explained
above.

22pn 27,12 9230 790D 290 1) 23R T Y
2713 92 9931 ming 1.

IAnd these are the three vessels for Nefesh-Ruach-Neshamah, in
the form of general kochos hiyuli’im, where the lower is included
in the one above it.

O79P NIM3 NN ARYITmNTWE? 0°72 '3 TN
VYW 119¥2 2291 1iAnnm ,07773.

And they are the three types of man: specifically, Chabad (mind),
Chagat (emotions), and Nehiy (function), and the one that includes
them all together is Chabad in the head.

DYTP2TANIT (0192 DTN 1N 2 0M
R T 0771201, 79007718 L NNORTAI3TION
WXI2Y YT

And this is the Neshamah in the brain, which is called the general
| Adam, that includes the man of the emotions and the man of
Netzach-Hod-Yesod, etc. And that is enough to understand.

DTXY 2299 °799 OTX XIRIW ninay My N
122 971 15 7I027TINTNYIAY TR NiTHAY.

And this is [the meaning of] “For man is [like] the tree of the
field,” for example: a tree whose roots draw nourishment from the
earth, and it is from the drawing up through the roots that the
primary growth of the body of the tree and its branches occurs.

YUY 12X OW I77 2,770 YY OTRG °2 00
APRED WY DWIPIY TN 1,7 2RI
D°DIYT DY TPRT 3 2Y.

And even though from the branches [themselves] there extend
further branches to branches until the top of the tree, all of it
comes from the roots—

WX 7Y 0°01Y7 O°01Y TV 1DYNY? D°93Y7 1Y O
DY T X 920 NG —

for if the moist vitality of the root-drawing dries up, all the
branches dry out and nothing will grow.

92 W2 , WY AR N2 U2 ORY
TING maXY X7 0°01Y.

Nevertheless, the earlier branches are more general in relation to
the nourishment from the roots, and the branches in the middle are
more particular, and are included in the earlier ones;

NiP°3? 27923 0 2R D93y 2019 22 V)
07179 NI V¥R DY 0°01YT) 0T
D3R 0°9737).
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and the last [branches] are even more particular. (And one cannot
say that the intermediate branches only include the branches that
emerge from them, for there are also [other] branches that emerge
afterward from the tree independently—

DUDIYTY 17 WY °KY) L0702 NP DR
°2,07% DO0YNORY D93Y2 P 027712 DYEnRT
DHYY 2192 17°R7 10 0°01Y OIOR DORYP—

rather, they [the intermediate branches] include the nourishment
for the branches that emerge afterward, and the earlier ones
include the nourishment for the branches in the middle, etc.).

;712 R DRYPY D°03Y7 NP7 007913 0 P
"3 YERRIY 093Y7 N7 077712 Do3iwURTT)).

But this is not like the model of man with the three powers
mentioned above, for the head of the tree is the most refined
growth, and what is near the root is lower, and is [actually] the last
of all.

WRIY 9737 NIAD A2 a8 X oY AT PR
WYY TIR0) , 0P ORI TPRT RIT TR
M2 O7an TR XA Y5

But [rather, the tree] is like the model of man in the three powers
mentioned above—that the first power includes them all.

MY 2737 N2 132 D7 Y 3 Y RPN
"5 02 N§ 991 1ivRTg.

And this is [the meaning of] “For man, in the structure of his
stature and in his growth, is similar to the tree of the field”—that
he grows from the root in the earth as a generality, and branches
out to particulars and particulars of particulars, as explained above.
And this is enough for one who understands.

LTTRD YYY AniT INOnER inpip 10322 078G 02 1N
Y79 VD7 VAP 9272 YINIY WWT 1 magy
112 07,7191, 00078,

And it is understood from all of this regarding the three general
faculties mentioned above, that it is specifically through the level
of the Neshamah in the brain—which is the most general level of
the "Adam" (man)—that all the specific life-force of the Nefesh
spreads to all the limbs, both the inner and outer [aspects], down to
the toenail, with one unified connection and bond from head to
foot.

N1 °9290 DTV NP0 NITY DI TRYIT NN
W3 W NI VIR 22 RRYT 3T %Y vwann 7
WP 7377 1I9% 7Y °IIM 119 0INT 292
1']10? URIn mN 2.

For even what the heart channels to all the limbs, and what the
Nefesh receives from the Ruach and transmits to the outer limbs as
explained above—all of it comes from the brain in the head,
because everything is included within it.

WoIaY 13 DN 297 ¥URWR 270W 1 03 03
927—5"32 02XT NPT YR M 221
2 0°9193 Y27 2 WRIY nieg 1 R

And according to this, the Neshamah in the brain is truly an
intermediary level—to bind and connect from the essence of the
soul itself, which is completely spiritual and devoid of any
physical vitality, to bring and extend life-force into the entire body,
into every specific detail and every limb of the body in both
spiritual and physical structure, down to the very last and lowest
limb.

207 W Y¥mn NP0 oheay v g A o7
VA7 IO XY Wipn WHID DYYR WP

223 N0 PRI RIT7 WA NN 990 NYWR
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And this is like the moisture in the drawing from the roots of the
tree, which flows and travels through the body of the tree from
beginning to end, and spreads to every branch down to the very
last branch...)

(T7RaV DWIWI NRo3aw nomvn?a 22 3N
vwenRI 19307 IN7RRN 12K 9132 7710 N2y
"2 0% TIN0RT QYT 7Y A3y 223).

And in man, this means that he can feel himself with a general
sensation from head to foot in a single moment—this itself is proof]
that there is a form of connection and unity from the essence of the
soul from head to foot as one, as explained elsewhere.)

(7Y377 103y X w307 PI%W w13 ORI
712 WY TR W—NON 1232 9377 W) 1992
2377 WN W3 OyR MM NWRNT N3
X DIPR2 2INIY 103 ,70R).

And this is the level of Nefesh—-Ruach—Neshamah (Naran) in man,
within the form of his stature; and the encompassing level is the
Chayah—Yechidah dimension, from which there radiates a general
light that includes the head and foot as one.

SRR WY DIRT AW M1 WY N2 N
N"7%2 TR QYR XY A7 M0 N2 AR
IR 2371 WK 91995,

And after this, the analogy from all this will be understood
concerning the structure-image of the Creator of Genesis, which is
the level of the Supernal Man upon the Throne, etc., who includes
the three levels of Nefesh—Ruach—Neshamah mentioned above,
which are enclothed in the three vessels of moach, lev, and kaveid
brain, heart, liver) as explained above in vertical order.

2 i X IV IRT 930 TMTT 120 DRI 0K
RO 2YY 1177 DTN NINA RAY NOWRIR P
D717 INWITMINTWRIT NI WY D910 Xy o
9732 729) 22 0T 0072 AYIRYA oWy
17N,

And this is what is said in the Zohar: “Three rule above: the brain,
the heart, and the liver,” etc.—these are three general vessels for
the Nefesh—Ruach—Neshamah of Atzilus. And the most inclusive
is the level of the upper mochin in the head, and that is the level of
Yisrael de-le’eila (Supernal Yisrael), Li Rosh (“to Me is the
head”), for Yisrael below arose there in thought and the mochin in
the head, etc., as it is written: “Beni bechori Yisrael” (My firstborn
son, Yisrael), whose source is in the mind of the father—meaning
the inwardness of Abba—Ima within Ze’eir Anpin.

IRPYD PR PYIY AT I MRY 72 XM
07923 0792 TYIRY 13W "3 RT22] X371 RO
NINA R NP 921501 ,MPRRT MYITmTwRIY
RPY?7 2 NI02 RIT) WKW 210y poing
MAWNI oY 77Y TRy MRV UKD 27 —
LRI 97992 032" 23IN2YW 1231 11D WRNAY PRI
REPRTRIR NPR°19 NN RATY 287 712 oYY
3 PRIN VYWY

And in the general order of the entire chain of worlds, this refers
to the mochin of Adam Kadmon, who is called Adam of Beriah in
general. And through Arich Anpin and Atik, is called Adam of
Yetzirah, and the Abba—Ima within Ze’eir Anpin are called Adam

of Asiyah.)

(DTN PO NPAR R NIPWIRYAT 23 M0
T T L2232 TRT DT NRIY TR
TYIIY NPRTRINYATET DT K3 PAY) PO
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And this is the meaning of “For My honor I created him, I formed
him, I even made him”—these are the three types of Man of
Beriah—Yetzirah—Asiyah, which are the three levels of
Nefesh—Ruach—Neshamah, namely: Neshamah in Beriah, Ruach in
Yetzirah, and Nefesh in Asiyah.

1Y "PIOWY AR PRYEY PR PTI9"

WY Y Ry TINIRT 07N P ATy
T3 YT NET L IYITNTERR 273 DT
092 WYY WO, APV I,

And likewise in the general line (kav ha-yosher), that the root of
the souls of Israel is in the thought and inner mochin of Adam
Kadmon, which is called Adam of Beriah, etc., and this “Adam” is
the most inclusive general man, who includes even until the end of
Asiyah—as is known, that the heel of Adam Kadmon terminates at
the end of Asiyah.

Ning3 WY (WD 0W) 17IPT N9293 XN 1)
RIPIW 1T DINT NI P AWGR2 2R
NP °7230 078 N ] DTN 1D AEN3T O
1T DIRT 2pYT V119 ivys o Ty Yy
mwys 103 02Non.

And therefore, it is specifically through Yisrael, whose root is
above—at the level of Neshamah in the upper mochin of Adam
Kadmon—that there is drawn and connected the radiance of the
[nfinite Light (Ohr Ein Sof) Itself from before the tzimtzum of the
straight line (kav ha-yosher), which is called “His Great Name,” as
explained above (which is like the connection of the light of the
essential soul in the lower human being, as discussed above), to
every specific detail of the chain of worlds (hishtalshelus) of the
straight line, from the head of Adam Kadmon to the end of
Asiyah.

M7yn PyR7 DYV RRIT ORI PV 12700
— 1WTR OINT DIPYYT PIRIY IHY) nrn32
39%% Wy AI0TPRIIR NG NN V200 7Y
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NIPYPRYAT 0790 0791 079 297 (7712 un?
MWy A0 TV PR WX pnnRa NPT

Just like how the light extends from the brain in the head to the
heel of the foot, as explained above—except that it comes in three
levels: Nefesh—Ruach—Neshamah, through three general vessels,
and each level gives rise to a more particular subdivision
stemming from it, the lower always being included in the higher,
as explained above with the three general powers of
Nefesh—Ruach—Neshamah in their respective vessels.

9307 2Ry 7Y URI2Y 0ing 1 vwenm 12Ny in3
MWITINTWRIT NIANTA WY Y P — 9712
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[n general: what is drawn from the general Neshamah of Adam
Kadmon (like Adam HaRishon below, of whom it is said “He
breathed into his nostrils a living soul” — referring to the general
Neshamah) into the level of Ruach of the Man of Yetzirah (which
is primarily through Atik Yomin and Arich Anpin, which are the
middos [emotions] in the heart, and they are included in the
mochin of Adam Kadmon), and from there to the level of Nefesh
of the Man of Asiyah, which is Ze’ir Anpin of Atzilus, which
corresponds to Netzach, Hod, and Yesod in general — and from
there to Malchus of Atzilus and into Beriah, Yetzirah, and Asiyah
itself.
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That is: the most inclusive general category is the illumination of
the light of the Neshamah of the “Man of Beriah” (Adam
de-Beriah) itself — and this was the state of Adam HaRishon
before the sin, whose head was in the intellect of Chabad of Beriah
(just as in the aspect of Adam Kadmon in general with regard to
Beriah-Yetzirah-Asiyah within Atzilus, as it is written “For My
glory I created him, formed him,” etc.).
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And from Adam HaRishon, whose head is in Beriah, the

Patriarchs (Avos) receive — they are the Chariot (merkavah) in the
aspect of the middos (Chesed—Gevurah—Tiferes) of the Ruach of
the “Man of Yetzirah.” And from them it spreads to the 70 souls of
[Yaakov, which are divided into the 600,000 souls of Israel —
called Yaakov, which is the idea of “the child is the leg of the
father,” as explained above.
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And the root of the souls of Israel is in the supernal thought and
intellect above, in the “head is Mine” (Li Rosh) — and it is all one,
except that this is the first inclusive root, and Yaakov is the
outgrowth and final extension. Therefore he is called “the middle
bar” (beriach ha-tichon) that passes from the brain in the head to
the heel of the foot.
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And this is from the aspect of Malchus of the Ein Sof, which is
called “His Great Name,” all the way to the end of Nefesh of
Asiyah (as is known that the vessels of Ze’ir Anpin are comprised
of three levels — inner, intermediate, and outer — head, body, and
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end — and these become Nefesh—Ruach—Neshamah in
Beriah—Yetzirah—Asiyah).

Thus even the Nefesh of Asiyah has its root in the external vessels
of Ze’ir Anpin — this is the level of Yaakov, in the 70 souls
included in the 12 tribes, which subdivide and spread throughout
Beriah—Yetzirah—Asiyah into 600,000, etc., and this is
understood).
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For in a general sense, all of Beriah—Yetzirah—Asiyah is within
Atzilus, as explained above — thus the Neshamah of Beriah
within Atzilus is the level of Adam Kadmon; the Yetzirah (Ruach)
is through Atik Yomin and Arich Anpin; and the Nefesh of Asiyah
is Ze’ir Anpin.
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And the Patriarchs were a chariot in their source in the middos
Chesed—Gevurah-Tiferes) of Atik Yomin and Arich Anpin, which
are called “Yemei Kedem” (days of antiquity), and from there it
extends to the Netzach—Hod—Yesod, etc., which are the level of the
70 souls of Yaakov.
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And it is known regarding the phrase “Shamah Shamo Shiv’im”
— that it refers to Malchus of Atzilus, which includes the 600,000
souls of Israel.
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And this is, in a general way, what is meant by Yaakov being the
“middle bar” (beriach ha-tichon) that passes from the upper
extremity of the intellect of Adam Kadmon — which is drawn
from His Great Name (i.e., Malchus of the Ein Sof itself) — to the
final extremity of the 70 souls of Yaakov in
Beriah—Yetzirah—Asiyah, etc., and this is understood.
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And so it is likewise on a more specific level regarding the seventy
root souls of Israel themselves, who descended below into bodies
that possess the image of full human form from head to foot—just
as Adam HaRishon included everything, as it is written, “and He
blew into his nostrils a soul of life,” a soul that flies forth and
gives life to the worlds. This refers to the sefirah of Malchus of the
Ein Sof itself, which extends until the Patriarchs, who are the
middos (as mentioned above), and from the Patriarchs to the
children—these being the seventy souls who stood in Egypt, etc.
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And these seventy also are called roots for all generations
branching out from them in the form of a full human structure, in
the three levels of Nefesh-Ruach-Neshamah mentioned above.
And this is that the generation of Moshe was the seventy in the
level of Neshamabh in the intellectual faculties (Chochmah and
Binah) in the head—since they received the Torah face to face,
etc.—and included what branched out from them in the middos of
the heart, the level of Ruach of Yetzirah.
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Like through the generation of David and Shlomo, and through the
later prophets, who were in the level of Netzach and Hod,
etc.—this is until the generations of the Tannaim and Amoraim.
And after them are the later generations, which are in the level of
the heels, and called Ikvasa d’Meshicha (the heels of Moshiach).
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Nevertheless, they are also called “children,” and this is the
concept of “a son is a leg of his father”—this is the matter of
Yaakov, who extends to the very end of the heels from the intellect
in the head, in general as above, and in more particular terms. And
in every generation there is an image of the full form—of the
heads of the thousands, etc.—the level of the “eyes of the
congregation,” which is the intellect in the head.
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IAnd there are souls for the thousands that are in the level of the
middos—Ilove and fear—Ruach of Yetzirah, the external level in
the heart. And they include all that branches out from them in the
level of action of mitzvos alone, which is Nefesh of Asiyah, which
is called the heels, etc.
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And in the general context of Adam Kadmon, the final generation
is entirely called Tkvasa d’Meshicha, and this is “Yisrael Li Rosh”
“Israel is to Me as a head”). And this is the meaning of “Your
name shall no longer be called Yaakov’—only in the aspect of the
heel—but Yisrael, which means “Yashar E-1,” a human of Beriah
in general.
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And therefore, it is specifically through the souls of Israel that
there will be drawn down from the Malchus of the Ein Sof, which
is called “His Great Name” (as above), down to the very lowest
level—the heels of Asiyah.
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And through this will also be the elevation of the worlds from
below to above, up to the source of all the upper delights that are
in the Ein Sof itself, in ever greater ascents—those fifty jubilees
mentioned above. Until one can even connect the beginning and
the end in the flow of the upper delight—from the very first source
of the pure, essential delight—to be the source of all life in the
World to Come.
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And to connect all the way downward until it is drawn into the
very lowest level—which is Gan Eden HaTachton of
Asiyah—until even physical delights of all the goodness of Eretz
Yisrael, a land flowing with milk and honey, and the like.
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And who is the one who connects from the source of all delights
that are above even the Kav and Chut, etc., to this lower place? It
is the “middle bar” of Yaakov, who connects from the highest end
to the lowest end—Dbecause he is called an intermediate, as
mentioned above.
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And this is what is meant by, “And I will feed you with the
heritage of Yaakov’—an inheritance without boundaries, rising
upward to no end and descending downward to no limit. These are
the two levels of the Or Yashar and Or Chozer (direct and
returning light) that are within the essence of the Emanator, as
explained above in “praised and glorified,” etc., and this is
sufficient.
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[NOTE Summary

This section of the Mitteler Rebbe’s discourse presents a profound mystical structure in which the entire
reality—spiritual and physical—is framed as a grand “Tzelem Elokim,” a divine human form. At the center of
this structure stands the soul of the Jew, stretching from the most exalted lights of Ein Sof to the material realm
below.

The three layers of the soul—Nefesh, Ruach, and Neshamah—correspond to the three main bodily vessels: the
liver, heart, and brain. Just as physical life flows from the brain through the body, spiritual vitality flows from
the "brain" of the Adam HaElyon (the supernal man on the Throne of Glory) through the entire chain of
existence.

At the highest level, this “Adam” is Adam Kadmon, who spans from the Infinite Light (Or Ein Sof) all the way
down to the lowest realm of Asiyah. In this model, Am Yisrael are not merely dwellers within creation—they
are the link that binds the highest point of G-dliness with the lowest elements of existence.

The 600,000 root souls that stood at Sinai are depicted as containing the full spiritual structure of Adam. The
generation of Moshe is seen as the head (Neshamah), while subsequent generations embody lower aspects
down to the "heels"—our current generation, the “Ikvasa D’Meshicha.” Yet, even the heels are vital, for
Yaakov, the archetype of the Jew, is called the Beriach HaTichon—the middle bar that connects the highest to
the lowest.

Ultimately, it is through the Jewish soul that the Infinite Pleasure of Hashem (ta'anug atzmi) can be drawn
down not only into Gan Eden HaElyon but into the very physical pleasures of the Land of Israel—"“a land
flowing with milk and honey.” The mission of Israel is thus to complete the spiritual circuit of creation, pulling
the highest inward light down to the farthest corner of reality.

[Practical Takeaway

Every Jew—no matter how "low" or "unimportant" they may feel—is a crucial part of the spiritual anatomy of
creation. Just as the heel supports the entire body and allows the head to move, so too the "lowest" generation
plays a vital role in fulfilling G-d's plan. Your mitzvah, your struggle, your prayer, and your spark of faith in
exile are not detached actions—they are the channel through which the light of the Infinite flows into the world.
You are Yaakov, the middle bar, connecting Heaven and Earth.

Chassidic Story

[n the winter of 1812, following the devastation of Napoleon's retreat from Russia, many Chassidim of the
Mitteler Rebbe had become spiritually demoralized. The horrors of war and exile left them numb. One young
Chassid, who had once been deeply connected to learning, broke down crying before the Rebbe: “I feel like the
‘heel’ of everything—I’ve lost feeling in my heart, let alone my mind.”
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The Mitteler Rebbe looked at him deeply and said:

[“Yaakov is not just the head—he is the heel too. It is the heel that walks the world, and brings the entire body to
where it must be. The head can only think of Gan Eden. But G-d desires a Dirah BaTachtonim—a home in this
world. And for that, He needs your heel.”

(With those words, the Chassid stood up straighter. The Rebbe added:
(“The Beriach HaTichon is not a metaphor. It is your soul, in this generation. The footsteps of Mashiach are not
behind us—they are inside you.”

Source: Sichos and letters of the Mitteler Rebbe, Cheshvan 5573, oral transmission from Reb Hillel Paritcher.
[END NOTE]

And behold, it still requires explanation: Although Yisrael arose in
thought, and Yaakov, who is called the “Middle Bolt” (as
mentioned above), thereby becomes an intermediary to draw from
the Essence and Being of the Infinite (Ein Sof), from beginning to
end (as stated above), how can there be an intermediary in this,
when the root of the souls of Israel is only in the thought and
intellect of Chochmah in the head, whereas the Essence and Being
of the Infinite is far beyond Chochmah—for He is not of any of
these attributes at all, as it is written: “He is wise, but not with a
knowable wisdom,” and as the saying goes: “No thought can grasp
Him at all,” not even the thought and intellect of Adam Kadmon,
as is known.
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And even though it says, “All who are called by My Name, for My
glory I created him,” this refers to Adam Kadmon, the human of
Beriah, and is called “in My Name” literally, which is the aspect of]
His Great Name (as mentioned above), nevertheless this only
applies to the intellect of Chochmah in the head, as stated above.
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However, the matter must be prefaced with the teaching: “There
are three bonds—Yisrael is bound to the Torah, and the Torah is
bound to the Holy One, blessed be He.” And Torah has both
hidden and revealed aspects, and so too does Hashem, and so too
does Yisrael. And these three bonds in their hidden state mean that
Yisrael, who arose in the primordial thought, is bound to the Torah
in its hidden aspect, which is the primordial Torah in the Essence
and Being of the Infinite One, literally, which is called the
“Primordial Allegory” (mashal hakadmoni), as it is written: “I was
with Him an artist, with Him literally,” as is known.
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[f so, there is another intermediary level, far higher, that connects
the Holy One, blessed be He—who is called "Sovev Kol Almin,"
beyond even the intellect and thought—with Yisrael, whose source
is in the thought of Adam Kadmon. And this intermediary is the
Torah, which is bound to Hashem, and Yisrael are bound to it.
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And the explanation of the matter is what we say: “Blessed is
Hashem, the G-d of Yisrael”—this refers to the Supreme level
mentioned above), from the world of the Ein Sof itself, which is
called “Sovev Kol Almin,” down to the world of Kav and Chut
measured divine flow), which is called “He Who enlivens the
worlds,” which comes from the concealment of the Essence into
revelation, through the ten sefirot of Atzilus, Beriah, Yetzirah, and
Asiyah, which are drawn from Kav and Chut, etc., and are called
in general the revealed worlds.
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And this is the meaning of “Baruch”—a general drawing forth
from the Essence of the Ein Sof, which is above the Kav and Chut,
to be a revelation of that which was hidden. And it will be called
“Elokei Yisrael” within the Kav and Chut, down to the end of the
world of Asiyah, in the souls of Israel in their bodies, who are
called “Elokei Yisrael” literally.
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And through what will this blessing and drawing forth occur?
After all, the soul of Yisrael only has its root in the intellect of
Adam Kadmon, about which it says “I created him”—yesh
me’ayin (something from nothing). It is through the Torah, which
in the Essence of the Ein Sof—whose understanding has no end at
all—is bound in His very Essence. He is the Knower, the
Knowledge, and the Known. This is called His essential Wisdom,
and He and His wisdom are one in the absolute sense.

and it is written: “And I was with Him...”
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And it is known that the Malchus of the Ein Sof—the level of His
Great Name (as mentioned above)—is only a single radiance from
the Essence and Being of the simple delight within His very
Essence, which is called in the language of the Kabbalists “the
King’s Delight in His Essence,” etc.
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And that which it says that the Torah is bound with the Holy One,
blessed be He—this means it is bound with the essence of these
delights and the simple pleasure in His very Essence (as
mentioned above), because the aspect of wisdom within the Torah
as it is in its root within the Essence and Being is united in His
Essence and is called the very essence of the Ein Sof.
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And an example of this occurred at the Giving of the Torah, when
the wisdom of the Supernal Man radiated: “You have given us...
the light of Your face,” meaning all the inner and essential level of
the simple delight above was revealed through the light of His
face, as it is written: “I am [Anochi],” etc. And therefore their
souls flew from their bodies, for the souls of Israel are bound with
the very essence of the simple delight of the Supernal Wisdom
Chochmabh Ila’ah) of Torah as it is in the Essence and Being,
through the three aforementioned bonds, and this is sufficient.
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And just as, by way of example, in a person below—when he
erasps a new concept and new wisdom—regarding this it is said,
“The wisdom of a man will illuminate his face,” with abundant
pleasure and joy, and his face will shine and glow, etc., because the
inner essence of the pleasure of the Yechidah in his soul radiates
and is clothed in his face, due to his having innovated, from his
essential wisdom, some new concept and new wisdom, etc., like
Rabbi Abahu whose face glowed because he discovered a new
Tosefta, as explained elsewhere.
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And this is because the essential, abstract wisdom (hiyuli), from
which is the source and emergence of the power to comprehend
any new concept in revelation, etc., is included in the essence of
the soul itself (that is, in the entire substance of the simple pleasure
that is in the essence of the soul. And therefore it is called “Nefesh
HaSichlis”—the intellectual soul—based on the wisdom within it,
or “Nefesh HaMedaberes”—the speaking soul—because speech is
through wisdom. And if the wisdom were only a specific faculty,
how could the soul itself be named for it? And another proof: from
the power to generate an intellectual soul resembling the essence,
etc., as explained elsewhere). And according to this, the primary
revelation of the essence and being of the essential pleasure is
through the essential wisdom.
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And so it will be understood above, that the beginning, innermost,
and essential aspects of the aforementioned delights—which are
called “the King’s Delights,” etc.—in the Essence and Being itself,
is in the Supernal Wisdom of Torah, which is called the power of
His essential wisdom, literally. And this is [the meaning of] “I was
with Him,” literally with Him, “His essential delights day by day.”
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And this is that the Torah of the essential Supernal Wisdom is
bound with the essence of the delights of the Essence of the Ein
Sof, and Yisrael are bound in their root in the innermost part of the
intellect—which is what is called “children” from a spiritual drop
in the mind of the father, etc.—in the essence of the delight and
pleasures of Supernal Wisdom of the Holy Torah, which is called
the Wisdom of the Ein Sof, literally. (Which is like what is called
“the intellectual soul,” and as it is written: “What is His name, and
what is His son’s name”—these are Yesh-Sovev, the level of Adam
Kadmon in general.)
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And this is “Yisrael are bound with the Torah.” It is thus found that
through the aspect of the essential delight and pleasures in the
Supernal Wisdom of Torah (mentioned above), it is a true
intermediary to draw from the aspect of the essential delight that is
in the Essence of the Ein Sof, blessed be He, into the entire chain
of Kav and Chut, down to Gan Eden HaAretz, and also the delight
of the World to Come, etc.—only through Yisrael who are bound
with the Torah. And this is sufficient.
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And with this, the earlier question is resolved—how can Israel be
called an intermediary, etc.?—for indeed both are true. For
although the root of the souls of Israel is only in the level of
thought and wisdom of Adam Kadmon in general, and not in the
Essence of the Infinite One, which is completely beyond even the
thought and wisdom of Adam Kadmon (which is called “the Man
of Beriah,” created from nothing to something, as explained
above), nevertheless, through the connection of Israel to the
Torah—whose root, the wisdom of the primordial Torah, is bound
with the Essence of the delight and the inner pleasures of the
Essence—
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because the essence of the wisdom of the Torah is grasped and
united with the Essence of the Infinite One, literally. And although
no thought can grasp Him—meaning even the thought of Adam
Kadmon cannot—yet the thought and Supernal Wisdom of Torah
are, in fact, His very essence and being, as explained above.
Therefore, Israel is also called an intermediary through the Torah,
to bind and connect from the essential delight of the Infinite One
through the entire chain of descent of Kav v’Chut, down to the
lowest levels of the world of Asiyah.
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Therefore, Israel too is called an intermediary, through the Torah,
to bind and connect from the essential delight of the Infinite One
through all the stages of the descent of Kav v’Chut until the final
level of the world of Asiyah. A proof of this is from what is
written in the Zohar on the verse “Let me hear your voice,” that
the Holy One comes to delight in Gan Eden with the Torah learned
by the souls of the righteous. Because the three bonds mentioned
above are truly one, and therefore, the moment the souls of the
righteous delight in the supernal pleasure and delight of the
[Torah—which is bound with the Holy One, literally—the Holy
One Himself comes to delight, to draw down from the Essence of
the delight into this very Torah being learned by the souls, etc.
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And just as at the giving of the Torah, when face-to-face the word
of G-d came to Knesses Yisrael, there was drawn from the
innermost and essential delights of the Infinite One in every single
word and utterance to Israel, because the three bonds mentioned
above in their hidden and revealed aspects were united as one—so
too, even now, with every soul, ruach, and nefesh—even the
lowest in Asiyah—when he studies Torah, the Holy One, blessed
be He, sits and recites opposite him, etc.
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And this is [the meaning of] “Great peace to your children,” who
engage in the building of the world, etc. For even in the descents
and the highest emanations from the Essence of the Emanator, to
renew the source of His will and wisdom and attributes, etc., for
the worlds—both the highest and lowest—all this is through the
intermediary of Torah and Israel. As it says, “In the beginning G-d
created,” which means: for the sake of Torah, which is called “the
beginning,” as it says, “G-d acquired me at the beginning of His
way —meaning, the beginning of His way in arousing the desire
for kindness and essential delight to have a will to emanate and
create, etc.—this came through the primordial Torah, which
existed two thousand years before creation. He looked into the
Torah... And as it is written, “And I was with Him an amon
nurturer/craftsman), etc.”
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And even now, when He renews the work of creation continually,
it is all through the Torah which is called “the beginning of His
way,” etc., and also for the sake of Israel who are called “the first
of His produce,” etc., for the above reason. However, the Torah is
called the first intermediary to connect the Holy One, blessed be
He, and Israel, as mentioned above, and Israel is called the second
intermediary to connect and draw down to the Essence of the
[nfinite One, blessed be He, into the worlds—through the Torah,
as explained above regarding the order of these three connections.
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And just as in the external flow [of Divine energy] it comes
through the intermediacy of the three connections mentioned
above, so too in the internal aspect of the influence throughout the
entirety of the chain of descent, it is also only through the
intermediacy of the connection and binding of these three
connections—Israel, Torah, and the Holy One, blessed be He. This
is what extends from the Essence of the simple pleasure known as
the King’s delight in His Essence—into the Torah; and from the
Torah it is drawn into Israel, as mentioned above. Through this, the
Supreme Delight descends through many stages of contraction,
until the radiance of that very Delight is drawn even below—into
the Upper Gan Eden and the Lower Gan Eden—where souls
delight in the radiance of the Divine Presence through the secrets
and mysteries of Torah and mitzvos (this is the meaning of “the
Holy One comes to delight,” as mentioned above).
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To be the source of all the life of the World to Come—to grant the
souls a revelation of the very light of the Essence of the simple
pleasure. This is the meaning of “to bequeath to My beloved there
is substance,” as well as “He will raise us up and we shall live
before Him”—Iliterally before Him. This extends even to the
physical and tangible pleasure of the Land of Israel, “a land of
wheat and barley,” etc., which is drawn from Gan Eden of Asiyah
within the Land of Israel, as explained above. It continues until it
enters into actual physical and bodily pleasure, for in the future the
bodies will rise at the Resurrection of the Dead and live lives of
flesh and bone, as it is written: “and your bones will flourish,” like
the bones that Ezekiel saw, upon which skin and flesh came, and
the spirit entered into the bones. The vitality of their bodies will be
from the Life of Life—that is, from the Essence of the Infinite
One, blessed be He—as it is written: “and we shall live before
Him”—Iliterally.
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And with this, one can resolve the matter stated in the Mishnah:
“All Israel have a portion in the World to Come,” as it says, “And
[Your people are all righteous, they shall inherit the land forever,”
which refers to the World to Come. And seemingly, what is the
meaning—that it depends on Israel, who are called tzaddikim
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through Torah and mitzvos, therefore they shall inherit the land,
which is the World to Come?

But according to all the above, the reason is well understood: since
[srael are connected with the simple and essential pleasure within
the Torah, and are called the intermediary to draw down and
become the source of the life of the World to Come, then because
of the root of their connection—through the Torah—with the
essential delight of the Infinite One, blessed be He, from this is
drawn the root and source of the World to Come.
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And because the delight of the World to Come flows from their
root, and also because of their deeds and occupation with Torah
and mitzvos, therefore it says “All Israel have a portion in the
World to Come.” For “the righteous shall inherit the
land”—meaning they inherit what is truly theirs, just like an
inheritance that only one who it rightfully belongs to receives, that
which he inherits from his father.
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So too, the life of the World to Come is called “the inheritance of
the land”—that the righteous shall inherit the land—because it is
theirs by virtue of their root in the Divine Thought and Wisdom, as
explained above. And this is sufficient explanation.
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And with all this will be understood what our Sages of blessed
memory said regarding the destruction of the First Temple: that it
was destroyed because of three severe sins—robbery, sexual
immorality, and murder—and still, the Holy One, blessed be He,
forgave them and returned them. But the Second Temple was
destroyed because of the sin of neglecting Torah study, and He did
not forgive them, etc.
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And in the Gemara in Yoma it says the opposite: that during the
Second Temple, they were peaceful and well-versed in it, occupied
in Torah and acts of kindness, and it was destroyed because of
baseless hatred, etc.)
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And this is not understood: how could it be that the sin of
neglecting Torah, which is merely a neglect of one positive
commandment, should be more severe than the three
aforementioned severe sins?
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And how is it possible to say about one who transgressed those
three severe sins yet is always engaged in Torah, that he is
forgiven—surely about this it is said, “But to the wicked, what
right do you have to declare My statutes,” etc., if he transgresses
what is written in the Torah?
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And likewise, in general, if they transgressed those three sins,
what use is the mitzvah of Torah study? (And that which is stated
“For what reason was the land lost? Because they abandoned...” —
it means they abandoned the fulfillment and transgressed what is
written in the Torah, etc.)
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And the opposite: if they did not transgress what is written in the
Torah, why would He not forgive the sin of neglecting Torah
alone, since the essential thing is not study but action, and if they
fulfilled the Torah in action, why would they be punished for
neglecting Torah study?
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But the intent is thus: not that the sin of neglecting Torah is more
severe than the three aforementioned sins—certainly they are far
more severe—but rather because of the matter of the destruction of]
the land, which is the exile of the Shechinah from Israel.
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For this is the concept of the withdrawal of the Divine revelation
from Knesses Yisrael, to be enclosed in the Other Side and the
chambers of impurity, etc.
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Behold, even through the three aforementioned severe sins, this
withdrawal and exile of the Shechinah does not occur to the same
extent as through neglect of Torah.
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And this is what is meant by “He forgave,” i.e., that even for many
severe sins, forgiveness and atonement can be achieved through
the extension of the Thirteen Attributes of Mercy on Yom Kippur
and the like.
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As it says: “If your sins be like scarlet, they shall be whitened like
snow,” etc.—meaning He forgives beyond the measure, with
abundant forgiveness, by virtue of the Thirteen Attributes of
Mercy: “God, compassionate and gracious,” etc., “forgiving
iniquity and transgression,” etc.
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But for the sin of neglecting Torah, He did not forgive—not
because the sin itself is more severe than robbery, immorality, or
murder, but because the neglect of Torah is what causes the
primary and essential withdrawal of the Shechinah, to be in exile
in the Other Side, etc., far more than all the other sins and severe
transgressions.
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And it has no repair or sweetening at all through the Thirteen
Attributes of Mercy, etc.
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And to understand this, behold, it is known the root of the mitzvos:
that they are in the aspect of the 248 limbs of the King, for the 248
positive commandments are like 248 limbs, and the 365 negative
commandments are like the 365 sinews, etc.
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And every limb is composed of flesh, sinews, and bones, etc.—for
bones and flesh are the aspect of the actual vessel, and the matter
of the sinews is that they connect flesh and bone, and that they
draw light and vitality to each limb.
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Through the circulation and movement of the blood—which is the
soul—this enables the distribution of vitality in each one through
vaporous emissions, and it is what guards and sustains each limb
according to its composition and nature, etc.
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And so it is understood above concerning the 248 limbs of the
King, that this is the idea of the revelation of Divine light from the
Essence of the Infinite One, blessed be He, within the lights and
vessels of Atzilus.
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That is, in the aspect of various differentiated vessels, such as
Chesed being the “right arm” of the Holy One, blessed be He, etc.,
and likewise in other examples.
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And this is what is written: “And you shall do them (anX) — as if
you have made Me (°niR),” etc.
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And the root of the 365 negative commandments is in the 365
sinews that run throughout all 248 limbs (because the negative
commandments are from the aspect of Gevuros).
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For the blood is the soul, and it is known regarding “Adam,” that
his essence is D“M (2"7), etc., and the 248 positive
commandments are in Chassadim—male and female, etc.
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And “My name with Y-H” are the 365 negative commandments,
and therefore they are higher than the positive commandments and
are called “Makifim” (encompassing lights), to guard and sustain
all the 248 positive commandments, as is explained elsewhere.
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And behold, when Knesses Yisrael causes a blemish in any
mitzvah—whether by not fulfilling a certain positive
commandment or by transgressing a negative
commandment—certainly a blemish and deficiency is caused in
the 248 limbs of the King above, as is written in the Zohar: “Those
who sin against Me, in the body of the King,” etc.
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That is, they prevent the drawing and revelation of the Infinite
Light in one of the limbs of the King—which is called the “body
of the King,” etc.
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And their entirety corresponds to the four letters of the name
Havayah, and a blemish in the Vav—Hei includes all 248 positive
commandments, while transgressing a negative commandment
creates a rupture and disconnect between the Yud—Hei and the
Vav—Hei, as it is written: “Your sins have separated [you from
your God],” etc.)
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However, for this blemish there is a rectification and sweetening,
to fill the lack and damage caused in the 248 limbs—and that is
through the drawing down of supreme mercies via the Thirteen
Attributes of Mercy, to forgive those who transgress His will, etc.
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Since the root of the Thirteen Attributes of Mercy is in the aspect
of the Ancient of Days [Arich Anpin], from which supreme mercy
is drawn, etc., as is explained elsewhere concerning “For with You
is forgiveness,” etc.)
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But through the neglect of Torah study, the blemish and deficiency
is the absence of light from the vessel of Chochmah in the head
which is the Yud of the name Havayah).
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For the Torah comes from the chochmah of Atzmus Ein Sof, and
the light of the chochmah of Ein Sof itself does not shine in the
vessel of chochmah of Atzilus because a blemish has occurred in
the vessel of chochmah—caused by the neglect of Torah study
specifically in speech, i.e., reading the letters of Torah.
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And consequently, the light from the essential delight—embedded
in the essence of the Chochmah of Ein Sof itself in Torah—is not
drawn at all, due to the absence and nullification of the vessel.
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That is, a barrier and concealment is formed in the vessel of
Chochmah, preventing the light of simple delight—called the
essential delight mentioned above—which is enclothed in His
essential wisdom, from shining below at all.
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And the concept of the absence and nullification of the
vessel—until it becomes like a curtain and concealment that
blocks the light and original source of the Chochmah entirely—is
caused only by the neglect of the mitzvah of Torah study in speech
specifically.
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And as it is written, “There is no one who calls upon Your
Name”—meaning Your essential Name, which is the light of His
essential wisdom of the primordial Torah. “There is no one who
calls upon Your Name” means: there is no voice calling through
the letters of the Torah, which are truly Your Name, to draw down
from the Essence of the Delight within the Chochmah of the
Essence of Ein Sof downward.
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And that [Name] is “until His Great Name” mentioned above, that
it should spread downward into the Kav of Light and Life to shine
within the Chochmah of Atzilus.
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And His Great Name, which is the Malchus of Ein Sof, is the
source of all supernal delights that extends in the Kav of Light and
Life down to the ten Sefiros of Atzilus.
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[And because no one calls and draws to Your Name, therefore no
light of essential delight is drawn into the Chochmah of Torah.
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And then, automatically—because of this—the initial revelation of
Ein Sof in the Kav of Light and Life is withdrawn from the entire
hishtalshelus of the form of the Man, in general and in particular.
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For the aspect of the inner light—of delight and essential
pleasure—which comes and shines in the inner Chochmah of the
head, is the inclusive first principle that encompasses all the details
of the division of the ten Sefiros in the lights and vessels, in their
various forms, of the 248 positive commandments mentioned
above.
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And even though the aspect of the Ancient of Days, in the
forgiveness of severe sins mentioned above, comes to shine in the
“forehead” of Arich Anpin, which is higher than the Chochmah in
the head—since the Supernal Will, even if it was transgressed, is
forgiven and pardoned because of the illumination of the source of
all will, which is above the mitzvah, and concerning which it is
said, “If you are righteous, what do you give Me,” etc.—
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As is known, that it [Torah] is nothing but the reason for the
Supernal Will, etc.—nonetheless, the aspect of the reasons of the
Torah, as it is in its source in the Essence of Simple Delight in the
Essence of the Infinite One Himself, as mentioned above, is far
higher than the mitzvos in their source in the 613 “paths” of the
skull [Galgalta], etc.
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Therefore, with the absence of the light of essential delight from
the Chochmah of Torah, there is no existence at all to any
particular reason and delight found in every Supernal Will of the
mitzvos—which is but a specific ray descending and drawn from
the source and essence of delight and essential pleasure within the
primordial Torah, which is contained in the essence of the Infinite
One Himself.

......
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As it is written: “And [ was by Him [like a nursling; or: delight],”
as mentioned above.

"33 — "3 P9XN AR (2IN2Y o

Powered By: ChassidusNow.com

36



http://chassidusnow.com/donate

Mitteler Rebbe
Parshas Pinchas

7''o2

1210 T3 INWYT TR) 1Y

And therefore, for this reason, the Thirteen Attributes of
Mercy—which have their root only in the Ancient of Days, and
even that is but a specific ray from the essence of the
above-mentioned delights—do not help to repair and sweeten the
sin of neglecting Torah study. And this is sufficient explanation.
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And this is the reason why the sin of neglecting Torah is the cause
for the exile of the Shechinah to descend far lower than all other
many and great sins and transgressions.
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And the Holy One, blessed be He, did not forgo forgiving this
sin—not because of the sin itself, but because it includes
everything, as explained above.
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For through neglecting Torah, the vessel of the Supernal
Chochmah becomes a state of concealment and absence of light
from its original source, and it does not shine within it from the
essential delight and the essential pleasure of the Chochmah of Ein
Sof Itself, which is grasped and united within it literally, as
explained above.
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And this is the meaning of “There is no one who calls upon Your
[Name”—that it refers to His actual essential Name, which is
grasped from His very Essence and Being within it, even though
no other thought can grasp Him at all, etc.
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But if there is one who calls upon Your Name—that is, through the
voice of Torah—then about this it is said: “Hashem is close to all
who call upon Him,” and “to all who call upon Him in truth.”
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And “truth” is nothing but Torah, which is called “Your Name”
literally; and through this one calls upon Him to His very Essence
as He truly is.
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And then, automatically, every blemish and lack in the 248
supernal positive commandments is filled far more than through
the Thirteen Attributes of Mercy, etc.
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And not—as in the case of those who transgress everything stated
in the Torah and do not repent, for regarding them it is said, “But
to the wicked [Hashem says], etc.” Rather, this applies when they
do repent and have within them the mitzvah of Torah study.)
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Then, all the lack and blemish is filled—because “whoever has
two hundred, certainly has one hundred.” And this is what it
means that “Torah study is equal to all of them,” etc.
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And with the neglect of Torah study, the blemish is greater than
all, for it causes the exile of the Shechinah to an even greater
extent.
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And as it is written: “For what was the land lost?”—that the
Jewish people fell among the nations of the world—*“because they
abandoned My Torah” (Yirmiyahu 9:11-12).
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“The land” refers to the Shechinah—as in the verse “He cast down
from heaven to earth” (Eichah 2:1), and “the earth is My
footstool” (Yeshayahu 66:1).
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And “the land was lost” in exile because they abandoned the
mitzvah of Torah study.
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And although “abandoned” implies they did not fulfill the Torah, it
is understood from another statement that “abandoning” here
means they abandoned the mitzvah of Torah study.
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And as it is said: “Why was the Temple destroyed? Because they
did not bless the Torah first.”
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From this it seems that they were engaged in Torah, but did not
bless the Torah first—and for such a sin the Temple was destroyed.
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But also this, that they “blessed” the Torah, is not understood—for
it should have said, “they did not bless upon the Torah,” as the
blessing precedes the reading of the Torah, etc.
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But the matter is: “they blessed” means the drawing forth from the
essence of the simple delight in the essential wisdom of the Ein
Sof in the Chochmah within Torah—

YRI NN RIT A7 "072"T — NI IV RN
NRXYT INRIT MDY LT MIYNT MLy
AIR2Y ARI02 — KT A0TPRT.

—which is above, until it is drawn also into the revealed Torah to
us.
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And this is what they did not do—they did not “bless” in the
[Torah, within the Torah.
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They did not draw from the Essence of Supernal Chochmah above.
And as was said: David would connect the upper Torah to the
Holy One, blessed be He.)
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For within Torah is drawn the innermost and essential supernal
delight (which is the Eden and the World to Come, called “no eye
has seen it, Elokim, but You”)—
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And it is drawn through the blessing of the Torah specifically—by
saying “the Giver of the Torah,” from its original source called
“Eternal Life,” meaning the World of Ein Sof itself.

INI" R — RPYT AT 12732 W R
0" IRRIW — RR1T IR Apnn — "Ing
nyy AioTPRI 079y W ,"0hiy.

And as is known, this is the meaning of the verse “He will revive
us after two days” (Hoshea 6:2)—in the Torah of now that is
revealed to us, He will establish us and we will live before Him in
eternal life, i.e., the essential delights within the Holy Torah, as
above.
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And this is what it says: “He waived [punishment] for theft,” etc.,
but He did not waive neglect of Torah—because it is the primary
cause of the withdrawal of the Shechinah from Israel, to be
enclothed in the seventy ministers, etc.
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And through the mitzvah of Torah study is drawn the root of the
life of the World to Come, as mentioned above in the explanation
of “they shall inherit the land forever”—that it is theirs to inherit,
as explained above, and this is sufficient.
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And behold, with all the above, it is also understood that through
the sin of neglecting Torah study—which causes the exile of the
Shechinah to an even greater degree—this itself causes the
phenomenon of “sleep Above,” so to speak.
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As is known, that the exile of the Shechinah is called “sleep,” as it
says, “I sleep in exile” (cf. Shir HaShirim 5:2), and Above it is
written: “Awaken, why do You sleep, Hashem?” (Tehillim 44:24),
and “And He awoke as one who sleeps” (Tehillim 78:65), and
similar phrases.

3 — APY DV NXRI APOWT NI — 1T
12N 12yR91 — N0 "RDIZI YN IR 1INy
M = "R YR 1) — A N m Ay
T

For through neglect of Torah study, they cause the “sleep Above,”
which is the withdrawal of the Supernal Intellect, Chochmah
[la’ah, which is called “Dormita,” as is known.
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Because there is no one calling upon Your Name to awaken from
the sleep—from the original Source of Chochmabh in Torah, as
explained above.
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But through the mitzvah of Torah study with speech, there is
drawn from the Essence of Delight and Supernal Pleasure a voice
of Torah, illuminating a great additional light in all the intellects of
Chochmabh Ila’ah of Atzilus.
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And this is like a person who awakens from sleep because the light
of the source of intellect shines anew, bringing light and vitality
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from its original source. TR
And this is what is written: “Let Me hear your voice”—meaning RDPIIRT ®2R — "9790 DX ynwia" 2Ny
the voice of Torah specifically. 12 RYT'.

And this is the intent of what the Sages said: “From the time the
Temple was destroyed, the Holy One, blessed be He, has in His
world only the four cubits of halacha.”
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[These four cubits are] in place of the Holy of Holies and the
sacrifices, etc.

1> N1IRI DWIRD WP 29°0 Dipna.

And this is a wondrous thing: for what reason should four cubits of]
halacha be like the Holy Temple itself? And why specifically four
cubits?
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However, in the time of the Beis HaMikdash, there was no concept
of “sleep Above” at all.
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And as it is said, “Yochanan the High Priest abolished the
awakeners,” who used to say “Awaken, why do You sleep?”
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And this was because of the continual offerings (Korbanos Tamid)
specifically, which are like the mitzvah of Torah study itself—to
awaken from the state of sleep.
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As it is written: “Behold, He neither slumbers nor sleeps...”
Tehillim 121:4).
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And proof of this is that the morning Tamid atoned for the sin of
neglecting Torah at night, and the afternoon Tamid atoned for
neglect of Torah during the day.
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Thus, it is as if they fulfilled the mitzvah of Torah study.
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And although nowadays prayer is in place of the daily offerings,
nevertheless—
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From the time the Beis HaMikdash was destroyed, and there are
no more daily offerings, He has only the four cubits of halacha.
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And to understand the reason why Yochanan the High Priest
abolished the awakeners, etc., we must first understand what this
concept of “sleep Above” is. After all, is it not stated: “Is there
sleep before the Omnipresent?”—for He has no body and no
semblance of a body, etc.
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However, the concept of sleep Above is precisely the same as the
matter discussed earlier regarding the exile of the Shechinah. This
refers to the withdrawal of the intellects (mohin) of Supernal
Chochmabh, at the Head, the Root, and the original Source, which
is called “Li Rosh”—from which the radiance of the Light of the
Essence of the Infinite One, prior to the Tzimtzum, withdraws
from the inward and surrounding light (7"p), etc. (in the mochin
of Adam Kadmon in general, and in Ze’er Anpin in particular, as
mentioned above).
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And the cause of this withdrawal of intellect, which is called
“Dormita” (like the “deep sleep” that fell upon Adam the First
Man), is due to the concealment and covering that occurs over the
intellects—through the rising of thick vapors (7"93 7°7°X), which
cause sleep, meaning the removal of the light of intellect.
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For sleep only comes due to the rising of these thick vapors from
the stomach, which create a concealment and covering, causing the
intellect to withdraw—just as in the human being below, the cause
of sleep comes specifically through eating food.
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That is, if one does not eat, he does not fall asleep. But when he
eats, and the food has not yet been digested, the waste within the
undigested food rises from the stomach as thick vapors to the
vessels of the brain.
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And since the brain is a refined physical vessel, suited only for the
form of intellect—which is the level of speech—therefore, any
vapor from a foreign matter such as bread or meat, which are
vegetative or animal in nature (> 1Y), is considered foreign and
separate and distant. This disrupts and causes the withdrawal of
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the light of intellect from its vessel, preventing it from illuminating
the mind.

Until even the vessels of the eyes close from the sleep—this does
not happen with other limbs—because the power of sight is rooted
in the brain.
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And this comes specifically from the external aspect of the food,
so long as it has not yet been digested. But once the food is
digested, then the inner aspect of it ascends to the brain and
strengthens it—
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Like the saying: “A child does not know how to call [Abba, Ima,
etc.] until he tastes grain,” and the external aspect is then separated
and expelled below and no longer rises upward.
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Therefore, once the food has been digested for six hours, it no
longer causes sleep—not even after one or two hours, etc.
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But “bread sustains the heart of man” (Tehillim 104:15), even by
itself—because the brain is in the category of “speaker,” and the
bread, being of the vegetative and animal levels, is considered
foreign, causing separation between the light of intellect and its
vessel.
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And it is these thick vapors that rise from the waste of undigested
food, etc., as explained in the Rambam.
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And also that a baby sleeps because he nurses milk, etc., and even
animals sleep, for their food causes vapors that confuse their
imaginative faculty, etc.)
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And the analogy from this is understood regarding the Divine soul
in the brain of a person, and from this one may understand Above,
where He is called Man in the image of Elokim, as is known. And
because of the aspect of the drawing down of the soul into bodily
matters of the animal soul of natural instinct—which is the aspect
of chai (living), and which has not been clarified at all from the
waste and evil within it—behold, it rises like steam and coarse
vapors over the spiritual wind of the lights of the intellect of the
soul that is in the brain, and it is truly considered foreign, as
mentioned. And it becomes like a covering and complete
concealment in his intellect, such that the light of Divine
comprehension does not dwell there, and this is called sleep, in the
aspect of the withdrawal of Divine revelation (just like the
physical matter of food which coarsens the brain's vessel greatly;
and likewise, physical distractions in material matters cause one to
fall into foreign thoughts, etc., because the light of the depth of
comprehension of G-dliness in the soul does not settle at all and is
withdrawn—Ilike actual sleep).
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And so too, this is the concept of sleep in the root of the soul
above, in its source in Nefesh-Ruach-Neshamah of
Beriah-Yetzirah-Asiyah, etc., until one understands from this the
concept of sleep in the supernal soul that is in Beriah, and Ruach
in Yetzirah, etc., until the Supernal Man of Atzilus, etc., in the
Nefesh-Ruach-Neshamah of Atzilus, and in the brain and heart,
etc. And just as in sleep below—even the heart and liver are
included automatically in the sleep that is in the brain, which is the
first inclusive faculty—for the waste of food that is not clarified in
the stomach rises from the liver and heart to the brain, etc., thus,
automatically, the two elemental powers of heart and liver, which
are the levels of Ruach and Nefesh, also rise into the aspect of
withdrawal above, and are included in the elemental force of the
brain that is withdrawn in sleep, as mentioned regarding these
three faculties, each one being included in the one above it, etc.
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And this is why in sleep, also in the heart, there remains only a
fista de-chayusa—a slight spark of vitality—which is the
heartbeat that remains from the spirit of life in the heart, and from
the aspect of the nefesh that is in the liver, only the power of
movement remains (without any choice or will from the brain at
all). And likewise, from the power of sensation, there remains only
the external aspect of it, because the inner aspect of feeling and
movement in will is specifically in the brain, and in sleep, there is
a withdrawal of the inner intellect. And due to this, these three
faculties do not extend from the general to the particular, from
higher to lower, as they do when awake—when the intellect shines
in the brain and is extended into sight and hearing, etc.
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When one is awake, the intellect spreads to the heart, and from the
heart the inward life-force flows into every limb; it then extends
from the nefesh in the liver into the outer, more superficial
life-force of the limbs—so that even physical motion and sensation
are ultimately directed by the inward will in the brain. This does
not happen in sleep.
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Consequently, “sleep” in the brain automatically includes “sleep”
in the middot of the heart (the level of ruah) and in the nefesh of
the liver— all because of the “waste-vapors” of food, as explained.
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The same idea applies Above: “sleep” of the Supernal Man—in
the Nefesh-Ruach-Neshamah levels of brain and heart (in Adam
Kadmon generally and in Ze’ eir Anpin in particular)—is what
scripture calls “Awake! Why do You sleep, Hashem?” In exile, this
Divine “sleep” automatically draws sleep into all lower lights of
ruah and nefesh, down through the outermost vessels of Atzilut
which become nefesh in Asiyah).
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Thus the Zohar says: “In exile the Holy One, blessed be He,
ascends Above, Above”—meaning the Nefesh-Ruach-Neshamah
of Ze’eir Anpin rise far upward, leaving room for the hitzonim to
draw nurture from the outermost vessels (the forces of impurity,
likened to flies feeding on a sleeper).
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Nevertheless, there is no diminution in the Essence of the lights
and vessels; they must merely be awakened—“He awoke as one
who sleeps,” “Awake! Why do You sleep, Hashem?”—so the inner
intellect will shine to the outer limbs, preventing nurture to the
forces of the Other Side, just as a person who rouses from sleep
quickly brushes away a fly clinging to his foot.
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And this is the meaning of what was said, that Yochanan the High
Priest nullified the awakeners who would say, “Awaken, why do
You sleep,” etc. — for the concept of sleep only applies in the time
of exile, when the seventy ministering princes below are not yet
refined at all. And this is like the above analogy concerning the
primary cause of sleep, which comes only from the waste of food
that has not been refined, which acts as a covering over the vessels
of the intellect, etc. (And so too above — it is specifically in the
time of exile that it is called “sleep.” Nevertheless, that time is
specifically the period of refining the 1"p [kelipot nogah], which is
like the analogy of a person’s sleep, where the main time of
digestion is during sleep, since the digestive force, which stems
from the external aspect, becomes dominant and functions more
during sleep — when the inner power, namely the intellect, is
withdrawn. For when one is awake, and the intellect is shining and
dominates, the inner force is greater than the external digestive
force, and digestion does not operate as much.) And this is the
meaning of the verse, “And she rises while it is still night,”
specifically — referring to the time of exile, which is called
“night” or “sleep” — and she provides “prey” of 288 sparks for
her household, and not during the day, etc., as explained
elsewhere.
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But in the time of the Beis HaMikdash, there was no concept of
sleep at all above, and therefore no need to awaken from sleep.
This was because of the offerings that were brought — the daily
burnt offerings. And it is known regarding the korbanos

offerings), that even though they are called “My bread for My fire
offerings,” etc., the offering is essentially the refinement of the
inner from the outer, through the burning of fat and blood, etc.,
until reaching the root of the animal in the level of “Face of the
Ox” of the Chariot. And the essence of the residue and waste is
drawn to the seventy ministering princes of the kelipot nogah
through the smoke of the altar fire, etc.
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And since there is no waste at all — for all mixtures of good and
evil in Nogah are refined — therefore, there is no aspect of sleep
in the food of the korbanos. And this is why Yochanan the High
Priest nullified the awakeners, for “He neither slumbers nor
sleeps.” It is only in the time of exile, which is called “sleep,” that
there is a need to awaken through the elevation of mayin nukvin
feminine waters), to arouse as in “And Hashem awoke as one
who sleeps.” And this awakening comes only through the voice of
Torah and not through the voice of prayer — even though prayer
substitutes for offerings — because the offering on the altar alone
was not effective unless accompanied by the revelation of the
[nfinite Light (710 1R 7X) in the Holy of Holies specifically.
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And this is what was said: “Since the destruction of the Temple,
He has in His world only the four cubits of halachah” — for that is
in place of the Holy of Holies, as Torah is the supernal chamber of
the Holy One, blessed be He. Because in the mitzvah of Torah
study, with a voice that calls out in His Name — as discussed
above — one arouses the Supernal Sleep, as above in the matter of
“Let me hear your voice.” For through the voice of Torah, there is
a drawing from the essence of simple delight in the Essence of the
[nfinite to illuminate within the vessels of the intellect of
Chochmabh ila'ah of Atzilus — just like, by way of analogy, in a
person when the source of intellect is illuminated from the
essential delight, which constantly radiates into the intellect’s
light, until it removes the covering over the vessel of the intellect
that rose from the waste of food, which are the refinements of
Nogah in this time of exile, etc.
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And this is even better than the offerings of the time of the
Temple, which clarified upward for the sake of the seventy
nations, etc. — for through them, sleep would not occur at all. But
through the sin of bitul Torah, one causes the exile of the
Shechinah, which is the aspect of sleep — and this specifically
through bitul Torah, more than any other sin, for the reason
explained above. And this applies specifically in our time, for in
the time of the Temple, there was no sleep before the Omnipresent,
as explained — because of the offerings and the revelation of the
Shechinah in the Holy of Holies. And this is the meaning of “Since
the destruction of the Temple, He has only the four cubits of
halachah,” specifically. And this is sufficient for one who
understands.
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However, this still does not fully settle the matter. For korbanos
are called “My bread...” and they are refined and elevated through
the three garments of Nefesh, Ruach, and Neshamah — from the
liver to the heart and from the heart to the brain, just like in a
person, where food becomes blood in the liver and rises to the
heart, etc. And it is written in the Zohar, in general, that the
concept of korbanos is the refinement of Nogah, which is like the
elevation of actual food. And this corresponds to the “three
dominions above,” etc. If so, why would we not say that even the
bread of the korban has the issue of sleep — i.e., the withdrawal of
the intellect — such that Yochanan cancelled the awakeners, as
mentioned above?
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However, in truth, there is another reason why the concept of sleep
does not apply at all to korbanos — and that is because of the
dimension of “scent” within the korbanos. For it is written about
them: “My bread... the fire-offering of a pleasing aroma to Me.”
The root of scent is higher than Nefesh, Ruach, and Neshamah —
it stems from the makif (surrounding light) of Chayah and
[Yechidah, which are not confined within vessels at all.
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And this is beyond the concept of bread itself, which only reaches
the vessels of the brain — after a higher refinement — as it is
written: “Eat, O friends,” etc. And that is where sleep applies —
when the food is not yet refined, or is still undergoing refinement.
But the aspect of the scent of the food resides in the nostrils —
that is, in the essence of the soul, which is higher than the
Neshamah that resides in the brain, which is called Chochmah.
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And as we observe tangibly — that a strong and pleasant scent
rises far above the vessel of the brain and revives the soul with
renewed light and vitality, in the delight of the essence. Therefore,
even when the intellect has already withdrawn in sleep, the power
of scent — when strong and pleasant — has the ability to awaken
one from sleep. This ability does not exist in any other fine food or
pleasurable delight, only in scent — because scent arouses the
inner power of delight that lies in the essence of the soul, which is
called Yechidah, etc.
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Until from there is drawn something like a completely new light of
vitality. (And this is the difference between the scent of the incense
and the scent of food: the scent of food is only to remove from the
intellect the covering that rose from the waste of food, for the root
of food is in the brain of Chochmah — only its scent is from the
makif of Chayah. But the root of the scent of incense is from the
makif of the Yechidah itself, which is called “life of life,” and this
is why the scent of the incense is greater than the scent from the
korban — and this is the matter.)
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And this is what it means: “Let every soul praise Hashem” — this
refers to the scent which the soul enjoys and not the body. That is,
it resides in the makif surrounding the brain vessels, where the
soul dwells. And this is the uniquely elevated quality in korbanos
— where it says: “a pleasing scent,” etc.
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Just like by Noach’s korban, where it is written: “And Hashem
smelled the scent...” and He said, “I will no longer [curse],” etc.,
because through the scent, it awakens the power of delight in the
essence of the Infinite One, blessed be He, and then all the
judgments and accusations that rise from the externalities and
hindmost aspects of the kelipah are sweetened.
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So too it is with a korban — the scent of the offering upon the altar
rises ever upward, beyond even the supernal intellects, etc., and it
shines a new light from above downward. This is called “min1” —
from the root N, to descend.
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Therefore, scent has the power to awaken from the state of sleep
— not merely preventing the withdrawal of intellect, but rather
increasing light, vitality, and delight, like scent that revives the
soul.
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And there are two advantages: first, the power of a strong and
pleasant scent removes all vapors that rose and covered the brain
vessels — it cleanses the brain vessels greatly. Second, it draws
from the essence of the soul new light and vitality to strengthen
the brain, and from the brain it flows to the heart and liver, etc.,
until even the outer limbs are revitalized — as explained above
about the three faculties of brain, heart, etc., which shine from
above downward in all their differentiated aspects until the very
end.
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And furthermore, there is the power of drawing downward through
scent — through the second nostril (the second channel of the
nose), through which is drawn from the level of “life of life” —
that it should flow from the brain to the heart. And this is the
meaning of M1, from the expression M7 N1 (contentment of the
heart), as it says: “And he spoke to his heart,” etc. Like a man who
smells a pleasant aroma and his soul returns and there is calmness
in his heart, too — and this is the explanation.

27 2R32) 007 0 AT WD O W TN
TR — (2 707 0 DI0AR TR 12Y opnay
299 " Al Y a3 ing
O Y ORI L0 2% DR RN 12IN2Y in
br1),90 12 03 1299 MN-Nm YY) W91 DY 2.

And all of this is from the burning of the fat and blood. For
behold, although fat and blood are physical, nevertheless, this is an
elevation and refinement from the physical to the root of the
animal souls — first, that it is the level of the Face of the Ox of
Asiyah, etc., and similarly higher and higher until it reaches
beyond the Face of the Ox of the Chariot of Malchus of Atzilus,
etc.
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Now, the main fragrance is specifically from the fat, as is known
— that this is the main part of the korban, the burning of the fat.
And even though it is not a pleasant aroma below, nevertheless,
the fat is the choicest part that has been refined from the blood
which is the nefesh). For the part of the blood that becomes fat is
better and more select than the part of the blood that is merely the
nefesh in the flesh, etc., since this is from the level of pleasure
within the soul.
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As is known, all fat comes from pleasure — as in the verse: “You
have grown fat from delight,” etc. For whoever indulges in
pleasures will increase in fat specifically, since the light of delight
in the soul is clothed in fat. And therefore, one who delights
greatly transforms the choicest part of his blood into fat more than
others. As in the verse: “Fat and rich — my soul will be sated,”
and there is a proof from the idea that good news causes the bones
to become enriched — as with Rabban Yochanan ben Zakkai, etc.
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And above, this can be understood from the verse: “All fat belongs
to Hashem,” etc. That the burning of the fat of the korban — even
though it comes from physical pleasure of a physical animal —
nevertheless arouses above a fragrance that ascends to the supernal
pleasure, which is called the “pleasing aroma” mentioned earlier.
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And this happens through the elevation of the scent of the burning
of the fat, which causes the descent of the supernal pleasure —
called M1 — from the highest heights downward to the lowest
levels. Like the metaphor of a pleasant smell: through it, the soul
is filled with pleasure, which then flows downward and
downward, etc., as above by the korban of Noach. And this is the
meaning of the phrase “a pleasing scent to Hashem” that is
mentioned in virtually all the korbanos.
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And this is the meaning of “a pleasing scent to Hashem” that is
stated by all the korbanos generally. And with this, we can
understand the reason why Yochanan the High Priest abolished the
“awakeners,” etc. — because the scent of the korbanos awakens
from the state of sleep, due to the light of the supernal pleasure
that descends into the vessel of the brain of Chochmah, etc., which
is called ““mm1 7 as explained above.
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And therefore, the daily offerings atoned for the sins of the night
and the day, for they sweetened all the severe judgments — even
those of wrath. As it says: “And He said: no more,” etc. — and
this is sufficient explanation.
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[NOTE Summary

This section of the discourse explores the transformative spiritual dynamics of korbanos (sacrifices),
specifically focusing on the elevation of physicality through the burning of fat and blood on the altar. In the

earlier part, the Mitteler Rebbe laid out the distinction between times of spiritual “sleep” (galus) versus

“wakefulness” (Beis HaMikdash era), showing how sacrifices replace the need for external awakeners
“ha-meorerim”) by inherently arousing Divine will and pleasure.

Now, the Rebbe delves deeper into how the fragrance of sacrifices reaches Divine heights. He explains that
although the fat (cheilev) and blood (dam) are physical substances, their elevation through fire draws their
source upward — beyond the Face of the Ox (Pnei Shor) in the Merkavah, even above Malchus of Atzilus. The
ey lies in the cheilev, which is not only more refined than the blood but is also the physical expression of
a’anug (pleasure) within the soul. Just as in the human body, fat is produced from pleasure and indulgence, in
orbanos, the cheilev represents the most elevated extract of the nefesh — the distilled spiritual delight from
within animal life.

The Mitteler Rebbe then makes a radical assertion: though the cheilev comes from physical animal pleasure,
once elevated and burnt, it arouses Divine pleasure. This is the deep meaning behind the phrase “/m% mine: nva”
— “a pleasing aroma to Hashem.” The pleasure of the Divine (Atzmus) is activated by the scent of the cheilev,
drawing down an entirely new light and sweetening harsh judgments — just like after Noach’s offering,
when Hashem vowed never to curse the earth again.

This clarifies why Yochanan Kohen Gadol abolished the “awakeners” who cried “Awake, why do You
sleep?” — because in the time of the Beis HaMikdash, the Divine was not asleep. The korbanos themselves
functioned as awakeners, arousing essential pleasure within Hashem through their spiritual aroma. Thus, the
regular daily korban tamid offered at dawn and dusk served as cosmic resets, sweetening all harsh decrees —
even those rooted in Divine anger — by reaching the deepest levels of ta’anug.

Practical Takeaway

Even though we no longer offer physical sacrifices, the spiritual dynamic remains. When a Jew transforms their
own physicality — their bodily desires, their worldly pleasures — into something holy and elevated (such as
through passionate prayer, refined eating, or charitable acts), they are performing the inner work of korbanos.
The more refined the offering — the more it reflects a personal “cheilev”” drawn from one’s pleasure and delight
— the more it can reach the “’7% mm1 1°9” within oneself and Above.

[n times when Hashem feels “asleep,” distant, or unresponsive, we must remember that the awakening does not
require shouting. The true “awakening” comes from offering the best of ourselves with sincerity and pleasure.
This uplifts us, sweetens judgment, and draws a new Divine vitality into every part of our life.
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Chassidic Story

with joy.”

[n the days of the Mitteler Rebbe, a wealthy chassid who had recently turned to a more refined spiritual path
came to Lubavitch and asked for guidance. The Rebbe instructed him not to fast or withdraw, but to eat fine
meals with kavanah, using the joy of eating as a vehicle to serve Hashem. The chassid was puzzled, expecting
rigorous asceticism. But the Rebbe explained: “When your pleasure is redirected to holiness, it rises like the
cheilev of the korbanos — a pleasing scent before the One Above.”

Years later, during a famine, this chassid became the central pillar of tzedakah in his city. He would say, “The
Rebbe taught me how to make my fat holy. Now I try to help others live — so they too can offer themselves

Source: Shemuos Vesippurim, vol. 1, entry on the Mitteler Rebbe) END NOTE]

However, according to the above, that the tamidim offerings,
because they are “a pleasing aroma,” therefore contain no aspect
of sleep, and therefore Yochanan abolished [the awakeners] — if
S0, even now, in this time of exile, since prayers were instituted in
place of the tamidim offerings (as is known), it should follow that
prayer — both Shema and Shemoneh Esrei — would also awaken
from sleep, etc. And yet this is not the case, for exile is still called
“sleep,” even when one prays with intention. Only through the
reading of the Torah specifically does one awaken the higher state
of sleep, as it is written: “Let Me hear your voice” — specifically
the voice of Torah (as it says, “there is none who calls upon Your
Name”), and not the voice of prayer.

"3 01 77 10V °180 PTRR2 213 97 3T AR
D3 12 OX ,"2 210°3 12 ¥ 979 MW N3 712 PR
D PTRD OipR2 NY9ORT 7 N1233 121 WY
WY 73N oMY oY 79903 MRy IR 1M
TIY NRTRI N193T W 12 I0%Y .90 37 n1ivn
TIRT DRR 0T 9Y 27,7312 0077900y 03
2IN2W 13 ,MIPYY 7AW NINRY NIYH RP1T

237) X1T ROTIINT RTIP — "2 N 3wonwa"
RN17¥7 R21P X1 (FHW2 RIIP PR N2Y.

However, we must first explain how there is also a concept of
“pleasing aroma” (rei’ach nichoach) in prayer, since prayers were
instituted in place of the tamidim offerings. (And still, prayer does
not atone for the sin of neglecting Torah study as the tamidim did.
On the contrary, prayer without Torah is nothing, as it is written,
“And the Chayos ran and returned,” and prayer is called “temporal
life” [chayei sha’ah], while Torah is called “eternal life” [chayei
olam], as it is said: “For one who prolongs his prayer — it causes
rest,” etc. And since the destruction of the Temple, one only has
the four cubits of halacha in place of the Beis HaMikdash and the
sacrifices, as explained above.)
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For it is stated in the Zohar: “At the time of prayer — it is a time
of battle,” and as it is written, “With my sword and with my bow”
— which the Targum translates as “with my prayer and my plea.”
And it is further stated in the Zohar: “He who slays the serpent is
given the King’s daughter — this refers to prayer.” For the essence
of prayer is the pouring out of the soul — a total nullification of
the self — and this is the idea of subjugation and transformation

iskafya and ishapcha), where iskafya is like a baal teshuvah who
struggles against his inclination, etc.
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who subdues his evil inclination, as it is said, “Who is mighty?
One who conquers his inclination.” This requires might and very
great strength, that one should be able to conquer and subdue the
force of his yetzer (inclination), which is harsh and burns like fire,
and yet he conquers it and does not allow it to act upon the desires
of his heart — even in mere thought, etc. Therefore, ba alei
teshuvah (penitents) are called “mighty in strength,” etc., and as it
says in the Zohar: “Because they draw the Holy One, blessed be
He, with greater force,” etc. Meaning: with greater might, for by
conquering their evil inclination, they arouse above a flow that is
drawn with exceedingly great strength — higher even than the
flows drawn by the righteous.
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Proof is found in the fact that Rabbi [ Yehudah HaNasi] cried over
the Raavad, whose soul left him in weeping, etc. And therefore,
the righteous cannot stand in the place of ba ‘alei teshuvah.
Similarly, this applies even to someone who repents from
indulging in permissible pleasures — that he stands opposite his
physical nature in all negative traits — and even in positive deeds,
such as performing the mitzvah of charity to the poor beyond what
is natural for him. If he is miserly, he will give far more than his
usual nature.
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And likewise with other mitzvos, such as Torah study — as it is
said: “One who reviews his learning one hundred times is not
comparable to one who does so one hundred and one times.” That
one extra time is beyond his natural habit, like wine sold at eleven
Fuz (coins), which demonstrates that he has stood against his
nature. This is the main intent of subjugating the evil that is rooted
in the natural tendencies of the body — in all matters, both
negative and positive, and all undesirable character traits — even
if they are not prohibited by Torah, such as arrogance, cruelty,
anger, contentiousness, etc.
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And this is what is called oved Elokim — specifically, as it says:
“And you shall return and see the difference... between one who
serves G-d and one who has not served Him.” Meaning, oved
Elokim 1s one who rectifies and elevates the externals of the
Divine Name Elokim that have fallen below — down to the
coarseness of nature (for the numerical value of Elokim is the same
as haTeva, nature).
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And this will be understood with additional clarification by first
explaining what our Sages said: “Those who rejoice in suffering,
and are insulted but do not insult in return, hear their shame and do
not respond — of them the verse says: ‘And those who love Him
7 At first glance, how is
this verse relevant to the concept of being insulted and not
retaliating, etc.?

are as the sun going forth in its strength.
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But the matter is, as is known in the explanation of the verse “For
a sun and a shield is the Lord Elokim,” that the name Elokim is
like a shield and covering that conceals and hides the name
Havayah. And in the future, “the Lord will bring out the sun from
its sheath,” etc.
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And when one subdues his inclination and transforms his coarse
nature — rectifying it back to its original root in the externality of
the name Elokim — this is what is called oved Elokim, as
explained above. Then it is said of him: “And those who love Him
are as the sun going forth in its strength.”
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That is, the “sun” refers to the light of the name Havayah above,
and the might of that sun is specifically when it comes forth from
its sheath — which had covered it and limited its radiance. Its true
strength is in its forceful emergence: “as the sun going forth in its
strength.”
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And this power and might of the sun, which is the intense strength
of the name Havayah bursting forth from its sheath — i.e., from
the lower aspect of gevurah — is specifically through gevurah
below. This 1s like: “Who is mighty? One who conquers his
inclination,” in refraining from evil and transforming his nature
from evil to good, even in permissible desires — as in “Sanctify
yourself with what is permitted to you.”
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To rule over the spirit of desire and restrain it, until his heart is
always under his control. Through this, the first root of nature —
namely, the harsh gevurot of Nogah — is subdued in its root above
in the supernal gevurot of the name Elokim, etc.
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So that it will not conceal the light of the name Havayah at all —
and then the name Havayah will prevail. This is the aspect of
oevurot within chesed specifically, as in “for His kindness has
prevailed upon us.”
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Similarly, “as the sun going forth in its strength” is the intense
force of chesed in its might — that it should prevail and go forth to
shine in full revelation without any concealment.
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And above, this refers to the overpowering of the supernal
kindnesses of the name Havayah, in the level of Sovev Kol Almin,
that they should emerge and flow downward all the way below —
to shine the light of chesed even into darkness and gloom, so that
no harsh judgment or accusation could obscure its light at all.
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As in the phrase “for His kindness endures forever” — which we
say on Shabbos, as is known — and this is the idea.
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And this is why this verse, “and those who love Him are as the sun
going forth in its strength,” is said about those who are insulted
and do not insult in return, etc. — for they are mighty over their
nature, accepting their humiliation, enduring it, and remaining
silent.
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Similarly, those who rejoice in suffering — for all these are harsh
judgments branching from the externality of the name Elokim, as
is known.
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And when they subdue their spirit and accept the suffering or
curses and shame with love and willingness — through this, the
power of judgment is sweetened at its root.
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And the light of the kindnesses of the name Havayah prevails,
emerging from the sheath of the name Elokim. And this is what the
verse says of them: “and those who love Him” — meaning love
that includes gevurah specifically — which is “as the sun going
forth in its strength,” specifically, as explained above.
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And with this will also be understood what is said regarding prayer
— that “he who slays the serpent ties it to the legs of the
feminine,” which are harsh gevurot of Kelipas Nogah that incite
the woman, etc., through subduing and transforming in turning
away from evil and doing good, etc.
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This is what is called oved Elokim, as mentioned above. “They
give him the daughter of the King” — meaning the name Adnus
and the name Elokim, which are the level of Malchus, which is
called “prayer,” as it says “and I am prayer,” etc.
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And the meaning of “they give him” is that it becomes included
within the name Havayah, and it will no longer serve as a
concealment at all. He will then be able to draw down — even into
Malchus — all levels of the good kindnesses from the essential
simple delight in the Essence of the Infinite One, blessed be He,
into all the worlds of Atzilus, Beriah, Yetzirah, and Asiyah, down
to this lowly world itself.
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And behold, just as through the aspect of gevurot — to subdue
one’s inclination, or when a person is insulted and remains silent,
and the like — one arouses the supernal gevurah within chesed of
the name Havayah,
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so too, through the aspect of chesed when performed with strength
and exceeding effort beyond the natural measure — such as
through acts of charity and great kindness — one arouses above
the gevurah within the supernal chesed, to cause His kindness to
prevail far beyond the measure.
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As it is written, “for His kindness has prevailed upon us,” in order
that the letter dalet, which is malchus — which has nothing of its
own — should receive only from the side of holiness, in a manner
that there is no nurture to the external forces at all, because they
are entirely driven out due to the overwhelming light of chesed.
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As it is written, ““Your right hand, Hashem, crushes the enemy,”
and also, “Your right hand, Hashem, does valor.” Likewise it says,
“Arise, Hashem, and Your enemies will scatter.” “Arise” refers to
the overpowering of the kindnesses, etc. And this is sufficient
explanation.
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And with all this, the matter of “*1ir°1 1°7” (pleasing fragrance) in
prayer — which stands in place of the Tamid ofterings — will be
understood: when a person nullifies all of his selfish and foreign
desires, desiring only Hashem alone, through the power of gevurot
specifically as explained above, this produces the aspect of
fragrance that rises upward with intensity and strength, to arouse
the power of the supernal delight.
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That delight then flows downward in abundant kindness, with an
intensified force, which is called “Nichoach” (pleasing) as
explained above. And this comes through the gevurot below — in
the battle of prayer — as one overcomes his evil inclination.
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And this is hinted to in the 248 words of the Shema, and the
eighteen blessings of prayer — that “he who slays the serpent” is
given “the daughter of the King,” which is 7efillah, the revelation
of the light of Havayah in Adnut, as explained above. And this is
sufficient explanation.
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And according to this, even the prayers of today atone for the sins
of day and night, just like the 7amid offerings.
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However, since this only happens in the spiritual realms above and
not in the lower physical world — for Tefillah is like a ladder
whose head reaches heaven — therefore, below in the physical
world, the judgments are not sweetened at their root like with the
Tamid offerings, which involved actual physical fat and blood.
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Rather, this full atonement comes only through the mitzvah of
Torah study, for the reasons explained above. And this is sufficient
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explanation. (As will be explained later in the interpretation of
“the continual elevation which was made at Mount Sinai,” etc.)

And this is the meaning of “the continual elevation (Olas Tamid)
made at Mount Sinai...”—that it had already been “made” at
Mount Sinai, even though the section regarding the Tamid offering
had not yet been stated. For behold, everything mentioned above
about the idea of prayer and the Tamid offerings during the time of
the Beis HaMikdash—which are called “a pleasing
fragrance”—had already been “made” at Mount Sinai: that they
would be for a pleasing fragrance to Hashem.
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All the korbanos—both the Tamid offerings and the present-day
prayers—had already been completed there, even before the
command of the Tamid was spoken. If the continual burnt offering
had not already been “made” at Mount Sinai, the Tamidim would
not have been for a pleasing fragrance.
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[f not for the fact that the Tamid offering was already made at
Mount Sinai, the offerings would not have been a pleasing
fragrance, etc.
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To explain this: at first glance, what is the connection of this to
Mount Sinai? And why are the offerings—specifically the
Tamid—tied to it?
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One must first introduce the root of the concept of Matan Torah, as
it is written: “And Hashem descended upon Mount Sinai...” Why
was such a great descent necessary?
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[t is known that at Matan Torah there was a revelation of the
essence of the Infinite One (Atzmus Ein Sof) itself, from the inner
level of divine delight and supernal pleasures, uniting with the
innermost core of man’s own essence.
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This was united directly with the core of man’s wisdom in the
“Anochi” declaration—Anochi Mamash (truly I), that cannot be
grasped by any external force, referred to as “the concealed of all
concealed,” for no thought can grasp Him at all.
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And the Jewish people, standing at Mount Sinai, received this
revelation of the innermost light and essence of the Infinite One
Himself, face-to-face, as it is written: “Face to face Hashem spoke
with you...”
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And this was the reason for such a great descent—because the
ultimate purpose and final action in mitzvos and good deeds below
in Israel had risen in the supernal thought, will, and delight of
Atzmus itself.
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As it is stated: Hashem desired to have a dwelling below — for
Himself — specifically through action and deed, as is known. And
this is the reason for the great descent — that Hashem descended
upon Mount Sinai in His glory and essence, in the aspect of
inwardness of Atzmus revealed below in the speech of Torah, as it
is written: “And Elokim spoke...”
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And Israel too received this within themselves, in revealed form,
their souls in their bodies. And it is known and explained above
about the threefold bond: Torah is bound to Hashem, and Israel is
bound to Torah—these exist in two levels: the concealed and the
revealed.
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So too, at Matan Torah, the souls of Israel were bound with the
divine speech of Anochi and Lo Yihiyeh Lecha, which they heard
directly from Hashem Himself. They received both the concealed
delight and essence of Torah, and also the revealed aspect of
speech.
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That is, just as Israel ascended into the supernal thought, and
Torah is rooted in the supernal wisdom, they therefore received
both the innermost delight and essence (the hidden pleasure), and
the outer speech (the revealed commandments) that emerged from
Hashem’s mouth.
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The beginning is bound with the end, for the end action in mitzvos
is what rose in the primal divine thought. And this is sufficient
explanation.
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And this is the meaning of the verse: “The continual
burnt-offering that was made at Mount Sinai.” That is, all of the
future elevations and refinements of the 288 sparks (11797) through
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the totality of mitzvos, both in action and in speech and thought,
through the love and awe mentioned above—

—this was already rooted in the source of the mitzvos. And this is
what is called “continual burnt-offering” in general (as will be
explained). It was already “made” at the time of Matan Torah, in
such a way that it would always ascend as a pleasing fragrance to
Hashem, continually, through the refinement of the forces of
kelipah nogah, in action, thought, and speech, in every generation
through whatever deeds they would do.
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However, how can there still be now, in the present time, the
power of elevation and refinement of kelipah nogah through
action, thought, and speech—through the fulfillment of positive
and negative commandments—as it was at Matan Torah, when
there was a direct revelation of the Essence of the Infinite One,
face to face, in the utterance of “Anochi” and “Lo Yihiyeh
Lecha™?
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The matter is as is known: at Matan Torah, because there was a
revelation of the Essence of the Infinite One—literally descending
upon Mount Sinai—
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—all of the evil caused by the sin of the Tree of Knowledge was
nullified at that time. As the Sages said: “Israel who stood at
Mount Sinai, the contamination of the primordial serpent ceased
from them entirely,” and they achieved complete freedom from
death, if not for the sin of the Golden Calf.
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As we say in the prayers: “When You revealed Yourself, our King,
upon Mount Sinai, even the creatures of the beginning trembled
before You,” because all the supernal lights were revealed from the
hidden essence itself.
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And as it is written, “With the crown with which his mother
crowned him on the day of his wedding "—this refers to Matan
Torah, as is known. And this is why, at each utterance of the Ten
Commandments, their souls flew out—
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—Dbecause their bodies were refined to the utmost, completely
detached from materiality. As it says, “And all the people saw the
voices” and “the sound of the shofar,” etc.
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And the entire nation trembled, etc.—they were completely
nullified from their existence, entirely and literally. And since their
souls flew out with each utterance, it is certain that the root of their
souls ascended upward, to the highest heights, to the first source
from which they were hewn, which is in the attachment to the
hidden level of Torah—Oraysa d'Sasima—and in the essence of
Divine Wisdom that is included within the Infinite Light before the
contraction.
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This is what was meant by "at each utterance"—specifically
regarding the utterances of Anochi and Lo Yihiyeh Lecha—for it is
known that these two were heard directly from the Almighty
Himself, for both were spoken in a single utterance. The remaining
commandments were heard via Moshe, as it is written, “You draw
near... you speak to us, and let not G-d speak to us lest we die,”
and “Moshe would speak, and G-d would answer him with a

voice "—which refers to the remaining utterances.
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Therefore, when it is said that their souls flew out “with each
utterance,” it specifically refers to the utterances of Anochi and Lo
Yihiyeh Lecha, which they heard directly from the Almighty.
Hence, their souls departed.
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And behold, it 1s known that within the utterance of “Anochi”
were included all 248 positive commandments, and within “Lo
Yihiyeh Lecha” were included all 365 prohibitions. Therefore,
they were spoken as one utterance—because they are the chesed
and gevurah aspects within the innermost level of Kesser, which is
the inner and inclusive source of Divine Will. From there it
becomes divided into 248 positives and 365 negatives.

nign 1" 22 M0 2122 23IRT 20727 T 1)
X7 73"ow 92 ™7 9192 77 7 K97 207 Ay
QD NI W MR TN 2272 12 91 ARYD
9212 7iPm1 NP8 RITY NPT NROIDAY 771N
Ko 7"0W) Y 1973 M2 PR00RY TR TR
ayyn

And when the souls of Israel flew out at the utterance of “Anochi,”
this created a strong and supreme unification and bond, far above,
with the root of their souls in the essence of the Infinite One, with
the utterance of “Anochi” as it exists in its lofty source above,
where all 613 commandments are encompassed.
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Consequently, when their souls returned to their bodies through the
dew of Torah that revived them, this supreme bond and unification
became imprinted also below—in souls within bodies. This gave
them the power to fulfill Torah and mitzvos in practice:
specifically, the 248 positive mitzvos included in “Anochi,” and
the suppression of desire in the 365 prohibitions included in “Lo
Yihiyeh Lecha”—for all generations to come, all of whom branch
out from those original soul-roots, which are called essential roots,
as is known.
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This is what it means that Israel is bound to the Torah in its
revealed aspect, as it is written, “The revealed things are for us...
to observe and to do”—in actual deed. And this is because the
word of God—those Ten Commandments—“stands forever,” and
even now in every generation, His words are living and enduring
just as at Matan Torah (for we bless “the Giver of the Torah” in
present tense).
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And thus it is said: “Just as there [at Sinai] it was with awe and
fear,” for even now, there is that same internal and essential
illumination of the Infinite Essence in the utterances of “Anochi”
and “Lo Yihiyeh Lecha,” just as it was at Sinai.
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To the extent that one can draw from the innermost and essential
delight within the Essence of the Infinite, down into the practical
action of the 248 positive mitzvos that are included in “Anochi.”
And through self-nullification in refraining from the 365
prohibitions—thus subjugating the sitra achra—and refining the
evil of the 288 fallen sparks, this too stems from the supernal
power contained in the utterance “Lo Yihiyeh Lecha,” which
represents gevuros that also derive from the essence—for they
were spoken in one utterance, i.e., chesed and gevurah within the
innermost light of Kesser, as explained above.
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Thus, we understand that the entire root and source for all
unifications that occur through the performance of mitzvos, and all
the refinement and elevation of the 288 sparks through avoidance
of sin, which are included in the daily burnt-offering (“Olas
Tamid”)—in both modes of chesed and gevurah, known as the
light of drawing down and the light of return—was all completed
and rooted above and below, both in the hidden and revealed
realms, specifically at Matan Torah, when they heard Anochi and
Lo Yihiyeh Lecha from the Almighty directly, as explained above.
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And this is the meaning of “Olas Tamid [the daily burnt offering]
made in the Sinai Desert as a pleasing fragrance” (Bamidbar 28:6).
The concept of “a pleasing fragrance” refers to the elevation and
the drawing forth of the simple delight within all mitzvos, both
positive and prohibitive. This was already accomplished and
completed at Matan Torah in a fixed manner for all generations.
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[t refers to Knesses Yisrael, which is called “Olas Tamid,” since
there is a constant elevation of the “good fragrance” that rises from
the birurim (refinements) of nogah [neutral forces] through the
performance of mitzvos and good deeds. This was already
established at Matan Torah, as explained.
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However, the reason it is specifically called Olas Tamid [a

continual burnt offering] is because, on the simple level, the

morning Tamid offering atones for sins of the night, and the

evening Tamid offering atones for sins of the day. Thus, through

the Tamid offerings there is continual forgiveness of sin—just as it

says, “And it shall be on his forehead continually to bring favor”
Shemos 28:38).
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And this is only because it was already “made in the Sinai
Desert”—meaning that the people became bound through Anochi
and Lo Yihiyeh Lecha, both upward and downward. This causes
the strength and power for all future generations that through
mitzvah deeds and divine service there will be a perpetual
“pleasing fragrance.”
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And this is specifically in the korbanos Tamid, which are brought
by the community. For it is they that have the power to sweeten

DoAY RP1T NI PY IIW PTRRT NIIaTRR XM
12;21 0> 0277 NIWR NiNI23 NInR 93 panT?
X217 NPT

Powered By: ChassidusNow.com

64



http://chassidusnow.com/donate

Mitteler Rebbe
Parshas Pinchas

7''o2

1210 T3 INWYT TR) 1Y

and mitigate all severe judgments of the 288 [sparks]—day and
night—through 7amid [continual] offerings.

And so it says regarding the korban Tamid: “My offering, My
bread for My fire-offerings, a pleasing fragrance, guard to
offer...” (Bamidbar 28:2). For it is called Olas Tamid—even more
than the special offerings of Shabbos and Rosh Chodesh—because
it was “made in Sinai” for a continual pleasing fragrance. This is
the source of all Torah and mitzvos, as they rise upward to the
Essence of the Infinite as a pleasing fragrance, as explained.
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Now, we can understand the verse, “which was made on Mount
Sinai for a pleasing fragrance, an isheh to Hashem...” (Bamidbar
28:6). One must understand why, in the passage about the Tamid
offering, it first says “My offering, My bread for My fires ("¥/X), a
pleasing fragrance” (Bamidbar 28:2)—mentioning isheh first and
then “pleasing fragrance”—while here, it reverses the order: first
“a pleasing fragrance,” then isheh. Similarly, we find throughout
the Torah’s discussion of offerings: sometimes it says, “an isheh, a
pleasing fragrance to Hashem ”; other times, it says “a pleasing
fragrance, an isheh to Hashem "—why the variation?
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The explanation is as follows: the phrase isheh laHashem contains
two dimensions of eish (fire). One is a masculine
fire—corresponding to “My bread for My fire-offerings ("¥X)”
which has a yud (masculine) in it. The second is a feminine
fire—corresponding to the hei (77) of eishah. For both ish (man)
and ishah (woman) come from the word eish, and the source of the
word eishah is the verse “for she was taken from man” (Bereishis
2:23).
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Thus, the feminine fire (hei) is included within the masculine fire
yud) which is called ish (man). As the verse says, “and to your
husband will be your desire” (Bereishis 3:16)—for she was taken
from him. This reflects the spiritual relationship between
masculine and feminine aspects within divinity.
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The deeper explanation is this: if man and woman are meritorious
and unite in holiness, the Shechinah dwells between them. If not,
fire consumes them. To merit means to sanctify oneself, as the
sages said: “Sanctify yourself with what is permitted to you.” In
that case, there is no nourishment for the foreign fire of the
fcelipah—not in the masculine fire nor in the feminine. Then the
Shechinah dwells between them, in the letters of the name Yud and
Hei—yud from ish, hei from ishah, creating the Divine name Y-H.
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But if they are not meritorious, it is only a foreign fire of kelipah,
drawn from bodily lusts without divine holiness. Then that strange
fire consumes them—what Kabbalah calls “a consuming fire that
devours and expels.” The same applies to the divine soul: when it
yearns with fiery passion (from the hei) and is drawn from “man”
above—“for she was taken from man,” meaning from the supernal
form of Adam on the Throne—then this soul is called ishah.
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As it is written regarding Knesses Yisrael, which is called “a
woman who fears Hashem” ('n DR nYR), “its flashes are flashes
of fire, a flame of Yud-Hei” (Shir HaShirim 8:6). This refers to the
level of gevuros—the passionate yearning and elevation to receive
divine flow. This is similar to the verse, “And to your husband will
be your longing” (Bereishis 3:16)—the feminine desire (XD1XA
X2p117) for the masculine. Likewise, “On that day, you will call
[Me] ‘my husband’” (Hoshea 2:18), and also verses like “My soul
has expired with longing for You,” and “My soul thirsts for You,”
and so forth. This is the fire of the hei—the feminine fire.
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But the fire of the yud—the masculine fire—refers to the
downward flow of divine light, drawn from above to below. This
is called the drawing down of mayin d'churin (masculine waters),
which also comes through burning passion—the fiery yearning to
influence and bestow divine light through Torah and mitzvos. This
is the fire of the yud of Chochmah, which is from the chassadim of|

the Light that Comes Down (Or Yashar).
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This was revealed at Mount Sinai, as it says, “And the mountain
was all in smoke because Hashem descended upon it in fire”
Shemos 19:18)—meaning the fire of the yud of Chochmah,
drawing down the light of Torah. This is called the fire of Hashem
eish Havayah)—not the fire of Elokim (which would be the
feminine fire). As explained elsewhere on the verse, “After the

carthquake, a fire—but Hashem was not in the fire...” (Melachim
[ 19:12).
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[t follows, then, that there is here a union of the Divine Name
'Yud—Hei. This is the combination of two powers: the feminine
elevation of mayin nukvin (7"») through the fire of the
hei—yearning to be absorbed and cleave to God in order to receive
divine flow—and the masculine drawing down of mayin d’churin
7"n) through the fire of the yud—desiring to bestow divine
illumination. This is like the holy union of male and female below,
where the Shechinah dwells between them, as explained above.
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And similarly, this explains the matter of the sacrifices, regarding
the verses that sometimes say “a fire-offering, a pleasing aroma to
Hashem” ('n2 0im°1 1°7 AWR), or “a pleasing aroma, a fire-offering
to Hashem” ('n2 n¥R 1im°3 7)), such as in the portion of Tamid
itself: at the beginning it says, “the constant burnt-offering made
on Sinai, for a pleasing aroma, a fire-offering to Hashem” (N7

2 WK M 1R 10 N2 mwya Tan), and at the end of the
portion regarding the afternoon lamb it says “a fire-offering, a
pleasing aroma to Hashem” ('77 0in°1 7°7 TWR).
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And so it is in most other sacrifices—it says “a fire-offering, a
pleasing aroma to Hashem”. Only on Rosh Chodesh does it say
“a burnt-offering, a pleasing aroma, a fire-offering to Hashem”.
On Pesach it says “bread—a fire-offering, a pleasing aroma to
Hashem”. On Shavuos it says “a burnt-offering for a pleasing

, and the word “fire-offering” (7¥X) is not
mentioned at all. On Rosh Hashanah it says “for a pleasing
aroma, a fire-offering to Hashem”. On Sukkos it says “a

>

aroma to Hashem’

burnt-offering, a fire-offering, a pleasing aroma to Hashem”. And
likewise on Shemini Atzeres it says “a burnt-offering, a

fire-offering, a pleasing aroma to Hashem” (see Parshas Pinchas).
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The idea is as follows: it is known that with the fire of the
sacrifices, there is a mitzvah to bring a physical fire for the altar, as
it says, “And the sons of Aharon shall place fire on the wood...”
This is called fire of man (eish hedyot), like the verse “A
continuous fire shall burn upon the altar, it shall not be
extinguished” (Vayikra 6:6). And when the sacrifice is offered
with this man-made fire, then afterward there descends a heavenly
fire from above—a divine, spiritual fire.
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This is what the Zohar refers to as “a lion that consumes the
sacrifices "—that is, from the level of the lion-face to the right in
the supernal chariot (Yechezkel 1:10), a divine fire would descend
and consume the offerings. Although the lion-face on the right
corresponds to chesed, and how can that be a fire, which is
gevurah? The answer is: this is gevurah within chesed, which is
the fire of the yud discussed above.
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As is known, the gematria of aryeh (lion) equals gevurah, and its
letters also spell re’iyah (sight), alluding to the wisdom that
discerns the elevation of the animal sacrifice—corresponding to
the level of Beis Nun (3"2), which is refined through Chochmabh.
But this all happens specifically after the elevation of the human
fire—meaning, the inclusion and passionate yearning of the fire of
the hei, the feminine fire, to receive from above.
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Therefore, the sacrifice is called “isheh

specifically fire of the
hei—as in the phrase “a burnt-offering, a fire-offering, a pleasing
aroma...”
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The aspect of the elevation of fire that ascends from below to
above is like the yearning expressed in fiery flames—the natural
heat in the fleshly heart—to ascend and cleave to God. As in the
verse: “My flesh longs for You, my flesh and my heart expire [for
You]” (Tehillim 84:3), which is comparable to the human fire—the
physical animal on the altar.
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And through this, a higher drawing is elicited—the divine fire
from above, which is the fire of the yud from the lion that
consumes [offerings], descending from above to below: the fire of
the yud of the male, which is the desire and flaming yearning of

12Yn Y WRT M0y 1oURT WR1 A1 0T N
W3 TON7 ToYnTR 13 IRT MIRT 7' UK XY
T WK QY NRWDT RINSA ROTY PwnT T

9732 T2 NIOWRIR YRWIR 1277

Powered By: ChassidusNow.com

68



http://chassidusnow.com/donate

Mitteler Rebbe
Parshas Pinchas

7''o2

1210 T3 INWYT TR) 1Y

the yud to influence and transmit supernal waters, as mentioned
above.

And this is the aspect of the union between influencer and
recipient—between the two letters of yud-hei, male and female,
which are called ish (man) and ishah (woman), as mentioned
earlier.

NPNIX YA 22 Y9 TN NN 1A I
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And this is why it sometimes says “a fire-offering, a pleasing
aroma to Hashem ”, and other times “for a pleasing aroma, a
fire-offering to Hashem”. The word ishah (fire-offering) with a hei
is sometimes mentioned before re ‘ach nichoach (pleasing aroma),
and sometimes afterward.
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That is, it depends on the type of sacrifice on the festivals and
holidays: if it needs to be in a manner where the drawing down of
supernal waters (masculine) precedes the elevation of feminine
waters, then re’ach nichoach is mentioned first—to draw from
above to below first.
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IAnd in this case, the ishah with the hei that follows re’ach
nichoach is that which comes from the fire of the yud—that is,
from above. As we see, there is power in something from above to
arouse an awakening from below to elevate the feminine
waters—Ilike “until a spirit be poured upon us from on high”
Yeshayahu 32:15), until a person is moved to teshuvah.
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So too, the fire of the hei—the recipient—gains strength in its
flaming desire because of what came from above. And this is why
in the daily Tamid it says “re’ach nichoach” first and only then
“isheh laHashem "—that is, the fire of the yud. Then later it says
“isheh re’ach nichoach laHashem” in the afternoon Tamid, which
corresponds to the night, as it says: “My soul longs for You at

night...”
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Similarly, on Rosh Chodesh it says “an elevation offering, a
pleasing aroma, a fire-offering to Hashem”, because it says:
“Bring atonement for Me for having diminished the moon”, and
one must draw down from the upper re ‘ach nichoach to fill the
blemish of the moon.
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This is why sometimes the ishah—the fire-offering—is mentioned

first, representing the fire of the yud (male) descending from

above to below. And sometimes ishah re’ach nichoach laHashem

1s mentioned—Iike on Pesach, Sukkos, and Shemini Atzeres—as

required by the offering, which must begin with the fire of the hei
female) and the elevation of feminine waters first.
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Like on Pesach, where they arouse from below an arousal above
in supernal Chesed; on Sukkos, to draw the surrounding lights of
the sukkah; and on Shemini Atzeres, to draw down the masculine
waters of rain), in order that it should rise above as a pleasing
aroma to Hashem—and then afterward, the masculine waters are
drawn down. And this is sufficient for the understanding.
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However, that which is written “A constant fire shall burn upon
the altar, it shall not be extinguished” (Vayikra 6:6) refers to the
aspect of the continual elevation of mayin nukvin (feminine
waters)—which should never be extinguished.
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As stated in the Zohar on the verse “God, do not remain silent”
Tehillim 83:2), that the lower light calls constantly to the higher
light, and it is never forgotten.
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As it also says: “So that my glory may sing praises to You and not
be silent” (Tehillim 30:13)—never silent, always ascending.
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And this is the essential idea of the daily elevation-offering (Olas
Tamid)—which is higher than the elevation-offering of Shabbos,
the New Moon, or the Festivals, which are only at set times.
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That is: the Tamid is a perpetual ascent of mayin nukvin from
below to above, as in the verse “and to your husband shall be your
desire” (Bereishis 3:16), referring to the yearning of the feminine
toward the masculine.
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[f so, how can we understand the verse which says about the daily
Tamid: “the elevation-offering of Tamid which was prepared at
Sinai as a pleasing aroma, a fire-offering to Hashem "—which
reflects the drawing down of mayin d’churin (masculine waters),
the fire of the yud, descending from above to below?
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How then can it be called an Olas Tamid—a daily
elevation-offering, which implies an ascent of mayin nukvin, the
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fire of the hei (feminine)? As it says: “A constant fire shall burn
on the altar... "—which clearly implies elevation.

However, behold, we must first introduce the statement of our
Sages on the verse “He shall surely be eaten”
speaks of two forms of eating: the eating of the altar and the eating
of man.

that the verse
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The eating of the altar refers to what is offered on the altar—the
burning of the fat and blood—in a union between the fire from
below and the fire from above, from the “Lion that consumes,”
etc.
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And the eating of man is what follows the offering and burning on
the altar—when the Kohanim eat the meat of the offering, and
through this eating, the owners are atoned. This is what is called
the eating of man.
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This can also be understood Above, in the manner explained
earlier regarding the fire of man and the fire from above—the lion,
etc.—where the mayin nukvin (feminine waters) ascend from the
physical animal to their root in the aspect of Pnei Shor (the
Ox-face).
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Then there descends from Pnei Ariyeh to the right (the lion-face
on the right) from the side of Chesed, which is called fire from
above, etc.
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All of this pertains only to the Merkavah (Divine Chariot)
level—Pnei Ariyeh and Pnei Shor, which is called the eating of the
supernal altar.
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But the eating of man corresponds above to the union and
connection of Adam Ila'ah (supernal man) and Adam Tata'ah

lower man)—far higher than the Merkavah of Pnei Ariyeh and
Pnei Shor, which are not of the aspect of "man".
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As is known from the verse “As water reflects a face, so is the
heart of man to man” (Mishlei 27:19)—this refers to the supernal
Adam upon the throne, who reflects into the lower Adam in the
Merkavah.
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This is the meaning of the verse “and the face of a man on all four
of them” (Yechezkel 1:10). In the Zohar, it is referred to as Anpei
Zutraya (the small face), corresponding to the keruvim (cherubs)
like a small child, etc.
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This reflects a small man, like a child or young student, whose
intellect and emotions are extremely limited, while the great man
has a vast intellect and expansive emotions, etc.
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Likewise at Matan Torah, the Children of Israel were called
“youth” and “young students”—Anpei Zutraya—with constricted
intellect and emotions, and they received face-to-face from the
Chokhmah of the Supernal Man, in the Alef of “Anochi,” etc.
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And this is the meaning of “As water reflects a face... "—that in
accordance with the elevation of man from below, called Anpei
Zutraya, which is the soul of man and above that the Adam of the
Merkavah of Beriah, so is the drawing down of mayin d’churin
from Adam Ila’ah of Atzilus, to become one with one, as in
“Hashem is One and His Name is One”"—the known union of
Z¢’ir Anpin and Nukva.
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As in the verse “You have captivated my heart, my sister, my
bride” (Shir HaShirim 4:9), and “My soul longs...”" (Tehillim
84:3), etc. All of this is well understood in the context of Shir
HaShirim.
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And this is the matter of the constant unification of the fire of the
'Yud and the fire of the Hei mentioned above, in the two types of
“Adam” in the manner explained. However, this unification is in
the level of mochin and middos of Adam, which is higher than the
animals and beasts of the Merkavah. And that which is also called
here by the name fire of Yud and fire of Hei is as it is written:
[‘Rishpeiha, rishpei eish shalheves Yah”—specifically “shalheves
Yah,” for this level does not exist at all in angels, not in the face of
the ox and not even in the face of the lion mentioned above. These
are referred to as the fire of Elokim, not the fire of Havayah.
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And the concept is as known, that the soul of man is called the
"lamp of Hashem" and is composed of two lights: Nehot
U’khama—black fire that consumes the wick, and this refers to the
portion of the soul within the body whose yearning is in fiery
flames, enclosed in the natural heat of fire. This is the lower
fire—Eish Hei—mentioned earlier, the fire of the commoner.
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But the portion from the higher light is called “Shalheves Yah™ its
of the material heart-fire, like on Shabbos during prayer, where thg
yearning. This is called Shalheves Yah itself. Of this it is said: "A
fire."

And the “eternal fire shall burn”—refers to the constant elevation
of feminine waters (Mayin Nukvin), as it says in the Zohar: "The
lower light constantly calls to the higher light." Nehot represents
the light that illuminates but does not burn, and it draws
down—TIike water reflecting face to face—from the Supernal Man,
who is called Supernal Light (Nehora Ila’a), from the light above
which is called the fire of Havayah itself.
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Like the white fire of the light of Havayah at Mount Sinai, which
was the illumination of the Face of Adam from Supernal
Wisdom—this is the higher fire, the divine fire, also full of
flaming love, called "ahavah b'ta’anugim"—love in delight.

Like it says, “How beautiful you are...”—this love in delight
contains the flaming desire of the bestower, an enthusiasm of the
supernal pleasure from which “a man's wisdom makes his face
shine.” nd as previously mentioned: the unity of the higher fire and
the lower fire—between the Face of the Ox and the Face of the
[Lion (Merkavah imagery).
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But this is called the “eating of the upper Man”—just as the
Kohanim eat, who are in the level of Adam HaRishon—and the
owners become atoned. This corresponds to atonement upon the
soul of the lower man who sinned—after the burning of the
physical animal below, which is the “eating of the altar.” (These
two types of unifications—of Mizbeach and Adam—are the
distinction between the atonement on a person’s table, which is
like a Mizbeach, rising from the natural fire after the animalistic
part is refined and ascends to Hashem, and the higher unification
of Ze’ir Anpin and Nukva during prayer, which is the flame of
Y-H specifically, with the fire of Hei and fire of Yud as explained
above.) And this is the Olas Tamid—that this inner unification in
the light of the fire of Hashem is already “made” at Har Sinai for
an eternal pleasant aroma, as it says, “A constant fire shall
burn...”—to raise feminine waters and draw down masculine
waters. And that is “for a pleasing aroma, an isha to Hashem from
Above,” since it was completed at Sinai, as explained.
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[NOTE Summary

The discourse begins by establishing the eternal connection between the Jewish people and
Hashem that was forged at Matan Torah, when the two commandments “Anochi” and “Lo

Yihiyeh” were spoken simultaneously. These encapsulate all 613 mitzvos—Anochi
encompassing the 248 positive commandments (chesed), and Lo Yihiyeh encompassing the 365
negative commandments (gevurah). This dual revelation formed a complete unification between

God’s inner will and the Jewish soul.

Even after the moment of Matan Torah, this unity continues perpetually through Torah and
mitzvos. Every performance of a mitzvah draws from the eternal vitality instilled during that
revelation. Thus, the Tamid offering—a constant, daily korban—is rooted in this original unity

and serves as its expression in time.

The Rebbe then elaborates on how both the positive and negative mitzvos operate as channels to
draw down Divine pleasure. The phrase “Reiach Nichoach” (“a pleasing aroma”) found in
reference to korbanos represents the ascent of this Divine delight. Notably, the Tamid sacrifice is
described as “already made on Sinai,” indicating that the power behind all future service was

pre-established at the moment of Torah’s revelation.
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A major section of the maamar focuses on the difference between two kinds of
fire—symbolizing the two dimensions of service:

e X' WK (Ash Hei) — the lower feminine fire, representing the soul’s yearning and
elevation from below (Xnn27 N77wN1), the burning desire of the nefesh to reach
Godliness through prayer and longing.

o 7"v wR (Ash Yud) — the masculine higher fire, the Divine revelation and response from
above (X?°v27 m1wnn), associated with wisdom (Chochmah) and hashpa’ah from the
Divine source.

The dynamic between these two fires forms the inner unity between the Divine and human—a
constant “Yichud” (union) between the spiritual masculine and feminine, or between Hashem
and the Jewish people.

Korbanos express this dual unity. The altar’s physical fire is the lower awakening (M"N), and the
descending heavenly fire (symbolized by the lion from the Divine Chariot) represents the higher
awakening (M"D). Together, they enact “Achilas Mizbe’ach”—the supernal consumption of the
offering.

But the Tamid offering uniquely evokes an even higher level: “Achilas Adam”—Divine “eating”
that reflects the unification of the Divine Personhood, beyond even the Chariot's levels. It
symbolizes not only elevation from the animalistic levels (the ox, lion, etc. of the Merkava) but
the bonding of the soul directly with the Divine “Adam Elyon” (Primordial Man).

This explains why the Tamid is called a “Korban Tzibbur” and not individual. It draws from a
transcendent source, rooted in the collective Jewish soul, and accesses Hashem's essential delight
from below through our rising desire—and from above, as Hashem returns a response of infinite
pleasure.

Practical Takeaway

Every act of service—especially the daily, consistent ones like prayer and mitzvos—has eternal
cosmic significance. Even when it feels repetitive or mundane, the daily avodah is part of an
unbroken chain linking us to Sinai. Your yearning, struggle, and consistency create a bridge
between your fire and God's fire, generating a living unity. Approach your daily mitzvos with
awareness that you’re re-enacting the Divine romance begun at Matan Torah.

Chassidic Story
The Mitteler Rebbe once taught about the power of the Tamid offering during a farbrengen,
emphasizing the need for unceasing spiritual fire. A chassid, struggling with a lack of emotional
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fervor in prayer, approached him privately. The Rebbe told him, “Even a cold piece of wood, if
left close to the fire every day, will one day burn. That is the secret of Tamid.”

Years later, the same chassid testified that he had continued davening faithfully, even without
feeling, until one day his heart ignited. That single moment of fire, he said, was worth the years
of preparation—and it changed his life.

Source: Adapted from Shivchei HaMitteler Rebbe, vol. 2, p. 61.

TPX (Therapeutic-Psychological Integration)

This discourse by the Mitteler Rebbe can be understood as a profound psychological and
emotional map of the inner life—especially for those navigating cycles of longing, distance,
devotion, and routine.

At its heart, the maamar distinguishes between two "fires" within us:

e The lower fire (X' wR) represents the yearning and striving of the soul from below. It
is the inner ache, the reaching, the craving for wholeness. Psychologically, it mirrors the
experience of incompleteness and desire—the awareness that we are not fully aligned
with our essence or Source, and the deep longing to reconnect.

e The higher fire (7' wR) represents the response from above, moments of clarity,
insight, and peace. It is the influx of grace, the revelation of higher purpose, the spiritual
pleasure that enters after struggle. This resembles the psychological experience of
breakthrough, inner integration, or divine reassurance.

The discourse shows that these two fires are not opposing forces—they are meant to meet and
unify. True healing happens not only through yearning or only through receiving, but in the
fusion of striving and being met, of desire and fulfillment. This unity is what the korban Tamid
symbolizes: a daily rhythm where our inner work (the fire of the heart) is matched by a divine
echo (the fire from above). When we show up daily, even without emotional excitement, we
re-establish that circuit.

Furthermore, the idea of “Achilas Adam”—Divine eating—represents an extraordinary
therapeutic insight: that the deepest changes happen not through dramatic transformation, but
through quiet, intimate presence. The korban is absorbed not only in fire but in “eating”—in a
relationship where the Divine receives our offerings tenderly, as a parent receiving a child’s
gift. This models secure attachment. Our efforts—flawed or imperfect—are deeply wanted,
welcomed, even cherished.
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The metaphor of Sinai being "baked into" every Tamid offering affirms that no matter where we
are emotionally or spiritually, we remain tethered to a foundational moment of union and
chosenness. We may feel scattered or distant, but our actions—especially consistent, small
ones—pull that unity into the present. Like in trauma recovery, we do not always feel the healing
as it happens, but the daily fire never stops burning, and over time it rewires the soul.

Story

A woman who had endured years of emotional neglect once described her journey through
therapy. "For years, I showed up, not knowing why. I talked, sometimes cried, often felt numb.
But my therapist said something I never forgot: 'Your job is to keep coming. My job is to be here

19

when you do.

It was only after three years of weekly sessions that something clicked. One day, she brought in a
memory from childhood—and instead of breaking down, she smiled through tears. “It’s not
gone,” she said, “but ’'m no longer alone in it.” That moment, her therapist told her, was the
Tamid—the daily offering of presence, showing up without fireworks, that built a bond deeper
than words.

Just like the korban Tamid was offered even when nothing spectacular occurred, her faithful
presence became the bridge that connected her past pain with present healing.

Source: Clinical case published anonymously in Presence: The Journal of Spiritual
Directors International, Vol. 23. END NOTE]
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