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And He spoke, etc. “Command the children of Israel.” Rashi
explains: “There is no ‘command’ except an expression of X PR VT WD PRI 213 DN IX 110 12T
urging; one must especially urge in a place where there is a loss 03 1990 WA 2ipn2 117 T°I% N2 19707 RN,

of money.” (Rashi on Leviticus 6:2)

And it appears to me according to the hint, that behold, a person
who serves Hashem, blessed be He, needs to serve with alacrity
and with good character traits.
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But one who serves Hashem, blessed be He, with laziness and
with pressure, not with willingness, behold he is lacking the
body, that he does not have a body which is like a pouch and a
sheath for the soul.

And this is what Rashi hinted: “one must especially urge in a
place where there is a loss of money” (Rashi on Leviticus 6:2),
meaning that he serves with laziness as stated above.

[NOTE Summary:

The teaching begins with Rashi’s statement that the word “tzav”’ (command) implies strong urging, especially in
a situation of financial loss. On a deeper level, this is not referring merely to literal monetary loss, but to a
spiritual deficiency within the person. When a person serves Hashem with zerizus (alacrity) and with refined
middos (character traits), his avodah is alive, integrated, and properly embodied. The body functions as a “kli”
(vessel), like a pouch or sheath that properly contains and expresses the soul.
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However, when a person serves Hashem with atzlus (laziness) or feels pressured and unwilling, his avodah
lacks vitality. It is not just a flaw in effort, but a deeper chisaron, a deficiency in the very relationship between
body and soul. The body no longer serves as a proper vessel for the neshamah (soul). This is the deeper
meaning of “chisaron kis” not merely lacking money, but lacking the “container” that holds and expresses the
inner spiritual life.

Thus, Rashi’s urging is existential: when a person feels heaviness, resistance, or reluctance in avodas Hashem,
that itself is the 1m°0 (sign) of chisaron kis. Precisely there, one must apply extra zerizus, not as an external push,
but as a way of restoring alignment between body and soul, allowing the physical self to once again become a
vehicle for Divine service.

Practical Takeaway:

When you feel resistance, laziness, or lack of motivation in mitzvos or learning, don’t ignore it or push
mechanically. Recognize it as a signal that your “container” is misaligned. The avodah is to consciously bring
energy, willingness, and presence into what you’re doing. Even a small act done with zerizus begins to rebuild
the connection between body and soul, turning your entire being into a proper vessel for serving Hashem.
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Chassidic Story:
A chassid once came to Rabbi Menachem Mendel of Horodok and complained that his davening felt dry and
heavy. He said that no matter how much he tried, he felt no life or connection, only burden.

Rabbi Menachem Mendel told him: “You are waiting to feel before you act. That itself is the problem. The body
has become heavy, and you are listening to it. Instead, act with zerizus even without feeling. Move, speak, and
daven with energy. The life will follow the movement.”

The chassid took this to heart. The next day, even though he felt no inspiration, he forced himself to begin
davening with visible energy and care in each word. Slowly, over time, he noticed that the heaviness began to
lift, and a genuine warmth returned to his avodah.

He later said that he realized the teaching was not about creating feeling first, but about restoring the “kli”
through action. Once the vessel was repaired, the light naturally returned. END NOTE]
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“This is the law of the burnt-offering,” etc. The explanation is NUNIR TR7R 23027 WITD .10 YT NN XY
that the verse teaches us the ways of Hashem. “This” refers to NRT RIPIY A1WT X7 "NRT" L9020 v Uo7
the Shechinah, which is called “this,” as is known. V7.
And the verse says: “This is the law of the burnt-offering,” TIM7? OR 2" "A%Y nIR DRI 2327 R
meaning if the study of Torah is for the sake of “this,” that is, for nn3 nivYaY oW WaT ,NRT WY X1 IR0
its own sake, to elevate satisfaction to his Creator. 7% M,

“The burnt-offering” means that this Torah ascends before Him,
blessed be He. But one who does not learn for its own sake, and
his learning is from the side of the left.
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And for this it hints “she” a feminine expression, which is the LR 7¥ RITY R P "R T 1)
left side. “That ascends on its fire,” meaning this Torah must X127 12°7% PRI AR W "nTRin by npva”
come upon its fire in Gehinnom. D332 7RI Py,

And he will surely be punished, and will be refined in the
refinement of the fire of Gehinnom. And the verse says: “on the
altar all the night,” meaning on the altar.
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The Torah which was fit to be atonement like an altar, for when 72127 .12 93 7792 NiRY R MY a7ing
the Temple stood, the offerings atoned. And now the Torah YY) ,0°1200 N2RT O WIRpng N2V
atones. n79n A7Ing,
As whoever engages in the section of the burnt-offering is as if m21Y 207 PRI 721V NWD2 PRIV 997
he offered a burnt-offering (Menachot 110a). And it was fitting (Menachot 110a), 77 77IRIY "R 70
that the Torah should be in place of the altar. mam oipna,
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And now he will surely be punished in Gehinnom. And do not
say that also learning not for its own sake is good, as the words
of the Sages.

It is not so as you say, for the Sages permitted not for its own
sake, because from not for its own sake one comes to for its own
sake.

But if he learns all his days not for its own sake, certainly he will
be punished in Gehinnom. And this is “all the night,” meaning if
the learning is in darkness and gloom all his days.

“Until the morning,” a hint until the day of his death, the day of
judgment and accounting and inspection over all his deeds, then
it is very bitter.

“And the fire of the altar shall burn in it,” meaning the fire that
was fitting to be an altar will burn in him in Gehinnom.

Therefore the verse says: [ will advise you that you be saved
from all evil, do this and you will be saved. That is “and the
priest shall wear,” that a person who enters into the service of
Hashem is called a priest.

He should clothe himself “his linen garment,” Rashi explains:
his garment according to his measure (Rashi on Leviticus 6:3),
meaning a hint that corresponding to his bad trait within him, he
should strengthen himself very much to act the opposite of this
trait.

For example, if he has the trait of anger, he should force himself
to strengthen his heart to be compassionate in every matter. If he
has the trait of arrogance, he should humble himself in ultimate
lowliness, measure corresponding to measure.

And this is the hint of “linen,” which is flax, a hint to the trait of
stinginess and miserliness, which is a very bad trait, as is
brought in Sefer HaYashar of Rabbeinu Tam.

As we find in the verse that Kayin brought from the fruit of the
ground, and Rashi explains: from flax seed, from the inferior
(Rashi on Genesis 4:3).

“And linen trousers shall be on his flesh,” meaning that he must
insert himself into this trait, to strengthen himself against it so
that he will not be stingy and miserly.
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And then, when he corrects the traits within him and conducts
himself in this way for many days, all the days of his life, then
“fortunate are you in this world and it will be good for you in the
World to Come.” Amen.

[NOTE Summary:

The maamar opens by explaining that “zos” refers to the Shechinah, the Divine Presence. Torah study is not
neutral, it is directional. If a person learns Torah lishmah, for the sake of Heaven, to bring nachas ruach
(pleasure) to Hashem, then his Torah becomes an “olah,” something that 777 (ascends) upward and is received
favorably Above. His learning itself becomes a korban (offering), drawing him close to Hashem.

0°27 2°17 12 37307 12V NITRT 1R0) WK 1Y)
77 2101 777 0212 IR AN 70 0w 92
TR X327 D71v2.

However, when Torah is learned 7nw® X5w (not for its own sake), especially if this becomes a lifelong pattern,
the same Torah does not elevate. Instead, it is associated with the “left side,” a reference to 7 (judgment) and
separation. The Torah that should have elevated him becomes something that requires purification. This is the
deeper meaning of “177 ¥ the Torah itself is subjected to a refining fire, symbolizing Gehinnom, where a
person must be cleansed from a lifetime of misaligned learning.

The teaching sharply qualifies the well-known statement of Chazal that one may begin learning nw? Xow
because it leads to mnw?>. That is only valid as a transitional stage. But if a person remains in mnw? Xow
permanently, without striving to purify intention, then the 2n°77 (allowance) no longer applies, and the Torah
itself becomes a source of 17 rather than o°»17 (compassion).

The maamar then pivots to a path of 12°n (rectification). “17277 w2 a person engaged in avodas Hashem is
called a “kohen.” The instruction is to “wear his garment according to his measure,” meaning that one must
identify his personal negative middos (traits) and actively work to transform them through their opposites.
Anger must be countered with compassion, arrogance with humility, and so on. This is not theoretical
self-improvement but a disciplined, lifelong avodah.

The reference to “bad” (linen) alludes to the trait of miserliness and constriction, one of the most damaging
traits because it reflects a closed and withholding inner state. True avodah requires expansion, generosity, and
openness. By systematically working against one’s ¥2v (nature), one reshapes the inner vessel so that Torah and
avodah can flow properly.

Practical Takeaway:

Check your intention in learning. Ask yourself regularly: am I learning to grow, to connect, to give nachas
ruach to Hashem, or for ego, pressure, or habit? At the same time, identify one negative trait and actively
practice its opposite in real situations. Growth in Torah and growth in middos must go together; otherwise, the
Torah cannot fully elevate you.

Chassidic Story:
A well-known account is told about Rabbi Elimelech of Lizhensk and his brother Rabbi Zusha of Anipoli. They

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

7''o2

The Rebbe, Rebbe Elimelech of Lizhensk

Noam Elimelech

Parshas Tzav

once traveled together in poverty, going from town to town. On one occasion, they were given lodging in a

place where they were treated poorly and even mocked.

Rabbi Zusha became visibly distressed, but Rabbi Elimelech remained calm and even joyful. When asked how
he could remain so unaffected, Rabbi Elimelech responded that he saw this as an opportunity to work on the
middah (trait) of humility. “If Heaven is sending me this experience,” he said, “it means I still need it. So |
accept it with joy, because it helps me become who I am meant to be.”

Rabbi Zusha later explained that this was the essence of his brother’s greatness: he did not just learn Torah, he
lived it through constant inner 772y (service), transforming every situation into a °73 (vessel) for growth.

END NOTE]

A MRR

“This is the law of the burnt-offering; it is the
burnt-offering,” etc. And we will preface to explain the verse:
“Because you have done this thing and you did not withhold
your son,” etc. (Genesis 22:16).

At first glance, the language of the verse implies that it is two
matters, that is, “this thing” indicates doing another thing. For if
not so, it should have said: “Because you have done this thing
that you did not withhold,” etc.

For the vav of “and you did not” divides into two matters. And it
appears to explain: behold, the well-known question is asked.

Why in the first paragraph of Kriat Shema it is said “with all
your might,” and in the second paragraph it is not said “with all
your might.”

And it can be said that it is brought in the Gemara: “Great is
repentance, that intentional sins become for him like merits.”
And we ask: but it was taught they become like unintentional
sins.

And it answers: here it is from love, here it is from fear (Yoma
86b). At first glance, since our Sages illuminated our eyes and
informed us.

That repentance from love turns intentional sins into merits, if so
it would be preferable that one whom Hashem has aroused his
spirit.
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That he should repent for his sins should do it from love
immediately. But the simple understanding is that this is not
possible.

That he should return immediately from love, rather it must be in
stages: first from fear, and from fear he comes to love.

And so is the intent of the Sages, that at first they become like
unintentional sins when he does repentance from fear.

And afterward, when he comes to do from love, they become
like merits.

Therefore, in the first paragraph of Kriat Shema, where it teaches
us the path that we should go through prayer, that is “with all
your heart” which is the service of the heart, this is prayer.

For at first it is in the heart, that one must place upon his heart
the fear of Hashem and His greatness. “And with all your soul,”
meaning to bestow upon his soul.

As “he who bestows upon his soul is a man of kindness”
(Proverbs 11:17), that prayer with intention is an act of kindness
to the soul.

“And with all your might,” meaning that after he brings it out
with his lips and with his speech, he comes to love.

That is, that he speaks with all his senses and his strength and his
intention, with very much intensity and great enthusiasm.

But in the second paragraph, which is the instruction of the path
through the holy Torah, as our Sages expounded.

“And it shall be, if you surely listen to the old, you will listen to
the new, meaning when the learning is even not for its own sake.
And this is “listen to the old,” that you hear the Torah like an old
thing, meaning not for its own sake.

“You will listen to the new,” that afterward he will come on his
own to come to learning for its own sake.

As if he receives the Torah anew at Sinai from the mouth of the
Almighty, which is great love and great enthusiasm.

Therefore it is not necessary to explain further “with all your
might” to hint to love, for it comes automatically as mentioned
above.
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And through the holy Torah a person can come to all the levels.
And this 1s “and this is the Torah for the burnt-offering and for
the meal-offering,” etc.

That in the time of the Temple the offerings atoned, and now one
who engages in the Torah of the burnt-offering is as if he offered
a burnt-offering.

And this is “and this is the Torah for the burnt-offering,”
meaning that through the Torah you can accomplish everything,
for it is a level above everything.

And regarding these two levels, namely fear and love, our Sages
hinted in their statement: “Seven days before Yom Kippur they
separate the High Priest, etc., and seven days before the burning
of the Parah they separate, etc.” (Yoma 2a).

And what is the difference between this and that? Rather, this
one is separation for holiness, and his fellow priests touch him,
and this one is separation for purity, and his fellow priests do not
touch him.

Meaning that the term holiness is an expression of preparation
for the matter, that both separations were to rectify the six
directions and the seventh world.

But this one is separation for holiness, and his fellow priests
touch him, meaning that this pertains to all Israel, that they
should prepare and sanctify themselves for the service of the
Creator.

And his separation was also for holiness, meaning preparation.
And this is the hint: “Speak to all the children of Israel: you shall
be holy” (Leviticus 19:2).

Meaning for this preparation all Israel are equal as one for good.
And this one is separation for purity, and his fellow priests do
not touch him.

Meaning that not every person can come to this level, and this is
the hint: “it purifies the impure and defiles the pure” (Parah
Adumah concept).

Meaning one who held himself as lowly and impure becomes
purified, and “it defiles the pure,” one who holds himself as
pure.
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That he is corrected and pure sufficiently, certainly he is still
sitting within his impurity, for this level has no end or limit.

And this is what is said regarding Avraham our father, peace be
upon him: “because you have done... and you did not withhold,”
that they are two matters.

That is, one: “that you have done,” that he went to Mount
Moriah to slaughter him, but he had not yet done it, this is the
level of fear.

Second: “you did not withhold your son,” that this is from great
love and great enthusiasm.

And this is “this is the law of the burnt-offering,” for the
burnt-offering came for the thought of the heart.

And the verse says “this is the Torah of the burnt-offering,”
meaning you will come to this level that your Torah will ascend.

Meaning that it will atone for the thoughts of the heart. “It is the
burnt-offering on the fire,” meaning further you will accomplish.

That this Torah which you will learn will bring you to love and
great enthusiasm as mentioned above.

“On the altar,” meaning this Torah is above the altar, for
offerings do not atone for all sins.

For each atones only for its own sin, but the Torah atones for
everything, and in this the Torah is greater than the altar.

“And the fire of the altar shall burn in it,” meaning just as fire
came upon the altar from Heaven.

So too the fire of enthusiasm will burn within this righteous
person who conducts himself as above.

“And the priest shall wear his linen garment,” meaning when he
conducts himself as above, such a righteous person is called a
priest.

And he must clothe himself in his linen garment, meaning that
he must correct himself in his traits through secluded thought.
“And linen trousers he shall wear on his flesh,” meaning that he
also needs another seclusion to cover the flesh of his nakedness,
meaning his desire.
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“And he shall lift up the ash that the fire consumed,” meaning AP Y 9" "URD DIRR YR WTT DR 0m
that it is impossible for a person to break all his traits. 1PRITA 92 QTN VY UK,
That he was born with from his mother’s womb, rather he must o8 ONIR D7 TIRY 1, K 19an ey niTyiag
elevate them to holiness. IR,
For example, one who has anger should remove the external MIINOIT 0YIR M0 DY NTH 12 WY o Dwn?
anger and become angry at the wicked. oYY Oy oy,
And so in all traits. “And he shall place it next to the altar,” "33 ¥ "namd DR A" niTen 9221
meaning as above, that he should place the trait into holiness. TYIRa DX nTRn oo,
That when anger or another trait comes, he should break himself Yy 2T AT R IR 0V RI2 oR2 WY
to bring that trait into holiness. TYIRa P8 TR ADIR R0275.
“And he shall remove his garments and wear other garments,” "IRY 2" "DONR 00732 WD) 1732 DR Yo
meaning afterward he will come to a higher level. ani 7377 PR R 93,

Until he is stripped completely of all traits. “And he shall take
the ash outside the camp,” meaning that they will not come to
him at all.
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From the traits that he was born with, rather everything will be
in great holiness.

[NOTE Summary:

The maamar develops a structured path of avodas Hashem built on two primary 172 (levels): nx7° (awe/fear)
and 727X (love). These are not parallel states but a progression. A person cannot begin with 727X immediately;
authentic transformation requires a gradual process, beginning with X7, which disciplines and stabilizes the
person, and only afterward ascending into 77127, which brings warmth, vitality, and deep attachment to Hashem.

727 AWIRa 990 oX 02 Iny NiTYia0 niTaon.

This progression is reflected in several areas. In yaw n&»p, the first paragraph describes the avodah of 77°5n
(prayer), beginning internally in the heart with yirah, placing upon oneself awareness of Hashem’s greatness,
and then developing into 727X through speech, emotion, and full engagement of one’s being. The second
paragraph, however, describes the 777 of 770, where even learning nnw> X9W can serve as a valid starting point,
because through consistency one eventually arrives at 1nwY, experiencing Torah as something new and alive,
filled with 7278 and M27%n7 (enthusiasm).

The maamar then deepens this model through the distinction between 717 (holiness) and 777v (purity). TwTR
1s described as preparation and accessibility, a level that applies to all of Israel equally, calling every person to
sanctify themselves. 717770, however, is a more elevated and refined state that not everyone reaches. The paradox
of the 17X 779, which “purifies the impure and defiles the pure,” reflects a psychological truth: one who sees
himself as lacking can grow and become purified, while one who assumes he is already complete remains
spiritually stuck.
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This dual structure is illustrated in the 77°py (Binding of Isaac). “You have done this thing” refers to the level of
X7, Avraham’s readiness to act. “And you did not withhold your son” reflects 727X, the inner emotional
surrender and devotion. True avodah requires both stages.

The maamar then explains that 770 itself can elevate a person to these levels. Torah learned properly becomes
an “olah,” rising upward and even atoning for hirhurei halev (inner thoughts). More than korbanos, Torah has a
universal capacity to refine and elevate the entire person. It generates an inner fire, a heavenly enthusiasm,
within the individual.

The final section presents a detailed system of m7»71 NP0 (refinement of character traits). A person cannot
completely eliminate his ¥2v (inborn nature), but he must elevate it. Anger is redirected toward righteous
indignation, desire toward holiness, and so on. This is symbolized by lifting the “ashes” and placing them
beside the nam, transforming raw traits into *22 (vessels) of kedushah. Ultimately, one progresses further,
shedding even these structured traits and reaching a state where all aspects of the self are fully aligned with
holiness.

Practical Takeaway:

Don’t try to jump straight into high inspiration. Start with structure, discipline, and consistency, that is your X7
stage. From there, allow genuine 727X to develop naturally. At the same time, identify your dominant negative
trait and consciously redirect it rather than suppress it. True growth is not about destroying your nature but
transforming it into a >3 for serving Hashem.

Chassidic Story:
It is related that Rabbi Elimelech of Lizhensk once instructed a 7n7n (student) who struggled with intense
anger. The student asked how to uproot this trait completely.

Rabbi Elimelech answered that uprooting was not the goal. “If Hashem gave you this fire,” he said, “it is
because it has a purpose. Your task is not to extinguish it, but to elevate it.”

He instructed the student that whenever he felt anger rising, he should pause and redirect it inwardly, using that
same intensity to fight against his own negative inclinations, or to feel pain over 1 917’11 (desecration of
Hashem’s Name), rather than expressing it outwardly toward others.

Over time, the student transformed. What had once been destructive anger became a source of passion in his
'7 n72y. His davening became fiery, his learning intense, and his interactions gentle.

The chassid later said that he understood the teaching: the goal is not to remove the fire, but to place it on the
nam. When the fire is elevated, it no longer burns destructively, it illuminates. END NOTE]

T KRR
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“Speak to Aharon,” etc. “This is the law of the sin-offering,”
etc. “In the place where the burnt-offering is slaughtered, the
sin-offering shall be slaughtered.”

Meaning that every matter that has even a slight trace of sin,
even if it is only like a thought of the heart that comes upon him.
It should be considered in your eyes as if you have transgressed
a sin that carries liability of a sin-offering.

And this is “in the place,” meaning in that very matter and trace
of sin, “where the burnt-offering is slaughtered,” upon it.

“There the sin-offering shall be slaughtered,” it should be
considered in your eyes as if you became obligated in a
sin-offering. “Before Hashem.”

Meaning know before whom you sinned, and to where the
damage reaches, before Hashem Above. “It is most holy.”
Meaning that this level is the holy of holies. “And the priest who
atones,” meaning the righteous person who always purifies and
accuses himself constantly.

“He shall eat it in a holy place,” eating is an expression of sin, as
it says “she ate and wiped her mouth.”

Meaning that in every matter of holiness that he does, he should
pay attention to search 2v°77 what he lacks in that mitzvah.

And he should consider for himself a great sin. “In the courtyard
of the Tent of Meeting he shall eat it.”

Meaning this world is called a courtyard, and the upper world is
called the Tent of Meeting, as our Sages said.

“This world is like a corridor before the World to Come” (Avot
4:16), meaning that the righteous person who conducts himself
as above causes good to the world.

That there will be benefit in this world through him. And this is
“in the courtyard of the Tent of Meeting he shall eat it.”
“Everything that touches its flesh shall become holy,” meaning if
some thought comes to him that touches the flesh, meaning his
desire.

“It shall become holy,” meaning he should see to bring that
matter into holiness. “And that which is sprinkled from its blood
on the garment.”
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Meaning if he is caught in a light matter, that is in something
physical and material, and to this the word “sprinkle” hints.

“It shall be washed in a holy place,” meaning that he should
wash that matter with words of holiness and prayers.

“And an earthenware vessel in which it was cooked shall be
broken,” as our Sages said: a Torah scholar compared to an
ignoramus.

If he speaks with him he is like a silver vessel, if he eats with
him he is like an earthen vessel that breaks and has no repair
(Sanhedrin 52b).

And this is “and an earthen vessel,” meaning if he does some act
in order to get pleasure, like above, which is like an earthen
vessel.

“It shall be broken,” he should see to break himself very much
over the matter. “And if it was cooked in a copper vessel and
scoured.”

Meaning if he is such a person who is righteous, only that some
sin comes to him from the primordial serpent that cast impurity.

“And scoured,” Rashi explains an expression of women’s
adornment (Rashi on Leviticus 6:21), he should adorn himself
with fine adornments.

Namely with mitzvos and acts of kindness. “And rinsed in
water,” meaning with the study of Torah which is called water.
As they said: if he is accustomed to learn one page, he should
learn two pages.

[NOTE Summary:
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The maamar teaches a radical sensitivity to even the smallest spiritual flaw. A person must view even a slight
Xur 7171 (trace of sin), even a mere thought, as if it were a full transgression requiring a korban nxun
(sin-offering). This is not meant to create despair, but to cultivate deep awareness of how every 721w (action),
127 (speech), and 7awnn (thought) impacts one’s connection to Hashem. ‘17 °19%” means to live with constant
consciousness of before Whom one stands, and how far even a subtle flaw can reach.

This 73777 is described as 2°w7p WP, because it requires extreme refinement and honesty. The true p>7x
(righteous person) is not one who feels perfect, but one who constantly examines himself and finds areas for
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correction. “Xurnn 110M” the one who “sins” is actually the one who continuously identifies and works on his
deficiencies.

The concept of “eating” the korban is interpreted as internalizing this process. In every mitzvah, even when
doing something holy, a person should search deeply to see what was lacking, where intention was incomplete,
where ego or distraction entered. This ongoing self-evaluation is what refines the soul.

The maamar then describes how this avodah transforms the world. A person who lives with such awareness
becomes a conduit for goodness, bringing blessing into this world, which is only a “corridor” leading to the
World to Come. His 7712y elevates not just himself, but his surroundings.

When physical desires or distracting thoughts arise, the response is not suppression but elevation. “v W 75
WIP* 17w22” any encounter with the “flesh,” meaning desire, must be redirected into 7w17p. If one becomes
involved even in minor physicality, it must be “washed” through words of Torah and 7%°5n, cleansing and
redirecting the experience.

There are two primary responses depending on the situation. If a person engages in something for selfish
pleasure, this is compared to a 0711 °22 (earthen vessel), which must be “broken,” meaning he must humble
himself and break his ego over it. However, if he is fundamentally a 7% and the failure comes from external
influence, he should not break himself, but rather refine and beautify himself through 701 ,n11¥7, and increased
Torah learning.

The ultimate goal is constant elevation and refinement, using every experience, whether failure or success, as a
"> for growth and deeper connection to Hashem.

Practical Takeaway:

Develop the habit of gentle but honest self-accounting. After doing something good, ask: how could I have
done it better? When a negative thought or desire appears, don’t panic, redirect it. If you fall due to ego, break
the ego. If it’s a passing weakness, strengthen yourself through more Torah, mitzvos, and acts of kindness.
Growth comes from using every moment as material for refinement.

Chassidic Story:

It is told that Rabbi Elimelech of Lizhensk would often say that he feared the mitzvos he performed more than
the aveiros he avoided. When asked to explain, he said that after an aveirah, a person naturally feels broken and
is moved to do teshuvah. But after a mitzvah, a person may feel satisfied and complete, and that subtle feeling
can distance him from Hashem.

Once, a 7170 approached him after performing what he felt was an exceptionally heartfelt act of kindness. He
expected praise. Instead, Rabbi Elimelech asked him, “And where in that act was your own honor mixed in?”

Powered By: ChassidusNow.com

14


https://www.chassidusnow.com/

7'"ea
The Rebbe, Rebbe Elimelech of Lizhensk

Noam Elimelech
Parshas Tzav

The student was shaken and began to reflect. At first he resisted, but eventually he recognized that part of his
motivation had indeed been self-image. Rather than discouraging him, Rabbi Elimelech told him: “Now your
mitzvah can truly rise. Before, it was mixed. Now, through your honesty, it becomes pure.”

The student later said that this moment transformed his entire approach to avodah. He learned that true
greatness is not in flawless action, but in constant refinement.

END NOTE]
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