
 

 
 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Tzav 

א מאמר  
And He spoke, etc. “Command the children of Israel.” Rashi 
explains: “There is no ‘command’ except an expression of 
urging; one must especially urge in a place where there is a loss 
of money.” (Rashi on Leviticus 6:2) 

ר  נֵי אֶת צַו כו׳ וַידְַבֵּ רָאֵל בְּ רֵשׁ ישְׂ ״י פֵּ צַו אֵין רַשִׁ  
יוֹתֵר זיֵרוּז אֶלָּא מָקוֹם לְזרֵָז צָרִיךְ בְּ יֵּשׁ בְּ יס חֶסְרוֹן שֶׁ כִּ . 

And it appears to me according to the hint, that behold, a person 
who serves Hashem, blessed be He, needs to serve with alacrity 
and with good character traits. 

 
י עַל לִי וְנרְִאֶה הִנֵּה הָרֶמֶז, פִּ ם אֶת הָעוֹבֵד הָאָדָם דְּ הַשֵּׁ  

רַךְ זרְִיזוּת לַעֲבוֹד צָרִיךְ יתְִבָּ טוֹבוֹת וּבְמִדּוֹת בִּ , 

But one who serves Hashem, blessed be He, with laziness and 
with pressure, not with willingness, behold he is lacking the 
body, that he does not have a body which is like a pouch and a 
sheath for the soul. 

 
ם אֶת הָעוֹבֵד אֲבָל רַךְ הַשֵּׁ עַצְלוּת יתְִבָּ לֹּא וּבְדחַֹק בְּ שֶׁ  

רְצוֹן, אֵין הַגּוּף חֲסַר הוּא הֲרֵי אֲזיַ בִּ הוּא גּוּף לוֹ שֶׁ שֶׁ  
יס כְּמוֹ ק כִּ מָה וְנרְֶתָּ לַנְּשָׁ , 

And this is what Rashi hinted: “one must especially urge in a 
place where there is a loss of money” (Rashi on Leviticus 6:2), 
meaning that he serves with laziness as stated above. 

 
רָמַז וְזהֶ ״י שֶׁ יוֹתֵר רַשִׁ מָקוֹם לְזרֵָז צָרִיךְ בְּ יֵּשׁ בְּ שֶׁ  

יס, חֶסְרוֹן הַייְנוּ כִּ עוֹבֵד דְּ עַצְלוּת שֶׁ נַּ״ל בְּ כַּ . 

[NOTE Summary:​
The teaching begins with Rashi’s statement that the word “tzav” (command) implies strong urging, especially in 
a situation of financial loss. On a deeper level, this is not referring merely to literal monetary loss, but to a 
spiritual deficiency within the person. When a person serves Hashem with zerizus (alacrity) and with refined 
middos (character traits), his avodah is alive, integrated, and properly embodied. The body functions as a “kli” 
(vessel), like a pouch or sheath that properly contains and expresses the soul. 

However, when a person serves Hashem with atzlus (laziness) or feels pressured and unwilling, his avodah 
lacks vitality. It is not just a flaw in effort, but a deeper chisaron, a deficiency in the very relationship between 
body and soul. The body no longer serves as a proper vessel for the neshamah (soul). This is the deeper 
meaning of “chisaron kis” not merely lacking money, but lacking the “container” that holds and expresses the 
inner spiritual life. 

Thus, Rashi’s urging is existential: when a person feels heaviness, resistance, or reluctance in avodas Hashem, 
that itself is the סימן (sign) of chisaron kis. Precisely there, one must apply extra zerizus, not as an external push, 
but as a way of restoring alignment between body and soul, allowing the physical self to once again become a 
vehicle for Divine service. 

Practical Takeaway:​
When you feel resistance, laziness, or lack of motivation in mitzvos or learning, don’t ignore it or push 
mechanically. Recognize it as a signal that your “container” is misaligned. The avodah is to consciously bring 
energy, willingness, and presence into what you’re doing. Even a small act done with zerizus begins to rebuild 
the connection between body and soul, turning your entire being into a proper vessel for serving Hashem. 

Powered By: ChassidusNow.com 
2 

https://www.chassidusnow.com/


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Tzav 

Chassidic Story:​
A chassid once came to Rabbi Menachem Mendel of Horodok and complained that his davening felt dry and 
heavy. He said that no matter how much he tried, he felt no life or connection, only burden. 

Rabbi Menachem Mendel told him: “You are waiting to feel before you act. That itself is the problem. The body 
has become heavy, and you are listening to it. Instead, act with zerizus even without feeling. Move, speak, and 
daven with energy. The life will follow the movement.” 

The chassid took this to heart. The next day, even though he felt no inspiration, he forced himself to begin 
davening with visible energy and care in each word. Slowly, over time, he noticed that the heaviness began to 
lift, and a genuine warmth returned to his avodah. 

He later said that he realized the teaching was not about creating feeling first, but about restoring the “kli” 
through action. Once the vessel was repaired, the light naturally returned. END NOTE] 

ב מאמר  
“This is the law of the burnt-offering,” etc. The explanation is 
that the verse teaches us the ways of Hashem. “This” refers to 
the Shechinah, which is called “this,” as is known. 

 
אוֹתָנוּ מְלַמֵּד הַכָּתוּב פֵּירוּשׁ .כו׳ הָעלָֹה תּוֹרַת זאֹת  
זאֹת שֶׁנּקְִרָא הַשְּׁכִינהָ הִיא "זאֹת" יתְִבָּרַךְ, הַשֵּׁם דַּרְכֵי  

 .כַּיּדָוּעַ
And the verse says: “This is the law of the burnt-offering,” 
meaning if the study of Torah is for the sake of “this,” that is, for 
its own sake, to elevate satisfaction to his Creator. 

 
לִמּוּד אִם רַ"ל הָעלָֹה" תּוֹרַת "זאֹת הַכָּתוּב וְאָמַר  

נחַַת לְהַעֲלוֹת לִשְׁמָה, דְּהַינְוּ זאֹת, לְשֵׁם הִיא הַתּוֹרָה  
לְיוֹצְרוֹ רוּחַ , 

“The burnt-offering” means that this Torah ascends before Him, 
blessed be He. But one who does not learn for its own sake, and 
his learning is from the side of the left. 

 
" יתְִבָּרַךְ, לְפָניָו עוֹלָה הַזּאֹת הַתּוֹרָה פֵּירוּשׁ הָעלָֹה"  

הַשְּׂמאֹל מִצַּד הוּא וְלִמּוּדוֹ לִשְׁמָה לוֹמֵד שֶׁאֵינוֹ מִי אֲבָל , 

And for this it hints “she” a feminine expression, which is the 
left side. “That ascends on its fire,” meaning this Torah must 
come upon its fire in Gehinnom. 

 
שְׂמאֹל, צַד שֶׁהוּא נוּקְבָא לְשׁוֹן "הִיא" רָמַז וְלָזהֶ  

לָבוֹא צְרִיכָה הַזּאֹת הַתּוֹרָה פֵּירוּשׁ מוֹקְדָה" עַל "הָעלָֹה  
בְּגֵיהִנּםָ מוֹקְדָה עַל , 

And he will surely be punished, and will be refined in the 
refinement of the fire of Gehinnom. And the verse says: “on the 
altar all the night,” meaning on the altar. 

 
וְאָמַר גֵיהִנּםָ, שֶׁל אֵשׁ בְּצֵרוּף וְיוּצָרֵף יעֵָנשֵׁ וְעָנוֹשׁ  

הַמִּזבְֵּחַ עַל פֵּירוּשׁ הַלַּילְָה", כָּל הַמִּזבְֵּחַ "עַל הַכָּתוּב , 

The Torah which was fit to be atonement like an altar, for when 
the Temple stood, the offerings atoned. And now the Torah 
atones. 

 
דְּבִזמְַן מִזבְֵּחַ, כְּמוֹ כַּפָּרָה לִהְיוֹת רָאוּי שֶׁהָיהָ הַתּוֹרָה  
וְעַכְשָׁיו מְכַפְּרִים, הַקָּרְבָּנוֹת קַיּםָ הַמִּקְדָּשׁ שֶׁבֵּית  

מְכַפֶּרֶת הַתּוֹרָה , 
As whoever engages in the section of the burnt-offering is as if 
he offered a burnt-offering (Menachot 110a). And it was fitting 
that the Torah should be in place of the altar. 

 
עוֹלָה הִקְרִיב כְּאִלּוּ עוֹלָה בְּפָרָשַׁת הָעוֹסֵק דְּכָל  

(Menachot 110a), ָיהְִיהֶ שֶׁהַתּוֹרָה רָאוּי וְהָיה  
מִזבְֵּחַ בִּמְקוֹם , 
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And now he will surely be punished in Gehinnom. And do not 
say that also learning not for its own sake is good, as the words 
of the Sages. 

 
שֶׁלֹּא גַּם הֲלֹא תאֹמַר וְלֹא בְּגֵיהִנּםָ. יעֵָנשֵׁ עָנוֹשׁ וְעַכְשָׁיו  
חֲזַ"ל כְּדִבְרֵי טוֹב הוּא לִשְׁמָה , 

It is not so as you say, for the Sages permitted not for its own 
sake, because from not for its own sake one comes to for its own 
sake. 

 
לִשְׁמָה שֶׁלֹּא הִתִּירוּ חֲזַ"ל כִּי כִּדְבָרֶיךָ, הוּא כֵן לֹא  

לִשְׁמָה לִידֵי יבָוֹא לִשְׁמָה שֶׁלֹּא שֶׁמִּתּוֹךְ , 

But if he learns all his days not for its own sake, certainly he will 
be punished in Gehinnom. And this is “all the night,” meaning if 
the learning is in darkness and gloom all his days. 

 
יעֵָנשֵׁ עָנוֹשׁ בְּוַדַּאי לִשְׁמָה שֶׁלֹּא ימָָיו כָּל לוֹמֵד אִם אֲבָל  

הוּא הַלִּמּוּד אִם פֵּירוּשׁ הַלַּילְָה" "כָּל וְזהֶוּ בְּגֵיהִנּםָ,  
ימָָיו כָּל וַאֲפֵלָה בְּחוֹשֶׁךְ . 

“Until the morning,” a hint until the day of his death, the day of 
judgment and accounting and inspection over all his deeds, then 
it is very bitter. 

 
" וְחֶשְׁבּוֹן הַדִּין יוֹם מוֹתוֹ, יוֹם עַד רֶמֶז הַבּקֶֹר" עַד  

מְאדֹ מַר הוּא אָז מַעֲשָׂיו, כָּל עַל וּבִקּוּר , 

“And the fire of the altar shall burn in it,” meaning the fire that 
was fitting to be an altar will burn in him in Gehinnom. 

 
" לִהְיוֹת רָאוּי שֶׁהָיהָ הָאֵשׁ רַ"ל בּוֹ" תּוּקַד הַמִּזבְֵּחַ וְאֵשׁ  

בְּגֵיהִנּםָ בּוֹ תּוּקַד מִזבְֵּחַ, . 
Therefore the verse says: I will advise you that you be saved 
from all evil, do this and you will be saved. That is “and the 
priest shall wear,” that a person who enters into the service of 
Hashem is called a priest. 

 
זאֹת עֲשֵׂה רָע מִכָּל שֶׁתִּנּצֵָל אִיעָצְךָ הַכָּתוּב אָמַר לָכֵן  

בַּעֲבוֹדָתוֹ הַנּכְִנסָ דְּאָדָם הַכּהֵֹן" "וְלָבַשׁ דְּהַינְוּ וְתִנּצֵָל,  
כּהֵֹן נקְִרָא יתְִבָּרַךְ . 

He should clothe himself “his linen garment,” Rashi explains: 
his garment according to his measure (Rashi on Leviticus 6:3), 
meaning a hint that corresponding to his bad trait within him, he 
should strengthen himself very much to act the opposite of this 
trait. 

 

כְּמִדָּתוֹ מִדּוֹ רַשִׁ"י פֵּירַשׁ בַד" "מִדּוֹ עַצְמוֹ ילְִבַּשׁ  
(Rashi on Leviticus 6:3), ׁשֶׁנּגֶֶד רֶמֶז פֵּירוּש  

הֵיפֶךְ לַעֲשׂוֹת מְאדֹ יתְִאַמֵּץ בָּאָדָם, בּוֹ שֶׁיּשֵׁ הָרַע מִדָּתוֹ  
זאֹת מִדָּה , 

For example, if he has the trait of anger, he should force himself 
to strengthen his heart to be compassionate in every matter. If he 
has the trait of arrogance, he should humble himself in ultimate 
lowliness, measure corresponding to measure. 

 
לְהִתְאַמֵּץ עַצְמוֹ יכְַרִיחַ כַּעַס, מִדַּת בּוֹ ישֵׁ אִם לְמָשָׁל  

גַּאֲוָה, מִדַּת בּוֹ ישֵׁ אִם דָּבָר. כָּל עַל רַחֲמָן לִהְיוֹת לִבּוֹ  
מִדָּה כְּנגֶֶד מִדָּה הַשִּׁפְלוּת בְּתַכְלִית עַצְמוֹ ישְַׁפִּיל . 

And this is the hint of “linen,” which is flax, a hint to the trait of 
stinginess and miserliness, which is a very bad trait, as is 
brought in Sefer HaYashar of Rabbeinu Tam. 

 
כִּילוּת לְמִדַּת רֶמֶז פִּשְׁתָּן, שֶׁהוּא "בַד" רֶמֶז וְזהֶוּ  

בְּסֵפֶר דְּאִיתָא כְּמוֹ בְּיוֹתֵר, גְּרוּעָה מִדָּה שֶׁזּוֹ וְקַמְצָנוּת  
תָּם לְרַבֵּנוּ הַיּשָָׁר , 

As we find in the verse that Kayin brought from the fruit of the 
ground, and Rashi explains: from flax seed, from the inferior 
(Rashi on Genesis 4:3). 

 
וּפֵירַשׁ הָאֲדָמָה מִפְּרִי הֵבִיא שֶׁקַּיןִ בַּפָּסוּק שֶׁמָּצִינוּ כְּמוֹ  

הַגָּרוּעַ מִן פִּשְׁתָּן מִזּרֶַע רַשִׁ"י  (Rashi on Genesis 
4:3). 

“And linen trousers shall be on his flesh,” meaning that he must 
insert himself into this trait, to strengthen himself against it so 
that he will not be stingy and miserly. 

 
" שֶׁיּכְַניִס שֶׁצָּרִיךְ רַ"ל בְּשָׂרוֹ" עַל יהְִיוּ בַד וּמִכְנסְֵי  

וְכִילִי קַמְצָן יהְִיהֶ שֶׁלֹּא נגְֶדָּהּ לְהִתְאַמֵּץ זוֹ בְּמִדָּה עַצְמוֹ . 
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And then, when he corrects the traits within him and conducts 
himself in this way for many days, all the days of his life, then 
“fortunate are you in this world and it will be good for you in the 
World to Come.” Amen. 

 
רַבִּים ימִָים כֵּן וְיתְִנהֵַג שֶׁבּוֹ הַמִּדּוֹת יתְַקֵּן כַּאֲשֶׁר וְאָז  
לְךָ וְטוֹב הַזּהֶ בָּעוֹלָם אַשְׁרֶיךָ וְיהְִיהֶ חַיּיָו, ימְֵי כָּל  

אָמֵן הַבָּא. בָּעוֹלָם . 

[NOTE Summary:​
The maamar opens by explaining that “zos” refers to the Shechinah, the Divine Presence. Torah study is not 
neutral, it is directional. If a person learns Torah lishmah, for the sake of Heaven, to bring nachas ruach 
(pleasure) to Hashem, then his Torah becomes an “olah,” something that עולה (ascends) upward and is received 
favorably Above. His learning itself becomes a korban (offering), drawing him close to Hashem. 

However, when Torah is learned לשמה שלא  (not for its own sake), especially if this becomes a lifelong pattern, 
the same Torah does not elevate. Instead, it is associated with the “left side,” a reference to דין (judgment) and 
separation. The Torah that should have elevated him becomes something that requires purification. This is the 
deeper meaning of “ מוקדה על ” the Torah itself is subjected to a refining fire, symbolizing Gehinnom, where a 
person must be cleansed from a lifetime of misaligned learning. 

The teaching sharply qualifies the well-known statement of Chazal that one may begin learning לשמה שלא  
because it leads to לשמה. That is only valid as a transitional stage. But if a person remains in לשמה שלא  
permanently, without striving to purify intention, then the היתר (allowance) no longer applies, and the Torah 
itself becomes a source of דין rather than רחמים (compassion). 

The maamar then pivots to a path of תיקון (rectification). “ הכהן ולבש ” a person engaged in avodas Hashem is 
called a “kohen.” The instruction is to “wear his garment according to his measure,” meaning that one must 
identify his personal negative middos (traits) and actively work to transform them through their opposites. 
Anger must be countered with compassion, arrogance with humility, and so on. This is not theoretical 
self-improvement but a disciplined, lifelong avodah. 

The reference to “bad” (linen) alludes to the trait of miserliness and constriction, one of the most damaging 
traits because it reflects a closed and withholding inner state. True avodah requires expansion, generosity, and 
openness. By systematically working against one’s טבע (nature), one reshapes the inner vessel so that Torah and 
avodah can flow properly. 

Practical Takeaway:​
Check your intention in learning. Ask yourself regularly: am I learning to grow, to connect, to give nachas 
ruach to Hashem, or for ego, pressure, or habit? At the same time, identify one negative trait and actively 
practice its opposite in real situations. Growth in Torah and growth in middos must go together; otherwise, the 
Torah cannot fully elevate you. 

Chassidic Story:​
A well-known account is told about Rabbi Elimelech of Lizhensk and his brother Rabbi Zusha of Anipoli. They 
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once traveled together in poverty, going from town to town. On one occasion, they were given lodging in a 
place where they were treated poorly and even mocked. 

Rabbi Zusha became visibly distressed, but Rabbi Elimelech remained calm and even joyful. When asked how 
he could remain so unaffected, Rabbi Elimelech responded that he saw this as an opportunity to work on the 
middah (trait) of humility. “If Heaven is sending me this experience,” he said, “it means I still need it. So I 
accept it with joy, because it helps me become who I am meant to be.” 

Rabbi Zusha later explained that this was the essence of his brother’s greatness: he did not just learn Torah, he 
lived it through constant inner עבודה (service), transforming every situation into a כלי (vessel) for growth.​
END NOTE] 

ג מאמר  
“This is the law of the burnt-offering; it is the 
burnt-offering,” etc. And we will preface to explain the verse: 
“Because you have done this thing and you did not withhold 
your son,” etc. (Genesis 22:16). 

 
לְפָרֵשׁ וְנקְַדִּים כו׳. הָעלָֹה הִיא הָעלָֹה תּוֹרַת זאֹת  

אֶת חָשַׂכְתָּ וְלֹא הַזּהֶ הַדָּבָר אֶת עָשִׂיתָ אֲשֶׁר "יעַַן פָּסוּק  
כו׳ בִּנךְָ" . 

At first glance, the language of the verse implies that it is two 
matters, that is, “this thing” indicates doing another thing. For if 
not so, it should have said: “Because you have done this thing 
that you did not withhold,” etc. 

 

דְּבָרִים, שְׁניֵ שֶׁהוּא מַשְׁמַע הַכָּתוּב לְשׁוֹן לִכְאוֹרָה  
דְּאִי אַחֵר, דָּבָר עֲשִׂיּתַ עַל מוֹרֶה הַזּהֶ הַדָּבָר אֶת דְּהַינְוּ  

הַזּהֶ הַדָּבָר אֶת עָשִׂיתָ אֲשֶׁר יעַַן לוֹמַר לוֹ הָיהָ הָכִי לָאו  
כו׳ חָשַׂכְתָּ לֹא אֲשֶׁר , 

For the vav of “and you did not” divides into two matters. And it 
appears to explain: behold, the well-known question is asked. 

 
וְנרְִאֶה דְּבָרִים. לִשְׁניֵ מְחַלֶּקֶת "וְלֹא" שֶׁל הַוָ"ו כִּי  

דְּמַקְשִׁים מְפוּרְסֶמֶת הַקּוּשְׁיאָ דְּהִנּהֵ לְפָרֵשׁ, , 
Why in the first paragraph of Kriat Shema it is said “with all 
your might,” and in the second paragraph it is not said “with all 
your might.” 

 
נאֱֶמַר שְׁמַע קְרִיאַת שֶׁל רִאשׁוֹנהָ בְּפָרָשָׁה מָה מִפְּניֵ  
מְאדְֹכֶם וּבְכָל נאֱֶמַר לֹא שְׁניִּהָ וּבַפָּרָשָׁה מְאדֶֹךָ בְּכָל . 

And it can be said that it is brought in the Gemara: “Great is 
repentance, that intentional sins become for him like merits.” 
And we ask: but it was taught they become like unintentional 
sins. 

 
שֶׁזּדְוֹנוֹת תְּשׁוּבָה גְּדוֹלָה בַּגְּמָרָא דְּאִיתָא לוֹמַר וְישֵׁ  

כִּשְׁגָגוֹת לוֹ נעֲַשׂוּ וְהַתַּניְאָ וּמַקְשִׁינןָ כִּזכְֻיּוֹת, לוֹ נעֲַשׂוּ , 

And it answers: here it is from love, here it is from fear (Yoma 
86b). At first glance, since our Sages illuminated our eyes and 
informed us. 

 
מִיּרְִאָה כָּאן מֵאַהֲבָה כָּאן וּמְשַׁנּיֵ  (Yoma 86b), 

עֵיניֵנוּ לָנוּ הֵאִירוּ ז"ל שֶׁרַבּוֹתֵינוּ מֵאַחַר לִכְאוֹרָה  
לָנוּ וְהוֹדִיעוּ , 

That repentance from love turns intentional sins into merits, if so 
it would be preferable that one whom Hashem has aroused his 
spirit. 

 
כֵּן אִם כִּזכְֻיּוֹת, נעֲַשִׂים זדְוֹנוֹת מֵאַהֲבָה שֶׁהַתְּשׁוּבָה  

רוּחוֹ אֶת ה׳ שֶׁהֵעִיר מִי מוּטָב , 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Tzav 

That he should repent for his sins should do it from love 
immediately. But the simple understanding is that this is not 
possible. 

 
הַפָּשׁוּט אַךְ מִיּדָ. מֵאַהֲבָה יעֲַשֶׂה עֲוֹנוֹתָיו עַל שֶׁיּשָׁוּב  

אֶפְשָׁרִי בִּלְתִּי שֶׁזּהֶ , 

That he should return immediately from love, rather it must be in 
stages: first from fear, and from fear he comes to love. 

 
בְּהַדְרָגָה, לִהְיוֹת צָרִיךְ רַק מֵאַהֲבָה, מִיּדָ שֶׁיּשָׁוּב  

אַהֲבָה אֶל בָּא וּמִיּרְִאָה בְּירְִאָה מִתְּחִלָּה , 
And so is the intent of the Sages, that at first they become like 
unintentional sins when he does repentance from fear. 

 
כִּשְׁגָגוֹת נעֲַשִׂים שֶׁמִּתְּחִלָּה חֲזַ"ל כַּוָּנתַ הוּא וְכֵן  

מִיּרְִאָה תְּשׁוּבָה בַּעֲשׂוֹתוֹ , 
And afterward, when he comes to do from love, they become 
like merits. 

כִּזכְֻיּוֹת נעֲַשִׂים מֵאַהֲבָה לַעֲשׂוֹת בְּבאֹוֹ כָּךְ וְאַחַר  . 

Therefore, in the first paragraph of Kriat Shema, where it teaches 
us the path that we should go through prayer, that is “with all 
your heart” which is the service of the heart, this is prayer. 

 
הוֹרָה שֶׁשָּׁם שְׁמַע קְרִיאַת שֶׁל רִאשׁוֹנהָ בְּפָרָשָׁה וְלָכֵן  
דְּהַינְוּ תְּפִלָּה, ידְֵי עַל בָּהּ נלֵֵךְ אֲשֶׁר הַדֶּרֶךְ אֶת לָנוּ  

תְּפִלָּה זוֹ שֶׁבַּלֵּב עֲבוֹדָה אֵיזהֶ לְבָבְךָ" "בְּכָל , 

For at first it is in the heart, that one must place upon his heart 
the fear of Hashem and His greatness. “And with all your soul,” 
meaning to bestow upon his soul. 

 
ה׳ ירְִאַת לִבּוֹ עַל לָשׂוּם שֶׁצָּרִיךְ בַּלֵּב, הִיא דִּמְתְּחִלָּה  
נפְַשׁוֹ אֶת לִגְמוֹל דְּהַינְוּ נפְַשְׁךָ" "וּבְכָל וּגְדוּלָתוֹ, , 

As “he who bestows upon his soul is a man of kindness” 
(Proverbs 11:17), that prayer with intention is an act of kindness 
to the soul. 

 
חָסֶד אִישׁ נפְַשׁוֹ דְּגוֹמֵל  (Proverbs 11:17), 

לַנּפֶֶשׁ חֶסֶד גְּמִילוּת הִיא בְּכַוָּנהָ שֶׁהַתְּפִלָּה . 

“And with all your might,” meaning that after he brings it out 
with his lips and with his speech, he comes to love. 

 
" וּבְדִבּוּרוֹ בִּשְׂפָתָיו שֶׁמּוֹצִיא לְאַחַר דְּהַינְוּ מְאדֶֹךָ" וּבְכָל  

אַהֲבָה אֶל בָּא הוּא , 
That is, that he speaks with all his senses and his strength and his 
intention, with very much intensity and great enthusiasm. 

 
בִּמְאדֹ וְכַוָּנתָוֹ וְכחֹוֹ חוּשָׁיו בְּכָל מְדַבֵּר שֶׁהוּא דְּהַינְוּ  
גָּדוֹל בְּהִתְלַהֲבוּת מְאדֹ . 

But in the second paragraph, which is the instruction of the path 
through the holy Torah, as our Sages expounded. 

 
ידְֵי עַל הַדֶּרֶךְ הוֹרָאַת שֶׁהוּא שְׁניִּהָ בַּפָּרָשָׁה אֲבָל  

חֲזַ"ל שֶׁדָּרְשׁוּ כְּמוֹ הַקְּדוֹשָׁה הַתּוֹרָה , 
“And it shall be, if you surely listen” to the old, you will listen to 
the new, meaning when the learning is even not for its own sake. 

 
" כַּאֲשֶׁר רַ"ל בַּחָדָשׁ", תִּשְׁמַע בַּיּשָָׁן שָׁמוֹעַ אִם וְהָיהָ  

לִשְׁמָה שֶׁלֹּא אַף הַלִּמּוּד יהְִיהֶ , 
And this is “listen to the old,” that you hear the Torah like an old 
thing, meaning not for its own sake. 

 
דָּבָר כְּאִלּוּ הַתּוֹרָה אֶת שֶׁתִּשְׁמַע בַּיּשָָׁן" "שָׁמוֹעַ וְהַינְוּ  
לִשְׁמָה שֶׁלֹּא דְּהַינְוּ ישָָׁן, , 

“You will listen to the new,” that afterward he will come on his 
own to come to learning for its own sake. 

 
" לְלִמּוּד לָבוֹא כָּךְ אַחַר מֵאֵלָיו תָּבוֹא בַּחָדָשׁ" תִּשְׁמַע  

 ,לִשְׁמָה
As if he receives the Torah anew at Sinai from the mouth of the 
Almighty, which is great love and great enthusiasm. 

 
דְּזהֶוּ הַגְּבוּרָה, מִפִּי בְּסִיניַ מֵחָדָשׁ הַתּוֹרָה מְקַבֵּל כְּאִלּוּ  

גָּדוֹל וְהִתְלַהֲבוּת גְּדוֹלָה אַהֲבָה , 
Therefore it is not necessary to explain further “with all your 
might” to hint to love, for it comes automatically as mentioned 
above. 

 
עַל לִרְמזֹ מְאדְֹכֶם" "בְּכָל עוֹד לְפָרֵשׁ צָרִיךְ אֵין וְלָכֵן  

וְכַנּ״ַל בָּא מֵאֵלָיו כִּי אַהֲבָה, , 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Tzav 

And through the holy Torah a person can come to all the levels. 
And this is “and this is the Torah for the burnt-offering and for 
the meal-offering,” etc. 

 
לְכָל לָבוֹא הָאָדָם יכָוֹל הַקְּדוֹשָׁה הַתּוֹרָה ידְֵי וְעַל  

כו׳ וְלַמִּנחְָה" לָעוֹלָה הַתּוֹרָה "וְזאֹת וְזהֶוּ הַמַּדְרֵגוֹת. , 

That in the time of the Temple the offerings atoned, and now one 
who engages in the Torah of the burnt-offering is as if he offered 
a burnt-offering. 

 
הָעוֹסֵק וְעַכְשָׁיו מְכַפְּרִים, הַקָּרְבָּנוֹת הָיוּ הַמִּקְדָּשׁ דְּבִזמְַן  

עוֹלָה הִקְרִיב כְּאִלּוּ עוֹלָה בְּתוֹרַת , 

And this is “and this is the Torah for the burnt-offering,” 
meaning that through the Torah you can accomplish everything, 
for it is a level above everything. 

 
הַתּוֹרָה ידְֵי עַל פֵּירוּשׁ כו׳ לָעוֹלָה" הַתּוֹרָה "וְזאֹת וְזהֶוּ  

הַכּלֹ עַל עֶלְיוֹנהָ מַדְרֵגָה שֶׁהִיא הַכּלֹ, לִפְעלֹ תּוּכַל . 

And regarding these two levels, namely fear and love, our Sages 
hinted in their statement: “Seven days before Yom Kippur they 
separate the High Priest, etc., and seven days before the burning 
of the Parah they separate, etc.” (Yoma 2a). 

 

רַז"ל רָמְזוּ וְאַהֲבָה, ירְִאָה דְּהַינְוּ מַדְרֵגוֹת שְׁניֵ וְעַל  
מַפְרִישִׁין הַכִּפּוּרִים יוֹם קוֹדֶם ימִָים "שִׁבְעַת בְּאָמְרָם  

הַפָּרָה שְׂרֵפַת קוֹדֶם ימִָים וְשִׁבְעַת כו׳ גָּדוֹל כּהֵֹן  
כו׳ מַפְרִישִׁין " (Yoma 2a), 

And what is the difference between this and that? Rather, this 
one is separation for holiness, and his fellow priests touch him, 
and this one is separation for purity, and his fellow priests do not 
touch him. 

 
לִקְדֻשָּׁה פְּרִישָׁתוֹ שֶׁזּהֶ אֶלָּא לָזהֶ, זהֶ בֵּין הַהֶפְרֵשׁ וּמַה  

וְאֵין לְטָהֳרָה פְּרִישָׁתוֹ וְזהֶ בּוֹ, נוֹגְעִין הַכּהֲֹניִם וְאַחָיו  
בּוֹ נוֹגְעִין הַכּהֲֹניִם אַחָיו . 

Meaning that the term holiness is an expression of preparation 
for the matter, that both separations were to rectify the six 
directions and the seventh world. 

 
דְּשְׁניֵ הַדָּבָר, אֶל הַזמְָנהָ לְשׁוֹן הוּא קְדֻשָּׁה דְּמִלַּת רַ"ל  

וְהָעוֹלָם קְצָווֹת הַשֵּׁשׁ אֶת לְתַקֵּן כְּדֵי הָיוּ הַנַּ"ל פְּרִישׁוֹת  
 ,הַשְּׁבִיעִי

But this one is separation for holiness, and his fellow priests 
touch him, meaning that this pertains to all Israel, that they 
should prepare and sanctify themselves for the service of the 
Creator. 

 
נוֹגְעִין, הַכּהֲֹניִם וְאַחָיו לִקְדֻשָּׁה פְּרִישָׁתוֹ שֶׁזּהֶ אֶלָּא  

וִיקַדְּשׁוּ שֶׁיּזַמְִינוּ ישְִׂרָאֵל לְכָל הַנּוֹגֵעַ הוּא דְּזהֶ פֵּירוּשׁ  
שְׁמוֹ יתְִבָּרַךְ הַבּוֹרֵא לַעֲבוֹדַת עַצְמָם , 

And his separation was also for holiness, meaning preparation. 
And this is the hint: “Speak to all the children of Israel: you shall 
be holy” (Leviticus 19:2). 

 
רֶמֶז וְזהֶ הַזמְָנהָ. דְּהַינְוּ לִקְדֻשָּׁה הָיתְָה כֵּן גַּם וּפְרִישָׁתוֹ  

תִּהְיוּ קְדשִֹׁים ישְִׂרָאֵל בְּניֵ כָּל אֶל "דַּבֵּר " (Leviticus 
19:2), 

Meaning for this preparation all Israel are equal as one for good. 
And this one is separation for purity, and his fellow priests do 
not touch him. 

 
לְטוֹבָה. כְּאֶחָד שָׁוִים ישְִׂרָאֵל כָּל הַזּאֹת לַהַזמְָנהָ רַ"ל  
בּוֹ נוֹגְעִין הַכּהֲֹניִם אַחָיו וְאֵין לְטָהֳרָה פְּרִישָׁתוֹ וְזהֶ , 

Meaning that not every person can come to this level, and this is 
the hint: “it purifies the impure and defiles the pure” (Parah 
Adumah concept). 

 
וְזהֶ הַזּאֹת, לַמַּדְרֵגָה לָבוֹא יכָוֹל אָדָם כָּל שֶׁלָּאו רַ"ל  

טְמֵאִים שֶׁ"מְטַהֶרֶת רֶמֶז ", 

Meaning one who held himself as lowly and impure becomes 
purified, and “it defiles the pure,” one who holds himself as 
pure. 

 
הָיהָ וְטָמֵא כִּשְׁפָל עַצְמוֹ מַחֲזיִק שֶׁהָיהָ מִי פֵּירוּשׁ  

לְטָהוֹר עַצְמוֹ שֶׁמַּחֲזיִק מִי טְהוֹרִים" וּ"מְטַמֵּא מְטַהֵר, , 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Tzav 

That he is corrected and pure sufficiently, certainly he is still 
sitting within his impurity, for this level has no end or limit. 

 
בְּתוֹךְ עֲדַיןִ בְּוַדַּאי זהֶ צָרְכוֹ, כָּל וְטָהוֹר מְתוּקָּן שֶׁהוּא  

קֵץ לָהּ אֵין הַזּאֹת הַמַּדְרֵגָה כִּי יוֹשֵׁב, הוּא טֻמְאָתוֹ  
 .וְתַכְלִית

And this is what is said regarding Avraham our father, peace be 
upon him: “because you have done… and you did not withhold,” 
that they are two matters. 

 
וְלֹא כו׳ אֲשֶׁר יעַַן ע"ה אָבִינוּ בְּאַבְרָהָם שֶׁנּאֱֶמַר וְזהֶוּ  

דְּבָרִים שְׁניֵ שֶׁהוּא כו׳, חָשַׂכְתָּ , 

That is, one: “that you have done,” that he went to Mount 
Moriah to slaughter him, but he had not yet done it, this is the 
level of fear. 

 
לִשְׁחָטוֹ הַמּוֹרִיּהָ לְהַר שֶׁהָלַךְ עָשִׂיתָ אֲשֶׁר אֶחָד דְּהַינְוּ  
ירְִאָה מַדְרֵגַת זהֶוּ עָשָׂה, לֹא עֲדַיןִ אֲבָל . 

Second: “you did not withhold your son,” that this is from great 
love and great enthusiasm. 

 
גְּדוֹלָה אַהֲבָה מִצַּד דְּזהֶוּ כו׳, בִּנךְָ אֶת חָשַׂכְתָּ לֹא ב׳  

גָּדוֹל וְהִתְלַהֲבוּת . 
And this is “this is the law of the burnt-offering,” for the 
burnt-offering came for the thought of the heart. 

 
הִרְהוּר עַל בָּא הָיהָ דְּעוֹלָה הָעלָֹה", תּוֹרַת "זאֹת וְזהֶוּ  

 ,הַלֵּב
And the verse says “this is the Torah of the burnt-offering,” 
meaning you will come to this level that your Torah will ascend. 

 
לַמַּדְרֵגָה תָּבוֹא פֵּירוּשׁ הָעלָֹה, תּוֹרַת זאֹת הַכָּתוּב וְאָמַר  

עוֹלָה שֶׁלְּךָ תּוֹרָה שֶׁיּהְִיהֶ הַזּאֹת , 
Meaning that it will atone for the thoughts of the heart. “It is the 
burnt-offering on the fire,” meaning further you will accomplish. 

 
עַל הָעלָֹה "הִיא הַלֵּב. הִרְהוּר עַל שֶׁתְּכַפֵּר פֵּירוּשׁ  

תִּפְעַל עוֹד פֵּירוּשׁ מוֹקְדָה" , 
That this Torah which you will learn will bring you to love and 
great enthusiasm as mentioned above. 

 
וְהִתְלַהֲבוּת אַהֲבָה אֶל שֶׁתָּבִיאֲךָ שֶׁתִּלְמוֹד הַהִיא הַתּוֹרָה  
כַּנַּ"ל גָּדוֹל , 

“On the altar,” meaning this Torah is above the altar, for 
offerings do not atone for all sins. 

 
" מִן לְמַעְלָה הִיא הַזּאֹת הַתּוֹרָה רַ"ל הַמִּזבְֵּחַ" עַל  

חֵטְא כָּל עַל מְכַפְּרִים אֵינםָ הַקָּרְבָּנוֹת כִּי הַמִּזבְֵּחַ, , 

For each atones only for its own sin, but the Torah atones for 
everything, and in this the Torah is greater than the altar. 

 
מְכַפֶּרֶת הַתּוֹרָה אֲבָל חֵטְאוֹ, עַל מְכַפֵּר אֶחָד כָּל אִם כִּי  

הַמִּזבְֵּחַ מִן מְעוּלָה הַתּוֹרָה וּבָזהֶ הַכּלֹ, עַל . 
“And the fire of the altar shall burn in it,” meaning just as fire 
came upon the altar from Heaven. 

 
" עַל אֵשׁ בָּא שֶׁהָיהָ כְּמוֹ רַ"ל בּוֹ" תּוּקַד הַמִּזבְֵּחַ וְאֵשׁ  

הַשָּׁמַיםִ מִן הַמִּזבְֵּחַ , 
So too the fire of enthusiasm will burn within this righteous 
person who conducts himself as above. 

כַּנַּ"ל יתְִנהֵַג אֲשֶׁר הַזּהֶ בַּצַּדִּיק אֵשׁ הִתְלַהֲבוּת תּוּקַד כֵּן  . 

“And the priest shall wear his linen garment,” meaning when he 
conducts himself as above, such a righteous person is called a 
priest. 

 
" כַּנַּ"ל יתְִנהֵַג כַּאֲשֶׁר פֵּירוּשׁ בַד" מִדּוֹ הַכּהֵֹן וְלָבַשׁ  

כּהֵֹן בְּשֵׁם כָּזהֶ הַצַּדִּיק נקְִרָא , 

And he must clothe himself in his linen garment, meaning that 
he must correct himself in his traits through secluded thought. 

 
לְתַקֵּן שֶׁצָּרִיךְ רַ"ל בַד, מִדּוֹ עַצְמוֹ לְהַלְבִּישׁ וְצָרִיךְ  
מַחֲשַׁבְתּוֹ בְּהִתְבּוֹדְדוּת בְּמִדּוֹתָיו עַצְמוֹ . 

“And linen trousers he shall wear on his flesh,” meaning that he 
also needs another seclusion to cover the flesh of his nakedness, 
meaning his desire. 

 
" כֵּן גַּם שֶׁצָּרִיךְ דְּהַינְוּ בְּשָׂרוֹ" עַל ילְִבַּשׁ בַד וּמִכְנסְֵי  

רַ"ל עֶרְוָתוֹ בְּשַׂר אֶת לְכַסּוֹת אַחֶרֶת הִתְבּוֹדְדוּת  
 .תַּאֲוָתוֹ
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“And he shall lift up the ash that the fire consumed,” meaning 
that it is impossible for a person to break all his traits. 

 
" בִּלְתִּי שֶׁזּהֶ רַ"ל הָאֵשׁ" תּאֹכַל אֲשֶׁר הַדֶּשֶׁן אֶת וְהֵרִים  

מִדּוֹתָיו כָּל אָדָם שֶׁיּשְִׁבּרֹ אֶפְשָׁרִי , 
That he was born with from his mother’s womb, rather he must 
elevate them to holiness. 

 
אֶל אוֹתָם לְהָרִים שֶׁצָּרִיךְ רַק אִמּוֹ, מִבֶּטֶן עִמּוֹ הַנּוֹלָדוֹת  
 ,הַקְּדֻשָּׁה

For example, one who has anger should remove the external 
anger and become angry at the wicked. 

 
הַחִיצוֹניִת מִכַּעַס יסָוּר כַּעַס מִדַּת בּוֹ שֶׁיּשֵׁ מִי לְמָשָׁל  
הָרְשָׁעִים עַל וְיכְִעַס , 

And so in all traits. “And he shall place it next to the altar,” 
meaning as above, that he should place the trait into holiness. 

 
כַּנַּ"ל פֵּירוּשׁ הַמִּזבְֵּחַ" אֵצֶל "וְשָׂמוֹ הַמִּדּוֹת. בְּכָל וְכֵן  

הַקְּדֻשָּׁה אֶל הַמִּדָּה שֶׁיּשִָׂים , 
That when anger or another trait comes, he should break himself 
to bring that trait into holiness. 

 
עַצְמוֹ ישְִׁבּרֹ מִדָּה, שְׁאָר אוֹ לִכְעסֹ יבָוֹא בְּאִם דְּהַינְוּ  

הַקְּדֻשָּׁה אֶל מִדָּה אוֹתָהּ לְהָבִיא . 
“And he shall remove his garments and wear other garments,” 
meaning afterward he will come to a higher level. 

 
" שֶׁאַחַר רַ"ל אֲחֵרִים" בְּגָדִים וְלָבַשׁ בְּגָדָיו אֶת וּפָשַׁט  

יוֹתֵר מַדְרֵגָה אֶל יבָוֹא כָּךְ , 
Until he is stripped completely of all traits. “And he shall take 
the ash outside the camp,” meaning that they will not come to 
him at all. 

 
הַדֶּשֶׁן אֶת "וְהוֹצִיא הַמִּדּוֹת, מִכָּל וָכלֹ מִכָּל שֶׁיּפְֻשַׁט עַד  

פַּעַם בְּשׁוּם לוֹ יבָוֹא שֶׁלֹּא רַ"ל לַמַּחֲנהֶ" מִחוּץ , 

From the traits that he was born with, rather everything will be 
in great holiness. 

רַבָּה בִּקְדֻשָּׁה הַכּלֹ אִם כִּי עִמּוֹ הַנּוֹלָדוֹת מֵהַמִּדּוֹת  . 

[NOTE Summary:​
The maamar develops a structured path of avodas Hashem built on two primary מדרגות (levels): יראה (awe/fear) 
and אהבה (love). These are not parallel states but a progression. A person cannot begin with אהבה immediately; 
authentic transformation requires a gradual process, beginning with יראה, which disciplines and stabilizes the 
person, and only afterward ascending into אהבה, which brings warmth, vitality, and deep attachment to Hashem. 

This progression is reflected in several areas. In שמע קריאת , the first paragraph describes the avodah of תפילה 
(prayer), beginning internally in the heart with yirah, placing upon oneself awareness of Hashem’s greatness, 
and then developing into אהבה through speech, emotion, and full engagement of one’s being. The second 
paragraph, however, describes the דרך of תורה, where even learning לשמה שלא  can serve as a valid starting point, 
because through consistency one eventually arrives at לשמה, experiencing Torah as something new and alive, 
filled with אהבה and התלהבות (enthusiasm). 

The maamar then deepens this model through the distinction between קדושה (holiness) and טהרה (purity). קדושה 
is described as preparation and accessibility, a level that applies to all of Israel equally, calling every person to 
sanctify themselves. טהרה, however, is a more elevated and refined state that not everyone reaches. The paradox 
of the אדומה פרה , which “purifies the impure and defiles the pure,” reflects a psychological truth: one who sees 
himself as lacking can grow and become purified, while one who assumes he is already complete remains 
spiritually stuck. 
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This dual structure is illustrated in the עקידה (Binding of Isaac). “You have done this thing” refers to the level of 
 the inner emotional ,אהבה Avraham’s readiness to act. “And you did not withhold your son” reflects ,יראה
surrender and devotion. True avodah requires both stages. 

The maamar then explains that תורה itself can elevate a person to these levels. Torah learned properly becomes 
an “olah,” rising upward and even atoning for hirhurei halev (inner thoughts). More than korbanos, Torah has a 
universal capacity to refine and elevate the entire person. It generates an inner fire, a heavenly enthusiasm, 
within the individual. 

The final section presents a detailed system of המידות תיקון  (refinement of character traits). A person cannot 
completely eliminate his טבע (inborn nature), but he must elevate it. Anger is redirected toward righteous 
indignation, desire toward holiness, and so on. This is symbolized by lifting the “ashes” and placing them 
beside the מזבח, transforming raw traits into כלי (vessels) of kedushah. Ultimately, one progresses further, 
shedding even these structured traits and reaching a state where all aspects of the self are fully aligned with 
holiness. 

Practical Takeaway:​
Don’t try to jump straight into high inspiration. Start with structure, discipline, and consistency, that is your יראה 
stage. From there, allow genuine אהבה to develop naturally. At the same time, identify your dominant negative 
trait and consciously redirect it rather than suppress it. True growth is not about destroying your nature but 
transforming it into a כלי for serving Hashem. 

Chassidic Story:​
It is related that Rabbi Elimelech of Lizhensk once instructed a תלמיד (student) who struggled with intense 
anger. The student asked how to uproot this trait completely. 

Rabbi Elimelech answered that uprooting was not the goal. “If Hashem gave you this fire,” he said, “it is 
because it has a purpose. Your task is not to extinguish it, but to elevate it.” 

He instructed the student that whenever he felt anger rising, he should pause and redirect it inwardly, using that 
same intensity to fight against his own negative inclinations, or to feel pain over ה׳ חילול  (desecration of 
Hashem’s Name), rather than expressing it outwardly toward others. 

Over time, the student transformed. What had once been destructive anger became a source of passion in his 
ה׳ עבודת . His davening became fiery, his learning intense, and his interactions gentle. 

The chassid later said that he understood the teaching: the goal is not to remove the fire, but to place it on the 
 [When the fire is elevated, it no longer burns destructively, it illuminates. END NOTE .מזבח

ד מאמר  
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“Speak to Aharon,” etc. “This is the law of the sin-offering,” 
etc. “In the place where the burnt-offering is slaughtered, the 
sin-offering shall be slaughtered.” 

בִּמְקוֹם כו׳ הַחַטָּאת תּוֹרַת זאֹת כו׳ אַהֲרןֹ אֶל דַּבֵּר   
הַחַטָּאת תִּשָּׁחֵט הָעלָֹה תִּשָּׁחֵט אֲשֶׁר , 

Meaning that every matter that has even a slight trace of sin, 
even if it is only like a thought of the heart that comes upon him. 

 
שֶׁאֵינוֹ אַף חֵטְא, נדְִנוּד בּוֹ שֶׁיּשֵׁ וְדָבָר דָּבָר שֶׁכָּל רַ"ל  

עָלָיו בָּא שֶׁעוֹלֶה הַלֵּב הִרְהוּר כְּדוּגְמַת אֶלָּא , 
It should be considered in your eyes as if you have transgressed 
a sin that carries liability of a sin-offering. 

 
חִיּוּב בּוֹ שֶׁיּשֵׁ חֵטְא עַל עָבַרְתָּ כְּאִלּוּ בְּעֵיניֶךָ נחְֶשָׁב יהְֵא  

 ,חַטָּאת
And this is “in the place,” meaning in that very matter and trace 
of sin, “where the burnt-offering is slaughtered,” upon it. 

 
"אֲשֶׁר חֵטְא, וְנדְִנוּד דָּבָר בְּאוֹתוֹ רַ"ל "בִּמְקוֹם" וְזהֶוּ  

עָלָיו הָעלָֹה" תִּשָּׁחֵט , 
“There the sin-offering shall be slaughtered,” it should be 
considered in your eyes as if you became obligated in a 
sin-offering. “Before Hashem.” 

 
" נתְִחַיּבְַתָּ כְּאִלּוּ בְּעֵיניֶךָ חָשׁוּב יהְִיהֶ הַחַטָּאת" תִּשָּׁחֵט  

ה׳ "לִפְניֵ חַטָּאת, ", 

Meaning know before whom you sinned, and to where the 
damage reaches, before Hashem Above. “It is most holy.” 

 
ה׳ לִפְניֵ הוֹלֵךְ הַפְּגָם הֵיכָן וְעַד חָטָאת מִי לִפְניֵ דַּע רַ"ל  

הִיא קָדָשִׁים "קדֶֹשׁ לְמַעְלָה, ". 
Meaning that this level is the holy of holies. “And the priest who 
atones,” meaning the righteous person who always purifies and 
accuses himself constantly. 

 
"וְהַכּהֵֹן קָדָשִׁים. קדֶֹשׁ הִיא הַזּאֹת הַמַּדְרֵגָה רַ"ל  

וּמַאֲשִׁים מְחַטֵּא תָּמִיד אֲשֶׁר הַצַּדִּיק רַ"ל הַמְחַטֵּא"  
תָּמִיד עַצְמוֹ , 

“He shall eat it in a holy place,” eating is an expression of sin, as 
it says “she ate and wiped her mouth.” 

 
" חֵטְא, לְשׁוֹן אֲכִילָה פֵּירוּשׁ קָדוֹשׁ" בְּמָקוֹם יאֹכְלֶנּהָ  

פִיהָ וּמָחֲתָה "אָכְלָה " (Proverbs 30:20), 
Meaning that in every matter of holiness that he does, he should 
pay attention to search היטב what he lacks in that mitzvah. 

 
לְחַפֵּשׂ דַּעְתּוֹ יתִֵּן שֶׁעוֹשֶׂה, קְדוּשָׁה דָּבָר בְּכָל דְּהַינְוּ  
מִצְוָה בְּאוֹתָהּ שֶׁמְּחַסֵּר מַה הֵיטֵב , 

And he should consider for himself a great sin. “In the courtyard 
of the Tent of Meeting he shall eat it.” 

תֵּאָכֵל מוֹעֵד אהֶֹל "בַּחֲצַר גָּדוֹל, חֵטְא לְעַצְמוֹ וְיחֲַשׁבֹ  ", 

Meaning this world is called a courtyard, and the upper world is 
called the Tent of Meeting, as our Sages said. 

 
נקְִרָא הָעֶלְיוֹן וְעוֹלָם חָצֵר, נקְִרָא הַזּהֶ הָעוֹלָם רַ"ל  

חֲזַ"ל שֶׁאָמְרוּ דֶּרֶךְ עַל מוֹעֵד אהֶֹל , 
“This world is like a corridor before the World to Come” (Avot 
4:16), meaning that the righteous person who conducts himself 
as above causes good to the world. 

 
" הַבָּא הָעוֹלָם בִּפְניֵ לִפְרוֹזדְוֹר דּוֹמֶה הַזּהֶ הָעוֹלָם " 
(Avot 4:16), ּיגְִרםֹ כַּנַּ"ל הַמִּתְנהֵַג הַצַּדִּיק וְהַינְו  

לָעוֹלָם טוֹבָה , 
That there will be benefit in this world through him. And this is 
“in the courtyard of the Tent of Meeting he shall eat it.” 

 
אהֶֹל "בַּחֲצַר וְזהֶוּ ידָוֹ. עַל הַזּהֶ בָּעוֹלָם הֲנאָָה שֶׁיּהְִיהֶ  
תֵּאָכֵל מוֹעֵד ". 

“Everything that touches its flesh shall become holy,” meaning if 
some thought comes to him that touches the flesh, meaning his 
desire. 

 
" אֵיזהֶ לוֹ יבָוֹא אִם רַ"ל יקְִדָּשׁ" בִּבְשָׂרָהּ יגִַּע אֲשֶׁר כָּל  

לְתַאֲוָתוֹ דְּהַינְוּ הַבָּשָׂר אֶל הַנּוֹגַע מַחֲשָׁבָה , 

“It shall become holy,” meaning he should see to bring that 
matter into holiness. “And that which is sprinkled from its blood 
on the garment.” 

 
" הַקְּדֻשָּׁה, אֶל הַהוּא הַדָּבָר לְהָבִיא ירְִאֶה רַ"ל יקְִדָּשׁ"  

הַבֶּגֶד עַל מִדָּמָהּ יזִּהֶ "וַאֲשֶׁר ", 
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Meaning if he is caught in a light matter, that is in something 
physical and material, and to this the word “sprinkle” hints. 

 
חוֹמְרִי בְּדָבָר דְּהַינְוּ קַל, בְּדָבָר נתְִפָּשׂ יהְִיהֶ אִם רַ"ל  

"יזִּהֶ מִלַּת רוֹמֵז וְלָזהֶ הַקַּל, וְגַשְׁמִי ", 
“It shall be washed in a holy place,” meaning that he should 
wash that matter with words of holiness and prayers. 

 
" הַהוּא הַדָּבָר שֶׁיּכְַבֵּס רַ"ל קָדוֹשׁ" בְּמָקוֹם תְּכֻבַּס  

וּתְפִלּוֹת קְדוּשׁוֹת בְּדִבְרֵי . 
“And an earthenware vessel in which it was cooked shall be 
broken,” as our Sages said: a Torah scholar compared to an 
ignoramus. 

 
" שֶׁאָמְרוּ דֶּרֶךְ עַל תִּשָּׁבֵר" בּוֹ תְּבֻשַּׁל אֲשֶׁר חֶרֶס וּכְלִי  

הָאָרֶץ עַם לִפְניֵ דּוֹמֶה חָכָם תַּלְמִיד חֲזַ"ל , 

If he speaks with him he is like a silver vessel, if he eats with 
him he is like an earthen vessel that breaks and has no repair 
(Sanhedrin 52b). 

 
עִמּוֹ אָכַל כֶּסֶף, שֶׁל כְּקִיתוֹן בְּעֵיניָו דּוֹמֶה עִמּוֹ דִּבֶּר  

תַּקָּנהָ לוֹ שֶׁאֵין הַנּשְִׁבָּר חֶרֶס שֶׁל כְּקִיתוֹן לוֹ דּוֹמֶה  
(Sanhedrin 52b). 

And this is “and an earthen vessel,” meaning if he does some act 
in order to get pleasure, like above, which is like an earthen 
vessel. 

 
פְּעוּלָה אֵיזהֶ יעֲַשֶׂה אִם פֵּירוּשׁ כו׳ חֶרֶס וּכְלִי וְזהֶוּ  

חֶרֶס כְּכְלִי שֶׁדּוֹמֶה כַּנַּ"ל, הֲנאָָה לוֹ שֶׁיּבָוֹא בִּכְדֵי , 

“It shall be broken,” he should see to break himself very much 
over the matter. “And if it was cooked in a copper vessel and 
scoured.” 

 
" "וְאִם הַדָּבָר. עַל מְאדֹ עַצְמוֹ לְשַׁבֵּר ירְִאֶה ישִָּׁבֵר"  

כו׳ וּמרַֹק" בֻּשָּׁלָה נחְשֶֹׁת בִּכְלִי , 

Meaning if he is such a person who is righteous, only that some 
sin comes to him from the primordial serpent that cast impurity. 

 
לוֹ שֶׁיּבָוֹא רַק צַדִּיק שֶׁהוּא כָּזהֶ אִישׁ הוּא אִם פֵּירוּשׁ  
זהֲֹמָא שֶׁהֵטִיל הַקַּדְמוֹניִ הַנּחָָשׁ מֵחֲמַת עֲבֵרָה אֵיזהֶ , 

“And scoured,” Rashi explains an expression of women’s 
adornment (Rashi on Leviticus 6:21), he should adorn himself 
with fine adornments. 

 
" נשִָׁים תַּמְרוּקֵי לְשׁוֹן רַשִׁ"י פֵּירַשׁ וּמרַֹק"  (Rashi on 

Leviticus 6:21), בְּקִשּׁוּטִין עַצְמוֹ לְקַשֵּׁט ירְִאֶה  
וְיפִָים נאִָים , 

Namely with mitzvos and acts of kindness. “And rinsed in 
water,” meaning with the study of Torah which is called water. 

 
רַ"ל בַּמַּיםִ" "וְשֻׁטַּף חֲסָדִים, וּגְמִילוּת בְּמִצְוֹת וְהַינְוּ  

מַיםִ שֶׁנּקְִרֵאת הַתּוֹרָה בְּלִמּוּד , 
As they said: if he is accustomed to learn one page, he should 
learn two pages. 

 
שְׁניֵ ילְִמוֹד אֶחָד דַּף לִלְמוֹד רָגִיל אִם שֶׁאָמְרוּ דֶּרֶךְ עַל  

וְק"ל דַּפִים. . 
[NOTE Summary:​
The maamar teaches a radical sensitivity to even the smallest spiritual flaw. A person must view even a slight 

חטא נדנוד  (trace of sin), even a mere thought, as if it were a full transgression requiring a korban חטאת 
(sin-offering). This is not meant to create despair, but to cultivate deep awareness of how every פעולה (action), 
“ .impacts one’s connection to Hashem (thought) מחשבה and ,(speech) דיבור ה׳ לפני ” means to live with constant 
consciousness of before Whom one stands, and how far even a subtle flaw can reach. 

This מדרגה is described as קדשים קדש , because it requires extreme refinement and honesty. The true צדיק 
(righteous person) is not one who feels perfect, but one who constantly examines himself and finds areas for 
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correction. “ המחטא והכהן ” the one who “sins” is actually the one who continuously identifies and works on his 
deficiencies. 

The concept of “eating” the korban is interpreted as internalizing this process. In every mitzvah, even when 
doing something holy, a person should search deeply to see what was lacking, where intention was incomplete, 
where ego or distraction entered. This ongoing self-evaluation is what refines the soul. 

The maamar then describes how this avodah transforms the world. A person who lives with such awareness 
becomes a conduit for goodness, bringing blessing into this world, which is only a “corridor” leading to the 
World to Come. His עבודה elevates not just himself, but his surroundings. 

When physical desires or distracting thoughts arise, the response is not suppression but elevation. “ יגע אשר כל  
יקדש בבשרה ” any encounter with the “flesh,” meaning desire, must be redirected into קדושה. If one becomes 

involved even in minor physicality, it must be “washed” through words of Torah and תפילה, cleansing and 
redirecting the experience. 

There are two primary responses depending on the situation. If a person engages in something for selfish 
pleasure, this is compared to a חרס כלי  (earthen vessel), which must be “broken,” meaning he must humble 
himself and break his ego over it. However, if he is fundamentally a צדיק and the failure comes from external 
influence, he should not break himself, but rather refine and beautify himself through ,חסד מצוות , and increased 
Torah learning. 

The ultimate goal is constant elevation and refinement, using every experience, whether failure or success, as a 
 .for growth and deeper connection to Hashem כלי

Practical Takeaway:​
Develop the habit of gentle but honest self-accounting. After doing something good, ask: how could I have 
done it better? When a negative thought or desire appears, don’t panic, redirect it. If you fall due to ego, break 
the ego. If it’s a passing weakness, strengthen yourself through more Torah, mitzvos, and acts of kindness. 
Growth comes from using every moment as material for refinement. 

Chassidic Story:​
It is told that Rabbi Elimelech of Lizhensk would often say that he feared the mitzvos he performed more than 
the aveiros he avoided. When asked to explain, he said that after an aveirah, a person naturally feels broken and 
is moved to do teshuvah. But after a mitzvah, a person may feel satisfied and complete, and that subtle feeling 
can distance him from Hashem. 

Once, a תלמיד approached him after performing what he felt was an exceptionally heartfelt act of kindness. He 
expected praise. Instead, Rabbi Elimelech asked him, “And where in that act was your own honor mixed in?” 
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The student was shaken and began to reflect. At first he resisted, but eventually he recognized that part of his 
motivation had indeed been self-image. Rather than discouraging him, Rabbi Elimelech told him: “Now your 
mitzvah can truly rise. Before, it was mixed. Now, through your honesty, it becomes pure.” 

The student later said that this moment transformed his entire approach to avodah. He learned that true 
greatness is not in flawless action, but in constant refinement. 

END NOTE] 
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